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נח סעיף אסימן   
 בענין סוף זמן קריאת שמע
מחלוקת המגן אברהם עם הגר"א

The Mechaber paskens that zman Kriyas Shema begins 
at 1משיכיר and ends one quarter into the day.  It is 
interesting to note than in addition to stating that zman 
Kriyas Shema ends 3 hours in to the day the Mechaber 
felt a need to state “2”שהוא רביע יום.  It can be 
understood that the Mechaber phrased the zman in 
terms of a proportion of the day to stress that the zman 
Kriyas Shema is not dependent on our standard units of 
time.  Rather, it is dependent on what is known as  שעות
 These ‘time bound’ hours refer to the halachic  .זמניות
system of hours where the daytime is divided into 12 
equal units and their duration changes as the day gets 
longer and shorter.  This means that in the summer 
months the each halachic hour could be more than 70 
minutes.  For example, in the summer months there can 
be 14 hours of day light.  In such a case, each hour will 
consist of 75 minutes.  In the winter where there can be 
a ten hour day, each hour will be comprised of 50 
minutes.  The difference in the sof zman Kriyas Shema 
will be 75 minutes.3 
The Mishna Berura (4) explains that the sof zman Kriyas 
Shema occurs 3 halachic hours into the day because that 
is when the latest time people wake up.  The בני מלכים, 
the sons of kings, who are in no hurry to wake up, rise at 
this time.  Therefore it is still considered ובקומך. 
The Mogen Avroham (1) points out that when it comes 
to sof zman Kriyas Shema everyone is in agreement that 
the ‘hours’ are calculated from Alos HaShachar.  When 
the Mogen Avroham says “everyone” agrees he is 
referring to a machlokes between the Terumas 
HaDeshen and the Levush regarding the time of Plag 
HaMincha.4  The Terumas HaDeshen holds that we 
determine the Plag HaMincha as an hour and a quarter 
before צאת הכוכבים.  The Levush holds that it is an hour 
and a quarter before שקיעת החמה.  On the heels of this 
machlokes comments the Mogen Avroham that when it 
comes to Kriyas Shema everyone, even the Levush, will 

                                                           
1 This refers to the point in the morning when there is sufficient 
light to see an acquaintance at a distance of four amos.  
2 Lit. “Which is a quarter of the day” 

calculate the day hours from the Alos HaShachar until 
 However, the Mishna Berura (4) also  .צאת הכוכבים
brings the opinion of the גר"א who held that one 
calculates the hours of the day from הנץ החמה until 
 .שקיעת החמה
In summation, there are two methods of calculating the 
halachic day.   
 The Mogen Avroham: From Alos HaShachar until 

 .צאת הכוכבים
 The גר"א: From הנץ החמה until שקיעת החמה. 

The Mogen Avoham’s day is hours longer than that of 
the גר"א.  It will start earlier and end later. 
דעת המשנה ברורה במחלוקת הנ"ל
The Mishna Berura (4) brings both opinions but does not 
give any indication as to which opinion he paskens like.  
However, there is a Biur Halacha that sheds light on this 
matter.   
The Rama in סימן מו says that one should recite the 
Kriyas Shema before davening since sometimes the 
tzibbur doesn’t make the zman Kriyas Shema in the right 
time.  Even though it is less than ideal to be yotzei Kriyas 
Shema not with the berachos, it is better than missing 
the zman altogether.  The Mishna Berura (46:31) writes 
that one should only avail himself of this opportunity 
when there exists a real concern that the tzibbur will 
miss the zman.  Otherwise it is preferable to be yotzei 
with the tzibbur because they say all three para א”גר phs, 
with the birkos Kriyas Shema which is the ideal manner 
in which Chazal instituted this mitzvah. 
The Biur Halcha (ד"ה ויוצא) paskens that if one finds 
himself in a situation where the tzibbur will reach Kriyas 
Shema after the Mogen Avroham zman but, within the 
zman of the גר"א, he should have in mind to be yotzei 
beforehand.  The Mishna Berura holds it is more 
important to make the Mogen Avroham zman than to 
recite the Shema in the ideal manner.  We see from here 
that the Mishna Berura gives much credence to the 
Mogen Avroham’s opinion. 

 דעת שאר פוסקים במחלוקת הנ"ל
How do some of the other poskim rule on this matter?   

3 The winter hour is 25 minutes shorter than the summer hours.  
The duration of zman Kriyas Shema (after Neitz) will be 150 minutes 
whereas in the summer it would be 225 minutes. 
4 Plag HaMincha refers to the halfway point between Mincha 
Ketana and the end of the day. 



 ,paskens like the Mogen Avrohom שולחן ערוך הרב  .1
but in Siddur he paskens like the א”גר . 

 holds like the Mogen רב יחיאל מיכל טוקצינסקי זצ"ל  .2
Avaroham and relates that this is the custom in all cities 
in Eretz Yisroel.  

 (talmid of the Nodeh BeYehuda) תשובה מאהבה  .3
paskens like the Mogen Avraham. 

 relates that the prevailing custom in אגרות משה5 .5
Lithuania was to follow the א”גר  and the ז”גר .  This is also 
the custom of the yeshivos.  He paskens that the halacha 
follows the א”גר  and that only few meticulous 
individuals were careful to fulfil the Mogen Avraham’s 
zman.6  All calendars should follow the 7.גר”א 

 says we hold the halacha follows the ערוך השלחן8 .6
א”גר . 

א”גר very strongly endorses the שו"ת מהרשת"ג .7 . 

 brings that the Chazon Ish would אורחות רבינו  .8
paskens like the א”גר  for others but he himself was 
meticulous to make the zman of the Mogen Avroham. 

אויעבאך זצ"ל למןזלמה רב ש  .9  follows the Lithuanian 
custom but did encourage people to try and make the 
Mogen Avroham zman.9  

[Editor’s note:  A prominent Talmud Chochom in Eretz Yisroel once 
related to me an incident when he was a talmid in Yeshivas Kol Torah 
and once missed the zman of the Mogen Avroham, as a result Rav 
Shlomo Zalman gave him a strong rebuke.]  

איך מחשבים הזמן

Calculating the zman according to the א”גר  and ז”גר  is 
quite simple.  Take the time between sunrise and sunset 
and divide by 12.  However, it is more challenging to 
calculate the zman of the Mogen Avroham since there 
are different opinions as to when צאת הכוכבים occurs.  
Some opinions (ר"ת) hold it to be 72 minutes after 
sunset others hold that it is much less.  For example, a 
half hour difference in opinion as to when צאת הכוכבים 
takes place can lead to a 2.5 minute disparity in each one 
of the שעות זמניות and thus sof zman Kriyas Shema may 
become 7.5 minutes earlier.  Even among those who 
hold 72 minutes there is a dispute whether it is a 
consistent 72 minutes all year round or the zman varies.  
If the zman varies than one has to be aware and 
calculate sof zman Kriyas Shema appropriately.   

                                                           
 או"ח ח"א ס' כד 5
6 Rav Moshe also points out that the Mishna Berura consistently 
follows the opinion of the גר"א. 
וז"ל "...אבל הגר"א הוא בתראה והסכימו עליו כל העולם שהוא גדול  7
יובא וראוי להכריע וא"כ הלכה כבתראה ובפרט שגם הגרש"ז סבור כן" 
 סימן נח סע' יד 8
 See there where Rav Shlomo  .הליכות שלמה, תפלה פרק ז הערה 43 9
Zalman would often remark that if someone was offered an esrog 
that was posul according to the Mogen AVroham, he would not 
take it.  So why then is Kriyas Shema different. 

The sefer ישראל והזמנים, brings 10 different options for 
calculating the zman of the Mogen Avroham.  The 
author writes in a footnote that there are really more 
variations for calculating the Mogen Avroham zman 
which he did not include.  

One who subscribes to the opinion that צאת הכוכבים is 
72 minutes all year round will find that the sof zman of 
the Mogen Avroham will always be 36 minutes before 
the 10.גר”א 

ב' שיטות בענין איך מחשבים זמן נץ ושקיעת החמה

One might encounter challenges even when calculating 
the zman of the א”גר .  The time of sunrise and sunset 
that the secular world records is the time the sun rises 
and sets at sea level.  The higher one is the later the sun 
will set and the earlier it will rise.  Which “sunset” does 
the halacha recognize, the one at sea level or the one 
that depends on how high the city is located above sea 
level?  The Shulchan Aruch HaRav paskens that 
sunrise/set is dependent on the mountains in Eretz 
Yisroel.  It is unclear what exactly he means.  Some say 
he means to calculate the average height of the 
mountains of Eretz Yisroel above sea level and 
determine the sunrise/set from that point.  In Siddur the 
Shulchan Aruch HaRav explains that his calculation will 
have the sun rise around 4 minutes earlier and set 4 
minutes later. 

The 11שבט הלוי paskens that with regard to Bris Milah 
and some other halachos dependent on the שקיעה that 
one should calculate the שקיעה according to when the 
sun sets when seen from highest building in the city.  
However, one should refrain from melacha erev 
Shabbos from when the sun sets when viewed from the 
lowest place in the city.  

Another potential issue to keep in mind, especially when 
calculating the day using secular sources for the sunrise 
and sunset, is the concept of reflection.  When a person 
looks out over the sea to see the sunrise, he will perceive 
it before it has actually risen due to the reflection of the 
sun in the water.  The secular world calculates sunrise 
based on the ‘real’ sunrise.  The halacha follows the 
perception of the eye and therefore the halachic sunrise 
takes place a bit earlier than the secularly recorded 
sunrise. 

10 The Mogen Avroham’s day starts 72 minutes before sunsrise and 
ends 72 minutes after sunset.  In total his day is 144 minutes longer 
than the א”גר .  A day where the sunrise is at 6 am and sunset is 6 
pm, according to the א”גר  an hour will be 60 minutes.  According to 
the Mogen Avroham it will be 72 minutes long.  The Mogen 
Avroham starts the day 72 minutes earlier but his ‘hour’ is 12 
minutes longer.  Over he course of three hours it will be 36 minutes 
longer than that of the גר"א resulting the sof zman Kriyas Shema 
taking place 36 minutes prior to that of the גר"א.  
11 3:27 



Heichal HaTorah Chaburah 

 סימן ס סעיף ה

What should I be thinking when saying the first 
pasuk of Shema? 

The Mechaber (60:5) rules that one has to 
concentrate on the meaning of the words when he 
says the first pasuk of Shema. R’ Alexander 
Mandelbaum in his Sefer Aromimcha Elokay 
Hamelech p. 283 brings down the following 
kavanos to have in mind when saying the first pasuk 
in order to fulfill this requirement: 

Shema Yisrael: Imagine that you are talking to all of 
klal yisroel and tell them [including yourself] that 
they have to attentively listen to the following eidus 
[testimony] that you are 
about to say and accept it 
upon themselves 
(Avudraham, Chaye Adam 
21:11), 

Hashem: Master of the world 
[Adon Hakol] and Eternal 
Being [hayah, hoveh, 
veyihe’ye]. 

Elokeinu: The All Powerful and Mighty G-d that has 
chosen klal yisroel as his nation [Elokeinu]. I accept 
Hashem as King over all my 248 limbs and on all my 
current and future descendants (Igros Moshe 5:p.9, 
and Yesod Veshoresh Ha’avodah 4:5)  

Hashem: As mentioned above. 

Echad: {Besides fulfilling the mitzvah of Kriyas 
Shema, when one says Hashem Echad, he is also 
fulfilling the mitzvah of Yichud Hashem, knowing 
that Hashem is One}. Hashem is complete without 
any shituf – partners – in creating and maintaining 
the world (Beur Halacha siman 1). One should 
concentrate on the fact that Hashem is One in the 
entire universe and in the 4 directions of the world 
(Shulchan Aruch 61:6). The Mishnah Berurah (61:3) 
says to also think about one’s willingness to be 
moser nefesh in order to serve Hashem. When we 
say that Hashem is One it also includes, amongst 
other things:  

1) the understanding that Hashem is not 
comprised of limbs or parts (Rambam Hilchos 
Yesodei Hatorah ch.1). 

2) Hashem’s existence is intrinsic and is not 
dependent on outside factors, whereas all 
other forms of existence are dependent on 
Hashem’s existence (Ramchal in Derech 
Hashem 4:4). 

3) Whatever happens in the world is part of 
Hashem’s plan to bring about tachlis 
hashleimus ve’ha’hatavah – the ultimate 
perfection and kindness (Ramchal ibid.). 

Kollel Beis HaTamud Chaburah 

 סימן ס סעיף ד

 בסוגיא דמצוות צריכות כוונה

The Mishna Berura (7) explains that 
there are 2 intentions one is supposed 
to have when fulfilling a mitvah. 

1. ה עצמהלמצוכוונת הלב  , the 
recognition that one is preforming a 
mitzvah. 
2.  intention to fulfill ,כוונה לצאת בה
one’s obligation as commanded by 

Hashem. 

ה עצמהלמצוכוונת הלב    

Ideally one should have this intention while 
preforming every mitzvah.  If one does not have this 
intention one still fulfills the mitzvah.  There are 
two exceptions where lacking this intention 
invalidates the mitzvah completely.  While reciting 
he first posuk in Kriyas Shema (...שמע ישראל) and 
the ברכת אבות of shmone esrei one must have this 
intention in order to fulfil the mitzvah.  

 כוונה לצאת בה

The Mechaber paskens that one must have this 
intention before fulfilling the mitzvah and if it is 
lacking one has not discharged his obligation and 
must repeat the mitzvah.  The Mishna Berura (8) 
writes that even if one is only in doubt whether he 
had this intention, if it is a Biblical mitzvah it must 
be repeated.  However, the Mishna Berura paskens 
not to recite the beracha again. 
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There are instances where everyone is in agreement 
that one does not fulfill the mitzvah.   

 If one has no awareness that he is preforming 
a mitzvah, for example, he is blowing into a 
shofar with no intention to make a sound, and 
a sound is made. 

 One who thought he was exempt from the 
mitzvah.  For example, one who takes the 
Lulav on the 1st day of Sukkos but he thinks it 
is the day before sukkos. 

 One who has explicit intention not to fulfil the 
mitzvah. 

There are instances where everyone agrees that one 
does fulfill the mitzvah even without actively having 
this intention.12 

 Any mitzvah where there is no other reason 
why one would do this act other than the 
fulfillment of the mitzvah.  For example, one 
who blows a shofar might to it to teach other 
and not for the purpose of the mitzvah. But 
one who is saying Kriyas Shema in the middle 
of davening would never do so unless he is 
preforming the mitzvah.  In such a scenario 
one would fulfill the mitzvah even without 
explicit intention.  This would extend to any 

mitzvah where a beracha is recited prior to 
the mitzvah. 

 Mitzvos that are dependent on eating. For 
example, matza on Pesach or eating the 1st 
night of sukkos in the sukkah. 

There are a number of important details regarding 
this halacha. 

1. Some say that those mitzvos that do not 
involve an action, but are rather utterances 
(like Kriyas Shema), everyone holds that this 
intention is essential. [Biur Halacha  יש  ד"ה
 [אומרים

2. The Levush holds that lacking this intention 
invalidates the mitzvah מדאורייתא, however, 
the Pri Meggodim is not sure. [Biur Halacha 
 [ד"ה ויש

3. According to some poskim, if one put on a tallis 
without having this intention he violated the 
positive mitzvah to wear tzizis on a four 
cornered garment. [Ibid] 

4. The Mogen Avroham paskens that this 
principle applies only to mitzvos דאורייתא, but 
with regard to mitzvos דרבנן if one lacked this 
intention he still fulfills the mitzvah.  The 
Mechaber and גר"א do not seem to agree with 
this distinction.   

 

                                                           
12 Lechatchila one should always have this intention in mind. 




