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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
To Protect and Preserve(1) 
When Moshe saw his humility, he called Hoshea bin Nun “Yehoshua.” 
(2) 
What sort of humility did Moshe recognize in Yehoshua? We might be 
tempted to say that it was his dedication to his rebbi – the fact that 
Yehoshua “did not move from the tent” of his teacher. But Chazal seem 
to think otherwise. “A lowly spirit will support honor.”(3) They apply 
this pasuk to, among others, Yehoshua and Shaul. Granted that the 
latter showed much humility as the one who “hid among the vessels” 
in order to spurn an appointment to national leadership, but what 
specifically did Shaul and Yehoshua share that they are grouped 
together, skipping over all figures who lived between them? 
Chazal tell us(4) that the Bnei Yisrael were lax in eulogizing Yehoshua 
after his death. Why would they fail to do justice to the popular disciple 
of the popular Moshe? We can explain by way of a common 
occurrence. A person arrives from a distant location, eager to interact 
with a famous personality in the new town. He is underwhelmed when 
he meets him; he fails to find evidence of outstanding intellect. He 
speaks critically of this town chacham, but is rebuffed by the more 
perceptive townspeople. His greatness, they tell him, is not in what he 
says, but in what he does not say. You will not catch him in any 
falsehood or inaccuracy or even unnecessary speech. That, indeed, 
takes chochmah. 
In leading a community, we find people who are renowned for their 
creativity and accomplishment. When a generation acts properly, these 
are the kind of leaders the community deserves. We are aware of others 
who are underwhelming, and never are given the laurel of public 
accolades. To the contrary, they are met with criticism and derision. 
They devote themselves to preventing erosion of values, to stop the 
backsliding of a generation that acts improperly. They don’t see 
themselves as innovators, so much as preservers. When people expect 
the first kind of leadership in a generation that more desperately needs 
the second, they wrongly criticize their leaders. 
Talented human beings love creative change. It therefore takes a special 
personality to preserve and perpetuate, rather than innovate. Most 
importantly, it requires humility. Shaul possessed humility in spades. 
He did not want to become king, and hid himself to avoid being chosen. 
He understood that his reign was only meant to prepare the way for a 
monarchial succession through the tribe of Yehuda. His goal was 
modest. He wanted to take the nation entrusted to his care, together with 
all their material and spiritual possessions, and pass them on to his 
successor. He did not try to build an empire or introduce major changes 
in what he was given. 
Reining himself in, resisting the urge to change and improve, takes 
strength. This is reflected in a passage in the gemara.(5) “Whoever 
designates for himself a set place for his prayer, the G-d of Avraham 
will assist him. When he dies, they will say about him, Woe for the loss 
of this humble person, of this chasid. He is among the students of 
Avraham, our forefather.” Prayer/ tefilah, means more than the words 
that a person utters. It implies his inner wants, desires, and longings. 
Most people cannot limit their desires, be they in their personal or their 
communal life. Their “prayer,” then, has no limits and boundaries. It 
has no place. The rare person who can suppress, where necessary, the 

need to change and innovate, thus “sets a place,” a circumscribed focus 
for his “prayer” and his energies. He follows the lead of Avraham, who 
when told of a great blessing to be bestowed upon him, blurted out that 
it would suffice if Yishmael would thrive and carry on his work. 
When such a person dies, he is mourned for the loss of his humility 
(without which he could not have limited his agenda) and his chassidus. 
Even though the preservers, as mentioned above, are roundly criticized 
during their lifetimes for being dull and unimaginative, this ceases with 
their death. People look back at their accomplishment and suddenly 
understand the importance of preservation, even without the drama of 
innovation. 
But not always. Sometimes, he has left his community so strong, that 
he is not immediately missed. People do not realize how that strength 
was his doing until they see signs of erosion. This is what happened to 
Yehoshua. Yehoshua was a preserver, not an innovator. (When many 
halachos that Moshe taught were lost upon his death,(6) it took Osniel 
ben Kenaz to restore them with his sharp mind. This does not imply 
that Yehoshua’s thinking was any less acute. Yehoshua, however, was 
so perfectly devoted to faithfully transmitting teaching of his rebbi, that 
he recoiled at the thought of interposing his own understanding.) The 
preservers are criticized by the “street.” And so it was with Yehoshua. 
The criticism took its toll on his public image, enough that the 
eulogizing of him was lukewarm. 
The gemara continues that those who are lax in eulogizing the departed 
chacham do not live long. “Yisrael served Hashem all the days of 
Yehoshua, and of the elders who extended their days after 
Yehoshua.”(7) Their days were extended, says the gemara, but not their 
years. A person who denies that the dead will be resurrected is not 
allowed to return at the time of the resurrection.(8) Part of the take-
away from this is that a person who unfairly rejects some important 
concept is not given the same opportunity of others to live to see the 
truth of that concept. Similarly, the zekenim who belittled Yehoshua 
because they failed to appreciate the role of the protector and preserver 
of society were not permitted to live to see the error of their thinking. 
Yehoshua’s success continued beyond his death. But it could not 
continue forever. In his absence, little by little the spiritual level of the 
people declined. In time, people could look back and appreciate the 
greatness of Yehoshua’s mission. It did not take all that long. 
Therefore, the zekenim extended their days – but not their years. 
Chazal saw commonality between Yehoshua and Shaul that we would 
have missed. Both were hugely affected by their humility. In the case 
of Yehoshua, Moshe realized that this humility would leave him 
vulnerable to the false piety of the masses who argued that sending 
spies was a mitzvah, because it would minimize the miracle that 
Hashem would have to work to conquer the Land. (In reality, the fact 
that they came, as Chazal describe, in a mixed mob, without regard for 
age and rank, betrayed their inner feelings. They were moved not by a 
desire for less of a miracle, but because they had too little emunah!) 
Moshe added a letter to Yehoshua’s name to bolster his chances. 
The humility of both Yehoshua and Shaul, then, did not just contribute 
to some sterling midos. It shaped the contribution that they were both 
able to make, one that continues with Jewish leaders throughout 
history, even if they are the unsung heroes. 
1. Based on HaMedrash V’HaMaaseh, Shelach, by R. Yechezkel 
Libshitz zt”l 
2. Targum Yonoson, Bamidbar 13:16 
3. Mishlei 29:23 
4. Shabbos 105B 
5. Berachos 6B 
6. Temurah 16A 
7. Yehoshua 24:31 
8. Sanhedrin 90A 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Shelach – Vol. 12, Issue 33 
 לז"נ אליעזר חיים בן שלמה זלמן ז"ל
This week's issue of Parsha Potpourri is dedicated l’zecher nishmas Eliezer Chaim ben Shlomo Zalman z”l. Please have him in mind when reading and discussing this 
issue, and the Torah that is learned should be a merit for him and his entire family.  At this point, most of the remaining issues in Sefer Bamidbar are still available for 
dedications. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, 
which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)13:3וישלח אתם משה ממדבר פארן על פי ד' כלם אנשים ראשי בני ישראל המה (  
The Torah refers to the spies sent by Moshe to scout out Eretz Yisroel as 
 a term typically used to describe important men of stature. Why is ,אנשים
this word used in conjunction with the spies, who incited the Jewish people 
to rebel against the Divine plan for them to enter and conquer the land of 
Israel? Rashi explains that this expression is used to teach us that at the time 
the spies were sent, they were still righteous and had no plans to sin by 
speaking negatively about Eretz Yisroel. This is difficult to understand, for 
Rashi later writes (Devorim 1:22) that just as the spies returned from their 
expedition with evil intentions, so too did they depart with evil intentions, 
which seems to contradict his comments here. 
The Maharal (Gur Aryeh Devorim 1:22) answers that the spies were indeed 
virtuous when they left, as Rashi writes here. However, they were sent as 
agents of the rest of the nation, who did not believe that they could 
successfully conquer and inhabit Eretz Yisroel, and a shaliach (agent) 
becomes influenced by the intentions of those who send him on his mission. 
There is an expression in the Gemora (Kiddushin 41b) that  שלוחו של אדם
 a person’s agent is like the person himself. Although this concept – כמותו
arises in the context of technical legal discussions, the Ohr HaChaim 
HaKadosh (Bamidbar 13:2) explains that it can also be understood literally. 
When a person accepts a job and agrees to become somebody’s 
representative, he becomes spiritually connected to his sender and impacted 
by his objectives. Therefore, although the spies themselves were righteous 
when they began, as soon as they actually set out on their journey and 
became emissaries of the nation who had sent them, they were and 
transformed to become like those who had sent them. 
To illustrate this concept, Rav Yisroel Reisman recounts that the Chofetz 
Chaim was unable to attend the second Knessia Gedolah (World Torah 
Congress) in 1929. Instead, he sent Rav Meir Shapiro to speak on his 
behalf. The other Rabbonim present wanted to honor Rav Shapiro, as the 
esteemed shaliach of the Chofetz Chaim, to speak at the beginning of the 
gathering. However, he specifically requested that they allow him to delay 
his speech until the end, explaining that he was enjoying the experience of 
 benefiting from the holy influence of the Chofetz Chaim ,שלוחו של אדם כמותו
and viewing life from his lofty perspective, and therefore he wanted to 
extend the opportunity as long as possible. 
Extending this concept, the Chasam Sofer notes that we sometimes find an 
agent referred to in the Torah as a מלאך. Why should an agent be described 
as an angel? If a shaliach is affected by the person who dispatches him on 
his assignment, all the more so is he influenced if he is “sent” by Hashem, 
and therefore a person who is acting as an agent on Hashem’s behalf indeed 
becomes like a מלאך. Moshe illustrated this idea by sending a message to 
Edom (20:16) telling them ונצעק אל ד' וישמע קולנו וישלח מלאך ויוצאנו ממצרים – 
We cried out to Hashem, and He heard our voice and sent an angel and took 
us out from Egypt. Because Moshe was acting as an emissary of Hashem, 
he merited being called a מלאך. 
Although this insight into the sin of the spies is fascinating, it also seems to 
absolve them of responsibility for their wrongdoing, yet the Torah makes 
clear (14:36-37) that Hashem held them accountable for their actions and 
they were punished harshly. If their sin was a result of being negatively 
influenced by the rest of the nation who sent them on their mission, why 
were they blamed for it, and what should they have done differently? 
The Chiddushei HaRim explains that as the spies prepared to set out, they 
should not have seen themselves as representatives of the nation, but rather 
as agents of Hashem and Moshe, which would have insulated them from 
being affected by the aims of the other people. Their fatal flaw was their 
mental decision to depart not as angelic emissaries doing the will of 
Hashem, but rather as earthly representatives of the nation, which set the 
stage for them to be led astray by those who dispatched them. 
Applying this concept to our own lives, the S’fas Emes notes that we make 
countless choices during the course of a day. Typically, we make our 
decisions based on what seems correct and logical to us. If, however, we 
decide to undertake projects not for our own motivations and rationales, but 
because Hashem wants them to be done, we will merit tremendous blessing 
and success by becoming Hashem’s angelic representatives in all that we 
do. 

)13:32הארץ אשר עברנו בה לתור אתה ארץ אכלת יושביה הוא (  
There is an almost universal custom to preface the acceptance of Shabbos 
by reciting six chapters of Tehillim, starting from Tehillim 95, which 
begins לד' נהלכו נרנ  – Come, let us sing to Hashem, and concludes ארבעים 
שנה אקוט בדור ואמר עם תעי לבב הם והם לא ידעו דרכי אשר נשבעתי באפי אם יבאון אל 
 For 40 years I was angry with the generation, and I said, “They are – מנוחתי

an errant-hearted nation, and they do not know My ways.” Therefore, I 
swore in My anger that they will not enter My land of contentment (Eretz 
Yisroel), a reference to the oath that Hashem made after the sin of the spies 
decreeing that they would not be allowed to enter the land of Israel as a 
result. Why was this seemingly gloomy and unrelated chapter of Tehillim 
chosen as the introduction to uplifting ourselves by accepting the holiness 
and sanctity of Shabbos, and what is the connection between Shabbos and 
the sin of the spies? 
Rav Elimelech Reznik of Yeshivas Mir in Yerushalayim notes that Dovid 
described the sin of the spies as (Tehillim 106:24) וימאסו בארץ חמדה – they 
despise the desirable land (Eretz Yisroel). The description of Israel as a 
coveted place is so central to its essence that the Gemora rules (Berachos 
48b) that a person who does not say the words ארץ חמדה טובה וברכה – a 
desirable land that is good and blessed – in Birkas HaMazon (Grace after 
Meals) has not fulfilled his obligation. 
Rav Reznik points out that there is another important concept in Judaism 
which is also referred to as חמדה: Shabbos, as we say in our prayers on 
Shabbos חמדת ימים אותו קראת – You (Hashem) called Shabbos the most 
coveted of days. Where did Hashem refer to Shabbos as  ימיםחמדת ? The 
Shibbolei HaLeket (76) cites the verse (Bereishis 2:2) ויכל אלקים ביום השביעי 
– Hashem completed His work on the seventh day. Although the word ויכל 
is normally translated as “finished,” in this case the Targum Yerushalmi 
renders it וחמיד – He desired. Why are Israel and Shabbos specifically 
described as חמדה? 
In Aderes Eliyahu (Bereishis 2:9), the Vilna Gaon explains that the word 
 ,refers to physical enjoyment, such as from eating and drinking (good) טוב
while the term חמדה is used to express spiritual pleasure, which is on a much 
higher level. Throughout the first six days of Creation, the Torah describes 
Hashem’s work as טוב or even טוב מאד (very good), but never as חמדה, a 
term uniquely appropriate for the spiritual delight of Shabbos. Even the 
physical pleasures that we enjoy on Shabbos, such as eating, drinking, and 
sleeping, are transformed and become spiritual in nature. The Gaon adds 
that the numerical value of (102) נחמד is exactly six times the gematria of 
 which teaches us that Shabbos encompasses and elevates all of the ,(17) טוב
good of the other six days of the week, for it is  ימיםחמדת , the most desirable 
of all days. 
In light of the Vilna Gaon’s explanation that the term חמדה refers to spiritual 
pleasure, Rav Reznik suggests that when Dovid wrote that the spies 
rejected the ארץ חמדה, he is hinting to us that the root of their sin was that 
they saw the land of Israel through the same earthly lenses with which one 
would view any other country, which led them to find problems and 
conclude that it is a land that consumes its inhabitants (Bamidbar 13:32). 
Had they instead looked at Eretz Yisroel through spiritual lenses, they 
would have perceived its unparalleled spiritual benefits and recognized that 
it is a land that is not merely טוב; it is an unparalleled ארץ חמדה. 
Similarly, Rav Reznik notes that there are many people who travel to Eretz 
Yisroel today, unaware that the manner in which they view the country and 
speak about it is emulating the approach of the spies. By assessing Israel 
through earthly lenses and lamenting the quality of the accommodations, 
food, and transportation, they are repeating the spies’ mistake of evaluating 
Eretz Yisroel as one would judge other lands. Rather than focusing on the 
physical conditions, which may indeed not be up to the standards to which 
they are accustomed at home, they should instead emphasize the 
incomparable spiritual opportunities of Torah study, prayer, and palpable 
closeness to Hashem that cannot be experienced anywhere else. 
The same dichotomy applies to Shabbos. A person who views it through 
his mundane weekday lenses will bewail its countless restrictions and 
question how he could ever enjoy such an arduous experience. However, if 
he instead approaches Shabbos from a spiritual perspective and appreciates 
its holiness and spiritual benefits, he will be able to uplift and transform 
every component of the day – Torah study, prayer, and enjoyable meals – 
into sublime pleasure. For this reason, Rav Reznik posits that as we usher 
in Shabbos, the  ימיםחמדת , we begin by invoking the sin of the spies, 
reminding ourselves of the need to switch our mundane weekday lenses to 
enhanced spiritual ones, which will enable us to properly experience and 
enjoy the tremendous spiritual delights of Shabbos and avoid following in 
the footsteps of the spies, who failed to make this transition and were 
therefore unable to recognize and appreciate the unique holiness of Eretz 
Yisroel. 
Parsha Points to Ponder (and sources which discuss them): 
1) On what date did the spies die? (Tur, Beis Yosef and Bach Orach Chaim 
580; Shu”t Rosh Klal 13; Igros Moshe Orach Chaim 3:14; K’motzei Shalal 
Rav) 
2) Did the mitzvah of separating challah (15:19) apply to the Manna that 
the Jews took into Israel and ate there? (Shu”t Noda BiYehudah Orach 
Chaim 1:38, Chavatzeles HaSharon Shemos 16:15) 
3) One of the traditional preparations which are made for Shabbos is the 
baking of challos in order to perform the mitzvah (15:19) of separating 
challah (Rema Orach Chaim 242). If a woman has a small family which is 
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unable to consume a large amount of challos, is it preferable for her to bake 
a small number of challos each week in order to honor Shabbos on a weekly 
basis or to periodically bake a large number of challos and freeze them in 
order to perform the mitzvah of separating challah? (Shu”t Shevet 
HaKehasi 4:81, Shu”t Shraga HaMeir 6:16, Likras Shabbos, Bishvilei 
HaParsha Parshas Beshalach) 
Answers to Points to Ponder: 
1) The Tur writes that some people have the custom to fast on 17 Elul to 
commemorate the death of the spies on that day. The Rosh questions how 
this is possible, as the Torah implies that they died immediately on 9 Av. 
The Gemora in Sotah (35a) explains that the spies died through their 
tongues (which spoke negatively about Israel) extending to their stomachs. 
The Beis Yosef suggests that this occurred on 9 Av, but the spies suffered 
ongoing pains until 17 Elul, on which they actually died. 
2) The Noda BiYehuda writes that even after the Jews entered the land of 
Israel, they were not required to separate challah from the Manna because 
it was not made from the five species of grain from which one must separate 
challah. Similarly, the Chavatzeles HaSharon notes that the Ritva 
(Kiddushin 38a) explains that they were unable to fulfill their obligation to 
eat matzah on the first night of Pesach by causing the Manna to taste like 
matzah since matzah must be made from one of the five species of grain. 
3) Rav Chaim Kanievsky maintains that it is preferable in this situation to 
bake challos infrequently in order to fulfill the mitzvah of separating 
challah each time. However, Rav Shammai Gross and Rav Shraga Feivel 
Shneebalg argue that honoring Shabbos weekly by kneading and baking 
fresh challah is more important. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Shelach – Spy And Counterspy 
When Moshe Rabbeinu sent 12 men on a spying mission into the Land of 
Canaan, he sensed that there was some form of conspiracy brewing. There 
appeared to be some plot to derail the whole mission of Bnai Yisrael to 
enter and conquer the land. There were, however, two men who were not 
at all suspect: Yehoshua and Calev. 
From the outset it was clear that these two were faithful to their mission. 
However, the Chofetz Chaim notes that their loyalty from the beginning is 
portrayed by the Torah in two different ways. Yehoshua received a blessing 
from Moshe that Hashem should save him from the “conspiracy of the 
spies”. Calev did not get such a blessing. On the other hand, Calev paid a 
special visit to Me’aras Hamachpeilah – the gravesite of the Patriarchs – to 
pray on his own behalf that he not be influenced by the conspiracy of the 
other spies. 
The Chofetz Chaim questions the reason for this remarkable distinction and 
offers a beautiful insight. Moshe was aware that Yehoshua and Calev had 
two distinctly different personalities. Yehoshua was outspoken. He never 
hesitated to make his objections known. Therefore it was likely that 
Yehoshua would, on various occasions, speak out against the statements or 
actions of the other spies. Moshe’s prayer for Yehoshua was not that he 
should not be influenced by the others; that was out of the question. Moshe 
prayed that Hashem should protect him from any harm that might be 
inflicted on him by the rebellious spies. 
Calev, however, was a much quieter and more subdued personality. 
Although he was totally against any possible conspiracy, he did not make 
his feelings known. When the group arrived at Chevron and saw the 
fearsome giants, Achiman, Sheishai and Talmai, they became frightened 
and discouraged. Calev, who had repressed his true feelings, felt concerned 
that he might not have the tenacity to fend off these fears. Therefore he 
went to Me’aras Hamachpeilah to pray for siyata dishmaya that he not 
succumb to these feelings of fear. 
When the spies returned to deliver their damaging report, they knew exactly 
where Yehoshua stood. They figured that they could still succeed with the 
united voice of eleven despite the one rambunctious rebel. However, Calev, 
who never made his true feelings known, was in the unique position to 
shock both the spies and the attentive audience of Bnai Yisrael. “And Calev 
silenced the people toward Moshe…” (Bamidbar 13:30). Rashi explains 
that the people were sure that Calev would speak out against Moshe and 
support the presentation of the spies. Having caught everyone off guard, he 
was able to present his true opinion to a captive audience without any 
interruption. 
Thus the Torah specifically singles out Calev for praise: “But my servant 
Calev, because a different spirit was with him and he followed me 
wholeheartedly…” (Bamidbar 14:24). Rashi explains that he had a 
different spirit than Yehoshua by giving the other spies the impression that 
he was of like thinking even though “he followed me wholeheartedly”. In 
this respect, Calev’s approach had the potential to sway the opinion of the 
masses, had it not been for the overzealous defiance of the other spies. 

In every generation we have had Torah leaders of impeccable piety and 
outstanding scholarship some of whom resemble Yehoshua and some 
whom resemble Calev. The outspoken scholars warned us about deviant 
groups and ideologies and taught us where to draw the battle lines. The 
more subdued scholars, albeit of the same opinion, were able to open better 
lines of communication with the less scholarly masses. Their words made 
lofty concepts reasonable and clear and struck a chord with many fence 
sitters. 
We are grateful to both the Yehoshuas and Calevs of each generation for 
guiding us around the pitfalls of Jewish history and preserving our precious 
Torah Legacy. 
 

Rabbi J. Gewirtz  
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“The place was called “Valley of the Cluster” on account of the cluster 
[of grapes] that the Children of Israel cut from there.” (Numbers 13:24) 
It’s not clear who called it that. Some commentaries say it was the 
Canaanites who marveled that the Jews were amazed by the size of these 
grapes when that was perfectly normal for the region. 
Others say it was HaShem Who called it this place previously (verse 23) 
because of what would later transpire there. Still others point out that if 
these were the grapes of a valley and they were so remarkable, surely the 
grapes grown in the mountains, which always yield the best grapes, would 
be astounding. That is a praise of the land. 
However, in addition to the cluster of grapes, the Jews took a pomegranate 
and a fig of enormous size to show the produce of the land. Why were those 
not referenced in the name of a location? 
The Gemara in Sota (34a) discusses these enormous fruits. It estimates the 
size based on a verse in Yehoshua (4:3) where it discusses the stones that 
were taken from the Jordan River when the Jews entered the land of Israel. 
Rabbis had seen these stones and estimated them to be 40 Se’ah. (About 10 
cubic feet.) 
It is well known, continues the Gemara, that the amount a person can lift to 
his shoulder is only about a third what he can carry if someone else loads it 
on his shoulder for him. With help, a person could lift 120 se’ah. The cluster 
of grapes was carried “on a pole by two,” and the Gemara questions that if 
it was carried on a pole, clearly there were two people. It must be that there 
were two poles, hence four people or 480 se’ah (120 cubic feet) in size. 
R’ Yitzchak counters that there were two SETS of poles, thus four poles. 
Accordingly, eight people (using four poles) carried the cluster of grapes, 
one person carried the pomegranate and one carried a fig. Yehoshua and 
Calev did not carry anything because they did not want to be party to the 
evil intentions of the other spies. 
How does this help answer our question about the name? It helps because 
it gives us an idea of why the harvesting of the grapes was more critical 
than of the pomegranate or fig. 
The Ohr HaChaim comments that this cutting was done by the “Children 
of Israel.” Though clearly only twelve men were sent, they represented the 
congregation which is equivalent to having been their themselves, as we 
find when Moshe slaughtered the Pesach offering yet the Torah says, “and 
the whole congregation of Israel slaughtered it.” The representation of all 
the Jews is a powerful thing. 
More powerful and noteworthy than that, teaches the Torah, is when Jews 
work together. Though a single man could carry the fig, the cluster was 
only able to be carried by a group working together. They may have had 
wicked intentions but the power of their combined efforts, and the message 
to us of what we can do if we are united, warranted a special name change 
to commemorate that achievement. 
A mountain climber was close to reaching the summit of the peak he was 
climbing when his climbing partner was injured. Despite his own ability, 
rather than continue alone, he climbed down and together they waited for 
a medical rescue team to help then back down the mountain. 
“I could not continue without him,” he explained later. “Despite my 
prowess, there are risks. When I climb, I know that if I should ever falter, 
he is still solidly attached and can catch me if need be. It’s dangerous to 
attempt any climb alone.” 
Now You Know 
Parshas Shlach contains the mitzvah of “taking” challah, wherein a piece 
of a larger dough is taken off and put aside. In ancient times (and hopefully 
in the near future,) this would have been given to the Kohain as a gift. 
Rabbeinu Bachya says that throughout the Jews’ travels in the wilderness 
they ate the bread of Heaven which was holy and spiritual. 
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When they began to eat bread of the earth, they needed to infuse it with 
spirituality and that was accomplished via this mitzvah of taking the 
challah. 
The Mitzvah applies Biblically only in the land of Israel when the majority 
of the Jews of the world are living there. 
However, the Sages instituted that challah be taken even outside of Israel 
and when the Jews are not mostly in Israel so that the “Toras Challah” not 
be forgotten. 
Perhaps, besides for the actual laws and practice of the mitzvah, we can 
suggest that the “Torah” we learn from the taking of Challah is, as Rabbeinu 
Bachya posits, that we must take action to infuse spirituality into the 
mundane. 
Whatever we do, we can connect it to a mitzvah. Working to support a 
family and give tzedaka is a mitzvah. If your job helps others in some 
fashion, you can have the intent to benefit them and turn it into a mitzvah. 
When speaking to others, adding a smile and being careful of our words 
makes our mouths holy. 
THIS is the “Toras Challah” which we must remember. 
Thought of the week: 
There is more power in unity than division. 
This issue dedicated l’illui nishmas L‰Z YWLH YKDRM IB HDWHY Mr. Julius Mayer 
ob”m Z‰EwT RYYA U‰Y RUPN By his wife and children upon his Shloshim. XWR 
,WNMYH HXWN TWYRBH XWRw LK WNMYH HXWN OWQMH 
Dedicated H‰E BAZ ÂYRA ÂR TB ABYL N‰EL Mrs. Libby Gewirtz ob”m Wife, 
Mother, Grandmother, Great-grandmother, Great-great-grandmother, and 
always a lady. H‰BCNT 
E-mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz 
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Torah Attitude 
Parashas Shelach: Developing A Personal Understanding And 
Relationship With G’d 
June 15, 2017 
Summary 
The mission of the spies failed and was a total disaster. Why did the Jewish 
people feel it was necessary to send spies? Although the Jewish people had 
reached a high level of belief in G’d, there was a flaw in their belief. Moses 
said, “And the Egyptians will say: ‘Due to G’d’s inability to bring this 
nation to the land that He had sworn to give them, He slaughtered them in 
the wilderness.’” The Egyptians would claim that G’d only had sufficient 
power to deal with one king. The Egyptians’ belief in G’d was based on 
“seeing is believing”. Sometimes a person experiences a miraculous 
salvation from a danger or peril. Our Patriarchs did not reach their high 
level of belief in G’d because of miraculous experiences of any sort, but 
through a personal investigation and research into the omnipotent ways of 
G’d. The stronger our belief and trust in G’d, the closer G’d is to sustain 
and save us. Many people find it challenging to close their business and 
store on Shabbos, as that day is perceived as a day of great revenue and 
profit. We must always strive to emulate Kalev and put our complete trust 
in G’d. 
Disastrous Mission 
In this week’s Parasha, the Torah relates how G’d gave the Jewish people 
permission to send spies to the land of Israel. Their mission failed and was 
a total disaster. The spies came back totally demoralized and reported that 
the inhabitants were huge. They said (Bamidbar 13:31): “We cannot ascend 
to that nation for it is too strong for us.” 
Why Send Spies? 
This incident raises some serious questions. Why did the Jewish people feel 
it was necessary to send spies? G’d had taken them out of Egypt and saved 
them at the crossing of the sea. He sustained them and provided them with 
all their needs in the wilderness. So why did they not rely on G’d’s promise 
that He would take them into the land of Israel and settle them there (see 
Shemos 3:17)? 
Flawed Belief 
The great leader and halachic authority of post-war American Jewry, Rabbi 
Moshe Feinstein, explains that, although the Jewish people had reached a 
high level of belief in G’d, there was a flaw in their belief. It was based on 
the miracles and wonders they had experienced during the ten plagues and 
throughout their sojourn in the wilderness. Like most people, they did not 
believe in G’d through analyzing the universe, with its wondrous 
constellations. Neither had they contemplated how every creature was 
provided with its needs. Their belief was superficial, and limited to their 
personal experience. This, says Rabbi Feinstein, was also the underlying 
cause of the Jewish people’s complaint about the Manna mentioned in last 
week’s Parasha. They had all experienced how G’d provided them with 
their sustenance. However, this in itself did not prove that G’d’s has 
unlimited powers. 
Moses’ Strange Argument 

When the Jewish people heard the spies’ report, they wanted to return to 
Egypt. Initially, G’d wanted to punish them and said to Moses (Bamidbar 
14:12): “I will smite them with a plague and annihilate them.” Moses 
answered and said to G’d, (ibid 13-16): “And the Egyptians will hear … 
and they will say, ‘Due to G’d’s inability to bring this nation to the land 
that He had sworn to give them, He slaughtered them in the wilderness.’” 
This seems like a strange argument. Who knew better than the Egyptians 
of G’d’s omnipotence. By the ten plagues, they personally experienced how 
G’d controlled every part of creation, and did as He saw fit. 
Only One King 
Rashi quotes from the Midrash Tanchuma (12) that Moses argued that the 
Egyptians would assume that G’d only had sufficient power to deal with 
one king. They would claim that G’d was not capable of conquering the 
land of Israel that was ruled by thirty-one kings. The Egyptians only 
believed that G’d was capable of doing what they personally had seen. They 
had no interest to learn a lesson from their experience and accept G’d as 
the only real power in the world. This is evident from the fact that after the 
Jewish people left Egypt, the Egyptians continued to serve their idols. 
Seeing Is Believing 
The Egyptians’ belief in G’d was based on “seeing is believing”. The 
Jewish people were obviously on a much higher level of belief in G’d. They 
left their idols already in Egypt, and acknowledged their belief in G’d. 
However, their belief was also based on their personal experience. This 
approach caused every sin the Jewish people committed in the wilderness. 
In every new situation, they tested G’d’s prowess. As the Mishnah says in 
Pirkei Avos (5:6): “Our ancestors tested G’d ten times in the wilderness.” 
As it says in this week’s parashah, (Bamidbar 14:22): “And they tested me 
these ten times and did not listen to My voice.” King David also describes 
the Jewish people’s sins as testing G’d. As it says (Tehillim 78:12-22): “He 
[G’d] did wonders in the land of Egypt … He split the sea and brought them 
across … and he led them with a cloud during the day and all night with a 
light of fire. He split rocks in the wilderness and gave them to drink … And 
they continued to sin further against Him …. And they tested G’d in their 
hearts and requested food … They said, ‘Can G’d set a table in the 
wilderness? True, He hit a rock and water flowed … Can He also give bread 
and prepare meat for His nation?’ Because of this, G’d heard and got angry 
… For they did not believe in G’d and did not trust His salvation.” Despite 
all the miracles they had experienced, they still felt the need to test G’d. 
This clearly shows the flaw in their belief. 
Superficial Observance 
Many ba’alei teshuvah have a similar challenge nowadays. Often someone 
experiences a miraculous salvation from a danger or peril and decides to 
start to observe the commandments. This observance is very superficial, 
and if the ba’alei teshuvah has a serious problem or issue later in life, it is 
doubtful whether he will be able to withstand the trial. Only if the initial 
experience is followed up with serious Torah study to gain an 
understanding of the ways of G’d, and what He expects of us, will it serve 
as a bulwark against life trials and tribulations. 
Patriarch’s High Level Of Belief 
Our Patriarchs did not reach their high level of belief in G’d because of 
miraculous experiences, but through research into the omnipotent ways of 
G’d, and how He runs the world. In this way, they developed a personal 
relationship with G’d. Isaac did not just believe in G’d because his father 
Abraham did so. Neither did Jacob put his trust in G’d just because that was 
what he had seen by his father. This is evident in the beginning of 
Shemoneh Esrei. We do not refer to G’d as the G’d of Abraham, Isaac and 
Jacob. Rather, we refer to G’d as the G’d of Abraham, the G’d of Isaac, and 
the G’d of Jacob. For each patriarch had his personal understanding and 
relationship with G’d. We too are obligated to develop our own personal 
recognition of G’d, through Torah study and understanding how G’d runs 
the world and takes care of everyone’s needs. This is why we say at the 
beginning of Shemoneh Esrei that G’d is “our G’d” before we say that He 
is the G’d of our forefathers. For our belief should not just be a tradition 
that we have inherited from previous generations. 
Closer to G’d 
In Shulchan Aruch Orach Chaim 98:1, it says that, before praying, we 
should think about how great G’d is, and how small and dependent we are. 
In this way, our prayer will not be mere lip service, but a meaningful 
experience connecting with G’d. In the second blessing of Shemoneh Esrei, 
we express our belief that G’d sustains everyone, supports the fallen, heals 
the sick, and releases the ones in captivity, etc. This is not necessarily based 
on our personal experience. Rather, it is based on our strong belief and 
conviction that G’d has the ability to do so, when He so decides. This is 
most apparent when we mention that G’d resuscitates the dead, something 
that none of us have ever experienced. This is a central concept throughout 
our prayers. We refer to G’d as the one Who provides us with 
understanding, redeems us, heals and blesses us, as well as the One Who 
will build Jerusalem and bring salvation. G’d is ready and able to help and 
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assist us, to save us from any peril. The stronger our belief and trust in G’d, 
the closer G’d is to sustain and save us. 
Shabbos Challenge 
Many people find it challenging to close their business and store on 
Shabbos, as that day is perceived as a day of great revenue and profit. 
However, when we truly believe and trust in G’d, we realize that just as we 
are dependent on G’d to provide us with our needs during the first six days 
of the week, so we are dependent on G’d’s assistance on the seventh day. 
It is obvious that we are more likely to merit His assistance when we obey 
His commandments than when we transgress them. Our success is not 
dependent on G’d’s ability to assist him but on G’d’s readiness to do so. 
Emulate Kalev 
After the other spies’ negative report, Kalev, one of the two spies who had 
stayed strong in their belief in G’d, tried to calm the Jewish people down. 
He said (Bamidbar 13:30): “We can surely ascend and conquer it [the land 
of Israel].” Rashi quotes from the Talmud (Sotah 35a) that Kalev actually 
said, “We can even ascend into the Heaven. Whatever Moses instructs us 
in the name of G’d, we can do and accomplish. If Moses would tell us to 
build ladders and climb into the Heavens, we would succeed.” With these 
words, Kalev attempted to rectify the negativity of the spies. They 
discouraged the Jewish people, and diminished their brethren’s belief in 
G’d to the shallow level of only trusting what they saw and experienced for 
themselves. To this Kalev responded and said, ‘G’d is omnipotent in His 
powers. Whenever we follow His instructions we will succeed, even if it 
defies the laws of nature.” This is the key to our success. As long as we 
strive to emulate Kalev and put our complete trust in G’d, G’d will no doubt 
help us to achieve what is good for us. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Moshe Rabbeinu charged the Spies (13:20): “Strengthen yourselves and 
take from the fruit of the Land.” And so they did. The Gemara (Sotah 34a) 
relates that eight of the Spies carried the poles from which a huge cluster 
of grapes hung, one carried a fig, and one carried a pomegranate, and 
Yehoshua and Kalev carried nothing. The latter two Spies understood that 
their colleagues’ intention was to show Bnei Yisrael that the Land produces 
“freakish” fruit, and Yehoshua and Kalev wanted no part of this. 
However, notes R’ Chaim Palagi z”l, Midrash Tanchuma seems to say the 
opposite, for it records that the Spies did not want to pick fruit. Kalev 
unsheathed his sword and said, “Either you pick fruit or I will kill you, 
unless you are able to kill me first.” How can these two accounts by our 
Sages be reconciled? 
He explains: One of the ways that real property (land) can be acquired 
according to Halachah is by picking some of its produce. When Moshe 
Rabbeinu told the Spies, “Strengthen yourselves and take from the fruit of 
the Land,” that was his intention–that they pick fruit to symbolically 
acquire the Land, which would make Bnei Yisrael’s conquest of the Land 
easier when the time came. Moshe Rabbeinu never intended that the Spies 
bring any of the fruit back to show Bnei Yisrael. 
Picking fruit to acquire the Land is what the Spies refused to do, until Kalev 
forced them to. They did want to bring fruit back to show off; but, for that 
purpose, they could have bought fruit in the market or collected abandoned 
fruit. Showing off the fruit was what Kalev and Yehoshua wanted no part 
in. (Birkat Mo’adecha L’Chaim: Drush L’chodesh Shevat p.578) 
“Shelach lecha / Send forth men for yourself and let them reconnoiter 
the Land of Canaan . . .” (13:2) 
Rashi z”l comments: Hashem told Moshe, “I am not commanding you to 
send spies. If you want, send them. I already told them the Land is good. 
Now, I will give them the opportunity to make a mistake!” [Until here from 
Rashi] 
After such a warning, why did Bnei Yisrael send spies nevertheless? R’ 
Avraham Yoffen z”l (1887-1970; Rosh Yeshiva of the Novardok Yeshiva 
in Bialystok, Poland; New York and Yerushalayim) explains: 
R’ Yisrael Lipkin Salanter z”l (1810-1883; founder of the Mussar 
movement) teaches that a person must downplay the challenges that face 
him. [This will be explained below.] R’ Salanter’s student, R’ Simcha 
Zissel Ziv z”l (1824-1898; the Alter of Kelm) says that the source for this 
is the rationale given by our Matriarchs Rachel and Leah for leaving 
Lavan’s home (Bereishit 31:14-15), “Have we still a share and an 
inheritance in our father’s house? Are we not considered by him as 
strangers?” Yaakov had just related to them Hashem’s command (31:13), 
“Now — arise, leave this land and return to your native land.” In the face 
of that command, would it have mattered if Rachel and Leah still felt at 
home with Lavan? We learn from this that rather than face a difficult 
challenge head-on (in Rachel and Leah’s case, the challenge of leaving 

forever their father’s home), one should use rational arguments to lessen 
the challenge, which is what our Matriarchs did. One should not necessarily 
force himself to be “brave” in the face of a challenge. 
R’ Yoffen continues: There are five ways to lessen the difficulty of a 
challenge. The first is to think of the consequences of one’s choice: what 
looks at first glance like a gain may, in fact, be a loss, and vice-versa! This 
simple “calculation” may be a more effective tactic than working on one’s 
Yir’at Shamayim / fear of Heaven. In the words of R’ Yosef Yoizel 
Horowitz z”l (1847-1919; the Alter of Novardok), “Driving away every 
ridiculous thought by picturing G-d’s wrath is like using a cannon to kill a 
fly.” A more practical and less dramatic approach may be called for instead. 
The second way to lessen a challenge, continues R’ Yoffen, is to question 
whether one is analyzing the situation honestly. Are one’s biases affecting 
his decision-making about whether something is Halachically or morally 
proper? [It is told, for example, that when the Alter of Novardok was 
debating whether to visit a certain person to request a donation for his 
yeshiva or for some other reason, he worried that the cold, rain or snow 
outside might be biasing him. To mitigate this, he would walk to the 
person’s house and, having removed the potential bias caused by the bad 
weather, would analyze whether to knock on the door.] 
The third approach is to train oneself in advance to withstand challenges, 
just as soldiers train in peacetime for future battles. Part of this training 
involves understanding the purpose and benefits of facing challenges. Also, 
one should view every challenge he faces as preparation for the next, 
greater challenge. It is a big mistake, writes R’ Yoffen, to seek a life free 
from challenges. 
The fourth way to lessen a challenge is to leave the place or situation that 
presents the challenge. However, this advice must be qualified. For 
example, if a person is in a place where he feels inferior to another person 
and therefore wants to subdue or hurt that person, running away won’t cure 
his resentment. The time to use this approach is when one feels superior to 
another person but knows that it would be wrong to act on that feeling of 
superiority by lording over the other person. In such a case, the best advice 
may be to distance oneself from the situation. 
Finally, the fifth approach–which is particularly applicable to matters of 
Emunah and Bitachon / faith and trust in Hashem–is to investigate the facts 
to the greatest extent possible. For example, although we are called upon to 
believe in Hashem, the Sefer Chovot Ha’levavot [by Rabbeinu Bachya ibn 
Pakudah z”l (11th century; Spain)] writes that a person should seek logical 
proofs of our beliefs to the extent he is capable. The only qualification is 
that he conduct his research after he has steeled himself with Yir’at 
Shamayim / Fear of Heaven so that he will continue to believe even that 
which he cannot prove. 
That is what Bnei Yisrael thought they were doing by sending spies. 
Hashem told them that Eretz Yisrael is good, and they were willing to 
believe Him. Nevertheless, to lessen the challenge inherent in believing, 
they wanted to investigate. That, alone, was not improper. 
Then what went wrong? R’ Yoffen explains that the Spies lost sight of their 
mission and thought that Hashem was giving them permission to make their 
own decision. They forgot that their mission was to confirm what Hashem 
had told them; they thought they were supposed to start with a clean slate. 
As a result, their biases–in particular, says the Zohar, their knowledge that 
they would lose their positions of authority once Bnei Yisrael reached Eretz 
Yisrael–prevented them from seeing objectively. 
[Ed. note: One might ask: Is it honest to “investigate” if we already know 
what conclusion we want to reach? The answer may lie in the recognition 
that we never investigate anything of significance without some bias or pre-
conceived notion. That is human nature. Thus, adding the “bias” that we 
want to believe what Hashem said does not lead to a foregone conclusion; 
it merely counteracts whatever biases we have that might favor other 
conclusions.] (Ohr Ha’mussar p.159) 
A Torah Tour of the Holy Land 
“They arrived at the Valley of Eshkol and cut from there a vine with one 
eshkol / cluster of grapes, and bore it on a double pole . . . He named that 
place the Valley of Eshkol because of the eshkol / cluster that Bnei Yisrael 
cut from there.” (13:23-24) 
Midrash Tanchuma teaches: Thus it is written (Yeshayah 46:10), “From the 
beginning I foretell the outcome, and from earlier times, what has not yet 
been.” Everything is visible to Hashem. Eshkol was Avraham Avinu’s dear 
friend (see Bereishit 14:24). He was named Eshkol because of the cluster 
that Bnei Yisrael would, in the future, cut from his land. [Until here from 
the Midrash] 
R’ Chanoch Zundel z”l (Eishishok, Lithuania; died 1867) explains that the 
Midrash is answering two questions. First, if the Spies named the place 
“Valley of Eshkol,” how can the verse say, “They arrived at the Valley of 
Eshkol”? When they arrived, it was not the Valley of Eshkol! Second, why 
does the verse say, “He named that place”? If the Spies named it, the verse 
should say, “They named that place”! The Midrash answers these questions 



!{aaBtu!Imt!– trcdk trcd ihc                                                                 7 
by stating that someone named Eshkol had lived there hundreds of years 
earlier. (Etz Yosef) 
The word “Eshkol” is spelled without a “vav” the first time it appears in 
our verses, i.e., when “they arrived at the Valley of Eshkol,” and with a 
“vav” all the other times. The absence of one letter hints that, when they 
arrived, the naming of the place was not yet complete, because the event to 
which its name refers had not yet occurred. (Peirush Kadmon) 
R’ Yehosef Schwartz z”l (1805-1865; Germany and Eretz Yisrael; Torah 
scholar and geographer) writes: The above Midrash suggests strongly that 
the Valley of Eshkol is in the vicinity of Chevron. [Chevron is where 
Avraham lived, and his friends presumably lived nearby.] (Tevuot Ha’aretz 
p.91) 
There are many wadis (dry river beds) near Chevron, and there is no 
agreement which one is the Valley of Eshkol. (Note 244 to Kaftor 
Va’ferach ch.11) 
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Bircas HaTorah Parsha Sheet 
The Life-Force of Eretz Yisrael 
In Parshas Sh’lach, the Meraglim (spies) are sent to scout out Eretz Yisrael. 
They return with an alarming report that the land is full of fierce inhabitants 
living in fortified cities, and among them are giants. In addition, they said 
that Eretz Yisrael is a “land that devours its inhabitants” (Bamidbar 13:32). 
Rashi (ibid.) explains why they thought this about Eretz Yisrael: 
“Everywhere we went we found people burying their dead.” Rashi adds, 
however, that “Hashem intended that this assist them, so that they [the 
Canaanites] would be busy mourning and would not pay attention to the 
meraglim.” The meraglim did not pick up this nuance, however, and 
concluded that Eretz Yisrael was a dangerous land. 
Of course, since Hashem said that the Jews would settle in Eretz Yisrael, 
any comment against the land or Hashem’s plan was rebellion, and it 
incurred a most severe and rare punishment (see Bamidbar 14:37). In 
examining the claims of the meraglim, however, certain parts are easier to 
understand than others. They made two central points: 1) Eretz Yisrael 
would be hard to conquer, and 2) it was a dangerous land. Now, if a person 
lacks emuna, it is understandable that a land of fierce giants living in 
fortified cities would seem hard to conquer. However, why did the 
meraglim say that the land “devoured its inhabitants?” Even if they did not 
perceive the many funerals they saw as Hashem’s hashgacha, so that the 
people would be distracted, why did they conclude that the land was 
dangerous? Not everyone was dying. No epidemic was taking place. 
Indeed, wherever they went they saw funerals, but the Sages (Sotah 35a) 
state that only people of the ruling class were dying, which the meraglim 
could have interpreted as divine retribution for the Canaanites’ evil 
practices. Moreover, the meraglim had traveled the length and breadth of 
Eretz Yisrael for 40 days and came back alive and well. Why did they see 
it as a land that they couldn’t live in? 
Rav Yaakov Neiman explains that the meraglim understood that not 
everyone was dying in Eretz Yisrael. Nevertheless, they perceived that 
Eretz Yisrael is not a natural land. “It is unnatural for so many people to be 
dying,” they thought to themselves. “This land seems dangerous. We’re 
afraid to live there.” 
Although Eretz Yisrael is not a dangerous land, and there is in fact a special 
divine protection there, it indeed is not a land that follows the ways of 
nature. Living there is on condition that we keep Torah and mitzvos. If a 
person does not keep Torah and mitzvos in Eretz Yisrael, the Sifrei 
(Vayikra 11:14) states that the land cannot tolerate his presence. The 
Ramban states that certain severe sins, if committed in Eretz Yisrael, cause 
the land to throw the sinner out (Vayikra 18:25). 
Torah and mitzvos are the life-force of Eretz Yisrael. Just like a person who 
is told that his life depends upon following a specific diet will surely follow 
the diet to the last detail, so too in Eretz Yisrael, our lives depend entirely 
on Torah and mitzvos. Since Torah and mitzvos are the very air we breathe, 
they must be strictly observed. 
Not only are Torah and mitzvos the life-force of Eretz Yisrael, but every 
aspect of avodas Hashem gains an added measure of divine assistance 
there. The air of Eretz Yisrael imparts wisdom (Bava Basra 155b), and the 
Sages state that “there is no Torah like the Torah of Eretz Yisrael” (Sifra, 
Devarim 7:12). Prayer also has a unique power there, as this is the center 
for prayers of Klal Yisrael throughout the world (Brachos 30a). There is an 
entire category of mitzvos that can only be fulfilled in Eretz Yisrael. The 
Ramban (Vayikra 18:25) states that in fact, the chief location for the 
fulfillment of all mitzvos is Eretz Yisrael. In short, Eretz Yisrael is the ideal 
place for a Jew to realize his spiritual potential. 
Not all Jews are zoche to live in Eretz Yisrael, and many Jews in chutz 
la’aretz have legitimate reasons for remaining there. Once, a couple came 

to Rav Yitzchak Zilberstein and said that they wanted very much to settle 
in Eretz Yisrael, but they were taking care of an elderly parent, and because 
of kibud av, they asked if they had to remain in America. 
“Kibud av ve’eim is more important right now, and you must remain in 
America,” said Rav Zilberstein. “Still, you should consider Eretz Yisrael as 
your home, and if you can’t live here right now, at least send your children 
to learn here, so you can have a deeper connection to the land.” 
Of course, if a person has the ability, he himself should come to Eretz 
Yisrael, even if only for a few months. However, this time should not be 
spent taking trips and sight-seeing, but rather learning, davening and 
speaking to the gedolim. This will certainly have a great effect. 
May we deepen our connection to Eretz Yisrael! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Shlach 
Bring Us Closer to the Land of Our Dreams 
Hashem spoke to Moshe and Aaron, saying, “How much longer will 
this evil (AIDA) congregation who are causing to complain against Me 
[exist]? The complaints of the children of Israel which they caused 
them to complain against Me, I have heard. (Bamidbar 14:26-27) 
this evil (AIDA) congregation: This refers to the spies; from here we 
derive that a congregation (“a minyan”) numbers [a minimum of] ten. 
— Rashi 
What constitutes a(n) (AIDA) congregation? We need a(n) (AIDA) 
congregation, a Minyan for all matters of public holiness (“davar 
shebekedusha”), to read the Torah, to say Kedusha, Kaddish, Barchu, 
to repeat Shemona Esrei, to make Sheva Brochos, and the list goes on. 
Rashi spared us a few steps in the math equation. From a series of 
seemingly disconnected verses a thread of common words are joined 
and using the Torah as a self-referential dictionary our Sages build a 
bridge to the definition of a Minyan. 
In one verse it is written, “And I shall be sanctified (b’toch) among the 
Children of Israel”. In another, by the incident with Korach G-d tells 
Korach, “. . . separate (m’toch) from among this evil (AIDA) 
congregation.” From the connection between TOCH and TOCH – 
among and among, we learn to link the concept of G-d being sanctified- 
to a congregation. Now the size of that congregation, an AIDA, is 
derived from the Meraglim, the spies. There were twelve spies and two 
remained loyal and remained clean from the evil report that 
discouraged the masses. So when the verse states, “How much longer 
will this evil (AIDA) congregation who are causing to complain against 
Me [exist]?” we get the final puzzle piece that a Minyan is minimally a 
group of ten. 
It’s a wonder that we learn how to sanctify Hashem from these evil and 
disgruntled groups! There must be a good reason or two. 
In the 2nd of the Ten Commandments the following pronouncement is 
made, “You shall neither prostrate yourself before them nor worship 
them, for I, the Lord, your God, am a zealous God, Who visits the 
iniquity of the fathers upon the sons, upon the third and the fourth 
generation of those who hate Me, and [I] perform loving kindness to 
thousands [of generations], to those who love Me and to those who keep 
My Commandments. (Shemos 20:5-6) 
Alert to the fact that there are not 2000 generations Rashi explains, “It 
is thus found that the measure of reward [from God] exceeds the 
measure of [His] retribution by [the ratio of] one to five hundred, for 
this one is for four generations, and that one is for two thousand 
generations.” 
Incredibly, that statement is only meant to demonstrate and deliver the 
mathematical ratio that HASHEM is 500 times more rewarding than 
punishing. First thing to learn is- before we complain about how bad 
things seem we should first notice 500 ways that life is working well. 
That should quiet the complainer within. 
Also, when discussing the consequences of not performing Bris Mila 
or not partaking the Korbon Pesach, the Chidushei HaRim infers in the 
positive direction from the harsh result in the negative. If one is “cut 
off” for failing to comply with these two Mitzvos, then 500 times more 
so one is attached, connected, bonded for their performance. 
Maybe we can employ the same logic regarding a Minyan. If ten people 
were able to discourage an entire nation, delaying the entering of the 
Land of Israel for 40 years, and frustrating a generation then how much 
more so in the positive direction, at least 500 times more so, when ten 
men join to sanctify the name of Hashem publicly, will that serve to 
inspire an entire nation, raise our highest hopes, and bring us closer to 
the land of our dreams. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Shelah: Understanding the Sin of the Spies 
Rashi, commenting to the beginning of Parashat Shelah, draws a 
connection between the story of the spies, which is told in this Parasha, and 
the story of Miriam’s Sara’at (leprousy), which is told in the final verses of 
the previous Parasha. Miriam was punished for speaking negatively about 
her brother, Moshe, and the spies should have learned from her punishment 
the gravity of Lashon Ha’ra (negative speech). Tragically, however, they 
did not learn this lesson, and they spoke Lashon Ha’ra about the Land of 
Israel. This, Rashi explains, is the reason why these two stories are 
juxtaposed to one another in the Torah. 
How are we to understand this connection? Miriam was punished for 
speaking critically of Moshe Rabbenu, the greatest prophet who ever lived. 
How were the spies supposed to learn from her punishment that they should 
not speak negatively about a land? 
The Ben Ish Hai (Rav Yosef Haim of Baghdad, 1833-1909) explained by 
analyzing the essential nature of the sin of the spies. When the spies 
returned from their excursion, they described the large size and great 
strength of the inhabitants of Eretz Yisrael, and how small they, the spies, 
felt in comparison. In this context, they said that they felt like “Hagabim” 
– “grasshoppers,” or locusts (13:33). The significance of this comparison, 
the Ben Ish Hai explained, can be found in a verse in the Book of Mishleh 
(30:27), where King Shlomo teaches, “Melech En La’arbeh” – “The locust 
has no king.” Locusts have no authority figure; they swarm and consume 
without any restraint or semblance of order. They are not under anyone’s 
control or authority. This, the Ben Ish Hair writes, is the meaning of the 
spies’ comment. They felt they had no competent leader. As they stood in 
fear observing the powerful Canaanites, they started asking themselves, 
“What kind of leader sends his people to such a dangerous place?” They 
thus concluded that they had no leadership. Moshe was not responsible, 
they believed, and could not be trusted. 
This was the crux of the sin of the spies – they distrusted Moshe Rabbenu. 
He received an explicit prophecy from G-d that He would lead them to a 
good land and would grant them victory over the people of Canaan. The 
spies did not accept his prophecy, and did not trust him. This is why their 
sin was so severe. Once the people mistrusted Moshe regarding Eretz 
Yisrael, they would mistrust him regarding everything else, as well, and 
they would then reject the entire Torah. 
This explains the connection between the story of the spies and the story of 
Miriam. When Miriam spoke about Moshe Rabbenu, she did not intend to 
undermine his authority, or to denigrate him in any way. However, her 
negative comments led to the next stage, when the spies questioned 
Moshe’s credentials as leader and prophet. The first step was Miriam’s mild 
criticism, and the next step was the spies’ general mistrust of Moshe. 
Unfortunately, the process did not stop there. The next Parasha, Parashat 
Korah, tells how this process unfolded one step further, with Korah leading 
a frontal, all-out assault on Moshe’s authority. The spies had stopped short 
of openly opposing Moshe’s leadership, and dismissed only his prophecy 
regarding the Land of Israel. But this led to the next step, which was 
Korah’s all-out revolt against Moshe. What began as an unintentional slight 
to Moshe’s honor by Miriam evolved into a full-blown rebellion against 
Moshe’s authority. Although she did not intend any harm, and did not seek 
to challenge Moshe’s authority in any way, it triggered a process of gradual 
decline in the people’s esteem for Moshe Rabbenu, a process that 
culminated in an all-out rebellion. 
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Weekly Dvar Torah - Yehoshua and Kalev 
By Rabbi Yitzchok Hecht 

Graduate, NCYI Rabbinic Training Program 
There has never been a greater deception than the tragic fraud wrought by 
the Miraglim (spies). They convinced the Jewish people they were unable 
to conquer Eretz Yisrael. Let us contemplate how difficult that must have 
been. The Land of Israel, which they sought to disparage, is among the 
greatest G-d-given gifts in the world. The nation they sought to deceive was 
the true “Greatest Generation” − the people who earned the title Generation 
of Knowledge. It was the same group that personally witnessed HaShem’s 
unbridled might and wrath toward Egypt, and was led by no less than 
Moshe Rabbeinu – the unparalleled leader who had secured their loyalty 

(See Ramban 16:1). In the face of these seemingly impossible odds, they 
desperately tried to turn the Jews away from HaShem in order to maintain 
their now-endangered positions as the leaders of their tribes. And, 
shockingly, they were successful. Their slander moved the nation to 
attempt murder against Moshe and Aharon (Midrash Raba) and even an 
astonishing effort to stone G-d Himself (Sotah 35). Only direct Divine 
Intervention was able to defeat them. 
It follows that the methodology the Miraglim used must have been of 
extraordinary power. And if it was effective under those circumstances, it 
can likely entrap us. It is therefore crucial that we identify it, so that we 
may steel ourselves against its threat to our physical and spiritual welfare. 
An analysis of the Parsha reveals their weapon was fear. Only fear can shut 
off the reasoning of typically intellectual people. 
The Miraglim were shrewd. They knew that if they spoke candidly they 
would not be believed. Instead, they started with the truth. As they 
established their credibility and planted trepidation in the hearts of the 
listeners, they steadily increased the dishonesty of their speech (Rashi). For 
this reason, they craftily began with an acknowledgment of the Land’s fine 
qualities. They didn’t challenge the reality that the land was rich in milk 
and honey and bore spectacular fruit. But they relayed how the cities they 
had to attack were heavily fortified. And if that wasn’t difficult enough, the 
population consisted of enormous giants. This was frightening since the 
Jews had never fought giants. Who could know the strength they were 
capable of? The spies capitalized on fear of the unknown. 
Once the Miraglim established themselves by telling the truth, they moved 
on to the irrelevant. They announced that Amalek lived to the south. This 
is puzzling. It is true that Amalek had attacked them while they were 
leaving Egypt. But there was no reason for them to fight Amalek on their 
way to Israel. They could simply have gone around them (Maskil L’dovid). 
Rashi explains that since they were previously scorched by the flame of 
Amalek, the Miraglim mentioned them for the sole purpose of scaring the 
Jews. 
But let us recall the result of that previous battle. As Rashi reveals, they had 
completely dominated Amalek. The Jews wiped out every enemy warrior, 
It was only the weakest among Amalek that survived because HaShem 
commanded that they be spared (Sifsei Chachomim). If they had so easily 
defeated them when they were at full strength, was there any basis for 
concern about them in their now weakened state? 
This teaches us the awesome power of fear. From an objective standpoint, 
there was absolutely no reason for them to worry about a nation that was 
much weaker than they were, so that they didn’t have to wage war against 
them. But fear arrests all reason. They believed their lives were in danger. 
This empty argument successfully swayed an entire nation. The Miraglim 
then concluded with the absurd claim that these nations were stronger than 
G-d (Rashi). This was the unbelievable punch-line toward which they had 
been advancing. Here was a nation that saw first-hand how HaShem fights 
on a supernatural level. Could there be any physical force in the world that 
was beyond His abilities? Yet in their frightened state the people swallowed 
it whole. 
We, too, battle fear in our daily lives. At times it is maliciously hurled at us 
by others who seek their own self-interest. More often, it is fashioned 
internally from an anxiety that we know is unfounded. How do we quell 
this destructive influence? 
The solution is to emulate Yehoshua and Kalev. The enormous warriors of 
Canaan were reputed to be invincible (Devarim 9:2). The Miraglim stood 
face-to-face with them and they were terrified. The rest of the nation hadn’t 
even seen them and they, too, were terrified. But because of their complete 
faith in G-d, Yehoshua and Kalev felt no fear in their presence (Medrash 
Hagadol). “The King is not saved by a great army, nor is the warrior saved 
with great strength… The eye of HaShem is upon those who fear Him, 
those who anticipate His kindness to save their souls from death and to 
nourish them in famine” (Tehillim 33). 
The remedy for fear is bitachon − trust in G-d − which eases the soul of all 
worries. “When one realizes that no creation can help or harm him without 
the consent of the Blessed Creator, his heart is restored from fear or hope 
of anyone else. He relies only on the Creator” (Chovos Halvovos Bitachon 
3). When we increase our bitachon, we diminish our susceptibility to fear’s 
manipulations. That is our defense against this controlling force and our 
key to a reasoned analysis of personal events and the world that surrounds 
us. As Yehoshua and Kalev proclaimed: “HaShem itanu. Al tiraum” − 
HaShem is with us. There is no room for fear. Shabbat Shalom. 
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The Weekly Sidra 

"The Four Cases Of LaShon Hara" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra we read of the unfortunate situation caused by the 
M’raglim ((spies), who spoke LaShon Hara (evil tongue) on Eretz Canaan: 
“And they brought up an evil report of the land which they had spied to the 
B’nai Yisroel, saying, ‘The land through which we have gone to spy, is a 
land that eats up its inhabitants; and all the people that we saw in it are men 
of a great stature.’” (Bamidbar 13:32) 
Now, in the Minchas Ani (Rav Ya’akov Etlinger 1798- 1871 of blessed 
memory) we find that four times in the Torah do we witness open LaShon 
Hara. The first time is that of Yosef: 
“These are the generations of Ya’akov, Yosef, being seventeen years old, 
was feeding the flock with his brothers; and the lad was with the sons of 
Bilha, and with the sons of Zilpa, his father’s wives; and Yosef brought to 
his father their evil report.” (B’raishis 37:2) 
The Midrash B’raishis Rabbah 84-7, cited by Rashi in Chumash, outlines 
this evil report against his brothers: 
“….. Rabbi Meir said, ‘(Yosef told Ya’akov) Your children are to be 
suspected of (eating) limbs torn from the living animals (one of the 
violations of the seven laws of Noach).’ Rabbi Y’huda said, ‘They insult 
the sons of the bondmaids (Bilha and Zilpa) and call them slaves.’ Rabbi 
Shimon said, ‘They cast their eyes on the daughters of the country…..’” 
The Minchas Ani points out that Yosef was never punished for this LaShon 
Hara because his entire purpose in telling his father these things was so that 
Ya’akov would chastise his other sons, and they would repent. The second 
time deals with Miriam who spoke LaShon Hara against her brother Moshe: 
“And Miriam and Aharon spoke against Moshe because of the Kushite 
woman whom he had married; for he had married a Kushite woman.” 
(Bamidbar 12:1) 
Miriam engaged her brother Aharon into speaking against Moshe as we are 
told in the Sifri B’ha’aloscha Piska 41, which is cited by Rashi in Chumash: 
“And Miriam and Aharon spoke….. from where did Miriam know that 
Moshe separated himself from the Mitzvah of Pirya V’rivya (being fruitful 
and multiplying) with his wife (which became her LaShon Hara)? She saw 
Tziporah who was not adorned with the adornments of other (married) 
women. She (Miriam) said to her, ‘Why are you not adorned with the 
adornments of other women?’ She (Tziporah) replied, ‘Your brother 
(Moshe) is not concerned with such matters.’ Therefore, Miriam knew…..” 
In the Midrash Rabbi Tanchumah (Warsaw) 96-13 we find this version: 
“From where did Miriam know that Moshe separated himself from the 
wife? Rabbi Nasan stated, ‘Miriam was at the side of Tziporah when Moshe 
was told (by Y’hoshua), “Eldad and Maidad are prophesying in the camp!” 
(Bamidbar 11:27) Now, when Tziporah heard this, she said, “Woe to the 
wives of these men (as if they too would be divorced like Tziporah)!”’” 
Why in fact, did Moshe refrain from his wife. Prior to examining the 
Gemarah in Shabbos 87a, two P’sukim dealing with the recounting of 
Matan Torah (giving of the Torah) by Moshe in Sefer D’varim must be 
made known. HaKadosh Baruch Hu speaks to Moshe in this manner: 
“Go say to them (B’nai Yisroel), ‘Return again into your tents.’ But as for 
you (Moshe), stand here by Me, and I will speak to you all the 
commandments, and the statutes, and the judgments, which you shall teach 
them, that they may do them in the land which I give them to possess.” 
(D’varim 5:27- 28) 
And now, the Gemarah from Shabbos: 
“….. And he (Moshe) separated himself from his wife. What did he 
interpret? He applied an a minori argument to himself, reasoning, ‘If 
Yisroel, with whom the Sh’china spoke only on one occasion (at Sinai) and 
He appointed them a time (to temporarily separate from their wives), by the 
Torah saying, “Be ready against the third day, come not near a woman.” 
(Sh’mos 19:15) I, with whom the Sh’china speaks at all times and does not 
appoint me a (definite) time, how much more so (should I separate from 
my wife forever)?’ And how do we know that HaKadosh Baruch Hu gave 
his approval? Because it is written, ‘Go say to them, “Return to your tents 
(tents implies wives)!’” which is followed by, “But as for you (Moshe), 
stand you here by Me!”’” 
Miriam complained against Moshe that she and Aharon were also N’vi’im 
(prophets) of the highest order, and yet led normal marital lives. She had 

no idea however, that HaKadosh Baruch Hu had approved of Moshe 
divorcing Tziporah. 
With regard to Miriam, learns the Minchas Ani, she was punished with 
Tzoras (skin ailment), but only for seven days, because after all, she did tell 
the truth. Next come the M’raglim whose bad report we have already seen. 
Their punishment is as seen: 
“Those men that brought up the evil report upon the land died by the plague 
before HaShem.” (Bamidbar 14:37) 
What was this plague? The Gemarah in Sotah 35a informs us as follows: 
“…... ‘Those men that brought up the evil report upon the land died by the 
plague.’ Rabbi Shimon Ben Lakish said, ‘They died a horrible death.’ 
Rabbi Chanina Bar Papa said, ‘Rav Shila of K’far Timrasa expounded, “It 
teaches that their tongues were elongated and reached down to their navel, 
and worms issued from their tongue and penetrated their navel, and from 
their navel they penetrated their tongue.”’ Rav Nachman Bar Yitzchak said, 
‘They died of croup.’” 
However horrible their deaths may have been, learns the Minchas Ani, they 
were natural deaths (according to Rav Nachman) because the M’raglim did 
not speak LaShon Hara on any human, but rather on land. Our fourth case 
is Korach, where it states: 
“And they gathered themselves together against Moshe and against 
Aharon, and said to them, ‘You take too much upon you, seeing all the 
congregation are holy, every one of them, and HaShem is among them. 
Why then do you lift up yourselves above the congregation of HaShem?’” 
(Bamidbar 16:3) 
And, these adherents of Korach, noted the Minchas Ani, were eventually 
punished in a horrible manner which was anything but natural: 
“And the earth opened her mouth, and swallowed them up, and their 
houses, and all the men who belonged to Korach, and all their goods.” 
(Bamidbar 16:32) 
On this Passuk the Midrash in Bamidbar Rabbah 18-13 has this to say about 
the ways these rebels of Korach were killed: 
“….. You can only suppose that the earth assumed the shape of a funnel, 
and wherever any one of the rebels happened to be he would roll down and 
get into the mouth together with the rest…..” 
As can be seen, this was not the normal earthquake which splits the ground, 
but a ‘personalized’ funnel appearing at the feet of any rebel regardless of 
where he happened to be at the time, which is quite miraculously outside 
the bounds of normal science. 
Their punishment, explains the Minchas Ani, was horribly unnatural 
because not only did they speak LaShon Hara against a human, they spoke 
LaShon Hara against the Av HaN’vi’im, Moshe, the father of all prophets, 
and what they said was all lies. And, since their aim was to remove the 
authority of Moshe and the Torah from the B’nai Yisroel, their incredibly 
harsh punishment would ironically serve to firmly establish that authority 
of Moshe and the Torah for all times. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
In addition to being a M’chaneich, Rabbi Greebel is the part time Rav of Congregation Children of Israel of Youngstown, Ohio, and delivers a 
Gemarah Shiur via Skype. He can be contacted at weeklysidra@yahoo.com or at belmar.rabbi@yahoo.com 

Dark Clouds and Silver Linings 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
Rebbi Akiva once traveled to a distant town, and was unable to obtain 
lodging in the community he was visiting. Left with no choice, he spent the 
night in the surrounding fields along with his donkey, his rooster (the 
ancient version of the alarm clock,) and a candle for light. During the night, 
a wild cat ate his rooster, a loin consumed his donkey, and a wind 
extinguished his candle. To all these setbacks, Rebbi Akiva reaction was 
“Gam zu l’tovah – whatever Hashem does, is for the best”. When Rebbi 
Akiva awoke the next morning he discovered that a band of marauding 
robbers had attacked the city during the night. Had he been inside the city, 
or had the bandits discovered his presence via the rooster crowing, donkey 
braying, or torch glowing, he would have been killed as well. Rebbi Akiva 
excelled at believing that there was a silver lining in every situation – in 
this case he actually got to witness it. (Brachos 60b) 
Parsash Shlach begins with Hashem telling Moshe “Shlach lecha anashim 
– send messengers for yourself to explore Eretz Yisroel”. The words “for 
yourself” are a bit mystifying. Rashi explains that Hashem was dissatisfied 
with the Jews’ request to send spies, and was thus putting the onus on 
Moshe Rabbeinu. 
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Rabbeinu B’chayei associates the term “lecha” with a similar usage in 
Parshas Lech Lecha when Hashem tells Avrohom “Lech Lecha – Go for 
your own benefit, so that you will merit children, wealth, and fame.” 
Similarly, says Rabbeinu Bachyai, Hashem was telling Moshe that the saga 
of the mraglim would ultimately serve as a personal benefit to him. Moshe 
was not permitted to enter into Eretz Yisroel, hence his life would end as 
the Jews approached Eretz Yisroel. As a result of the m’raglim’s sin, the 
Jews remained in the midbar an additional 40 years, and Moshe’s life was 
extended for that duration. He eventually passed away when the Jews 
actually approached Eretz Yisroel 40 years later. 
This analysis of the tragic events that are about to follow, and ascribing a 
benefit to Moshe, is difficult to understand. How can the Jews’ protracted 
sojourn in the desert and death of an entire generation be seen as a benefit 
to Moshe? Only a cold blooded, heartless, narcissist would view the deaths 
of six hundred thousand Jews as a blessing because his own life was thereby 
extended. 
Let us take try to project how Moshe Rabbeinu, the kindest, most devoted 
leader Klal Yisroel ever had must have felt about this trade off. 
In last week’s parsha, (11:15) Moshe suggested that Hashem appoint 
zkainin (seventy elders) to assist him in caring for the needs of the Jewish 
people. When Moshe realized that Hashem was reluctant to do so because 
it would be an affront to Moshe’s kavod (dignity) to have others share his 
mantle of leadership, his immediate response was: “Im kocka at oseh li, 
hargeini - If this is how it will be [to protect my dignity], please allow me 
to die rather than allow for imperfect leadership of Klal Yisroel”. 
Moshe was prepared to gladly sacrifice his own life rather than to have the 
Jews suffer the slightest deficiency in theirs. There is no doubt that Moshe 
Rabbeinu, who viewed the suffering of a single Jew as a tragedy, was 
horrified at the catastrophe that befell the Jewish people as a result of the 
sin of the mraglim. How do we understand the Torah underscoring the 
“lecha – for your benefit” component in this tragedy? 
When a relative dies, we say the bracha of Dayan Ha’emes – the One who 
judges with truth, acknowledging that although we are saddened by what 
has happened, we accept Hashem’s judgement. If the mourner was 
bequeathed a significant inheritance, he is required to recite the additional 
bracha of shehecheyanu. Although these two brachos have opposite 
connotations and reflect conflicting emotions, we are expected to be able 
to feel both emotions simultaneously, without one obviating the other. We 
sometimes allow ourselves to be completely consumed by a single, 
powerful emotion and don’t find within ourselves the ability to regulate the 
extent of its impact. However, the Torah teaches us that a disciplined person 
can thoroughly experience multiple conflicting emotions simultaneously 
resonating through his psyche. He can be devastated at the loss of a loved 
one, and recite the appropriate bracha, while the inheritance that he 
received generates its own happiness and bracha without reducing the pain 
of the his loss, and is in not considered an affront to the deceased. 
Moshe was certainly devastated by the punishment that the Jews would 
face. Undoubtedly he would have preferred to pass away and for the Jews 
to enter straight into Eretz Yisroel, but that wasn’t his choice. The Torah is 
teaching us that we do not have to be happy with a situation in order to 
recognize, appreciate, and thank Hashem for the silver lining that is present. 
We are sometimes faced with events and circumstances that we might have 
preferred to have transpired differently. Although we can’t control the 
curveballs life sometimes throws at us, we can regulate our reactions to 
them. We can consciously strive to identify the silver linings in every 
situation, and be thankful for them. We sometimes get an insight into 
Hashem’s ways – like Rebbi Akvia did – and realize that there were no 
clouds at all. But even when the clouds remain, and the tragedy is not 
mitigated – such as by Moshe and the mraglim - there is still a silver ling 
to discover and appreciate. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel 
or www.eastcoastmohel.com . To receive an e-mail of his weekly parsha column, e-mail DSMohel@gmail.com. 

Fleeing from Fame Brings Respite from 
Reproach 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

This week's parsha relates the mission of the twelve meraglim - spies or 
scouts - who were sent to scout the land of Cana'an before the Jewish nation 
entered it. When they returned from their reconnaissance, ten of the 
meraglim reported that the people would not be able to conquer the land. 

Only two of those sent - Yehoshua and Caleiv - insisted that Israel would 
prevail against the Cananites. 
How were those two able to withstand the pressure of the other meraglim 
and act independently? Rashi cites a medrash which says that when “Moshe 
called Hoshea bin Nun, Yehoshua" (Bamidbar 13:16) he was praying that 
Yehoshua should not be influenced by the evil plans of the other meraglim. 
The name change implies (as Rashi notes) this prayer. “May Hashem (Yud-
Hay) save you from the plot of the Spies." The Targum Yonasan (See 
Tractate Megillah 3A where the Gemarah attributes its authorship to Reb 
Yonasan ben Uziel. Its overall style is very similar to that of Targum 
Onkelos, though at times it seems to be a looser paraphrase.) adds: "When 
Moshe saw his extreme humility, he called Hoshea bin Nun, Yehoshua." 
Caleiv, however, managed, on his own, that is without Moshe interceding 
on his behalf, to withstand the mergalim's scheme. How so? The rabbis tell 
us that during the mission, Caleiv went to Chevron and prostrated himself 
at the graves of the forefathers. We need to understand why Moshe felt a 
need to pray for Yehosuha, why not for the others, and, also, in what way 
did the proactive measure of Caleiv relate to the challenge which the 
meraglim posed to the success of the entire mission? 
Chazal (Tana D’Bei Eliyahu 25) teach that a person must say "מתי יגיע מעשי 
 When will my actions approach the level of - למעשי אבותי אברהם יצחק ויעקב
the actions of my forefathers Avraham, Yitzchak and Yaakov"? Did Chazal 
actually expect us to reach the spiritual levels of the forefathers? Reb Asher 
of Stolin (Reb Asher of Stolin (the 1st), 1760-1828. He was the son of Reb 
Aharon HaGadol of Karlin. He was the third Rebbe of the Karlin-Stolin 
dynasty, and the first to have his residence in Stolin) answers that the word 
"yagiu" - approach has the same root as "negiah", the Hebrew word for 
“connection” or “touch.” The Medrash is not teaching us that we could 
approach the spiritual level of our forefathers, but that we should aspire to 
do so. Each generation is different and we cannot compare the actions of 
one generation to the actions of another. Rather, we are taught that our 
actions should on some proportionate level connect with and relate to the 
actions of our forefathers. We are connected with the Avos when we strive 
to emulate them. It is by connecting to our forefathers through our actions, 
that we ultimately connect to the Source of life and draw Hashem’s light 
into the physical world. 
Reb Yissocher Ber of Zolynia (Rabbi Yissachar Ber Leifer 1920-2008, as 
brought in his Sefer She’ires Yaakov (still in manuscript)) took this a step 
further and proposed that, included in Rabbi Asher's words is that we must 
go beyond striving to connect to our forefathers through our actions. If our 
goal is that our actions and deeds promote the connection to our ancestors 
it should go without saying that those actions should not cause a מסך המבדיל 
- a curtain, if you will, that separates us from our forefathers. 
This curtain that separates us from the previous generations is our ego. The 
Beis Aharon (Reb Ahron of Karlin 1802-1872) quotes the Ba’al Shem Tov 
Hakadosh (Rabbi Yisrael the son of Eliezer the Baal Shem Tov ["master of 
the good Name"], 1698-1760. He is the founder of the Chassidic 
movement. He authored no books, although his disciples disseminated his 
teachings in lectures and in published form.) saying that every one of us 
can reach and understand all that the Tanaaim (the authors of the Mishnah 
portion of the Talmud) and Amoraim (the authors of the elucidation of the 
Mishnah, which is the Gemarah or conclusion of the Talmud) reached. 
However, our haughtiness does not allow us to. It acts as a barrier that 
prevents us from reaching that goal. 
Had the meraglim been linked to our Forefathers they would have been able 
to stand strong and not fall to their temptation in slandering the Land. In 
order for them to be connected to the Avos – the forefathers- they needed 
to suppress their desire for personal fame and glory. As the Zohar Hakadosh 
(3:158A) explains, the meraglim were concerned lest they lose their 
honored status after Israel successfully settled the land. The meraglim were 
tribal leaders suitable for heading the people in the wilderness, but once 
settled in the new land the people would choose others more suitable to lead 
in civilized societal life. 
Being that their motives were ego-driven Moshe’s prayers on their behalf 
would have been to no avail. It was only Yehoshua of whom the pasuk 
quotes (Bamidbar 11:28) as saying, when referring to Moshe, “Adoni 
Moshe - My Lord Moses," with total deference to his master. We also see 
the humility of Yehoshua described at an earlier time: The pasuk (Shemos 
33:11) tells us Yehoshua was a “naar lo yamish mitoch ha'ohel," a lad (who) 
would not depart from within the tent of Torah study”. Thus we see 
Yehoshua’s great humility and therefore he was able to connect to the avos 
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and be spared from this sin. It is now understood why Moshe prayed for 
him because only for Yehoshua was there a chance for the tefilah to be 
effective. 
In truth Caleiv too, was subject to the same craving for honor as were his 
colleagues, but unlike them he vigorously resisted that impulse. He went to 
the Me'aros Hamachpeila - graves of the patriarchs and prostrated himself 
by their resting place. When a person prostrates themselves their head, the 
highest spot in one’s body, and their feet the lowest spot in one’s body, are 
on the same level. The head has lowered itself to be horizontal to the feet. 
This is an act of self-negation, a recognition of one’s unworthiness. Caleiv 
went to the resting place of the avos to completely rid himself of any stain 
of ego and conceit. He “removed” the barrier that separates one from our 
Avos, our forefathers. Calaiv was then able to connect to the Avos without 
the interference of his ego and was able to repudiate the position of his 
associates and abjure the rejection of the Promised Land. 
We live in perilous times, and it is often difficult for us to withstand all of 
the persuasions that our world offers us. The first step to for us to save 
ourselves is to be cognizant of the greatness of the Avos, and then to want 
to connect to them by trying to emulate them. This however is only possible 
if we are self-effacing, for without personal humility our own egos will 
cause us to project our own inadequacies upon our forefathers (heaven 
forbid). Paradoxically, it is only when we recognize how spiritually inferior 
we are compared to our forefathers that we actually forge a connection to 
them. 
Caleiv, by realizing this and submitting totally to the reverence of the Avos, 
was able to succeed and proclaim “Tova HaAretz Meod Meod”- the Land 
is very, very great indeed (Bamidbar 14:7)! 
Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Contact me at Rabbisochet@gmail.com with any 
questions and comments. Good Shabbos, Rabbi Dovid Sochet. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Shlach 5777 
GOOD MORNING! This week I share with you three fascinating stories... 
and one question. 
Several years ago I was in Prague eating at the King Solomon restaurant 
with a friend. The only other diners were a couple sitting near us. I kept 
staring at the man -- he looked just like a friend from Singapore who had 
recently passed away. Frankly, it was spooky. Finally, I asked him, "Excuse 
me. Where are you from?" "Milan" the man replied. That didn't help. "Were 
you born in Italy?" "No," the man responded, "Afghanistan." Bingo! "By 
chance is your last name Khafi?" "Yes! How did you know?" And I 
explained my relationship with his brother and expressed my condolences 
over his loss. 
Second story: Shortly afterwards I assisted in a wedding on Grand Cayman 
Island. The limousine brought me to the Marriot Hotel from the airport. 
While checking in, I noticed that the manager's last name was "Schwartz" 
and thought to myself "Amazing! In the middle of nowhere and here is a 
fellow Jew!" So, I asked him, "Where are you from?" He answered, "From 
a little place near Los Angeles, Santa Monica." Something started swirling 
in my head like a little red flag... and the next words out of my mouth were, 
"And how's your older brother, Marc?" The fellow looked up. His eyes 
bugged out. His jaw dropped. He stared at me and asked, "How could you 
possibly know that?" I didn't respond -- kind of enjoying the dramatic 
moment. He looks down at his computer and starts repeating my name -- 
first then last, first then last -- and finally exclaims "Kalman Packouz! I 
haven't seen you for over 40 years!" When I was in high school I was 
president of District 4 AZA; my vice president was Marc Schwartz. This 
was his younger brother, Steve. How did I know? Whenever someone 
asked Marc, "Where are you from?" Marc would invariably answer, "From 
a little place near Los Angeles, Santa Monica." When Steve used the same 
response, somewhere deep in my brain a little voice said, "Aha!" 
Third story: A few months later, I was talking with an 800 booking number 
to make a reservation for our winter vacation in Orlando. While the fellow 
looked for prices and availability I asked him, "Where are you located?" 
He replied, "In Bend. It's a little town in Oregon." I pedantically responded, 
"I know Bend! It was originally named 'Farewell Bend' by the pioneers who 
were able to ford there the shallow part of the Deschutes river before 
heading up to Portland or down to San Francisco." "Wow! How did you 
know that?" he asked. I replied, "I grew up in Beaverton, Oregon." "Funny" 
says he, "I grew up in Beaverton, Oregon!" "I graduated from Beaverton 
High School!" "Funny" he responds, "I graduated from Beaverton High 
School." "I graduated in the Class of 1968!" ... and lo and behold, he 
answers back, "I graduated in the Class of 1968!" And for the next half hour 

we caught up on the last 40 years and many of our classmates. What is the 
chance of dialing an 800 number and getting 1 out of 450 classmates you 
went to high school with out of 307 million people in the United States? 
(But neither that nor the following 2 questions are the question I want to 
ask!) 
Are these encounters more than coincidences? Is each one a bit of a 
miracle? The Ramban in his commentary on Noah explains that really 
everything is a miracle. However, miracles fall into 3 categories: 1) "An 
Open Miracle" 2) "A Hidden Miracle" 3) "Nature." From the Almighty's 
"point of view" they are all the same. The difference is our perception. 
When we get habituated to a miracle we call it "Nature." When it is a 
coincidence, it is a "Hidden Miracle." And, when the sea splits ... now that's 
"An Open Miracle!" 
If truth is stranger than fiction, it is because it has a better and more creative 
Author. Our Torah teaches us that the Almighty loves us and has a personal 
relationship with each of us. Everything that happens to us is carrying a 
message from the Almighty to help us fulfill our mission in life and to 
perfect our character and soul. 
So, here's the question: What's the message? What am I supposed to learn 
from encounters of this nature? There is an old Jewish saying, "If one 
person calls you a donkey, ignore him; if two people call you a donkey, buy 
a saddle!" If the Almighty is giving me the same experience again and again 
-- what is the message that I am not getting? It is possible that these 
meetings and communications are setting up events and connections for the 
future. It is possible that there was something I was supposed to initiate at 
these junctures. 
Ultimately, we are finite and the Almighty is infinite. It is impossible for 
us to fully comprehend the depth of His messages to us, but there is always 
a lesson. Some say that "coincidence is God's way of staying anonymous." 
I say "Coincidence is God's way of saying 'I Love You and Don't Forget 
That I am Here With You!' " 
Torah Portion Of The Week: Shelach 
The Jewish people received the Torah on Mt. Sinai and were ready to enter 
the land of Israel. There was a consensus of opinion amongst the people 
that we should send spies to see if it was feasible to conquer the Land. 
Moshe knew that the Almighty's promise to give the Land included a 
guarantee to conquer it. However, one of the principles of life which we 
learn from this portion is: the Almighty allows each of us the free will to 
go in the direction we choose. Even though one man and the Almighty is a 
majority, Moshe -- by Divine decree -- sent out the princes of the tribes 
(men of the highest caliber) to spy out the land. 
Twelve spies were sent. Ten came back with a report of strong fortifications 
and giants; they rallied the people against going up to the Land. Joshua ben 
Nun and Calev ben Yefunah (Moshe's brother-in-law) tried to stem the 
rebellion, but did not succeed. The Almighty decreed 40 years of wandering 
in the desert, one year for each day they spied in the land of Israel. This 
happened on the 9th of Av, a date noted throughout Jewish history for 
tragedy -- the destruction of both Temples in Jerusalem and the expulsion 
of the Jews from Spain among them. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the Almighty spoke to Moshe, saying: Send for yourself men, that 
they may spy out the Land of Canaan, which I am giving to the Children of 
Israel; one man, one man of every tribe of their fathers you shall send, every 
one a prince among them" (Numbers 13:1,2). 
The Torah is not written in chronological order. What is the meaning of the 
juxtaposition of this section to the previous section? 
Rashi cites the Midrash Tanchuma to elucidate the juxtaposition of sending 
the spies to the land of Canaan to the section of Miriam's speaking loshon 
hora (derogatory speech) about Moshe. Even though Miriam was publicly 
punished for speaking against her brother, these wicked people who 
witnessed her punishment did not learn a lesson. 
The question arises: How could the spies be expected to learn from 
Miriam's loshon hora? Miriam spoke against a person, while they spoke 
against a land. Rabbi Yisroel Ordman, of Telshe Yeshiva in Lithuania, 
comments that one must acquire the attribute of always seeing the good in 
everything. A person who finds fault with things (meals, accommodations. 
etc.) will also find fault with people. Conversely, a person who always 
seeks to find the good in all phenomena will also see the good in his fellow 
man. That is the lesson the spies should have learned: to notice virtues 
rather than seek out faults. 
As a pious man once noted, "We were given two eyes -- one very powerful 
for introspection, so we should find our smallest faults; the other very weak, 
for viewing others. Only too often we switch their functions." 
Quote of the Week 
When alone -- guard your thoughts. 
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When at home -- guard your temper. 
When with friends -- guard your tongue! 
In Loving Memory of Shmuel ben Berel Leib, The Manger Family 
In Loving Memory of Richard Wagner 
This article can also be read at: http://www.aish.com/tp/ss/ssw/427751603.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת מלכה בת הרב מאיר ע" ה  
Hafrashas Challah: Divine Providence in Every Home 
The challah dough represents the prosperity Hashem has bestowed on us. 
When we prepare the daily bread for ourselves and our families, we think 
about the particular care that Hashem extends to every household and every 
soul. The ears of corn ripen in the fields under the rays of the sun, which is 
a blessing to all people on earth. The bread given to us daily is a result of 
Hashem’s special hashgacha. 
Challah is analogous to terumas hagoren. Just as the threshing floor shows 
us how Hashem has blessed our fields, the dough represents the prosperity 
He has given our homes. Hence, what applies to the dough also applies to 
the wheat on the threshing floor: the owner may not use it until he separates 
terumah for the kohen. By taking terumah, he expresses awareness that it 
is Hashem Whom he must thank for the blessing of his fields, and gives it 
first to the kohen, who represents Him. 
Challah is also intimately connected with nesachim. Nesachim teach us that 
the wellbeing and happiness of the nation depend directly on Hashem, 
whereas hafrashas challah teaches us that the livelihood of every household 
and every individual is under Hashem’s hashgacha. Not only is the sunlight 
that ripens the wheat Hashem’s messenger, but so is the income of every 
family. Even an individual’s share in a nation’s prosperity is an act of 
Hashem. 
This awareness is renewed every time we prepare bread for ourselves and 
our families. We consider the care Hashem extends to every home, and just 
as we separate terumah from a pile of produce, we separate a piece of dough 
and raise it to Hashem. 
Sometimes blessing is bestowed on the people’s harvest in general, yet a 
man and his family can hunger for bread. Sometimes the reverse is true: in 
times of widespread scarcity and high prices, one man and his family do 
not suffer and are sustained by G-d’s generosity, even without the blessing 
of the harvest. 
Taking challah signifies that Hashem not only watches over worlds and 
countries, but extends His care to the cities, to homes, to the people inside 
them. He watches over every soul, young or old, who calls out to Him. 
Challah represents the special hashgacha pratis of the individual. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s collected writings, with permission from the publisher.  
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Dealing With Hours 
“And Moshe sent them forth from the Wilderness of Paran by the word 
of God. They were all [distinguished] men; heads of Bnei Yisrael were 
they.” BeMidbar 13:3 
At that hour, when they were appointed to go, they were worthy men. - 
Rashi, from Tanchuma 4 
Sefer MiTa’amei Yitzchak notes that there seems to be a problem with 
the calculations involved in this episode. The Midrash points out that 
Hashem was aware that the outcome of the venture of the spies would be 
tragic. They were to bring back a report replete with leshon hara, and, as a 
result, that generation would be doomed to spend forty years in the desert. 
This forty-year sentence began with the year the Jews departed from Egypt 
(although the spies were not sent until the second year after the exodus). 
The end of the forty-year sojourn in the desert should have been on the 
fifteenth day of Nisan of that last year, forty years to the day, on the 
anniversary of the exodus. Yet, we know that the Jews actually entered into 
Eretz Yisrael on the tenth of Nisan of that last year (see Yehoshua 4:19), 
four days earlier than we would have expected. Furthermore, the trip from 
Egypt to Eretz Yisrael would have anyways required travel of eleven days, 
as the verse states (Devarim 1:2): “Eleven days from Chorev, by the way 
of Har Seir, to Kadesh Barnea.” Therefore, these eleven days cannot be 
considered as part of the punishment of being in the desert. Accordingly, 

there are a total of fifteen days, equal to one half of a month, out of the forty 
years, which are not accounted for. 
The forty years correspond to the forty days they spent in the land. Each 
day of 24 hours has twelve two-hour periods, each period being one-twelfth 
of the day. Similarly, every year has twelve months. We can suggest that 
every two-hour period the spies spent in the land resulted in a month of 
exile in the desert. Rashi, however, tells us that during the first hour of the 
episode the spies were worthy men. This would translate to a reprieve of 
one half of a month, or fifteen days, during which the punishment of being 
in the desert would not be necessary. This is precisely the number of days 
which we calculated were, in fact, not part of the punishment. 
To State The Truth 
“And Calev quieted the people towards Moshe, and he said: ‘We should 
go up at once and possess it, for we are well able to overcome it.’ ” 
BeMidbar 13:30 
Calev silenced the people for them to hear what he would say about Moshe. 
Calev cried and said: “Is it only this that the son of Amram did for us?” 
Those who heard him begin to speak thought that Calev intended to speak 
disparagingly about Moshe, and because there was anger in their hearts 
against Moshe because of the words of the spies, they all became silent in 
order to hear his reproach. Then Calev said: “Did he not split the sea for 
us? And bring down the manna? And bring the quails for us?” – Rashi 
Sefer Likutei Yehuda notices that Calev intended to speak on Moshe’s 
behalf, and to assure the people that Moshe’s leadership and the upcoming 
conquest of Eretz Yisrael would be successful. We must understand, 
though, how Calev expected to influence the nation by what he said. After 
all, he only praised Moshe by repeating some simple facts of which they 
were all already aware. They were all familiar with the fact that Moshe had 
led them across Yam Suf, and they knew that with his guidance they had 
all been provided with the manna and quail. Yet the mere knowledge of 
these facts had not prevented the complaints from being registered in the 
first place. How, then, did Calev expect to settle their grievances and calm 
the disorder by simply repeating the obvious? 
This, however, is the manner in which peace is achieved. It is always 
worthwhile to restate the voice of truth even when the facts are known to 
the one who protests and objects. In the heat of debate and argument, people 
do not always hear the truth, and they perceive reality from their own bias. 
Yet, when a moment of calm does prevail, the sound of reason can suddenly 
penetrate deep into one’s heart. 
Calev was correct, therefore, in insisting on pointing out the virtues of 
Moshe, for he hoped that an atmosphere of understanding would prevail 
and the people would consider his words of encouragement. 
Basic Survival 
“Only do not rebel against God, nor should you fear the people of the 
land, for they are bread for us. Their defense is removed from over them, 
and God is with us. Do not fear them.” BeMidbar 14:9 
What did Yehoshua and Calev mean when they compared the occupants of 
the land of Canaan to bread? How did this analogy serve to encourage the 
people to no longer fear the occupants of the land? 
The Chovos HaLivavos (Sha’ar HaBitachon, Ch. 4) writes that a person 
should have full confidence that he will not be lacking in bread and water. 
These are basic staples necessary for life, and Hashem, Who provides life, 
will certainly provide the minimal nourishment to sustain it (see Ta'anis 
5b). Other additional forms of sustenance, however, which are in the realm 
of being extra and nonessential, are not guaranteed. We can assume that we 
will always be furnished with that which is critical for our survival, but that 
which is not vital may or may not be provided. 
Rabbi Sholom Mordechai Shwardron of Berzhan (Maharsham) 
explains that when Yehoshua and Calev spoke, they pointed out that the 
existence and survival of the Jewish people and the fulfillment of the Torah 
would only be possible if the nation were able to enter and live in the Land 
of Israel. Their inheriting the land was just as essential for their survival as 
eating bread is for the subsistence of a person. This is why they were secure 
in their insisting that the conquest of Eretz Yisrael was certain. 
The Risk Of Chillul Hashem 
“And Moshe said to God, ‘Then the Egyptians shall hear it, for you 
brought up this people in your might from among them. And they will tell 
it to the inhabitants of this land 
...Now if you shall kill all this people as one man, then the nations which 
have heard Your fame will speak, saying, Because God was not able to 
bring this people into the land which he swore to them, therefore he has 
slain them in the wilderness.’ ” BeMidbar 14:13-16 
The verse should have read “kfh hTkCn” (using the masculine form), not 
“,kfh hTkCn” (which is the feminine form). Rabbi Elazar said: Moshe said 
to Hashem, “Sovereign of the Universe, now the nations of the world will 
say that the God of the Jews has grown feeble like a female and He is not 
able to save His people.” Hashem responded to Moshe, “Have they not 
already seen the wonders and miracles I performed for them at the Red 
Sea?” Moshe answered, “Still, the nations may say that You could stand 
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up to one king [Pharaoh], but that You cannot stand up to thirty-one 
kings.” Said Rabbi Yochanan: How do we know that Hashem 
acknowledged that Moshe was correct? Because it says (ibid. 20): “And 
God said, ‘I have pardoned them according to your word.’ ” -- Gemara 
Berachos 32a 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow points out 
that this exchange features the argument of Moshe and the response of 
Hashem as He agreed to annul His decree to destroy the people. One of the 
lessons of this episode which becomes apparent is the exact nature of chillul 
Hashem, and just how severe it actually is. 
The miracles which Hashem had wrought on behalf of the Jews were 
unparalleled both in number and in terms of their overwhelming nature. 
The defeat of Egypt was convincing and inspiring. At that time, when the 
miracles took place at the Red Sea, there was literally no one on Earth who 
remained with any doubt that Hashem, the God of the Jews, was capable of 
guiding His people to any place and to inherit any land He would choose 
for them. A person would have to have been a fool if he were to believe 
that Hashem could only defeat the one King of Egypt, but that He was 
powerless against the 31 kings of Canaan. If Hashem were to punish the 
Jews by wiping them out, it would have been senseless for anyone to think 
that it was due to His weakness and inability to battle the residents of 
Canaan. Yet, it was based upon this very concern, as remote as it was, that 
Moshe delivered his argument. He pointed out that the danger of chillul 
Hashem would arise even in the remote possibility that some individual 
would possibly conclude that the inability of Hashem was the reason that 
the Jews perished. Although this would be a completely unreasonable and 
unthinkable conclusion, nevertheless, a chillul Hashem was at risk. Hashem 
acquiesed to this request of Moshe, specifically due to the critical 
consideration to avoid chillul Hashem, and the Jews were spared. 
We see from here that the need to avoid any element of chillul Hashem is 
paramount, no matter how remote a possibility it may be. This powerful 
message is demonstrated in that the need to avoid a chillul Hashem has the 
ability to overturn a decree directed against the entire nation. It must be that 
the damage created by a chillul Hashem is very great. 
The Princes’ Quest 
“And they were intransigent to ascend to the mountaintop, while the Ark 
of God’s covenant and Moshe did not move from the midst of the camp. 
”BeMidbar 14:44 
The series of events as they unfolded seem astonishing. When Moshe 
encouraged the people to enter the land, they insisted upon sending scouts 
before proceeding. (see Devarim 1:22) After the scouts returned, however, 
the people refused to believe in how the conquest of the land could be 
successful. Now, finally, as Moshe delivers a verdict that they will not be 
permitted into the land, the people organized a group to try to fight their 
way into Eretz Yisrael, against the instructions and without the support of 
the Shechina and Moshe. Why did they refuse to consider entering the land 
when it was encouraged and supported, but now they suddenly wake up 
and develop a determination that is unstoppable? What could have been 
their reasoning? 
Sefer Yishm’ru Da’as notes that our sages tell us that the spies possessed 
a bias against having the nation enter the land. In the desert, these men were 
considered important leaders. They were the princes of the tribes. Yet, they 
feared that once in the land they would lose their prominence and stature. 
This is why they saw everything from a standpoint of how to maintain 
power. Every person is made up of a soul and a body. There is a constant 
struggle between the two, and every decision a person makes involves a 
question as to which of these components will persevere. Many issues 
involve whether a person will exercise an intellectual and spiritual 
consideration, or whether the physical and mundane tendencies will be 
victorious. 
The spies and their followers were driven by the thirst for power and 
personal prestige. When Moshe finally informed them that they had earned 
a destiny of doom, they were shocked as they faced the reality of their 
decisions. They quickly felt remorse, and they made a furious attempt to 
connect with the land which was now eluding them. Nevertheless, their 
teshuva was not acceptable, and they met their demise as they once again 
disregarded Moshe’s command that they desist in their fruitless attempt to 
enter the land. 
We must ask, however, why it was that their teshuva was not accepted. The 
Gemara in Menachos (29b) presents a rather mystical remark. “This world 
was created with the letter d which is similar to a vestibule. It is partially 
enclosed, but it is open at one end (the bottom). Anyone who wants to drop 
out of the world by pursuing evil may do so. The smaller leg of the d is to 
indicate that if a person does teshuva, he may enter the world once again. 
However, he cannot expect to enter the same way in which he left (the 
bottom). He must enter from a different direction (the side), otherwise he 
will not succeed.” 
This was the error of the ones who sought to fight their way into the land. 
Teshuva must include a new approach and a different perspective upon the 

world in order to be successful. The sin was the result of improper behavior, 
but that behavior was the result of a flawed outlook upon one’s role and 
mission in the world. One must develop a refreshed view of what is correct, 
and therefore come back to this world from a new direction and with a 
corrected understanding of how to fulfill God’s will. Otherwise, the teshuva 
is incomplete and might not be effective. 
Halachic Corner 
Pirkei Avos: Chapter 3 
The greatest possible honor that one can give to his parents is to engage in 
Torah study and in the performance of mitzvos. Since the study of Torah is 
the greatest mitzvah, if a son wishes to leave home in order to further his 
studies, he may go, even if he will be unavailable to his parents during that 
time. However, for other mitzvos, which can be performed by others, he 
may not leave his parents without their consent (Aroch HaShulchan 
240:36). This is understood from the fact that Yaakov Avinu, who was 
away from his parents for thirty-six years, was rebuked only for the time 
that he spent in Lavan’s home, and not for the 14 years spent studying at 
the Yeshiva of Shem and Ever. 
Questions for Thought and Study 
1. Why did Bnei Yisrael have to send a spy from each tribe? Why couldn’t 
they just send two men, as Yehoshua does later on? See Malbim 13:2 
2. Why did Moshe specifically add a "h" to Hoshea’s name? See Ohr 
Hachaim 13:16 
3. Why was Yehoshua mentioned before Calev in Pasuk 14:6? See Ibn Ezra 
14:6 
4. Why does the Torah use the term "oyjJhu" (“and He slaughtered them”) 
regarding destroying Bnei Yisrael? Why isn’t the term "odrvhu" (“and He 
killed them”) used? See Ibn Ezra 14:16 
5. Why does Hashem only mention Calev in Pasuk 14:24? Didn’t Yehoshua 
also contradict the other spies? See Ramban 14:24 
6. When did the incident of the "ohmg JJen" (“wood gatherer”) occur in 
the rCsn? See Rashi and Ramban to 15:32 
Answers: 
1. There are different functions of spies. The spies sent by Yehoshua were 
regarding preparations for battle, so the mission was the same for both 
spies. The spies sent by Bnei Yisrael were to observe the qualities of the 
land. Each tribe had different agenda as to what type of land to look for, so 
they each had to send a different spy to satisfy their own interests. 
2. The letter "h" was added to Hoshea’s name so that he could stand up to 
the evil spies, as "h" is numerically equal to ten. 
3. Yehoshua was mentioned before Calev because Yehoshua was greater 
than Calev. 
4. Because Bnei Yisrael were in the rCsn (wilderness), it was more 
appropriate to use a term such as "oyjJhu" that is used with animals that 
roam in the wilderness. 
5. The Torah only mentions Calev as it was describing his reward regarding 
his portion in Eretz Yisrael. Yehoshua’s reward was that he would replace 
Moshe, which obviously was not appropriate to mention at this time. 
6. Rashi said that the incident of the ohmg JJen occurred on the second 
Shabbos after Bnei Yisrael left Egypt. Ramban says that it occurred after 
the sin of the spies. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Shelach- Enjoy the Ride! 
The mitzvah of Tzitzis is to put tassels on the corners of a four-cornered 
garment. Once the tassels are made correctly, what is most prominent about 
them is the eight strands that hang from a series of knots and windings. 
Rashi explains that these eight strands represent the eight significant days 
surrounding the Exodus from Egypt. Specifically, there were eight days 
from the time the Jews brought the Korban Pesach before the redemption 
(on 14 Nissan) until after the splitting of the sea, when they finally said 
Thanksgiving for the redemption (on 21 Nissan). 
Normally, we think of the eight days of the Exodus as something that we 
commemorate at the time of Pesach. What message do the eight strands of 
the tzitzis impart regarding those eight days for daily living? 
The Talmud tells us that the Jews of the Exodus were “Small of faith.” Even 
after the miracle of the splitting of the sea, they refused to recite 
thanksgiving until they actually saw the Egyptians wash up dead on the 
shore. Only then did they feel that they were truly saved and able to say, 
“Thank You for the redemption.” Until then they still wondered. Despite 
the great miracles that were done for them, they thought, “Maybe the 
Egyptians will still come from a different route, and attack us.” 
For almost eight full days, the Jews at the time of the Exodus felt that they 
could not yet recite thanksgiving on the miracles they experienced. It would 
have been premature, they thought, because the redemption was not yet 
definitively complete. 
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At the time of the Exodus, the fact that they were able to kill the Egyptian 
sheep god as a Jewish observance in Egypt without repercussions, was in 
itself a monumental level of redemption, and reason for thanksgiving. 
That they were redeemed from Egypt as a people, from a place from which 
slaves never went free- and they were given gifts by their taskmasters- was 
also reason for celebration. 
And, that G-d led them with a cloud and a pillar of fire, protected them 
from the Egyptian projectiles, and miraculously split the sea to enable 
escape should have caused them to rejoice. 
But, instead, their attitude was, “We are not yet done. We can’t rejoice until 
we are totally and definitively successful in the process of redemption.” 
The strands of tzitzis come to remind us of a different perspective. 
Imagine that a child graduates eighth grade, but the parents refuse to 
celebrate because the child did not yet finish high school. And, when the 
child finishes high school, they won’t celebrate because the child still didn’t 
graduate college or find a job. And, when the child finds a job they would 
not offer congratulations or thanks because the child is not yet married. 
And, when the child does marry they would not wish the child “Mazal Tov” 
because he or she does not yet have children. We all understand that the 
perspective of such parents would be totally mistaken. 
The strands of tzitzis remind us not to repeat the “eight day mistake.” 
Instead, we should enjoy the process, and celebrate the mini successes 
along the way. 
Interestingly, the commentaries say that the word tzitzis is an acronym of 
four Hebrew words:“Tzaddik Yafrid Tzitziyosav Tomid- A righteous 
person separates the strands of his tzitzis all the time.” At first glance it 
sounds like a nervous habit, hardly something one should be praised for. 
But, when we realize that the eight strands of the tzitzis correspond to the 
eight days of Exodus, when the Jews just kept waiting for the conclusion 
before they would say "Thanks," we realize that our task is to notice every 
“strand,” to treasure and give thanks for every single day. 
Instead of waiting for some finality moment of salvation, let us instead 
enjoy every moment of the ride. As King David declares in the very last 
verse of Tehillim, “Every breath shall praise G-d,” For every single breath 
that we take we are able to say, “Thank You!” 
With best wishes for a wonderful Shabbos! 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Shlach Sivan, 5777 
The Faulty Midos Of A Few Individuals Can Bring Tragedy To The 
Entire Klal Yisrael. 

ב) –לח לך אנשים ויתרו את ארץ כנען"(במדבר י"ג "ש  
“Send out men [אנשים] and let them spy out the land of Canaan” 
(Bamidbar 13:2). 
In this Parasha the Torah speaks of the spies who were sent to explore Eretz 
Yisrael to see if it can be conquered. The Torah describes how very 
extraordinary these spies were. They were all "Anashim” people, Rashi 
explains this to mean “distinguished” people. Among them were people 
even greater than Kalev and Yehoshua(1). They were the leaders and 
holiest people of the Dor Deah, “ ור דעה"ד , the greatest generation that ever 
lived. They were of the generation that was privileged to stand at Mount 
Sinai when Hashem gave us the Torah. They were of the generation that 
was privileged to hear the voice of Hashem when He spoke the first two 
commandments. Such were the great people who were chosen to explore 
Eretz Yisrael. 
They returned from exploring the land at the end of forty days and delivered 
Dibas Haaretz "דיבת  הארץ” - an evil report - about the Holy land. “We will 
never be able to conquer it because the people in Eretz Yisrael are stronger 
 to means stronger than "ממנו" than us. Chazal(2) interpret the word "ממנו"
Him, meaning Hashem. They were saying that the inhabitants of Eretz 
Yisrael were even stronger than Hashem. To make such a statement, 
claiming that Hashem was incapable of helping them, means that they were 
 Kofrim Baikar, they failed to believe in Hashem’s ,"כופרים בעיקר"
Omnipotence. 
This is mystifying. How was it possible that such great and holy people, 
leaders of a דור דעה"" , “knowledgeable generation,” could sink to such a 
low level, not even believing in Hashem? How was it possible that such 
great people could sink to such a low level in a mere forty days? 
The Mesilas Yesharim(3) brings from the Zohar Hakadosh that the spies 
had a tremendous temptation for "כבוד" - honor. They were afraid that the 
high positions that they had attained, being princes of Israel, was only 
temporary, enduring only while they were in the wilderness. At the time 
they would enter Eretz Yisrael - fully comprehending its holiness - they 
were afraid that they would be unable to retain their high positions anymore 
and they would be replaced by others. This pursuit of honor was so much a 

focus of their lives that anything jeopardizing this end, namely their 
entering Eretz Yisrael, had to be prevented from becoming a reality. This 
desire for honor distorted their vision. They did not want to enter Eretz 
Yisrael, nor did they even want to believe that Hashem had the ability to 
help them enter into the holy land. 
We see here the devastation caused by people motivated by the desire for 
honor. Uppermost in their minds was the thought - “we must retain our 
positions of leadership.” All other thoughts, such as that Eretz Yisrael could 
be conquered and that Hashem could bring them into the Holy Land, fell 
by the wayside. These thoughts detracted from the focus of their lives, 
which was to retain their leadership positions. This desire for honor totally 
clouded their ability to see the truth. 
Furthermore, exactly which position of leadership did these princes hold, 
which they so much wanted to retain? Simply we learn that each and every 
one of them was the leader of his entire tribe, a very high position indeed. 
According to the Baal Haturim, they were not leaders of tribes; rather each 
of the spies was actually a leader of a mere fifty people. This is derived 
from the word “Hayma” "המה", which has the numerical value of fifty. Even 
that small honor which they had garnered, and wanted so much to retain, 
distorted their vision. 
Perhaps we can see here yet another of the spies imperfections. Not only 
did they have the desire for honor, but they also had another bad trait - 
jealousy. This is implied from the words of the Zohar Hakadosh, that says, 
that they were afraid they would lose their positions of leadership and that 
Moshe would appoint others in their stead when they enter Eretz Yisrael. 
This implies that, if they would just lose their positions and not be replaced 
by others, they might have been capable of overcoming their desire for 
honor. However, for someone else to take their place, this they could not 
tolerate. Such is the evil trait of jealousy. 
In summation, we had very great and holy leaders in the “Dor De’ah,” the 
knowledgeable generation, who had only small positions of leadership - 
congregations of fifty people each. However, they were guilty of faulty 
character traits - seeking honor and being jealous. This brought them to 
give an evil report about Eretz Yisrael. It made them, "כופרים בעיקר", 
Kofrim Baikar, deniers of the very existence of Hashem. This also caused 
a rebellion in Klal Yisrael that brought about the death of these leaders as 
well as the deaths of their entire generation. 
We see from here that even such great and holy people are not immune to 
serious character flaws. They can have faults - being guilty of coveting 
honor and being jealous - which can bring about much destruction. Even 
the greatest people have to guard themselves, because they can fall into 
such a trap. 
We must work on eradicating our faulty character traits. No one is immune 
from their pull. 
May we devote time and effort to remove any bad middos- faulty character 
traits - which we may have within ourselves. May Hashem help us 
overcome any negative traits that we may possess. 
In this merit may we be capable of thinking clearly, without any distortions, 
and may we be able to worship Hashem with truth. וטהר לבנו לעבדך באמת. 
Amen. 
1. Ramban 13:4 
2. Brought in Rashi 13:31 
3. The end of Chapter 11 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Freedom Needs Patience (Shelach Lecha 5777) 
Whose idea was it to send the spies? 
According to this week’s sedra, it was God. 
The Lord said to Moses, “Send some men to explore the land of Canaan, 
which I am giving to the Israelites. From each ancestral tribe send one of 
its leaders.” So at the Lord’s command Moses sent them out from the Desert 
of Paran. (Numbers 13:1-3) 
According to Moses in Deuteronomy, it was the people: 
Then all of you came to me and said, “Let us send men ahead to spy out the 
land for us and bring back a report about the route we are to take and the 
towns we will come to.” The idea seemed good to me; so I selected twelve 
of you, one man from each tribe. (Deut. 1:22-23) 
Rashi reconciles the apparent contradiction. The people came to Moses 
with their request. Moses asked God what he should do. God gave him 
permission to send the spies. He did not command it; He merely did not 
oppose it. “Where a person wants to go, that is where he is led” (Makkot 
10b) – so said the sages. Meaning: God does not stop people from a course 
of action on which they are intent, even though He knows that it may end 
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in tragedy. Such is the nature of the freedom God has given us. It includes 
the freedom to make mistakes. 
However, Maimonides (Guide for the Perplexed III:32) offers an 
interpretation that gives a different perspective to the whole episode. He 
begins by noting the verse (Ex. 13:17) with which the exodus begins: 
When Pharaoh let the people go, God did not lead them on the road through 
the Philistine country, though that was shorter. For God said, “If they face 
war, they might change their minds and return to Egypt.” So God led the 
people around by the desert road toward the Reed Sea. 
Maimonides comments: “Here God led the people about, away from the 
direct route he had originally intended, because He feared that they might 
encounter hardships too great for their present strength. So He took them 
by a different route in order to achieve His original object.” He then adds 
the following: 
It is a well-known fact that traveling in the wilderness without physical 
comforts such as bathing produces courage, while the opposite produces 
faint-heartedness. Besides this, another generation rose during the 
wanderings that had not been accustomed to degradation and slavery. 
According to Maimonides, then, it was irrelevant who sent the spies. Nor 
was the verdict after the episode – that the people would be condemned to 
spend 40 years in the wilderness, and that it would only be their children 
who would enter the land – a punishment as such. It was an inevitable 
consequence of human nature. 
It takes more than a few days or weeks to turn a population of slaves into a 
nation capable of handling the responsibilities of freedom. In the case of 
the Israelites it needed a generation born in liberty, hardened by the 
experience of the desert, untrammeled by habits of servitude. Freedom 
takes time, and there are no shortcuts. Often it takes a very long time 
indeed. 
That dimension of time is fundamental to the Jewish view of politics and 
human progress. That is why, in the Torah, Moses repeatedly tells the adults 
to educate their children, to tell them the story of the past, to “remember”. 
It is why the covenant itself is extended through time – handed on from one 
generation to the next. It is why the story of the Israelites is told at such 
length in Tanakh: the time-span covered by the Hebrew Bible is a thousand 
years from the days of Moses to the last of the prophets. It is why God acts 
in and through history. 
Unlike Christianity or Islam there is, in Judaism, no sudden transformation 
of the human condition, no one moment or single generation in which 
everything significant is fully disclosed. Why, asks Maimonides (Guide, 
III: 32), did God not simply give the Israelites in the desert the strength or 
self-confidence they needed to cross the Jordan and enter the land? His 
answer: because it would have meant saying goodbye to human freedom, 
choice and responsibility. Even God Himself, implies Maimonides, has to 
work with the grain of human nature and its all-too-slow pace of change. 
Not because God cannot change people: of course He can. He created them; 
He could re-create them. The reason is that God chooses not to. He 
practices what the Safed Kabbalists called tzimtzum, self-limitation. He 
wants human beings to construct a society of freedom – and how could He 
do that if, in order to bring it about, He had to deprive them of the very 
freedom He wanted them to create. 
There are some things a parent may not do for a child if he or she wants the 
child to become an adult. There are some things even God must choose not 
to do for His people if He wants them to grow to moral and political 
maturity. In one of my books I called this the chronological imagination, as 
opposed to the Greek logical imagination. Logic lacks the dimension of 
time. That is why philosophers tend to be either rigidly conservative (Plato 
did not want poets in his Republic; they threatened to disturb the social 
order) or profoundly revolutionary (Rousseau, Marx). The current social 
order is either right or wrong. If it is right, we should not change it. If it is 
wrong, we should overthrow it. The fact that change takes time, even many 
generations, is not an idea easy to square with philosophy (even those 
philosophers, like Hegel and Marx, who factored in time, did so 
mechanically, speaking about “historical inevitability” rather than the 
unpredictable exercise of freedom). 
One of the odd facts about Western civilisation in recent centuries is that 
the people who have been most eloquent about tradition – Edmund Burke, 
Michael Oakeshott, T.S. Eliot – have been deeply conservative, defenders 
of the status quo. Yet there is no reason why a tradition should be 
conservative. We can hand on to our children not only our past but also our 
unrealised ideals. We can want them to go beyond us; to travel further on 

the road to freedom than we were able to do. That, for example, is how the 
Seder service on Pesach begins: “This year, slaves, next year free; this year 
here, next year in Israel”. A tradition can be evolutionary without being 
revolutionary. 
That is the lesson of the spies. Despite the Divine anger, the people were 
not condemned to permanent exile. They simply had to face the fact that 
their children would achieve what they themselves were not ready for. 
People still forget this. The wars in Afghanistan and Iraq were undertaken, 
at least in part, in the name of democracy and freedom. Yet that is the work 
not of a war, but of education, society-building, and the slow acceptance of 
responsibility. It takes generations. Sometimes it never happens at all. The 
people – like the Israelites, demoralised by the spies’ report – lose heart and 
want to go back to the predictable past (“Let us choose a leader and go back 
to Egypt”), not the unseen, hazardous, demanding future. That is why, 
historically, there have been more tyrannies than democracies. 
The politics of liberty demands patience. It needs years of struggle without 
giving up hope. The late Emmanuel Levinas spoke about “difficult 
freedom” – and freedom always is difficult. The story of the spies tells us 
that the generation who left Egypt were not yet ready for it. That was their 
tragedy. 
But their children would be. That was their consolation. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Shelach ז"פרשת שלח תשע 
 שלח לך אנשים ויתרו את ארץ כנען
Send forth for yourself men, and let them spy out the Land of Canaan. 
(13:2) 
Rashi comments concerning the juxtaposition of the sin of the meraglim, 
spies, upon the sin of Miriam, which concluded the previous parsha. The 
meraglim should have derived a lesson from Miriam’s punishment for 
speaking about her brother, Moshe Rabbeinu. If the tzadekes, righteous 
woman, Miriam, was punished for simply talking about Moshe in a manner 
that might have a negative connotation, how much more so should they 
have been mindful of her punishment and not spoken negatively? The 
question concerning Rashi’s comparison (Miriam’s lashon hora to that 
spoken by the meraglim) begs elucidation. Lashon hora is evil under any 
circumstance. When one speaks against a Torah personality, it becomes 
exponentially worse. When it is the gadol hador, preeminent Torah leader 
of the generation, Moshe Rabbeinu, Rabban shel kol Yisrael, it goes off the 
charts! How could this be compared with the meraglim speaking negatively 
of the Holy Land, sticks and stones – not people of such exemplary calibre? 
Horav Yerachmiel Chasid, Shlita, explains that the issur, prohibition, 
against speaking lashon hora, has nothing to do with the hurt one causes 
the subject of his slander; rather, it is about the middos ra’os, negative 
character traits, which catalyse the slanderer’s descent to such a low 
spiritual plateau. He writes that he heard this principle from Horav Chaim 
Shmuelevitz, zl, who supported it with the following proof. Klal Yisrael 
was punished with yom l’shanah, one year of wandering in the Wilderness, 
for every day that the meraglim spent reconnoitring Eretz Yisrael. Why is 
this? Their slander of Eretz Yisrael occurred on the day that they returned; 
why should they be punished for forty days if the sin lasted (at the most) 
part of one day? This indicates that, for forty days, their deficient character 
traits festered within them, their psyches became poised toward slander as 
soon as they arrived. Those forty days set the tone for the lashon hora they 
spoke upon returning home. Klal Yisrael listened and accepted the lashon 
hora that was forty days in the making. 
It is for this reason that Horav Hillel Zaks, Shlita, posits that lashon hora 
spoken for a positive purpose is permissible. (Of course the meaning of 
“positive” is not arbitrary. It must be verifiable and without question.) This 
is unlike any other aveirah, sin, found in the Torah, in which the end does 
not justify the means. We do not find a dispensation for chillul Shabbos, 
desecrating Shabbos, if it is for a positive purpose. According to the above 
idea, lashon hora for a purpose is not lashon hora. The definition of lashon 
hora is slanderous speech which emanates from a person’s mouth – speech 
that is founded and rooted in the speaker’s negative character traits. One 
who speaks for a positive purpose has no character traits which generate 
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his lashon hora; rather, the words that exit his mouth are the products of a 
positive attitude and an exemplary character who seeks only to help, to 
save, to do something positive for the person against whom he is speaking. 
There is no envy, no hatred – only love and care. This is not the lashon hora 
that is rooted in evil, but help in the guise of lashon hora. Some medicines 
happen to be bitter, but they work! 
 ויעלו בנגב ויבוא עד חברון
They ascended in the south and he arrived at Chevron. (13:22) 
From the Torah’s use of the singular va’yavo, and he came, Chazal (Sotah 
34b) derive that Calev alone left the group, so that he could visit the graves 
of the Patriarchs to pray that they intercede on his behalf. So great was the 
ability of the meraglim to influence that Calev feared being influenced by 
them. Yehoshua had no reason to leave, since Moshe Rabbeinu had already 
prayed for him before they had all left the camp. In his Iyun Yaakov 
commentary to the Talmud, Horav Yaakov Reisher, zl, asks why Calev 
prayed at the graves of the Patriarchs. Chazal teach that everything is in the 
hands of Heaven, except for yiraas Shomayim, fear of Heaven, which is in 
the domain of man. It is up to each and every one of us to endeavour to 
overcome the harsh influence of the yetzer hora, evil inclination. We cannot 
just pray that he exert no hold over us. We must do our part. A person may 
petition Heaven for assistance, knowing that he is ill equipped to go it 
alone. Nonetheless, he must do his own hishtadlus, endeavouring, and not 
rely solely on Heaven. 
Horav Yosef Chaim, zl, m’Bagdad, addresses the same question. In his Ben 
Yehoyada commentary, he adds that this question applies equally to 
Moshe’s prayer on behalf of Yehoshua. In other words, how does prayer 
for Divine assistance in combating the yetzer hora achieve efficacy when 
this battle must be fought and won by the human being without the help of 
Heavenly intervention? Furthermore, he asks, what is meant by the 
statement that Calev prayed for Hashem to save him from the atzas, 
counsel, of the meraglim. This suggests that Calev was aware of their 
nefarious intentions to slander the Land and mislead the nation into 
believing that continuing on to Eretz Yisrael was foolhardy. The text does 
not imply any sin on their part until they returned. If they had already 
planned their mutiny, then this was not the counsel of the meraglim, but 
rather, the sin of the meraglim. 
Rav Yosef Chaim explains that, when Chazal posit that Hashem does not 
assist a person in his battle with the yetzer hora, it means in situations in 
which the yetzer hora attempts to convince a person to commit a clearly-
defined major sin. In such a case, the person is acutely aware that he is up 
against a sin of major proportion. He should neither continue along this 
path, nor should he circumvent the issue, so that he does not confront the 
yetzer hora in a head-on battle, a fight which he will probably end up losing. 
Heaven removes itself from the fray in order to enable the person to earn 
his just reward. He sees the sin; he knows what he must do. If he acts 
appropriately, his actions will warrant Heavenly reward. 
There is, however, another yetzer hora which is difficult to battle and 
emerge triumphant. This is the yetzer hora that presents a sin as a mitzvah. 
Under such circumstances, one may turn to Hashem and petition His Divine 
assistance. We need Divine guidance to deal with the yetzer hora, when: a 
person is unaware that a given endeavour is wrong; when supporting a 
certain person runs counter to Torah dictate; when an organisation that 
presents itself as holy and Torah-oriented is neither. 
When the meraglim commenced their mission, they were still considered 
pious, upright individuals, highly respected leaders of their respective 
communities. What happened? How did they suddenly fall from such a 
high perch, igra rama, height of spirituality, to bira amikta, nadir of 
depravity? The wily yetzer hora convinced them that, if the Jews believed 
Eretz Yisrael to be a good and welcoming land, it would diminish their 
reward. What is so special about going to a land that has everything? Now, 
if the land would be miserable, a land that devours its inhabitants – and they 
are still determined to go – that would present an incredible opportunity for 
reward. The yetzer hora manipulated them, but Klal Yisrael was not strong 
enough to undertake going to a land that would present extreme difficulty 
for them. Thus, they wept and wept, and they mutinied against Hashem. 
Calev understood that their intentions were the work of the yetzer hora. It 
was a strong and convincing yetzer hora. Nothing is as difficult to contend 
with as the yetzer hora of frumkeit, observance. It presents itself as the 
mitzvah which will save those who support it, when, in reality, it is a 
destructive sin. Calev left to pray, because he knew quite well that – without 
Hashem’s support – he would have great difficulty overcoming the 

challenge presented by the other meraglim. He dealt with the atzas, counsel, 
of the meraglim. They had not sinned – yet, but they had already fallen 
under the ruse of the holy counsel to save the Jewish People. He prayed and 
was saved. They did not, and, as a result, we have Tishah B’Av, our 
national day of mourning. 
 ותשא כל העדה ויתנו את קולם ויבכו העם בלילה ההוא
The entire assembly raised up and issued its voice; the people wept that 
night. (14:1) 
The Talmud Sanhedrin 104b states that the fateful night on which the 
meraglim, spies, shared their slanderous report of Eretz Yisrael with the 
nation was the Ninth of Av. The people reacted with unwarranted, incessant 
weeping, which consumed the entire nation. The weeping was a reaction to 
a report that was foundless. Furthermore, they had been guided by Hashem 
in the wilderness under the protective shield of the Clouds of Glory. For 
them to cry without reason was ludicrous. Hashem said, “You cried a 
bchiyah shel chinam, unwarranted weeping. I will establish for you a 
b’chiyah l’doros, weeping for generations.” This refers to our national day 
of mourning – Tishah B’Av, when we mourn the destruction of our Batei 
Mikdash and the ensuing exiles which resulted from their loss. In other 
words, the sin of the meraglim catalyzed the destruction of our Batei 
Mikdash. 
Megillas Eichah laments the churban, destruction of Yerushalayim, and the 
loss of the Batei Mikdash. The Talmud (mentioned earlier) intimates the 
catalyst which led to the churban: “They jeered at you” (Eichah 2:16). Rava 
says in the name of Rabbi Yochanan, “Why did Yirmiyah (author of 
Megillas Eichah) place the pay before the ayin? (This refers to the fact that 
the pasuk, patzu alecha pihem, which begins with a pay is written prior to 
the pasuk which begins with an ayin. Since ayin precedes pay in the Aleph-
Bais sequence, it raises concern, obviously implying a key to understanding 
the sin of the meraglim.) It was because of the spies who spoke with their 
mouths (pihem) (pay) what they had not seen with their eyes (eineihem) 
(ayin).” This is the meaning of the pay preceding the ayin. Simply, Chazal 
are teaching us that the meraglim spoke before they saw. Since they did not 
see, they should have refrained from speaking. This is questionable, since 
everything that came from their mouths was actually true. The land was 
unique; the people were giants; the fruits were exceptionally large; people 
were dying everywhere. The nation that inhabited Canaan was very strong 
and prepared. To overwhelm them would take a miracle. Their problem 
was not what they said, but rather, how they presented their story. It came 
across as being negative, suggesting that the Jews had no chance 
whatsoever of successfully conquering Eretz Yisrael. Why did the pay 
precede the ayin? 
A person’s senses are capable of experiencing only what a person’s 
personality allows. Thus, two people can look at the same object and see 
two different images. An individual who is profoundly spiritual sees the 
spiritual potential in a given object, while his counterpart looks at the very 
same edifice and sees nothing but stone, mortar and wood. A classic 
example is cited by Horav Shimon Schwab, zl, from the preparation for the 
Akeidas Yitzchak, Binding of Yitzchak. As Avraham Avinu and Yitzchak 
(Avinu) neared the site, the Torah records their reaction. Va’yaar es 
ha’makom meirachok, “They saw the place from a distance” (Bereishis 
24:4). The Midrash asks, “What did he see? He saw a cloud hovering over 
the mountain. Avraham commented, “‘It appears that this is the place where 
Hashem wants me to sacrifice my son.’” Avraham then asked Yitzchak, 
‘My son, do you see what I see?’ Yitzchak responded affirmatively. 
Avraham then turned to Eliezer and Yishmael who had accompanied him, 
and asked, ‘What do you see? Do you see what I see?’ They responded that 
they saw nothing, to which Avraham remarked, ‘Since a donkey does not 
see and you do not see, you might as well remain here with the donkey.’” 
This indicates that the ability to perceive a spiritual image from a physical 
entity is determined by a person’s spiritual persona and plateau. One who 
is not spiritually connected has limited vision. 
This, explains Rav Schwab, was the sin of the spies. They looked at Eretz 
Yisrael through the lens of physicality. Had they applied their spiritual 
perspective, they would have perceived the Shechinah resting on Har 
Ha’Moriah, the place where the Akeidah took place. They would have 
perceived the unparalleled sanctity of Kiryas Araba, and, with every step 
on the soil of the Holy Land, they would have sensed the kedushah, 
holiness. 
Why did they not perceive the kedushah? They left with malevolent 
intentions to slander the land; thus, whatever they saw was tainted by their 
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preconceived notions. Their mouths reported what they saw with their 
physical eyes. They told the truth – from a physical sense. From a spiritual 
perspective – they lied. By placing their pay, mouth (for which they had 
prepared) before the ayin, eyes, of what they really saw, they were unable 
to render a positive report on Eretz Yisrael, because, after all was said and 
done, they saw no kedushah. 
 במדבר הזה יפלו פגריכם
In this wilderness shall your carcasses drop. (14:29) 
Ever since that first Tishah B’Av, when the meraglim, spies, returned with 
their slanderous report of Eretz Yisrael, Tishah B’Av became a sad, fateful 
night for the male members of Klal Yisrael. The decree had been issued 
that they would not enter into the Promised Land. The wilderness would 
become their graveyard. Every Tishah B’Av every (eligible) Jew dug a 
grave for himself, lay down in it and prayed. Would he wake up in the 
morning, or would this be his last night on earth? Every year, fifteen 
thousand men did not wake up. Whoever did not arise in the morning, 
yoshev b’seiser elyon (the chapter recited at a funeral when the deceased is 
being taken on his final journey to his grave) was recited next to his grave 
and then he was covered. (I have always felt that a lesson may be derived 
from this sort of morbid self-burial. One who slanders – ultimately buries 
himself.) 
This scenario continued on every Tishah B’Av until the final year, when 
the last group of fifteen thousand Jews laid themselves to rest. An 
astonishing thing took place on the next day: nothing happened. They were 
all alive! This must be some mistake, they thought. So, the next night, they 
repeated the procedure – and the next – and the next – until the fifteenth of 
Av, when they realized that Hashem must have rescinded the decree. Why? 
What was different during the last year that had allowed these Jews to live? 
Horav Chaim Tzarkovsky (cited by Horav Shlomo Levinstein) explains 
that it was their davening, praying, that made the difference. It is not as if 
the previous groups did not pray to live. They certainly prayed, but theirs 
were not prayers that emanated from the deepest recesses of their hearts, 
because they all knew that their death was not a sure thing. Only fifteen 
thousand would die. Who said they were to be among the unlucky ones? 
When the last year arrived, the men knew this was it. There were no others. 
It was them – or nothing. Thus, their prayers were powerful. They knew 
that, unless Hashem listened to their prayers, they would die. The fear and 
trepidation that accompanied their prayers were unlike anything heretofore 
experienced by any members of the Jewish People. They all thought death 
was not inevitable. They had an option; they had hope. The last group had 
exhausted all options and all hope. Prayer was their only option. 
Indeed, prayer is (always) our only option. If we would always daven the 
way we do when we are up against a wall with no options, our prayer would 
achieve greater efficacy. Anyone who has ever had his options taken away 
and is suddenly compelled to realise that there is only one way out – (and 
it is not pleasant) either gives up hope or, if he is a believer, prays like he 
has never prayed before. This is the definition of avodas ha’tefillah, praying 
as if no other options exist. 
 והיה אם מעיני העדה נעשתה לשגגה
And it will be, if from the eyes of the assembly it was done by error. 
(15:24) 
Enei ha’eidah, eyes of the assembly, refer to the Sanhedrin who, as the 
leaders of the nation, provide guidance, vision and illumination – which are 
all functions of one’s eyes. As the final arbiters of Jewish law, they infuse 
our nation with the clarity that comes with Torah erudition and the wisdom, 
the result of their daas Torah, wisdom honed and inspired by the Torah. In 
his hesped, eulogy, for the Maharam Shick, Horav Nota Wolf, Rav of 
Pressburg, Hungary, and the leading elder of the Torah community, offered 
the following parable, which gives us a powerful insight into the meaning 
of einei ha’eidah. 
A king became ill, the sickness affecting his vision. In no time, he lost sight 
in both of his eyes. The preeminent eye specialists from all over his land 
were immediately summoned to his bedside. After a meticulous 
examination which left no avenue of treatment ignored, they ultimately 
arrived at a consensus of opinion: the king required an eye transplant. If 
they could provide him with a healthy set of eyes, they could remove his 
useless ones, and the king’s vision would return. There was one problem: 
no one was willing to donate his eyes to the king. 
Money was no issue. The king would pay almost anything for his vision to 
return. The king’s servants searched every nook and cranny of his land, to 
no avail. No one was willing to part with his eyes. As a last option, the 

king’s servants went to the jail which was home to some very nasty people, 
many of whom had little or nothing to look forward to. One prisoner was 
serving a life sentence with no hope for parole. They made him an offer 
that was truly incredible: “If you contribute your eyes to the king, he will 
commute your sentence and allow you to go free!” They were offering this 
man the most elusive gift that he could ever dream of receiving. 
“What benefit do I derive from the freedom which you grant me, if I will 
be blind? What do I gain from leaving prison if I will, for the rest of my 
life, live in darkness?” he asked. 
The prisoner understood the reality of life and how a life of darkness is not 
much of a life. 
“Our sages teach us,” Rav Wolf declared, “‘misas tzaddikim, the death of 
the righteous, atones for the generation.’ The passing of a tzaddik leaves a 
tremendous void. The pain felt by the congregation of Jews when a Torah 
giant passes is an atonement for them. With the passing of the Maharam 
Shick, we merited a huge atonement for our generation, but he was the einei 
ha’eidah, our eyes, our vision, our hope and inspiration. True, we have been 
forgiven, but how can we continue on without vision, amidst the darkness 
which suffuses us all?” 
A powerful statement which we often forget to take to heart. Without our 
leadership, we are like blind men groping in the dark. Trading our “eyes” 
for atonement is not a very reasonable trade. 
Va’ani Tefillah 
 ראה בענינו
Re’eh b’anyeinu 
Behold our affliction. 
Anyeinu – our affliction – has a double meaning. An afflicted person is 
impeded by the distress which causes him pain and suffering. An ani is a 
poor man, which (in some way) is also a form of affliction. One is impeded 
from doing what he desires due to his lack of funds. The Baalei Mussar, 
Ethicists, describe the ani b’ruach, one who is spiritually afflicted, who has 
paucity of the spirit, a weakness of character and emotional inadequacy 
which stunts his spiritual achievement. Anyeinu – our affliction – our 
poverty – regardless of the definition (affliction – poverty of the spirit) is 
ours. This means that we understand and concede that we are the cause of 
our own troubles. Yes, we acknowledge the role that we play in our 
afflictions. We are our own greatest enemy. When we recite this blessing, 
we should pause for a moment and reflect: True, we have tzaros, troubles, 
but are we prepared to accept our personal contribution towards these 
afflictions? We ask Hashem to look at our affliction. We are ready to accept 
responsibility for our actions. Now, please help us! 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Shlach - Yehoshua 2:1 
This week's haftorah displays the power of perfect faith and its miraculous 
results. The haftorah begins with Yehoshua sending two special individuals 
on a secret mission to investigate the land of Israel. The Jewish people were 
camped directly facing the Promised Land and Yehoshua sought to 
determine the most strategic point of entry. This mission was extremely 
dangerous because the land's inhabitants natives were well aware of the 
pending Jewish invasion of their land. 
Yehoshua instructed the spies to survey all of Eretz Yisroel but devote 
special focus on Yericho. They crossed the Jordan and went directly to 
Rachav's inn, the first one inside the city's walls. The king discovered them 
immediately and sent messengers to order Rachav to release the intruders. 
Out of the goodness of her heart, Rachav engaged herself in an unbelievable 
act of heroism. She swiftly hid the spies and then persuaded the king's 
messengers that the spies fled the city. Once the messengers were out of 
sight she informed the spies that everyone was awestricken by the Jewish 
nation and its Hashem. She then proclaimed her personally recognition of 
Hashem as master of the universe and her firm belief that He would easily 
defeat all in His way. 
Chazal reflect upon this most unusual welcome and sharply contrast it with 
the disheartening experience of this week's parsha. Therein we read about 
ten men of distinction who were sent on a similar mission to survey Eretz 
Yisroel. Yet, their results were devastating and the spies ultimately 
convinced the nation to reject Eretz Yisroel. Chazal reveal the fundamental 
difference between the two groups. The spies in Yehoshua's times were 
totally devoted to their mission. They were prepared to overcome every 
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obstacle in their way and therefore met unbelievable success. Conversely, 
the spies in Moshe's times were not fully committed to their mission. This 
apparently tainted their vision and created their distorted impression of the 
land and its inhabitants. (see Yalkut Shimoni 8) 
In truth, Eretz Yisroel presented extraordinary challenges to the Jewish 
people. Its inhabitants were far from friendly to its intruders and nothing 
short of an open miracle could secure the nation's safety. Moshe Rabbeinu's 
spies displayed grave concern over this. They observed the giant's towering 
stature and took note of their constant preoccupation in eulogies and 
funerals. The spies sadly succumbed to their well-grounded fears and 
forfeited their privilege of entering the land. Yehoshua's spies possessed 
perfect faith and total commitment to their mission . This inner strength 
dissuaded them from the influence of their frightening experiences and 
assisted them in their perfect fulfillment of their mission This stark contrast 
serves as a profound lesson in total faith and trust in Hashem. From a 
practical standpoint, Yehoshua's spies stood no chance and faced 
guaranteed death. The Jewish nation was camped within earshot of Eretz 
Yisroel and this secret mission was bound to be discovered. Although, the 
spies disguised themselves as traveling salesmen it is hard to fathom that 
such pious men could truly pass as Canaanites. All they had going for 
themselves was steadfast faith and trust in Hashem. They bravely entered 
the "lion's den" and lodged in Rachav's inn. Rachav was fondly known 
throughout the land and enjoyed warm personal association with all the 
authorities. The results were no different than one would predict and the 
spies were discovered the moment they entered her inn. 
However, with perfect faith in Hashem the events that followed were far 
from predictable. Chazal reveal a most startling display of Divine 
Providence and inform us that Rachav had recently embraced the Jewish 
religion. (see Yalkut Shimoni 9) Hashem had actually directed the spies to 
the only Jewish soul in the entire land of Canaan. Their faith proved 
rewarding and instead of delivering the spies to the king, Rachav extended 
herself in every way to her recently discovered Jewish brethren. She 
encouraged them with profound statements of faith and was ultimately a 
catalyst to deliver the Promised Land into Jewish hands. Hashem favorably 
rewarded her for her heroism and she subsequently merited to marry 
Yehoshua himself. Her new life was very fruitful and she became the 
mother of many Jewish prophets and priests. In retrospect, the spies' perfect 
faith resulted in securing the deliverance of the land into their Jewish 
brethren's hands. Instead of immediate death the spies re turned with total 
confidence that Eretz Yisroel would soon be theirs. 
These are some of the unbelievable results of perfect faith. Let it be the will 
of Hashem that we continue our strides in faith and commitment serving as 
a special merit for us to return to our Homeland in peace and harmony. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
At the insistence of Bnei Yisrael, and with G-d's permission, Moshe sends 
12 scouts, one from each tribe, to reconnoiter Canaan. Anticipating trouble, 
Moshe changes Hoshea's name to Yehoshua, expressing a prayer that G-d 
not let him fail in his mission. They return 40 days later, carrying unusually 
large fruit. When 10 of the 12 state that the people in Canaan are as 
formidable as the fruit, the men are discouraged. Calev and Yehoshua, the 
only two scouts still in favor of the invasion, try to bolster the people's 
spirit. The nation, however, decides that the Land is not worth the 
potentially fatal risks, and instead demands a return to Egypt. Moshe's 
fervent prayers save the nation from Heavenly annihilation. However, G-d 
declares that they must remain in the desert for 40 years until the men who 
wept at the scouts' false report pass away. A remorseful group rashly begins 
an invasion of the Land based on G-d's original command. Moshe warns 
them not to proceed, but they ignore this and are massacred by the 
Amalekites and Canaanites. G-d instructs Moshe concerning the offerings 
to be made when Bnei Yisrael will finally enter the Land. The people are 
commanded to remove challa, a gift for the kohanim, from their dough. The 
laws for an offering after an inadvertent sin, for an individual or a group, 
are explained. However, should someone blaspheme againstG-d and be 
unrepentant, he will be cut off spiritually from his people. One man is found 
gathering wood on public property in violation of the laws of Shabbat and 
he is executed. The laws of tzitzit are taught. We recite the section about 
the tzitzit twice a day to remind ourselves of the Exodus. 
Insights 
Torah from the (NON) Righteous? 
We often find that the Torah’s description of even simple actions of our 
great Forefathers impart to us a treasure trove of hanhaga, hashkafa, and 
even halacha. Sometimes, though, it is the exact opposite — a halacha is 
gleaned from the acts of those far from being paragons of virtue. In our 

Torah portion for this week we learn fascinating halachic insights from 
people whom we would not consider role models by any stretch of the 
imagination. 
Double Agents 
Parshat Shlach details at length the grave sin of the meraglim, the spies, 
whose evil report about Eretz Yisrael still echoes, with repercussions 
continuing to be felt until today. Of the twelve spies sent, only two 
remained loyal to G-d: Yehoshua bin Nun and Calev ben Yefuneh. The 
other ten chose to slander Eretz Yisrael instead, and consequently suffered 
immediate and terrible deaths. Due to their vile report, the Jewish People 
was forced to remain in the desert an additional forty years, and eventually 
die out, before the children ultimately were allowed to enter Eretz Yisrael. 
G-d called this rogues’ gallery of spies an ‘eidah’, literally a congregation. 
The Gemara famously derives from this incident that the minimum 
requirement for a minyan is a quorum of ten men, since there were ten 
turncoat ‘double-agents’ who were contemptuously called a congregation. 
If ten men can get together to conspire and hatch malevolent schemes, then 
ten men can assemble to form a congregation for ‘devarim shebekedusha’ 
(matters of holiness). This exegesis is duly codified in halacha, and all 
because of the dastardly deeds of ten misguided men. 
Covetous Carnivores 
Another prime example of halacha being set by the actions of those less 
than virtuous is the tragic chapter of the “rabble rousers” who lusted after 
meat, and disparaged G-d’s gift of the Heavenly bread called manna 
(munn), chronicled at the end of Parshat Beha’alotcha. The verse states that 
“the meat was still between their teeth” when these sinners met their 
untimely and dreadful demise. The Gemara extrapolates that since the 
Torah stressed that point it means to show us that meat between the teeth is 
still considered tangible meat, and that one must wait before having a dairy 
meal afterwards. 
There are actually several different ways to understand the Gemara’s intent, 
chief among them Rashi’s and the Rambam’s opinions. The Rambam 
writes that meat tends to get stuck between the teeth and is still considered 
meat for quite some time afterward. Rashi, however, doesn’t seem to be 
perturbed about actual meat residue stuck in the teeth, but simply explains 
that since meat is fatty by nature its taste lingers for a long time after eating. 
Yet, the Gemara does not inform us what the mandated waiting period is. 
Rather, it gives us several guideposts that the Rishonim use to set the 
halacha. The Gemara informs us that Mar Ukva’s father would not eat dairy 
items on the same day that he had partaken of meat, but Mar Ukva himself 
(calling himself ‘vinegar the son of wine’) would only wait ‘from one meal 
until a different meal’. The various customs that Klal Yisrael keep related 
to waiting after eating meat before eating dairy (including the most 
common minhag of waiting six hours) are actually based on how the 
Rishonim understood this cryptic comment. 
To sum it up, although we know “minhag avoteinu Torah hi” — the custom 
of our ancestors is Torah — it is nevertheless interesting to note that the 
core requirement of waiting is based on the actions of those with less than 
perfect intentions. As it is stated in Pirkei Avot (4:1): “Who is wise? One 
who learns from everyone.” 
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Rabbi Zvi Sobolofsky 

TorahWeb 
Tears of Sadness and of Joy 
Chazal teach us that after the Beis Hamikdash was destroyed, although the 
gates of prayer were closed, the gates of tears have remained open. What is 
the unique power of tears that enables them to penetrate the otherwise 
sealed gates of heaven? Why must this gate remain open forever, especially 
at a time when there is no Beis Hamikdash? 
The tragedy of the destruction of the Beis Hamikdash began with tears. On 
that fateful first Tisha B'av described in Parshas Shlach, the Jewish People 
cried when hearing the report about Eretz Yisrael. Frightened by the words 
of the spies, the nation cried that night. It was those inappropriate tears that 
transformed the night of Tisha B'av into a time of crying for future 
generations. The fear and despair alone which followed the report of the 
spies would not have resulted in a churban. There was something about the 
tears that were shed in vain that were directly responsible for the future 
tragedies that would occur on Tisha B'av. 
The Beis Hamikdash is described in Parshas Vayeitzei as the "Gate of 
Heaven" - the conduit through which all prayers ascend to Heaven. The 
most intense form of prayer is the one that is accompanied by tears. The 
highlight of tefillah on Rosh Hashanah is the moment of tekias shofar. The 
sound of the teruah is the sound of crying. Even the halachos of tekias 
shofar are an expression of its similarity to tears. There are three kinds of 
crying: some cries resemble the sound of a shevarim - three longer sounds, 
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whereas others sound like a teruah, nine short ones. Others are a 
combination of the two, the sound of a shevarim-teruah. On Rosh 
Hashanah, we beseech Hashem through prayers of words and through 
another form of prayer, namely the sounds of the shofar. The shofar is a 
prayer which, just like tears, expresses our innermost feelings which cannot 
be articulated with words. 
When the Jewish People abused the power of tears by crying in an 
inappropriate manner, the seeds of churban were planted. Churban would 
result in the closing of the Gates of Heaven to prayer.The gates of tears 
should have been closed as well. In the absence of the Beis Hamikdash, the 
rules of justice would dictate that there would no longer be any avenue 
available to approach Hashem. However, in His mercy Hashem allowed the 
gates of tears to remain open. The most sincere tefillos that cannot even be 
articulated through words remain as the way to beseech Hashem, even 
during a time of churban. It is through this power of tears that ultimately 
the Beis Hamikdash will be rebuilt. Yirmiyahu Hanavi describes in 
Megillas Eicha how Yerushalayim cries in solitude over its fate of 
destruction. Yet, Yirmiyahu also prophesizes how Rochel's tears pierce the 
heavens as her children are exiled. It is the collective tears of the Jewish 
People that combine with the tears of their mother, Rachel, that ultimately 
bring about the comforting words from Hashem, "Refrain your voice from 
crying and your eyes from tearing because the Jewish People will return to 
Eretz Yisroel." 
Churban began with the abuse of the unique power of the most intense form 
of prayer. Redemption will only occur when we sincerely beseech Hashem, 
invoking our tears and our innermost desires to return to Hashem. May we 
soon merit the day when the tears of sadness will become tears of joy. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Shelach 5777 - “The Coward And The Hero” 
In 5770, I was privileged to spend a week in Eretz Yisroel with a group 
of Rabbis 
from across America and Canada. One of the great people I met there 
was Rabbi Avi Berman, director of the Orthodox Union in Eretz 
Yisroel. Among his other important work, is Rabbi Berman’s 
involvement with Israeli soldiers. When soldiers of the Israel Defense 
Forces went into combat against Hamas in Gaza a few years ago, he 
spearheaded the dissemination of tefillin to over a hundred soldiers who 
were interested in adding a spiritual component to their weaponry. 
After the operation in Gaza concluded, the OU continued to be in 
contact with the soldiers who had received the new pairs of tefillin. 
Outside enemy territory the army erects a home base. Before advancing 
into combat, at that base, soldiers leave all their personal belongings 
and valuables. 
Rabbi Berman related that he was friends with a soldier who was killed 
during the Gaza campaign. When they gathered his personal belongings 
after he was killed, they found on his camera a video which was taken 
just before he had set out with his unit, on what would be his final 
mission. The video showed the soldier and members of his unit dancing 
intensely with their unit’s Army-Rabbi singing "עם הנצח לא מפחד מדרך 
 ”.{The eternal nation does not fear the long road(1 - "ארוכה
During the Shabbos I was in Eretz Yisroel, we had the privilege to eat 
Shalosh Seudos at the home of Abba and Pamela Claver. The Clavers 
live in the Jewish Quarter of the Old City of Yerushalayim, and their 
rooftop provides a magnificent view of the Kosel and the Temple 
Mount. 
But what made the experience truly special was the fact that we ate 
together with a regiment of religious soldiers. In fact, we sat 
interspersed among the soldiers, and had a chance to get to know them. 
One of the highlights of the seudah for me was when we sang the 
aforementioned "עם הנצח" together. 
Defending Eretz Yisroel, being, and living, as a Torah Jew, and seeking 
to gain any level of mastery in Torah study, the noblest pursuit of all, 
all entail perseverance along “the long road”. The eternal people must 
always proceed without fear! 
The nation stood at the threshold of Eretz Yisroel, their entry into the 
land imminent. Twelve of the greatest leaders of the nation, one leader 
representing each tribe, were dispatched to survey the land. The results 
of that mission were catastrophic. 

Ten spies reported that the inhabitants of the Land were possessed 
insurmountable strength, and were impregnable. Two spies however, 
returned preaching that they would be able to vanquish the inhabitants, 
despite the odds. 
Ten spies lamented that, “We cannot ascend to that people for it is too 
strong for us”, and two spies countered, “We shall surely ascend and 
conquer it, for we can surely do it.” Ten spies cried, “It is a land that 
devours its inhabitants… we were like grasshoppers in our eyes, and so 
we were in their eyes”, while two spies retorted, “If G-d desires us, He 
will He will bring us to this Land and give it to us… You should not 
fear the people of the Land for they are our bread… G-d is with us. Do 
not fear them!” 
It is uncanny that the same people who saw the same thing could have 
had two diametrically different experiences. How could ten spies return 
full of dread and pessimism, while the other two were filled with 
sanguinity and excitement? 
Rabbi Shlomo Wolbe zt’l(2} explained that one’s level of bitachon(3} 
in G-d is based on the context of his perceived relationship with G-d. If 
one truly believes that G-d loves him, he will relate to the events of life 
with a far more optimistic attitude, than one who believes G-d is ‘out 
to get him’ (heaven forefend). 
On their great level, the ten spies felt a certain spiritual/psychological 
aloofness from G-d. They did not feel worthy enough of G-d’s love and 
protection(4}. Therefore, when they saw the challenges they would face 
upon entry into the land, they saw them as impending disasters. 
Yehoshua and Calev however, saw the same land through a lens of 
closeness to G-d. Their bitachon in G-d was whole-hearted, and they 
felt that G-d’s love for them, and all of Klal Yisroel, was 
uncompromised and unconditional. Therefore, when they viewed those 
same challenges, they saw them as opportunities that would 
undoubtedly yield Divinely-ordained victories. 
Rabbi Matisyahu Salomon shlita, the Lakewood Mashgiach, noted(5} 
that in Israel today there is a “Sar Habitachon - Minister of Defense” 
who is in charge of ensuring the security of the country. But Torah Jews 
have greater confidence in the “Sha’ar Habitachon”(6}. It is our sense 
of bitachon that grants us the ability to feel a sense of security and 
tranquility in an insecure world. 
Rabbi Salomon continued by quoting a poignant thought from Rabbi 
Simcha Zissel Ziv, the Alter of Kelm: It is commonly believed that the 
difference between a hero and a coward is that the coward is beset by 
fear, while the hero is not afraid. But this is a fallacy. If the hero indeed 
had no fear, either he would not proceed into battle in the first place, or 
even if he did, he would not fight with adequate gusto and 
determination. 
In truth, both the hero and the coward may be intimidated and 
frightened by the prospects of the unknown they are facing. The 
difference is however, that the coward flees from the source of his fear, 
while the hero is propelled forward despite his fear. Both are afraid, but 
the coward is paralyzed by his fear and seeks avoidance, while the hero 
is more driven with confidence to confront his fear with every asset 
available to him. The coward seeks the path of least resistance, while 
the hero relentlessly readies himself for a long arduous journey. 
To become a hero, one must feel that sense of security which breeds 
optimism and hope. To have that level of bitachon in G-d there must be 
requisite feeling of connection with G-d, and a penetratingly deep 
realization of how much G-d loves him. 
The roads of life are daunting and ominous. But when one feels 
securely in the Hands of G-d he can proceed, because he is not afraid 
to confront fear itself! 
“G-d is with us. Do not fear them!” 
“The eternal nation does not fear the long road” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – ASHAR, Principal – Ohr Naftoli- New 
Windsor 
1. This well known song sung by religious soldiers was written during 
the Disengagement from Gaza by the settlers as they were being 
evacuated. It is sung to the popular tune commonly sung to the words, 
“Oz V’hadar l’vushah”. 
2. Alei Shor, Volume 2, p. 576 
3. Bitachon is the highest level of trust in G-d. It is a deeper and higher 
level than emunah (faith). Bitachon literally means security; one who 
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has bitachon in G-d feels completely secure no matter what happens to 
him because he sincerely feels that he is in G-d’s Hands. Chazon Ish 
explains that emunah is an intellectual belief, while bitachon is an 
emotional belief, and therefore is much stronger. 
4. The Chofetz Chaim develops this idea at length. He explains that the 
spies felt misplaced humility, figuring that they were unworthy of 
divine intervention and miracles. The Chofetz Chaim continues that 
this is a common tactic of our own Evil Inclination; he seeks to make 
us feel unworthy and distant from G-d, which in turn affects all of our 
Service to G-d. 
5. Torah Umesorah Convention – Iyar 5769/May 2009 
6. Literally the “Gates of Trust (in G-d)”; a reference to the section with 
that title in the great ethical work Chovas Halivavos (Duties of the 
Heart) 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Shelach 
22 Sivan 5777/ June 16, 2017 - Avos Perek 3 
Mevorchim Chodesh Tamuz 
Back in the days when "being on line" meant you were in a store, and 
the web was something spiders wove, audio was recorded on cassette 
tapes. I grew up in that archaic world. I still have dozens of tapes 
containing recordings of schmoozen (Torah lectures) and shiurim from 
my years in yeshiva. 
Recently, I purchased a device to transfer the recordings as MP3 files 
on my computer. 
Aside from benefiting from the Torah thoughts shared my rabbeim, 
which I have largely forgotten, there is a great deal of nostalgia that I 
feel when listening to those lectures. I cannot help but remember where 
I was and at what stage of life I was, when hearing those lectures live 
over two decades ago. 
Although we are still in denial that we are old enough to have a son 
heading to high school, our oldest son Shalom is graduating elementary 
school this week iyh. After the summer, he will enter Yeshiva Shaarei 
Torah, twenty years after his father graduated High School from there. 
Two decades after leaving the yeshiva, a few of my classmates have 
begun discussing the twenty-year reunion we planned before we 
graduated. 
It's amazing to see how our lives have progressed. Each of us have 
married and built families, chartering our own unique paths along the 
roads of life. Some of my classmates have led lives exactly as we 
predicted professionally and religiously. But there are a few who have 
shocked everyone, perhaps mostly themselves. Had you told them two 
decades ago what they were destined to accomplish, and who they 
would become, they would never have believed you. 
I have more than one classmate, who during our high school years was 
not known for his diligence in learning, to say the least. Today they are 
scholars of note, with numerous students of their own. [One classmate 
in particular, has banned me from speaking to his children out of fear 
of the recollections I may share.] 
During hallel, we state the pasuk: "The stone which the builders 
rejected, has become the cornerstone." 
The commentators explain that Dovid Hamelech stated this verse about 
himself. He was the "stone" that was spurned and rejected, even by his 
own righteous father and brothers. They wrote him off as a simple-
minded shepherd, surely not one worthy of the monarchy. Dovid 
Hamelech too, viewed himself in a similar vein, never daring to 
imagine the incredible destiny that awaited him. The rejected stone 
became the cornerstone, the source of strength for all eternity. "Dovid, 
king of Yisroel, alive and enduring." 
Whenever we recite Hallel in yeshiva (such as on Chanukah or Rosh 
Chodesh) and recite the aforementioned verse, I look around at my 
students and wonder to myself to which of them will these words apply 
to. Who will be the student who will surprise us all by overcoming 
challenges and naysayers, transforming himself into a leader and/or 
scholar? 
Part of being a parent and an educator is to have this sense of vision 
regarding our children. We must always be able to see beyond what the 
child is now, and to see what the child can become. It is only once we 
have that optimistic vision that we can hope to impart it to the child 
who may have given up on himself. 

Noted psychologist, Dr. Robert Brooks, notes that for a child who 
struggles in school, the greatest thing you can give him is a sense of 
hope that life can and will be ether. During their school years, a child 
believes that school is a microcosm of life. He therefore often 
concludes that he will always have the same challenges and struggles 
that he currently has. For many children that sense of despondency is 
even worse than their academic struggles. Conveying to a child that 
many successful adults struggled mightily in school, and relating one’s 
own personal struggles, can be invaluable for the struggling student. 
Twenty years later, things are often very different than how we 
expected, for good or for better. 
Who better to serve as an example than Dovid Hamelech! 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

The World Is A Mess 
The political turmoil that is currently developing in major countries of 
the world only serves to underscore the uncertainty of life and events. 
Things never turn out the way we envision them to happen. The 
continuing destabilization of the Trump administration in the United 
States is deeply troubling and potentially very dangerous. 
Sidetracked by all sorts of self-inflicted wounds, President Trump 
seems unable to currently fulfill his three major campaign promises – 
the control of immigration, a new healthcare system and a major 
overhaul of the tax laws of the country – in a speedy and efficient 
legislative manner. If this be the case, it bodes ill for the remainder of 
his presidency. 
In the United Kingdom, Teresa May gambled on increasing the 
majority of her party in Parliament by calling for an early election. Her 
pollsters assured her of victory in that election. Well, things did not 
quite turn out that way, as she lost her party’s sole control of Parliament 
and government. 
France has elected a complete unknown and relatively inexperienced 
person who represents none of the major political parties in the country 
as its new president. He has hastily formed a political party to back him, 
though at this writing it is unclear whether that party will prove to be 
successful in the parliamentary elections that are looming. 
Germany, until now apparently the most stable and prosperous country 
in Europe, also faces a general election that is becoming increasingly 
important and unpredictable. Looking around therefore, it is very 
simple and easy to come to the conclusion that, at least as far as the 
West is concerned, the world is a mess. 
We here in Israel are not being spared the uncertainties that national 
life brings upon us. Prime Minister Netanyahu is the subject of 
numerous police investigations regarding breach of trust and other 
innuendos of corruption. These investigations have been going on for 
months and no one knows if there is any end in sight. 
His minister of the interior, apparently having learned little from his 
previous convictions and jail sentences, is again being investigated for 
possible corrupt practices. Israel’s coalition government has lasted for 
about two years. The average coalition government in Israel starts to 
waiver and eventually falls after two and a half to three years in power. 
General elections in Israel really only reshuffle the deck but do not 
influence material changes in policy or in the everyday life of the 
citizenry of the country. Though the economy remains stable and the 
status quo militarily and diplomatically is holding steady,with the 
dollar so strong you are currently at a disadvantage if you are living on 
an American pension in Israel. This is not an ideal situation but given 
what other nations face,especially in ourarea ofthe world, Israelis 
should consider themselves fortunate indeed. 
The mess that we find ourselves in is an old and known one so we have 
become accustomed and even immunized regarding its constant 
presence in our society. We are convinced that life is messy and that it 
will continue to be so for the foreseeable future. 
Human beings hate prolonged uncertainty. We plan and map out our 
personal and national futures. Yet rarely is reality able to really 
implement those plans or create that future. Life always intervenes and 
mocks our pretensions of omniscience and omnipotence. We are 
always doomed to live in a messy and very uncertain world. That is 
why faith is such an important ingredient in Jewish life. 
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It is faith that can anchor our lives on a solid and righteous basis no 
matter what the social temperature outside may be. And unfortunately 
our generation exhibits a severe shortage of this inspirational 
commodity. But simply by living here in Israel and ignoring the 
tempting but illusory blandishments of emigration, Israelis exhibit an 
inner faith, which has always sustained Jewish people over the long 
centuries of our dispersion and exile. 
There are no easy answers to the challenges that our messy world poses 
for us. Political upheavals and tension and violence-laden disputes are 
the norm in human society. We should not give in to false prophets and 
rosy predictions about the future. The world will probably remain fairly 
messy for the foreseeable future. 
We should restock our arsenal of faith and remain determined to ride 
out the messy waves of instability and uncertainty that lap up on the 
shores of our existence. I know that this is not a very happy assessment 
of our present world, but it is a realistic one and that alone can be of 
benefit to all concerned. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Shlach 
Revisiting a story on the spies that Moshe sent to the Land of Israel is 
always a very discouraging moment. How could everything have gone 
so wrong and so fast? All of the reasons advanced over the ages by the 
great commentators to the Torah – personal ambition, fear of the 
unknown, disregard for tradition, lack of faith in God, etc. – are 
undoubtedly true and correct. But to a certain extent they all only beg 
the question. 
They perhaps answer the why part of the issue but the how to part of 
the story still remains pretty much a mystery. It is obvious that a climate 
of fear must have pervaded the entire Jewish nation as they stood at the 
cusp of entry into the Holy Land. The leaders of Israel who were the 
spies were, in the main, representative of the people and the tribes that 
they headed. Jewish tradition teaches us that there is no king without a 
people. 
So the general prevailing climate and belief of the people have 
enormous influence on the views and behavior of those leaders that 
Moshe sent on this fateful journey. The ready acceptance by the people 
of the negative report of the ten spies indicates clearly their 
preconceived notion of the land and its inhabitants. The Jewish people 
of that generation simply were not willing to embark on the great 
adventure that is always associated with living and populating the Land 
of Israel. Moshe had chosen the best people he could find for this 
mission. But he misread the mood of the people that they represented. 
Hence this tragedy became an almost unavoidable one. 
From the beginning of the Jewish story with our father Avraham, the 
Land of Israel has always posed a great challenge. To Avraham it would 
be a land of wars, famine and wandering. And yet, it is also to be the 
ultimate land of promise. The Lord had entered into a binding covenant 
between him and his descendants, that this land would be their eventual 
homeland and would represent spiritual and physical redemption for 
the Jewish people. 
Our forefather Yitzchak encountered strife, discrimination and famine 
while living in the land. Nevertheless, he never left Israel and saw in it 
the eternal home for his later generations. Some of the names that he 
gave to the locations of the wells of water still speak to us today, 
thousands of years later. 
Our father Yaakov tasted the bitterness of exile when he fled to find 
refuge in the house of Lavan. He therefore treasured his return to the 
Land of Israel even though he found it fraught with danger and 
violence. His dying wish was that he should be transported back to the 
Land of Israel to be buried in its holy earth. 
In this respect, the Jewish people did not quite follow the example of 
their forefathers but rather adopted a preconceived negative view of the 
land and its possibilities. This was transmitted directly or indirectly to 
the leadership of their tribes, resulting in a lost generation. 
Shabbat shalom, Rabbi Berel Wein 
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Destiny Foundation  
 

Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
The Blue Above the White 
It may not sound like much of a story to you, but to me it was meaningful 
at many levels. I’ve heard the story three times now, each time from a 
different person. Each of the three went through a remarkably similar 
experience and shared their story with me. I’d like to share the story with 
you, but some background will be necessary. 
You must already have guessed that the background will derive from this 
week’s Torah portion, Parshat Shelach (Numbers 13:1-15:41). At the very 
end of the parsha, we read: 
“The Lord said to Moses, as follows: Speak to the people of Israel and 
instruct them to make for themselves fringes on the corners of their 
garments throughout all their generations; let them attach a cord of blue to 
the fringe at each corner. That shall be your fringe; look at it and recall all 
the commandments of the Lord and observe them, so that you do not follow 
your heart and eyes… Thus you shall be reminded to observe all My 
commandments and to be holy to your God…” (Numbers 15:37-40). 
The Torah’s word for “fringes” is tzitzit. This mitzvah is punctiliously kept 
by observant Jews to this very day, consistent with the verse’s insistence 
that it is a practice mandated for “all their generations.” The mitzvah entails 
affixing strings to four cornered garments, so that the strings hang loose. 
Jewish men wear these garments, and the stringent view, codified by the 
Shulchan Aruch (Orach Chaim 8:11), requires that the garment be worn 
above one’s other clothing “so that one will constantly look at the tzitzit 
and thereby remember the commandments.” 
More lenient views allow the garment to be worn under one’s other 
clothing, but still encourage the practice of letting the strings themselves 
protrude from one’s clothing so that the wearer can see them, reflect upon 
them, and call to mind the Almighty’s commandments. This is the practice 
of very many observant Jews nowadays. 
Now we come to the story told to me by three young men who had identical 
experiences with these strings while wearing them in their everyday 
business settings. To my knowledge, these three men do not know each 
other and indeed dwell and work in communities geographically distant 
from each other. 
Each of them approached me with his story, convinced that I would be 
especially interested in what had occurred to them. Each of them was 
approached, and I should emphasize respectfully approached, by a non-
Jew, and each of them was asked if there was any significance to the strings 
protruding from their sweaters or shirts. Each of them replied that the 
strings had religious significance and that they wore them in keeping with 
a biblical command. 
Each of them was surprised when the non-Jew immediately understood that 
this practice traced back to the Bible; in his words, to the Old Testament. 
Two of them even knew the chapter and verse of the passage in the Bible, 
quoted above. “Of course,” they said, “these strings are the ‘fringes’ which 
must be attached to your garments.” 
All three “storytellers” were similarly taken aback by the expertise shown 
by their non-Jewish acquaintances and by their familiarity with “our” Bible. 
But none of the three stories ends quite here. 
All of the three non-Jews then persisted to ask, “But where are the blue 
strings? Doesn’t the Bible prescribe that a blue cord be attached at each 
corner? Where are your blue cords?” 
The Torah’s word for the “blue cord” is tekhelet. In Biblical times, and for 
centuries thereafter, one of the cords, and according to some opinions two 
of them, were dyed blue before being attached to the four-cornered 
garment. The dye was extracted from a sea creature known as the chilazon. 
Over the course of Jewish history, this practice was discontinued. It became 
difficult to procure this specific dye, and eventually the precise identity of 
this sea creature became unknown. 
Two of my “storytellers” were able to share the reason for the absence of 
the blue cord with their non-Jewish questioners. One had to simply admit 
that he did not know why he did not keep the precise biblical command in 
his personal practice. 
Permit me now to briefly tell you another story; namely, the story of the 
discovery of the identity of the sea creature, the recovery of the knowledge 
necessary to extract the dye from that creature, and the renewed ability to 
observe this mitzvah exactly as prescribed by the Torah, in the portion we 
read this Shabbat. The story begins in the late 19th century with the efforts 
of Rabbi Gershon Henoch Leiner to travel to the museums and aquariums 
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of the Mediterranean coast in search of the chilazon. He identified the 
creature as a subspecies of a squid, and his followers to this day derive the 
blue dye from this creature and color their tzitzit with it. However, rabbinic 
authorities of that time disagreed with this rabbi’s opinion. 
Closer to our time, the late Chief Rabbi of Israel, Rabbi Isaac Herzog, wrote 
his doctoral thesis on the topic of the identification of this sea creature and 
brilliantly defended his thesis: The chilazon was not a type of squid, but 
was rather a type of snail, known scientifically as the murex trunculus. 
Even closer to our time, barely two decades ago, a group of Israeli scholars 
found a source in the ocean near Israel for this snail, and through a 
fascinating process too long to describe here, began to produce the dye and 
made tzitizit dyed blue available to the public. Nevertheless, a great number 
of rabbinic scholars remain unimpressed by these discoveries. 
For a full description of this entire topic, one should consult the following 
website: www.tekhelet.com. 
What was my response to the three “storytellers” and their tale? I chose not 
to share with them my own private reflection to the effect that had these 
three non-Jews met me, they would have found the blue cord of which they 
were informed by their own biblical study. Rather, I chose to share with the 
storytellers one of the explanations given for the blue cord. 
This explanation is to be found in a book entitled Sefer HaChinuch, written 
by a medieval rabbi whose identity is uncertain. The book is an 
enumeration of all 613 Torah commandments, with an explanation given 
about the “root” of each command. By “root” he means, in contemporary 
terminology, the symbolic significance of the commandment. Here is what 
the author writes, in my own admittedly free translation: 
“The underlying reason for this mitzvah is apparent. What can be a better 
reminder of God’s commandments than an appendage attached to one’s 
everyday apparel? But more than that, let us analyze the colors of the cords: 
blue and white. White is symbolic of the body, which our tradition (see 
Pirkei D’Rabbi Eliezer 3) teaches us was primordially created from the 
snow, which is white. Note too, that the body in its early embryonic stage 
resembles intertwined cords or strings (see Tractate Niddah 25b). The blue 
cord is reminiscent of the blue sky, of heaven, and is symbolic of all that is 
spiritual about mankind. Therefore, the blue cord is wound around the 
white to emphasize that ultimately, the soul is above, and the body is below; 
the soul is primary, and the body but secondary.” 
For those of us who wear tekhelet nowadays, and I am proud that I am 
among them, a powerful image that comes to our mind’s eye every time we 
gaze upon our tzitzit is the image of a blue cord wound around a white one, 
and it is a constant reminder that our “white body” is best enveloped by our 
“blue soul,” that our earthly selves must be subservient to our heavenly 
spirit. 
Will the beautiful explanation given by the Sefer HaChinuch convince 
those who do not yet wear tekhelet to begin to do so? Perhaps not. But 
perhaps you, dear reader, with the addition of so many similar rabbinic 
passages available on the tekhelet.com website, will be convinced to add 
this new spiritual dimension to this important everyday mitzvah. 
 
Rabbi Pinchas Winston 

Perceptions 
Rejection or Rejected? 
Who doesn’t know that Parashas Shlach Lecha is about how the Jewish 
people rejected Eretz Yisroel? Everyone knows about the 12 spies sent 
by Moshe Rabbeinu to check out the land in advance of the arrival of 
the rest of the nation, and how 10 of them came back with a negative 
report. 
Even the Israeli Ministry of Tourism chose to use the two “good” spies 
as their logo. It’s as if, one person joked, that they want to remind 
tourists not to bad-mouth Israel after their visit. “Remember what 
happened to the last group that spoke negatively after Israeli life!” they 
might be saying. 
Interestingly enough is how no one ever seems to speak about how the 
Land rejected the Jewish people. Yes, it was the Spies who came back 
and delivered a scathing report, that dissuaded the rest of the nation 
from making aliyah. Perhaps though, it was what the Land WANTED 
them to do, so that they would NOT come into the Land. 
We know that the Land does this from here: 
You shall not defile yourselves by any of these things, for the nations, 
whom I am sending away from before you, have defiled themselves 

with all these things. The land became defiled, and I visited its sin upon 
it, and the land vomited out its inhabitants. (Vayikra 18:24-25) 
“No, I CHOSE to leave,” a person making “yeridah” from Eretz Yisroel 
once told me. “I could have stayed if I chose to.” 
“So, why didn’t you?” I asked him. 
“It wasn’t working out for me there. I wasn’t enjoying myself like I thought 
I would,” he explained. 
“Why not?” I asked. 
“I’m just not used to a Middle-Eastern country. I thought I could adjust my 
way of thinking, but apparently I could not.” 
“But others have?” I pursued. 
“I guess they could,” he shrugged. 
“I’m not sure,” I said. “A lot of people said similar things but somehow 
they made it work and stayed. What do you think was the difference?” 
He thought about it for a moment. I could see that he had never taken the 
discussion that far, and did not have an answer. 
“I guess they’re just luckier than I am,” he finally said. 
Aside from the fact that we do not believe in luck, his answer overlooks 
one very important factor in life: Hashgochah Pratis—Divine Providence. 
A person can be “vomited” out by the Land, but it is Hashgochah Pratis that 
arranges it. 
Sometimes in life God forcibly moves us around. Enemies can walk in and 
make us leave at gunpoint, God forbid. Other times, He arranges life in 
such a way that our own preferences and biases, in response to Divine 
Providence, make us go “up” or “down.” We make the choice, but it is a 
choice that was set up by God Himself based upon a person’s merit or 
demerit. 
As Rashi points out in this week’s parsha, 10 of the 12 spies came to Eretz 
Yisroel having already decided that they did not want to make aliyah. Even 
before they arrived at the border of the Land, they had already completed 
their mission as they saw it, not as they had been instructed by Moshe 
Rabbeinu. They arrived lacking sufficient merit to inherit the Land. 
They probably thought when they saw what they did, that it was their lucky 
day. They had, or so they imagined, what they needed to validate their 
rejection of the Promised Land, and to convince the people to support their 
decision. Clearly from the arrogance with which they returned, they had 
felt vindicated and justified. 
It didn’t occur to them that it was trap that they themselves had set. Their 
preconceived notions about aliyah and desire for materialistic comfort and 
political power jaded their vision. As God points out, the spies turned 
blessing into curse. The vision they saw was a product of their perceptions 
of reality, presented in such a way as to take advantage of them to their 
detriment. They tied the “noose” from which they eventually hung. 
This is clear from their reaction to God’s decision, to execute the 
perpetrators and to deny those who followed them, the opportunity to 
inherit the Land. They did a complete 180, as if waking up from a bad 
dream that just happened to be reality. 
“It is what it is,” has become a very common expression these days. It says 
that reality is reality because it is reality, and we can’t change that. We have 
to accept it for what it is, and learn to work with it instead of fighting against 
it. This makes for a much smoother life, theoretically. 
It is, however, only a half-truth. The other half says that it is what it is 
because of how we approach reality. God paves the road ahead of a person 
in the direction he chooses to go: 
A man’s folly perverts his way, but his heart is angry with God. (Mishlei 
19:3) 
Harm comes upon him because of his sin, because his folly perverts his 
way and he commits sins for which he is punished. When the trouble occurs 
to him, his heart is angry with The Holy One, Blessed is He, and he 
questions the Divine standard of justice. (Rashi) 
It’s a very important lesson about life in general, not just about aliyah. It 
tells a person how to analyze his decisions to make sure that he is not a 
victim of his own spiritual shortcomings. Getting what we want may be a 
short-lived celebration if it is a function of Divine Providence that, 
measure-for-measure, denies us the good we ourselves first incorrectly 
rejected. 
Turn the situation around and doors to success may open that were never 
imagined. Teaching ourselves to like what we should results in Divine 
assistance to eventually love it, and to benefit from it. Dreams only come 
true when they are God’s as well. 
To Support Project Genesis- Torah.org Perceptions © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
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Bais Hamussar 
Dvar Torah # 579 Shelach שלח 
This dvar Torah is dedicated in honor of the marriage of Yahu and Perel Bloch 
 יהי רצון שיזכו לבנות בית נאמן בישראל לשם ולתפארת
Since Hashem told Bnei Yisrael that He would give them Eretz Yisrael, it 
is hard to understand why they felt the need to send spies to scout out the 
Promised Land. In a similar vein, the Ramban (Bamidbar 13:2) writes that 
although Moshe could have rightfully rejected Bnei Yisrael's request to 
send spies, nevertheless, he agreed to fulfill their petition in order to satisfy 
their desire. Why didn't Moshe just say, "Have bitachon in Hashem; He 
said that everything will be fine"? 
Rav Wolbe explains that although in theory they should have had bitachon 
- practically they were lacking in this area. There is no way to force 
bitachon; either one has the necessary level or he doesn't. While it is 
certainly possible to work on acquiring a greater level of bitachon, until one 
achieves that goal he must live his life in accordance with his present level 
of bitachon. It didn't help that Bnei Yisrael should have relied on Hashem's 
word. The bottom line was that in this situation they didn't, and therefore 
Moshe responded accordingly and agreed to send the spies. 
Rav Wolbe continues that people regularly fool themselves when it comes 
to the topic of bitachon. For example, one might think, "I have bitachon in 
Hashem, but now that a competitor opened up across the street how am I 
going to make a living?" If he had complete bitachon in Hashem, he 
wouldn't be asking these questions - and if he is asking questions then he 
hasn't acquired the ultimate level of bitachon and he must proceed with a 
standard course of action.Thus, there was a need for spies to be sent to scout 
out the Promised Land. 
There is no purpose in trying to fool anyone else regarding one's level of 
bitachon since it is an area that is entirely between man and his Creator. 
Either one has the necessary amount of bitachon or he doesn't - and Hashem 
knows exactly where every person stands. The good news is that bitachon 
(like all middos) can be worked on and acquired. The investment is 
worthwhile because living with bitachon means living a worry-free 
existence! 
Rashi at the end of the parasha (Bamidbar 15:41) cites Rav Moshe 
HaDarshan's explanation of why the parsha of the Mikosheish (the man 
who desecrated the Shabbos by gathering wood) is juxtaposed to the 
parasha of avodah zara and the parasha of tzitzis. A person who desecrates 
the Shabbos is comparable to one who worships idols since each of these 
mitzvos is equivalent to all the rest of the 613 mitzvos of the Torah. 
Likewise, the mitzvah of tzitzis is also equivalent to all the mitzvos of the 
Torah. 
Rav Wolbe explains the uniqueness of these three mitzvos. Together these 
mitzvos form the framework of the entire Torah. Avodah zara undermines 
the Oneness of Hashem which is the most fundamental aspect of the Torah 
- that there is but One G-d. Shabbos symbolizes the emunah that Hashem 
created the world. On the seventh day He rested and thus, we too, refrain 
from working and spend the day focused on connecting with our Creator. 
Tzitzis is the constant reminder that there is a Creator and we are His 
servants. 
Constant knowledge that that there is a single Creator Who created the 
world is the outline of the entire Torah. Indeed, every mitzvah is a reminder 
of Hashem and an opportunity to connect with Him. 
Bais Hamussar Schedule Sunday: 7:00 PM - 8:00 PM Eitzos and Hadracha by prominent, experienced Mashgichim There is no need to schedule an appointment. 972-
2-500-1686 Monday: 10:30 PM - [Hebrew] Rabbi Shlomo Arielli Shlit"a 11:15 PM - [English] Rabbi Dovid Nussbaum Shlit"a Wednesday: 7:45 PM - [Hebrew] Rabbi 
Yosef Jacobs Shlit"a Thursday: 10:30 [Hebrew] Harav Ben Tzion Kook Shlit"a 11:15 [English] Rabbi Eliezer Wolbe Shlit"a Mussar Seder every day at 7:20pm. The 
Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). The 
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sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you think these 
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Jewish History Crash Course 
Crash Course in Jewish History Part 32 - Hillel and Shammai 
by Rabbi Ken Spiro 
In Part 28, we discussed the rift between the Pharisees (the mainstream 
Jews) and the Sadducees (the Jews who only followed the Written Torah, 
making up their own interpretations). In Part 31, we further explained how 
Herod's massacres of rabbis and interference with the Temple hierarchy 

(not to mention his efforts at further Hellenizing the Jews) contributed to 
widespread corruption within the priesthood. 
But we didn't cover what was right with Judaism. 
For one thing, all the normative institutions - the yeshivas, the synagogues, 
etc. - were all run by the mainstream Jews and were functioning. There was 
still a Sanhedrin (a Jewish Supreme Court), though its powers had been 
severely curtailed. 
Most importantly, the teachings of the rabbis and the chain of transmission 
remained undisturbed. 
The very opening of Pirkei Avos ("Ethics of the Fathers") records how the 
chain of transmission was maintained -- starting with Moshe, going on to 
Joshua, the prophets, the Men of the Great Assembly and so forth. 
When Shimon HaTzaddik, the last member of the Great Assembly (see Part 
26) died in 273 BCE, a period began known as the period of the Zugos, 
meaning "pairs." 
From that time on, there were always two rabbis at the helm of the Jewish 
tradition. One was called the Av Beis Din (the head of the Sanhedrin), the 
other was called the Nasi (the president). These pairs are all listed in the 
"Ethics of the Fathers." 
The last pair was perhaps the most famous - Hillel and Shammai. 
Hillel, who came to Israel from Babylon, was very poor. The Talmud tells 
some interesting stories about how poor he was and how much he loved 
learning Torah. For example, he was so poor that he couldn't even afford 
the couple of grushim that it cost to enter the Beis HaMidrash, "the House 
of Study." So in order to learn, he would sit up on the roof and listen through 
the skylight. One day, he was doing this in terrible cold and became so 
frozen he passed out. The students down below were suddenly aware that 
something was blocking the light, went up onto the roof, found him and 
revived him. 
Despite his poverty, which had no impact in how much people respected 
his wisdom, Hillel achieved the position of Nasi; at that time, Shammai 
held the position of Av Beis Din. 
The schools of Hillel and Shammai are famous for their disputes in Jewish 
law. One of these concerned whether one should tell a bride on her wedding 
day that she is beautiful even if this is not true. The school of Shammai held 
that it is wrong to lie. The school of Hillel held that a bride is always 
beautiful on her wedding day. (Talmud, Kesubos 16b-17a) The school of 
Hillel won the dispute. Indeed, Jewish law today generally agrees with the 
school of Hillel. The Talmud (Eruvin 13b) explains why: 
A heavenly voice declared: "The words of both schools are the words of 
the living G-d, but the law follows the rulings of the school of Hillel." 
So why does the law follow the rulings of the school of Hillel? The Talmud 
explains that the disciples of Hillel were gentle and modest, and studied 
both their own opinions and the opinions of the other school, and humbly 
mentioned the words of the other school before their own. 
Dangerous Time 
We might recall that in the days of the First Temple, while the rabbis 
debated points of Jewish law, they did not engage in lengthy disputes. So 
why were things different in the days of Herod's Temple? 
By this time around 1,300 years had passed since Sinai. The Jewish people 
had been exiled from the land of Israel, and upon their return faced many 
struggles. The influence of the Greeks, the fight against Greek domination, 
and the corruption of the Chashmonean rulers, all left their wounds. More 
recently, there was the Roman occupation and the corruption that came 
with Herod. 
As a result of this unrest, scholarship declined among the Jewish people 
resulting in an increasing lack of clarity. Indeed, the oral transmission 
process was starting to fray around the edges. (The Talmud has not yet been 
written, but the time is coming soon when the rabbis will decide that the 
Oral Torah must be written down because it might become lost.) 
Of course, if you read these disputes in the Talmud today - and the Talmud 
contains thousands of them - you see that the rabbis were not arguing about 
anything big, like "can Jews eat pork?" The disputes were usually about 
small things, some of which had no actual ramifications in the practical 
application of Jewish law. Many were arguments about theoretical 
principles which would never apply in any real situation. 
A very important point to understand here is that although there were 
disputes, there were also red lines beyond which no mainstream, traditional, 
orthodox Jew ever went beyond. All the disputes were on small details, 
which meant that on the big details everyone agreed. 
Spiritual Decline 
But even if these disputes were small, we have to see them as bad news, 
because they signified not just a decline in scholarship, but even more 
importantly, a decline in the spiritual state of the Jewish people. This is 
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called yeridos hadoros, "decline of the generations." #The closer Jews were 
to Mount Sinai, chronologically speaking, the clearer things were. 
It's very important to understand how the Jewish people traditionally look 
at the transmission process. Modern man thinks that the later we get in 
history the more technology we have, therefore the better we are. This is 
not a Jewish idea in either history or spirituality or Jewish law. According 
to Jewish thought, ancient man was spiritually more sophisticated. And in 
the realm of the transmission process the closer we were to Mount Sinai, 
chronologically speaking, the clearer things were. 
The entire transmission process of the Jewish people is one of the most 
amazing aspects of Jewish history. The fact that the Oral Torah has been 
passed down for thousands of years and has been applied to all kinds of 
new scenarios, yet the basic body of what is Jewish law has not changed, is 
amazing. 
But the closer the Jews were to Sinai, the more spiritual they were, and the 
more clearly they understood the will of HaShem. Today, we are the 
furthest and for us it is a great deal fuzzier. This is why we do not have the 
authority to uproot Jewish law laid down by the sages who came before us. 
That's fundamental to the whole transmission process. 
The disputes marked the beginning of a process that's going to make 
Judaism that much more complicated. More and more arguments and 
debates are coming. 
This period of time manifests a symptom of a significant problem plaguing 
the Jewish people - that of discord. 
The discord among the Sadducees, Pharisees and the Zealots created an 
atmosphere of "senseless hatred" which undermined the unity of the Jewish 
people just as they had decided to revolt against Rome. 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College 
with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. 
He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from 
The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry 
of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and 
researcher on Aish HaTorah outreach programs. This article can also be read at: 
http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_32_-_Hillel_and_Shammai.asp 
Copyright © 2001 Aish.com - http://www.aish.com 
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48 Ways to Wisdom 
Way #32 Love Humanity 
Imagine being on a deserted island and you had never seen another human 
being before. When you meet one for the first time, you'll be thrilled! He 
walks, he talks, he thinks. You know he's a gorgeous, incredible reflection 
of HaShem. 
How ironic if you met that same person in your hometown, you'd probably 
be indifferent. 
Our mistake is that we take people for granted. There are so many of them, 
we get bored. 
Oheiv es habriyos literally means "love creation." More specifically, this 
teaches us to love human beings -- the pinnacle of creation. Not that we 
should ignore everything else. On the contrary -- if we love people, then 
love of animals, trees and the rest of creation will flow naturally from there. 
It's not good enough to love your spouse, or even to love HaShem. You 
have to also love humanity as a whole. This may seem unfathomable. But 
it is the Jewish ideal. Hatred and strife are aberrations; peace among 
mankind is the way it's supposed to be. You'll find it straight in the Five 
Books of Moshe: "Love your neighbor as yourself." 
We can connect with, and love all human beings. Appreciate the beauty of 
the human ability to communicate, to accomplish, to create. This is part and 
parcel of every human being. They're truly fantastic gadgets! 
Make A List Of Virtues 
What exactly does it mean to "love" others? 
The definition of love is "the pleasure of identifying people with their 
virtues." 
To focus on the goal of seeing the beauty of every human being, try making 
a list of virtues. The more potential virtues you're aware of, the more you'll 
appreciate others. 
Start with the obvious virtues, and then work your way toward more 
difficult ones. A good way is to look at people you enjoy, who give you 
pleasure, and analyze why that's so. Ask other people for their ideas, too. 
You'll end up with a comprehensive list for helping you love all kinds of 
people! 
Finally, prioritize your list: Identify which virtues are more important than 
others. You can't just love everybody the same. Be a connoisseur. 
Distinguish between one virtue and another. 
Here's some suggested virtues to get you started: 
Accepting / Accomplished / Adventurous / Agreeable / Altruistic / 
Ambitious / Appreciative / Articulate / Assertive / Attentive / Balanced / 
Brave / Calm / Caring / Cautious / Charismatic / Charitable / Cheerful / 
Compassionate / Confident / Conscientious / Consistent / Cooperative / 

Creative / Decisive / Dignified / Diplomatic / Easygoing / Efficient / 
Energetic / Enthusiastic / Expressive / Fair / Flexible / Forgiving / Friendly 
/ Generous / Gentle / Handy / Hardworking / Healthy / Honest / Humble / 
Idealistic / Insightful / Knowledgeable / Logical / Loving / Loyal / Mature 
/ Methodical / Moral / Neat / Open / Optimistic / Organized / Original / 
Patient / Persistent / Polite / Practical / Productive / Punctual / Realistic / 
Relaxed / Reliable / Scholarly / Self-assured / Sincere / Skillful / Spiritual 
/ Sweet / Talented / Thrifty / Tolerant / Versatile / Warm / Wise 
(list adapted from "Begin Again Now" by Rabbi Zelig Pliskin) 
The Love List 
Right now, make a list of the people you love. 
How many names did you come up with? Two? (below average) Ten? 
(average) Twenty? (above average) 
When you think about all the pleasure that love brings, isn't it a shame our 
list doesn't include the thousands of people we meet in our lives! 
Our task is to look for the good in all human beings. Because until we learn 
how, we will only love a very tiny percentage of people. Realize how much 
longer your list could be if you began to consciously focus on people's 
virtues -- and not their faults. At every opportunity, focus on the virtues of 
your neighbors, relatives, boss, employees, customers, etc. 
Focusing on the faults is the number one mistake people make in their 
relationships. If you dislike someone, you are focused on the wrong thing. 
Try listing some people you don't like -- and see how many virtues they 
really have. You can't hate virtues, and you can't love faults. You can only 
choose which to identify a person with. 
Every Human's Virtue 
At the very least, every human being possesses at least one common virtue: 
They have a divine soul, created in the image of HaShem. 
No matter how low a person has sunk, no matter how obnoxious he may 
be, there is still an enormous virtue of "potential." Every human being is an 
intellectual creature, with free will, and a deep desire to be like HaShem. 
It's all a matter of focus. Parents love their children despite their faults. 
Despite the fact that they make in their diapers. Despite the fact that they 
hit each other. Despite the fact that they are selfish. So what do you love 
about them? They are intelligent, full of potential, they have vitality. 
They're alive. 
The reality is that every human being wants to be good and will die for it. 
Imagine a gluttonous boor. If you tell him "Kill these 1,000 schoolchildren 
or we'll kill you," he'll say, "Kill me." That's the essence of a human. 
To love humanity, be sensitive to those virtues that are common to all 
human beings. All people seek goodness and truth. It is this divine spark 
which distinguishes us from animals, and endows us with the ultimate 
potential -- free will. (That's no small virtue!) 
To Love Or Be Loved 
Which pleasure do you think is greater, to love or to be loved? 
Giving love is the greater pleasure. Because when you perceive someone's 
deep virtues -- whether it's his honesty, compassion or intelligence -- you 
are able to share in that beauty. 
At the root of our struggle to love is a conflict between the body and the 
soul. The soul wants to love others, because giving love is one of the 
deepest pleasures the soul can experience. The soul wants to reach beyond 
itself and connect with every other soul. 
On a deeper level, love of people is a way to get us in touch with love of 
HaShem. Because in the spiritual dimension, there are no conventional 
boundaries between entities. It's all one unit. 
The body, on the other hand, would rather be the recipient of love. It's less 
demanding, more comfortable. 
See how you feel. If you're seeking attention, it means the body's in charge. 
Try to consciously connect with the soul's drive to love others. The 
beginning is difficult and you have to work to get the body to go along with 
it. But after you accustom yourself to seeing virtue in others, you'll find it 
easier to love all kinds of people! 
The Universal Unit 
Humanity is one body. If you're slicing a carrot and accidentally cut your 
finger, do you take the knife and cut your other hand in revenge? Of course 
not. Why? Because your other hand is part of you, too. 
The incense in the Holy Temple was a blend of spices. All the spices were 
fragrant except for one, which had a pungent, unpleasant aroma. If the 
incense was prepared without all of its ingredients, including the 
malodorous one, it was unusable. So too, each Jew is integral to the whole 
and no one is expendable. 
When we appreciate that we are all one people, then hurting the other guy 
-- "paying him back" -- is as ridiculous as hurting yourself. That's why the 
Torah says to love your neighbor "as yourself." Hurting another person is 
as silly as cutting your other hand with the knife. 
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Of course, the reality is that our bodies are separate units. When one person 
is eating, the other is not being nourished. So if you focus on the "body" 
aspect of others, that's inherently divisive. 
Try focusing instead on the other person's soul. Because when one person 
is learning, the other is growing. It's like on the soccer field -- if one guy 
scores a goal, we're all winning, because we're all one. You are not going 
to lose because he's a wiser person; rather it makes it easier for you to 
become wiser. Your knowledge helps me. You can teach me. 
Whereas if you're a rich man, it makes it a little harder for me to be a rich 
man. That's the difference between spirituality and physicality. 
The souls are one. It's like two guys on a boat, and one of them is drilling a 
hole in the bottom. "What are you doing?!" his friend shouts. "Oh, don't 
worry," replies the first one, "I'm only drilling under my OWN seat." 
The hole in the ozone layer does not discriminate. Drugs and theft and 
violence have no boundaries. The Jewish concept of "Tikkun Olam" means 
that each of us is responsible to repair the world, to the best of our ability. 
Love Starts At Home 
Don't believe anyone who says he "loves humanity" but has a miserable 
relationship with his own family. If a person can't see any virtues in his own 
brother, than how will he find them in others? 
In order to attain love of humanity, a person has to start with his own 
family. The healthy psychological progression is to move from love of 
parents, to siblings, to spouse, and then on to our children. From there the 
goal is to love others as much as a parent wants to love a child -- nothing 
stands in the way. 
Marriage is a good training ground. It teaches you how to identify with 
another as yourself. 
There is one love, however, which must precede everything. The Torah 
says to love your neighbor "as yourself." This means it's not realistic to love 
your neighbor, unless you love yourself first. If you feel unhappy about 
yourself, you cannot love others. For the love to be real, it has to flow from 
yourself outwards. 
One simple technique is to focus on your virtues. Every day, pat yourself 
on the back for the good traits you have. Are you a caring friend? A hard 
worker? Ambitious? Sincere? Take pleasure in your strengths. 
Check Your Meter 
Imagine you have an acquaintance, and then one day you discover he's your 
long-lost brother. You'll immediately want to find out everything about 
him! 
What happened? Isn't he the same person you knew yesterday? His 
personality and virtues didn't change one bit overnight. So why all of a 
sudden are you so interested? 
Because now you feel a greater motivation to love him. 
Take a reading: How do you feel about other people? How do you 
instinctively react when a stranger walks into a room? Do you feel a surge 
of warmth, or is your first response to hold back? Are you anxious to 
discover what he's all about, or do you feel an intrusion? 
The Talmud tells how the sage Hillel was constantly being harassed by a 
particular person. Hillel responded: "My son, how can I help you?" Hillel 
always said "my son" in order to arouse an emotional connection, as if this 
person could be his son. 
When you talk to others as strangers, that's what they remain. But if you 
get into the habit of addressing people as a friend or brother (without 
sounding patronizing), then you will find it much easier to love them. 
Think of three things you would do if you found out your neighbor was 
really your long lost brother. Play it out. (You'll see that people will respond 
quite positively to being the object of your love!) 
Start treating everyone with more care and respect. Any time you encounter 
a difficult person, try thinking, "If this was my son, how would I deal with 
him?" 

Finally, realize that all human beings are HaShem's children. 
A Story Of Brotherly Love 
When one human being loves another, the Almighty joins them. 
Once there were two brothers who inherited a farm. They worked the farm 
together for years in brotherly love. After a time, one of them found a wife, 
so the brothers divided up the farm. The married one built a new house and 
lived with his wife, while the single brother lived by himself in the old 
building. The brothers continued to work their farms and made a good 
living. 
The married brother eventually had a large family of 10 children. And the 
other brother was still alone. 
One day, the fellow who was alone thought to himself: "I've got this whole 
farm and all this money, but I only have myself to take care of. My brother 
has 12 mouths to feed." So in the middle of the night, he took some bundles 
of wheat, climbed over the hill that separated the two farms -- and put the 
wheat into his brother's silo. 
One night the married brother was thinking to himself: "You know, I've got 
a beautiful wife and children. My world is rich. But my brother is all alone. 
All he has is his wheat." So, in the middle of the night, he took a bundle of 
wheat, climbed the hill, and secretly placed it in his brother's silo. 
Back and forth each of the brothers went. Every night each one would 
secretly climb the hill and put wheat in the other's silo. 
One night, the two brothers met at the top of the hill. And immediately they 
understood what had been happening. They fell into each other's arms and 
hugged. 
It is on this site that the Almighty chose to build the Holy Temple. Because 
when one human being loves another human being, the Almighty is with 
them. Because that's what life is all about. 
Putting It All Into Practice 
The 48 Ways says: "The external awakens the internal." This means that 
even if you find it difficult to love others, you can still do actions that 
demonstrate love -- with the understanding that this will ultimately affect 
your insides. 
Here is a short list of ideas to help awaken love of others: 
-- When someone is in pain, show compassion. 
-- Make an effort to spare someone financial loss. 
-- Visit someone who is sick, and help care for his needs. 
-- Don't embarrass anyone - especially in public. 
-- Don't gossip about others. 
-- Don't take revenge or bear a grudge. 
-- Smile - your happiness affects others. 
-- Show respect to the elderly. 
-- Find a poor person in your community, and undertake to assist him. 
Why Is "Loving Humanity" An Ingredient In Wisdom? 
• In order to realize your own potential, you have to love humanity. 
Their success is your success, too. 
• The more love you have in your life, the more happy and efficient 
you'll be. 
• If you don't appreciate the phenomenon of human beings, you're 
missing out on one of life's greatest pleasures. 
• Loving others connects you to the world, to all facets of creation. 
• Love helps you get out of the confines of "me," and into the 
expansive "we." 
• Prioritize your love. Appreciate the relative value of each virtue. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Community Kollel 

Parsha Encounters 
Parshas Behaloscha - Knowing Your Place 
By Rabbi Aaron Rokach 
A Project Of Chicago Community Kollel 
15 Sivan 5777 June 9, 2017 
By the word of Hashem they camped, and by the word of Hashem they 
traveled... Bamidbar (9:23). This posuk describes the b’nai yisrael’s travels 

through the desert following the lead of the amud ha’anan, the pillar of 
smoke. 
The gemora in meseches Shabbos (31b) discusses this posuk in connection 
with soser, destruction, one of the 39 forms of labor prohibited on Shabbos. 
The gemora begins by mentioning an opinion that the act of destruction is 
prohibited on Shabbos only if one dismantles a structure with the intention 
of reassembling it in its current place. However, taking a structure apart in 
order to transport and reconstruct it in a different place would not be 
prohibited. Rabba raises a basic problem with this view. We know that all 
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39 forms of labor prohibited on Shabbos are derived from the types of labor 
performed in connection with the mishkan. When the b’nai yisrael were 
prepared to travel, the miskan was dismantled so that it could be transported 
and then reassembled at the new place of encampment. If so, disassembling 
a structure for the purpose of transporting it and reassembling it in a 
different place should be prohibited on Shabbos, reflecting the procedure 
used in the mishkan. Ulla answers this question cryptically by citing the 
posuk, “by the word of Hashem they camped, and by the word of Hashem 
they traveled.” 
Ulla’s answer is very puzzling. Why should the fact that the b’nai yisrael 
followed the word of Hashem in their travels cause us to disregard their 
movement from one place to another in the desert? 
Rav Chaim Shmulevitz, in Sichos Mussar, offers a fascinating explanation 
of Ulla’s words. The miraculous guidance enjoyed by the b’nai yisrael 
during their travels through the desert presented a profound challenge. As 
the Bnai Yisroel traveled and camped solely at the word of Hashem, it 
became increasingly clear with eve- ry step that they had no control over 
the process. After days of difficult traveling, tired and eager to rest, the b’nai 
yisrael couldn’t simply stop and make camp unless they were told to do so. 
When they had camped for a while and were prepared to move on they could 
not do that either. Again, they had to wait for the order to proceed. Rather 
than becoming frustrated by this predicament, the b’nai yisrael rose to the 
challenge. They transcended mundane concerns of where they were located 
and where they were going, and focused solely on following the leadership 
of Hashem. 
Rav Chaim Shmulevitz analogizes this attitude of the b’nai yisrael in the 
desert to a child who is being carried in his mother’s arms. When asked 
where he is, the child will reply that he is in his mother’s arms. As the 
mother walks from place to place the child’s answer remains the same. The 
child is focused only on remaining in his mother’s arms and relies on her to 
take him wherever she sees fit. This is how Ulla interpreted the posuk “by 
the word of Hashem they camped and by the word of Hashem they 
traveled.” In the desert, the b’nai yisrael rose above any personal concerns 
regarding the place they were located and the place they were going to and 
focused solely on consistently remaining in the place where Hashem led 
them. 
As we journey through life, we are confronted with a wide variety of 
differing situations. We enjoy some, but sometimes want to just rush past 
others. May we be zoche to learn this lesson from the b’nai yisrael in the 
desert, that we are always in exactly the place we are supposed to be, and 
focus on utilizing the opportunities that it presents. 
Rabbi Rokach learns daily at the kollel. 
 

Chicago Community Kollel 

Halacha Encounters 
Berachos on Beverages 
By Rabbi Yisroel Langer 
Boruch Hashem, we are finally enjoying warmer weather after a freezing, 
grueling Chicago winter. To ensure a safe summer, the increase in 
temperature must be matched by an increase in fluid intake, particularly of 
water. Many people who suffer from headaches, dizziness, and fatigue do 
not realize that these symptoms could be the result of dehydration. This 
crucial increase in beverage consumption makes summer an opportune time 
to review the halachos pertaining to the berachos recited on beverages. 
Generally, before one partakes of any amount of food or drink a beracha is 
required. A beracha acharona is recited if at least one kzayis (the volume of 
approximately one fluid ounce) of food was eaten within a time span of 
“kdei achilas pras” (approximately three to four minutes). With regard to 
beverages, one must drink at least a reviis (approximately three fluid ounces 
according to Hagoan Rav Moshe Feinstein ZT”L) in order to recite a borei 
nefashos (or al hagefen in the case of wine or grape juice). The Shulchan 
Aruch (O.C. 210:1) states that since some opinions hold that a drink in the 
amount of one kzayis (one ounce) requires a beracha acharona, it is 
preferable to avoid drinking an amount between one and three ounces. If 
one did drink this amount, no beracha acharona is recited. 
There are two opinions mentioned in Shulchan Aruch (O.C.612:10) 
concerning how fast one must drink the reviis in order to make a beracha 
acharona. The first opinion holds that a full reviis must be drunk in one shot. 
The Mishnah Berurah (Shaar Hatziyun 210:11) states that drinking the 
reviis in two gulps, pausing briefly in between as one normally does while 
drinking, is considered “one shot.” Some interpret this Mishnah Berurah 
literally and maintain that one must actually drink the reviis in two 
swallows. However, Harav Dovid Feinstein shlita explains the Mishnah 
Berura that as long as one doesn’t remove the cup from his lips it is 
considered to be “one gulp” (Kol Dodi siman 2). However sipping or 
drinking slowly as one does with a straw is not considered to be “one shot” 
(Biur Halacha end of siman 612 See also Vzos Habracha, Birur Halacha 

siman 12). The second opinion (O.C., ibid.) holds that if the reviis was 
drunk within the time span of “kdei achilas pras: (three to four minutes), a 
beracha acharona is required. 
Tea And Coffee 
This dispute is very relevant when sipping hot tea or coffee. According to 
the first opinion, one will most likely not consume the hot drink in one shot, 
and thus will not be able to make a beracha acharona. However, according 
to the second opinion, if one drinks three ounces of the beverage within 
three to four minutes, one should recite a beracha acharona. Some suggest 
that because hot drinks are normally drunk slowly (i.e. not in one shot), a 
beracha acharona would be required even according to the first opinion, 
which requires the reviis to be drunk in one shot. Practically, the minhag 
haolam is to not recite a beracha acharona even on a hot drink if it was not 
drunk in “one shot.” Consequently, it is preferable to allow the last three 
ounces of one’s hot beverage to cool down and then to consume this amount 
in “one shot.” A borei nefashos can then be said (M. B. 210:1). 
Water 
Halachos pertaining to the drinking of water differ from those applicable to 
the consumption of other beverages. One recites a beracha before drinking 
beverages other than water, whether or not one is thirsty. However, a 
beracha is recited before drinking water only if one is thirsty or enjoys the 
taste of water (O.C. siman 204:7 M.B. S.K. 40). For example, if one drinks 
water to dislodge a bone stuck in his throat, or to soothe a sore throat, a 
beracha is not said. Those who drink a large volume of water for health 
purposes should also omit the beracha rishona. If the individuals described 
in the preceding scenarios are thirsty as well, however, then the beracha 
should be recited (M.B. 204 S.K. 41). One who is unsure whether he is 
thirsty should recite a beracha on another food or drink which definitely 
requires a shehakol. 
Fast Days 
Some poskim hold that in a situation where one drinks water before a fast 
in order to help alleviate his thirst for the upcoming day, that although he is 
not thirsty at the time of the drinking, he should still recite a bracha. These 
poskim maintain that since he is drinking the water so as not to be thirsty 
tomorrow, that has the same halachik status as one who drinks water when 
thirsty (Shevet Halevi V. 10 siman 42:12, Shiurei Bracha Ch. 18:50). 
However, many poskim disagree, and hold that one should not recite a 
bracha if he is not thirsty when he actually drinks the water (Daas Torah in 
the name of the Daas Kedoshim 204:7, Nitei Gavriel hilchos Bein 
Hamitzorim ch 51:22, Harav Dovid Zucker shlita). 
A woman, who is nursing and is drinking water exclusively for the purpose 
of having enough milk for the baby, should not recite a bracha on the water. 
Some say that it is preferable to make a bracha on another food or drink that 
requires a shehakol prior to drinking the water. (Toras Hayoledes 2:3) 
Borei Nefashos 
To reiterate, a shehakol is not said prior to drinking water, in the absence of 
thirst. Similarly, a beracha acharona is said after drinking water only if the 
drinker was thirsty. If one drinks a reviis of water but finds that his thirst 
has been quenched after only a part of the reviis was drunk, his obligation 
to recite a borei nefashos is in question. Harav Binyamin Zilber zt’l (Az 
Nidburn V. 11:5) concludes that even if a person is not thirsty for the entire 
reviis, a borei nefashos is recited since his original motivation to drink was 
thirst. However, others (see chidushim of the Vilna Goan on berachos 45) 
hold that a borei nefashos is not recited unless one was thirsty for the full 
reviis (see Meor Shabbos v.2 in letter 27:3 from Rav Shlomo Zalman 
Auerbach). 
Rabbi Langer, an alumnus of the kollel, is rosh chaburah of kollel boker. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
ר' נתן הלוי לעילוי נשמת שרגא טוביה בן  

Beha’alosecha 5777 - Man-Made 
In this week’s parsha Hashem allowed Moshe to have 70 elders assist him 
with his duties as leader of the Bnai Yisrael. The Gemara (Sanhedrin 17a) 
tells us that Moshe wanted to distribute this honor equally amongst the 12 
tribes. The problem, however, was that 70 is not equally divisible by 12. 
Said Moshe, “If I choose which 10 Tribes are to have 6 representatives and 
which 2 only 5, I will be inserting jealousy into the Tribes”. So, instead 
Moshe made a lottery, using 72 pieces of parchment. 70 had the word 
“Zakain”-” Elder” written upon them and 2 were left blank. 72 
representatives, 6 from each tribe were then asked to come and pick out a 
piece. The 70 who drew the “Zakain” piece of paper were chosen as the 70 
Elders, and the two who drew blanks were excluded. The obvious question 
is, wouldn’t this lottery still cause the same jealousy? As a matter of fact, 
the Riva (Ba’alai Tosfos) suggests that the lottery would increase the 
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jealousy, because (unless the two blanks were drawn immediately) the two 
men that drew the blank pieces could claim an unfair lottery, for statistically 
their chances of drawing a blank increased because there were less "Zakain 
pieces” left in the box from which to choose a winning piece! 
Perhaps we can suggest as follows. There are only two causes of events that 
transpire in this world: those orchestrated by Hashem, and those by man, 
[Yes, man using his free will has the ability to cause things to happen 
without Hashem’s input (or approval).] Note however, natural occurrences 
do not claim a third category. They too, were orchestrated by Hashem (at 
the time of creation) when He programmed the world in a way that certain 
events will transpire when certain natural events occur (e.g. when water dips 
below 32°F, it naturally freezes). In other words, events are either man-
made or G-d-made. And as Yidden we embrace the understanding (contrary 
to modern popular believe) there is no such thing as luck or coincidence. 
[But what of statistics and probability? Would they come under the 
classification of nature, or are they an overt expression of Hashem’s 
decision? On the one hand, probability could be classified as part of nature 
and Hashem’s pre-programming. On the other hand, since there is a 
smidgen of doubt regarding what may transpire, the end result must have 
come via an overt hands-on decision from Hashem. Something to think 
about. Regardless, though, into which category they belong, they are G-dly 
decisions.] The 72 candidates were men of great spiritual stature who knew 
all this. Therefore, once Moshe used a lottery system taking the decision 
making out of his human hands, he knew there would be no jealousy at all, 
because jealousy can only be a response to a human decision not one 
ordained by Hashem. Jealously is a manifestation of a belief that any human 
deserves and needs what someone else has. Hashem’s decisions though are 
perfect for all involved, leaving no room for feelings of jealousy to those 
who recognize this. 
The Mishna (Berachos 33b) says that one should silence a person who 
suggests that the reason for the Mitzva of Shilu’ach Hakain (sending away 
a mother bird prior to the taking her young) is because Hashem is being 
merciful. Upon inquiring why such an idea demands silencing two reasons 
are offered. The first is because such an analysis of the Mitzva would be 
“Matil kinah bema’asai Beraishis” -” Insert jealousy in the Creation of the 
world”. Rashi suggests that Chazal are saying that if this were the true 
reason behind Hashem’s reason for this Mitzva, the other mother-creatures 
of the world would be most jealous that they were not offered similar mercy. 
This seems difficult, are animals going to hear this analysis that it will make 
them jealous? Furthermore, is this analysis of Shilu’ach Hakain correct or 
not? If it is, then who cares if others get jealous? And if it isn’t correct, well, 
that alone should be enough of a reason to quieten a person. 
With our above premise (that there is no jealousy possible in response to G-
dly decisions) we can now suggest a different understanding of that 
Gemara. Matil kinah bema’asai Beraishis - The egregiousness of this man’s 
analysis is not the revelation of actual jealousy, but rather it is that he is 
injecting human common sense into Hashem’s domain. By doing so, 
whether he is right or wrong he is infecting that domain with everything else 
that is found with human understanding, and that would be a whole laundry-
list of ugly character traits including jealousy. Leave Hashem’s domain 
alone, be it The Creation, His mitzvos. Don’t humanize it, because humans 
have a lot of baggage. 
As for the many in history who have analyzed Hashem’s mitzvos, like the 
Sefer HaChinuch and the Moreh Nevuchim. Why aren’t their analyses 
considered verboten because they, too, are compromised with human 
frailty? The answer is that any analysis from our greats are made through 
the lens of Torah knowledge, knowledge that is imbued with a deep G-
dliness. This ensures that every piece of their reasoning is faithful to 
Hashem’s domain, and is not considered encroachment at all. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Michael Rosensweig 

Torahweb 
"Lamah Nigara": Recognizing the Primacy of Spiritual Opportunity 
and the Integrity of Halachic Life 
Parshat Behalotecha chronicles the impassioned plea-outcry of a group that 
had been excluded from the mitzvah of korban Pesach because of their ritual 
impurity (Bamidbar 9:7): "va-yomru ha-anashim ha-heimah eilav anachnu 
temeim le-nefesh adam; lamah nigara le-vilti hakriv et korban Hashem be-
moado be-toch Benei Yisrael". Remarkably, the pasuk does not record an 
actual demand or request, nor does it clearly explicate a complaint or source 
of anguish or distress. While Rav Saadia Gaon interprets that the group was 
requesting that they not be precluded from implementing a substitute for the 
original and timely korban Pesach, others (Rashi, Seforno etc.) posit that 

the pasuk registers a complaint about the justification of the initial exclusion 
itself. However, it is noteworthy that the pasuk itself merely conveys 
anguish due to the initial lost opportunity! Indeed, Onkelos appears to 
render the verse in this fashion: "lama nitmina bedil de-lo lekarva yat 
kurbena de-Hashem be-zemano bego Benei Yisrael". It is curious that the 
mere expression of distress would engender Moshe's intervention and 
trigger Hashem's formulation of Pesach Sheni. 
While the Sifrei and many mefarshim emphasize that Pesach Sheni was 
always anticipated as an integral component of the commemoration of 
Yetziat Mitzrayim, they credit the group's initiative by characterizing their 
role as "megalgelin zechut al yedei zakai". Why did this outcry, particularly 
if it did not constitute either a request-demand or complaint-argument, 
resonate so powerfully? Surely there must have been other queries, 
complaints, or efforts to expand religious commitment and fulfillment, 
particularly when halachic standards militated against universal 
participation in treasured mitzvot. The omission or obfuscation of specific 
proposals or arguments, according to the mefarshim that project these, 
implies that the depth of anguish and the impassioned presentation was 
more compelling than the force of any specific argument. The Seforno (9:1) 
posits that the yearning and dedication to korban Pesach articulated by this 
delegation was one of the primary factors that qualified Klal Yisrael to merit 
immediate entry into Eretz Yisrael had it not been for the eigel 
transgression. 
Elsewhere (Pesach Sheni: A Quest for Spiritual Opportunity and National 
Identity), we have posited that the phrase "betoch Benei Yisrael" reflected 
a keen, even penetrating understanding of korban Pesach's transcendent 
national significance. This deep appreciation underpins the "megalgelin 
zechut al yedai zakai" attribution. Perhaps this perspective is further 
reinforced by the Torah's rare usage of the term "nigara" in this context. 
The mefarshim struggled with this challenging usage. As noted, Rav Saadia 
translates this as a reference to having been "prevented" or "obstructed" 
(nimna) from participating in a substitute korban Pesach. However, Ibn Ezra 
correctly notes that nigara is a passive (nifal) form that appears to 
characterize the group itself, rather than a reference to its paralysis or 
inability to act. Onkelos, cited previously, apparently emphasizes that those 
denied participation in the korban Pesach are defined by their deprivation. 
This dire characterization certainly underscores a deep yearning for and 
profound understanding of korban Pesach's singular status. This 
appreciation of korban Pesach's stature justifies Seforno's assessment cited 
previously. 
Moreover, the term "nigara" denotes more than deprivation. It invokes the 
Torah's doubly formulated double infraction - "lo tosifu al ha-davar asher 
anochi metzaveh etchem ve-lo tigriu mimenu; lishmor et mitzvot Hashem 
Elokeichem asher anochi metzaveh etchem" (Devarim 4:2; and see Devarim 
13:1). Numerous mefarshim (See Bechor Shor, Keli Yakar etc.) note that 
the Torah's pairing of these apparently opposite injunctions - adding to and 
subtracting from the mitzvoth - also asserts a profound principle - "kol ha-
mosif gorea" (adding unsanctioned mitzvot constitutes a detraction or 
diminution of the entire system). There is compelling evidence that adding 
to and subtracting from the Divine halachic system equally undermines that 
system, as either disrupts the perfect balance and precise calibration that is 
pivotal to the Torah's perfection and self-sufficiency (Toras Hashem 
temimah). [I hope to examine the character of bal tosif and bal tigra and 
their fascinating interrelationship elsewhere.] By using the phrase "lamah 
nigara", the delegation conveyed penetrating insight with respect to the vital 
contribution of korban Pesach as a singular spiritual opportunity, but also 
demonstrated keen appreciation for the role of mitzvot generally as 
indispensable and irreplaceable vehicles of avodat Hashem, and of the 
perfect balance that the Divine halachic system optimally provides. By 
invoking the passive and self-descriptive "lama nigara", the group 
proclaimed itself not merely at a loss or bereft of spiritual opportunity, but 
actually broadly diminished by this exclusion, no matter the cause or 
justification. More than an argument or proposal, Moshe was confronted by 
a simple and powerful expression of distress, anguish, by feelings of 
spiritually diminution engendered not only by the absence of a particularly 
pivotal spiritual opportunity, but by the further impact of that omission on 
the totality of avodat Hashem, indeed on the entire religious persona. The 
very capacity to experience and articulate "lama nigara" catalyzed Moshe 
Rabbeinu, ultimately justifying the decision of "megalgelin zehut al yedai 
zakei." 
Copyright © 2017 by TorahWeb.org. All rights reserved. http://mail.torahweb.org/mailman/listinfo/weeklydt_torahweb.org 
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IMPORTANCE OF ....  
The Gemara (Sanhedrin 78a) states that if ten people take ten 
cudgels and beat someone to death, whether they all hit him 
simultaneously or take turns, they are all ruyp because the Posuk 
states: ost apb kf vfh hf ahtu - from which the Rabonon derive 
that one person must kill “apb kf” - the entire person, to be chhj. 
R’ Yehudah ben Besaira disagrees, deriving from the same Posuk 
that if someone killed any part of the person’s apb he is to be held 
accountable. Therefore, where they took turns beating him, the 
last one, whose blow was the final dispatch, will be chhj. 
However, where they all hit him together, no one is guilty 
because (as Rashi explains) the Posuk says “vfh hf ahtu”, which 
applies only where one person kills, not two. The vtnk rb derives 
from the Rashba in Bava Kamma that it is only because they each 
used their own cudgel that they are ruyp. However, where they all 
beat him with the same stick, they would all be chhj. This also 
explains why the Posuk says that the Bnei Yisroel executed 
Tzelafchad for having been ,ca kkjn by stoning him ohbctc - 
with rocks,  rather than with one rock, as was the case with the 
kken. R’ Yeshaya of Prague points out that some of the Bnei 
Yisroel believed Tzelafchad to be a Tzadik who sacrificed himself 
to reinforce the sanctity of Shabbos, while others held him to be a 
Rasha. Therefore, “ohbct” were used, reflecting the fact that there 
were many different perspectives and motivations among the 
stoners. To further deal with the possibility that they may be 
executing an innocent man, they decided to use many rocks, so 
that they would all be ruyp, as the Rashba had stated.   

QUESTION OF THE WEEK:  
When would one not be required to wash his hands three times, 
but would be required to wipe them three times? 

ANSWER TO LAST WEEK:  
(Who survives danger better – a smart person or a feeble-minded one ? )  
The Toras Chaim (Avodah Zarah 30b) says that a feeble-minded 
person is protected by Hashem under: ‘s oht,p rnua, while a 
smart person should take steps to avoid the danger himself. If the 
smart person is unable to avoid it, then ‘s oht,p rnua will apply to 
him as well. However, in allocating activities that may involve 
danger, the smart one’s enhanced ability to do mitzvos should also 
be taken into consideration.   

DIN'S CORNER:  
When one davens Shemona Esrei, Krias Shema or Pesukei 
D’Zimrah,  one may not hold onto any object such as a plate, a 
knife, money, or even a Sefer or Tefillin (or an iPhone ?) where a 
fear that it may fall will disturb his concentration. If one davened 
Shemona Esrei while holding something, he need not daven over 
unless he knows that he did not have proper vbuuf during the first 
brocho. If during Shemona Esrei one notices a Sefer on the floor 
and he is unable to concentrate because of it, he may bend down 
and retrieve it after completing the current brocho.  (MB 96:7)   

DID YOU KNOW THAT ....   
The Gemara (Shabbos 19a) states that one may not embark on a 
sea journey within 3 days of Shabbos, unless he does so for a 
mitzvah, and it is sufficient for him to ask the gentile ship’s 
authority to refrain from sailing on Shabbos. The Shulchan Aruch 
(j”ut 248:1) rules accordingly, and applies the same ruling in the 
case of a caravan setting out for a journey through the wilderness, 
where one knows that the caravan will continue to travel on 
Shabbos because of the danger inherent in remaining stationary in 
the wilderness. The Rema (ibid 248:4) leniently characterizes 
almost any productive purpose as a mitzvah to permit travel 
within those 3 days, excluding only travel for pleasure. The RaN 
cites a Machlokes between the Ramban and the Baal HaMaor in a 
situation where a Bris was scheduled for Shabbos and hot water 
had been prepared with which to bathe the infant after the Bris. 
(This was deemed medically necessary in the time of the 
Gemara.) What if the water spilled before it could be used ? 
Should the Bris go forward, necessitating fresh water to be 
cooked, or does the Bris get postponed until after Shabbos for 
lack of hot water ? According to the Ramban, the Bris should go 
forward, even though water will have to be cooked later, because 
right now, all we see is the Bris, which is Mutar. If so, why can’t 
one embark on a sea or land journey before Shabbos, when there 
is no Issur, and deal with the possible Pikuach Nefesh on 
Shabbos, if and when it arises ? In Kovetz Haaraos, R’ Elchanan 
Wasserman suggests that there is an ibcrs ruxht which prohibits 
one from putting himself into a position where he will rely on 
Pikuach Nefesh for a Heter. However, where it is not he, but 
rather the mitzvah (i.e. the Bris) that puts him in that position, his 
behavior is mandated, and the ibcrs ruxht would not apply. This is 
so, provided that the mitzvah is performed properly. The 
Meraglim were vumn hjuka, as is clearly indicated by the many 
references to o,ut jkahu, but since they did not treat the mitzvah 
properly, it did not protect them, and as such, any Heter of 
Pikuach Nefesh associated with their wandering in the wilderness 
of Eretz Yisroel would likely have been retroactively withdrawn.    

A Lesson Can Be Learned From:  
R’ Moshe Sasover was once engaged in collecting donations for the 
mitzvah of Pidyon Shevuyim. When he was unable to obtain the 
necessary amount, he began to feel remorse that he had thus wasted 
time that would have been better spent in Torah study and proper 
Tefilah, and he resolved not to continue pursuing it. On that same day, a 
local thief was apprehended during a robbery, given lashes and sent to 
jail. The Sasover appeared on his behalf and convinced the judge to free 
him. As the thief was let out, R’ Moshe said to him: “Remember well the 
lashes that you received and be careful not to engage in such behavior 
again !” The thief replied: “And why not ? Just because I was not 
successful once doesn’t mean I won’t be successful next time !” The 
Sasover said to himself: “If so, it is incumbent upon me as well to try 
again and again”, and he resumed his Pidyon Shevuyim activities. 
P.S. Sholosh Seudos is sponsored by the Sternberg family to 
celebrate the births of twin granddaughters.  


