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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva would  like to  express  its  gratitude to Richard and Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

PARSHAT VAYECHI 5777

KEDUSHA AND TUMAH DON'T GO TOGETHER

Yaakov  Avinu  speaks  to  his  sons  prior  to  his  leaving  this  world  beginning  with  his  firstborn

Reuven - "Reuven you are my firstborn my strength and my initial vigor, foremost in rank and

foremost in power. Water-like impetuosity you cannot be foremost because you mounted your

father's  bed,  then  you  desecrated  Him  Who  ascended  my  couch."  (Bereishis  49:3-4.).  The

reference here is what Reuven did with Bilah, because of that he did not receive certain of the

blessings from his father. Precisely what he did is the subject of a dispute in the Gemara. Some

say he didn't actually perform such a terrible act but considered it, some say that he "disturbed

his  father's  bed",  meaning that  when Rachel  died he moved his  father's  bed into  his  mother

Leah's tent, even though it had been in Bilha's.

The Gemara teaches us that "whoever says Reuven sinned is simply mistaken." What does it

mean that he was mistaken, if  he didn't  sin then why was Yaakov so angry with him, to the

extent  that  he  denied  him  blessings  presumably  he  would  have  otherwise  given  him.  The

meaning is that whoever interprets it based on the words of the pasuk - it can't be that Reuven

had relations with a married woman, let alone his father's wife. Had he committed such an act

then his descendants would not have been able to stand at Mt. Eival and say: "cursed is the man

who lays with his father's wife." It cannot be that Reuven committed such an act.

Furthermore, Chazal  tell  us  that Yosef was tempted to sin with the wife of  Potiphar until  his
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father's image appeared to him and told him that if he went ahead and committed the act he

would not have his name on the stones of the choshen and the ephod worn by the Kohen Gadol.

Why didn't a similar thing happen with Reuven? Clearly he wasn't guilty of anything of the sort.

Yaakov  emphasizes  that  Reuven  acted  with  "water-like  impetuosity",  he  was  too  hasty  -  as

water flows without hindrance. Such a person who acts hastily cannot serve as king or Kohen

Gadol. A king must weigh his decisions carefully, one who is too hasty will decide to declare war

without weighing strategy or seeing whether he has a strong enough army. Similarly, a Kohen

must be very careful how he carries out the service in the Beis Hamikdash, one false move and

he could invalidate something. Yaakov was telling Reuven that this type of character trait is not

fitting for a king or a Kohen.

Reuven repented later, but even so repenting for an act is one thing, changing one's character is

another thing. Harav Yisrael Salanter once said that it's easier to learn the entire Shas than to

change even one character trait in a person. We often repent for our sins but it's very difficult to

change our character traits.

The Gemara lists others whom appear to have sinned based on the text but whoever thinks they

sinned is simply mistaken. One of them is Dovid Hamelech. I believe in all these incidents when

the Gemara says: "one who thinks they sinned is simply mistaken", he's not only mistaken in his

understanding of that incident but in his understanding of the entire Tanach. Such people just

don't understand that kedusha and tumah just don't go together. A person can't have his name

on the stones of the choshen and ephod worn by the Kohen Gadol when in fact he was guilty of

such terrible sins. Clearly Reuven didn't sin as it appears on the surface and David Hamelech as

well didn't sin in the manner understood by a simple reading of the text.

Of course it can't be that David didn't sin at all, after all, the prophet comes and chastises him

and tells him that he sinned. David in fact authored an entire psalm in Tehillim devoted to his

repentance "I  have sinned to Hashem."  The sin,  however,  is  not  something which  applies  to

ordinary people but only to people on such a level. A person on the level of these giants is like a

jewel, one slight imperfection and the value drops by thousands of shekalim. A metal chair on

the other hand, can have hundreds of thousands of people using it and moving it around and it

makes little or no difference. Ordinary people are not jewels, their minor sins don't impact them

so much. If these people weren't jewels then these incidents would not be considered sins.

The Tanach has some harsh words against David, but this is only due to his greatness that his

act  had such an impact.  The incident is  described as David  sending Uriah Hachiti  out  to war

where he  would die.  The Gemara explains that  Uriah  was  a  "moreid  bemalchut",  he rebelled

against the kingdom and deserved to die - either because he referred to Yoav as "my master" in

the presence of the king, or because he didn't follow David's orders to go home. I would like to

suggest that the text  itself  has an allusion to the fact  that he rebelled against  the kingdom,

David spoke to Uriah and Uriah responded "chayecha", by the life of the king. Normally the word

chayecha is written with two yuds after the ches, in this case there's only one yud. As if  the

king's life was not a full one, it wasn't important to Uriah.

Regarding David  having taken Batsheva,  Chazal  teach us  that  Uriah  gave her  a  get  (divorce

document)  before  going  out  to  war.  Chazal  write  that  in  the  heavens  it  was  ordained  that

Batsheva was for David, what was wrong was the way David went about it  - the great chillul

Hashem which he caused. People were saying that the great tzaddik David Hamelech sent a man

to be killed  in order to take his  wife.  People are still  saying this  today.  David was therefore

punished for the chillul Hashem - that his child died, Avshalom was killed, Tamar had no nachas,

Amnon was killed. It was all because of the chillul Hashem not because of the sin as may be

understood by a simple reading of the Tanach.

Similarly, regarding the sons of Eili, Chazal say that they took married women. Chazal explain

one son was not guilty at all he simply didn't rebuke his brother. The other didn't do a sin as

appears,  rather he took the offerings from women who had given birth and took too long in

carrying out the service such that the women had to remain in Shilo when they should in fact
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have been able to go back to their husbands. This is written as if  he actually took the man's

wife, but this is not what really took place.

The sentence they received was very harsh - they were killed in the war of Plishtim, they lost

their hold of the Mishkan, and the family was cursed. The family of Eili was all sent away from

the Mishkan by Shlomo Hamelech and they were all killed, most of them in Nov Ir Hakohanim.

They were treated by Shaul Hamelech as having rebelled against the kingdom even though this

was no true. For all generations they were punished that they were unable to receive semicha,

and that they should all die by the age of 18. They could only live longer with the merit of Torah

like Rabbah, or the merit of gemillus chassadim like Abaye, or according to the Yerushalmi with

the merit of tefilla, otherwise they will die at the age of 18. The Gemara tells a story of a family

where some died young and they came to Rabban Yochanan ben Zakkai who instructed them to

learn Torah.

Perhaps today when a young man, say a soldier, dies young from being killed by the enemy, it's

likely  he  didn't  do anything wrong but is  a descendant of  the  family  of  Eili.  The sons of  Eili

themselves did not commit any grave sin as described but based on the level they were on it

was treated very harshly.

Tzaddikim are like diamonds - every flaw can result in a great loss of value.
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