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Rabbi Yitzchok Adlerstein 

Machshava 
Partners in Crime?(1) 
When He finished speaking with him, G-d ascended from upon Avraham. 
Then Avraham took his son Yishmael …all the males of Avraham’s 
house…and circumcised… (2) 
It is one of the oldest and most intractable problems in thinking about G-d. 
Does He participate in Man’s actions, essentially propelling him to do good 
or evil? (We understand G-d to be the cause of everything. We should 
therefore think of Him as directly producing all phenomena, including our 
own actions. But if this is true, He essentially leaves no room for Man’s 
freely-willed choices; He is the cause of all the consequences – including, 
for that matter, ones that are evil.) 
Alternatively (largely to avoid the problems associated with the other 
approach), we could understand Him as keeping away from Man’s 
decision-making. This leaves lots of room for reward and punishment, but 
leads to the absurd conclusion that Man succeeds – operating on his own 
power - to act against the wishes of the Creator, or without His knowledge. 
Some conceptualize Hashem as not causing human actions, but driving 
them after a person has exercised his ability to choose between right and 
wrong. 
Chazal, at least when taken at face value, seem to support some of these 
competing options. Thus, we find references to Man operating as a free 
agent and thereby requiring G-d to reach and deal with the consequences 
of his choices (“Says HKBH: Not only do the wicked use my die for a sela 
coin as if it were ownerless, but they trouble Me and cause Me to sign the 
consequences of their actions against My will.” (3)) On the other hand, we 
find them insisting on Hashem’s will as the cause of all phenomena (“No 
person stubs his toe on earth unless they have declared it upon him from 
above.” (4)) 
I reject the notion that G-d directly causes Man’s actions – with an 
exception, from time to time, when He desires that a particular deed be 
done. Man acts according to the freedom of will that is granted to him. In 
all other cases, G-d should not be seen as driving Man’s actions, but rather 
– in a manner of speaking – of sustaining Man’s free-willed actions. Should 
a man have an illicit relationship with a woman forbidden to him, her 
pregnancy will require – and receive – the assistance of Hashem’s craft in 
shaping the fetus. This is comparable to an artisan creating a utensil, which 
can be used for both good and evil purposes. Should the purchaser use the 
vessel for some terrible purpose, you can view the artisan as involved in 
that evil by enabling or sustaining it. It would be overreach, however, to 
see the artisan as fully causing it. 
We reap a curious benefit from the fact that HKBH is involved in sustaining 
the consequences of our choices. This provides us with a bit of a moral 
cushion. We reduce our culpability somewhat by being able to point to 
Hashem Himself as an enabler of sorts of our decisions, including the bad 
ones. It certainly doesn’t exonerate us. But it helps a bit. It allows, as it 
were, Hashem to impose a lighter sentence on the guilty when He judges 
them. 
Let us return to our main point – that Hashem does not force Man’s hand, 
neither in his performance of mitzvos, nor in his transgressions. Our 
pesukim forcefully drive home this realization. No sooner is Avraham 
commanded in the mitzvah of milah, then Hashem takes leave of him. 
“When He finished speaking with him, G-d ascended from upon  
Avraham.” Hashem did this so that all would understand that Avraham had 
to perform the mitzvah on his own. Hashem was not going to push or guide 
his hand. He didn’t do that for Avraham; upon reflection we realize that He 
does not do that for anyone else either. 

Yet no sooner than Avraham finished circumcising all the males of his 
household than his loneliness ends. The very next episode we read about in 
the text finds Avraham visited by three angels, and HKBH himself(5). G-d 
is back, close to Avraham once again. 
And so He is to us – even when he won’t force us to make the choices 
between good and evil 
1. Based on Meleches Machsheves by R. Moshe Cheifetz 1663-1711 
2. Bereishis 17:22-23 
3. Avodah Zarah 54B 
4. Chulin 7B 
5. Bereishis 18:1 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Lech Lecha – Vol. 13, Issue 3 
 לז"נ שפרינצא ביילא בת סנדר חיים הכהן ז"ל
 לז"נ רבקה בת יוסף דוד ז"ל
 לז"נ חנה בת שלמה ז"ל
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas nishmas Shprintza Baila bas Sender Chaim Hakohen z”l, whose yahrtzeit is on Wednesday (12 
Cheshvan) and Rivka bas Yosef Duvid z”l, whose yahrtzeit is next Erev Shabbos (14 Cheshvan), and l’zecher nishmas Chana bas Shlomo z”l, whose yahrtzeit is on 
Wednesday (12 Cheshvan). Please have them all in mind when reading and discussing this issue, and the Torah that is learned should be a merit for them and their entire 
families.  At this point most of the remaining issues in Sefer Bereishis are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  As we begin Sefer Bereishis, I am 
selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is picked up from me in Brooklyn, or $20 per copy to be mailed anywhere 
in the continental US. These copies can be inscribed to you or to anybody to whom you wish to give it as a gift. Please email me for further information.  Also, while I 
have been teaching and giving shiurim for many years, I am hoping to do so even more in the upcoming year. I have recently had the opportunity to speak in San Diego, 
Cincinnati, Park Slope, Kansas City, and the Upper West Side of Manhattan, in addition to giving shiurim in Flatbush in many different shuls. If you know of a shul, 
yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know.  Lastly, as we begin the 13th cycle of 
Parsha Potpourri, I would also like to invite anyone who has suggestions about how it could be improved in the coming year in terms of content, layout, distribution, or 
in any way to please feel free to share them with me.     Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

ויהי כאשר הקריב לבוא מצרימה ויאמר אל שרי אשתו הנה נא ידעתי כי אשה יפת 
)12:11ה את (מרא  

Due to a famine in the land of Canaan, Avrohom and Sorah decided to 
travel to Egypt. As they approached the border between the two countries, 
Avrohom saw Sorah’s reflection in a river and became aware of her beauty, 
and he began to fear that the Egyptians would want to marry her and would 
kill him in order to do so. Why was Avrohom unaware of Sorah’s attractive 
appearance until this time? Rashi explains that due to his tremendous level 
of personal modesty, Avrohom had never looked at Sorah before this 
incident and was oblivious to her good looks. 
The Maharsha (Bava Basra 16a) points out that this episode is difficult to 
understand, for the Gemora in Kiddushin (41a) rules that it is forbidden for 
a man to marry a woman until he has looked at her to ensure that she will 
find favor in his eyes, and the Gemora in Yoma (28b) teaches that Avrohom 
observed the entire Torah even though it had not yet been given. If so, how 
was he permitted to marry Sorah without ever looking at her? 
Rav Mordechai Jofen, Rosh Yeshiva of Yeshivas Beis Yosef in Brooklyn, 
and Rav Nissan Kaplan of Yeshivas Mir in Yerushalayim suggest that 
Avrohom certainly fulfilled the Gemora’s requirement to look at Sorah at 
the time of their marriage, and he was well aware that she was beautiful. If 
so, what changed at this time, and why did Avrohom suddenly become 
concerned about the Egyptians when he was not afraid of them at the time 
they set out on their journey? 
They explain that although Avrohom recognized his wife’s pulchritude at 
the time of their marriage, he believed that it emanated from her sublime 
spiritual purity. Thus, he wasn’t worried about the Egyptians attempting to 
take Sorah away from him because he assumed that they would view her 
through their crude physical lenses, which would prevent them from 
discerning her true inner splendor. However, as they approached the border, 
Avrohom noticed Sorah’s reflection in the water, which merely serves as a 
mirror of the external and is incapable of capturing inner spiritual beauty. 
When Avrohom saw that Sorah’s charm and appeal remained unchanged 
when displayed in the water, he realized that she also possessed great 
physical beauty and therefore grew concerned that the Egyptians would be 
interested in taking her for themselves. 
Extending this insight, Rav Jofen and Rav Kaplan suggest that when people 
who are dating insist upon seeing a picture of a prospective shidduch, it is 
often counterproductive and self-defeating. There are many young men and 
women who radiate an inner spiritual purity when seen in real life, but like 
the water, the camera is incapable of capturing this appeal. This often leads 
to people rejecting potentially suitable marriage partners to whom they 
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could have felt attracted if they had only given themselves the opportunity 
to meet them in real life, instead of emulating the Egyptians by focusing 
solely on external appearances. 

)14:12ויקחו את לוט ואת רכשו בן אחי אברם וילכו והוא ישב בסדם (  
In Parshas Lech Lecha, four kings banded together and fought a war against 
five other kings. During the ensuing battles, the Torah records that the 
armies of the four kings “captured Lot and his possessions, the nephew of 
Avrohom.” Rav Shimon Schwab points out that the order of the verse 
seems highly unusual. Typically, the Torah gives all the relevant 
information regarding a person’s identity and then appends any other 
germane details. Thus, we would have expected to read that “they captured 
Lot the nephew of Avrohom, and his possessions.” Why does the Torah 
interrupt the description of Lot’s identity with the seemingly tangential fact 
that his possessions were also seized? 
Rav Schwab suggests that to understand the reason for this anomaly, we 
must first analyze what happened to Lot. Rashi writes (13:14) that as long 
as the wicked Lot was with Avrohom, Hashem did not speak to him, yet 
Hashem did speak with Avrohom before they traveled to Egypt (12:7), 
which proves that Lot was not yet wicked at that time. What caused Lot’s 
subsequent spiritual downfall, as evidenced by him permitting his 
shepherds to graze his sheep in other people’s fields, and by his decision to 
settle in the wicked Sodom when he and Avrohom parted from one another? 
Rav Schwab explains that Lot’s pivotal transformation was caused by the 
fact that while in Egypt, he became wealthy in the merit of traveling with 
Avrohom (Rashi 13:5). Now that Lot was rich, even though his assets only 
came because of Avrohom, his affluence went to his head and changed him. 
From this point onward, he viewed himself as a g’vir (rich man) and 
identified himself with his bank account. With this insight, we now 
understand that when the Torah pauses its account of Lot’s identity to tell 
us that his possessions were also captured, it is not an interruption. This is 
the Torah’s way of conveying to us that what separated Lot from his uncle 
Avrohom was his belongings, which became an even more central part of 
his self-image than his status as Avrohom’s nephew. 
Shlomo writes in Mishlei (18:1), “He who separates himself to seek lust 
will be exposed in all sound wisdom.” The Midrash (Bereishis Rabbah 
51:9) apply this verse to Lot, explaining that as a result of his materialistic 
desires, he became separated from his righteous uncle Avrohom. The 
Midrash adds that אין כל שבת ושבת שאין קורין בה פרשתו של לוט – the section 
of Lot’s disgrace is read every single Shabbos, which is difficult to 
understand, for we seemingly do not read about or discuss Lot every 
Shabbos. Rav Schwab suggests that when the sanctity of Shabbos comes to 
an end on Saturday night and we bolt from the holiness of Shabbos as we 
rush to pursue our business interests and other mundane affairs, we are in 
fact emulating the ways of Lot. 
Lot was connected to kedusha (sanctity) in the form his pious uncle 
Avrohom, but he fled at the first opportunity once he had his own resources. 
Similarly, each Shabbos we are connected to the source of all blessing, yet 
as the day passes, many of us find ourselves “reading the parsha of Lot” by 
counting down the hours until we are able to leave its holiness behind by 
going to the earliest, fastest minyan for Maariv (evening prayer services) 
so that we can immediately check our phones and change out of our special 
Shabbos clothing to complete our return to the mundane physical world that 
our “Rebbe” Lot pursued and incorporated into his very definition of self. 

)16:12והוא יהיה פרא אדם ידו בכל ויד כל בו (  
The Beis HaLevi was once involved in an important meeting in his home 
when a neighbor burst through the door and announced that the Rav’s 
young son, Chaim, was tormenting the other children who were outside 
playing near him. The Beis HaLevi, slightly embarrassed, called for his son 
to come inside. Upon entering, the Rav cryptically asked his son, “The first 
half or the second half?” 
The young Chaim looked at his father and immediately answered, “The 
second half.” Satisfied, his father smiled and gestured that he may leave 
and return to his outdoor recreation. The only thing more baffling to those 
present than the Rav’s original question was Chaim’s answer and the Rav’s 
acceptance of it. Garnering their courage, they asked the Rav to explain the 
perplexing sequence of events. 
The Beis HaLevi smiled and answered them that in informing Hagar that 
she would conceive and give birth to a son, the angel added that the son 
would be quite wild, prophesying that ידו בכל ויד כל בו – His hand will be 
against everyone, and everyone’s hand will be against him. The Beis 
HaLevi’s neighbor had informed him that his son was causing trouble, but 
the Rav understood that although Chaim may have been the instigator, he 
may also have been an innocent victim acting out of self-defense, which 
would cast his actions in a completely different light. 

Calling his son in, he attempted to clarify which scenario was correct by 
asking whether it had been as described by the first half of our verse – his 
hand against everyone – or the second half – the hands of the other kids 
against him. When Chaim understood the reference and replied that it had 
been as described in the second half of the verse, his father understood that 
he had merely been protecting himself and quickly dismissed him, an 
explanation which young Chaim corroborated when questioned about it. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (12:5) that when setting out for the land of Canaan, 
Avrohom and Sorah took the people they had converted during their time 
in Charan. Why don’t we find any mention of them continuing to make 
converts after they left Charan? (Bereishis Rabbah 39:16, Mishmeres Ariel) 
2) Which two brothers and their father are mentioned in Parshas Lech 
Lecha? (Ichud B’Chidud 5777) 
3) Other than in the battle to rescue Lot, where in Parshas Lech Lecha did 
Avrohom cause people to die? (Rosh Al HaTorah 17:13) 
4) Why didn’t Avrohom make a festive meal to celebrate his circumcision 
and that of his son Yishmael as he did on the day of Yitzchok’s 
circumcision (21:8)? (Chavatzeles HaSharon) 
Answers to Points to Ponder: 
1) The Mishmeres Ariel points out that when the time came to seek a 
spouse for Yitzchok, Avrohom insisted (24:3-4) that Eliezer not choose a 
wife from their Canaanite neighbors, but rather from Avrohom’s original 
homeland in Charan. He cites the Kli Yakar, who explains that although 
the people of Charan also worshipped idols, he knew that at the core their 
character traits were wholesome. Since unethical behavior originates in 
one’s essence and can be passed on genetically, the Canaanites were 
disqualified from marrying into Avrohom’s family. On the other hand, 
matters of belief are taught, not inherited, so the idolatrous beliefs in Charan 
could be remedied by educating them to belief in Hashem. In light of this 
explanation, the Mishmeres Ariel suggests that Avrohom only sought out 
prospective converts in Charan, but not in other locations, where the 
improper character traits of the people ran counter to the essence of the 
Torah. However, the Midrash teaches that Avrohom did in fact convert 
people in other locations. 
2) The Ichud B’Chidud cites the Targum Yonason ben Uziel (16:5), who 
writes that Pharaoh (12:15) was a son of Nimrod. Elsewhere, the Targum 
Yonason (14:14) states that Eliezer (15:2) was also a son of Nimrod. The 
Gemora (Eiruvin 53a) teaches that Amraphel, one of the four kings who 
did battle against the armies of the five kings (14:1-2), was none other than 
Nimrod, in which case Parshas Lech Lecha mentions Nimrod (Amraphel) 
along with two of his sons (Pharaoh and Eliezer). 
3) In his commentary on the Torah, the Rosh writes that before 
circumcising himself, Avrohom first circumcised many children, but they 
all died. At that point, his confidant Mamre understood that the verse 
(17:13) can be read as implying that only a person who is already 
circumcised is eligible to circumcise others, so he advised Avrohom to 
circumcise himself before circumcising anybody else. 
4) Rav Meir Soloveitchik quotes the opinion of the Shu”t Ohr Ne’elam 
(9), who maintains that the concept of making a festive meal to celebrate a 
bris mila that was not performed in its proper time on the eighth day has no 
Talmudic source and may not include meat and wine if such a meal occurs 
during the week of Tisha B’Av. Although normative practice is not in 
accordance with this opinion, he suggests that Avrohom only made a meal 
in honor of the circumcision of Yitzchok, which was done on the eighth 
day, but not for himself and Yishmael, who were much older. However, the 
Chavatzeles HaSharon notes that several opinions maintain that 
Avrohom’s circumcision was considered as being performed in its proper 
time, since it was done on the day that he was commanded to do so, in 
which case this could not be the reason why he refrained from making a 
celebratory meal in honor of the occasion. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, 
email oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Lech Lecha – A Great Nation 
The command to Avraham, “Go from your land… to the land that I will 
show you” is accompanied by three guarantees. The first one, “I will make 
you a great nation,” is explained by Rashi as an allusion to that which we 
recite (in the Shemoneh Esrei): “the G-d of Avraham”. 
Rav Yitzchok Eizik Hershkowitz, in his sefer Meitav Higayon, notes that 
“I will make you into a great nation” was not merely a directive to us to 
affirm that Hashem is “the G-d of Avraham”, but it was also a promise that 
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the great nation that will emerge from Avraham would eternally bear 
witness to the fact that Hashem is the G-d of Avraham. 
When the mere “seventy souls” of his descendants that arrived in 
Mitzrayim multiplied into a nation of hundreds of thousands in almost no 
time, it was evident that their G-d was the very G-d that Avraham 
proclaimed as the true G-d. When this same nation, after decades of harsh 
slavery and persecution, emerged from Mitzrayim on the heels of wondrous 
plagues and amidst spellbinding miracles, the whole world witnessed the 
hand of the G-d of Avraham. 
After centuries of pogroms, inquisitions and an unspeakable holocaust, “a 
small sheep surrounded by seventy wolves” has emerged very much alive. 
Does this not bear witness to the authenticity of the G-d of Avraham who 
promised, “I will make you a great nation”? Indeed we have entered the 
21st century vibrant and vital because we are the great nation which 
emerged from Avraham and who still recite, “Elokai Avraham – the G-d of 
Avraham.” 
Rav Yaakov Emden wrote in the introduction to his Siddur, Bais Yaakov, 
“How can one not be embarrassed to deny Hashem’s providence. One who 
observes our situation and existence in the world: We are a nation in galus 
as scattered sheep. There is no nation as persecuted as we. Many have 
afflicted us but none have succeeded in destroying us. All the mighty 
ancient nations have disappeared and we who have clung to Hashem are 
still alive. 
“Indeed! When I contemplate these wonders, to me they seem even greater 
than all the miracles and wonders that Hashem performed in Mitzrayim, in 
the Desert and in Eretz Yisrael. And the longer the galus persists, the 
greater the miracle.” 
Dr. Moshe Rothschild once accompanied the Ponevezher Rav on a trip to 
Rome. Driving through the streets of Rome he heard the Rav repeatedly 
muttering to himself: “I’m going to settle this with him...once and for all.” 
When they reached the Arch of Titus the Rav approached the monument, 
drew himself up to his full height and loudly declared, “Titus, Titus, 
thousands of years ago you tried to destroy the Jewish People without 
leaving a trace. Look, Titus, today who knows who you were? Nothing 
remains of your entire culture! Does any group alive today regard itself as 
perpetuating your heritage? I, in contrast, have just come from Bnei Brak, 
in Eretz Yisrael which you wanted to destroy. There is a yeshiva there 
where over 500 talmidim sit studying the Torah that you so dearly wanted 
to make us forget – aside from hundreds of other yeshivos all over the 
world…You have been forgotten forever and your name has sunk into 
oblivion, while Yehudah shall live on and will thrive and flourish!” 
Indeed our great nation will continue to declare, “The G-d of Avraham”, 
and continue to anticipate the day when all humanity will declare, “Hashem 
is One!” 
 

Rabbi Yissocher Frand 

RavFrand 
Have Mission — Will Travel, But Only Reluctantly 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s 
Commuter Chavrusah Tapes on the weekly portion: #1005 – Inviting People to a Bris – Good 
Idea or Bad? Good Shabbos! 
A famous Medrash in Parshas Lech Lecha teaches: Rabbi Levi says that 
the term “lech lecha” [go forth] appears twice — once in this week’s parsha 
[Bereshis 12:1] and once in next week’s parsha [Bereshis 22:2]. Here, the 
context is Hashem telling Avraham to leave his homeland and to go to the 
land that he will be shown. In Parshas Vayera, the context is Hashem telling 
Avraham to go sacrifice his son on Mt. Moriah. The Medrash states that we 
would not know which “lech lecha is more important, which is dearer 
(“yoser chaviv”). However, since the Torah specifies the destination of the 
second lech lecha (to Mt. Moriah) and does not specify the destination in 
this week’s parsha (where it merely says “to the land that I will show you”), 
we see that the second lech lecha is more chaviv. 
In truth, it is very hard to understand the question of the Medrash. How 
could the Medrash contemplate that the lech lecha in our parsha was 
“dearer” than the lech lecha of Akeidas Yitzchak? The latter command was 
clearly a greater nisayon [test] of Avraham’s faith in the Almighty! Indeed 
the Akeida is the pinnacle of a series of tests that Avraham had already 
successfully passed. It would not make sense to test him with a “lesser test” 
after he already successfully passed greater nisyonos. Of course, as the 
Medrash concludes, the second lech lecha was greater. However, our 
question is how the Medrash could have ever raised the question in the first 
place. (What is the hava amina of the Medrash?) 
The sefer Shemen HaTov addresses this question, and I would like to 
elaborate a bit on what he says. 
There is a very famous Rambam which chronicles the history of Avodah 
Zarah in the world. How did it happen that humanity became corrupt, 

abandoning the One Creator in favor of idols? The Rambam explains that 
initially people felt it was appropriate to pay homage to the heavenly bodies 
because they are the emissaries of the Creator of the World. Eventually, 
people got further off the track and attributed independent power to the 
stars, the sun and the moon. The Rambam traces the whole history of 
humanity, explaining how Avodah Zarah began. [Hilchos Avodas 
Kochavim 1:1-2] 
In Halacha 3 there, the Rambam introduces Avraham Avinu into the 
picture. As a young boy, Avraham started wondering. How could it be that 
there is no one controlling this entire universe? The numerous and 
wondrous natural phenomenon could not all be occurring by themselves. 
The Rambam emphasizes that Avraham had no teacher or mentor to 
instruct him in these matters. He was immersed amongst the foolish 
population of Ur Kasdim, where everyone — including his parents — were 
idol worshippers. As a young boy, he went along with society and 
worshipped Avodah Zarah himself, but he was troubled by all this. 
Eventually, Avraham came to the understanding that there must be a G-d, 
and that the entire world was in error. According to the Rambam, Avraham 
was 40 years old when he “recognized his Creator.” 
The Rambam continues that once Avraham came to this conclusion, he 
entered into polemics with the people of Ur Kasdim. He got into 
discussions, and tried to convince members of the society in which he grew 
up that they were in error by worshipping idols. He broke idols, and insisted 
that it was unworthy to worship anything other than the Creator of the 
World. The Rambam then says that when Avraham bested the people with 
his arguments, the king attempted to kill him. The king threw Avraham into 
a fiery pit, from which he emerged miraculously, and he left Ur Kasdim for 
Charan. In Charan too, he continued his mission and proclaimed to the 
entire population that there was One G-d, and to Him alone it is fitting to 
pray. He gathered a following, going from city to city and from country to 
country, until he reached the Land of Canaan. In short, this individual who 
began wondering when yet a child about the nature of the universe, brought 
belief in monotheism to the peoples and countries, wherever he travelled. 
Think of a modern day scenario. Imagine a rabbi in some little town, away 
from the Torah centers of America, who is successful in bringing 
Yiddishkeit to the people in his town. Perhaps he has influenced hundreds 
and hundreds of people to become Baalei Teshuva. He is the address for 
Yiddishkeit, not only in his own little town, but also in his entire state, and 
perhaps even in the whole region, where he travels widely. Then he receives 
an offer from someone who tells him “I want you to move back east. I want 
to offer you a job in New York or Baltimore or Lakewood.” His initial 
response will be “But what will be with all the people I have brought close 
to Judaism? If I leave here, it is all going to fall apart!” This would be a 
terrible dilemma for him. 
Multiply this scenario to compare it to Avraham’s situation. His whole 
life’s work was spreading the Word. Then the Ribono shel Olam tells him, 
“Leave your land, your birthplace, the house of your father, and go to the 
land I will show you.” Hashem wants him to leave his territory. Avraham 
Avinu needs to be worried about what is going to be with all those people 
whom he has successfully influenced. His life’s work will go down the 
drain. What will become of those people — “the souls he made in Charan”? 
This is a tremendous nisayon for anyone, and certainly for an Avraham 
Avinu. It is enough of a nisayon to cause the Medrash to contemplate for a 
moment which of the two “lech lecha” commands was more difficult. True, 
at the end of the day, the Medrash concludes that the Akeida was the greater 
challenge, but at least in light of what we have explained, we can 
understand that there was a legitimate reason for the Medrash to have posed 
the question. (We can appreciate the hava amina.) 
This is similar to a concept we mentioned in previous years. In next week’s 
parsha, we read that Hashem appeared to Avraham in the “plains of 
Mamre.” Chazal say that Mamre was the one who gave Avraham counsel 
that he should go ahead and circumcise himself, when Avraham had a doubt 
as to whether he should go through with it or not. We also raised a similar 
issue there. Avraham was willing to do anything the Almighty commanded 
him. However, here when Hashem told Avraham to circumcise himself, 
Chazal imply that Avraham suddenly needed to ask his friend for advice 
about whether to carry out this command. Strange, to say the least! 
We suggested that certainly Avraham intended to follow Hashem’s 
command to circumcise himself. His only question was whether to do this 
publicly or privately. Mamre advised him to do it publicly. 
What was the basis of Avraham’s question? His question was that once he 
performed the milah on himself, he would be different from everyone else. 
He was afraid that he would lose his ability to relate to people. His whole 
raison d’etre was for people to get close to him so that he could influence 
them towards monotheism. Avraham was very hesitant to do anything that 
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might jeopardize his ability to influence people. Until then, people would 
say, “he is one of us.” That allowed him to be effective in his “kiruv work.” 
He knew that becoming circumcised would make him “different,” so he 
considered carrying out the command of G-d privately, so that people 
would be unaware of his “difference.” 
This is basically the same concept. Avraham’s life was bringing the concept 
of the True G-d to the masses, and anything which might inhibit his ability 
to influence people was a major nisayon for him. 
With this background, we can understand another idea. The Gemara states 
[Avoda Zara, 9a] that the world will exist for 6,000 years, after which we 
will enter a period called “the World to Come.” (The clock is ticking, and 
we are relatively near the end of these six millenia.) The Gemara partitions 
this six-thousand-year period of world history into three segments: two 
thousand years of Nothingness (Tohu); two thousand years of Torah; and 
two thousand years of Messianic Time. 
Most people would guess that the two-thousand-year period of “Torah” 
began with the revelation at Sinai. However, the Gemara there pegs the start 
of the period of two thousand years of Torah with the era when Avraham 
gathered souls in Charan, while preaching the truth of monotheism. 
Rav Asher Weiss, in his sefer on Chumash, asks the following: There was 
Torah before Avraham Avinu. Noach learned Torah. There was even a 
functioning yeshiva — the Yeshiva of Shem v’Ever. So what does the 
Gemara mean when it says that the two-thousand-year era of Torah began 
with “the souls Avraham established in Charan?” Rav Weiss answers by 
quoting a statement of the Kesef Mishna on the aforementioned Rambam. 
The Kesef Mishna acknowledges that there was Torah before Avraham, but 
Avraham introduced a new dimension to Torah with his activities. 
The roles of Shem and Ever as mentors were limited to those people who 
showed up and learned in their yeshiva. It was not an institution meant for 
the masses. The period of Torah began when Avraham Avinu came and 
publicly proclaimed to the masses belief in monotheism. This means that 
the definition of Torah is not only the Torah that is learned in the confines 
of the Beis HaMedrash, but it is Torah that is made accessible to the masses 
as well. Thus, Avraham, who made the Torah accessible to the masses, 
initiated the period of Torah. 
This life mission was so important to Avraham Avinu, that the nisayon of 
lech lecha and giving up the community of followers he had assembled in 
Charan was extremely challenging, to the extent that the Medrash had to 
tell us that despite the difficulty of this  
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 “And Avram took his wife, his nephew Lot, and all their possessions 
they had amassed and all the [converts] they made in Charan…’” 
(Gen. 12:5) 
Rashi explains that the “souls they made in Charan” could apply to slaves 
and maids that they acquired. However, that is his second explanation. His 
first approach, which though it is not ‘pshat,’ the “simple explanation,” is 
his primary one, is that it refers to the students Avram and Sarai had in 
Charan to whom they taught monotheism. 
It seems odd that Avram, on his spiritual journey, would be so concerned 
about his material possessions that the Torah even listed them as taken 
along before it mentioned the people whom he had introduced to the one 
Creator. Shouldn’t a person looking for religious growth push away money 
and seek solely to be involved in spiritual pursuits? 
In truth, the question doesn’t even begin. Chazal tell us that to the righteous, 
their money is more precious than their bodies. How do we understand this? 
Human life is always considered the most important thing. We even 
transgress the Shabbos to save a life, yet we do not transgress it for money. 
So what does it mean? 
This expression is telling us that tzaddikim don’t look at the world the same 
way that others do. What they see in money is not the physical, but the 
spiritual. Imagine someone wants to help someone in need. With his body 
he cannot do as much as he can with his wealth. It is more far-reaching and 
effective. Therefore, his wealth is more precious. 

Of course, life is the top priority in the strict sense of the word, but the 
reason life is so precious is because of the ability to transform it into 
eternity. An earthly lifetime of 70, 80, or 120 years is nothing compared to 
the billions and billions of years and beyond of infinite existence in 
HaShem’s presence. 
While Avram recognized the greatness of what he’d already done in 
reaching out to thousands of people, he also recognized the further 
unlimited potential in what he could yet do, and the possessions he acquired 
were the tools HaShem gave him to do that. He never considered his wealth 
a sign of his own ability, but a gift from G-d with which he was entrusted 
to achieve things with. 
Therefore, the fact that the Torah tells us that he took his wealth before he 
took the converts, thereby putting a primacy on the material, is actually 
teaching us a lesson about how to view the world properly. 
We must never rest on our laurels or be satisfied with what we’ve achieved 
spiritually because as long as we’re alive, we can accomplish more and 
more. Further, the things we have in life are given to us as “seed money.” 
When we move on to the next world we will not take it with us. We will 
only benefit from the spiritual profits we manage to turn from them. This 
applies not only to our money, but to the talents, abilities, and skills we are 
given or acquire in life. 
The purpose of life isn’t merely to enjoy the world, but to use it to produce 
future benefits, which we will enjoy for all time. 
One day, in his later years, R’ Eliyahu, the Gaon of Vilna, was seen to be 
holding his tzitzis and crying. His students asked what was wrong. 
“Ach,” he sighed. “Look what a world of opportunity we live in. For a few 
pennies, one can buy tzitzis for his garment and earn an eternity of rewards 
for this easy mitzvah. It’s so easy to earn Olam HaBa in this base world. 
But,” he continued, “one day that comes to an end, and we reach a place 
where we can no longer achieve anything on our own. This is a sobering 
thought and that is why I cry.” 
Now You Know 
Paved With Good Intentions 
The Torah tells us that Canaan was a land known to be especially conducive 
to spirituality. It was a place one could reflect and become close to G-d. 
It was there that Avram and Sarai set out to reach and the Torah tells us 
they did, as it says, “they arrived in the land of Canaan.” 
The Sforno says that unlike Terach, who started out his journey to Canaan 
but stopped in Charan, Avram and Sarai followed through and completed 
their journey. 
This is a paradigm we can use to view our own goals and aspirations. 
When we set out to achieve things, especially in the spiritual realm, we 
often fall short. We don’t have the drive to continue or the burning desire 
to reach those goals and we stop. 
However, Avraham and Sarah, our grandparents, imbued us all with the 
spiritual DNA of tenacity to follow through on our goals and remind us 
how important and beneficial it is to take advantage of the opportunities for 
growth we are given. 
Good intentions are not enough, however, because without the follow-
through, they will not lead us to Heaven. 
Thought Of The Week: 
Opportunity is missed by most people because it comes dressed in overalls 
and looks like work. – Thomas Edison 
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The 6 High Performance Habits 
that Make People Extraordinary 

All successful people share six common, consistent habits regardless of 
their area of expertise. Everyone can emulate them. 
When we look at highly successful people, we often fall into the trap of 
thinking that they possess superior talent, intelligence or resources that we 
don’t have access to. After a decade of researching and interviewing high 
performers, Brendon Burchard discovered that all successful people share 
six common, consistent habits regardless of their area of expertise; it is 
these habits that ultimately differentiate them from others. In his new book, 
High Performance Habits, Burchard describes the following habits that all 
of us can emulate to help us reach the next stage of growth in our lives. 
1. Seek clarity. We need to figure out who we want to be, how we want to 
interact with others, what we want and what will bring us the most meaning 
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in our lives. Every time we begin a new project we should ask ourselves: 
What kind of person do I want to be while I’m doing this? How should I 
treat others? What are my intentions and objectives? What can I focus on 
that will bring me a sense of connection and fulfillment? High performers 
continue asking themselves these questions every day; they develop a 
consistent routine of self-monitoring to make sure that their goals are 
always clear to them. 
2. Generate energy. In order to perform at a high level day after day we 
need to take care of our mental stamina (through frequent and intentional 
breaks), physical energy (through diet and exercise) and positive emotions 
(through controlling our thoughts). High performers know that they need 
to consciously generate energy so that they can maintain focus, effort and 
well-being. They know that they need to take care of themselves to stay on 
their A game. 
3. Raise necessity. We need to find and access the reasons why we 
absolutely must perform well. This necessity should be based on a mix of 
our internal standards (ie. our identities, beliefs, values and expectations for 
excellence) and external demands. (ie. social obligations, competition, 
public commitments, deadlines). We need to know our why and nurture the 
drive to transform our goals into absolute necessities. 
4. Increase productivity. We need to focus on prolific quality output in the 
area where we want to have the most impact. In order to do this, high 
performers minimize distractions and say no to opportunities that don’t 
help their quality output in their specific area of expertise. 
5. Develop influence. Success is rarely achieved in isolation; we need to 
develop influence with those around us. It’s crucial to have others around 
us that believe in and support our ambitions. High performers intentionally 
develop positive support networks because they know their achievements 
would be limited without the help of others. 
6. Demonstrate courage. We need to stand up for ourselves and others even 
when we are faced with fear, change, doubt and threat. High performers 
consistently express their ideas and take action every day. Ultimately, 
courage is not one bold action; it is a trait that we can choose to develop 
and use on a daily basis. 
The Mishna teaches, “Anyone whose good deeds are greater than his 
wisdom, his wisdom will endure. And anyone whose wisdom is greater 
than his good deeds, his wisdom will not endure” (Ethics of the Fathers, 
3:12). Ultimately it’s our actions and habits that help us move forward in 
our lives. Once we have the clarity about what is truly important in our 
lives, we can overcome impasses by implementing these six habits that 
other successful people have used to achieve their goals. 
This article can also be read at: http://www.aish.com/sp/pg/The-6-High-Performance-Habits-that-Make-People-Extraordinary.html Like what you read? As a non-profit 
organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration 
to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah 
Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Lech Lecha: Elevating Ourselves 
October 26, 2017 
Summary 
How could Noach be considered completely righteous if he did not care 
enough about his fellow beings to pray for their safety? Since Noach lived 
in a time of permissiveness, he was considered complete in his 
righteousness compared to everyone else. We find the same concept in 
regard to Abraham’s nephew Lot. Even if a person is not born with a special 
soul, one can elevate oneself and receive an additional higher soul through 
Torah study and living accordingly. It is up to us to elevate ourselves above 
contemporary society and live a life based on Torah values. 
Righteous Noach 
Our sages teach that Noach was somewhat responsible for the flood, since 
he did not pray for his generation, when G’d informed him about the 
impending Divine punishment. However, an obvious question arises. In the 
beginning of last week’s parasha (Bereishis 6:9), Noach was described as a 
“righteous man perfect in his generation”. How could Noach be considered 
completely righteous if he did not care enough about his fellow beings to 
pray for their safety? 
Righteous Compared To His Generation 
As a matter of fact, the Torah itself answers this question. It says that Noach 
was “perfect in his generation”. Rashi quotes from the Midrash Rabbah 
(30:9) that this can be understood in two ways. Some sages explain that this 
is to say that even though Noach lived through generations of corrupt and 
immoral people he stayed a righteous person, but had he lived in the 
generation of Abraham, he would have been even greater. Other sages say 
that this description teaches that only compared to his contemporaries he 
was complete in his righteousness. The two interpretations are not a 

contradiction. Both are true. Everyone agrees that Noach was not in the 
same league as Abraham. The question is why. One opinion says that since 
Noach lived in a time of permissiveness, where everything was acceptable, 
he managed to rise above society, and he was therefore only complete in 
his righteousness compared to his generation. The other opinion points out 
that had Noach lived in the time of Abraham, he would have emulated him 
and grown in his own righteousness. 
Lot Compared To Abraham 
In this week’s parasha, we find the same concept in regard to Abraham’s 
nephew Lot. Originally, Lot was righteous, and when he lost his father 
Haran, Abraham and Sarah adopted him. But during their stay in Egypt, 
Lot was influenced by the Egyptians’ immorality. Therefore, when 
Abraham suggested that they split up, Lot chose to move to the immoral 
society of Sodom (see Rashi Bereishis 13:10 and 14). However, in next 
week’s parasha we find that when G’d overturned Sodom and the 
neighbouring towns, Lot was saved. When the angel, who saved Lot, 
instructed him to flee to the mountain where Abraham lived, Lot begged 
for permission to stay in a town nearby, as he said (Bereishis 19:19): “I 
cannot escape to the mountain lest the evil will attach itself to me, and I 
will die.” Rashi quotes the Midrash Rabbah (50:11) that elaborates on what 
Lot said: “As long as I was together with the people of Sodom”, said Lot, 
“G’d looked at my deeds and compared them to the deeds of the people in 
that town. But if I go back to Abraham, compared to him I will be 
considered an evildoer.” 
Great Torah Scholar 
We find an additional example of this concept in last week’s parasha. The 
Torah relates (Bereishis 7:2) that G’d instructed Noach to take seven 
animals from the kosher species, husband and wife, and two from the 
unkosher species, husband and wife. The Talmud (Sanhedrin 108b) asks, 
why does the Torah refer to the males and females of the animals as 
husband and wife? The Talmud answers that this is a reference to those 
animals that only stayed with their own species and did not have relations 
with other species (see last week’s Torah Attitude). The Aruch explains 
that the Torah honoured these animals with the title of husband and wife, 
since they were not corrupt in their relationship as the other animals. Rabbi 
Yaacov Galinsky once pointed out that this teaches us the same lesson as 
we mentioned above; G’d looks at and judges a person according to the 
society he lives in. If that is so, says Rabbi Galinsky, then every person who 
nowadays studies Torah and conducts himself according to the Torah’s 
instructions, G’d will judge and consider him as a great Torah scholar. 
When he mentioned this idea to the great Gaon Rabbi Chaim Kanievsky, 
he readily agreed. 
Impurity In The Atmosphere 
Rabbi Avraham Pam, the late Rosh Yeshiva of Yeshiva Torah Vodaath, 
often used to relate what the famous Kabbalist Rabbi Yitzchak Luria, better 
known as the Ariza”l, said to his great disciple Rabbi Chaim Vital. The 
Ariza”l said to Rav Chaim that his soul was on a very high level. When Rav 
Chaim asked his teacher on what basis he said so, he explained that since 
they lived in a time where there was a lot of impurity in the atmosphere, 
only people with souls of a high calibre would be able to elevate themselves 
above society and live a life of holiness and purity. If this was the case over 
500 years ago, said Rabbi Pam, how much more does it apply nowadays. 
Everyone who studies Torah and lives according to its commandments, for 
sure has a soul of a very high level. The Kabbalists explain that even if a 
person is not born with a special soul, one can elevate oneself and receive 
an additional higher soul through Torah study and living accordingly. 
Elevate Ourselves 
We all have the potential to gain a special soul, if we only make an effort. 
This is especially true in our time, when we live in an era similar to the time 
prior to the flood. The Zohar describes how people would appear in public 
in a most indecent way and how both ethically and morally they were on a 
very low level. Their lifestyle was very much like the permissive society 
we live in nowadays with no family values and rampant corruption all over. 
Compared to such people, we do not have to make much effort to elevate 
ourselves above them. The Talmud (Shabbos 104a) teaches that when we 
make an effort to purify ourselves, we receive a lot of Divine assistance. If 
we only make a small opening like the head of a needle an opening the size 
of a banquet hall will open for us (see Midrash Rabbah Shir HaShirim 5:2). 
It is up to us to elevate ourselves above contemporary society and live a life 
based on Torah values. In this way, we will be able to save ourselves and 
our children and ensure the continuity of the Jewish people as G’d’s chosen 
nation. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Avraham’s Uncompromising Standard of Truth 
Maharal of Prague in Gevuras Hashem cites a verse from Psalms: “Who 
can utter the power of G’d to make known all of His praise?” As a human 
being, one has a limited perception of existence as one is not able to see or 
perceive the entirety of the earth because of its vastness. Thus, one is unable 
to see the totality of existence. Even if one were able to see and perceive 
every detail of the world, man does not have the capacity to understand the 
significance and what lies beneath the surface of existence. Man does not 
have the capability to utter the power of G-d because what he sees is 
limited. Even if he were able to see the extent of G-d’s power, he would 
only have the ability to see what is on the surface and not the depths of 
existence. Therefore, man cannot utter all the praises of G-d. 
Chazal tell us that Avraham, our Patriarch was the first person to come 
upon G-d. The Gemara in Tractate Berachos tells us that Avraham, our 
Patriarch was the first to refer to G-d as “Master (Adni).” How was 
Avraham able to come upon G-d as “the Master” if what he saw was limited 
and beyond human grasp? If the world is so vast and relatively unlimited, 
how could have Avraham come upon the Unity of G-d when there are 
unlimited variables of which Avraham was unaware? Perhaps Avraham’s 
analysis and conclusion was incorrect. 
The Midrash explains Avraham’s quest for G-d with an allegory. “Reb 
Yitzchak says, ‘There was a traveler who had come upon a magnificent 
citadel that had many rooms that were fully illuminated. Upon seeing the 
illuminated citadel the traveler asked, ‘Who is the master of this citadel?’ 
‘Is it possible that this magnificent illuminated citadel has no master?’ He 
continued to repeat his question until finally, the master of the citadel 
emerged and said, ‘I am the master of the citadel.’ Similarly, Avraham 
looked at existence as something unique, magnificent, and relatively 
speaking unlimited. It was an existence that fully functioned with precision. 
He was overwhelmed by its unfathomable dimension. He unceasingly 
asked, ‘Who is the master of this (magnificent) universe?’ Avraham entered 
into dialogue with all of the theologians of the world and refuted and 
rejected their positions of belief. He did not succumb to the falseness of 
paganism and continued to ask the gnawing question ‘Who is the Master of 
the citadel?’ until G-d revealed Himself saying, ‘I am the Master.’” Thus, 
Avraham did not come upon G-d through his own initiative and quest, but 
rather because he was unwilling to compromise on his standard of truth, G-
d revealed Himself to Avraham. The Gemara in Tractate Shabbos states, 
“The signet of G-d is truth.” Because Avraham was unwilling to 
compromise on truth despite the overwhelming question “who is the 
Master?” G-d who is the source of all truth revealed Himself to Avraham. 
It is clear from the words of King David that one is not capable of coming 
upon G-d through his own initiative or genius due to the vastness and 
relative unlimited dimension of existence. However, because Avraham was 
unwilling to compromise on truth, he merited to come upon truth, through 
the Master Himself. 
2. Concealing the Hand of G-d. 
The Torah tells us that the Noach was commanded by G-d to build the ark 
with specifications. Ramban explains that regardless of the size of the ark, 
it would not have been sufficient to accommodate all of the species that 
needed to be housed within it; nevertheless, G-d specified the dimension of 
the ark, to minimize and conceal the miracle of the ark. Whenever a miracle 
is performed, it is always done within a context of concealment so that it 
should not be blatantly obvious. 
While the Jewish people were in the desert, the males that were counted 
were from the age of twenty and above. They were those who were eligible 
for conscription. In addition to knowing the number of males, this was to 
establish a standing army to conquered the land of Canaan. Ramban 
explains that although the conquest of the Land was of a miraculous nature; 
nevertheless, the Jewish people needed to have an army so that they should 
not rely upon miracles but rather to take the necessary initiative. Thus, by 
taking the initiative to assemble and have a standing army ready to do 
battle, the miracle that ultimately took place with the conquest of the Land 
would be minimized. The only time G-d performed miracles in the most 
obvious and revealed manner was in Egypt at the time of the ten plagues 
and the miracle of the splitting of the Sea that followed. These miracles 
were performed in the most revealed manner because they were intended 
to establish G-d’s Providence regarding existence. 
The reason G’d wants miracles to be minimized and not be obvious is so 
that they should not infringe upon man’s free choice. If G-d’s Presence and 
involvement with existence would be obvious, one would be compelled to 
do His Will, thus minimizing the spiritual value of one’s choice. Therefore, 

G-d’s Presence manifests itself through nature, for man to be challenged to 
understand that in truth nature itself is a manifestation of G-d’s will. 
The Torah tells us that after Avraham, and his wife Sarah came to Canaan, 
a famine came upon the land. In order for Avraham to survive, he chose to 
go to the land of Egypt with his wife until the famine would pass. Ramban 
writes, “By choosing to go to Egypt during the time of famine, Avraham 
sinned greatly, albeit inadvertently. He took his wife, who was devoutly 
righteous, and put her in a state of danger by introducing her as his sister, 
because if it were known that she was his wife he would have been killed 
by the Egyptians.. He should have had faith and trust in G-d that He would 
protect him, his wife, and all his possessions. He should have believed that 
G-d has the power to protect and save. In addition, Avraham should not 
have left the Land because of the famine to go to Egypt. He should have 
believed that G-d would have provided for him and his wife in the Land, 
despite the famine. Because Avraham left the Land to go to Egypt, it was 
decreed upon his descendants that they would be exiled to Egypt and be in 
a state of bondage by Pharaoh.” 
Chazal tell us that there is a principle, “The actions/experiences of the 
Patriarchs are a sign for the children.” Meaning, the experiences of the 
Patriarchs set in motion and establish future events that the Jewish people 
will experience. As Avraham went to Egypt, the Jewish people would be 
destined to go to Egypt. As he left Egypt with great wealth, so too did the 
Jewish people leave Egypt with great wealth. 
Ramban writes that after the incident of Sarah in Egypt, which had failed 
although she was introduced as Avraham’s sister she was nevertheless 
taken by the king to be his wife. She was not defiled by Pharaoh due to the 
open miracles that were performed on her behalf. In the future, Sarah did 
not state that she was Avraham’s sister although she did not openly 
contradict him. What was the basis of the disagreement between Avraham 
and Sarah, regarding this issue? 
The Torah tells us that when Yosef was in prison he asked that the wine 
steward “remember me” and “mention me” to Pharaoh after he was 
released. Chazal tell us that because Yosef had made a request of the wine 
steward by uttering these two words he was punished to remain in prison 
an additional two years. His request was considered to be a lack of faith. 
Why should Yosef be punished for taking the initiative if G-d prefers that 
miracles should remain concealed and attributed to natural events? 
Chazon Ishe z’tl explains that the initiative of Yosef was not a proper one 
and thus, he was punished. He explains this with an allegory. If one is being 
chased by a rabid dog and rather than fleeing for his life by scaling a wall, 
the individual chooses to stand still and pray to be rescued by G-d. This 
individual is considered to be a fool and irresponsible. If one has the means 
to escape, one should take the initiative to do so. If on the other hand, the 
individual cannot escape the advances of the rabid dog and he chooses to 
nevertheless attempt to escape rather than praying to G-d for assistance, he 
is considered to be a sinner. This is because the initiative he chose is an act 
of desperation. In truth, the likelihood of the Egyptian heathen (the wine 
steward) accommodating Yosef’s request was negligible and not a reality. 
If so, why did Yosef ask him for assistance? His request is therefore 
classified as an act of desperation and not a proper initiative. A Jew needs 
to be able to differentiate between contexts in which one must fully rely 
upon G-d and pray and those in which one must take the initiative. 
Regarding Avraham’s request of his wife Sarah to say that she was his sister 
and not his wife because of his concern that he would be killed, was 
considered to be a proper initiative. Although he had previously been 
promised by G-d that he would be made into a great nation, which clearly 
indicates that he would not be killed because he had not yet fathered a child; 
nevertheless, Avraham believed that he needed to minimize the miracle of 
Divine Protection and introduce Sarah as his sister. Sarah, our Matriarch, 
on the other hand, disagreed with Avraham’s evaluation of the initiative. 
She believed that G-d would ultimately need to perform revealed miracles 
to extricate her from possible defilement by Pharaoh, and thus Avraham’s 
initiative was inappropriate (because it would be ineffective). It was 
ultimately proven that Sarah was correct. Despite Avraham’s initiative, 
Sarah was immediately taken by Pharaoh to be his wife. As a result of the 
events that ensued, G-d performed miracles by bringing affliction upon 
Pharaoh to prevent her from being defiled. After Pharaoh had been 
miraculously afflicted, he understood that Sarah was in fact the wife of 
Avraham. He appreciated that they were both special and offered them 
special protection until they left Egypt. The consequence of Avraham’s 
mistaken initiative was tragic. 
The Torah tells us that after Pharaoh had seen the miracles that had taken 
place to protect Sarah and Avraham, he chose to offer his daughter Hagar 
to be a maidservant in the house of Avraham. He said, “It is better that she 
should be a maidservant in the house of Avraham rather than a princess in 
the palace.” Consequently, Hagar became the maidservant of Sarah. 
Subsequently, a chain of events evolved regarding Hagar being afflicted by 
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Sarah. Ultimately Ishmael and his mother were driven from the household 
of Avraham. Ishmael being the elder son of Avraham, created a conflict 
between Ishmael and Yitzchak. The affliction that Sarah had brought upon 
Hagar (as Ramban explains), caused all the difficulties that the Jewish 
people endure and suffer from the Arabs who are the descendants of 
Ishmael, until present time. These tragedies were set in motion by 
Avraham’s improper initiative to protect himself from being killed and 
Sarah from being defiled. 
3. Avraham’s Negation to G-d 
The Mishna in Ethics of our Fathers states, “Avraham was tested with ten 
tests…” The Midrash states, “Reb Levy says, ‘The first test (of Avraham) 
is similar to the last test.’ The first test was ‘lech lecha – Go for yourself 
from your land, from your relatives, and from your father’s house.’ The last 
test was ‘lech lecha- Go to the land of Moriah (to bring Yitzchak) as an 
offering upon one of the mountains which I shall tell you.’ (Akeidah- 
binding of Yitzchak).” Eitz Yosef in his commentary on the Midrash 
explains, “This is the opinion of Rambam in his commentary on Ethics of 
Our Fathers that the first test of Avraham was ‘lech lecha’ and the last test 
was the Akeidah. However, this is not the opinion of Pirkei D’Reb Eliezer 
who writes, that the first test of Avraham was that he needed to hide in a 
cave for thirteen years so that he should not be killed because of his 
espousal of monotheism. The second test of Avraham was that he was 
thrown into the fiery kiln of Kasdim by Nimrod because he refused to bow 
to the idol. The third test of Avraham was ‘lech lecha.’” Why does Reb 
Levy as well as some of the other commentators not consider the kiln of 
Kasdim as one of the tests of Avraham, as the Pirkei D’Reb Eliezer? 
Avraham, our Patriarch was given the ultimatum by Nimrod to either bow 
to the idol or be thrown into the fiery kiln. Avraham chose to give his life 
for G-d to sanctify His name, rather than bowing to the idol. This is the 
actualization of the positive commandment “….with all of your soul” 
which obligates the Jew to give his life for the sanctification of G’d. 
Although a Noahide is not obligated to give his life to sanctify G-d, 
Avraham chose to do so. One would think that despite the lack of obligation 
to give his life for the sake of G-d, Avraham chose to do so, it should be 
considered to be one of the tests. Nevertheless, Reb Levy does not consider 
it as such. In addition, the incident of the kiln of Kasdim is not explicit in 
the Torah, but rather it is only an allusion. The understanding of the words 
“Kiln of Kasdim” is only known to us through the elucidation of Chazal. 
Based on Reb Levy’s position, that Kasdim was not a test, it is understood 
why the Torah chooses to gloss over the incident of Kasdim because 
factually not a test. 
Why is the incident of the kiln of Kasdim not considered to be one of the 
ten tests of Avraham? 
The Gemara in Tractate Yomah asks, “At what age did Avraham our 
Patriarch recognize His Maker?” One opinion is, that he recognized G’d at 
the age of three. The other opinion is that he recognized G-d at the age of 
fifty-two. Reb Chanina says that Avraham recognized his Maker at the age 
of three. G-d had said to Avraham, “Since you have heeded My Voice 
(Eikev asher shamata beKoli) …..” Reb Chanina explains that the 
numerical value of the word “Eikev” is 172. Since Avraham had lived 175 
years, he thus heeded the Voice of G-d for 172 years. Since the age of three, 
Avraham recognized G-d as the Omnipotent and Monotheistic Being, he 
dedicated his life G-d as a monotheist despite being in a world that was 
entirely pagan. He sacrificed and negated himself to serve G’d and 
espousing monotheism. At about the age of seventy, Nimrod gave Avraham 
the ultimatum to either bow to the idol or die. For Avraham to either die as 
a monotheist or live as a pagan, it was not considered a test, because of his 
spiritual dimension of being and dedication to G’d. It is similar to Rebbe 
Akiva’s martyrdom, when his life was taken along with the other martyrs 
to sanctify G-d’s Name. As it states in the Avodah of Yom Kippur, the Ten 
Martyrs asked G-d if it was his Will that they should give their lives for His 
sake. G-d responded by telling them that it would be an atonement for the 
entire Jewish people. They therefore gave their lives to sanctify G-d 
without any degree of hesitation. It was not considered a test for them, 
because they had lived their lives specifically for that purpose. 
If the challenge of giving one’s life for G-d not considered a test for 
Avraham, then what is considered to be a test? 
The tests of Avraham were not to determine if he would actually fulfill the 
will of G-d or not, but rather, they were to see if he would do so without 
question or hesitation. The Torah tells us that G-d promised Avraham that 
he would become a great nation and that his son would be the future 
Patriarch of the Jewish people. Subsequently, G-d commanded Avraham to 
take his beloved son Yitzchak and bring him as an offering. If Yitzchak 
was to be the father of the Jewish people and thus facilitate the purpose of 
existence, how could he brought as a burnt offering? It is an irreconcilable 
question. The Midrash tells us that Avraham said to G-d after the Akeidah, 
“I wanted to ask the question, but I did not. Just as I suppressed the 

question, so too I want You to allow Your Attribute of Mercy to suppress 
the Attribute of Justice and not allow prosecution to come upon the Jewish 
people.” Despite the fact that it was beyond the realm of human 
understanding to reconcile G-d’s promise to Avraham and the Akeidah, 
Avraham being fully negated to G-d, did not ask the question or hesitate to 
do His will. 
Chazal tell us that as a result of hearing about the Akeidah, Sarah our 
Matriarch passed away. After achieving the greatest level of spiritual 
accomplishment of his life (the Akeidah), Avraham returned to find that his 
wife passed away due to the Akeidah. Despite this unfathomable tragedy, 
Avraham did not question G-d. G-d commanded Avraham, “lech lecha – 
Go for yourself from your land, from your relatives, and from your father’s 
house.” Avraham, before leaving, did not question G-d by asking Him to 
have the opportunity to try to influence them to abandon their pagan ways 
before leaving. Rather, he obeyed G-d without hesitation or question. All 
of the tests of Avraham were not whether if he would do or not do, but 
rather if he would question or not question. 
4. Avraham, the Founding Patriarch of the Jewish People 
The Torah states regarding the blessing that G’d had given to Avraham, 
“Go for yourself from your land…And I will make of you a great nation; I 
will bless you and make your name great, and you shall be a blessing.” 
Rashi cites Chazal, “The meaning of ‘I will make your name great’ is that 
G-d will expand his name. G-d will add the letter ‘hey’ to the name Avram. 
Avram thus became ‘Avraham.’” Chazal tell us that until G-d added the 
letter ‘hey’ to Avraham’s name, he was not able to father Yitzchak. It was 
only after the name change and his circumcision would Avraham father 
Yitzchak. Chazal tell us that the numerical value of the name “Avraham” 
is 248 (RAMACH). There are 248 parts in the human body. When the letter 
“hey” was added to his name, it indicated that Avraham became one who 
was in full control of his entire being. 
What is the significance of adding the letter “hey” to Avraham’s name? 
Why was it only after this addition was he able to father Yitzchak, the future 
Patriarch? 
Chazal tell us that Avraham was an expert astrologer. He had seen in the 
zodiac that “Avram has no child…” He thus, asked G-d, “What is the value 
of all my success and renown if I have no heir to inherit me?” G-d 
answered, “Avram has no child; however, Avraham (with the letter ‘hey’) 
does have a child).” 
The Torah tells us that after G-d had promised Avraham the Land of 
Canaan, he had said to G-d, “See, You have given me no offspring; and see 
my steward inherits me…” Avraham was concerned that since he was 
childless, his heir was going to be Eliezer his dedicated servant. If so, what 
is the value of all of the blessings? G-d assured Avraham that his heir would 
be his progeny saying, “The one who will come from your loins shall inherit 
you…” G-d had taken Avraham outside (from his tent) and said to him, 
“Look at the heavens (ha’shamaimah). Just as you are not able to count the 
stars in the heavens so too will your offspring not be able to be counted.” 
The Midrash explains that the word “shamaimah” is spelled with an 
additional “hey.” The Torah could have used the word, “shamayim 
(heavens)” without the additional letter “hey.” What is the significance of 
the “hey?” The Midrash explains, “Reb Avahu says, G-d said, ‘Through 
the (spirituality contained within) the letter ‘hey’ I Created the world. I will 
add the letter ‘hey’ to your name and then you will be able to procreate. 
Just as physical existence was created through the spirituality of the letter 
‘hey,’ so too will the transformation that will occur within Avraham (as a 
result of the letter being added to his name) will allow him to father the 
future Patriarch.” Thus, the letter ‘hey’ being added to Avraham’s name 
was not merely a name change, but rather, it was a metamorphosis within 
Avraham to be able to father Yitzchak. Just as the spirituality of the letter 
‘hey’ brought about the world, that same level of spirituality was necessary 
to allow Avraham to father Yitzchak. In essence, when Avraham’s name 
was changed he became the equivalent of a new creation. Avraham only 
become qualified to father the future Patriarch of the Jewish people because 
he was the equivalent of all existence. 
Although the Jewish people and the nations of the world have similarities 
in the physical sense, the Jew is another dimension of spiritual existence. 
The nations of the world descend from Noach, while the Jewish people in 
their physicality descend from Noach, their spirituality has no relevance to 
him. They are a new creation that until Avraham did not exist. 
According Rashi’s interpretation of the meaning of the blessing “I will 
make your name great…” is that Avraham would become qualified to 
father the future Patriarch, then it should appear the verse is not in 
chronological order. If Avraham was not able to father the great nation until 
he had the letter ‘hey’ was added, then the verse should have read, “I will 
make your name great and subsequently, I will make you a great nation.” 
According to Rashi, how does one read the verse? 
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The promise “I will make you a great nation…” could be understood to 
mean that I will make you a great nation among other nations, but similar 
to them. However after G-d said “I will make your name great” He is 
coming to qualify that the Jewish people would be a new existence that has 
no relevance to the previous existence. Because the Jewish nation emanate 
from a source that is the equivalent of all existence, the quantitative aspect 
and profile of the Jewish people is not necessary. Within the context of 
physicality, as the world is, number is crucial and necessary. However, the 
Jewish people whose essence is not part of the same existence of the nations 
of the world but rather emanates from another dimension, their number is 
irrelevant. Thus, they are the smallest nation among the nations of the world 
to the point that their number is negligible compared to other nations. 
Yad Avraham Institute 810 Seventh Avenue, New York, NY 10019 ravkalatsky@gmail.com (212) 259-0300 YadAvNow.com   
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Lech Lecha - Count Us If You Can 
In this week’s portion, Hashem challenges his loyal follower Avram to a 
most difficult task. 
“He took him outside and said, ‘Gaze up at the heavens and count the stars 
if you able to.’ Then G-d said, ‘thus shall be your children'” (Genesis 15:5). 
Hashem says count the stars if you can, and then concludes that thus shall 
be your children. What is thus referring to? If it is a reference to the amount 
of stars, then why did Hashem tell Avram to attempt to count them? Surely 
they both knew it was an impossible task for a mortal being. In addition, 
from the sentence structure it would appear that the word thus may actually 
refer to the impossible attempt to count the stars? 
Many people assume that Hashem assured Avram that his children will be 
as numerous as the stars, but those words were never spoken. After all, 
there may be more stars in heaven than people on earth! 
Perhaps then, it is not the actual number of stars that personify the Jews but 
the attempt to count and understand them. The constant curiosity and 
mystery that surround the galaxies are the metaphor for the Chosen People. 
Rabbi Yosef Weiss, in his recently published work Visions of Greatness, 
tells the story of one Sam Goldish, an observant Jew who lives in Tulsa, 
Oklahoma and works for the United States Department of Defense. 
Working on a major government contract, Sam was involved in a major 
project that needed constant defense department scrutiny. Huddled with a 
dozen co-workers examining structural modifications for a tank, one 
worker mentioned that there was a string hanging from Sam’s pants. He 
offered to remove it, and Sam, eyes fixed on the schematics, nodded his 
approval. What happened next was more significant. The co-worker tugged 
innocently at the string and it did not yield. In fact, seven other strings 
followed. Sam’s tzizit were revealed. The startled workers gasped. They 
had never seen that sort of sartorial ornament. 
For the next hour, a debate among a dozen gentile workers ensued – in the 
heart of the Christian Bible belt – all about whether or not Jews must wear 
fringes. Each worker claimed to be an authority on Jews, each said they 
knew the religion and were well versed in its customs — yet no one had 
heard of tzizit! They refused to return to the meeting until Sam showed 
them, in a King James edition of the Bible, that one of the workers had on 
hand, exactly where in the Bible it stated that Jews are to wear fringes on 
the corners of their garments. 
The fascination with the little strings far surpassed their interest in the 
army’s latest tanks. 
Perhaps Mark Twain asked it best: 
“If the statistics are right, the Jews constitute but one percent of the human 
race. It suggests a nebulous dim puff of stardust lost in the blaze of the 
Milky Way. Properly the Jew ought hardly to be heard of; but he is heard 
of, has always been heard of. He is as prominent on the planet as any other 
people, and his commercial importance is extravagantly out of proportion 
to the smallness of his bulk. His contributions to the world’s list of great 
names in literature, science, art, music, finance, medicine, and abstruse 
learning are also away out of proportion to the weakness of his numbers. 
He has made a marvelous fight in this world, in all the ages; and has done 
it with his hands tied behind him. He could be vain of himself, and be 
excused for it. The Egyptian, the Babylonian, and the Persian rose, filled 
the planet with sound and splendor, then faded to dream-stuff and passed 
away; the Greek and the Roman followed, and made a vast noise, and they 
are gone; other peoples have sprung up and held their torch high for a time, 
but it burned out, and they sit in twilight now, or have vanished. The Jew 
saw them all, beat them all, and is now what he always was, exhibiting no 
decadence, no infirmities of age, no weakening of his parts, no slowing of 
his energies, no dulling of his alert and aggressive mind. All things are 
mortal but the Jew; all other forces pass, but he remains. What is the secret 
of his immortality?” 

G-d assures Avram that the interest in his kin will rival man’s fixation with 
the starry worlds that he will never reach. The intrigue that surrounds the 
Jew is inversely proportional to the space he fills in the universe. No matter 
how tiny the glow of Judaism may seem, civilizations study it, societies try 
to imitate it, and mystified as they are, some nations try to destroy it. 
The proverbial Hubble telescopes of the gentile world will be just as 
fascinated, fixated, and constantly occupied in utter mystery of the 
immortal and indestructible lights that twinkle past the dark clouds of 
civilization – the Jew. And though those gentile observers may never 
discover the answer to our immortality, nor understand the reason of or 
resilience, one thing they will surely understand – we shine. 
Good Shabbos! 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
How To Merit Redemption 
In Parshas Lech Lecha, after Avraham Avinu successfully wages war to 
save his nephew, Lot, he fears that he may have used up his merits. Hashem 
reassures Avraham that his reward is very great. 
Avraham then asks Hashem what reward He can give to him, since he is 
childless, and his servant, Eliezer, will ultimately inherit what he possesses. 
Hashem tells Avraham that he will in fact bear a son who will inherit him, 
and that his descendants will be as many as the stars of the heavens. “Count 
them [the stars] if you can … so will be your seed.” 
This episode concludes that Avraham “believed in Hashem, and He 
considered this tzedaka for him.” (Bereishis 15:1-6). 
Rashi (ibid. 15:6) explains that Avraham’s unquestioning faith in Hashem’s 
promise was considered a merit for him, and a tremendously righteous act. 
This is puzzling. Is this Avraham’s first demonstration of unquestioning 
faith in Hashem? Avraham agreed to be thrown into a fiery furnace because 
of his belief in Him. Avraham had been teaching belief in Hashem for 
decades and had many disciples. Why only now is his belief in Hashem’s 
promise considered a meritorious act? 
Rav Yerucham Levovitz answers (based on the Seforno, Shemos 15:6) that 
at this point, Avraham reached a new level of emuna, one that was utterly 
unshakable. Previously, Avraham had concluded that by nature, he was 
unable to have children. He understood the workings of astrology and knew 
that for him and his wife, child-bearing was out of the question. Not to 
mention that he and his wife had passed the normal age of child-bearing. 
Yet, when Hashem told him that he would bear a child, Avraham accepted 
this without the slightest shadow of a doubt. Such a level of emuna is 
considered a meritorious achievement, even for Avraham. 
Hashem wants us to reach this level of emuna. Rashi (Shemos 6:3) says 
that Hashem deliberately dealt with the Avos in this way, promising them 
things that they saw no trace of in their lifetimes, in order to build their 
emuna in Him. Emuna in Hashem’s promise, even when it seems to go 
against the reality we see, generates a merit for us that is extremely 
powerful. In fact, the Medrash (Yalkut Shimoni Hoshea 2) states about the 
Jews in Egypt that their emuna that they would be redeemed was in fact 
what enabled their very redemption to happen! This is why Moshe 
Rabbeinu, when he returned to Egypt, first brought the Jews to emuna that 
the redemption had come, and only then went to speak to Pharaoh (Shemos 
4:31, 5:1). The Seforno (Shemos 12:11) adds that when Klal Yisrael ate the 
korban Pesach on the night before leaving Egypt, they were commanded to 
do so “your loins girded, your shoes on your feet, your staff in your hand” 
(Shemos 12:11). Meaning, they were to act as if they were already leaving. 
This would show their emuna that this would really happen, and because 
of this emuna, they merited to leave (see Seforno Shemos 6:9). 
This is how the future redemption is to work, as well. As the sages state 
(Yalkut Shimoni ibid.), “in the merit of emuna we will merit the future 
redemption and the ingathering of the exiles … and in the merit of emuna 
they left Egypt.” With this principle, we can understand the sages’ 
statement that in one’s final judgment, he is asked: “Did you anticipate the 
redemption?” (Shabbos 30a). If one really believes in redemption and 
awaits it, this helps it to come. The intent of this question is, did you do 
your part in bringing the redemption? The part each of us has in redemption 
is our belief that it will come, and this emuna itself is what brings the 
redemption. 
In our personal hardships as well, the way to redeem ourselves from them 
is through emuna. The Medrash (Bereishis Rabba 98:14) states that freeing 
oneself from suffering is accomplished through “hope.” What does this 
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mean? asks Rav Yerucham. Amid suffering, if a Jew strengthens his emuna 
that all of his pain comes from Hashem and He can change this at any 
moment, and this knowledge imbues him with the great hope that things 
will change — this very emuna and hope provides the merit by which one’s 
redemption can come. This is because Hashem wants to redeem us from 
our troubles. Only, He is waiting for us to strengthen our emuna. 
How can we strengthen our emuna? 
Rav Shach would tell people to review the miraculous stories of Klal 
Yisrael’s history. By learning, reviewing and getting perfectly clear all the 
details of the Exodus, the Splitting of the Red Sea and more, we gain clarity 
in emuna that will accompany us throughout our daily lives. The more 
clearly we see that Hashem redeemed us in the past, the more easily we can 
envision this happening to us in the future (see Ramban, Shemos 13:16). 
Rav Yechezkel Levinstein lived this. He devoted a great deal of time to 
thinking about emuna, recalling and envisioning such events as the Ten 
Plagues, the miracles at the Red Sea, the Giving of the Torah on Har Sinai, 
the manna and more. As mashgiach, he spoke often about these events with 
bachurim, and often focused on them when addressing the yeshiva. He 
reached such a palpable level of emuna that many testify of him that “you 
could see this emuna on his face.” 
When Rav Levinstein passed away, Harav Shlomo Wolbe said in his 
eulogy, “We have lost a Jew who was part of the generation that left Egypt. 
He went out of Egypt together with the nation, proudly carrying the matzos 
on his shoulder. He walked through the parted waters of the Red Sea, and 
sang shirah after the drowning of the Egyptians. Rav Yechezkel lived 
through all of this!” 
May we be zoche to build up our emuna! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Lech Lecha: The Influence of a Sadik 
In the beginning of Parashat Lech-Lecha, G-d commands Abraham Abinu 
to move to the Land of Israel, instructing him, “Go forth from your land, 
from your birthplace, and from your father’s home, to the place where I 
will show you.” 
Many commentators observed that the sequence in this command seems to 
be reversed. A person first leaves his parents’ home, then his hometown, 
and then his country. In G-d’s command to Abraham, however, He tells 
him to do just the opposite – to leave first his country, then his place of 
birth, then his parents’ home. How are we to understand the sequence in 
this command? 
One answer that has been suggested is based upon the story told in Sefer 
Melachim II (chapter 2) about Eliyahu’s departure from the earth. Just 
before G-d took Eliyahu to the heavens, the students of his main disciple 
and successor, Elisha, approached Elisha and informed him that Eliyahu 
would soon be taken from them. Curiously, they assumed that although 
they were privy to this information through prophecy, Elisha was not. 
Elisha then replied, “I, too, know” – implying that there was something 
novel about his being aware of this information. Even though Elisha was 
clearly a greater prophet than his students, nevertheless, he assumed that it 
was more likely for them to know about Eliyahu’s imminent departure than 
it was for him to know. Why? 
The Arizal described the impact of a righteous person by way of an analogy 
to the human heart. When the heart begins to fail, and cannot properly pump 
the blood, the body’s extremities sense the problem before the other organs 
of the body do. The organs closer to the heart receive their supply of blood 
until the heart approaches complete dysfunction; before then, they are not 
impacted by its deficient operation. The extremities, however, are affected 
as soon as the heart’s functioning begins to decline, as they receive blood 
only when the heart pumps with its full force. The same is true of a Sadik. 
When a Sadik begins to depart, it is those who are more distant from him 
who first experience a sense of loss. They receive inspiration from the 
Sadik only when he is “fully operational,” so-to-speak, and thus once he 
begins leaving, they are the first ones to feel an effect. Therefore, Elisha’s 
disciples figured that only they, who were more distant from Eliyahu than 
Elisha was, sensed his imminent departure. Elisha responded to them that 
in fact, he, too, felt the effect of Eliyahu’s departure, because Eliyahu was 
leaving the world very soon, and so the effects were felt even by those 
closest to him. 
G-d’s command to Abraham Abinu has been understood along similar 
lines. The sequence in this verse is arranged not in the order of Abraham’s 
departure, but rather according to the effect of his departure. Abraham’s 
departure was first felt by those in the remote areas of his sphere of 
influence, meaning, his fellow countrymen, who did not live near him. 
Then his absence was felt by his hometown, where he lived, and finally, it 

was felt by his father’s home, his family. Those closest to him felt his 
impact and influence even as he began making his way to Eretz Yisrael, 
just as the organs near the heart continue receiving a full supply of blood 
even after the heart has begun failing. It was those remotest from Abraham 
who sensed his absence first, and felt the profound loss of the inspirational 
influence of the great Sadik who had been living among them. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Lech Lecha 
8 Cheshvan 5778 / October 28, 2017 Daf Yomi: Sanhedrin 104 
A project of the, National Council Of Young Israel, Sponsored By The Henry, Bertha And Edward Rothman 
Foundation, Rochester, NY,Cleveland, Ohio, Circleville, Ohio 

Weekly Dvar Torah - Sefer HaYashar 
By Rabbi Chanaya Berman 

Graduate, NCYI Rabbinic Training Program 
Many of us know that, in addition to the classical names of the Chamisha 
Chumshei Torah, there are other names that Chazal use to refer to these 
seforim. We are most familiar with Devarim which is referred to as 
Mishneh Torah, and Vayikra as Toras Kohanim. These names reflect the 
essence of the respective seforim; Mishneh Torah since its theme is a 
review of the entire Torah, and Toras Kohanim since it primarily deals with 
laws pertaining to the Beit Hamikdash and Kohanim. The Gemara, 
however, tells us that Sefer Bereishit also has a second name – Sefer 
Hayashar. The Gemara goes on to explain that, since this sefer deals with 
the Avot (our forefathers, Avraham, Yitzchak and Yaakov) who are called 
Yesharim, it is fitting to call the sefer by that title as well. 
The Netziv, in his introduction to Sefer Bereishit, questions why the Avot 
are called Yesharim and not chassidim or tzaddikim? He goes on to explain 
that the way they dealt with people (even ones that did not agree with their 
way of thinking) was in a manner that can only be described as Yashar – 
straight. The Netziv goes on to say that we have to learn from the Avot and 
emulate their actions according to our abilities and our understanding. 
With this focus, we can replace our simple understanding of these stories 
regarding our Avoy with a more nuanced appreciation of who these people 
were and what we can learn from them. This will make the Parshiyot of 
Sefer Bereishit relevant to our own lives. 
To illustrate this point further, let us examine a famous comment of Rashi 
in this week’s parsha. When Avraham Avenu left Charan at the command 
of HaShem, he took with him the “Nefesh asher assu B’Charan” − the 
people he made in Charan. Rashi tells us that since Avraham and Sarah 
brought these people close to HaShem, it is as if Avraham and Sarah created 
them. Rabbenu Yonah explains how Avraham was able to be mekarev these 
people – it was his middah of Niddevos Lev (good heartedness – wanting 
to help and do for others). 
This means that Avraham had a love for people and wanted to help them 
reach their own innate potential to come close to HaShem. For this reason, 
Avraham was so focused on helping them grow close to HaShem. 
It is clear from the Rabbenu Yonah that, if Avraham did not really love 
these people and be motivated exclusively for their benefit, then even with 
his talent and wisdom he would have been incapable of affecting change in 
their beliefs and behaviors. At times, each one of us is in a position that 
allows us to affect change in others for the positive. Whether we are parents 
dealing with children, spouses interacting with each other, teachers 
interacting with students, or coworkers in a workplace setting ─ if we learn 
to truly love the other person and work for their benefit, we can affect 
positive change in them. 
Look at how powerful a message we can learn from one pasuk in Chumash 
when viewed through the eyes of Chazal! Let us continue to learn the rest 
of these Parshiyot with this mindset, and may we continue to grow in our 
understanding of HaShem’s Torah. Good Shabbos 

The Weekly Sidra - "A Human Fault" 
By Rabbi Moshe Greebel Z"L 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra we see how the Torah always adheres to the truth of 
everything, especially when it comes to the faults of individuals, regardless 
of who those individuals happen to be. In the repository of Torah there is 
never any ‘white washing’ of anyone, and thus, according to the Ramban 
(Rav Moshe Ben Nachman 1194-c- 1270) of blessed memory, when Avram 
(his name at the time) perjured himself by stating that Sarai (her name at 
the time) was his sister, he did in fact sin. 
Yet, one is compelled to ask, why does the Torah reveal to us the flaws of 
our forefathers? What need is there to make known such human foibles? 
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The answer to this question can be found in the brilliant words of Rav 
Shamshon R’fa’el Hirsch (1808- 1888) of blessed memory. 
The answer to this is quite obvious. It is not the literary style of the Torah 
to cover up any of the faults of those in Mikra (Scripture). It is rather just 
the opposite, for, the Torah deliberately wants to make known that even the 
‘giants’ among us had to struggle with their Yetzer Hara (evil impulse) and 
prevail, as we must also do. 
This is why, continued Rav Shamshon, the Torah HaK’dosha did not cover 
up the human fault of Moshe Rabbeinu (for having struck the rock), the 
most prominent of individuals in the Torah. It displays to us how even 
someone of Moshe’s incomparable status could be convinced by the Yetzer 
Hara (evil impulse) to sin on this occasion. 
Had Moshe never sinned however, we would never have learned how to 
correct errors from him, for we would have attested that he was a Malach 
(heavenly emissary). And, we are well aware from the Gemarah in Chulin 
139b that Moshe was quite human: 
“Where is Moshe foretold in the Torah? In the verse, ‘For that he also is 
flesh.’” (B’raishis 6:3) 
Prior to the Mabul (deluge) HaKadosh Baruch Hu made the following 
statement upon a sinful humanity: 
“And HaShem said, ‘My spirit shall not always strive with man, for he also 
is flesh (B’Shagam); yet his days shall be a hundred and twenty years.’” 
(B’raishis 6:3) 
As Rashi explains, the Gemarah in Chulin claims that this term ‘B’Shagam’ 
(For he is also flesh) foretells Moshe due to its Gymatriya (alphanumeric). 
B’Shagam is spelled Bais (2), Shin (300), Gimmel (3), Final Mem (40), 
which equals 345. Moshe is spelled Mem (40), Shin (300), Hay (5), which 
also equals 345. It is also interesting to note that the end of the Passuk 
(verse) speaks of “Yet his days shall be a hundred and twenty years,” which 
are the exact years of Moshe’s life. 
One way or the other, instructed Rav Shamshon, Moshe was totally human 
and not a Malach, and was called out for his errors in judgment, which 
afterwards, he went about correcting. This of course, is the lesson for us to 
do likewise with oversights we have personally committed. 
The Ramban, as per Rav Shamshon, holds the same when it comes to 
Avraham Avinu, whereby the Torah points out his flaws, and his ultimate 
corrections of these flaws. And, in this week’s Sidra, the Torah openly 
avows that Avram perjured himself when saying that Sarai was his sister. 
Now, in reality posed Rav Shamshon, there is a very basic rule in the 
Gemarah of P’sachim 8a-b, Yoma 11a, Kiddushin 39b, and Chulin 142a of 
which we are very aware: 
“Those sent (to perform) a religious duty do not suffer harm.” 
That is, HaKadosh Baruch Hu protects the Tzadik (righteous person) via 
miraculous machinations. Why did Avram then, not rely on HaKadosh 
Baruch Hu to miraculously save Sarai instead of saying something false? 
“Say, I beg you, that you are my sister; that it may be well with me for your 
sake; and my soul shall live because of you.” (B’raishis 12:13) 
The answer to this says Rav Shamshon, is that in truth, only after all three 
Avos (Avraham, Yitzchak, and Ya’akov) had lived, did it then become an 
established fact that HaKadosh Baruch Hu intercedes miraculously for the 
true Tzadik. Not knowing yet that it was permissible to depend upon 
miracles, Avram attempted to save Sarai through human endeavors. 
His logic, expounded Rav Shamshon, was that while the Egyptians made 
offers and haggled for his ‘sister’ Sarai, HaKadosh Baruch Hu would use 
the principle of cause and effect in a non miraculous manner, to set into 
course circumstances which would allow Sarai to escape from the 
Egyptians and the Pharaoh. Had Avram told the truth however, that she was 
in fact, his wife, the Egyptians would have killed him on the spot, with no 
time for HaKadosh Baruch Hu to intervene. 
And, concluded Rav Shamshon, we see that since it was a matter of literally 
saving his own life, Avram’s perjury of Sarai being his sister cannot be held 
entirely against him. Rather, even though Avram was yet unaware that one 
could be Mispallel (pray) for miracles, he thought logically and rationally 
that stalling the Egyptians would give HaKadosh Baruch Hu a chance to 
intercede in a non miraculous way. 
So conclude the words of Rav Hirsch. Of course, one must wonder what is 
considered miraculous and what is not? Additionally, cannot the non 
miraculous also be miraculous in its timing and placement? While such 
questions do pose a certain fascination with the subject, they are probably 
best left with greater Talmidei Chachamim (Torah scholars) than us. 
It is always most fascinating to be granted a glimpse via our Rabbanim of 
blessed memory, into the thinking of our Avos and other great men and 
women of the Torah. May we always use such luminaries as our role 
models and guides through life. 

May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 

Divine Plans 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
The old adage, “Proper Planning Prevents Poor Performance” originally 
used by the military, has since become utilized by leaders and professional 
trainers in the fields of business, education, and athletics. It underscores the 
importance of identifying one’s goal and the steps necessary to achieve it, 
before taking action. 
In this week’s parsha, the Torah seems to take the opposite approach, 
dispensing with basic planning. With the words “Lech Lecha 
Mei’artzecha…”,Hashem instructs Avrohom to leave his homeland and 
embark on a journey without disclosing the final destination. Not knowing 
where one is headed makes it difficult to plan properly and Rashi wonders 
about the mysterious nature of Hashem’s instructions. Rashi (12:3) quotes 
the famous (yet cryptic) midrash and explains that Hashem did not reveal 
Avrohom’s destination immediately in order “l’chav’vah b’einav v’lases lo 
schar al kal dibur v’dibur - to enhance its value in his eyes and to give him 
reward for every instruction”. Rashi brings several similar examples of 
similarly cryptic instructions. When Hashem commanded Avrohom to 
bring Yitzchok to the akeida, Hashem described Yitzchok as “Your son, 
the single one, whom you love, Yitzchak” rather than simply specifying 
Yitzchak by name, and he also did not identify the location where the 
akeida would take place. When Hashem instructed the Navi Yonah to travel 
to Ninveh and prophesize to the people of the city, the message was 
described simply as the “prophecy that I will inform you”. Through these 
varied references Rashi seems to conclude that this ambiguity is Hashem’s 
way of enhancing the reward of the individual performing the mitzvah. 
After analysis this explanation of the midrash raises a few questions. 
Rashi words imply two separate goals: Firstly, to make the land more 
precious in Avrohom’s eyes and secondly to give him reward for each 
instruction that he was following. How do these two factors work together? 
How is an unidentified goal more cherished, and how does making the 
destination more precious yield a greater reward? Furthermore how does 
this concept of “lchav’va b’einav” apply to the other examples quoted? Was 
there an attempt to make the har hamoriah more beloved to Avorohom? Or 
to make Yona cherish the prophecy he would eventually proclaim to the 
people of Ninveh? In those parallel situations how do we understand the 
ambiguity generating more chavivus and greater reward? 
In light of these questions the Mizrachi explains that the Midrash and Rashi 
are actually asking two separate questions on Hashem’s choice of words, 
and offering separate answers for each question. 
The first question bothering Rashi is why Hashem prolonged the 
description of the land Avrohom was departing from, [describing it as 
“Mei’artzecha, mimoladitcha , umibeis avicha – your land, your birthplace, 
and your father’s home”]. Hashem could have just said to Avrohom: “go to 
Eretz Cna’an”, the meaning of which would be clear. The second question 
is why Hashem was vague when identifying Avrohom’s destination [saying 
“el ha’aretz asher ar’echa – to the land that I will show you] rather than 
telling Avrohom that he was headed to Eretz Cna’an? 
Rashi answers both of these questions as follows: 
L’fum tzara agra – the more difficult a mitzvah is, the greater its reward. 
Underscoring the challenges involved in this trip, how Avrohom would 
need to leave his homeland, his birthplace, and his father’s home, would 
increase its difficulty to Avrohom and consequently, the reward. Similarly 
focusing on Avrohom’s love for Yitzchok, “es bincha, es y’cidcha, asher 
ahavta - Your son, the single one, who you love” would increase the 
difficulty of the challenge, and the resulting reward. 
In a similar vein, leaving the destination vague (Avrohom’s destination, the 
final location of the akeida, and the content of the prophecy that Yona was 
to deliver) increases the difficulty of that particular challenge. People like 
to know what lies ahead of them so that we can anticipate and plan for the 
future. Being left open-ended, not knowing what will be expected of you, 
not knowing what and when your next move will be is an unsettling feeling. 
Hashem created this additional element in Avrohom’s nisayon in order to 
further challenge him and see how he would react. The midrash describes 
this idea as: “Hashem creates puzzlement and uncertainty for tzadikim and 
afterwards reveals to them His true plan”. In this way they are further 
challenged how they will react to this uncomfortable situation and their 
reward for their emunah is enhanced. 
What emerges from this discussion is that Hashem’s wording to Avrohom 
was very carefully planned and scripted; it was an elaborate presentation 
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designed to generate reactions and feelings that would maximize Avrohom 
Avinu’s reward. 
We all have challenging events and difficult situations in our lives. We 
often wonder how things will play out, and we wish we knew the end game. 
We don’t know the future and it can be excruciating to wonder: how will 
my child turn out, will the sick person recover, will I get the job I am 
seeking etc… Our challenge is to ride that wave of uncertainty with 
emunah, realizing that although we don’t know what lies around the next 
corner, the future is being controlled by a loving, caring God who wants 
only what is best for us in the large picture. From this Midrash we see that 
living with that uncertainty is not an accident; it is a specific type of 
challenge designed to help us grow in our emunah while finding and 
accepting comfort that Hashem has our lives and our futures under 
complete control. To the extent that we embrace that recognition, we turn 
the challenge into an opportunity for growth. Because sometimes living 
without knowing the plan is part of Hashem’s plan. 
NCYI Divrei Torah Bulletin - a Project of the Young Israel Council of 
Rabbis 
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Shabbat Shalom 
Lech Lecha 5778 
GOOD MORNING! Two men from a small town in Alabama in America's 
deep south came to New York city for the first time. As they got off the bus 
in Port Authority they saw two long-bearded men with big broad black hats, 
long black coats and pant legs tucked into high white socks. "What's that?" 
one fellow asked his friend. The friend replied in his deep southern drawl, 
"Ha-si-dim." The first fellow replies, "I see them, too ... but what are they?" 
Why do Hasidim (a branch of Orthodox Judaism that arose in the late 
1700's that focuses on piety and joy ... and hasn't changed their mode of 
dress since) -- dress the way they do? Obviously, not the norm of dress in 
our generation, it draws reactions from people, especially from Jews who 
don't dress that way. I once heard the story of a woman on a bus who turned 
around to a bearded man, with a big black hat and long black coat and read 
him "the riot act" -- "Why can't you dress like everyone else? Why do you 
have to be different? You're an embarrassment to the Jewish people!" 
The man replied, "Madame, I am Amish." Deeply embarrassed, the woman 
profusely apologized and told him how wonderful it was that he kept the 
customs of his forefathers and their traditions... 
So, why do Hasidim dress the way they do? My friend, David Baum Baum, 
explains it well in his fascinating book, The Non-Orthodox Jew's Guide to 
Orthodox Jews: 
"During our years of slavery in Egypt - the very first experience the Jewish 
people had of living among non-Jews - we avoided assimilation by standing 
fast on three issues: our names, our language and our clothes. The Talmud 
describes how these three points maintained our sense of identity. When 
we looked into the mirror, we saw a Jew. When someone called our name, 
we heard that we were a Jew. And when we spoke or thought in Hebrew, 
we existed as a Jew. Our identity was constantly reinforced. 
"On the other hand, if we dress like non-Jews, speak the same language as 
non-Jews and share the same names as non-Jews, the opposite message is 
reinforced. We are constantly reminded that we are no different from them. 
"Until the modern era, all Jews throughout the world differentiated 
themselves in these three ways. And today, the Orthodox continue to do so. 
We are identifiable by our clothing, most of all our yarmulkes and the 
modest way women dress. We have Hebrew or Yiddish names, and 
Yiddish, a combination of Hebrew and German with a sprinkling of Slavic 
words, is still spoken in many Orthodox homes, although the numbers are 
dropping. Until most of the Sephardic Jews from around the Mediterranean 
moved to Israel after 1948, Ladino, a combination of Hebrew and Spanish, 
was their spoken language. 
"When the modern era burst open, there were groups of Jews in Eastern 
Europe who felt that the danger of assimilation was so dire, they undertook 
added stringencies to isolate themselves. 
"The roots of Hasidism are based in the Ukraine. Eventually it spread to the 
rest of Russia, Poland, Byelorussia, Hungary and Romania. At the 
beginning they dressed no differently than any other Jew in the area. But 
when they saw the dangers of getting swept up in the illusion of "equality," 
they decided to do the opposite. They were not going to budge. This is why 
they still dress in the style of eighteenth-century Polish nobility. They did 
this to protect themselves from being part of any new movement or "ism" 
and from becoming identified with the modern, secular world. 

"But it is only the Hasidim's manner of dress that hasn't changed. Every 
other aspect of their lives is modern. They are not riding around on horses 
and buggies. Their homes are up to date; they drive cars, operate 
businesses, use computers and utilize every modern convenience. But they 
did not want to be part of a general, integrated society. So when the ghetto 
walls came down they took measures to make it impossible to integrate. 
And they have succeeded. You can spot them a mile away." 
There are two lessons for us -- 1) Tolerance and understanding for others -
- even though it grates against our own sensitivies. 2) What is uniquely 
Jewish about us that makes us Jewish -- and recognizably Jewish to 
ourselves, our children and others? 
Torah Portion of the week: Lech Lecha 
The Almighty commands Avram (later renamed Avraham) to leave Haran 
and go to "the place that I will show you" (which turned out to be the land 
of Canaan -- later renamed the Land of Israel). The Almighty then gives 
Avram an eternal message to the Jewish people and to the nations of the 
world, "I will bless those who bless you and he who curses you I will curse." 
Finding a famine, Avram travels to Egypt (once renamed to be part of the 
United Arab Republic) asking Sarai (later renamed Sarah), to say she is his 
sister so they won't kill him to marry her (the Egyptians were particular not 
to commit adultery ... so they would kill the husband instead). 
Pharaoh evicts Avram from Egypt after attempting to take Sarai for a wife. 
They settle in Hebron (also known as Kiryat Arba) and his nephew Lot 
settles in Sodom. Avram rescues Lot -- who was taken captive -- in the 
Battle of the Four Kings against the Five Kings. 
Entering into a covenant with the Almighty (all covenants with the 
Almighty are eternal, never to be abrogated or replaced by new covenants), 
Avram is told that his descendants will be enslaved for 400 years and that 
his descendants (via Isaac, "... through Isaac will offspring be considered 
yours" Gen. 21:8. Isaac, not Ishmael!) will be given the land "from the river 
of Egypt unto the great river, the river Euphrates." 
Sarai, childless, gives her handmaid Hagar to Avram for a wife so that he 
will have children. Ishmael (the alter zedeh -- the grandfather -- of our Arab 
cousins) is born. The covenant of brit mila, religious circumcision, is made 
(read 17:3-8), God changes their names to Avraham and Sarah and tells 
them that Sarah will give birth to Yitzhak (Isaac). Avraham circumcises all 
the males of his household. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"There was quarreling between the herdsmen of Abram's livestock and 
herdsmen of Lot's livestock -- and the Canaanite and Perizzite were then 
dwelling in the land. So Abram said to Lot, 'Please let there be no strife 
between me and you ... we are brothers" (Gen. 13:7-8). 
Beginning with the Five Books of Moses to the most recent writings of 
mussar (ethical teachings) we are repeatedly adjured to avoid internecine 
strife and divisiveness. We are promised unlimited blessings and success if 
only we are united. There is no worse curse than can befall us, than pitting 
one Jew against another. 
In the above verse, the Torah tells us that the quarrel between Abram's and 
Lot's herdsmen occurred at a time when "the Canaanite and the Perizzite 
were then dwelling in the land." Abram's plea to Lot was, "Please let there 
be no strife between me and you." Abram was saying, "Here are two 
different nations, the Canaanite and Perizzite, living side by side in peace. 
Why do we, who are blood relatives, have to quibble and live in 
dissension?" 
Abraham's plea continues to reverberate in our ears throughout our history. 
We Jews are children of one ancestor, why must we be at odds? We can 
give various reasons for our disagreements. I firmly believe that these are 
nothing but rationalizations.... Inasmuch as senseless divisiveness would be 
intolerable to rational people, we ingeniously formulate rationalizations to 
justify why we cannot live in harmony. Rationalizations are logical-
sounding reasons that serve as excuses, but they are not the true reason. 
We can easily find more reasons why we should be together than why we 
should be apart. But we can find them only if we so desire! 
Quote of the Week 
Unity -- begins with you ... 
In Loving Memory of My Father Louis Reinstein, Joel 
In Loving Memory of Oscar Boruchin, Rosita 
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to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Lech Lecha Avraham – Perfect Emunah 
There were ten generations from Adam to Noah. This is to teach us the 
extent of G‑d's tolerance; for all these generations angered Him, until He 
brought upon them the waters of the Flood. There were ten generations 
from Noah to Abraham. This is to teach us the extent of G‑d's tolerance; 
for all these generations angered Him, until Abraham came and reaped the 
reward for them all. (Pirkei Avos 5:2-3) 
Adam Harishon, the first man, was the personal handiwork of Hakadosh 
Baruch Hu. Subsequently for twenty generations Mankind took a steady 
slide down the path of decadence and brought Hashem only grief until, as 
Chazal say, “Avraham Avinu came and took the reward of all of them.” 
Now, these generations contained many perfectly righteous tzaddikim, 
such as Chanoch, Methushelach, Noach, Shem and Eiver. Moreover, Shem 
and Eiver were mentors and teachers of the holy Avos, Avraham, Yitzchak 
and Yaakov. What was special about Avraham that he alone took the 
reward of all of them? 
With their piercing insight, Chazal pinpoint the difference between the 
Noach and Avraham. It is written: “Noach walked with G-d,” whereas 
Avraham says of himself: “…I walked before [G-d]” (Bereishis 17:1, 
24:40). Rashi explains the difference between these two tzaddikim: “Noach 
needed help to support him. But Avraham Avinu had his own strength and 
walked in his righteousness on his own.” 
In another Chazal we find a dispute regarding the level of Noach's 
righteousness.  יׁש צַ אֶּלה ת ֹנַח ֹנַח ִא֥ ֹ יק ּתָ ּֽתֹוְלֹד֣ יוִּד֛ ֹרָּת֑ ים ָּהָּי֖ה ְבֹּדֽ ִמ֥  . These are the 
generations of Noah, Noah was a righteous man he was perfect in his 
generations. 
Rashi comments: in his generations: Some of our Sages interpret it [the 
word ְבֹדֹרָּתיו ] favorably: How much more so if he had lived in a generation 
of righteous people, he would have been even more righteous. Others 
interpret it derogatorily: In comparison with his generation he was 
righteous, but if he had been in Abraham’s generation, he would not have 
been considered of any importance. — [Sanh. 108a, Gen. Rabbah 30:9, 
Tan. Noach 5]. According to the second opinion even Noach's 
righteousness could not compare to Avraham Avinu. We have no way to 
picture how holy Noach really was, that great prophet in whose merit the 
entire world continued after the Flood; He was the only one with whom 
Hashem found favor to save from the mabul. Yet he still was not on par 
with Avraham. We must try to understand what Chazal are telling us about 
his shortcomings. In what way was Noach inferior to Avraham? 
One striking difference stands out. As we related last week, Chazal 
comment that Noach “believed, yet did not believe,” (Rashi on Bereishis 
7:7). In spite of a clear Nevua from Hashem that He was bringing a mabul 
and in spite of his laboring to build this giant ship for 120 years, he couldn’t 
bring himself to go in until the water pushed him in. He believed, but he 
didn't. Noach was labeled a man of small faith. Avraham on the other hand 
was the leader of all the believers. There was no doubt in his mind. Of 
Avraham the Torah testifies: “And he believed in Hashem, and it was 
considered for him to be righteousness” (Bereishis 15:6). 
We say in davening every morning: 

ֱאלֹ ַאָּתה הּו֙א  ם ְוּֽהֹו-ה' ָּהּֽ ֔ ְרָּת֙ ְבַאְבֹּרָ ר ָּבַח֙ ּור ַכשְ ֹ֔ קים ֲאֵּׁשֶ֚ ֹו מֹא֣ ים ְושִַ צאָת֖ אּתָ ָד֑ ֣ ם ּוָּמֹּצָ ֹו ַאְבָּרָּהּֽ ְמָּת ְשָמ֖  
ן ְלָּפֶּני ֣ ֱאֹּמָ ךֶּאת־ְלָּבבֹ֘וֹ ֶּנּֽ  . 

You are the Lord G-d, Who chose Avram, took him out of Ur Chasdim and 
made his name Avraham. And You found his heart faithful before You 
(Nechemia 9:7-8). 
Rav Yerucham, Mashgiach of pre-WWII Mir in Europe (Daas Torah 
Parshas Noach) delves into the dichotomy between these two tzaddikim. 
A basic principle of emunah is that there are many levels. When Moshe 
Rabbeinu approached Klal Yisroel in Mitzrayim and informed them that 
Hashem was about to redeem them the possuk states, "And the people 
believed, and they heard that the Lord had remembered the children of 
Israel and that He saw their affliction, and they kneeled and prostrated 
themselves." They believed. 
Yet afterwards at Krias Yam Suf we again find that the nation believed, 
"And Yisroel saw the great hand, which the Lord had used upon the 
Egyptians… and they believed in the Lord and in Moshe, His servant." 
Why did they have to believe again? Didn't they already believe in 
Mitzrayim? 
Rav Yisroel Salanter once explained that there are many levels of belief. If 
a person comes to you for a loan and he gives you a reference. This 
reference tesitifies, "Shmuel? He so trustworthy, you can trust him with 
anything." Based on that backing you'd be willing to lend him a hundred 
dollars. After all he's a trustworthy fellow. But if Shmuel would later come 

and request a $50,000 loan, you'd think twice and require some better 
references and some security. What happened? Wasn't he trustworthy 
before? Yes, but before you were in the category of believe and yet not 
believe. You trusted him, but you didn't trust him. It was a limited faith. In 
order to have full faith you need certainty. Only if he's certainly trustworthy 
would you be willing to loan him such a large sum of money. It would have 
to be trustworthiness that's in the bag. 
When Klal Yisroel were in Mitzrayim, they believed. But there was some 
lingering of doubt within them. Only when they walked through the Yam 
Suf did they gain perfect emunah; it was in the bag. 
Avraham was childless. And he understood the reality of the situation: it 
was impossible for him to have a child. Moreover, he was an expert in 
reading the stars, and he saw that his Mazal was childless. It was hopeless. 
This bothered him to the core because his deepest desire was to have 
progeny that would carry on his life's work of spreading the name of 
Hashem throughout the world. Who would carry on his mission? 
Then Hashem came to him in the Bris Bein Habesarim and informed him, 
And behold, the word of the Lord came to him, saying, "but the one who 
will spring from your innards-he will inherit you." And He took him 
outside, and He said, "Please look heavenward and count the stars, if you 
are able to count them." And He said to him, "So will be your seed" 
(Bereishis 14:4-5). 
Upon hearing this unbelievable prophecy he immediately believed, And he 
believed in the Lord, and He accounted it to him as righteousness. 
Rashi comments: The Holy One, blessed be He, accounted it to Abram as 
a merit and as righteousness for the faith that he believed in Him (Targum 
Jonathan). 
Many tzaddikim put their faith in Hashem. But Avraham's faith was of a 
different caliber, it was in the bag. In spite of knowing that having a child 
was naturally impossible, and in spite of having seen in the stars that his 
Mazal was to remain childless, yet when He heard Hashem's Nevua he 
immediately believed it, totally and fully, with absolutely no hesitations, no 
internal doubts. This was such an accomplishment that Hashem looked at 
it as righteousness, it was almost a superhuman feat. 
Noach was a righteous man, and he was perfect in his generations. He was 
commanded directly by Hashem to enter the teyva. Yet he couldn't bring 
himself to go in until the water pushed him in. He is labeled a man of small 
faith. We're not talking about emunah of the sort we find today. It's not 
possible that a true Navi should not believe in Hashem. Chas v'shalom. 
Noach was a perfect tzaddik. And even his emunah was of a very lofty 
level. But it was imperfect. He believed, and yet there was a part of him 
that didn't believe. He harbored deep hidden doubts. 
Avraham Avinu was a man of perfect belief. His emunah was total and 
whole. When told to listen to Sarah and send Hagar away with his son 
Yishmael, Hashem said to Avraham, "Be not displeased concerning the lad 
and concerning your handmaid; whatever Sarah tells you, hearken to her 
voice, for in Yitzchak will be called your seed" (21:12). He believed this 
totally and suppressed his natural love towards his son Yishmael and sent 
him away. He fully believed that only Yitzchak, his son from Sarah, would 
be his progeny, as promised by the Almighty. 
The gemara in Sota (48b) also discusses levels of emunah. "Rebbi Eliezer 
Hagadol said that anyone who has bread in his basket and worries 'what 
will I eat tomorrow?' is a person of small faith." True according to the laws 
of hishtadlus a person has to work in order to put bread on the table today, 
"and the Lord, your G-d, will bless you in all that you shall do" (Devorim 
15:18). You have to do. But don't be worried about tomorrow! And if you 
are worried, you are a man of small faith. This doesn't mean that you don't 
believe at all, Heaven forbid. Rather if your emunah and bitachon regarding 
tomorrow isn't in the basket just like today's bread, then your bitachon is 
flawed and deficient. You haven't yet arrived at perfection. You are a 
person of small emunah. This is the meaning of what we say in Slichos (for 
Thursday) אנשי אמנה אבדו " Men of emunah are gone." We have lost those 
tzaddikim whose emunah was so strong it was in the bag. 
The Power of Emunah 
It states in Mishlei (18:14): 
A man's spirit will sustain his illness, but a broken spirit-who will bear it? 
ָּנה י יָּשֶּאּֽ ה ֹמ֣ ְ כֹּאָ֗ ּוַח ְנ֜ הּו ְוִר֥ ל ַמֲח ָל֑  :ּֽרּוַח־ איׁש ְיַכְל ֹכ֣
The Vilna Gaon zt"l explains, "When a person is always happy, he will be 
able to overcome his sickness. Even if he will become ill, chas veshalom, 
he will annul it with his joy. But when someone is depressed, who can 
sustain it?" Happy and positive thoughts are helpful for parnassah, for 
health, and for all one's needs. 
Rebbe Moshe of Kobrin toiled his entire life to acquire perfection in 
emunah. He began his career of perfection in emunah in his youth, after he 
was hospitalized for a long period in a Lithuanian sanatorium. Before 
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leaving the hospital, he asked the chief doctor, “Is there any remedy that 
the doctors are certain of?” During his stay in the infirmary, he saw that the 
doctors were uncertain, and they debated over many issues. Rebbe Moshe 
Kobriner asked this big doctor whether there was anything at all in the field 
of medicine that was definite. The doctor replied, “There is one thing that 
we are certain about. The patient's trust that he will become better and his 
happy thoughts are very instrumental for his recovery.” It was at that 
moment that Rebbe Moshe Kobriner understood the importance of emunah 
and bitachon, and from then on he made it his life's goal, until he reached 
extremely high levels of emunah and bitachon. 
Rebbe Moshe of Kobrin said that although in general one shouldn’t speak 
about levels that are beyond him, when it comes to emunah it is 
commendable to speak words of emunah, even when he hasn’t attained this 
level of awareness yet. It is written, “he'amanti ki adabeir - I believe 
because I speak”; through speaking about emunah, one acquires emunah. 
When Rebbe Moshe Kobriner was on his deathbed, he said, “Now that I 
am at my end of my life, I will tell you what I never told you before. I can 
swear that I believe that when a person moves a finger, or when the eyes 
move, it is only with Hashem’s strength.” Anyone can say these words, but 
he acquired a clear awareness that this was truly so. The Rebbe of Kobrin 
would say that what we daven on Shabbos morning, “keil adon al kol 
hamaasim” (Hashem is in charge of everything that happens) is the answer 
to all questions. The Yismach Yisrael of Alexander zt"l (in his younger 
years) was visiting Warsaw, where he spent most of his time studying 
diligently and fervently in one of the Chassidic batei midrashim of the city. 
The scholars of the beis medresh immensely enjoyed his presence, because 
he would often speak with them in all areas of the Torah. One day, the 
Yismach Yisrael was noticeably happy and excited about a shtickle Torah 
he read. He paced the beis midrash in deep concentration and fiery 
excitement, as he reviewed it. Later on that day, the chassidim were eating 
a meal together and someone asked him, "What vort did you see that 
excited you so much?" He repeated an idea he read from Rebbe Moshe of 
Kobrin zt"l: It is written, יך  This can be .(Tehillim 89:9) וֱאּֽמּוָּנְתֹך֗ ְס ביבֹוֶּתּֽ
translated, "When one has emunah, it is like he is hugging, so to speak, 
Hashem." In Yiddish, the words of Rebbe Moshe Kobriner are, מיט אמונה 
 ."with emunah, we are surrounded by your embrace" נעמט מען דיר ארום
Wishing you a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 rabbi.e.parkoff@gmail.com Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” 
(Feldheim Publishers), and “Mission Possible!” (Israel Book Shop - Lakewood).  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This Week Sponsored לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז''ל-  
A National Mission 
The pasuk at the beginning of the parsha does not say v'hayisa bracha or 
tihiyeh bracha—and you will be a blessing—but rather heyei bracha, 
become a blessing. These two words encapsulate the whole moral mission 
of the Jewish people, whose accomplishment fulfills G-d’s own wish: I 
wish to make your name great; therefore, become a blessing! 
“I wish to make of you a nation that will be a beacon to the other nations,” 
Hashem says to Avraham, “a nation to which the others need only look in 
order to become aware of their own tasks. And the task that is assigned to 
you, as distinct from the aspirations of all other nations, is—to become a 
blessing.” 
Every human being aspires not lehiyos bracha, to be a blessing, but lehiyos 
bruchim, to be blessed. This is the aspiration of every person and especially 
of every nation. 
Honesty, humanity and love are duties incumbent upon the individual but 
are regarded as folly when it comes to relations between nations. They are 
viewed as unimportant by statesmen and politicians. Individual citizens are 
imprisoned and hanged for the crimes of fraud and murder, but countries 
murder and defraud on a grand scale. In fact, those who murder and defraud 
in the interest of the state are decorated and rewarded. 
Not like these is the portion of Avraham and his children. The nation of 
Avraham is to have no national politics and no national economics. The 
One Who guaranteed its national welfare does not need to allocate funds, 
form coalitions, or conclude treaties. At His command are rain and 
sunshine, strength and life, power and victory. Im bechukosai teileichu, 
then all will go well. 
In the midst of a world where mankind’s stated aim is naaseh lanu shem, 
and its ambition is to increase its power and extend its domain no matter 
what the cost, the nation of Avraham is, in private and public life, to heed 
only one call: heyei bracha. 

Our life is to be devoted to the Divine aims of bringing harmony to mankind 
and to the world, restoring man to his former glory. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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The Test Of Success 
“And God said to Avram, ‘Leave your country...to the land that I will 
show you; and I will make you a great nation, and I will bless you and 
make your name great. And you will be a blessing.” Bereshis 12:1-2 
If Hashem blessed him with renown, riches, and above all with offspring 
(which he had so hoped for up to that day), then what did Avraham’s test 
consist of? Who wouldn’t accept to leave his country, his native land, and 
his father’s house and go to a foreign land if Hashem assured him of such 
things? 
Sefer Pachad David explains that the answer lies in the fact that a person 
who is rich and famous has very little free time, as the Sages say: 
“Increasing possessions increases worry.” (Pirkei Avos 2:7) His spirit is 
not free to occupy itself with spiritual matters and personal growth. And if 
such is the case for people in general, how much more so for someone like 
Avraham, who had begun to serve God with all his heart, with all his soul, 
and with all his strength since his youth: “At the age of three, Avraham 
knew his Creator.” (Bereshis Rabba 30:8) He also observed the entire 
Torah (Yoma 38b), he studied the Law of God without stop, and observed 
it in its entirety. Therefore, for him to leave his country was a great test, for 
if he were to become very rich and famous, and if people were to come to 
ask him for help and advice, and bother him at all hours, it follows that he 
wouldn’t have time to occupy himself with the Torah and with serving 
Hashem. This in itself is a great test, which is why Hashem told him, in 
effect, “Over there, everyone will come to ask for your advice and seek 
your blessing.” What’s more, Avraham cared about satisfying people’s 
spiritual needs as well as their material ones. He brought people to the 
knowledge of Hashem (Bereshis Rabba 39:21), and instituted a shelter at 
Beer Sheva open to all: “The tent of Avraham had doors on all four sides 
so that whatever direction people came from, they didn’t have to look for 
the entrance.” (Bereshis Rabba 48:9) His servant of many years, Eliezer, 
was in charge of managing his possessions (Bereshis 24:2). Avraham 
entrusted him with the task of dealing with financial affairs, as well as to 
distribute portions to the poor, as Onkelos translated: “He managed the 
household.” (Bereshis 15:2) The sages interpret the word "eGns" (“of 
Damascus”) as if it were written veanu vkus (“Eliezer drew and spread the 
Torah of his master to others”). What was the Torah of his master? To bring 
close to the knowledge of Hashem those who are far, to distribute money 
to the poor, and to see to the requirements of the needy. Eliezer was put in 
charge of all these tasks, and Avraham, instead of being dominated by his 
riches, dominated them. 
In light of what we said earlier, we can now begin to understand. Avraham 
knew very well how to manage his own possessions. He dominated his 
riches and didn’t subjugate himself to them. He distributed his possessions 
to the poor and spent his riches on doing good around him, and it’s in that 
way that he resisted the test of riches, a test initiated so that riches would 
neither turn him away, nor prevent him from serving Hashem. This is why 
he merited the divine promise that the son born to him would use wealth to 
do good, which was not the case with his servant Eliezer. Even though he 
was a faithful servant, if he were to have inherited that fortune, he wouldn’t 
have known how to manage it because he didn’t possess the sublime 
character traits of Avraham Avinu. 
Relocating - With Confidence 
“And Avram took Sarai his wife, and Lot, his brother's son, and all their 
possessions that they had gathered, and the souls that they had gotten in 
Charan, and they went forth to go into the land of Canaan, and into the 
land of Canaan they came.” Bereshis 12:5 
Was it indeed necessary for the Torah to elaborate and tell us that Avraham 
took Sarah with him, together with all their possessions, as they departed 
from Charan? Would we expect that now, when going to relocate, Avraham 
would leave his wife behind, or that they both would not take their life’s 
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belongings along? What is the message which the Torah teaches with these 
words? 
Bris Avram points out that, in fact, when a person sets out to find a new 
location for himself and his family, he often does journey ahead alone to 
scout out the way for others to follow. A man travels to the new place and 
arranges the essential needs of shelter and environment, so that when his 
family arrives they will find accommodations awaiting them. Only then 
will he return to bring his family to the new place. Avraham Avinu, 
however, did not conduct himself in this manner. Immediately upon 
hearing the commandment to move from Charan, Avraham decided to pack 
up and depart. No details needed to be clarified, and no arrangements had 
to be cleared ahead of time. The Torah emphasizes the degree of Avraham’s 
confidence by telling us that he immediately took his wife and all of his 
belongings along as they set out to the yet unknown destination. The only 
factor which was critical was that God had commanded him to go. With 
that, Avraham set out to fulfill His word. 
Location Is The Key 
“And from there he relocated to the mountain east of Beis El and pitched 
his tent, with Beis El on the west and the Ai on the east; and he built there 
an altar to God and invoked God by name.” Bereshis 12:8 
Why does the Torah elaborate in detailing the precise location where 
Avraham lived? The Chofetz Chaim points out that the rule in the pursuit 
of Torah and its mitzvos is (Mishlei 2:4): “If you seek it like silver, and 
search for it like hidden treasure, then you will understand the fear of God 
and you will find the knowledge of God.” The opening of a business 
requires that the owner research and analyze many factors before he can 
decide upon the best location to establish his business. Similarly, every 
person should invest time and effort to determine where and how his 
spiritual investments are most likely to be successful, and that is where he 
should locate his place of davening, learning and chesed endeavors. 
Avraham realized that he had much to contribute in the realm of spiritual 
growth. He toiled and researched until he discovered the most appropriate 
location where he would be able to fulfill the mitzvah of hachnosas orchim, 
and thereby promote the honor of heaven among the residents of the land. 
He chose to settle between two large cities, where he would be able to 
service travelers from either direction. Rashi alludes to this, as he later 
comments (20:1) that with the destruction of neighboring cities, wayfarers 
ceased and Avraham relocated, as he was no longer able to serve as host. 
God’s Follow-Up Command 
“And He took him outside and said: ‘Gaze now toward the Heavens, and 
count the stars if you are able to count them.’ And He said to him, ‘So 
shall your offspring be!’ ” Bereshis 15:5 
Sefer Beis Yitzchak notes that the word "rnthu" - “And He (God) told him 
(Avraham)” - is repeated in this verse, the second time in a seemingly 
unnecessary manner. This sentence describes what seems to be a single 
statement from Hashem to Avraham. Here, Hashem told Avraham to look 
up to the night sky, to gaze at the stars in the Heavens, and to realize that 
his children would be as numerous as these celestial sparks. Why is this 
message interrupted with a second introduction of the verb "rnthu" - “and 
He said”? 
We can understand, however, that this verse is not simply describing a 
statement of Hashem to Avraham. Apparently, as soon as Hashem told 
Avraham to look toward the Heavens and to count the stars, Avraham 
began to do just that. Avraham understood the command as a mitzvah, and 
he began to count. After a few moments, Avraham’s attempt became 
obviously futile, whereupon “Hashem told him: So shall be your 
offspring.” This is why the verb "rnthu" is used a second time in the verse. 
The initial command to count was issued, followed by Avraham attempting 
to fulfill Hashem’s instructions. It was only then that Hashem interjected 
and informed Avraham that just as the stars cannot be counted, so too shall 
the number of Jews be too many to count. 
Halachic Corner 
One should not speak unnecessarily during the chazzan’s repetition of the 
Amidah. Doing so is a great sin even if there is a minyan besides himself. 
Anyone who chatters in the synagogue when the congregation is praising 
the Creator appears as if he has no part in the God of Israel. One must teach 
his children to answer int. (Immediately upon a child’s answering int he 
has a portion in Olam Haba!) Children should be trained to stand in awe in 
the synagogue, and should not be allowed to run and play there. They 
should not be brought unless they are able to conduct themselves properly. 
(s"fe j"ut crv g"ua) 

Questions for Thought and Study 
1. How was Avraham’s leaving of Charan different than his leaving of Ur 
Kasdim earlier? See Ohr HaChaim 12:1 
2. Why does Hashem use two different terms for describing someone who 
curses Avraham ("rtt WkkenU")? What’s the difference? See Kli Yakar 12:3 
3. What miracles did Hashem perform for Avraham when he showed him 
Eretz Canaan? See Ohr HaChaim 13:14-15 
4. How do we see that Avraham really did not want to marry Hagar, but 
that Sarah pushed this to happen? See Ramban 16:2 
5. Why did Avraham daven that Yishmael should “live before You” after 
Hashem blessed him with a son through Sarah? See Ohr HaChaim 17:18 
6. What was unique and miraculous about the day that Avraham and 
Yishmael were circumcised? See Rashi and Ramban 17:26 
Answers: 
1. When Avraham left Ur Kasdim he took all of his family and relatives 
with him. When he left Charan he only left with his wife Sarah. Lot was 
not meant to go with Avraham, but he joined with him on his own, as 
indicated in Pasuk 12:4. 
2. The word "rUrt" is a stronger term for cursing than the term "kken", as 
it implies a curse which includes orj (banning) as well. It is showing that 
if one curses Avraham, that curse will not be so severe as the returned curse, 
as that curse will be from Hashem. 
3. Hashem allowed Avraham to look in every direction while standing in 
the same place without turning around. Secondly, the land rolled up and 
came closer to Avraham, so he could see all the borders of Eretz Yisrael 
from one place. 
4. Pasuk 16:3 indicates that Sarah pressed the issue, as it says "hrG jeTu" 
(“and Sarai took”). Normally, a man “takes” his wife. Here, Sarah was 
pushing the issue. 
5. Avraham saw that Yishmael did not act in the proper way. He was now 
telling Hashem that he would want any children that he would have to be 
righteous and follow Hashem’s way. 
6. Rashi says that Yishmael and Avraham shared a birthday. The 
circumcision took place on Avraham’s 99th birthday and Yishmael’s 13th 
birthday. The unique aspect of that day was that hundreds of people who 
followed Avraham, as well as his servants, were all circumcised on that 
day, under his supervision. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Lech Licha- What did the neighbors say? 
October 27, 2017 
Our father Avraham was seventy-five when G-d gave him the directive to 
travel to what would become the land of Israel. Until then, he was doing 
his best to live and teach according to his beliefs in an Almighty G-d. 
Surely, Avraham had made some local impact. The directive to travel 
caught him by surprise. But, he and his loyal wife Sarah accepted the 
directive, and prepared for the journey to an unknown future. The question 
that I would like to pose is: What did the neighbors say? 
In my mind’s ear, I can hear the local women clucking their tongues about 
the decision to move on. “We have such nice parks here for them to enjoy 
in their retirement,” one lady would say. “Such a nice couple,” another 
would chime in. “To think that they don’t know anything about where they 
are going.” No, I don’t think the neighbors could identify with the decision 
of Avraham and Sarah. Life was pleasant enough without change. Yet, G-
d told them that their true destiny still beckoned. And so, they packed their 
bags, wished their neighbors well, and went on to their destiny to create the 
Jewish people. 
What strikes me is that, with perfect hindsight, the scene is nothing short 
of comical. Avraham and Sarah presumably were viewed as odd for 
moving on, while those who stayed were viewed as normal. But, those 
neighbors who “knew it all” and were full of news and commentary, are 
relegated to the dustbins of history, while Avraham and Sarah were able to 
achieve eternal meaning. 
Often in life, we hesitate to make decisions because we are concerned about 
what other people will think. It could be as simple as, “Should I light 
chanukah candles?” or “Should I build a succah?” or as significant as, 
"Who should I marry?” or “What community should I live in?" Whatever 
you decide, it will be analyzed by neighbors, friends and relatives. News 
and commentary will abound. But, ultimately it is you and your family, 
who will have to live with the decisions that you make. 
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The lesson of Avraham and Sarah is not only about where they went. The 
lesson of Avraham and Sarah is also about what they were willing to leave 
behind. At the time of a fateful decision, some wonder what their friends 
will say. But, their way may be the road that you do not choose to take. 
And, a few years down the road, they will have to live with their decisions, 
and you will live with yours. May our decisions be like those of Avraham 
and Sarah, and may we be happy people indeed. 
With best wishes for a wonderful Shabbos! 
© Copyright 2017 by Rabbi Mordechai Rhine www.teach613.org/lech-licha-what-did-the-neighbors-say/#comments To Subscribe Please Click Here: 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Lech Lecha 5778 
Let Us Not Stray From Our Sacred Mission 
"And when Avram heard that his brother (Lot) was taken captive he 
armed [vayarek] his students born in his house, three hundred and 
eighteen, and pursued as far as Dan. (Bereishis 14:14)" 
The Gemorah in Nedarim (32A) states that "VaYarek" means that Avram 
brightened his students with gold [He gave them much gold]. Why did 
Avrohom Avinu give them gold? Tosfos (Sukkah 31b) explains, "So that they 
would not be tempted to secure for themselves spoils of war, and would be 
able to concentrate on saving lives (see Matnos Kehuna on Bereishis Rabba 
43:2)." 
According to this explanation of Tosfos, the Posuk is saying that prior to their 
embarking on their sacred mission to rescue Lot from captivity, Avrohom 
Avinu gave each and every one of his students an abundance of gold. The 
reason for this somewhat strange behavior for people going to war was that in 
the course of battle, these students might be tempted by the glitter and glare 
of the spoils of war lying on the battlefield. They might stop, even if only 
briefly for "a few short moments", to acquire this newfound wealth, and thus 
jeopardize their goal of saving Lot. Avrohom Avinu foresaw this possibility 
and gave them gold to counter this temptation. They no longer would need 
to stop. They would now be independently wealthy on their own. 
This clearly implies that had Avrohom Avinu not given them the gold, there 
would have been a significant possibility that, indeed, these students of 
Avrohom Avinu would have stopped and become diverted from their sacred 
mission to rescue Lot, by the lure of financial gain. 
This is mystifying. Who were these students? They were Gedolei Torah and 
Tzaddikim in their own right (Nedarim 32a), worthy of being disciples of the 
Patriarch of Klal Yisroel, Avrohom Avinu. These noble people had 
volunteered to risk their lives LeShaim Shamayim, for the holy Mitzvah of 
Hatzolas Nefashos, of rescuing Lot from captivity. Is it conceivable that such 
great and idealistic people would jeopardize their entire mission by 
stopping to acquire for themselves spoils of war? Wouldn't rational people, as 
they surely were, understand how precious every moment actually was? 
Shouldn't they realize that tarrying even for a few short moments could 
jeopardize their entire mission? Surely, it made no sense for them to stop, 
even for one moment. Why then did Avrohom Avinu deem it necessary to give 
them gold? 
Furthermore, for what reason should the Talmidei Avrohom Avinu have any 
desire whatsoever to deter from their path to pick up spoils of war? What 
worth is monetary spoils of war to people who are willing to sacrifice their 
most priceless possession, namely their very lives. Is it at all conceivable that 
they would be willing to give up their lives for the sake of this mission, but 
would not be willing to give up this opportunity to amass for themselves 
precious spoils of war? Surely not! If so, it would be wholly illogical for the 
Talmidei Avrohom Avinu to deter from their path to pick up spoils of war. 
Why then did Avrohom Avinu give them gold to counter such a temptation? 
We see from here a profound insight into the human temperament. Even 
rational people, Gedolei Torah and Tzaddikim embarking on a sacred life 
saving mission, willing to risk their own lives for the sake of this goal, might 
stray from their path and engage themselves in insignificant matters. 
While on the path to attain their holy objective, they will see the enticing 
gleam and glitter of the spoils of war lying on the battlefield, and they will be 
attracted to it. When the radiance of the precious stones and pearls will shine 
on their faces, a hypnosis will befall them, a temporary paralysis that would 
cause the logic of their mission and its holy objective, to cease. This is the 
mechanism of human nature. Avrohom Avinu, with his brilliance and depth, 
foresaw and understood these inner temptations of the human being. He, 
therefore, addressed the issue directly by satiating that desire from the 
outset, by giving his Talmidim an abundance of gold prior to their embarking 
on their mission to rescue Lot, in order to counter that temptation. 
Perhaps we can apply this thought to our very own lives. Hashem created us 
and charged us with a mission and purpose in life, to do Hashem's will, to 

study and observe His Holy Torah, and to disseminate it. Despite the fact that 
we are fully cognizant of this sacred mission, - which is our obligation on earth 
and the purpose of our creation, - and despite the fact that we may set out to 
attain this goal with great self-sacrifice, we can nevertheless become 
distracted from this noble goal. We can involve ourselves in trivial pursuits, 
and in matters of zero spiritual consequence. We can tarry on the way, to the 
extent that we may never attain our holy objective, which means so very 
much to us, and for which we are willing to sacrifice so very much. 
May we recognize this inherent weakness within us, and may we find the inner 
strength to overcome it. May we be zoche to never be distracted from the 
sacred mission for which we have been created. Amen. 
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is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Inner-Directedness (Lech Lecha 5778) 
Is character strictly personal – either you are or aren’t calm, courageous, 
charismatic – or does culture have a part to play? Does when and where 
you live make a difference to the kind of person you become? 
That was the question posed by three great American-Jewish sociologists, 
David Reisman, Nathan Glazer and Reuel Denney in their 1950 classic, 
The Lonely Crowd. Their argument was that particular kinds of historical 
circumstance give rise to particular kinds of people. It makes a difference, 
they said, whether you lived in a society with a high birth- and death-rate – 
where families had many children but life expectancy was short – or one 
on the brink of growth, or one in the early stages of decline. Each gave rise 
to its own type of character: not that everyone was the same but that you 
could discern certain traits in the population and culture as a whole. 
High birth- and death-rate societies, such as non-industrialised societies or 
Europe in the Middle Ages, tend to give rise to tradition-directed people: 
people who do what they do because that is how things have always been 
done. In these societies – often highly hierarchical – the primary struggle 
is to stay alive. Order is preserved by ensuring that people stick rigidly to 
rules and roles. Failure to do so gives rise to shame. 
Societies on the brink of growth – transitional societies, such as Europe 
during the Renaissance and the Reformation – produce inner-directed 
types. Culture is in a state of change. There is high personal mobility. There 
is a mood of invention and exploration. This means that people have 
constantly to adapt to new challenges without losing a sense of where they 
are going and why, which means facing the future while keeping faith with 
the past. Such societies pay great attention to education. The young 
internalise the values of the group, which stay with them through life as a 
way of navigating change without disorientation or dislocation. They carry 
their inner world with them whatever they do and wherever they go. Failure 
in such societies is marked not by shame but by guilt. 
Finally come the societies that have already achieved maximal growth and 
are on the brink of decline. Life expectancy has risen. The birth-rate falls. 
There is affluence. Much of the burden of care has been taken over by 
centralised agencies. There is less need for the driven, focused, resilient 
inner-directed types of an earlier age. The mood is no longer of scarcity but 
of abundance. The primary problem is not dealing with the material 
environment; it is getting on with and winning the approval of others. That 
is when the third character type emerges: the other-directed individual. 
Such people are more influenced by others in their age group, and by the 
media, than by their parents. Their source of direction in life is neither 
tradition nor internalised conscience but instead, contemporary culture. 
Other-directed people seek not so much to be esteemed but to be loved. 
When they fail, they feel not shame or guilt but anxiety. 
Already by 1950, Riesman and his colleagues believed that this new, third 
character-type was emerging in the America of their day. By now, thanks 
to the spread of social media and the collapse of structures of authority, the 
process has gone far further and has now spread throughout the West. Ours 
is the age of the Facebook profile, the vivid symbol of other-directedness. 
Whether or not this is sustainable is an open question. But this insightful 
study helps us understand what is at stake in the opening of our parsha, the 
words that brought the Jewish people into being: 
The Lord said to Abram, “Go forth from your land, your birthplace and 
your father’s house to the land that I will show you.” (Gen. 12:1) 
Abraham was commanded to leave behind the sources of both tradition-
directedness (“your father’s house”) and other-directness (“your land, your 
birthplace”). He was about to become the father of an inner-directed people. 
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His entire life was governed by an inner voice, the voice of God. He did 
not behave the way he did because that is how people had always acted, nor 
did he conform to the customs of his age. He had the courage to “be on one 
side while all the rest of the world was on the other.”(1) His mission, as we 
read in next’s week’s parsha, was to “instruct his children and his 
household after him to keep the way of the Lord by doing what is right and 
just” (Gen. 18:19), so that they too would carry with them the inner voice 
wherever they went. Theirs was a morality of righteousness-and-guilt, not 
honour-and-shame or conformism-and-anxiety. Hence the centrality of 
education in Judaism, since Jews would have to hold fast to their values 
even when they were a minority in a culture whose values were 
diametrically opposed to their own. 
Hence the astonishing resilience of Jews throughout the ages, and their 
ability to survive change, insecurity, even catastrophe. People whose values 
are indelibly engraved in their minds and souls can stand firm against the 
majority and persist in their identity even when others are losing theirs. It 
was that inner voice that guided the patriarchs and matriarchs throughout 
the book of Genesis – long before they had become a nation in their own 
right, and before the more public miracles of the book of Exodus. 
Jewish identity is that inner voice, learned in childhood, reinforced by 
lifelong study, rehearsed daily in ritual and prayer. That is what gives us a 
sense of direction in life. It gives us the confidence of knowing that 
Judaism, virtually alone among the cultures and civilisations of its day, has 
survived while the rest have been consigned to history. It is what allows us 
to avoid the false turns and temptations of the present, while availing 
ourselves of its genuine benefits and blessings. 
Inner-directed people tend to be pioneers, exploring the new and unknown 
even while keeping faith with the old. Consider, for example, the fact that 
in 2015 Time Magazine identified Jerusalem, one of the world’s most 
ancient religious centres, as one of the world’s five fastest-growing centres 
for hi-tech start-ups. Tradition-directed people live in the past. Other-
directed people live in the present. But inner-directed people carry the past 
into the present, which is how they have the confidence to build the future. 
This life-changing idea of inner-directedness – the courage to be different 
– began with the words Lech lecha, which could be translated as “Go to 
yourself.” This means: follow the inner voice, as did those who came before 
you, continuing their journey by bringing timeless values to a rapidly-
changing world. 
1. Bereishit Rabbah 42:8. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Lech Lecha פרשת לך לך תשע"ח 
 לך לך... ואעשך לגוי גדול
Go for yourself… and I will make of you a great nation. (12:1,2) 
The term/class/status, minority, implies deficiency to a certain extent. 
Indeed, in contemporary society (and probably much earlier), the 
appellation, minority, relegates its members, or member, to an implied 
second-class status. This, of course, is dependent on the individual or 
individuals who fall under this status, either imposed by the members of 
the majority or self-imposed – due to a desire to segregate themselves from 
the majority. Having said this, we will analyse our People’s status – both 
vis-à-vis the world community and among ourselves. 
Horav S. R. Hirsch, zl, lived during a period of turmoil within the Jewish 
community of Germany and, by extension, Western Europe. The scourge 
of the Haskalah, Enlightenment, had begun to rear its head following the 
French Revolution, and Jews were falling prey to its allure. They preached 
assimilation: Why remain a minority against the entire world? Why be 
different? The average Jew, whose level of education matched the pride he 
had in his heritage, had long ago succumbed to the economic and social 
hardships that have challenged our People at every juncture, gobbled up 
their poisonous rhetoric and soon thereafter reneged his commitment to 
Judaism. Rav Hirsch succeeded in stemming the tide and, ultimately, 
reversing the trend. He taught them that for a Jew to be a minority is a 
privilege, an honour, and an integral aspect of his identity. 
Avraham Avinu established this principle when he listened to Hashem’s 
call of, Lech Lecha, “Go for yourself!” – go your own way. Do not concern 

yourself with what others will think. Do not fear isolation – not if it means 
separating yourself from hedonistic pagans bent on destroying the very 
fibre of moral values, the core principles upon which the nation of which 
you will be the progenitor will build their future. Without morals, we are 
not a nation; indeed, we are not human. It is no less true today than it was 
thousands of years ago, when our Patriarch had to stand up for what was 
proper and true. 
It was a time in which isolation was denigrated. The dor haflagah, 
generation of the Dispersion, declared, Naase lanu shem, “Let us make 
ourselves a name.” They built a tower to glorify their collective selves – 
not the individual. It was all about centralisation – not individual self-
worth. Centralisation recognised the group – not the status of the individual 
who was merely an underling, a cog in the wheel, a brick in the cooperative 
structure. This concept, explains Rav Hirsch, gives rise to the false notion 
that the majority holds the power of authority and that everything which 
the majority decides is good is automatically considered good and mutually 
accepted by the group. 
Judaism believes in the power of the majority, but this is only when it 
represents all that is truly sacred and sublime. When the majority expounds 
and is attached to the sacred truth, then we join with them in total harmony. 
If not, then we adhere to the principle of lech lecha, go your own way. We 
do not determine the veracity or suitability of our actions based upon those 
idolized by the majority. Our Patriarch Avraham taught us, by example, 
that the majority does not have the power to hold sway over the individual. 
We have survived throughout the millennia because we are imbued with 
Avraham Avinu’s courage to be a minority. This was the very first Jewish 
directive: Stand up for what is just and proper. If it is not the paradigm of 
absolute truth – leave! We do not “go with the flow.” It takes courage, 
resolution, and conviction. It requires strength – not physical prowess, but 
emotional stamina. Hashem said to Avraham, V’e’escha l’goi gadol, “I will 
make you into a great nation,” not a large nation – a great nation. We are 
measured by quality – not by quantity. We stand alone, as a minority, 
singular in our belief, proud of our heritage, and strong in our relationship 
with Hashem – which takes precedence over everything. 
When a Jew feels the need to impress; to be accepted on par with everyone 
else, to follow the pattern of life and perspective, which has become the 
standard of the minority – then this Jew is deficient in his Judaism. What 
could be more satisfying than walking with G-d? What could be more 
edifying than daring to be alone? What could be greater than being a 
member of the nation made great by G-d? 
Lech lecha; go for yourself. This is the reason that some have difficulty 
reconciling themselves with being in the minority, with standing resolute 
against the allure and misguided beliefs of the majority. In order to “go for 
yourself,” one must know and acknowledge himself/herself. One must 
come to terms with who he/she is. One must confront his/her own identity. 
If one does not know his/her lecha/yourself, then the lech – “go” – is of no 
value. 
 ואת הנפש אשר עשו בחרן
And the souls they made in Charan. (12:5) 
Avraham Avinu was the amud ha’chesed, pillar of kindness. What was his 
greatest kindness? It was reaching out to people and teaching them about 
Hashem. To save a person from the clutches of idol worship and inculcate 
him with belief in monotheism is the greatest act of kindness, because this 
person has been saved – not only spiritually, but physically as well. We 
involve ourselves in all forms of chesed projects, but the most basic act of 
reaching out to our estranged brethren seems to elude us. This is especially 
true if the subject is in an environment that is foreign to us or does not sit 
well with our sensitivities. People who are in restricted environments; those 
who are unwell and infirm; those who are victims of various forms of abuse 
and addiction: are at the bottom of the list of those whom we are prepared 
to help. When our acts of chesed are prefixed with dollar signs, a preference 
criteria of whom we will help and when – our chesed is really self-focused 
and not worth very much. Avraham Avinu set the standards for chesed; he 
had no criteria and no preferences. He reached out to everyone, whenever, 
and wherever and whoever needed him. 
Why is it that many observant, good people, who are well-meaning and 
sensitive, shy away from acts of chesed to those who just do not fit in their 
comfort zones? For some reason, we Jews have the ability to live a life 
filled with contradictions. Some will call this modern or centrist, when, in 
fact, it is a life of contradictions. We will go out of our way to perform acts 
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of kindness, but, if the beneficiary does not fit into our guidelines for 
humanity, we will defer to others – at times, those who are not observant. 
I read about the funeral arrangements for Cardinal Jean-Marie Listiger, the 
long-time Archbishop of France. He was a confidante of Pope John Paul II 
and had risen to a pinnacle in the Catholic Church, a level which is attained 
by only a select few. So what was so special about this? People work 
diligently and remain focused on achieving a specific goal; is it that strange 
if they make it? This would be true had Cardinal Listiger been born a devout 
Catholic. He was, however, born a Jew! As a fourteen year-old boy, he hid 
in a convent in France while his mother was murdered in Auschwitz. It is 
well-known that he kept his parents’ yahrzeits and even recited Kaddish for 
them. He asked that the Kaddish be recited for him at his funeral in front of 
Notre Dame! Now, that is a contradiction! Was he the first to live a life of 
Chesed is founded upon the principle of care, sensitivity, empathy; its basic 
foundation does not allow for the “convenience” of contradiction. Yet, 
there are those whose attitude toward chesed is filled with contradictions. 
If they are following the standard set forth by our Patriarch, then they had 
better check their GPS. Our Patriarch was yashar, straight, and did not sway 
or wane in his commitment. Why do we? 
At times, the most difficult question can be elucidated with a simple 
answer. I think the greatest chesed that we can perform for someone is to 
attempt to figure out what makes him tick, what drives him to act in a 
different manner. In other words, are we prepared to understand and accept 
another person’s situation? True, he may act in a weird manner, but he 
might have a good reason for his strange behaviour. The fellow who has 
been locked away for various felonies, both moral and ethical, which might 
make us cringe (and they should!) or infringe upon our sensibilities, has a 
criminal history and pathology that have brought him to this stage. Perhaps 
if we try to comprehend his situation, we might understand his mindset. 
This, I think is the greatest act of chesed. This is empathy at its apex. While 
this might be the author’s personal perspective, it has been inspired by an 
incredible story. 
Rabbi Dr. Abraham Twerski relates the following incident, which took 
place when he was the resident psychiatrist in a large state hospital. This 
hospital catered primarily to hundreds of mentally challenged patients. At 
times, medical students came to see and study cases, which, although they 
may have been discussed in psychiatric literature, were to be found only in 
such a resident facility. He took the group to the chronic care building, 
where they housed the most difficult cases, i.e., the patients who were 
hardest to reach. He introduced them to the unit’s senior resident, a man 
who had spent the last 52 years in the hospital. He was presently 69 years 
old. 
The patient, whom we will call “Sam,” had not spoken a word in 52 years. 
Other than his daily routine, which consisted of a weird practice, he seemed 
docile and harmless. Every day, following breakfast, he would walk to a 
corner of the community room and assume a strange position on the floor, 
his body erect and his hands directed upward. It almost looked as if he were 
holding up something invisible. He remained in this position until lunch, 
after which he would return until dinner and thereafter until bedtime. This 
had gone on every day for the last 52 years. No therapy, medication or 
innovative electric shock treatment had succeeded in altering his behaviour. 
No amount of convincing could get him to sit down on a chair in a normal 
manner – except for meals. 
During the visit, one of the medical students asked for permission to speak 
to the patient. Although he wondered what impact the student’s 
conversation could have on the patient, if decades of variegated psychiatric 
treatment had proven fruitless, nonetheless, Rabbi Twerski said, 
“Certainly, go for it.” 
The student went over to the patient, smiled, and said, “Why don’t you sit 
down for a bit? I will take over.” The man looked at the student with his 
blank look – no words, no smile, no recognition. The student then assumed 
the same contorted position of the patient, perfectly paralleling his posture, 
and repeated, “Why not sit down now? I will take over for you.” Without a 
word, for the first time in fifty-two years, the patient left his position and 
sat down in a chair! 
What happened? First and foremost, there is no rationale to explain the 
behaviour of one who is mentally challenged. We do not know for certain 
what is going on in his mind. Rabbi Twerski concluded, however, that, 
quite possibly, this man believed that the world was going to fall and he 
alone was able to support it. Clearly, when one carries such an awesome 
responsibility on his shoulders, no entreaty will move him to let go – until 

someone else relieves him. The fact that he took meal breaks and sleeping 
time off – well, I said there is no rhyme or reason to the actions of such a 
person. 
For fifty-two years, this man was dismissed as insane. No one ever bothered 
getting into his mind, attempting to reach out and give him some 
consideration. He was labelled as strange and left to rot for half a century. 
It took the compassion and sensitivity of the medical student to make the 
attempt to get into the patient’s mind in order to try to understand what 
made him tick – differently. Furthermore, finally, a connection was 
established between a mind that had wavered off, that was no longer cogent, 
and one what was rational. Sadly, it was five decades too late. 
Let us take this one step further. There is a gap between frum, observant, 
and non-observant. Gaps exist within the observant camp with some who 
seek to modernise, revolutionise the hallowed traditions and halachos to 
which we have adhered throughout the millennia. A gap exists between 
young and old, “off the derech” teens and mainstream yeshivishe, 
chassidish, young people. While in no way shall we shift one iota from our 
beliefs, we might attempt to use compassion and common sense to peer into 
their minds, understand the pathologies, environment, and backgrounds 
from which they hail, or where they have regrettably made their home, in 
order to see that our differences are not necessarily ideological in nature, 
but rather, the result of insecurity, lack of self-esteem for various reasons, 
abuse and simply a lack of education. 
Chesed begins at home. If we were to delve into the home and background 
of those with whom we differ, we might be surprised to discover that there 
is a “method to their madness.” 
 וגם ללוט ההלך את אברם היה צאן ובקר ואהלים
Also Lot who went with Avram had Flocks, cattle and tents. (13:5) 
The Torah relates that Lot, who was traveling with Avraham Avinu, was 
very wealthy. Since the Torah wastes no words, informing us of Lot’s 
wealth hardly seems significant. Why does the Torah mention it, and what 
are we to learn from it? Rashi explains that Lot’s affluence was caused by 
his traveling with Avraham. How did Rashi understand that this is implied 
by the pasuk? 
Horav Shlomo Wolbe, zl, explains that every physical entity is a 
manifestation of a spiritual source. If Lot were wealthy, it could be traced 
back to its spiritual source. Lot’s wealth was not created simply by chance 
or due to his astute business mind. His wealth was directly tied to his 
relationship with Avraham Avinu. 
The following vignette echoes this concept. On one of his trips to the 
Diaspora, Horav Aharon Leib Shteinman, Shlita, was asked if it were really 
necessary to have so many able-bodies young men studying Torah full-time 
in Kollel. First, it places a “strain” on the “working” community who are 
asked to do their share in supporting Torah study. Second, probably 
throughout most of our history, there was not nearly such a high percentage 
of young men devoting themselves to full-time Torah study. Rav 
Shteinman replied that actually the question should be asked in the opposite 
way. Why do we need such a high percentage of wealthy Jews today, when, 
in fact, throughout our history, most of the Jewish People have been poor? 
Rav Shteinman explained that the reason such affluence exists among the 
Jewish People is specifically because there are so many bnei Torah 
studying in Kollel. They require support in order to learn. Thus, Hashem 
has spread the wealth to a greater percentage of Jews – for this purpose. If 
there were to be fewer men learning Torah full-time – there would be no 
need for such wealth. Spiritual bounty generates financial prosperity. Lot 
was blessed with material bounty because he travelled with Avraham. It is 
not as if Avraham lacked material assets. He was doing quite well. Lot, 
however, was blessed, so that he could share. We should not make the 
mistake of thinking that Hashem blesses us so that we can build mansions 
and live in opulence. The money we have is for the specific purpose of 
sharing. 

יט ויגד לאברם העבריויבא הפל  
Then there came the fugitive and told Avram, the Ivri. (14:13) 
Avram haIvri, the conjunctive name, Avram the Ivri, is found only once in 
the Torah. It defines our Patriarch as being on one side, the other side, alone 
against the world. An individual whose moral, spiritual and ethical compass 
stood in stark contrast to that of the entire world – and continues to do so 
until this very day. Some people need to be popular, to receive public 
accolades, to be surrounded by the crowds, to be accepted by everyone. We 
understand that public appeal and acclaim can be dangerous snares that 
might devour a weak person. They are willing to compromise under the 
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guise of flexibility, bend and even pervert their principles in order to be 
accepted by those whose endorsement we should revile. 
Avram haIvri – “The entire world was (is) on one side; and he is on the 
other side” (Midrash Rabbah Bereishis 42:8). Two points can be gleaned 
from this statement: the world is against Avraham; Avraham is against the 
world. Horav Moshe Neriyah, zl, explains that Nimrod’s world, the world 
of hedonism and idol worship, was against Avraham. Also, the world of the 
King of Sodom, a world of Draconian justice, oppressive treatment of the 
weak and deprived, had Avraham in their crosshairs. He took on this harsh, 
cruel world which subjected innocent people to the most brutal punishment, 
just because they acted compassionately to strangers. Avraham fought them 
with kindness, teaching the world that cruelty was the antithesis of G-d’s 
Divine Plan. Nimrod and Sodom – neither one cared for Avraham – both 
wanted him out of the picture. Thus, he was alone, isolated from the world. 
His world revolved around Hashem. Their world was its antithesis. His 
descendants have learned (or should have learned) that we have no place 
within the world community. Am levadad yishkon, “A nation that will 
dwell in solitude” (Bamidbar 23:9). This is the only way. Unfortunately, 
not everyone can handle such a lifestyle. They require acceptance. Thus, 
they first acculturate and then assimilate, and they eventually outdo the 
Nimrods and Sodomites. When we breach the fence that should separate 
us, we demonstrate our insecurity and lack of pride, and then, ultimately, 
we become one with them. 
In Nifleosecha Asicha, Horav Yitzchak Zilberstein, Shlita, quotes a 
meaningful analogy from a Maggid. The justice system in most civilised 
countries, such as the United States, is based on the skills (or lack thereof) 
of two lawyers: the prosecutor and defence attorney. Justice is not based 
upon proof, testimony, reality, but rather, on rhetoric, acting, sleight of 
mouth, illusion and delusion. In other words, truth does not always prevail. 
It is mostly a game of skill between two attorneys. 
One time, an infamous criminal whose record spanned years, was finally 
apprehended and brought to trial. The prosecutor presented a brilliant case, 
citing each and every crime, describing it slowly, vividly, depicting the 
cruelty and greed of the criminal. He did a masterful job of presenting an 
airtight case for the prosecution. The criminal was going away for a few 
“centuries.” 
The defence attorney was brilliant. He arose from his seat next to the 
defendant and faced the jury: “Ladies and gentlemen of the jury, my words 
on behalf of the defendant are superfluous, because, in five minutes, the 
real perpetrator of these crimes will enter this hallowed room.” He pointed 
to the two large entrance doors and said, “In five minutes, those doors will 
open up and in will come the guilty one!” 
The drama in the courtroom was incredible. The anticipation and 
excitement were palpable. Five minutes elapsed, and then five more 
minutes – yet no one walked through the doors. After half an hour, the 
defence attorney spoke again. “I have been watching each and every one of 
you. During this past half-hour, when you were all supposedly so certain 
that my client had perpetrated all of these crimes, you still could not avert 
your eyes from those doors. Why? Because you were not really sure that 
the real criminal would not walk in! If you were so certain of my client’s 
guilt, why did you look at the door? Aha! You are not certain. Then you 
must acquit my client!” 
The entire courtroom was in a state of shock and pandemonium. Finally, 
the room quieted down, and the prosecutor rose to address the court: “While 
all of you turned in your seats to glance at the doors, I kept my eyes glued 
on one person: the defendant. During this entire drama presented by the 
attorney for the defence, not once did the defendant turn toward the doors. 
Do you want to know why? It is because he knew quite well that no one 
was walking through the doors, because the guilty party was sitting right 
here.” He pointed to the defendant and sat down. 
Great story. Now for the lesson. First and foremost, we must thank Hashem 
for distinguishing us from the rest of the world. Our laws, based upon our 
Torah, separate us from the lost, misguided and confused people who 
search for a life of meaning and principle. We are so secure in our beliefs; 
we know for sure that our Torah is true and immutable, that we are like the 
defendant who never bothered looking up at the doors, because he knew 
the truth: no one was coming through the doors, because he was the 
criminal! Avraham HaIvri stood alone against an entire world of confusion. 
They stared at the doors because they were misled by the guile and rhetoric 
of their convincing priests. We did not bother to look up, because we not 
only knew the truth – we were living it. I think it was Horav Chaim 

Soloveitzick, zl, who put emunah, faith, in Hashem in its proper 
perspective, when he said, “For the believer, there are no questions; for the 
non-believer, there are no answers.” How true. 
 וירק את חניכיו ילידי ביתו
He armed his disciples who had been born in his house. (14:14) 
A war was to be waged in order to rescue Lot. Avraham Avinu wasted no 
time in gathering his students and setting out to the battlefield. Obviously, 
the Torah has a reason for relating this piece of history. Certainly, it is not 
to teach us about Avraham’s physical prowess and his skill as a soldier and 
as a general. Indeed, the image of our Patriarch who is presented in this 
parshah is blurred. On the one hand, Chazal teach that Avraham took hold 
of a hammer and smashed his father’s idols. He followed this up by arming 
himself and going out to war against those who had taken Lot captive. On 
the other hand, Avraham is the amud ha’chesed, Pillar of Kindness, the 
individual who reached out with love and sensitivity to a primitive, cruel, 
spiritually dispassionate world. He welcomed strangers and taught them the 
most important spiritual lesson: monotheism. All the while, he was 
sustaining them physically. What was Avraham? Was he kind and 
benevolent, or was he an extremist who lifted up the sword against those 
who acted improperly? 
Truthfully, we find two individuals in the Torah who acted paradoxically: 
Avraham and Pinchas. Avraham was considered a Kohen to Hashem. 
While he became the beneficiary of the Kehunah, Priesthood, from 
Malkitzedek, who lost it due to his unsuitability, Pinchas earned the 
Kehunah due to his zealousness in avenging Hashem’s Name. Both became 
Kohanim after acting zealously. It all depends upon one’s focus and 
mission statement. Avraham and Pinchas served Hashem with great 
devotion. Thus, whatever was necessary, whatever action had to be taken 
to ensure that Hashem’s Name remain glorified – they took, regardless of 
how unpopular it might have made them. 
Va’ani Tefillah 
 ברך עלינו את השנה הזאת
Bareich Aleinu es ha’shanah ha’zos. 
The Zohar HaKadosh teaches that nitzotzos ha’kedushah, holy sparks, 
which contain the Divine Light, are imbedded all over the physical world 
within klipos, shells, of impurity. When one makes a brachah prior to food 
consumption, he releases these holy sparks which ultimately attach to him. 
If he does not make a blessing, or if the food lacks appropriate spiritual 
standards, the holiness disappears and the impurity of the klipos attach to 
the soul of the person who consumes this food. This ultimately causes him 
to wane in his service to Hashem, until he eventually completely turns his 
back on Hashem. Horav Yehonasan Eibeshutz, zl, contends that this might 
be the reason we observe people gravitating toward sinful behaviour 
following a meal. Since they had not been careful in guarding the sanctity 
of the meal, the impurity of the food attaches to them. It is almost as if one 
who is about to drive to a place of sin stops to “fill up” with gas. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Lech Lecha - Yeshaya 40:27 
This week’s haftorah teaches us never to despair. The prophet Yeshaya 
opens with words of rebuke to the Jewish people for their disgraceful 
attitude regarding Hashem’s direct involvement in their lives. Yeshaya 
asks, “Why does Yaakov say that my path is concealed from Hashem and 
my judgment alludes Him?” 
This desperate claim of the Jewish people was based on the firm control the 
nations exercise over the Jewish people during their years of exile . The 
Jews exclaim in bewilderment, “If Hashem really knows and cares how 
could He possibly permit the world to remain in its present state of affairs!? 
Where is all the reward that the Jewish people so rightfully deserve? Why 
are there no repercussions for the nations who have so harshly treated 
Hashem’s beloved nation?” These questions reflected the deep-seeded 
feelings of the Jewish people in those times that Hashem remained aloof 
and was not even involved in His world and its developments. 
This same claim is forever expressed by the mighty powers of the world 
who perceive themselves to be in total control. In this week’s haftorah, 
Hashem responds to these powers and engages them in a heavy dialogue. 
He calls upon them to defend their position that Hashem is in fact, incapable 
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of protecting His people from their harsh decrees and firm control. Hashem 
says, “Be silent distant nations and mighty powers, recharge yourself with 
strength. Draw near and speak, come together for judgment. Who inspired 
the dweller of the east to proclaim My righteousness with his every step? 
Who delivered nations into this dweller’s hands and gave him the control 
over the kings? Who empowered (the dweller’s) sword to render the nations 
into dust, his bow to crush them like straw? Who safeguarded this man 
when chasing his enemies over unfamiliar paths? It is I, Hashem, who 
declares the earliest generations from their inception and it is I who will 
remain with the final ones.” (41: 2-4) 
This moving dialogue reveals the hidden secret of the patriarch Avrohom’s 
development. Our Sages (see Bereishis Rabba 43:3) explain that “the 
dweller of the east” spoken about refers to none other than Avrohom Avinu. 
The prophet Yeshaya tells us that, in truth, it was Hashem who was 
responsible for the total upheaval and awakening of an entire generation. 
Hashem was the one who inspired this lone soul to reject the universal 
practice of paganism which had spread to nearly every human being on the 
face of the earth. Hashem kindled that fire within the soul of Avrohom 
Avinu to alert the entire world of their perverted approaches and foolish 
beliefs. Hashem protected Avrohom Avinu against every attempt to thwart 
this sacred undertaking to preach the unpopular truth to the masses. And 
finally, it was Hashem who assisted Avrohom Avinu in his miraculous war 
against the four kings which ultimately resulted in the universal recognition 
of Hashem’s supremacy. (See Beraishis Rabba 42:3; Rashi Lech Lecha 
14:17) 
This response gives us a significant perspective regarding Hashem’s 
involvement in the world and its affairs. The unfortunate setting of 
Avrohom Avinu’s time was one of total despair relative to any possible 
recognition of Hashem. The entire world had no clue of the true Hashem 
and had sunk into aggressive practices of idolatry. But, as we know, 
Hashem maintains His control and is intimately involved in the 
development of His world. He secured from the outset, that one of the 
greatest of all minds would be born into that dark generation of religious 
misbeliefs. Hashem inspired this incredible mind of Avrohom Avinu to 
oppose the entire world and launch a campaign, single-handed, to fill the 
world with the understanding and belief in the one, true Hashem. From this 
unbelievable accomplishment we see that Hashem is completely involved 
in His world and secured its salvation from the start. In order to accomplish 
this, Hashem, therefore planted the most brilliant of minds, that of 
Avrohom Avinu in the generation where it was most desperately needed. 
This remarkable development of Avrohom Avinu serves as perfect 
testimony to Hashem’s involvement in the world. The mere fact that one 
lone soul could single-handedly effect an entire world and inspire the 
majority of civilization to abandon their previous beliefs speaks for itself. 
The shocking phenomena that this one person wasn’t persecuted or 
executed for his beliefs and was even miraculously victorious when waging 
war, single-handed, against the mightiest powers of the world tells the 
complete story. It is Hashem who controls the world and directs its through 
its necessary developments at all times. And, it is therefore only with the 
permission of Hashem that the powers of the world maintain their tight 
control, subject to Hashem’s interference at all times. Yeshaya responds to 
the Jewish people and states, emphatically, that Hashem knows and cares 
about them and is intimately involved in their experiences. If Hashem 
appears to be removed it is only the result of their wrongdoings but, in truth, 
Hashem is actually quietly involved in every step of their lives. In fact, 
Hashem is engaged at all times in securing the ultimate perfection of the 
world. Working under cover, Hashem is perpetually involved in directing 
the world’s events in preparation for the final redemption. ( see Daas 
Tevunos) 
This timely insight is so apropos for our times. The rapid moral decline in 
our times along with the mass rejection of observant Judaism are certainly 
significant factors for despair. The descending direction in which the world 
is headed projects the world’s ultimate detachment from Hashem through 
secularism and immorality. However, Hashem declares that He never loses 
sight of His world and His people. He secured the appearance of Avrohom 
Avinu, inspired him to lead his nearly insurmountable campaign and 
protected him during every step of his most difficult battles. In this same 
vein Hashem has secured the salvation of His final generation through the 
eventual arrival of Mashiach. Hashem will plant an individual from the 
illustrious dynasty of Dovid Hamelech whose intelligence will even surpass 
that of Shlomo Hamelech and whose level of prophecy will near that of 

Moshe Rabbeinu. This person will totally devote himself to Torah and 
Mitzvos, educate and inspire all the Jewish people to follow in the Torah’s 
ways and fight the wars of Hashem. (see Rambam Laws of Kings Ch. 11 
Law 4, Tshuva Ch. 9 Law 2) Hashem never forsakes His world or His 
people and has therefore engineered from the beginning of time the security 
of His name. The successful campaign of Mashiach, likened to that of 
Avrohom Avinu, will eventually educate the entire world and bring about 
their true recognition of Hashem in its fullest capacity. May we merit to 
witness this soon in our days. 
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Ohr Somayach – Torah Weekly 
Overview 
Ten generations have passed since Noach. Man has descended spiritually. 
In the year 1948 from Creation, Avram is born. By observing the world, 
Avram comes to recognize G-ds existence, and thus merits that G-d appear 
to him. At the beginning of this weeks Torah portion G-d tells Avram to 
leave his land, his relatives and his father's house and travel to an unknown 
land where G-d will make him into a great nation. Avram leaves, taking 
with him his wife Sarai, his nephew Lot, their servants, and those whom 
they converted to faith in G-d. When they reach the land of Canaan, G-d 
appears to Avram and tells him that this is the land that He will give to his 
descendants. A famine ensues and Avram is forced to relocate to Egypt to 
find food. Realizing that his wife's beauty could cause his death at the hand 
of the Egyptians, Avram asks her to say that she is his sister. Sarai is taken 
to Pharaoh, but G-d afflicts Pharaoh and his court with severe plagues and 
she is released unmolested. Avram returns to Eretz Yisrael (Canaan) with 
much wealth given to him by the Egyptians. During a quarrel over grazing 
rights between their shepherds, Avram decides to part ways with his 
nephew Lot. Lot chooses to live in the rich but corrupt city of Sodom in the 
fertile plain of the Jordan. A war breaks out between the kings of the region 
and Sodom is defeated. Lot is taken captive. Together with a handful of his 
converts, Avram rescues Lot, miraculously overpowering vastly superior 
forces, but Avram demurs from accepting any of the spoils of the battle. In 
a prophetic covenant, G-d reveals to Avram that his offspring will be exiled 
to a strange land where they will be oppressed for 400 years, after which 
they will emerge with great wealth and return to Eretz Yisrael, their 
irrevocable inheritance. Sarai is barren and gives Hagar, her Egyptian hand-
maiden, to Avram in the hope that she will provide them with a child. Hagar 
becomes arrogant when she discovers that she is pregnant. Sarai deals 
harshly with her, and Hagar flees. On the instruction of an angel, Hagar 
returns to Avram, and gives birth to Yishmael. The weekly portion 
concludes with G-d commanding Avram to circumcise himself and his 
offspring throughout the generations as a Divine covenant. G-d changes 
Avrams name to Avraham, and Sarais name to Sarah. G-d promises 
Avraham a son, Yitzchak, despite Avraham being ninety-nine years old and 
Sarah ninety. On that day, Avraham circumcises himself, Yishmael and all 
his household. 
Insights 
My Cup Runneth Over 
“...and all the families of the earth will bless themselves by you” (12:3) 
As we get older we fall into two categories: Those who exercise and those 
who are waiting for their doctors to tell them to exercise. 
I try and swim a few times a week. Outside the changing room of the pool 
there is a basin. Once in a while someone puts there a grubby looking white 
plastic natlan — a cup for netilat yadayim. It vanishes after about two days. 
Six weeks or so go by. Someone puts another cup there, but this time it’s 
secured to the faucet with a serious plastic-covered metal cable. It vanishes 
after about two days. A few months ago someone went out and bought this 
beautiful eau-de-nil-colored metal washing cup with chrome handles. It 
must have set them back a hundred shekels or so. 
I thought to myself, “This one isn’t going to last two days — it’s going to 
last two minutes.” 
I was wrong. It was there the next time and the time after that. Two months 
later it’s still there. 
I thought to myself, “What’s the mindset here? Why will someone take 
something cheap but leave something expensive?” 
In Parshat Ekev, Rashi explains the unusual use of the word ekev to mean 
“if”. Ekev can also mean a heel. Says Rashi, a person must be as careful 
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with the mitzvot that are typically down- trodden with the heel as he is with 
more serious sins. 
I can rationalize taking a cheepo plastic cup, worth a couple of shekels at 
most, when I need it more than “them” — but to take an expensive item? 
What, me? I’m no thief! 
That’s how I understood the psychology. 
My good friend and colleague, Rabbi Yitzchak Dallah, had a different, and, 
I think rather beautiful, explanation. 
He told me a story that a wall in a certain town square was constantly being 
defaced with graffiti. The local authority had large signs put up on the wall 
saying, “NO GRAFFITTI!” The result was that the signs were defaced with 
graffiti. Someone had a bright idea: He got an artist to paint a beautiful 
mural on the wall. The result? No more graffiti. 
When you show me how beautiful the world is, it elevates me into being a 
higher person. So why would I want to spoil it? 
Avraham elevated the entire world. Before Avraham came along, the entire 
world was busy serving itself. Avraham raised the eyes of the world to gaze 
Heavenward; to ultimate beauty. 
A famous Midrash tells how Avraham’s father owned an idol emporium. 
One day Avraham took a hammer and smashed all the statues except for 
the largest one. He then took the hammer and placed it in the hands of that 
idol. When his father returned to the store he was furious at the destruction. 
“Who did this!?” he demanded. “The largest idol,” said Avraham. “Look! 
The hammer is in his hands.” “What nonsense!” said his father. “An idol 
can’t do that.” Avraham replied, “So why do you worship them then?” 
An idol is a way of getting out of the world what you want. You want rain? 
A quick offering to the “rain god”. You want sun? No problem! A couple 
of libations to the “sun god”. Avraham was smashing the idea that life is 
about getting what you want. 
Avraham looked into the world and saw design. He saw purpose. He saw 
that life demands connecting to that purpose. He gave the world the 
elevated life. 
The Midrash says: Rav Yitzchak said, “A traveler was journeying from 
place to place, and he saw a mansion ablaze with light. He said, ‘Is it 
possible that this mansion is without a master?’ The owner of the mansion 
then peeked out and said: ‘I am the owner of the mansion.’ So, too, our 
father Avraham said, ‘Is it possible that the world is without a Master?’ G-
d then looked out at him and said, ‘I am the Master of the world’.” (Midrash 
Rabbah 39:1) 
"These are the generations of the heavens and the earth in their creation” 
(written “B'hibaram") (Bereishet 2:4). Don't read the word as "B'hibaram," 
but (rearrange the world's lettering and read it as) "B'Avraham" — for 
Avraham. (Bereishet Rabbah 12:9) 
When G-d created the heavens and the earth, He had in mind someone like 
Avraham, someone who would raise the eyes of the world from its self-
serving graffiti and look to the sublime. 
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Between the Fish and the Soup 
Parashat Lech-Lecha – D’var Torah – 5778 
The battle of the four kings against the five kings: 
For 12 years the five kings served Kerdala’omer, and they rebelled in the 
13th year (11:4). 
This part of the Parasha is unusual. It recounts the details of a war that for 
most part do not appear to directly focus on the capture of Lot and his 
rescue by Abraham. 
Abarbanel however pays special attention to those details and uses them to 
present the following picture and context. 
Lot’s choosing to part company with Abraham and live in urban Sodom 
happened at a rather unfortunate time. Until then, Sodom and its sister 
communities followed a working agreement with the imperial powers of 
the time, which they honoured and duly paid tribute for 12 years: “All of 
them had joined at the Valley of Siddim, that is the Dead Sea…” (14:3). 
In the 13th year, they reneged on their agreement, refusing to pay tribute to 
Kerdala’omer, the imperial overlord of the region. The five-king coalition 

gambled on openly challenging Kerdalo’omer’s army in the same Valley 
of Siddim, a hazardous area of lime-pits where they reasoned that their 
detailed local topographical knowledge would work to their advantage. 
They took the chance of waging battle with Kerdalo’omer’s troops whom 
they expected to be exhausted, as they were returning from a series of 
battles south of the region (14:5-7). 
They lost. The Sodom coalition found itself ignominiously put to flight, 
with their wealth falling into the hands of their imperial overlords. Lot, 
Abarbanel points out, was a special target. He represented a particular 
challenge to the imperial powers. For he was connected with Abraham’s 
family, which was already well-known for recognizing G-d as the 
monotheistic power. That particularly infuriated them. Such beliefs and 
teachings directly challenged their own perceptions of being absolute 
monarchs, of being subservient to no force whatsoever, whether in heaven 
or on earth. 
Thus, Lot was no longer a distinguished individual, but a captive. He was 
an ideological threat to the imperial powers being forcibly led towards an 
unknown destination. 
Abarbanel’s interpretation becomes even clearer in the context of the 
political and military situations of the time. Prior to the Israelite entry to 
the Promised Land, the Land of Canaan was a conglomeration of city-
states, separated from each other by common grazing lands. Each city had 
its own king, its own economy, and its own welfare system, and tended to 
be allied or at war with the neighbouring kings. The essence of this structure 
emerges in the Book of Joshua. The Patriarchs were outsiders; on the whole 
they kept to themselves as pastoral nomads. Lot however made his way into 
Canaanite urban society. 
In support, evidence from the period indicates that the city-states region of 
Canaan lay between two of the great empires of the time: Egypt and 
Mesopotamia. At times they were under Egypt and at other times they were 
under Mesopotamia. City-states managed their own affairs, but they had to 
pay due respects and tributes to their imperial overlords “or else”. That is 
how things worked. 
Amraphel king of Shin’ar (who the Midrash identifies as Nimrod), Ariyoch 
king of Elasar, Kedarla’omer king of Elam, and Tidal king of Goyim 
formed the Mesopotamia-plus imperial power. That made the war between 
the four kings against the five kings asymmetrical, pathetic, and indeed 
something to be pitied rather than taken seriously. It was five mayors of 
small communities seeking to upset the system by foolishly confronting the 
combined forces of the greatest military power of its day. It was into that 
mess that Lot fell. 
Indeed, the correct mode of behavior within such power structures is 
outlined by Jeremiah in his Letter to the Exiles and perhaps implied in this 
parasha: “These are the words of G-d… to all the exiles that I have carried 
off from Jerusalem to Babylon. Build houses… plant gardens… seek the 
welfare of any city to which I have carried you off… On its welfare, you 
welfare will depend” (Jer. 29:4-7). There is no comment on the rights or 
wrongs of the regime: cooperate with it as far as possible, do not renege on 
agreements with it, and work with it rather than fight against it. 
Parashat Lech-Lecha 5778 – Questions And Answers On The Text And 
Commentaries 
Questions On The Text 
Who said to whom, and what for reason? 
(i)I will bless those who bless you and those that curse you I will curse. 
(ii)So that because of you, it will go well for me. 
(iii) Here is your wife, take her, and go! 
(iv)Please go away from me! 
(v) Get up! Walk about the length and breadth of the Land. 
(vi) You shall not say: “I made Avram rich.” 
(vii) In what way shall I know that I will inherit it? 
(viii) Let G-d judge between me and you. 
(ix) His hand shall be against everyone, and everyone’s hand shall be 
against him. 
(x) His soul shall be cut off from his people. 
Answers 
(i) G-d to Abraham (12:3). In the plain sense, G-d reassures Abraham of 
His constant protection on his traveling from Haran to the ‘land that I will 
show you.’ 
(ii) Abraham to Sarah (12:13) in telling her to lie to Pharaoh’s officials that 
she was his sister, and not his wife. Otherwise they might kill Abraham 
before taking her to Pharaoh’s harem. 
(iii) Pharaoh to Abraham (13:17), after suffering G-d-imposed plagues after 
abducting Sarah. 
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(iv) Abraham to Lot (13:9), following the dispute between their shepherds. 
Abraham said that there would be enough pasture for all if they separated 
from each other. 
(v) G-d to Abraham (13:17), in reference to the Land of Canaan, which 
would be the property of his descendants. 
(vi) Abraham to the king of Sodom (14:17), after saving him and his people 
from the attacks of the kings from the Mesopotamian area. 
(vii) Abraham to G-d (15:7) on being promised the inheritance of the Land 
of Canaan. 
(viii) Sarah to Abraham (16:5) on appearing to be slighted, following 
Hagar’s success and her failure in becoming pregnant. 
(ix) The angel of G-d to Hagar (16:12), in describing her future son, 
Ishmael. 
(x) G-d to Abraham (17:14), in reference to any of his male descendants 
that willfully would refuse to undergo circumcision. 
Rashi’s Commentary On Parashat Lech-Lecha 
1. What were the three blessings G-d promised Abraham on his journey 
from Haran to a then unknown destination, and why were those specifically 
chosen? 
2. When Abraham entered Egypt, he declared to his wife, Sarah, “See now, 
I have known that you are a woman of beautiful appearance.” (12:11) Why, 
according to the simple meaning brought by Rashi, did Abraham make that 
remark just then? 
3. On returning from Egypt, Abraham ‘went on his journeys’. (13:3) What 
were Abraham’s journeys, and what lesson may be learnt from that 
expression? 
4. What was the nature of the quarrel between the Abraham’s shepherds 
and Lot’s shepherds? 
5. Why did G-d have to reassure Abraham that he need not fear (15:1) after 
his victory over the four kings from the Mesopotamian area? 
6. Why did Abraham split the animals, leaving only the bird whole, in the 
Covenant between the Pieces? 
7. For how many years would the Abraham’s descendants be strangers in 
Egypt? 
8. From where do we know that Abraham’s father, Terach, repented in his 
lifetime? 
9. Why would the Israelites have to wait for generations before being 
allowed to take the Promised Land? 
10. From where may it be inferred that a man whose wife is childless for 
the first ten years of their marriage should take other steps to build up a 
family? 
Answers 
1. G-d promised Abraham that he would have children, wealth, and success 
in carrying out his spiritual mission. Normally the rigors of long journeys 
make it difficult to have and rear children, earn a living, and become well-
known enough to have influence. 
2. Abraham was deeply concerned for Sarah’s welfare and safety: with her 
beauty she need to make sure that she did not come to the notice of 
Pharaoh’s harem recruiters – as she indeed did. 
3. ‘His journeys’ implies that Abraham returned to Canaan along the same 
route as his outward journey, and that he stayed overnight at the same inns. 
This teaches that one should not change one’s customary lodgings at a 
particular town – possibly because it might give the impression that the 
previous lodgings were not good, harming the host’s reputation. 
4. Lot’s shepherds allowed their flocks to graze on private property. When 
Abraham’s shepherds rebuked, they held that no theft was involved, as G-
d had promised the land to Abraham. Since he was childless, Lot, his 
nephew, was his heir. However the text negates that, stating that Abraham 
was not the legitimate owner at that time: ‘the Canaanites and the Perizzites 
were then living in the land’ (13:7). 5. Abraham felt that his own merits 
were too insignificant to deserve any further protection from G-d after His 
miraculous intervention enabling him to overcome the four kings. 
6. All the animals represented the gentile nations who would not last 
forever. The whole bird symbolized the Israelites, who would remain 
‘whole’ – eternal. 
7. According to the calculations quoted in Rashi, the Israelites would be 
based in Egypt for only 210 years. The four hundred years in the text dates 
from the birth of Abraham’s first descendant connected with the Holy Land 
– Isaac. 
8. Abraham was told that own fate would be similar to his own father – he 
would ‘come to his ancestors’ (15:15) – an expression, Rashi notes, applies 
only to a righteous child of righteous parents. 
9. ‘For the iniquity of the Amorite (a Canaanite tribe) shall not be complete 
until then.’ (15:16) Until the Canaanites had sinned to the degree that they 
had no moral right to the Holy Land that they currently occupied – and that 

would take many generations – the Israelites would have no moral right to 
take their country. 
10. This may be inferred from Abraham’s taking Hagar as an associate 
partner to Sarah. The text states explicitly that she had not given birth to 
any children of her own after ten years of living with Abraham in the Land 
of Canaan (16:3). 
Other Commentaries On Parashat Lech-Lecha 
1. Why, according to the Ramban, is the tradition of Abraham’s trial 
recorded by hint, rather than explicitly in the text? 
2. Abraham’s first named destination in the Holy Land was Shechem. What 
significance has this place in being named first, according to the Ramban? 
3. ‘There was a famine in the Land.’ (12:10) Was Abraham correct in going 
to Egypt according to (a) Rashi and (b) the Ramban? 
4. ‘Abraham trusted G-d, vayasheveha lo tzedaka.’ (15:6) How are these 
three Hebrew words interpreted according to (a) Rashi and (b) the Ramban? 
5. Did Abraham sin in asking G-d to demonstrate how his descendants 
would inherit the Promised Land? (15:8) 
Answers 
1. This is because those lacking in faith might attribute Abraham’s 
miraculous deliverance to an act of human sorcery rather than Divine 
intervention. See Ramban to 11:28 (end of previous Parasha); see also 
Rashi to Kings I 18:39. 
2. The Ramban develops the rule in his comment to 12:6, that the incidents 
recorded in the narratives of the Patriarchs indicate what in the future would 
happen to their descendants. Shechem is the first place named as that was 
the first place taken by the Israelites – in that case by Simeon and Levi 
(34:25 ff.), the sons of Israel (Jacob), some three hundred years before the 
rest of the land was conquered under Joshua. 
3. It appears that according to Rashi, Abraham did the right thing. Indeed, 
one of his trials was whether or not he would accept G-d’s will that he was 
to leave the Holy Land even though he had barely arrived. The Ramban, 
however, claims that Abraham had accidentally committed a grave error in 
leaving the Holy Land: he should have shown faith in staying there, and in 
any case he should never have put his wife Sarah into such a dangerous 
position. 
4. This phrase follows G-d’s promise to Abraham that he would have a 
natural son and heir. That Abraham had faith in G-d’s promise after so 
many years of waiting for a son was ‘reckoned to his – Abraham’s - credit’ 
– according to Rashi. The Ramban understands this phrase as referring to 
G-d. Abraham felt unworthy of G-d’s further mercies after having 
miraculously been delivered from the four very powerful kings. That G-d 
would continue to look after him and, to crown it all, give him a son and 
heir, was seen by Abraham as ‘an act of kindness’ (tzedaka) from G-d. 
5. Both Rashi and the Ramban see nothing wrong in Abraham’s asking G-
d how he would know that his children would indeed inherit the Land. 
Rashi states that Abraham’s question was therefore ‘Through what merits 
may his children inherit the Land?’ The answer was the ceremony 
described in the succeeding verses involving animals forming the 
Covenant, indicating that his offspring would merit the land though the 
Tabernacle and Temple offerings. The Ramban considers that behind 
Abraham’s question was the issue of wanting reassurance that his 
descendants would be spiritually worthy, and the Canaanites sufficiently 
unworthy, for the Israelites to succeed to the Promised Land. G-d’s reply, 
indicated by the ceremony of the Covenant, was that G-d’s promise to 
Abraham’s progeny was unconditional. 
Some Items For Discussion 
1. Both Pharaoh and later Abimelech (20:14) abducted Sarah. Both 
returned Sarah only as a result of Divine intervention. Yet Abraham 
accepted their gifts. Why then did he refuse to take anything ‘from a thread 
to a shoelace’ (14:23) from the king of Sodom? He owed much to Abraham, 
and up to that time, had done him no harm. 
2. The story of the birth of Ishmael poses the following problem. Hagar was 
pregnant, Sarah felt lowered in Hagar’s esteem and she blamed Abraham 
for it. Abraham’s reply was, “Behold – your maidservant is in your hand; 
do to her as you see fit”. Sarah dealt harshly with her, so she fled from her 
(16:6). Why did Abraham and Sarah not show any more compassion to 
Hagar? 
3. Isaiah, in the Haftara states: ‘Do not fear, O worm – Jacob, O men of 
Israel! I shall be your Helper, says G-d; and your Redeemer, the Holy One 
of Israel (Isaiah 41:14). Why does the Book of Isaiah refer to Israel as 
‘worm – Jacob’? Few words are more pejorative than ‘worm’. Rashi and 
Metzudot David understand that word to refer to the Jew’s strength and 
weaknesses. Their strength does not lie in their physical strength and 
warfare, but in their connection with G-d through prayer – through their 
mouths. Metzudot David compares the quiet, but effective power of the 
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worm gnawing through wood, to that of Jew’s quiet, but effective power of 
prayer in obtaining His support. However, other creatures go through life 
silently, unobtrusively, and yet effectively. Why did the Prophet compare 
the Israelites to a worm, rather than to some other more aesthetic member 
of the animal kingdom? 
Parashat Lech-Lecha (Haftara) - 5778 
Do not fear, O worm – Jacob, O men of Israel! I shall be your Helper, says 
G-d; and your Redeemer, the Holy One of Israel (Isaiah 41:14). 
Guided Tour… 
Like the previous two weeks, the Haftara is taken from later chapters of the 
Book of Isaiah. Isaiah was a navi: an individual who personally received 
the word of G-d and conveyed it to the people. Isaiah himself lived at 
around 720 BCE. That was when both the kingdoms of Israel and Judah 
were going through spiritual and moral decline. In consequence, his earlier 
prophesies – messages directly from G-d - foresaw the exiles of both the 
northern Kingdom of Israel (which took place in his lifetime), and 
ultimately the southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land. 
This Haftara is a continuation of that read on Shabbat Nachamu (Haftara of 
Parashat Va-etchanan) – which together are words of comfort to Israel for 
the trauma of the Babylonian exile (from before 586 BCE) that was about 
to come to an end with its defeat by Cyrus, King of Persia. During this 
period of turmoil in the latter part of the exile, the Jews would have been 
caught in a most dangerous position between the Babylonians and their 
Persian attackers – each one likely to accuse them of being an ally of the 
other. The Haftara encourages the Jews to maintain their optimistic spirit 
and faith even in the face of their own trauma of being on foreign soil 
during such a dangerous period. “He gives strength to the weary, He gives 
abundant might to the powerless.” (40:29) 
In fact Cyrus did become the great power of the region after defeating the 
Babylonian Empire in 539 BCE, and allowed to Jews to return to the Holy 
Land (Chronicles II 36:23). Historians point out that this also applied to 
other captured nations, and some contend that Cyrus’ declaration was not 
so much humanitarian as pragmatic: by letting the disaffected foreigners 
return to their lands of origin, he would turn them into useful friends and 
informers keeping him in touch with events in his far-flung empire. 
D’var Torah 
Why, in the heading, does the Book of Isaiah refer to Israel as ‘worm – 
Jacob’? Few words are more pejorative that ‘worm’. 
Rashi and Metzudat David understand that word to refer to the Jew’s 
strength and weaknesses. Their strength does not lie in their physical 
strength and warfare, but in their connection with G-d through prayer – 
through their mouths. Metzudat David compares the quiet, but effective 
power of the worm gnawing through wood, to that of Jew’s quiet, but 
effective power of prayer in obtaining His support. 
However, other creatures go through life silently, unobtrusively, and yet 
effectively. Why did the Prophet compare the Jews to a worm, rather than 
some to some other more aesthetic member of the animal kingdom? 
A suggestion lies in a more careful look at the place the worm occupies in 
natural life. 
Many worms play an important role in soil ecology. By being continually 
loosened, stirred up, and aerated by the action of earthworms, soil is made 
more fertile and drainage is improved. They usually live in the upper layers 
of the soil, but in winter they descend more deeply to escape frost. During 
unusually hot weather they also penetrate downward to avoid dehydration. 
Such worms shun daylight but frequently come to the surface of the soil at 
night to feed and to deposit their casts, improving soil fertility. 
This is the implied message of the Prophet: the Jews in exile are indeed 
comparable to the worm. When their conduct – in all fields - promotes the 
values and traditions revealed to them through the Torah, they make their 
host society all the better. Indeed, history shows many countries that had 
been culturally, professionally, and financially enriched through their 
Jewish communities. Like the worm with the soil, they made their ‘host 
society’ ‘more fertile’. 
There are times when, like in the war between Babylon and Persia, the Jews 
are best out of sight: in that case, to prevent being caught in between two 
very powerful empires in a campaign that is nothing to do with them. The 
Prophet urges that the Jews should be like the worm – ‘penetrate the soil 
deeply and continue their good work down there’. In such a situation they 
should ‘shun daylight’ – keeping a high profile, as physically they are too 

weak to survive when things inevitably go wrong. Instead ‘work at night’ 
– by keeping a low profile… 
Indeed, even when not in exile, G-d did not express His Power to Elijah in 
wind, earthquake, or fire, but through ‘the still small voice’ (Kings I 19:13). 
And today great deeds are achieved not through pomp and ceremony, but 
through ‘the still small voice’ – exemplified by the ‘mouth’ of the ‘worm’ 
– the humble people… as the following story illustrates: 
Old Man Haimson… hardly seemed like the hero type. But heroes… are 
not limited to battlefields and stages. They can flourish in even the unlikely 
setting of a half-empty shul on Simchat Torah eve. This is a shul in a dying 
section, and a petty man has gained leadership of the few minyanim of Jews 
who had not yet moved away. Atta Hareita had been sold, and its buyer 
gave the president the privilege of honors of saying the verses that launch 
an evening of Torah celebration. The crowd was small enough for each 
man to recite a pasuk (verse), but petty men will seek to settle scores at 
even such a moment of spiritual elevation. Berel, the unfortunate family-
less friendless schlimazel, rubbed the president the wrong way. So he was 
bypassed. The slight was not lost upon the small congregation, but who had 
time for demanding justice when the … hakafot were about to begin? Well, 
Old Man Haimson, who appeared to be the last man in the world to even 
be aware of what’s going on, suddenly came up with a request that Atta 
Hareita should be sold for a second time. What shul president would pass 
up an opportunity to effortlessly gain a few more dollars for the 
congregation’s depleted treasury? Old Man Haimson won the bidding with 
a respectable sum and asked the president to honor Berel with the very first 
pasuk. (Weinbach M, in Wolpin N: Seasons of the Soul, p.48). 
As the Talmud recalls: 
Joseph told his father, R. Joshua b. Levi, about his vision of the World to 
Come as he momentarily stood on the threshold of death: 
“I saw a topsy-truvy world. This who are on top in this world are lowly up 
there, while those on the bottom here are on the top up there.” 
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Insights Into Halacha 
Mayim Acharonim, Chova? 
In Parshas Lech Lecha, we are introduced to an interesting personality 
named Bera, Melech S’dom, the King of S’dom. While he was certainly 
not known for his morality and impeccable character, nonetheless, his 
title, as well as the destruction of his hometown using salt, described in 
Parshas Vayera(1), seemingly references a catalyst to a Mitzvah that 
many are wholly unfamiliar with: its homonym, ‘Melach S’domis’ or 
S’dom Salt. The Mitzva I am referring to is Mayim Acharonim, the 
handwashing before Birchas HaMazon(2). 
Mitzva?! 
I am sure that many readers are shaking their heads in disbelief, 
wondering how I can call this known chumra a Mitzva. This common, 
but slightly mistaken, belief was made evident to this author when a 
neighborhood housewife recently asked an interesting sheilah. 
Apparently, after hosting several friends and relatives for a Shabbos 
Seudah, she washed Mayim Acharonim along with the men, earning 
her much scorn and ridicule. The incredulous men commented that their 
washing Mayim Acharonim was only a chumra, and there obviously 
was no basis for a woman to do it as well. Our distraught domestic 
denizen wanted to know who acted correctly, and was astounded when 
I replied that technically speaking they both were. 
A Bit of Background 
Mayim Acharonim has an interesting background, as it actually has two 
entirely different sources and rationales mandating it. The first, in 
Gemara Brachos(3), discussing the source for ritual handwashing, 
explains that one can not make a bracha with dirty hands, and cites the 
pasuk in Parshas Kedoshim(4) “V’hiskadeeshtem, V’heyisem 
Kedoshim”, “And you shall sanctify yourselves, and be holy”. The 
Gemara clarifies that “And you shall sanctify yourselves” refers to 
washing the hands before the meal, Mayim Rishonim, and “and be 
holy” refers to washing the hands after the meal, Mayim Acharonim. 
In other words, by washing our hands before making a bracha (in this 
case before Bentching), we are properly sanctifying ourselves. 
The second source, Gemara Chullin(5), on the other hand, refers to 
Mayim Acharonim as a “chova”, an outright obligation. The Gemara 
elucidates that there is a certain type of salt in the world, called ‘Melach 
S’domis’, (actually one of the additions needed to make the Ketores 
properly(6)) that is so caustic that if it gets into a person’s eyes, it can 
cause blindness r”l. Since one is supposed to have salt at his table at 
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every meal(7), Chazal were worried that this specific type of salt may 
have found its way onto our tables and consequently could cause 
someone to become blind if he rubs his eyes after eating. Therefore, as 
a way to mitigate this salt’s potentially devastating effects, they 
mandated handwashing after eating, known colloquially as Mayim 
Acharonim. 
In fact, the Gemara’s words are codified as halacha by the Tur and 
Shulchan Aruch(8), stating simply “Mayim Acharonim Chova”. The 
Rambam as well writes that it is an obligation due to the potential 
Sakana involved(9). As an aside, the Ben Ish Chai(10) posits that when 
eating, one should say this three word formula, and that way fulfill the 
halacha of speaking Divrei Torah at a meal(11). 
Chova? 
Well, if the Gemara, and even the Shulchan Aruch, consider washing 
Mayim Acharonim an actual obligation, then why do many treat it as a 
mere stringency? Furthermore, there are those (many of Germanic 
origin) who claim that their custom is to specifically not wash Mayim 
Acharonim! Additionally, if it is a binding halacha, why don’t women 
generally observe this washing? 
The answer lies in the commentary of the Ba’alei Tosafos to both 
aforementioned Gemaros(12). Tosafos comments that ‘nowadays, 
when ‘Melach S’domis’ is no longer found amongst us, we no longer 
are accustomed to washing Mayim Acharonim, and one may Bentch 
without first washing his hands’. In other words, Tosafos maintains that 
although washing Mayim Acharonim used to be an obligation, since 
the problematic S’dom Salt was no longer prevalent already in their 
days, one is no longer required to wash Mayim Acharonim. In fact, not 
washing for Mayim Acharonim is cited as the common minhag by 
several Ashkenazic Rishonim, as well as the Levush and the Rema(13). 
An additional rationale for leniency is put forward by the famed Rav 
Yaakov Emden(14). He points out that ever since the advent of cutlery, 
most civilized people (hopefully) do not do the bulk of their eating with 
their hands, rather with a fork and spoon. Therefore, he explains, one 
who eats with silverware (or even plasticware) and did not actually 
touch his food, has no need to wash Mayim Acharonim. 
Interestingly, the Shulchan Aruch(15) cites Tosafos’ lenient view as 
well, at the end of the very same siman where he rules that “Mayim 
Acharonim Chova”! Several authorities explain his seemingly 
contradictory intent that indeed nowadays one is no longer mandated 
to wash Mayim Acharonim. Yet, the Shulchan Aruch is telling us that, 
nevertheless, we still should strive to do this important Mitzvah(16). 
This view is cited by many halachic decisors including the Chayei 
Adam, Shulchan Aruch HaRav, Kitzur Shulchan Aruch, Aruch 
Hashulchan, and Mishna Berura, who relate that although Mayim 
Acharonim may no longer be obligated by the strict letter of the law, 
nonetheless, one still should be very stringent with its adherence(17). 
Other authorities cite Kabbalistic reasons to be strict with its 
observance(18). The Vilna Gaon was known to be extremely makpid 
on this halacha, referring to it as both a “Chova” and a “Mitzva”, even 
nowadays(19). 
Wash This Way! 
Interestingly, authorities debate the proper way to perform washing 
Mayim Acharonim. One machlokes involves how much water to use. 
The basic halacha is that this handwashing has no set limit or minimum; 
rather even a small amount of water is sufficient(20). However, the 
Kabbalistic approach mandates using only a small amount of water(21). 
Conversely, the Vilna Gaon was makpid to use a full Reviis of water, 
as he considered Mayim Acharonim a full washing, akin to the Netillas 
Yadayim required before eating bread (Mayim Rishonim)(22). 
Another machlokes revolves around how much of the hand must be 
washed by Mayim Acharonim. Although the basic halacha only 
requires from the finger tips to the second knuckle(23), nevertheless, 
Kabbalistically speaking, one should wash the entire fingers(24). A 
third opinion, that of the Vilna Gaon, is that the whole hand should be 
washed, as he considered Mayim Acharonim a full Netillas 
Yadayim(25). The unifying thread of these disparate shittos is their 
mandating adherence to the strict performance of Mayim Acharonim. 
Women’s Role 
Yet, so far, none of this explains why women commonly do not wash 
Mayim Acharonim. This “custom” seems to be an anomaly,as, 

technically, women and men share the same obligation in this Mitzvah, 
and we do not find a halachic codifier making such a distinction. 
Several contemporary authorities, including Rav Shmuel HaLevi 
Wosner and Rav Moshe Sternbuch(26) offer a possible justification. 
They explain that although women and men were both equally 
obligated in this Mitzvah, nevertheless, since it is no longer mandated 
as a strict requirement due to the dearth of ‘Melach S’domis’, but rather 
as a proper “minhag”, it is entirely possible that women collectively 
never accepted this stringency upon themselves. Therefore, nowadays 
they are not required to wash Mayim Acharonim(27). Indeed, Rav 
Yonah Merzbach (pronounced Mertzbach; Founder and Rosh Yeshivas 
Kol Torah) was quoted as stating that the common minhag for women 
in Ashkenaz, even among ‘Chareidim L’Dvar Hashem’, was not to 
wash Mayim Acharonim(28). 
However, many other contemporary halachic decisors, including Rav 
Yosef Chaim Zonnenfeld, Rav Shlomo Zalman Auerbach, Rav Yosef 
Shalom Elyashiv, Rav Chaim Pinchas Scheinberg, Rav Ovadia Yosef, 
Rav Mordechai Eliyahu, Rav Moshe Sternbuch, the Rivevos Efraim, 
and the Shevet HaKehasi(29), all rule that regardless of the rationale, 
women still should be vigilant with washing Mayim Acharonim. 
To Wash or Not to Wash? 
Back to our dilemma. This background is why I informed that harried 
housewife that technically speaking both she and her relatives were 
correct. She undeniably had what to rely upon not to wash Mayim 
Acharonim. Yet, she was definitely correct in making sure to do so 
anyway. As the Pele Yoetz explains, even if there no longer is a danger 
posed from salt that blinds our eyes, nevertheless, we still have an 
obligation to listen to the words of our Chachamim, and not blind 
ourselves to their wisdom(30). 
Postscript: Although the Vilna Gaon is the machmir shitta in the three 
separate Mayim Acharonim related machlokasim cited above, there is 
one regarding Mayim Acharonim where he is quoted as being the 
lenient opinion: talking between Mayim Acharonim and Bentching. 
This issue of talking before Bentching is a large topic in its own right. 
The Gemara Brachos (42a) writes that one may not be mafsik (make a 
separation) between the washing and the Birchas Hamazon. There is a 
machlokes Rishonim how to understand the Gemara. Rashi (ad loc.), 
as well as the Rambam (Hilchos Brachos Ch. 6, 20) understand that this 
means that one may not eat [there is a whole separate machlokes 
Rishonim whether or not this includes drinking] and this is how the Tur 
and Shulchan Aruch cite the halacha as well (Orach Chaim 179, 1). 
According to the Kessef Mishna (on Rambam ad loc.) - this 
understanding excludes talking - meaning the only problematic hefsek 
is eating and / or drinking; ergo talking would be permitted. 
Yet, the Rosh (in Brachos ad loc.) understands the Gemara’s rule as 
meaning that once one performs Mayim Acharonim, it is as if he 
answered the zimun (i.e. akin to have started Bentching). If so, then 
talking would be proscribed as well. Other Rishonim seem to accept 
the Rosh as well. 
What is interesting is that in his Beis Yosef commentary (Orach Chaim 
179 s.v. yesh lidakdek), the Kessef Mishna retracted his opinion, ruling 
akin to the Rosh - that even speaking in between Mayim Acharonim 
and Bentching is prohibited. 
On that, the Magen Avraham (Orach Chaim 181, 1) takes him to task 
for his retraction, and seemingly ruling like the Kessef Mishna that 
talking between Mayim Acharonim and Bentching is permitted. Yet, 
there is some confusion as to whether or not this was his actual maskana 
lemaaseh. In fact, that is how the Ba’er Heitiv (Orach Chaim 179, 1) 
cites the Magen Avraham - as ruling leniently; yet, the Mishna Berura 
(Shaar Hatziyun 179, 1) argues, maintaining that the Magen Avraham’s 
conclusion was truly like the Beis Yosef, to be machmir - like the Rosh, 
and not like what he wrote in Kessef Mishna like the Rambam. 
Most poskim in fact rule this way, that is therefore assur to talk between 
Mayim Acharonim and Bentching, including the Bach (Orach Chaim 
181, 4), Elya Rabba (ad loc. 9), Chayei Adam (vol. 1, 44, 1), Ben Ish 
Chai (Year 1, Parshas Shelach 15), Mishna Berura (179, 1 and 181, 24), 
and Kaf Hachaim (Orach Chaim 179, 1 and 181, 20). In fact, the 
Mishna Berura implies (Shaar Hatziyun 179, 7) that talking might be 
considered a bigger problem that eating - as if one eats - we seem to 
follow the synthesis opinion of the Pri Megadim (Orach Chaim 179, 
Eshel Avraham 1) that it cancelled out the first Mayim Acharonim - but 
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we can simply wash again before Bentching; whereas since it is not so 
clear cut that talking is a hefsek, it is unclear whether one is allowed to 
wash again to Bentch - he might now not be allowed to Bentch! 
[Although it is important to note that this is not the normative halacha.] 
The Mishna Berura also seems to hold that talking after Mayim 
Acharonim is more strict than talking after Mayim Rishonim (for 
Hamotzie). 
An additional factor is that the Arizal (Shaar Hamitzvos, Parshas Eikev) 
was machmir with this and drove the point home with an interesting 
tale about one who had unexplained shoulder pain. The Arizal 
instructed him not to talk between Mayim Acharonim and Bentching 
and the pain subsequently went away. He explained that “Netilla Teikef 
L’Bracha” (washing immediately prior to Bentching), is connected to 
Katef and therefore one should be stringent. The Chida (Birkei Yosef, 
Orach Chaim 181, 3), quoting his ancestor, Rav Avraham Azulai, citing 
the Yeushalmi) avers that regarding one who is makpid on reciting 
Bentching immediately after Mayim Acharonim, the Satan will not 
have the ability to level accusations against him during that meal. 
A middle-ground opinion is found in the Shulchan Aruch HaRav 
(Orach Chaim 181, 6), who writes that a few necessary words are 
permitted, as ‘Hefsek’ is only referring to only Divrei Torah or a 
conversation. 
So where does the Gr”a fit in? In Biur HaGr”a (Orach Chaim 179, 2) 
he cites the whole background to the machlokes, citing the many 
Rishonim and the shakla v’tarya. Yet, he concludes simply that in 
Chullin (Ch. 6, 2 s.v. d’amar) the Rosh seems to have been chozer from 
his stringent position and concludes that “v'chein daas kol haposkim”. 
In other words, the Vilna Gaon held that since there is a seeming 
contradiction in the Rosh, and all of the machmir opinions are based on 
his shitta, one need not be machmir with the no talking before 
Bentching rule. 
However, and although the Aruch Hashulchan (Orach Chaim 181, 1) 
seems to rule this way and declares that talking is not the hefsek that 
the Rishonim were debating, he nevertheless concludes (Orach Chaim 
181, 9) that “lechatchilla aino kedai lehafsik” as “Teikif L'Netilla 
Bracha” and therefore “mikol makom aino kedai laasos kein”, it is not 
worthwhile to do so. 
1.  See Parshas Vayera (Bereishis Ch. 19, verses 24 & 25) and Parshas 
Nitzavim (Devarim Ch. 29, verse 22), which, as part of the tochacha Moshe 
Rabbeinu gives Bnei Yisrael warning them of the dire consequences of not 
listening to the word of Hashem, states “gafris v’melach sereifah kol 
artzah…k’mahpeichas S’dom”, “Sulfur and salt will burn your whole 
land… just as (it did) in the turning over (destruction) of S’dom”. 
According to the author of the Zera Gad on the Haggada, Rav Tzvi Hirsch 
of Horodna, in his glosses to Targum Rav Yosef on Divrei HaYamim (II, 
Ch. 13, 5; as cited by the Mareh Yehoshua on the Maaseh Rav - 84), who 
explains Dovid HaMelech’s eternal ‘Bris Melach’ with Hashem as parallel 
to the salty seas never becoming sweet, this is the true source of Melach 
S’domis. Rav Tzvi Hirsch explains that the current Yam HaMelach (Dead 
Sea) sits upon the former site of S’dom and its sister cities. Since all of the 
seas and oceans are connected, the salty destruction of S’dom is what 
turned them all salty. Accordingly, ‘Melach S’domis’ is still extant, if 
highly diluted. He therefore maintains that washing Mayim Acharonim is 
still actually obligatory nowadays, akin to the opinion of the Vilna Gaon 
(see footnote 19). The wording of the Aruch Hashulchan (Orach Chaim 
181, 5) implies that he concurs with this understanding as well. 
2.  While Bera’s personal connection to the Mitzva of Mayim Acharonim 
is tenuous at best, relying on homonyms and clever wordplay, on the other 
hand and quite interestingly, due to Avraham Avinu’s famous “thread and 
shoelace” rebuttal to his “largesse”, Bera unwittingly became the catalyst 
for the Mitzvos of Tzitzis and Tefillin. See Gemara Sota (17a) and Chullin 
(89a). 
3.  Gemara Brachos (53b). 
4.  Vayikra (Chapter 20, verse 7). 
5.  Gemara Chullin (105a-b) and Gemara Eruvin (17b). 
6.  See Gemara Krisus (6a) and Rambam (Hilchos Klei HaMikdash Ch. 2, 
3). 
7.  There is a Mitzvah to have salt on the table when having a meal, which 
is directly based on the requirement to have salt on every Korban (Vayikra 
Ch. 2, verse 13), as our tables are compared to the Mizbe’ach (Altar) and 
our food to a sacrifice. See Gemara Brachos (55a), Tosafos (ad loc. s.v. 

haba), Beis Yosef (Orach Chaim 167, quoting the Shibolei Leket 141), 
Shulchan Aruch and Rema (Orach Chaim 167, 5), Magen Avraham (ad loc. 
15), Machatzis Hashekel (ad loc. 15), Ba’er Heitiv (ad loc. 7; citing the 
Arizal), Aruch Hashulchan (ad loc. 12), Mishna Berura (ad loc. 30), and 
Kaf Hachaim (ad loc. 40). See also Shla”h (Shaar HaOsiyos, Eimek Bracha 
66), Kiryas Chana Dovid (49), and Halachic World (vol. 2, pg. 151, “Table 
Salt”). L’maaseh, although nowadays our bread is considered ‘nekiya’ and 
would not have a requirement to dip it into salt me’ikar hadin, nevertheless, 
due to Chazal’s comparison of our tables to the Mizbe’ach, one should still 
have salt on the table while eating. Additionally, Kabbalistically speaking, 
one should still dip their bread into salt three times. See also R’ Zvi 
Ryzman’s recent Ratz KaTzvi on Maagalei HaShana (vol. 1, 3, Ch. 2, 10) 
who adds a potential reason based on the Baal HaTurim (Vayikra Ch. 2, 
verse 13) regarding the three times that salt is mentioned in said pasuk. For 
more on this topic, see previous article titled “Salting With Sugar?!”. 
8.  Shulchan Aruch (Orach Chaim 181, 1), based on the opinions of many 
Rishonim, including the Rif (Chullin 37b), Sefer HaChinuch (Parshas 
Eikev, Mitzva 430 s.v. mayim), and Tur (Orach Chaim 181). 
9.  Rambam (Hilchos Brachos Ch. 6, 3). The Rambam implies that he holds 
that ‘Melach S’domis’ is still extant. 
10.  Ben Ish Chai (Year 1, Parshas Shelach 7), quoting his esteemed father 
and grandfather. 
11.  See Pirkei Avos (Ch. 3, Mishna 3). 
12.  Tosafos (Brachos 53b s.v. v’heyisem; Chullin 105a s.v. mayim; Eruvin 
17b s.v. Mayim Acharonim). 
13.  Including the Rosh (Brachos Ch. 8, 6), the Ohr Zarua (vol. 1, 72), the 
Agur (235), the SMA”G (Positive Mitzva 27), the Levush (Orach Chaim 
181, 9) and the Rema in his Darchei Moshe glosses on the Tur (ad loc. 2). 
See also Shu”t Hisorerus Teshuva (vol. 1, 63), who defends the “common 
custom” of not washing Mayim Acharonim. 
14.  Mor U’Ketzia (end 181 s.v. daf). This is l’shitaso, as the Ya’avetz rules 
similarly by the handwashing requirements of a davar hateebulo b’mashkeh 
– as explained in a previous article titled see previous article titled ‘The 
Coffee Dipping Conundrum’. However, the Kaf Hachaim (ad loc. 27) cites 
several authorities who do not agree with the Ya’avetz’s leniency and 
concludes that even if one ate exclusively with utensils, he must still wash 
Mayim Acharonim. Similarly, regarding a different halacha related to 
handwashing, we find that although according to the letter of the law it need 
not be required, nevertheless, many authorities rule that one should still 
wash his hands, as hand washing does not usually entail too much effort - 
see previous article titled ‘The Halachic Power of a Diyuk’. 
15.  Shulchan Aruch (Orach Chaim 181, 10). 
16.  Shu”t Nechpeh B’Kessef (vol. 1, pg. 154, 4th column), Yalkut Yosef 
(vol. 8, 181, footnotes 1 and 2), Halichos Olam (Parshas Shelach, 1), 
Halacha Berura (vol. 8, Orach Chaim 181, Birur Halacha 1 s.v. v’hinei). 
17.  Chayei Adam (46, 1), Shulchan Aruch HaRav (Orach Chaim 181, 9), 
Kitzur Shulchan Aruch (44, 1), Aruch Hashulchan (Orach Chaim 181, 5), 
Mishna Berura (181, 22). Other poskim who rule this way include the 
Rashal (Yam Shel Shlomo, Chullin Ch. 8, 10), Magen Avraham (Orach 
Chaim 181, 10), Elyah Rabbah (Orach Chaim 181, 9), Pri Megadim (Orach 
Chaim 181, Mishbetzos Zahav 1, citing several reasons for stringency), 
Maharsham (Daas Torah, Orach Chaim 181, 10; quoting the Toras Chaim), 
Ben Ish Chai (Year 1, Parshas Shelach 6), Shoneh Halachos (vol. 1, 181, 
1), Shu”t Ohr L’Tzion (vol. 2, pg. 303), Yalkut Yosef (ibid.) and Halacha 
Berura (ibid.). Many of these authorities suspect that even though actual 
‘Melach S’domis’ might no longer be prevalent, still other types of 
common salt that would be harmful if rubbed into eyes nonetheless are. 
[This chashash was first mentioned by Talmidei Rabbeinu Yonah (Brachos 
40b in the dapei HaRif) in the name of the Rambam (ibid.), ‘shema yesh bo 
Melach S’domis oh melach sheteva k’Melach S’domis’.] Additionally, 
even if salt was no longer an issue, still, one fulfills the Mitzvah of 
“V’heyisem Kedoshim” by washing Mayim Acharonim. 
18.  The Kaf Hachaim (Orach Chaim 181, 1) states that the words of Chazal 
are really “Sod” wrapped in “Peshat”. Therefore even if the “Peshat” is no 
longer relevant, the hidden meanings still are. He then cites that the Zohar 
(Parshas Terumah pg. 154b and Parshas Pinchas pg. 246a) and the Arizal 
(Shaar Hamitzvos, Parshas Eikev) write that one should be extremely 
vigilant with Mayim Acharonim due to Kabbalistic reasons. This zehirus 
with Mayim Acharonim based on Kabbalistic reasons is also cited by the 
Shlah (Shaar HaOsiyos, Os Kuf s.v. u’ksheim), the Magen Avraham (ibid.), 
the Chida (Birkei Yosef, Orach Chaim 181, 7), the Pele Yo’etz (Os Nun, 
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Netillas Yadayim s.v. v’yeish), Shulchan HaTahor (181, 1 and footnote, 
who calls it a ‘chova gamur’), Rav Chaim Fala’ji (Kaf Hachaim 25, 2, 8 & 
9, quoting the Yalkut Ruveini on Vayikra), the Matteh Moshe (vol. 2, 306), 
Ben Ish Chai (ibid.), and in Shu”t Min Hashamayim (57). See mv”r Rav 
Yosef Yitzchok Lerner’s classic Shemiras HaGuf VeHanefesh (vol. 1, Ch. 
56) at length. 
19.  See Biur HaGr”a (Orach Chaim 181, 12) who was extremely stringent 
with this halacha, as he rejects the common leniencies offered by Tosafos 
and the Rosh. Additionally, Maaseh Rav (84) and Piskei HaGr”a (Orach 
Chaim 181, 10) mutually in the Gr”a’s name, refer to Mayim Acharonim 
as both a “Chova” and a “Mitzva”, even nowadays. This is also how it is 
cited in Kesser Rosh (82, 1), as how the Gr”a’s prime talmid, Rav Chaim 
Volozhiner, held as well. See also Mishna Berura (Orach Chaim 181, 22) 
who explains that according to the Gr”a the sakana of ‘Melach S’domis’ 
still applies nowadays. This also seems to be the Rambam’s understanding 
(Hilchos Brachos Ch. 6, 3), and is cited by the Aruch Hashulchan (Orach 
Chaim 181, 5) as well, that those who use sea salt should still be wary of 
‘Melach S’domis’, which would fit in with the explanation of the Zera Gad 
(see footnote 1). 
20.  The Kol Bo (23), quoting the Raavad, as well as the Beis Yosef (Orach 
Chaim 181 s.v. mashma) citing the opinion of Rabbeinu Bachya (Shulchan 
Shel Arba, Shaar 1 s.v. v’yesh hefresh), ruled that there is no shiur for the 
amount of water needed for Mayim Acharonim, and even a small amount 
will do. The Elya Rabbah (ad loc. 3) and Aruch Hashulchan (ad loc. 8) 
wrote that this is indeed the halacha. This seems to be the common custom 
- see Mishna Berura (ad loc. 19). Similarly, several contemporary 
authorities, including the Chazon Ish (cited in Orchos Rabbeinu vol. 1, 70), 
Rav Yosef Eliyahu Henkin (Shu”t Gevuros Eliyahu vol. 1, 53, 4), and Rav 
Shmuel HaLevi Wosner (Kovetz M’Bais Levi vol. 17, pg 22, 3) wrote that 
the prevalent minhag is that one only needs to use a small amount of water. 
21.  See Ben Ish Chai (Year 1, Parshas Shelach 8), Kaf Hachaim (Falaj’i; 
25, 2), and Kaf Hachaim (Orach Chaim 181, 6). See next footnote. 
22.  Maaseh Rav (84), cited by the Mishna Berura (Orach Chaim 181, 19). 
This is also how it is cited in Kesser Rosh (82, 1), as how the Gr”a’s prime 
talmid, Rav Chaim Volozhiner, held as well. The Aruch Hashulchan (ad 
loc. 8) notes that many Gedolim washed with a full Reviis, and he 
personally does not see any reason to be makpid on only using a small 
amount of water. However, the Chazon Ish is quoted (Orchos Rabbeinu 
vol. 1, 70; citing the Steipler Gaon; and in the new print of Maaseh Rav, 
Weinreb edition; Miluim pg. 320, s.v. u’l’inyan; quoting Rav Chaim 
Kanievsky) as not believing that the Gr”a was actually makpid on a shiur 
Reviis for Mayim Acharonim. However, see Shu”t Teshuvos V’Hanhagos 
(vol. 1, 173 s.v. v’achshav) who writes that this shemua is tzarich iyun 
gadol, as why should this rule in Maaseh Rav be any less reliable as to the 
Gr”a’s personal hanhaga than any other one in the sefer, especially as his 
talmidim were known to be stringent for washing this way. He attempts to 
answer that perhaps the Chazon Ish was referring to washing only to the 
second knuckle (as opposed to the whole hand) with a Reviis, that he did 
not believe was the Gr”a’s true shitta. However, he reiterates, washing the 
whole hand with a Reviis (meaning a full Netillas Yadayim) was indeed 
the Gr”a’s opinion. 
23.  Shulchan Aruch (Orach Chaim 181, 4), quoting the Tur (ad loc.) and 
Rashba (Toras HaBayis, Bayis 6, Shaar 1, Ch. 9), Levush (ad loc.), Magen 
Avraham (ad loc. 4), Pri Megadim (ad loc. Eishel Avraham 4), Chayei 
Adam (vol. 1, 46, 1), Kitzur Shulchan Aruch (44, 1), and Aruch Hashulchan 
(ad loc. 7). Indeed, in his Beis Yosef commentary (ad loc. 4), the Shulchan 
Aruch explicitly rules against Rabbeinu Bachya’s opinion (Shulchan Shel 
Arba pg. 466) of mandating whole finger washing. Several contemporary 
authorities, including Rav Yosef Eliyahu Henkin (Shu”t Gevuros Eliyahu 
vol. 1, 53, 4), and Rav Shmuel HaLevi Wosner (Kovetz M’Bais Levi vol. 
17, pg 22, 3) wrote that the prevalent minhag is that one only needs to wash 
until the second knuckle. The Mishna Berura (ibid. end 10) writes that he 
sees people who are scrupulous with washing Mayim Acharonim, yet only 
wash the tips of their fingers, not realizing that they must wash until the 
second knuckle to fulfill the Mitzva. He calls this minute washing a 
‘Maaseh Ra’, and exhorts everyone to wash at least until the second 
knuckle. 
24.  The Arizal (Shaar HaKavannos pg. 72b) and the Siddur HaRashash 
maintain that Kabbalistically, the entire fingers must be washed during 
Mayim Acharonim. The Kaf Hachaim (Orach Chaim 181, 17) rules this 
way as well. [In Orach Chaim 157, 22 the Kaf Hachaim explains the 

Arizal’s reasoning for this.] He adds a rule, that anytime a halacha is not 
specifically mentioned in the Gemara, but its practical application is 
debated by Poskim, we should follow the practice of the Kabbalists. He 
adds that certainly, if the Shulchan Aruch would have seen the ruling of the 
Arizal, he would have mandated whole finger washing as well. As 
mentioned in a previous footnote, requiring the whole fingers to be washed 
was also the opinion of Rabbeinu Bachya (Shulchan Shel Arba pg. 466). 
The Mishna Berura (181, 4, Biur Halacha s.v. ad) concludes that 
lechatchilla one should try to be machmir for this opinion. [Interestingly, 
he refers to it as the Gr”a’s shitta. On this, see Shu”t Teshuvos V’Hanhagos 
(vol. 1, 173) who explains that the Gr”a’s true shitta was washing the full 
hand. See next footnote.] 
25.  See Biur HaGr”a (Orach Chaim 181, 12, s.v. yesh), Chidushei HaGr”a 
Imrei Noam (on Brachos 15a and 53b), Maaseh Rav (84), and in many 
glosses on the Maaseh Rav, including Damesek Eliezer, Ohr Chodosh, and 
Biurei Rav Naftali Hertz HaLevi. This was also attested to by the Gr”a’s 
talmid, Rav Zundel Salant (HaTzaddik Ri”Z M’Salant pg. 115), and was 
the personal hanhaga of the Brisker Rav [see Shu”t Teshuvos V’Hanhagos 
(vol. 1, 173) at length on the Gr”a’s shitta of Mayim Acharonim]. 
26.  Shu”t Shevet HaLevi (vol. 3, 23, 3 s.v. l’inyan) and Shu”t Teshuvos 
V’Hanhagos (vol. 1, 174). However, Rav Sternbuch concludes that 
nevertheless women still should wash Mayim Acharonim. He notes that 
certainly according the Gr”a and others who maintain that even nowadays 
that Mayim Acharonim is obligatory, there would be no difference between 
men and women in this aspect. He adds that he has seen many ‘Chassidim 
and Anshei Maaseh’ whose wives were careful to wash Mayim Acharonim. 
He concludes that while women should do so, it is preferable that they 
should wash unobtrusively to not fall into the category of ‘giving an 
impression of showing off’ (mechezi k’yuhara). 
27. There are several other possible justifications for women’s general 
lackadaisicalness with Mayim Acharonim: The Ya’avetz (Mor U’Ketziah 
ibid.) posits that since women are generally more rigorous regarding 
hygiene and cleanliness they certainly would make sure not to eat with their 
hands, and l’shitaso not be required in Mayim Acharonim [however, he 
concludes that barring that, women and men have equal obligation in this 
Mitzvah]. Others [see Shu”t VaYevarech Dovid (vol. 1, Orach Chaim 30) 
and Yalkut Yosef (ibid.)] opine that since men are only makpid due to 
Kabbalistic reasons and not because of actual halachic concerns, women 
are not beholden to keep it. 
28.  Cited in Halichos Bas Yisrael (pg. 58, end of footnote 11). 
29.  Rav Yosef Chaim Zonnenfeld (Shu”t Salmas Chaim, new print, Orach 
Chaim 174), Rav Shlomo Zalman Auerbach (cited in Halichos Bas Yisrael 
Ch. 3, footnote 11), Rav Yosef Shalom Elyashiv (Ha’aros B’Maseches 
Chullin 105b), Rav Chaim Pinchas Scheinberg (cited in the Artscroll Ohel 
Sarah Siddur, endnote 105), Rav Ovadia Yosef (Halichos Olam vol. 2, 
Parshas Shlach 1), Rav Mordechai Eliyahu (Darchei Halacha glosses to 
Kitzur Shulchan Aruch 44, 1), Rav Moshe Sternbuch (Shu”t Teshuvos 
V’Hanhagos vol. 1, 174), the Rivevos Efraim (Shu”t vol. 1, 140, 3), and 
the Shevet HaKehasi (Shu”t vol. 1, 94). Others contemporary sefarim who 
rule that women should wash Mayim Acharonim include Halichos Baysa 
(Ch. 12, 2), Yalkut Yosef (ibid. and his Kitzur Shulchan Aruch, Orach 
Chaim 181, 2), and Halacha Berura (ibid.). In fact, the Aruch Hashulchan 
(Orach Chaim 181, end 5) already mentioned that one should make sure 
that ‘kol bnei baiso’ wash Mayim Acharonim. 
30.  Pele Yo’etz (Os Nun, Netillas Yadayim s.v. v’yeish). There are several 
additional reasons to be vigilant with Mayim Acharonim. In Shu”t Min 
HaShamayim (ibid; cited by the Aruch Hashulchan ibid.) he explains that 
‘kol hameikil b’Mayim Acharonim mekilim lo mezonosav min 
HaShmayim’. Additionally, the Chida (Birkei Yosef idid.) cites that his 
saintly grandfather was told in a She’elas Chalom that ‘hameikil b’Mayim 
Acharonim mekilin lo yamav u’shnosav’! Definitely excellent reasons to 
observe this washing. For more on the topic of She’elos Chalomos in 
general, see Rabbi Eliezer Brodt’s Lekutei Eliezer (ppg. 59 - 63). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
This article was written L’Iluy Nishmas R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah 
Sheleimah for R’ Shlomo Yoel ben Chaya Leah, Rochel Miriam bas Dreiza Liba and l’Zechus 
Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah! 
For any questions, comments or for the full Mareh Mekomos / sources, please email the author: 
yspitz@ohr.edu. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Lech Lecha 5778 
“All The Way To The Top”(1) 
Last year, on Chol Hamoed Succos, our family went to Liberty Science 
Center, where we met up with my brother-in-law and sister-in-law and 
children. The Center has an attraction which allows you to sense what it’s 
like to be unable to see. You climb through on your hands and knees, 
keeping your hands affixed to the wall to guide you. Apparently, the real 
reason our wives convinced us to go in with our children, was so that they 
could sit on the side and laugh their eyes out while watching the video of 
us inside, blindly trying to maneuver our way through. 
While waiting on line, we struck up a conversation with the fellow behind 
us who recognized my brother-in-law from years earlier during their 
yeshiva days. The fellow told us that he had once been in an amusement 
park and went on a ride through the scary funhouse. However, the lights 
inside the scary house had inadvertently been left on. So, when anything 
jumped out at him, it wasn’t scary at all. After the ride ended and he 
complained, they allowed him to go on again with the lights off. The second 
time however was no better, because now he knew what to expect. The ride 
ended up being a boring waste of time. 
I thanked the fellow behind us for relating the story, which was 
unquestionably going to end up in one of my speeches. 
On the opening pasuk of parshas Lech Lecha, “Hashem said to Avrom, 'Go 
for yourself from your land'"(2), the Medrash(3) relates: 
Rabbi Yitzchok said: This may be compared to one who was passing from 
place to place and saw a (birah dolekes) fortress illuminated/burning. He 
said, "Will you say this fortress has no governor (manhig)? The master 
(ba'al) of the fortress peered out (hetziz) at him, and said to him, “I am the 
master of the fortress.” 
“Thus, because our father Avraham said, "Can one say this world has no 
governor?" The Holy One, blessed is He, peeked out at him and said to him, 
“I am the Master of the world”.” 
Avrohom saw a world with beauty, coherence, order, and stability. 
Avrohom questioned how it was possible for there to be such perfect 
precision and stability on its own? Avrohom’s emunah developed from a 
clear understanding and recognition that reliability, dependability, and 
order cannot emerge from chaos, without a supreme Power who created it 
all and directs it all constantly. Once he was convinced that there was a 
Supreme Power, he was prepared to faithfully follow that Power’s 
instruction through thick and thin. 
Life is full of surprises and challenges, and we can never fully know what 
to expect. If we had clarity and understood how all was part of the Master 
Plan, it wouldn’t be as difficult. But the challenge of this world is to 
faithfully maneuver our way through the vicissitudes and vagaries of life 
even though the lights are often off. 
Last year, when honored with Chosson Torah on Simchas Torah, I had the 
following thought: 
At the end of the final parsha in the Torah, Parshas V’zos Haberacha, the 
Torah relates that Moshe went up Har Ha’avarim where Hashem showed 
him the entire panorama of Eretz Yisroel. 
Rashi explains that with each place Hashem showed Moshe, He also 
showed him all future events that would transpire in each of those places.(4) 
Moshe saw the Bais Hamikdash in its glory, and destruction, the 
conquering of Eretz Yisroel, and the nation being sent into exile, etc. 
It would seem that if Moshe viewed all those events, he was also be able to 
understand why he was unable to enter the Land. With a clear view of the 
future and its divine course, it must have become clear to Moshe why 
everything happened the way it did. His deepest question of why he 
couldn’t go into Eretz Yisroel was no longer a question; now it was all 
crystal clear. 
It is for this reason that pasuk says that, after Hashem showed Moshe the 
land, He stated: “This is the Land I promised to Avrohom, Yitzchok, and 

Yaakov. Now Moshe saw” - not just the physical land, but all its depth, 
meaning, and destiny. Then Hashem added, “And there you will not cross” 
– for now Moshe understood why he could not enter the land. 
That being true, the only thing left to happen was, what is stated in the next 
pasuk – “Vayaman shom Moshe eved Hashem – Moshe, the servant of 
Hashem, died there.” At that point, Moshe had to leave this world. Once 
everything was clear to Moshe, he no longer could remain in the world 
where “v’tzadik be’emunaso yichyeh – the righteous, by his faith he shall 
live”. Moshe no longer needed to have emunah, because it had all become 
logical and understandable. 
The Torah commences with the words, “Bereishis bara Elokim”.(5) The 
Gemara Megilla relates that Ptolemy II Philadelphus(6) forced seventy 
elders to translate the Torah into Greek.(7) Each sage decided that they had 
to make certain changes to prevent the Greeks from heretical interpretations 
and misunderstandings of the text of the Torah. Miraculously, although 
they were all secluded, every one of them decided to make the exact same 
changes. 
The gemara notes that the first change was, instead of writing “Bereishis 
bara Elokim’ which could be misconstrued to sound like “Bereishis (a 
deity) created G-d”, they wrote Elokim bara bereishis – G-d created, in the 
beginning. 
The question is why doesn’t the Torah indeed begin that way – Elokim bara 
bereishis - to prevent heretical understanding of that first pasuk? Why leave 
the Torah open to misunderstanding? 
Rav Shimshon Pinkus zt’l explains that the most fundamental component 
of our religion is that we must have emunah peshutah! That doesn’t mean 
‘simple faith’, as much as it means ‘complete faith’. When we perceive 
things that logically seem to have been created by an all-powerful G-d, we 
don’t feel the need to constantly and relentlessly question it. It’s not blind 
faith, as much as it’s logical and well-rooted faith! 
Therefore, the Torah does not care to justify itself before those who aren’t 
concerned with the real truth. The Torah is written for those who have 
emunah peshutah, and for them there is no concern that they will 
misunderstand the opening pasuk. 
In other words, the Torah begins by taking emunah peshutah for granted. 
True faith is essential to properly understand the opening pasuk, and then 
continues to be essential for understanding every other pasuk in the Torah 
When Moshe did not need to have emunah any longer, his life and mission 
in this world was over. That is how the Torah concludes. 
Life isn’t easy, and we have many legitimate questions. The entirety of the 
Yomim Noraim and Succos was to bring us closer to Hashem and to 
strengthen our emunah in Him. Now, as we begin the Torah anew we take 
that perspective with us into the new year, with the hope that our emunah 
won’t be challenged this year. However, even if, G-d forbid, it is 
challenged, we will be able to withstand it all by maintaining our faith. 
That is how Avrohom Avinu came to recognize Hashem, that is what he 
taught his disciples and his children, and that is the legacy he continues to 
bequeath to us. 
“The righteous - by his faith he shall live” 
“I am the master of the fortress.” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the speech delivered at Kehillat New Hempstead, Shabbos 
morning, Parshas Bereishis 5777 
2. Bereishis 12:1 
3. Bereishis Rabbah 39:1 
4. I conceptualize it as being similar to modern-day videos where you are 
looking at an empty landscape, and suddenly the screen changes displaying 
scenes of war that took place on that spot. Then, the scene fades again, and 
another event that took place on that spot thirty years later comes into view, 
etc. 
5. There is a custom to expound upon the connection between the end of 
the Torah and the beginning of the Torah. Parshas V’zos Habracha is 
essentially the parsha before Bereishis, because the Torah is a never-ending 
cycle of learning and growth. 
6. king of Ptolemaic Egypt from 283 to 246 BCE 
7. It became known as “Targum Shivim – translation of the 70”, known as 
the Septuagint. It was the first time the Non-Jewish world had access to the 
Torah, and was therefore the forerunner of the New Testament. Despite the 
great miracle that occurred, Chazal viewed the event as being a terrible 
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tragedy, which caused “darkness to descend to the world for 3 days”. The 
day of the translation was the eighth of Teves. The third day following it is 
the tenth of Teves, a national fast. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Lech Lecha 
7 Cheshvan 5778/October 27, 2017 
This week, Mesivta Ohr Naftali of New Windsor, NY, where I am 
privileged to serve as General Studies Principal each afternoon, celebrated 
a special milestone. They have just completed the construction of a 
magnificent new Bais Medrash, and it was crowned with a Hachnasas Sefer 
Torah. 
After the dancing and singing ended with the new Torah being placed in 
the beautiful, newly constructed Aron Hakodesh, everyone sat down in the 
new Bais Medrash for the speeches. As a member of the hanhala of the 
yeshiva, I was honored to be seated on the lower dais. I found a seat off to 
the side, but within a few minutes I was asked to move to the middle to 
accommodate a Rav who was wheel-chair bound. I soon found myself 
seated directly in the center, beneath the speaker. On one side of me there 
were three empty seats, since no one wanted to sit dead-center below the 
speaker. 
I think there should be a quick lesson consisting of tips and survival ideas, 
as well as the dos and don’ts for sitting on a dais. Despite the fact that I’m 
sure no one was interested in what I was doing, I felt quite self-conscious, 
knowing that I was in the peripheral view of virtually the entire crowd. 
Although the speeches were passionate and inspiring, I spent much of that 
hour trying to figure out what to do with my fingers and how to remain 
somewhat inconspicuous. 
Recently, I heard the following story: 
Rav Shlomo Zalman Aurebach zt’l was a mechutan with the Kapishnitzer 
Rebbe zt’l. At the end of the chasunah of their children, they were both 
waiting outside the wedding hall for the rides that would bring them home. 
Immediately, one of the rebbe’s chassidim ran inside and came back with 
a chair for the elderly rebbe to sit on. The rebbe, however, refused to sit 
down. He explained to the chasid that a person needs to live his life in such 
a manner that at any time if a photograph was taken of him, he would be 
happy with how it would appear to others. 
“Imagine”, continued the rebbe, “if a picture was taken of me while I was 
sitting and, next to me, the great Rosh Yeshiva, Rav Shlomo Zalman, was 
standing. How shameful it would be!” 
In his famous lecture, ‘Ten Steps to Greatness’, Rav Avigdor Miller zt’l, 
suggests that once a day a person should stop and pose, as if for a picture, 
to remind himself that he is constantly being viewed by the celestial courts. 
It is the same message that the Kapishnitzer Rebbe related to his chosid - 
one must always feel that his every action matters and helps define who he 
is. 
This is in fact what Yiras Shamayim is about - living one’s life with a real 
sense that he is always standing in the presence of Hashem. 
Thankfully, we may not have to spend our lives on a dais in full view of 
large crowds, but the G-d-fearig person lives life knowing that nothing he 
does goes unseen or is unimportant. 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Differences 
The human race is notable for its similarities and differences. All human 
beings are alike basically but each and every one of us is different. This is 
a fact of human life yet in spite, the nature of human beings is to focus and 
concentrate on the differences between us and to ignore the basic 
similarities. 
Recently, I was sitting in the waiting area of a busy airport watching the 
world rush by. Every physical representation of the human race passed 
before my eyes. As is normal for all of us, I focused my attention on the 
differences between the races and body types of the people filling the lanes 
of the airport. 
I immediately realized that there was one overriding similarity that bound 
all of them together – they were rushing to catch an airplane flight. Their 
progress towards this goal was single-minded and hurried, albeit strangely 
orderly and at times even cooperative. The basic purpose for which they 
were all gathered together at the airport easily erased all of the differences 
had they been in another environment. 

Later, after the flight ended, I was waiting on a long line at passport control, 
where the atmosphere completely changed. There was jostling, cross looks, 
words exchanged and snide references about racial and ethnical 
differences. Competition and stress had now replaced cooperation and 
understanding – there were even those who loudly complained that the 
handicapped and elderly in wheel chairs were allowed to proceed to the 
head of the line – and the inborn selfish nature of humans was on clear 
display. Now it was the differences that counted most. 
In the prayers of the High Holy Days there is the central theme of the basic 
unity of humanity that emerges from the soaring language of the ancient 
text. It describes a world where there is a commonality of purpose among 
all different types of human beings. The purpose is to act jointly in the 
service of god and man. 
To Jews this is what the goal of the messianic age represents. The Talmud 
teaches us that the prophet Elijah comes not to emphasize differences but 
rather to unite the human race and to minimize its frictions. A common 
positive purpose is the ultimate solution to much of the current ills of our 
world. 
In this, Judaism is distinct from other faiths which portray messianic times 
of exclusivity and the vindication of their own particular faith and world 
narrative. Theirs is a messianic age built upon differences and exclusions. 
It is not the age of unity and service to God envisioned by the great and 
holy prophets of Israel. In fact, this attitude of exclusivity has been and 
remains the source of so much strife and religious violence in the world. 
Just look at the Middle East today and see where this attitude has wreaked 
so much havoc and destruction. 
The irony in this human trait of differences is that the smaller the difference 
is the bitterer the dispute. The concept of heresy here reigns supreme. To 
be part of a group and yet somehow different, even in the smallest of details, 
is deemed to be worse than not being part of the group originally. 
The Bolsheviks persecuted their fellow Marxist Mensheviks unmercifully 
for not subscribing to Lenin’s interpretation of Marxist theory. The worst 
crime in the Communist lexicon of treachery was “deviationism.” In Islam, 
the wars between the different followers of Mohammed have been waged 
for centuries with ferocity and barbarity. 
In the Jewish world the struggles of the different groupings within and 
outside of Orthodoxy are legendary. In today’s world much of this has been 
channeled into the competitiveness of differing political parties. Yet, it is a 
sad fact that putting humpty-dumpty back together in any sort of messianic 
age will be a Herculean task. 
We treasure and value our differences much more than our commonalities. 
They help us retain self-identity and pride. But at the same time, we often 
demean others simply because they are different than we are. How to 
achieve a balance in this apparent contradiction, built into our human 
nature, is certainly one of the great challenges of social and psychological 
life. In striving to reach a messianic era we should bear all of this in mind 
and adjust our attitudes accordingly. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Lech Lecha 
There is much comment and many different interpretations regarding the 
first two words of the second verse of this week’s Torah reading. The 
second word “lecha” – “for you” seems to be somewhat redundant in the 
construction of the sentence. Rashi therefore interprets it to mean “for your 
benefit and good.” The Lord instructs Abraham to leave his homeland and 
family located in Mesopotamia, in order to achieve the greatness that is 
inherent within him, as the forbearer of nations and the founder of the 
Jewish people. 
There is an alternative interpretation of the use of this second word “lecha” 
in the verse that has always fascinated ue. Travel can be a very broadening 
and entertaining experience. The travel industry the world over is 
bourgeoning as people crave to visit unseen shores and exotic locations. So 
why would the travel of Abraham and Sarah from Mesopotamia to the land 
of Canaan be considered by Jewish tradition to have been such a 
challenging test of Abraham’s faith on the Almighty? 
He simply was embarking on a travel experience and was one of many such 
travelers in his time and world. The answer lies in the fact that the word 
“lecha” implies permanence. Abraham, you are never going to return home 
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to Mesopotamia again. You are not a visitor, a tourist, a traveler, but you 
are now a refugee, an alien, and a non-citizen. 
And such a status in life is truly challenging and potentially dangerous. So, 
unlike the interpretation of Rashi, the word “lecha” has a certain ominous 
characteristic to it. Abraham and Sarah were to be truly challenged by this 
travel experience. They were not going on vacation. 
Abraham’s descendants, the Jewish people, have shared this test and 
challenge with him over our long history. We always were insecure and 
homeless during the long night of our exile and dispersal. Even countries 
where Jews resided for centuries, such as Spain, Germany, Poland, etc., 
eventually no longer would accommodate our presence. We were always a 
positive part of any national society we found ourselves in but at the same 
time we were always the odd man out. 
But somehow we were able to survive this enormous test and challenge 
because we always believed and knew that eventually we were going to go 
home. We prayed for it to happen and we struggled against all odds and 
enemies to make it happen. And in our time it has happened. 
This belief of the return to Zion and Jerusalem sustained us in our darkest 
hours. It transferred us in our minds, though not in the minds of others, 
from the status of tolerated but unwanted aliens into mere visitors and 
sojourners who have a legitimate and permanent home elsewhere. This is 
the feeling I have every time I present my Israeli passport for inspection 
when I travel to a foreign destination. I am no longer a pariah, a refugee but 
merely a visitor, a tourist, perhaps even an honored guest. The children of 
Abraham have returned home. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Lech Lecha - Your Lot In Life 
And Avram went, as the Lord had spoken to him, and Lot went with him. 
(Bereishis 12:4) 
WHO IS THE happy person? Someone who is satisfied with his lot in life. 
How true it is. But what if your lot in life is a nephew named “Lot,” a tag 
along who is not quite on the same spiritual page as you? It’s like trying to 
fly with a weight attached to your foot. Pretty frustrating, a real test of 
patience. 
Just to give us an idea of who Lot was, the Torah tells us that he became 
rich when Pharaoh paid off Avraham Avinu to leave. In what merit? He 
didn’t snitch on his uncle and spill the beans to Pharaoh, that Sarah was 
really Avraham’s wife and not his sister. 
Really? You mean, he COULD HAVE done that? what kind of nephew 
was he then? 
After that, upon returning from Egypt wealthy people, Lot chose to split 
from Avraham. Understandable. He didn’t have to live right next to 
Avraham, though it was a great merit to do so. Maybe he also realized he 
really didn’t belong there, and decided to move on. 
But to Sdom? Granted Sdom was a developed city, but a morally bankrupt 
one as well. Leave the tzaddik, but don’t move in with the evil people! 
He did anyhow. Nevertheless, it did not work out for Lot exactly as 
planned. In the end, Lot never quite fit into Sdom. He married a woman 
from there, and they had children together, but he still remained somewhat 
of a spiritual outsider. This is evident in next week’s parsha when he tries 
to keep the townspeople from abusing his guests. 
Even his wife accused him of introducing strange practices in her native 
town, like giving salt to guests. She felt “insalted.” Therefore, measure-for-
measure, as Rashi says, she was in-salted when she looked back at the 
destruction of Sdom. Josephus wrote that she, or at least the pillar of salt 
she became, was still visible in his time. 
As Lot fled Sdom with his remaining two daughters in tow, his problems 
were far from over. In fact, a scandal awaited him, one of the worst in 
Biblical history. So bad, in fact, that it forced Avraham to distance himself 
from his nephew once word got out that Lot fathered two sons, Moav and 
Ammon, from his own daughters. What good could ever come from 
THAT? 
You mean, BESIDES Moshiach? 
After all, Dovid HaMelech, the ancestor of Moshiach, descended from 
Boaz and Rus, and Rus descended from Moav. Incredibly, one of the 
unholiest relationships in the history of mankind gave rise to one of the 
holiest individuals in all of history. Not what one might have expected. 

Perhaps that is why Rus had to become a convert. To spiritually shake off 
all connection to her sordid ancestral past, she had to be “born again.” 
Conversion to Judaism does that. After converting she had a fresh spiritual 
start, and that was when it became time for the spark of Moshiach, which 
she inherited from Lot and which she carried within her, to finally be put 
into play. 
If it seems convoluted, it is. We’ve discussed in the past why it has to be 
that way. The Sitra Achra is anti-Moshiach, for obvious reasons. Therefore, 
the building of redemption has to look like just the opposite if the process 
is to continue unabated, or at least with a minimum amount of obstacles. 
Lot moving to Sdom and raising a family there, did not look as if it had 
anything to do with the Messianic process. 
It didn’t end there either. It turns out that Lot, as bad as he was, reincarnated 
into . . . Yehudah, and then later into Boaz! As if that weren’t wild enough, 
the daughter who gave Lot the wine in the first place to make him drunk 
also reincarnated into . . . Tamar, and later into Rus herself!! 
There were two murky sources of Moshiach. The first was Lot and his 
daughter, from whom Moav was born. Eventually Rus was born and she 
later converted and became the ancestress of Dovid HaMelech and 
Moshiach. That was Lot’s contribution to the Messianic process. 
The other story occurred later in history, and was that of Yehudah and 
Tamar. Tamar duped her father-in-law, Yehudah, into having a child 
through her. Peretz was born from the relationship, and that eventually 
produced Boaz, who did yibum with Rus to create the line of Dovid 
HaMelech. Now it turns out that Lot and his daughter contributed to that 
side of the Messianic lineage as well! 
It doesn’t get much more bizarre than this, especially given Lot’s profile in 
the Torah. He wasn’t even a descendant of Avraham, just of Avraham’s 
family line. By the time Lot reincarnated into Yehudah, that problem was 
fixed as well, being a great grandson of Avraham Avinu. 
Still, the question is, was so special about Lot? THAT answer can only be 
found in one source: 
Know that Lot, the son of Haran was from the level of the right thumb limb 
of Adam HaRishon, which comes from the sod of Binah . . . On this level 
it is said that Lot, the son of Haran, was from the root of Hevel, but in truth 
he is not [from Hevel] but from the bohen of Adam that became mixed into 
Hevel. Therefore, Hevel is hinted to by the initials of, “with Lot, son of 
Haran” (Bereishis 11:31). Since Lot was then blemished and [the Klipos] 
latched on [to him] . . . Therefore Avraham said to him, “Please separate 
from me” (Bereishis 13:9), even though Avraham Avinu and Lot were both 
from the root of Adam HaRishon himself. Nevertheless, [he told Lot], since 
you are separated from Adam and mixed into the evil klipos of Hevel and 
still not rectified, please separate from me now. This is what it writes, “for, 
we are brothers” (Bereishis 13:8), that is the two of them were from the 
root of Adam himself. Within Lot were two soul sparks, [two] good 
“doves,” Rus and Na’ama, and the two of them were mixed into Hevel, as 
mentioned. After that they left him and became blessed and rectified. 
(Sha’ar HaGilgulim, Introduction 36) 
And he seemed like such a simple fellow, Lot, a real commoner. He was, 
on the outside at least. On the inside, he had a powerful soul, albeit a 
blemished one. Maybe history is not as convoluted as it seems, just our 
view of it. We may only see “outsides,” but history teaches that we have 
learn to see “insides” as well. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 593 - Lech Lecha - לך לך 
Pirkei Avos 1,1 
 (א', א') משה קיבל תורה מסיני ומסרה ליהושע
(1:1) Moshe received the Torah from Har Sinai and transmitted it to 
Yehoshua. 
Since Pirkei Avos is a compilation of ethics and proverbs, it is difficult to 
understand how this introduction is germane to the rest of the mesechta. 
Rav Wolbe cites the explanation given by his Rebbi, Rav Yeruchom 
Levovitz, the famed Mashgiach of the Mirrer Yeshiva in prewar Europe. 
He explains that this short chronology is yet another piece of wise advice: 
Torah study is not meant to be merely a personal acquisition. One has an 
achrayus - a responsibility - to pass on to others what he has learned. 
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This idea is so important that not only is it the first message in Pirkei Avos, 
it is also mentioned in the very first parsha of the Torah. Bereishis ends 
with a statement about Noach. "And Noach found favor in the eyes of 
Hashem" (Bereishis 6:8). Seemingly, there could be no greater compliment 
than this. Yet, the Seforno comments that this tribute to Noach also contains 
a trace of deprecation. Noach's children did not have sufficient merits to be 
saved on their own accord. Only because he found favor in the eyes of 
Hashem was a special dispensation given to allow his family to join him in 
the teivah. 
Why wasn't Noach's righteousness sufficient to merit the salvation of his 
children? We know from Avraham's entreaties on behalf of Sodom that 
Hashem agreed to save an entire city in the merit of righteous people 
residing within. If the merit of a tzaddik is powerful enough to save 
strangers, couldn't the merit of the righteous Noach save his very own 
children? 
The Seforno explains that only when a righteous person teaches people 
Torah does he have the merit needed to save others. Hashem deems it 
worthwhile to save those who are presently unworthy in their own right if 
there is a good possibility that the righteous will teach them to abandon 
their wayward ways. Thus, although Noach admonished his generation for 
their depraved behavior, he failed to teach them how to live a righteous life. 
The Torah he learned remained merely a personal acquisition since he did 
not feel the achrayus to transmit it to others. 
This idea, says Rav Wolbe, is so fundamental that we must make an effort 
to teach it to boys as soon as they enter Yeshiva high school. There must 
be a constant cognizance that all that they learn is to be passed on further 
to others. 
A seventeen year old grandson of Rav Wolbe joined his Yeshiva in 
Yerushalayim. Rav Wolbe handed him a copy of The Jewish Observer and 
told him to read the article written by Rav Pam about the spiritual holocaust 
taking place in America. When he finished reading the article, Rav Wolbe 
asked him, "And what are you going to do about this?" 
His grandson was all but seventeen and Rav Wolbe felt it imperative to 
instill in him an achrayus to the klal. 
Ask yourself and answer: What am I doing to transmit Torah? Could I be 
doing more in the area of teaching others less knowledgeable than me? How 
am I going to accomplish this practically? 
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Jewish History Crash Course 
Crash Course in Jewish History #66 – War 
By Rabbi Ken Spiro 
On Erev Shabbos, 5th Iyar 5708, 14th day of May 1948, Israel became a 
state. 
And immediately it was plunged into war as five of the neighboring Arab 
states attacked. These Arab states had previously voted against the UN 
partition of Palestine and now simply refused to recognize that historic and 
democratic vote. (See Part 65 for more on this subject.) 
Little Israel, which had virtually no heavy artillery, no tanks, no airplanes, 
had to defend itself against Egypt, Lebanon, Syria, Jordan and Iraq! That's 
600,000 Jews against 45 million Arabs, while the United Nations did 
nothing. 
And yet the Jews won. It was nothing short of a miracle. 
But the victory was bittersweet. The Old City of Jerusalem -- including the 
Jewish Quarter and access to the Kotel, the Western (Wailing) Wall -- fell 
to the Jordanians. The Jews were driven out of the Old City, and their 
homes and synagogues looted and destroyed. 
Jordanians barred Jewish access to any holy sites within the Old City, and 
the world again did not lift a finger to protest that the religious rights of a 
people were being violated. 
(For fascinating details about the War of Independence, see The Pledge by 
Leonard Slater.) 
New Borders 
The War of Independence had lasted 13 months. Some 6,000 Israelis died 
or a full 1% of the Jewish population at that time. 

(If that had happened in America, proportionally, 2.5 million people would 
have died. As upset as America was about the Vietnam War, it lost 52,000 
soldiers in that war.) 
Mt. Herzl, the national cemetery, is full of graves without names. These are 
graves of Holocaust survivors who made it to Israel only to be handed a 
gun in order to fight for the survival of the Jewish nation. No one had time 
to get to know their names. They went down in history only as Yossi or 
Hershel or Moshe. It is a tragic thing to see all these graves marked "Plony" 
(which is the Israeli version of "John Doe.") 
The War of Independence was Israel's costliest war. 
The end of the war defined the borders of the new State of Israel in a 
radically new way. The borders were not the ones that the UN defined in 
their partition vote. In sum total, Israel got more land, though it lost the Old 
City of Jerusalem. 
ISRAEL As per UN vote: After the 1948 war:

Narrow strip of land 
along Mediterranean
(Tel Aviv and Haifa) 

Narrow strip of land 
along Mediterranean
(Tel Aviv and Haifa)

JEWISH 
CONTROL 

Land surrounding the 
Sea of Galilee
Negev Desert 

Land surrounding the 
Sea of Galilee
Negev Desert
North and Western 
Galilee (Tzefas)

ARAB CONTROL Entire West Bank of 
the River Jordan
(Judea and Samaria)
Gaza Strip
North and Western 
Galilee (Tzefas)  

Entire West Bank of the 
River Jordan
(Judea and Samaria)
Gaza Strip 

Jerusalem Under international 
control

In Jordanian hands 

Population 
Already, at the time of the UN partition vote, Arab residents of Palestine 
began fleeing in anticipation of war. The first to go were the 30,000 of the 
wealthiest. By January 1948 the Palestine Arab Higher Committee asked 
other Arab countries to bar entry of refugees because the Arab exodus from 
Palestine was so alarming. 
At the time of the declaration of the State of Israel, 472,000 Arabs fled as 
war broke out. 
At the same time, 820,000 Jews were forced to flee Arab lands such as 
Syria, Iraq, Iran etc. Most of the property of these Jews, many of whom 
were wealthy people, was confiscated, never to be returned. (Of these Jews, 
526,000 settled in Israel.) 
Once the war was over, the population began to rise by leaps and bounds 
with Jewish immigrants coming not only from Arab countries, but also 
from other states and more recently from Ethiopia and Russia. 
• 1948: 600,000 Jews 
• 1956: 1.2 million Jews 
• 1973: 1.8 million Jews 
• 1999: 4.7 million Jews 
The population of Israel, since the founding of the state, has increased 
many-fold. This increase had presented a special challenge, because of the 
huge economic burden of absorbing such a huge number of newcomers. 
However, while it was a burden, the population growth has also been a big 
blessing. Immigration has done tremendous things for the country. The 
standard of living in Israel -- which in 1948 was forced to ration food -- has 
gone up tremendously in the last two decades. 
Was this a miracle? Clearly. But it was also a fulfillment of prophecy. 
And the Lord, your G-d, shall return you from your captivity, and have 
compassion upon you. He shall return and gather you from amongst all the 
nations. And the Lord, your G-d will bring you back into the land your 
fathers inherited. He will make you even more prosperous and numerous 
than your fathers. (Devarim 30:3-5) 
For thus says HaShem, "Shout with joy for Yaakov, exult at the head of the 
nations; proclaim your praise and say: 'O HaShem, deliver your people, 
the remnant of Israel!' Behold, I will bring them back from northern lands, 
and gather them from the ends of the world ..." (Yirmiah 31:6-7) 
But Israel has not only been able to absorb huge masses of people, it has 
not only survived living in a constant state of war, it has grown 
economically. And this despite various trade boycotts instigated by Arab 
nations. (For example, Pepsi Cola didn't sell in Israel for years because of 
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the boycott. For many years, Subaru was the only Japanese car 
manufacturer to sell here.) Keeping this in mind, it is absolutely miraculous 
what Israel has been able to do. 
Not only did the "desert bloom," but in a relatively short time the once 
barren land was producing a surplus! This surplus was then exported to 
other, far more "lush" countries, like the U.S. 
Another fulfillment of prophecy: 
"As for you, O mountains of Israel, you shall shoot forth your branches and 
bear your fruit for My people Israel, for their return is close at hand. For 
behold, I am with you and I shall turn to you; then you shall be tilled and 
sown. And I will multiply men upon you, the entire family of Israel." 
(Yechezkel 36:8-11) 
In 1997 the International Monetary Fund took Israel off the list of 
developing countries, because it is now fully developed. It has the 19th 
highest standard of living in the world, just behind that of England. 
Six Day War 
The Arab countries did not easily accept their defeat in 1948. All the while 
they were plotting a comeback. 
On May 22, 1967, Egyptian President Gamal Abdel Nasser (1918-1970) 
declared the Strait of Tiran -- that is Israel's sea access to Eilat -- was closed 
to all Israeli ships and any other ships bound for Israel. This attempt at 
economic strangulation would have been an act of war to any other country, 
but initially Israel did not react, attempting to find a political solution. 
Meanwhile, Nasser became more and more aggressive in his verbal attacks 
on Israel. On May 27, 1967, he declared: "Our basic objective will be the 
destruction of Israel. On June 1, 1967, Iraq's president Abel Rahman Aref 
declared: "Our goal is clear -- to wipe Israel off the map." 
Egypt and Syria already had a pact combining their armies and now Egypt 
made a similar agreement with Jordan. It was clear that war was imminent. 
On June 5th, 1967, Israel, realizing that the entire Arab world is about to 
attack, launched a preemptive strike. 
It was one of the most brilliant preemptive strikes in history. In one fell 
swoop, Israeli planes bombed the entire Egyptian Air Force still sitting on 
the ground, and a day later did the same thing to the entire Jordanian Air 
Force. 
Why didn't the Jordanians react after the Egyptians were bombed? Because 
the Egyptians were broadcasting that they had achieved a tremendous 
victory (when they were completely crushed). Not knowing what was truly 
happening, the Jordanians believed the propaganda and thus were 
unprepared. 
In just six days, Israel captured huge chunks of territory and won what is 
generally considered to be one of the greatest military victories in history: 
• In the south, the Sinai Peninsula (from Egypt) 
• In the north, the Golan Heights (from Syria); note that Syria, 
initially part of the lands of the French Mandate after World War I, 
became part of the United Arab Republic (together with Egypt and 
Yemen) in 1958; in 1961 Syria withdrew from the union, creating its own 
borders which included the Golan Heights 
• In the east, the West Bank of the River Jordan, which Jordan 
annexed after 1948, though this land was never meant to be part of the 
country of Jordan 
• And most importantly, Israel re-captured the Old City of 
Jerusalem, which should have been "international" under the UN plan, but 
which Jordan unilaterally took over in 1948 barring all Jews 
Reunited Jerusalem 
For 19 years, Jews had not been able to enter the Old City or pray at their 
most holy of sites, the Temple Mount or the Kotel (the Western Wall) of 
the Temple Mount. 
Many of the soldiers fighting the war had not been born yet when this site 
was lost to the Jewish people. They had only seen it in photographs. 
Entering the Old City, they did not know where to go, and when they found 
it, they openly wept. 
On the radio, the paratrooper, who was leading the Old City forces, 
announced: "Har HaBayit b'yadenu -- The Temple Mount is in our hands." 
People were jubilant. They couldn't believe the miracle that had happened. 
It must be stressed that the Jewish behavior in victory was in stark contrast 
to the Arab behavior after their victory over the Old City in 1948, when 
five dozen synagogues were looted and destroyed. Jewish soldiers did not 
dynamite the Dome of the Rock or any other mosque in the Old City and 
access to these sites for Arab has continued uninterrupted. 
PLO 

The Palestinian Liberation Organization (PLO) was founded in January 
1964 by Ahmed Shukeiry as a representative organization of the Arab 
refugees of the 1948 war. It was never a peaceful organization, however. In 
fact, Shukeiry once predicted an Arab victory over Israel, saying: "Those 
[Jews] who survive will remain in Palestine. I estimate that none of them 
will survive." 
The first and consistent aim of the PLO was the elimination of the State of 
Israel and its replacement by the State of Palestine. 
(It is important to note that a State of Palestine had never existed in history. 
The Arab people living in this land during the days of the Ottoman Empire 
were simply Arabs with no national identity. After the Ottoman Empire 
collapsed, in the days of the British Mandate, both Jews and Arabs were 
considered "Palestinians" by the British.) 
Egyptian-born Yassir Arafat (1929-) was the head of Fatah, the PLO's 
terrorist group, and after the Six Day War, he took over the entire 
organization. 
One of the most infamous acts carried out under Arafat's direction in the 
early days was the kidnapping and murder of 11 Israeli athletes at the 1972 
Munich Olympics. 
It is important to remember that the world again stood silent. The Olympic 
Games went on, while the terrorists were holding the Jewish athletes. The 
Israelis wanted to intervene but the Germans refused their help. In the end, 
the Germans totally botched the rescue attempt which led to the deaths of 
all the athlete hostages. Israel later hunted down and killed many of the 
terrorists responsible for Munich. 
The PLO has since carried out literally countless numbers of terrorist 
attacks against Israelis. To list them all would take a book in itself. 
Indeed, it is beyond the scope of this Crash Course in Jewish History to 
attempt to outline the turbulent history of the State of Israel in the last 30 
years which includes at least two major wars -- 1973, the Yom Kippur War, 
and 1982, the Lebanon War -- as well as the attacks by Iraq in the 1991 
Persian Gulf War. 
As for this writing, the Palestinian Authority, headed by Yassir Arafat, is 
conducting a terrorist war which began in September 2000. It is clear that 
Arafat and many other Arab states have still not abandoned their dream of 
destroying Israel. 
Next: Conclusion 
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This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
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48 Ways to Wisdom 
Way #50 Rewards of Gratitude 
After hearing a good story, joke, or idea, we're anxious to repeat it to others. 
But in doing so, the tendency is to present it as our own original invention. 
Ha'omer davar bi'shaim omro literally means "say it in the name of the one 
who said it." Whenever quoting something, you should always 
acknowledge the source. In other words, "don't steal credit." 
The Talmud, the classical book of wisdom, goes to great lengths to trace 
the intellectual lineage of an idea: "So-and-so said in the name of So-and-
so, who said in the name of So-and-so." 
So next time you're ready to share a juicy one, don't forget to mention: 
Where did you get it from? 
The Gift Of Wisdom 
In order to properly appreciate anything, we need to assess its value. That's 
why when someone gives us a material gift, we usually have no problem 
showing gratitude. 
The 48 Ways says: Acknowledge spiritual gifts, too. Wisdom is certainly 
more valuable than gold, and the secret of happiness is more precious than 
a diamond! 
As an exercise, make a list of the ideas you regularly espouse, along with 
the original sources you heard them from. Think of people who gave you 
wisdom for living. Did a friend set you straight on something? Your brother 
saved you from doing some stupid things? An employer gave you good 
career advice? 
Acknowledge that you received the gift. If someone took the blinders off 
your eyes, it's fantastic, it's a different life. Say to yourself: "I am now aware 
of something very important that I wasn't paying attention to." Say it out 
loud. That alone will make you feel genuine appreciation. 
Now, let the source know how much you appreciate it. Consider as if the 
"thank you" is payment for the good idea. Enjoy paying this debt, don't 
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loathe paying it. The pleasure that you'll give the other person is small 
payback for such an enormous gift! 
A good place to start is with your parents. Make a list of all the gifts they've 
given you, both materially and ethically -- your sense of honesty, discipline, 
desire for truth, kindness toward people. Appreciate how valuable each one 
of these is. Come on, what did you get from your parents? Find out. 
Next, write your parents a letter, thanking them for these gifts. It sounds a 
bit corny, but it is awesomely powerful. Do you understand what enormous 
pleasure you'll give them? Plus what pleasure you'll have in giving them 
that pleasure?! 
Value The Source 
When you acknowledge the source, you don't lose, you win. You will never 
be able to appreciate a piece of wisdom, an insight into living, unless you 
are willing to acknowledge the gift. Because by denying the gift, you 
downgrade its value. Therefore you won't apply it seriously -- because to 
you it doesn't have value. 
Furthermore, if you are consciously aware of where your wisdom is coming 
from, then you're much more likely to go get more. 
Direct others to the source as well. Let everybody know. When somebody 
else is happy, it doesn't steal any happiness from you. Actually, the more 
people who are happy, the easier it is for you to be happy. 
When there's more wisdom around, the greater life becomes for us all. 
Warning Signs 
Why do people have a hard time acknowledging someone else as the source 
of an idea? 
The reality is that people crave independence, and are grappling for status 
and one-upmanship. Debts to others seem to threaten that stature. We don't 
like to imagine that we weren't smart enough to "figure it out for ourselves." 
In truth, independence means that you pay your debts. 
What does this tell us? Whenever you feel the need to take credit for 
someone else's work, alarm bells should ring. It's a warning sign of 
insecurity. Because even though it may "make us look good," it's actually 
a cheap substitute for legitimate self-improvement. 
If you want credit for a good idea, think of one yourself! 
Beyond this, if others find out about your "theft," then you've lost 
credibility in their eyes. And even if no one else finds out, you've damaged 
your self-respect. These are hard commodities to get back. 
Give credit where credit is due. People will respect you for it, and you'll 
feel good about yourself -- even better than if you'd taken the credit! 
Track Down Opinions 
There is a more subtle dynamic at play here. Sometimes we pick up 
prevalent ideas in society, and walk around presenting them as our own 
conclusions. 
Make a list of your opinions on subjects like free will, absolute truth, 
evolution, abortion, etc. Track down the source of each. Are they your 
original ideas? If not, where did they come from? Did you read a magazine 
article, or a friend impressed you? How did you reach your conclusion? 
Don't fool yourself. Recognize that once your ego is invested, you're not 
looking at the evidence, pro and con. You're just "defending your 
conclusion." And the inherent danger is obvious: Deep down, we're not sure 
whether or not we believe it. 
For example, you may believe "there is no absolute truth." Instead, try 
rephrasing it: "People say there is no absolute truth." This way, you're free 
to investigate the idea objectively, without being locked into a position. 
Now shift the question a bit deeper: Why did you choose to identify with 
these particular ideas in the first place? 
Next time you hear a discussion of a controversial topic, resist the 
temptation to accept an idea just to feel that you've "settled the issues of 
living." Defer a conclusion until you've heard all the evidence. Otherwise 
it's pretending, play-acting, not really living. 

Can you ever be sure of a conclusion? Yes! The 48 Ways says: Learn the 
dynamics of clarity and study how the dimension of knowledge works. 
Then you'll feel the surety when it comes. 
Gratitude To The Jewish People 
Make a list of society's treasures -- monotheism, justice for all, universal 
education, dignity of the individual, preciousness of life. These core values 
of the civilized world are all from the Torah. 
Before the Torah was given, people built their lives on a subjective concept 
of right and wrong. Then at Mount Sinai, human history underwent a 
dynamic shift. People understood that there is one G-d who has moral 
expectations. You can't just live as you please; there is a higher authority 
you are accountable to. 
Despite the fact that Jews were never more than a tiny fraction of the 
world's population, these ideas became the basis for the civilized world. For 
example, do you know the source of the idea "Love your neighbor as 
yourself"? 
It's in the Five Books of Moshe -- Vayikra 18:19. 
The Jewish people are an eminent firm, 3,500 years old. We are no fly-by-
night. The world uses our products under different brand names and takes 
it for granted. Consider what humanity owes to the Jewish people. 
If you are living with Jewish wisdom, know it, quote it, and give credit. 
Gratitude To The Almighty 
More than all, give credit to the Almighty. He gave us a brain to understand 
and appreciate wisdom. Other teachers enlighten us, but the original teacher 
is HaShem. He implanted within us the intuition to discover all there is to 
know about living. 
HaShem is showering us with gifts all the time. Food, air, eyes, teeth. Life 
itself. He programmed us with an antenna for wisdom. Nothing is possible 
without HaShem. 
The problem is that we don't want to be indebted to Him, so we deny the 
gifts. We refuse to believe that He loves us. 
It's like the son who doesn't want to acknowledge the gift of a new Porsche. 
He's going to say it's the wrong color, it has a dent, it guzzles gas. He'll find 
something wrong with it because he doesn't want to acknowledge the debt. 
In order to connect with HaShem, you have to learn to appreciate all the 
good He has done for you. That means giving up the illusion that you alone 
are responsible for your achievements. It's all a gift from HaShem. Just as 
every stroke of Picasso's brush has his signature on it, everything in this 
world has HaShem's signature on it. We have to learn to appreciate it. 
If you make the effort to appreciate the gifts HaShem has bestowed upon 
you, then you'll have such a keen awareness of HaShem's presence that 
everything you do is accompanied by a sense of His love and guidance. 
You'll be overwhelmed above and beyond any other pleasure possible. 
That's why gratitude is the ultimate appreciation, the 50th Way to Wisdom. 
This is the step that unifies all the others. So start loving HaShem. 
Acknowledge His great and many gifts. 
Why Is "Rewards Of Gratitude" An Ingredient In Wisdom? 
• Make a list of things that you quote. Know where you got them, 
and give credit. 
• If you downgrade the source of your wisdom, you downgrade the 
value of the wisdom. 
• Tools for living are more valuable than any car, stereo, or trip 
around the world. Acknowledge the debt. 
• When gratitude to others breaks down, then so does society as a 
whole. 
• Turn the tables: If it was your idea, wouldn't you want credit? 
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TorahLab 
Parashas Noach - The Purpose Of My Soul 

Noach was a remarkable individual, a wunderkind from the outset. His 
arrival in the world was announced as a transformative event in history. The 
inability of the earth to produce anything other than קוץ ודרדר, thistles and 
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thorns as a result of the sin of Adam and Chava was now at an end after 
seven long generations. His name reflects this renewal of the very nature of 
the world - נח has roots suggesting leaving behind the past, being renewed, 
refreshed (see Rashi on Breishis 5:29). The implication is even greater than 
just a fresh start though. The Zohar indicates that Noach had the potential 
to bring the Geula, to be the Moshiach. Now that the sin of Adam and Cain 
would be rectified, world history would reach its zenith and God's intentions 
in creating the world would be entirely fulfilled. Mankind will arrive at its 
final glorious destination. 
As we know, things didn't quite work out like that. Noach did not transform 
his generation and the Geula did not arrive. 
So, the question begs, what went wrong? 
Possibly the most famous chassidishe vort of all is that of Reb Zusha, who 
somewhat comfortingly said that when he arrives in the World to Come he 
won't be asked why he hadn't become as great as Avrohom, Yitzchok, 
Yaakov or any of the great luminaries of the past. He will only be asked 
'why didn't you become Reb Zusha'. In other words, you only have your 
own unique potential to measure up to and will not be held to anyone else's 
standards. However, the Talmud appears to contradict this, stating that one 
should ask oneself daily when one's actions will measure up to those of 
Avrohom, Yitzchok, and Yaakov! 
In trying to understand this further, consider the famous Rashi at the 
beginning of Parshas Noach. Rashi brings the Talmud's comment in 
Sanhedrin 108a on Noach's status as a 'perfect tzaddik in his generation', 
telling us that one of the two ways of understanding this verse is that the 
verse is actually being negative about Noach's greatness. ' He was righteous 
in his generation. Had he instead lived in the generation of Avrohom Avinu 
he would have been considered worthless'. Compared to Avrohom he would 
have been a nothing! However, let's suggest an alternative explanation. Rav 
Yosef Ber Soloveichik once said that although he generally failed to 
understand the works of Rav Kook (whatever that means for such a gaon), 
there was one passage in one of his sefarim which he understood all too 
well. 
At the conclusion of our Rosh Hashanah Amida we say, "My G-d! Before I 
was created I was worthless; now that I have been created, it is as if I have 
not been created." 
Rav Kook, in his commentary on the Siddur, explains that every Soul has 
its unique purpose and mission. This mission can only be accomplished at 
a particular time in history. Souls are time released to the generation to 
which they belong. If that Neshama would come into this world at a 
different time in history it would be unable to make its contribution or fulfill 
its function and purpose. All souls, for all times, were created at the 
beginning of time and remain, paraphrasing Yeshaya 64:1, under God's 
throne. Each soul is released only when its unique historical slot arrives. 
At the end of our Rosh Hashanah Amidah, we sigh and say,"My Soul has 
been in holding for so long until it has reached the correct time for me to be 
created, and now that time has come and I have been created; it is almost as 
if I have not been created." 
Perhaps Rashi can be understood to mean that Noach could only have been 
who he was in his own generation. As great as he was, his unique potential 
could only be fulfilled at the time he lived. Had he lived in the time of 
Avrohom Avinu or later he could not have achieved anything. 
The Torah introduces the fall of Noach after the flood with the words 'ויחל 
 Rashi explains that he made himself 'chulin'. Chulin means specifically .'נח
the opposite of kadosh, 'holy'. To be Holy is to be designated for a very clear 
and specific purpose. Not to recognize that purpose or not to act upon it is 
to make yourself Chulin - 'regular'. 
Noach could and should have utilized this brand new start in the post-deluge 
world to be true to his purpose, to be kadosh, but he didn't. Noach had the 
ability and opportunity to live for a purpose higher than his own personal 
needs but fell short. Noach could have brought the Geula, but he didn't. His 
perceived goals were stunted and limited rather than soaring and holy. 
Achieving one's potential is bound up with setting one's life goals in the 
realm of holiness, letting personal desires and ordinary life issues play 
second fiddle to the greater designated goal of achieving our purpose in the 
world. 
I remember hearing a story of Mrs. Becker AH. She was miraculously 
pulled out of a death march in Bergen Belson and was liberated by the US 
army. Suddenly she found herself living in the quiet community of 
Rochester, New York. Within one year after walking in that death march, 
she was the head of the local Sisterhood and could be seen in the Synagogue 

kitchen with an apron on baking cookies to help the Shul build a new wing! 
"I have no time to grieve' she said, 'I must fulfill the purpose of my soul!' 
This is why the Talmud obligates us to ask ourselves. "When will my 
actions be like Avrohom, Yitzchok, and Yaakov?!" When will we 
understand, like the illustrious Patriarchs did, why we are here - in this 
place; at this time. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parsha Parables- Noach 5778 
Personal Wake Up Call 
The world as they knew it was coming to an end. Depravity and immorality 
permeated society. Thievery and debauchery were the mode du jour, and so 
the Torah tells us, "the earth had become corrupt before Hashem; and the 
earth had become filled with robbery" (Braishis 6:11). Rashi quotes the 
Gemara in Sanhedrin that explains the words "corrupt before Hashem" 
refers to sins of immorality and idolatry. The Torah continues as Hashem 
decides the fate of mankind. 
Hashem proclaimed, "The end of all flesh has come before Me, for the earth 
is filled with robbery through them; and behold, I am about to destroy them 
from the earth." (ibid v. 13). 
It is interesting to note the Ribono Shel Olams very personal view of 
corruption. The world was not just corrupt, it was corrupt before Hashem. 
When the Torah refers to that generation's sin of robbery, it declares that the 
earth is filled with robbery through them. It seems that there is a difference 
between the robbery and the corruption. Robbery was clearly apparent to 
all. I assume that when it comes to dollars and cents, when someone has 
cheated you, both the thief and the victim know it. Corruption, however, is 
different. Hashem says that the world was corrupt before Me. Were they not 
corrupt before each other? 
The Story 
A teacher reprimanded the teenager in the hall, "Jill," she exclaimed, "Do 
you mind telling me whose class you're cutting this time?" 
"Like," the young teen replied, "Uh, see, ya know, ya really would never, 
like, cause, you see, okay, like it's like I really don't like, think, like that's 
really important, y'know, like because I'm, y'know, like, I don't get anything 
out of it. And like, it's totally not, like important, cause, there is like nothing 
to learn there." 
"It's Mrs. Johnson's English class, isn't it?" replied the smiling teacher. 
The Message 
The Sefer Apiryon, written by Rabbi Shlomo Ganzfried, author of the 
Kitzur Shulchan Aruch explains. The corruption was only noticeable to 
Hashem. That generation was unable to see its own corruption. The power 
of immorality is so great that it blinds the soul to the depths of its depravity. 
The perpetrators are convinced that their lifestyle is normal and acceptable. 
Once that occurs, it is impossible for the defiant to accept any form of 
admonishment. When one's sin are only realized by the Kav'yachol alone, 
then unfortunately it is only He who can send the wake-up call. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Noach 
The Passion, the Pageantry, and the Purpose 
These three were the sons of Noach, and from these, the entire earth spread 
out. And Noach began to be a master of the soil, and he planted a vineyard. 
And he drank of the wine and became drunk, and he uncovered himself 
within his tent. And Cham, the father of Canaan, saw his father’s nakedness, 
and he told his two brothers outside. And Shem and Yafes took the garment, 
and they placed [it] on both of their shoulders, and they walked backwards, 
and they covered their father’s nakedness, and their faces were turned 
backwards, so that they did not see their father’s nakedness. And Noach 
awoke from his wine, and he knew what his small son had done to him. And 
he said, “Cursed be Canaan; he shall be a slave among slaves to his 
brethren.” And he said, “Blessed be HASHEM, the G-d of Shem, and may 
Canaan be a slave to them. May G-d expand Yafes, and may He dwell in 
the tents of Shem, and may Canaan be a slave to them.” (Breishis 9:19-27) 
And Shem and Yafes took: It does not say (the plural form (Vayikchu- they 
took), but rather the singular form (Vayikach- he took). This teaches us 
about Shem, that he exerted himself to fulfill the commandment more than 
Yafes… (Rashi) 
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This episode is packed with practical secrets to a balanced and healthy life. 
The earliest personalities of history were walking is wet cement. They were 
setting the template for the entire future of humanity. Even on an individual 
level we can gain valuable lessons from this slice of ancient life. How 
everyone acts in times of crisis reveals layers of depth in their characters 
and explains the nature of their names. 
Years ago I was making Havdala after Shabbos and I asked one of my young 
boys to hold the candle. So the wax would not drip on his hand I gave him 
a napkin with which to grasp it. (My mistake). Then when it was time to put 
the candle into the wine the candle was turned upside down and the flame 
climbed backwards and caught onto the napkin. In a panic the boy threw the 
candle onto the table and ran to the couch. Another brother followed him 
quickly berating, “Why did you do that?” I was quickly fanning the flame 
until thankfully it went out. 
Just then I beheld another son standing next to me with a pitcher filled with 
water. In that urgent moment there were three different reactions. One 
panicked, one blamed, and one got water! When my wife and I would go 
out, you can guess which one we left in charge of the younger ones. Now I 
am certain they would all do the right thing! 
When Cham confronted the indignity of his father he publicized it. 
According to Rashi above Shem initiated the covering of their father in an 
honorable way walking backwards from the feet and Yafes joined in Shem’s 
good action. Three different reactions! Three different characters! The 
potential for each resides within every one of us. 
The name Cham means heat! He is excited and excitable. He lives in the 
fire of the moment. His base beat animal instinct at times overrides his sense 
of responsibility. Cham may observe an object and wonder what thrill it can 
give now. This aspect needs to be kept in check. He requires a supervised 
regimen in order to guarantee his chances to succeed. That is what is implied 
in the blessing-curse that he receives. 
Yafes means beauty. Yafes did what was right but mostly because it looked 
right. He is motived by appearances. He is classically interested in manners, 
not necessarily morals, and his inner compass is skewed or made straight 
by public opinion and perception. He is more concerned with the 11th 
commandment, “Don’t get caught!” His sense of aesthetics is also 
insufficient and requires oversight “within the tents of Shem”, so that 
artistry and beauty are not be coopted and employed by vulgarity. 
The name Shem means name. What’s in a name? Everything! In a designer 
universe every button has a pre-designated name that describes the ultimate 
purpose for which The Almighty created it. Shem is the conscience in the 
room. A thing may be beautiful, it may awaken appetites, but the optimal 
use imbedded in its name begs for life. This may just be the true source of 
antisemitism- anti-Shem- atism! It’s never an easy task to keep in check and 
align the passion, the pageantry, and the purpose. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
It is ten generations since the creation of the first human. Adams 
descendants have corrupted the world with immorality, idolatry and 
robbery, and G-d resolves to bring a flood which will destroy all the earths 
inhabitants except for the righteous Noach, his family and sufficient animals 
to repopulate the earth. G-d instructs Noach to build an ark. After forty days 
and nights, the flood covers even the tops of the highest mountains. After 
150 days the water starts to recede. On the 17th day of the 7th month, the 
ark comes to rest on Mount Ararat. Noach sends out a raven and then a dove 
to ascertain if the waters have abated. The dove returns. A week later Noach 
again sends the dove, which returns the same evening with an olive leaf in 
its beak. After another seven days Noach sends the dove once more; the 
dove does not return. G-d tells Noach and his family to leave the ark. Noach 
brings offerings to G-d from the animals which were carried in the ark for 
this purpose. G-d vows never again to flood the entire world and designates 
the rainbow as a sign of this covenant. Noach and his descendants are now 
permitted to slaughter and eat meat, unlike Adam. G-d commands the Seven 
Universal Laws: The prohibitions against idolatry, adultery, theft, 
blasphemy, murder, eating meat torn from a live animal, and the obligation 
to set up a legal system. The worlds climate is established as we know it 
today. Noach plants a vineyard and becomes intoxicated from its produce. 
Cham, one of Noachs sons, delights in seeing his father drunk and 

uncovered. Shem and Yafet, however, manage to cover their father without 
looking at his nakedness, by walking backwards. For this incident, Canaan 
is cursed to be a slave. The Torah lists the offspring of Noachs three sons 
from whom the seventy nations of the world are descended. The Torah 
records the incident of the Tower of Bavel, which results in G-d fragmenting 
communication into many languages and the dispersal of the nations 
throughout the world. The Parsha concludes with the genealogy of Noach 
to Avram. 
Insights 
The Wisdom of Wine 
"Noach, the man of the earth, debased himself and planted a vineyard." 
(9:20) 
Jews are not known for their alcoholic indulgence. Statistically, the 
incidence of alcoholism amongst us is among the lowest in the world. On 
the other hand, alcohol is not taboo in our tradition. On Purim, we have a 
holy obligation to become drunk enough not to know the difference between 
"Mordechai the blessed" and "Haman the cursed." A Jewish child grows up 
with Friday night Kiddush wine on his lips. The same is true on Shabbat 
morning. And at the close of Shabbat, wine is part of the Havdala ceremony 
that guides our re-entry into the week. In addition, wine features in the Four 
Cups on Pesach, at weddings, Yamim Tovim, Brit Mila and other events in 
Jewish life. Jews seem to have no problem combining wine with an 
essentially sober lifestyle. 
What is the secret of this combination of wine and wisdom? 
In this week’s portion, after Noach emerged from the ark he planted a 
vineyard and subsequently became drunk. The Torah describes Noach’s 
action as "Vayachel ". This word is from the root chol meaning the opposite 
of holy. Rashi explains that Noach made himself un-holy, for he should 
have involved himself in planting something other than a vineyard. Rashi’s 
words here need some explanation. Why was Noach’s un-holiness 
connected with his failure to plant some other species than the grape? 
In the language of the spiritual masters the word wine is synonymous with 
pleasure. This is why the ultimate pleasure of being close to the Divine 
Presence in the futureworld is described as "the wine preserved from the 
grapes of the Six Days of Creation." Before we experience the wine of the 
World-to-Come, however, we must first cultivate something other than the 
vineyard. Here we must labor to raise the level of the un-holy, the chol, to 
the level of the holy, and not the other way around as Noach did. 
In this world our experience of wine must always be connected to holiness. 
For we exist in neither the place nor the time that the wine can be 
experienced in itself. The Talmud tells us that there is something in this 
world that no eye has seen except for G-d. It is beyond our eyes to see. It is 
a secret and hidden. That is what is meant by "the wine preserved from the 
grapes of the Six Days of Creation." The gematria (numerical equivalent) 
of yayin (wine) is 70 — the same as that for “Sod”, which means secret. 
If we spend our life seeking the "wine" of this world we will find our end 
in degradation, but if we connect to the wine that is hidden in the grape, the 
future world that is promised to the righteous, then we will enjoy the 
ultimate closeness to G-d. 
Sources: Midrash Tanchuma, Rabbeinu Bachya, Sanhedrin 70, The 
Midrash Says 
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Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
  אנכי ממטיר על הארץ ז:ד
Why is it that Chazal call rain gevuros geshamim, and why is it put together 
with techiyas ha’meisim? The Gra (in Aderes Eliyahu, parshas V’zos 
Ha’bracha) explains that rain does not function according to the parameters 
of nature. The sheim Elokim indicates the function of nature; it is well 
known that the gematria of Elokim is equivalent to that of ha’tevah. Nature 
is the chok nasan lo yaavor, the ratzon of Hashem that was engraved into 
creation and is permanent. (Hashem is mechadeish b’tuvo b’chol yom 
maaseh breishis, just that His ratzon is that it should be the same every day). 
The Gaon emphasizes that this is why throughout Maaseh Breishis, the 
sheim used is Elokim. It was during that time that the laws of nature were 
set up. Nature functions with a precise exactitude such that it is perfectly 
predictable. Scientists who master the “chochma ba’umos taamin” can tell 
you exactly when an eclipse took place 1,000 years ago – down to the 
second – and they can accurately predict when the next one will take place, 
and so on. Rain, though, is unpredictable. Sometimes there are dry spells, 
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sometimes there are wet spells. Even when you know for sure that it is going 
to rain, no-one can tell you exactly where and when the first drop will hit. 
That is why, continues the Gra, it is called gevuros because it manifests 
gevuras Hashem. In the context of the dependent, predictable system of 
nature it is possible to sometimes forget that there is a Baal Ha’Birah. But 
rain, which functions outside of the normal laws of nature, reminds you of 
Who is running the system. For the same reason, concludes the Gaon, 
gevuros geshamim was put together with techiyas ha’meisim. Techiyas 
ha’meisim is also something which cannot occur on the basis of natural law. 
Natural law does not allow for dead people to come back to life. 
Understanding how techiyas ha’meisim will take place is completely out of 
the realm of scientific pursuit. 
The Gemara in Shabbos (75a) says that “chochmaschem u’binaschem l’eini 
ha’amim” is a reference to astronomical calculations. Rashi explains that 
one who masters this field can accurately predict whether the upcoming year 
will be dry or rainy, etc. and that impresses the Goyim because they can see 
that the chochma is authentic. This may seem like a kashya on what the 
Gaon says – insofar as it seems pretty clear from Rashi that rain does 
function according to the laws of nature – but, really it isn’t. Rashi is talking 
about predicting whether the year overall will be dry or rainy, but the Gaon 
was talking about the lack of being able to predict what is going to be on a 
daily and hourly basis. When it comes to the latter subset, we really do not 
have any handle on accurate predictions. One more point to be aware of, 
which is necessary for rounding off this topic, is that which Rabbeinu 
Bachayei and other Rishonim distinguish between two types of rain (some 
explain that this is indicated by the two different words that we find for rain 
in the Torah: geshem and matar). There is a type of rain that functions as 
part of the laws of chukos Shamayim va’Aretz, and there is another type 
that functions outside of that system as in va’nasati gishmeichem b’itam. 
Chazal explain that Ha’Kadosh Baruch Hu sometimes makes the rain come 
down in a specific time which brings about tremendous blessing. Whereas 
the first type of rain functions primarily within the cause-and-effect of 
natural law, the latter is totally a function of spiritual cause-and-effect. 
(Adapted from audio recording) 
  ויחל נח ט:כ
Rav Yerucham of Mir gives us a tremendous insight into this topic. The 
word vayachel means that he began (like techilah). However, Chazal tell us 
that the word vayachel also implies that Noach made himself chullin 
(mundane) by involving himself with planting a vineyard. Noach had 
grapevine cuttings in the teivah with him. That’s what he used to plant the 
vineyard. If he had them with him in the teivah, it only stands to reason that 
Hashem told him to bring them in there with him. So, obviously, it was 
ratzon Hashem that he should plant the vineyard. If so, why is it considered 
that he compromised his kedusha by doing so? The answer lies in the first 
meaning of the word vayachel (he began). The fact that planting a vineyard 
was the first thing he did showed that there was something lacking. 
In life, we are not always able to be involved strictly in matters of kedusha. 
There are mundane things that we have to take care of. That’s fine and 
understandable. Nobody will ever be taken to task for dealing with those 
mundane things that are necessarily a part of life. However, when we choose 
to take care of such things is something to be cognizant of. The reason for 
this is that what a person decides to do first says a lot about where the 
individual’s primary interest lies. For example, imagine a person entering 
his home and there are bunch of items on the table. Some sefarim, odds and 
ends, a newspaper, mail, some magazines, and so on. Generally speaking, 
whatever it is that the individual decides to give his attention to first, that is 
an indication of where his primary interest lies. It’s important to remember 
that, although mundane concerns are often necessary and unavoidable, we 
should be careful to not slip into a thought-pattern in which such concerns 
become our primary focus or interest. (From Rebbetzin Twersky’s notes) 
Quotables  
“Where you ‘are’ depends on what your source of vitality is. If the Beis 
Medrash is your true source of vitality, then that is where you are!” 
Vignettes 
 Once, in the middle of a shiur, Rav Twersky asked for a certain sefer. Eager 
to please his rebbi, one of the bachurim quickly went to get it. However, the 
bachur made an error and brought the wrong sefer. It had a similar title, 
which was the reason for the bachur’s error, but nevertheless was not at all 
relevant to the point Rav Twersky was discussing in the shiur. “I meant 
such-and-such other sefer,” Rav Twersky said, “but, there is a great thing to 
learn from the sefer you brought,” and he proceeded to relate an idea from 

the sefer that the bachur had mistakenly brought. On another occasion that 
something very similar happened, Rav Twersky shared a comment of the 
Netziv regarding Noach’s dove: “Even though it at first didn’t quite carry 
out its mission, Noach still accepted it back with love.” (Reb Matis Feld) 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This week's Dvar Torah was sponsored in honor of R' Eliezer Erlanger and 
his family Shlit"a, on the wedding of their daughter, May they build a Bayis 
Ne'eman B'yisroel and continued Simchos in the entire Mishpacha. 
Dvar Torah # 592 - Noach 
In describing the flood, the Torah tells us, "And the rain was upon the earth 
for forty days and forty nights" (Bereishis 7:12). Rashi explains that the 
pasuk refers to the deluge as mere rain, because when the flood began, 
Hashem in his abundant kindness let the rain fall pleasantly. He was offering 
yet another opportunity for the wayward generation to mend their ways, and 
thereby cause the rain to continue as a sun shower instead of changing into 
a deadly torrential downpour. 
Rav Wolbe comments that this idea is mentioned in the tefillah of U'Nisaneh 
Tokef recited on Rosh Hashana and Yom Kippur. "Until the day he dies, 
You wait for him; if he repents you accept him immediately." In Hashem's 
eyes, late, is never too late. He warned the generation for a hundred and 
twenty years, and then added another seven days before initiating the flood. 
After all that, when the water had already started falling from the heavens, 
Hashem still waited; maybe, just maybe, they would repent and be spared 
from destruction. 
Elul is over. The Yomim Noraim are behind us, and we have already passed 
Hoshana Rabba too. Very possibly, some look back and think, "We could 
have done more." Many will push off any thoughts of further repentance 
until next year. The Torah is informing us that it's never too late. Hashem is 
always waiting for us, not just during the High Holidays. As the saying goes, 
"Beat the Elul rush and do teshuva now." 
After Noach left the teivah, he offered korbanos to Hashem: "And Hashem 
smelled the pleasing aroma and Hashem said in His heart I will not continue 
to curse the ground..." (ibid. 8:21). The Ramban writes that when Hashem 
instructed Noach to gather into the teivah seven from each of the kosher 
animals, He told him that it was for the purpose of offering korbanos after 
he leaves the teivah. The sacrifices would be the necessary merit and an 
impetus for Hashem to make a covenant not to bring another flood upon the 
world. 
Rav Wolbe comments that we can deduce from here the power of man's 
actions. Hashem instructs us, and then waits for us to follow His 
instructions. When His commandment is fulfilled He accepts it as a pleasant 
aroma, and creates a covenant for our benefit! 
This idea holds true not just with regard to korbanos, but also for all 
mitzvos. Hashem longs to bestow infinite bounty upon us. He commands 
us, and then waits for us to fulfill His commandments - so that He can 
reward us! The mitzvah is the trigger which sets Hashem's abundant 
kindness into motion. It's not enough to be a Jew in one's heart. The mitzvos 
are imperative, and the bounty is generated in proportion to the purity and 
perfection in the way they are performed. Does an added dose of 
meticulousness in the performance of a mitzvah really matter? Yes it does; 
and it is you, due to the tremendous kindness of Hashem, who stands to gain 
from such an investment! 
Maaseh Rav 
The Mashgiach was always looking to grow in every which way. Simchas 
Bais Hashoeva, was a time for growth, not just to dance, but to dance with 
true Simcha, 'Simcha shel Mitzva'. 
It was recently discovered that years ago (in the 80's), the Mashgiach would 
go to various Simchas Bais Hashoevos and would stand and watch for a 
while how they danced; he would occasionally join them as well. 
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IMPORTANCE OF ....  
The Gemara (Nazir 61a) states that the Torah acknowledges the 
concept of inheritance from a gentile to his son, as the Posuk 
states: rhga rv ,t h,,b uhagk vaurh hf. The Rambam (,ukjb 6:9) 
states that the father-son legacy is the only form of inheritance 
that the Torah specifically recognizes, adding that any other rules 
of inheritance succession are to be governed by gentile custom. 
Koveitz Shiurim (Bava Basra 358) suggests that the Rambam’s 
source for this addendum may be: h,ut aruh h,hc ic vbvu, where 
Avram laments the fact that he had no son, and as a result his 
servant Eliezer would inherit his assets. Did not Avram have a 
nephew – Lot ? Why would Eliezer preempt Lot ? It seems 
therefore, that in the absence of a son, rules of inheritance would 
depend on custom, and apparently the custom was that servants 
had priority. The MaHarSham (6:26) considered a case where a 
Jew sold his Chametz to a gentile who died in the middle of 
Pesach, without a son. Had there been a son, he would have 
inherited and continued the ownership. However, now the 
Chametz was in limbo, sitting physically in the Jew’s house. Did 
the Jew reacquire it from Hefker ? A similar question was raised 
by the organizer of a Gemach who purchased many dishes in 
order to lend them out to people. The amount of dishes made it 
difficult to perform Tevilas Keilim on them, so he used a strategy 
supported by the Shulchan Aruch (s”uh 120:16) and many Poskim, 
to give them all to a gentile as a gift, and then borrow them back, 
which made Tevilah unnecessary. He made an arrangement with 
the gentile to borrow them for 50 years, after which they would 
be returned. The problem arose when the gentile couldn’t be 
found. Was he alive ? Did he have a son to inherit from him if he 
had died ? If not, would not the Keilim become Hefker and, as 
they were in the possession of the Gemach, would not the 
Gemach acquire them, and they would now require Tevilah ? The 
Ateres Paz (n”uj 1:3:13) using several theories of cur ruled that 
the Keilim were good as is until the expiration of the 50 year loan. 
Since most people who were known to be alive are deemed to still 
be alive, we can rely on this gentile being alive as well. 
Furthermore, most married women bear children, so the gentile 
probably has a child who will inherit from him if he should die.       

QUESTION OF THE WEEK:  
When might one not be permitted to say rnta lurc or jc,ah 
during a regular, post-.b morning Shacharis ?      

ANSWER TO LAST WEEK:  
(When would one miss 2 Tefilos and say 3 Shemona Esreis at the next one ?)  
The Pri Megadim (,umcan 108:5) states that if one missed Mincha 
and Neilah on Yom Kippur, he says 3 Shemona Esreis for Maariv.  

DIN'S CORNER:  
If one forgets whether a certain hkf was used with meat or dairy, 
he must kasher it with vkgdv (purging) and then he may re-
designate it as meat or dairy. If he does not purge it, he may only 
use it with Pareve. (Shevet HaKehasi 1:225) 

DID YOU KNOW THAT ....   
The Gemara (Chulin 55b) states that a punctured spleen in a cow 
does not render the cow a Treifah. However, this is only if the 
puncture is in the thin part of the spleen. A hole in the thick part 
will render it Treifah, unless the puncture doesn’t go all the way 
through, and at least an area equal to the thickness of a gold dinar 
is left intact beyond the puncture. The Tur (s”uh 43) cites the 
Rashba who says that we are not told what the thickness of a gold 
dinar is, but we must conclude that it has to be less than half of 
the thickness of the spleen, since the Gemara’s description uses 
the words: rbhs hcugf vhc rhh,aht (there remained [of the spleen] 
like the thickness of a dinar), and rhh,aht (remained) can only 
refer to less than half of something. The Taz (s”uh 43:7) says the 
same thing, as the Shulchan Aruch rules accordingly. The Posuk 
says that of the 5 kings who fled from the battle with the 4 kings, 
2 of the kings -  those of Sodom and Amora, fled from the battle 
and fell into a well, while uxb vrv ohrtabvu – the remaining 
[kings] fled to the mountains. If so, the “remaining” kings in the 
mountains were 3, which were more than the 2 kings who fell into 
the well and as such, the 3 kings should not have been labeled 
ohrtabvu as they were more than half ! The Dvar Shaul comments 
on the Shulchan Aruch’s ruling that the Midrash Rabbah (Rus 
2:7) states that when Elimelech died, vhbc hbau thv rta,u – Naomi 
and her two sons remained, and the Midrash adds the words: 
,ujbn hrha thv ,hagb – she became the remains of [Korbanos] 
Mincha. The Dvar Shaul explains that just as a Korban Mincha 
has a Kometz (handful of flour) extracted from its ingredients, and 
yet the rest of the Mincha is referred to as vjbnv hrha (the rest of 
the Mincha) despite being much greater in quantity than the 
Kometz, still, as compared to the Kometz in terms of importance, 
the “rest” of the ingredients are less cuaj than the Kometz. So too, 
although Naomi and her 2 sons were 3 people and Elimelech was 
only 1, Naomi and her sons are relegated to rta,u status as 
compared to Elimelech who was more cuaj, which is why the 
Midrash makes the reference to ,ujbn hrha. The Birchas Aharon 
applies the same theory to explain why the 3 kings are called 
ohrtabvu as the Torah considered them less cuaj than the other 2. 
A Lesson Can Be Learned From:  
When R’ Zvi Hirsch Levin was the Rav in Berlin, a number of young 
people developed an attitude of disrespect towards Rabonim whom they 
felt were not educated in science and the arts. Some community leaders 
proposed the opening of a Beis Midrash LeRabonim, where scholars 
would be trained in Torah and secular subjects. They were even able to 
secure government funding and assistance. When they asked R’ Zvi 
Hirsch to support the project, he refused. He explained to them by 
reference to the Gemara (Avodah Zara 2b) which describes how Edom 
will come before Hashem and request reward for all the marketplaces 
and bathhouses they built, claiming that they were all built for the 
benefit of Klal Yisroel, so that they could study Torah. Hashem’s 
response was that they did it all for themselves. Why wouldn’t they 
claim that they built a Beis Midrash LeRabonim, which certainly was not 
for themselves ? Because even Edom would be embarrassed to present 
‘Rabonim’ emerging from such a school before the Ribono Shel Olam. 
P.S. Sholosh Seudos sponsored this week by the Sternberg family.  


