
Unconditional Love 
have sunk so low that you have even worshipped idols, I 
will willingly take you now to be My nation. The future 

tense is to express to us that the choice was not depend-
ent on the past and our origins; rather, Hashem chose us 

willingly, even as we were at that point.  

The pasuk in Mishlei (10, 12) states:  “Al kol peshaim 
t’chaseh ahavah - Love covers all offenses.” When there is 
love, even substantial shortcomings are overlooked. The 
Malbim in Yeshayah (51, 12) explains the cause of 
Hashem’s love for Klal Yisrael in Mitzrayim. It was due to 

the fact that they had emunah, they believed in Hashem.  

In Mitzrayim there was a secret tradition passed down 
from Avraham Avinu that redemption would come and Klal 

Yisroel would be informed with the words “pakod pakad’ti 
- I have indeed remembered.” By clinging to the hope of 
hearing these words, they held onto their emunah. Alt-
hough it is not well-known, the medrash (Pirkei d’Rabbi 
Eliezer, Ch. 48) tells us that we will also be redeemed 
from this galus with specific words. Those words are 
“tzemach tzimachti - I have indeed caused to sprout.” Per-
haps these words are meant to provide direction for us in 
holding onto our emunah through the many difficult pains 
of this long and bitter galus. No seed can sprout before it 
decomposes. The pains of galus are the decomposing pro-
cess of the seeds of the geulah. We must hold on tightly 
to the emunah that one day we will be told “tzemach 
tzimachti.”  All of those tzaros will have finally sprouted 
and the geulah will arrive.  

Every aspect of every form of pain which we endured will 
be the cause of yet another aspect of the coming eternal 
geulah. The magnitude of the revelations which we will 
experience at that time are truly unfathomable. This reali-
zation should strengthen our emunah so we can merit to 
see Hashem’s love once again, despite our shortcomings. 

May we indeed hear the words “tzemach tzimachti” herald 
the coming of Moshiach very soon.  
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I 
n the beginning of this week’s parshah, Klal Yisrael is 
informed that Hashem will take them out of Mitzrayim 

and He will take them “for a nation.” R’ Shmuel Birn-
baum zt”l is bothered by the pasuk’s use of the future 
tense, which seems to imply that we were not chosen pre-

viously; we would become Hashem’s nation only at the 
time of the exodus from Mitzrayim. Truthfully, however, 
Hashem already referred to us as “My nation” at the sneh 
(3, 7): “I have indeed seen the affliction of My nation.” If 
so, what is the intention of our pasuk, which seems to sug-
gest that we would become His nation at the time of yetzi-
as Mitzrayim? 

To explain the meaning of the pasuk, Rav Shmuel gives a 
mashal. At times, Rachmana litzlan, a child is born with an 
illness. The child may require constant care for its entire 
life. If it were to be made known that such a child needed 

to be sent to this world, how many people would volunteer 
in advance to parent this child? Rav Shmuel was once 
asked to give encouragement to a young man whose child 

was born ill. When he began to speak to the young man, 
he was told his words were unnecessary. The young man 
said he knows and understands that what he received was 
from his Father in Heaven and he would accept whatever 

Hashem gives him with a smile. Although this is truly a 
lofty level, we can find exceptional people such as this fa-
ther among us. However, asking for such a challenge is an 

entirely different matter, and we cannot expect people to 
be strong enough to request such a nisayon. This is exact-
ly what happened when Klal Yisrael was in Mitzrayim. The 
Rambam writes that the roots which Avraham Avinu plant-

ed were just moments from being uprooted because of the 
spiritually low level to which his children had sunk. True, 
Hashem had “no choice” but to prevent this from happen-

ing; we were, after all, Avraham’s children. We were in-
deed His nation. But, perhaps, if there was a “choice,” Ha-
shem would not have chosen us at that point, just like par-

ents wouldn’t choose the ill child in the mashal.  
Rav Shmuel explains that for precisely this reason, the 
pasuk states, “Tell Klal Yisroel, I will take you for a na-
tion.” Despite your shortcomings, despite the fact that you 
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Q: I often defrost bread in the microwave by placing it on a napkin 
directly on the tray. In addition, before Shabbos I regularly warm up 
my challos wrapped in aluminum-foil directly on the oven racks. Do 
the microwave tray and oven rack require tevilah (immersion in a 
kosher mikvah)?  
 
A: One of the common halachos applicable to the Jewish home is the 
obligation to immerse in the mikvah utensils acquired from gentiles 
prior to use (tevilas keilim). The reason for this obligation is to ele-
vate the utensil to the high level of holiness required for use in the 
Jewish home; according to most opinions, this obligation is derived 
from Biblical sources. In order to determine if oven racks and micro-
wave trays require tevilah, we will first give a general overview of 
these halachos. 
 
Type of MaterialType of MaterialType of MaterialType of Material    
The Torah (Parshas Emor, Bamidbar 31:21-23) delineates six types of 
metal which require tevilah, and Chazal (Avodah Zara 75b) extended 
the obligation to include glass utensils. Wood and pottery do not re-
quire tevilah.  
 
Type of UtensilType of UtensilType of UtensilType of Utensil    
The above obligation only applies to utensils used for mealtime, 
whether during the actual meal (such as forks and spoons), or in food 
preparation (such as pots and pans). Utensils which aren’t used for 
immediate food preparation (such as a meat tenderizer) do not re-
quire tevilah. In addition, the obligation only applies to utensils which 
commonly come in direct contact with food; utensils which don’t 
come in direct contact with food (such as a corkscrew or can opener) 
do not require tevilah. 
 
Microwave Trays & Oven RacksMicrowave Trays & Oven RacksMicrowave Trays & Oven RacksMicrowave Trays & Oven Racks    
Based on the above, we can now discuss whether or not microwave 
trays and oven racks require tevilah. At first glance, it depends on a 
person’s method of usage: If food is placed directly on the tray or 
rack, tevilah is required, but if food isn’t placed directly on the tray 
or rack, tevilah is not required. As a matter of practice, many people 
defrost bread on the microwave tray and cook French fries or warm 
up challah directly on the oven rack. According to these guidelines, 
many, if not most, people would be obligated to bring their oven 
racks and microwave trays for tevilah. This conclusion, however, isn’t 
so clear for the following reasons.  
 
1) Direct Contact 
Most people do not place food directly on the oven rack and micro-
wave tray; instead, they first place a thin separation, such as alumi-
num foil or a napkin, on the rack or tray. Is this practice considered 
direct contact, so that the utensil requires tevilah, or is it considered 
a separation, and tevilah is not required? Rav Shlomo Zalman Auer-
bach zt”l (cited in Tevilas Keilim pg. 55) rules that a thin separation, 
such as parchment paper, aluminum foil, or a napkin, is considered 
subservient (batul) to the utensil and it’s considered as if the food 
was placed directly in the utensil. According to this ruling, placing a 
challah wrapped in foil directly on the oven rack is akin to placing it 
directly on the rack. 
 
2) Rare Usage 
In many situations, most of the cooking and baking done in an oven 
takes place in pots and pans; placing food directly on the oven rack 
happens only rarely. The same may be true regarding microwave ov-
ens – most of the cooking takes place in bowls and plates. This leads 
to the following question: Do we consider the primary usage of the 
rack and tray or do we look at secondary usages as well? Since the 
primary usage of the rack or tray is with containers – not with direct 
food contact – perhaps the rack or tray is not considered a food uten-
sil and tevilah is not required. This question is subject to a dispute in 
the Poskim. The Rama (120:8) rules that a utensil which is intended 
primarily for non-food usage and is only rarely used for food usage 
requires tevilah, whereas the Pri Chodosh (120:19) rules that we al-
ways consider the primary usage of the utensil. Aruch HaShulchan 
(120:40-41) suggests that all Poskim agree that utensils which were 
originally purchased with the secondary usage in mind, and utensils 
which are used regularly for secondary uses, require tevilah. Accord-

ingly, a microwave tray or oven rack which is used regularly (even 
if infrequently) to heat food, or one which was purchased with this 
purpose in mind, requires tevilah according to many Poskim. 
 
3) Large Utensils 
Some Poskim rule that large utensils, such as a large kettle which 
is not intended to be portable, do not require tevilah because they 
are considered “attached” to the ground (Shev Yaakov 1:31, cited 
in Pischei Teshuvah 120:6). Accordingly, it can be argued that oven 
racks do not require tevilah because they are considered part of 
the larger oven, a non-portable object. (This argument presumably 
does not apply to smaller microwaves.) However, it should be not-
ed that some Poskim argue on the above ruling and write that even 
large utensils firmly attached to the ground require tevilah 
(Chochmas Adam 73:13, cited in Pischei Teshuvah 120:1). In addi-
tion, it seems questionable to apply this leniency to oven racks due 
to the fact that they are intended to slide in and out to allow easi-
er accessibility to the food, and the racks may be removed entirely 
in order to adjust the height. This seemingly indicates that the 
racks aren’t part of the actual oven. Nevertheless, it can be argued 
that since the oven rack is designed to be used with the large oven, 
it is considered part of the oven (Harav Dovid Zucker shlita; see 
similar concept in Rambam Hil’ Shabbos 26:7 vis-à-vis sulam shel 
aliyah).  
 
4) Reheating 
Many people only put food directly on oven racks and microwave 
trays (or with a thin separation) when reheating solid food; raw 
food would never be cooked without a utensil. If so, there may be 
another leniency, as follows. Rav Moshe Feinstein (Igros Moshe YD 
3:24) rules that utensils which are intended simply to enhance and 
reheat foods (such as a pop-up toaster) do not require tevilah be-
cause this is not considered a substantial improvement in the food. 
The only utensils which require tevilah are utensils which cook raw 
food. (An exception to this rule is hot water urns because the 
change from cold to hot water is considered substantial.) Accord-
ingly, if one only uses oven racks and microwave trays directly to 
reheat food – not to cook raw food – the rack and tray do not re-
quire tevilah. 
 
5) Electric Appliances 
A final leniency regarding oven racks and microwave trays is rele-
vant to electrically-powered appliances. The Chelkas Yaakov (YD 
2:41) rules that since such appliances can only operate when 
plugged into a wall outlet, it is considered as if the appliance is 
attached to the wall and is exempt from tevilah. Therefore, since 
oven racks and microwave trays are only intended for usage in such 
appliances (as noted above), they may be exempt from tevilah. 
However, many Poskim contest this ruling and do not accept this 
leniency (see Shevet Haleivi YD 2:57:3) and this appears to be the 
accepted practice. 
 
To summarize, at first glance, oven racks and microwave trays 
used directly (or with a thin separation) to heat food should re-
quire tevilah, but there are numerous considerations to exempt 
them from tevilah, such as one who uses them directly only spo-
radically, only to reheat food, and only when plugged in. Although 
each consideration individually doesn’t carry much weight, perhaps 
there is greater room for leniency when considering all the argu-
ments collectively. 
 
ConclusionConclusionConclusionConclusion    
In conclusion, it appears from the above that one who regularly 
places food directly (or with a thin separation such as aluminum 
foil or a napkin) on oven racks and microwave trays, or had this 
usage in mind when purchasing the rack or tray, should bring the 
rack and tray for tevilah, unless such usage is limited to reheating 
foods. Nevertheless, since there are various arguments to exempt 
oven racks from tevilah, one may be lenient on the matter, but 
the tray of a portable microwave oven should be brought 
to tevilah without a beracha (Harav Dovid Zucker shlita). Note: 
The above discussion relates to standard, large ovens; countertop 
toaster ovens are generally used for direct cooking and the rack 
requires tevilah.   
 
Rabbi Niehaus, an alumnus of the kollel, is a Kashrus Coordinator 
for the CRC, and learns daily at the kollel. 


