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Weekdays
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Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:15
Maariv                                    after mincha & 9:15

שבת  בלק
Light candles                                              8:11 PM
Mincha                                                7 & 8:21 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:18 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

An Astonishing Midrash Bilam said 
to Balak, “How can I curse them? 
After all, they wear Shabbat clothes 
and they sit before the rabbi when he 
delivers his lecture!” This can be 
understood in light of another 
question, i.e., how is it possible to 
hurt someone by cursing him? If he 
deserves to be harmed, he should be 
harmed without being cursed. If he is 
not deserving, the curse should have 
no effect. The Ohr Hachaim 
Hakadosh explains that there are 
two ways that a curse can have an 
effect. If a person is deserving of 
punishment but Hashem has 
decided, for whatever reason, to 
delay the punishment, another 
person’s curse may hasten the arrival 
of the punishment. Also, Hashem has 
ordered the world such that one 
person can stop His blessings from 
descending from Heaven to the lower 
spheres. In this light we can 
understand Bilam’s words: Regarding 
the first effect of a curse, Chazal say 
that all of a person’s sins are forgiven 
when he sits through the rabbi’s 
lecture. Regarding the second, man 
is elevated to a higher level when he 
observes Shabbat, and Hashem’s 
blessings do not need to descend to 
a low level where a curse can “reach” 
them/him. Thus, Bilam’s curses were 

useless against Bnei Yisrael. (Binat 
Nevonim)

==============================

What's in a name?
חמש פרשיות בתורה נקראות על שמות 

אנשים: נח, יתרו, קורח, בלק ופנחס. נח - 
הכתוב מעיד עליו "נח איש צדיק". יתרו - 
הוסיף פרשה אחת בתורה "ואתה תחזה". 

קרח - לפי חז"ל היה גדול בתורה [ראה 
סנהדרין ק"י, א'], ודורשי רשומות אמרו: 
"צדיק כתמר יפרח" - סופי תיבות קרח! 

פנחס - קינא קנאת השם וקידש שם שמים, 
ויש אומרים: פנחס זה אליהו! אבל במה זכה 
בלק שתקרא פרשה על שמו? בשכר ארבעים 
ושנים קרבנות שהקריב בלק מלך מואב זכה 
ויצאה ממנו רות שיצאו ממנה דוד ושלמה 

[סוטה מ"ז, א'].
[עפ"י עיטורי תורה].

===========================
ויבא אלקים אל בלעם לילה ויאמר לו אם 

לקרא לך באו אנשים קום לך אתם ואך את 
הדבר אשר אדבר אליך אתו תעשה

  “And Hashem came to Bilam that 
night and said to him, ‘If the men 
came to summon you, arise and 
go with them; but only the thing 
that I shall speak to you – that 
shall you do’.” (22:20) R’ Moshe 
Feinstein z”l asks: If Hashem did not 
intend to let Bilam curse Bnei Yisrael, 
why did He let Bilam go?He answers: 
The story of Bilam demonstrates the 
power of the yetzer hara/evil 
inclination. Although Bilam was a 
prophet and he knew that Hashem 
did not want Bnei Yisrael to be 
cursed, he nevertheless went to great 
lengths and made many preparations 
to try to circumvent Hashem’s will. 
The lesson that we must derive from 
this, says R’ Feinstein, is that one 
should not rely on his intellect, piety, 
Torah study and belief in Hashem to 
protect him from his evil inclination. 
Unless a person is constantly vigilant, 
it is all too easy to become ensnared 
and ultimately to sin. (Darash Moshe)

ויפתח ה' את-פי האתון ותאמר לבלעם 
מה-עשיתי לך כי הכיתני זה שלש רגלים

“Hashem opened the mouth of the 
donkey and it said to Bilam . . .” 
(22:28) R’ Shimon bar Tzemach 
Duran z”l (Rashbetz; Spain; 
1361-1444) writes: One should have 
no trouble accepting this, since we 
see several species of birds that can 
be taught to speak. He adds: The 
reason that Hashem showed this to 
Bilam was to teach him that just as 
He gives the power of speech to 
creatures that do not ordinarily 
speak, so He can take away the 
freedom to speak from those who 
usually have it--as He does in our 
parashah to Bilam. (Magen Avo)

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
ויאמר אליו בלק לך-נא אתי אל-מקום אחר 
אשר תראנו משם אפס קצהו תראה וכלו לא 

תראה וקבנו-לי משם
“Balak said to him [Bil’am], ‘Go now 
with me to a different place from 
which you will see them [Bnei 
Yisrael]; however, you will see its [the 
nation’s] edge but not see all of 
it–and you will curse it for me from 
there’.” (23:13) R’ Aharon Lewin z”l 
Hy”d (the Reisher Rav; killed in the 
Holocaust in 1941) writes: In any 
gathering of people, it is inevitable 
that there will be lowly individuals, 
those who are destined for the lowest 
depths. This is part of Hashem’s 
plan, so that the good people will see 
these wicked people and will learn 
from their eventual downfall not to 
follow in their ways. R’ Lewin 
continues: Midrash Rabbah relates a 
fitting parable about the wicked. 
There was a king who planted a 
forest that included both fruit-bearing 
trees and non-fruit-bearing trees. His 
servants asked him, “For what 
purpose did you plant 
non-fruit-bearing trees?” The king 
answered, “If not for such trees, out 
of what would I construct bathhouses 
and smelting furnaces?” The wicked, 
explains R’ Lewin, are like 
bathhouses and smelting furnaces, 
for those who come in contact with 
the wicked will learn to cleanse and 
purify themselves. Among us, as 
well, R’ Lewin continues, there are 
unfortunately wicked grave sinners. 
Still, the Jewish People as a whole 
are lofty and refined, and the wicked 
are insignificant compared to the 
whole. Our Sages hint to this when 
they say (see Rashi to Vayikra 19:2): 
“The portion of Kedoshim / ‘You are 
holy’ was proclaimed in full 
assembly.” But, our enemies–of 
whom there was no shortage in any 
generation–disregard the whole and 
take advantage the sins of the few, 
claiming wrongly that they are 
representative of all Jews. One can 
interpret our verse in this context. 
After Balak saw how moved Bil’am 
was by seeing the entire 
encampment of Bnei Yisrael (see 
verses 9-10), Balak said to Bil’am, 
“Go now with me to a different place 



from which you will see them.” Look 
at Bnei Yisrael from a different 
perspective. “See its edge,” those on 
the fringe. “[Do] not see all of it.” 
Then, “You will curse it for me.” This, 
writes R’ Lewin, is the habit of the 
Jewish People’s enemies in every 
generation. (Ha’drash Ve’ha’iyun)

“You will see the edge of it, but 
you will not see all of it.” (23:13) 
After Bilam failed in his attempt to 
curse Bnei Yisrael, Balak suggested 
that Bilam might be more successful 
if he could see only part of Bnei 
Yisrael, but not all of it. Why? Also, 
Bilam is described (24:3) as being 
blind in one eye. Why is this 
significant to the story? R’ Zev Leff  
explains: Man was given two eyes to 
give him perspective. Using one eye 
alone robs a person of the ability to 
assess a situation properly and to 
see both the positive and negative 
aspects of the situation. Thus, for 
example, Bilam was ready to kill his 
donkey because of the one time that 
she refused to serve him (at the 
beginning of this parashah). He 
forgot or ignored the loyal service she 
had provided for many years. In 
contrast, the Torah commands that 
our sheep that are killed by wild 
animals should be fed to our dogs. 
One could argue that the sheep’s 
death was the dog’s fault, for the dog 
was supposed to be guarding the 
flock. Why then should the dog be 
rewarded? The answer, says R’ Leff, 
is that the Torah is teaching us to 
look at the bigger picture and reward 
our dogs for their past service. 
(Outlooks and Insights)
===============================

Fear of fear itself
"וירא בלק בן צפור את כל אשר עשה ישראל 
לאמורי" - הטעם שנכנס בלק בעובי הקורה 

להלחם בישראל, לפי שראה דעתם של ישראל 
ליטול את ארץ האמורי, ולעשות ממנה מרעה 

לצאן, והארץ היתה חשובה בעיניו, וחשש 
שישראל יחרבו אותה עד שלא תהיה ראויה 

רק למרעה, לכן שלח ונשתתף עם בלעם.
[עפ"י הזוהר הקדוש].

===========================
לא-הביט און ביעקב ולא-ראה עמל בישראל 

ה' אלקיו עמו ותרועת מלך בו
“He perceived no iniquity in 
Yaakov, and saw no perversity in 
Yisrael. Hashem his G-d is with 
him . . .” (23:21) Can this be true? 
Don’t our Sages teach that one will 
be punished if he takes the attitude 
that “G-d overlooks sins”? R’ Noach 
Shalom Brazovsky z”l (the Slonimer 
Rebbe in Yerushalayim) explains: 

When will G-d overlook sins? If a 
person sins because he cannot 
overcome his yetzer ha’ra, but at the 
same time that he commits the sin, 
he is broken within because he 
dreads the thought of transgressing 
G-d’s Will. This is the meaning of the 
verse: “He perceived no iniquity in 
Yaakov, and saw no perversity in 
Yisrael.” When? “When Hashem his 
G-d is with him” at the time he sins. 
(Otzrotaihem Shel Tzaddikim) The 
Gemara (Sukkah 52a) says that the 
yetzer ha’ra appears to the righteous 
as a mountain and to the wicked as a 
thin hair. R’ Yosef Yoizel Horowitz 
z”l (1847-1919; the Alter of 
Novardok) explains: The Gemara 
(Shabbat 105b) teaches that the 
yetzer ha’ra entices a person to stray 
by starting with one small sin. The 
wicked are those who say, “What’s 
so terrible? This is just a small sin, 
like a hair!” The righteous, however, 
have foresight. They see the 
mountain that this small sin will 
develop into. (Madregat Ha’adam: 
Ma’amar Tikkun Ha’middot)

“He perceived no iniquity in 
Yaakov, and saw no perversity in 
Yisrael. Hashem his Elokim is with 
him, and the teruah / friendship of 
the King is in him.” (23:21) R’ 
Amram Zvi Gruenwald z”l (dayan / 
rabbinical court judge in 
Oyber-Visheve, Hungary and rabbi of 
the Fernwald D.P. camp; died in 
Brooklyn in 1951) writes: We say in 
the Rosh Hashanah prayers, “Until 
the day of man’s death You will wait 
for him; if he repents, you accept him 
immediately.” The word “immediately” 
seems to be superfluous. 
Commentaries explain that not only 
does Hashem accept man’s 
repentance on his death bed, 
Hashem views it as if he had 
repented “immediately” after he 
sinned. R’ Gruenwald continues: This 
is why Bilam said that Hashem 
perceives no iniquity or perversity in 
Bnei Yisrael, for what Jew does not 
repent as his day of death 
approaches?! The teruah--literally, 
shofar-blowing, an allusion to 
repentance--is with every Jew. 
(Zichron Amram Zvi) 

"Teruat (the trumpet blast of) the 
King is bo (in him)" (23:21) R' 
Nachman of Breslov z"l 
(1772-1811; great-grandson of the 
Ba'al Shem Tov and an influential 

chassidic rebbe in his own right) 
taught: The word "teruat" ("trumpet 
blast") also can mean "breaking," as 
in the verse (Tehilim 2:9), "Tero'em 
(break them) with an iron rod." Read 
this way, our verse is teaching that 
when we break all the lies that cause 
us to deny G-d's existence, we find 
that "the King is bo / in it." Within our 
disbelief itself, G-d can be found. R' 
Yaakov Meir Shechter (rosh yeshiva 
of Yeshivat Sha'ar Ha'shamayim in 
Yerushalayim) explains: Every 
person experiences downturns in his 
life. For some people, these events 
cause a loss of faith or hope. Others 
are able to accept these events as 
part of life and go on. In reality, it is 
not enough to accept these events. 
Rather, we must see these 
downturns as opportunities for 
growth. This is why Hashem initially 
spoke to Moshe Rabbeinu from a 
burning thornbush. It taught Moshe 
that there is no place devoid of G-d's 
presence. When a person sins, he 
obscures the truth. Then, his 
"kesher" (bond) with G-d, becomes a 
"sheker" (lie), and "pe'er" (beauty) 
becomes "epher" (ashes). But when 
he repents, he can reverse this 
process. Out of his very downfall 
comes growth. The Talmud relates 
that Rabbi Akiva was an am ha'aretz 
(ignoramus) until he was 40 years 
old. He said about himself, "Had I 
gotten my hands on a Torah scholar 
when I was an am ha'aretz, I would 
have bitten him like a donkey." Many 
years later, it was the same Rabbi 
Akiva who interpreted a seemingly 
superfluous word in a pasuk 
(Devarim 6:13) as teaching that the 
obligation be in awe of G-d includes 
the obligation to be in awe of Torah 
scholars. This was a unique 
contribution by Rabbi Akiva. Before 
he came along, other sages had 
been unable to explain the seemingly 
extra word. This demonstrates, writes 
R' Shechter, that Rabbi Akiva not 
only learned Torah, he corrected the 
specific blemish that he had 
possessed before. Within the very 
weakness that he possessed - his 
immense hatred for Torah scholars - 
was concealed his future greatness - 
his unique ability to recognize the 
honor due Torah scholars. (In All 
Your Ways)

כי לא-נחש ביעקב ולא-קסם בישראל כעת 
יאמר ליעקב ולישראל מה-פעל קל: הן-עם 

כלביא יקןם וכארי יתנשא לא ישכב עד-יאכל 
טרף ודם-חללים ישתה



“Behold! the people will arise like 
a lion cub and raise itself like a 
lion . . .” (23:24)Rashi z”l explains 
Bilam’s words: When the Jewish 
People rise from their sleep in the 
morning, they show themselves to be 
strong as a lion cub and a lion to 
‘snatch’ the mitzvot– to clothe 
themselves in the talit, to read shema 
and to lay tefilin. R’ Yitzchak 
Schmelkes z”l (1828-1905; rabbi of 
Lvov, Galicia) asks: Rashi’s list of 
mitzvot appears to be out of order, 
since first we lay tefilin and only then 
we recite shema. Indeed, our Sages 
say that a man who recites shema 
and is not wearing tefilin is equivalent 
to a false witness! He answers: The 
fact that we must lay tefilin before 
reciting shema reflects that fact that 
Hashem desires our actual 
observance of mitzvot more than He 
desires our feelings, our profession 
of faith, our love, etc. Moreover, 
performance of the physical mitzvot 
is a prerequisite to having a genuine 
spiritual experience. Thus we read 
(Vayikra 9:6–at the time of the 
dedication of the mishkan), “This is 
the thing that Hashem has 
commanded you to do; then the glory 
of Hashem will appear to you.” Bilam, 
however, praised himself as 
someone who knows G-d’s thoughts 
(see Bemidbar 24:16), yet he lived an 
evil and immoral lifestyle. He believed 
that man can have a spiritual 
experience without mitzvot, that 
reciting shema could come before 
laying tefilin; hence, Rashi’s 
explanation of Bilam’s words. R’ 
Schmelkes concludes: In this light we 
can understand a perplexing midrash 
which says that the men chosen to 
fight Midian (see Bemidbar 31:3) had 
to put on their tefilin shel yad before 
their tefilin shel rosh. [That is, in any 
event, the proper way to put on tefilin, 
but] what does this have to do with 
Midian? The answer, however, was 
that this was the battle in which Bilam 
was killed (Bemidbar 31:8); thus, it 
was crucial that these warriors put 
tefilin on their arms, which represent 
action, before they put tefilin on their 
heads, which represent thought. (Bet 
Yitzchak)

וירא בלעם כי טוב בעיני ה' לברך את ישראל 
ולא הלך  כפעם בפעם לקראת נחשים וישת אל 

המדבר פניו
“Bilam saw that it was good in 
Elokim’s eyes to bless Yisrael, so 
he did not go as every other time 

toward divinations, but he set his 
face toward the Wilderness.” (24:1) 
R’ Eliezer David Gruenwald z”l 
(1867-1928; rabbi and rosh yeshiva 
in Oyber-Visheve, Hungary) writes: 
The Gemara (Eruvin 19a) teaches 
that there are three entrances to 
Gehinom: one at sea, one in the 
wilderness, and one in Yerushalayim. 
R’ Gruenwald explains: The Gemara 
is alluding to three reasons why 
people sin. Some people sin because 
of urges that they cannot control. 
Some sin because of bad character 
traits--for example, jealousy. Finally, 
some people sin because they keep 
bad company. He continues: 
Someone who sins because of urges 
that he can’t control is more likely to 
sin against G-d--for example, by 
eating non-kosher food or 
participating in a prohibited 
relationship --rather than against 
man. For him, Gehinom is 
represented by the sea (see 
Yeshayah 57:20). On the other 
extreme, someone who sins because 
of a bad character trait--for example, 
jealousy--is more likely to sin against 
man, while he may observe mitzvot 
that are between himself and 
G-d--e.g., prayer, Shabbat and 
kashrut--perfectly. For him, Gehinom 
is represented by the wilderness 
because it is uninhabited, perfect for 
someone who lives as if he is the 
only person in the world. Finally, 
someone who sins because he 
keeps bad company is likely to 
commit both categories of sins. For 
him, Gehinom is represented by the 
big city, a place where one can find 
many influences. In this light, our 
verse can be interpreted: Bilam saw 
that Elokim wanted to bless Yisrael 
because they were meticulous in 
observing their obligations toward 
Him, so he set his face toward the 
Wilderness, i.e., he looked for bad 
character traits among Bnei Yisrael. 
(Keren L’David) 

וישא בלעם את עיניו וירא את ישראל שכן 
לשבטיו ותהי עליו רוח אלקים

“Bil’am raised his eyes and saw 
Yisrael dwelling according to its 
tribes, and the spirit of G-d was 
upon him. He declaimed his 
parable and said, ‘. . . How good 
are your tents, Yaakov, your 
dwelling places, Yisrael’.” (24:2, 5) 
Rashi z”l comments: “Dwelling 
according to its tribes”–He saw each 
tribe dwelling by itself, not 
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intermingled one with another, and 
he saw that the entrances of their 
tents were not exactly facing each 



other so that one could not peer into 
the other’s tent. “And the spirit of G-d 
was upon him”–Then he made up his 
mind not to curse them. R’ David 
ben Shmuel Halevi z”l (1586-1667; 
known as the “Taz,” the acronym of 
his Shulchan Aruch commentary, 
Turei Zahav) writes: The Gemara 
(Bava Batra 60a) states, “One should 
not place his doorway facing his 
neighbor’s doorway, for when Bil’am 
saw that Bnei Yisrael’s doorways did 
not face each other, he declared that 
they were worthy of having the spirit 
of G-d rest upon them.” The Tosafot 
explain that this is learned from our 
verse, “The spirit of G-d was upon 
him.” This requires explanation, the 
Taz writes, for our verse says only 
that the Shechinah rested on Bil’am. 
Where does it say that Bil’am 
declared that Bnei Yisrael were 
worthy? He explains: How could 
Bil’am see Bnei Yisrael’s tents; 
weren’t they hidden by the Ananei 
Ha’kavod / Clouds of Glory? The 
answer is that the Ananei Ha’kavod 
had existed in Aharon’s merit and 
they disappeared when he died 
[although they later returned in 
Moshe’s merit]. Bil’am’s words in our 
verse were, in fact, a blessing to Bnei 
Yisrael or a prayer on their behalf, as 
Rashi writes, “He made up his mind 
not to curse them.” Bil’am prayed, 
“Although the Ananei Ha’kavod have 
departed from them, let the 
Shechinah not depart from them.” 
How do we know that he prayed 
thus? Because our verse says that 
the Shechinah rested upon Bil’am. 
Surely Bil’am himself was unworthy 
of having the Shechinah rest upon 
him! However, our Sages teach: “If 
one prays for his friend’s needs, and 
he has the same needs, he will be 
answered first.” Bil’am and Bnei 
Yisrael had the same need, i.e., that 
the Shechinah should not depart from 
them, and Bil’am prayed that the 
Shechinah should not depart from 
Bnei Yisrael; therefore, he was 
answered first, “and the spirit of G-d 
was upon him.” [The fact that Bil’am’s 
prayer was deemed a meaningful 
one demonstrates that Bnei Yisrael 
were in fact worthy of having the 
Shechinah rest upon them. Why? 
Because their doors did not face 
each other.] (Divrei David)

מה-טבו אהליך יעקב משכנתיך ישראל
“How good are your tents, Yaakov, 
your mishkenot/ tabernacles, 

Yisrael.” (24:5) R’ Hillel 
Lichtenstein z”l (1814-1891) writes: 
There were three benefits that the 
Jewish people enjoyed when the 
mishkan/tabernacle or bet hamikdash 
stood: (1) the nations of the world 
recognized that Hashem was close to 
Bnei Yisrael; (2) Hashem blessed 
each of the four different types of 
creations – inanimate objects, plants, 
animals, and humans – because 
samples of each were offered on the 
altar [for example: water; flour and 
wine; goats, sheep and oxen; and the 
toil of the kohanim]; and (3) through 
the service which was performed in 
the mishkan and the bet hamikdash, 
the enemies of Bnei Yisrael were 
weakened. How can we achieve 
these benefits now that the bet 
hamikdash is not standing? Chazal 
say that Hashem’s new home is 
within the four cubits of Torah study. 
Indeed, several verses state that 
Torah study brings rain and protects 
us from our enemies. In this light, 
and after we know one additional 
fact, the above verse can be 
understood in a new way. The name 
“Yisrael” describes the Jewish people 
on an advanced spiritual level while 
the name “Yaakov” describes them in 
their “lower” periods. Thus the verse 
says, “How good are your tents of 
Torah study, when you are ‘Yaakov’ – 
just like your mishkan when you were 
‘Yisrael’.” The mishkan (actually, the 
bet hamikdash) was destroyed 
because the Jewish people have 
sinned and were no longer deserving 
of the title Yisrael. However, the tents 
of Torah study bring the Jewish 
people the same benefits as the 
mishkan had brought before it was 
destroyed In Devarim (23:6) we read: 
“And Hashem, your G-d, did not wish 
to listen to Bilam and He turned the 
curse into a blessing.” This verse is 
internally contradictory; first it 
suggests that Hashem did not listen 
to Bilam at all, then it implies that only 
one of Bilam’s curses was converted 
into a blessing! R’ Lichtenstein 
explains that as long as one of 
Bilam’s curses is overturned, i.e., as 
long as Hashem recognizes the 
beauty of the tents of Torah study, all 
of Bilam’s curses are effectively 
neutralized. (Maskil El Dal)

This letter was written by R’ Yitzchak 
Kossowky-Shachor z”l (1877-1951), rabbi in 
several Lithuanian towns and in 
Johannesburg, South Africa. The letter, 

written in approximately 1941, addresses 
another rabbi’s critique of one of R’ 
Kossowky-Shachor’s published derashot. I 
have seen the small critique by the honorable 
rabbi, and I do not see fit to respond at 
length. There is a well-known statement: “We 
do not debate regarding ‘drush’.” Anyone who 
has a tendency toward drush and aggadah 
[the non-halachic parts of Talmud; for 
example, the stories and moral teachings] 
knows that, even in the finest works of drush 
of our days–for example, Ha’midrash 
V’ha’ma’aseh by the sage from Kalish zt”l and 
Ha’drash Ve’ha’iyun of Rabbi Lewin shlita, 
which are truly the choicest examples of the 
drush genre–there are many examples where 
darshanim overlaid their own ideas on the 
words of our Sages, or even on verses of 
Tanach, in ways that are far from the p’shat 
of the statement or verse. However, the 
derashot contain inherent truths, and no one 
ever objected to them on this basis [i.e., that 
they deviated from p’shat]. Everyone 
understands that there are different rules for 
drush as compared to halachah. In other 
words, we do not demand the same rigor 
regarding an aggadic statement as we do 
when someone wants to derive a new 
halachah from an inference arising from a 
difficult statement by Rambam z”l. The 
reason for this is clear to all. A darshan may 
use a teaching of the Sages or even a verse 
as a fabric on which to embroider his own 
ideas–so long as his ideas are themselves 
correct and true. No one should complain in 
such a case that the explanation given to the 
statement of the Sages or the verse is not 
entirely consistent with the p’shat. . . . (Ikvei 
Yitzchak)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
יחיאל יונה בן זהבה

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן

===========================================
Hatzolo (718 or 212)

387-1750 or  230-1000
Flatbush Shomrim 

(718) 338-9797
Chaveirim

(718) 431-8181


