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Next Shabbas is Shabbas Chanukah.  In its honor, we would like 
to explore the following passage in the Gemara (Shabbas 21b): 

“מאי חנוכה, דתנו רבנן בכ”ה בכסליו יומי דחנוכה תמניא אינון... שכשנכנסו 

יוונים להיכל טמאו כל השמנים שבהיכל, וכשגברה מלכות בית חשמונאי ונצחום, 

בדקו ולא מצאו אלא פך אחד של שמן שהיה מונח בחותמו של כהן גדול, ולא היה 

בו אלא להדליק יום אחד, נעשה בו נס והדליקו ממנו שמונה ימים, לשנה אחרת 

קבעום ועשאום ימים טובים בהלל והודאה”.

“What is Chanukah?  The Rabbis taught that on the 25th 
day of Kislev, the days of Chanukah commence, eight days in 
all . . . for when the Greeks entered the Heichal (Sanctuary), 
they contaminated all of the oils in the Heichal; and when 
the Chashmonean dynasty triumphed and defeated them, 
they searched and could only find a single flask of oil 
that was hidden with the Kohen Gadol’s seal on it; it only 
contained enough oil to kindle the menorah for one day; a 
miracle occurred with it, and they were able to kindle with 
it for eight days.  In the following year, they established and 
rendered these days as days of Yom Tov, characterized by 
the recital of Hallel and expressions of gratitude.” 

Now, our blessed sages specifically say: “When the Greeks 
entered the Heichal, they contaminated all of the oils in the 
Heichal.”  They do not say: “All of the oils in the Heichal were 
contaminated.”  Apparently, they intended to teach us that the 
contamination of all the oil by the Greeks was not coincidental.  
On the contrary, the Greeks intentionally “contaminated” all 
the oil, so as to prevent the kohanim from kindling the menorah 
with pure oil.  We must endeavor to explain this matter.  Why 
were the Greeks so concerned about the kohanim kindling the 
menorah in a state of “taharah”—so much so that they made 
every effort to contaminate every flask of oil in the Heichal?  

Additionally, let us focus on the Gemara’s statement: “They 
searched and could only find a single flask of oil that was 
hidden with the Kohen Gadol’s seal on it.”  The commentaries 
find this fact perplexing.  How did this single flash of oil happen 
to be in the Heichal?  Was it customary for the Kohen Gadol to 
produce oil for the kindling of the menorah?  Furthermore, was 
it customary for him to place his seal on it?  

Yochanan the Kohen Gadol Heard  
a Heavenly Voice in the Kodesh HaKodashim

I was struck by an intriguing idea in honor of the festival of 
Chanukah, on which the concealed light— “ohr haganuz” --of 
the Torah is revealed.  Let us begin by referring to a fascinating 
teaching from Chazal in the Gemara (Sotah 33a): גדול כהן   “יוחנן 

קרבא לאגחא  דאזלו  טליא  נצחו  אומר,  שהוא  הקדשים  קודש  מבית  קול  בת   שמע 

 ”Yochanan, the Kohen Gadol, heard a “bat-kol—לאנטוכיא”
(heavenly voice) emanating from the chamber of the Kodesh 
HaKodashim announcing: “The young men who went to wage 
war in Antioch have been victorious.”  The Bnei Yissaschar 
(Kislev-Tevet 4, 3) explains the significance of this announcement.  
On Yom Kippur, HKB”H informed Yochanan, the Kohen Gadol, of 
the miracle of Chanukah that was going to transpire many years 
in the future, in the times of his son, Matityahu.  

Accordingly, the Bnei Yissaschar (ibid. 28) explains that 
this is the reason the Chashmonaim, who instituted the recital 
of “Al HaNissim,” commemorating the miracle of Chanukah, 
intentionally mentioned the name of Yochanan Kohen Gadol at 
the beginning of the passage: ”בימי מתתיהו בן יוחנן כהן גדול“.  After 
all, he was the first person to receive the news of the future 
victory of the Chashmonaim over the Greeks, by means of a 
“bat-kol” on Yom HaKippurim.  

The Flask Imprinted with the Kohen Gadol’s Seal
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after Hearing a Heavenly Voice in the Kodesh HaKodashim
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Based on this information, Rabbi Yissachar Dov of Belz, 
zy”a, explains why the following formula was included in “Al 
HaNissim”: ”ואתה ברחמיך הרבים עמדת להם בעת צרתם“—but You, in 
Your abundant mercy, stood up for them in their time of 
distress.  He poses a question regarding this statement based 
on what the Tosafot Yeshanim (R.H. 17b) write concerning the 
difference between the attribute of “rachum” and the attribute 
of “chanun”: כי מדת רחמים היא שלא בעת צרה, כי בטרם תגיע הצרה הוא“ 

 מרחם שלא תבוא, אבל חנון הוא שחונן בעת הדחק לגאול הצועק, כדכתיב )ישעיה

זעקך” לקול  יחנך  חנון   the midah of rachamim applies—ל-יט( 
when there is no distress; before the distress occurs, he 
is merciful, so that it will not occur.  “Chanun,” however, 
implies that He shows favor in stressful times to redeem 
the one crying for help, as it is written: “He will surely show 
you favor at the sound of your outcry.  

Based on this definition, it seems inaccurate to say: ואתה“ 

צרתם” בעת  להם  עמדת  הרבים   For, during the miraculous  .ברחמיך 
events surrounding Chanukah, we do not find that HKB”H 
showed them mercy prior to the distress.  Seemingly, it would 
have been more accurate to say: ”ואתה בחנוניך הרבים“—indicating 
that HKB”H responded to their outcry when they were already 
in distress, a display of “chanun.”  He reconciles this apparent 
inaccuracy based on the Gemara cited above.  In fact, HKB”H 
displayed His mercy many years before the Chashmonaim’s 
victory during the times of Matityahu.  For, as we learned, 
Yochanan, the Kohen Gadol, heard the “bat-kol” emanating from 
the Kodesh HaKodashim.  Thus, it was accurate to institute the 
formula: ”ואתה ברחמיך הרבים“.  

Yochanan Kohen Gadol Prepared 
the Flask of Oil and Embossed It with His Seal

So, now, with the utmost reverence and love, I would like 
to propose a tremendous chiddush.  After hearing the “bat-kol” 
predicting the Chashmonaim’s future victory, Yochanan Kohen 
Gadol considered why HKB”H revealed this information to him 
years prior to the actual event.  He then perceived via “ruach 
hakodesh” that HKB”H was going to perform a miracle for them 
involving the kindling of the menorah.  This exemplifies that 
which is written (Amos 3, 7): כי לא יעשה אדני אלקים דבר כי אם גלה“ 

 for the Lord Hashem-Elokim will not do—סודו אל עבדיו הנביאים”
anything unless He has revealed His secret to His servants 
the prophets.  From this he deduced that he had to provide 
the remedy prior to the malady.  It was incumbent upon him to 
provide the single flask of pure oil stamped with his seal.  After 

doing so, he concealed the flask in the Heichal to be discovered 
by the Chashmonaim during the events of Chanukah.  

After searching for a source for this noble idea, I was 
rewarded.  One of the Rishonim, in the sefer Kol Bo (44), writes 
explicitly that the flask of oil was embossed with the seal of 
Yochanan Kohen Gadol.  Here is what he writes: 

“וכשגברו ישראל על אויביהם ואבדום, בכ”ה יום בכסליו היה, ונכנסו להיכל, 

ולא מצאו שמן טהור אלא פך אחד קטן, שהיה מונח בתוך שידה קבועה בכותל, 

גדול,  כהן  יוחנן  של  בחותמו  וחתום  סגור  פתחה  והיה  להסיטה,  יכולין  היו  שלא 

אחת,  לילה  רק  להדליק  שמן  בו  היה  ולא  בפך,  נגעו  שלא  הכירו  הפתח  ובסגירת 

ונעשה להם נס והדליקו ממנו ח’ ימים”.

When Yisrael triumphed over their enemies and 
vanquished them, it was on the 25th day of Kislev.  They 
entered the Heichal and did not find any pure oil except 
for one small flask, which was lying in a chest fixed to the 
wall, which they could not move.  Its mouth was closed and 
stamped with the seal of Yochanan Kohen Gadol.  By the 
way it was sealed, they recognized that they (the Greeks) 
had not touched the flask.  It only contained enough oil to 
kindle for a single night; yet a miracle was performed on 
their behalf, and they kindled from it for eight days.  

He neglects to explain, however, why Yochanan Kohen Gadol 
prepared that single flask of pure oil with his seal on it.  Yet, 
per our current discussion, it works out magnificently.  He 
acted only after he was informed from above, on Yom Kippur, in 
the Kodesh HaKodashim, about the future miracle that HKB”H 
was going to perform for the priestly Chashmonaim, during 
the times of his son, Matityahu.  Only then did he realize the 
necessity to prepare a single flask of pure oil.  

We can suggest that are blessed sages alluded to this in the 
Gemara with their beautiful choice of words: בדקו ולא מצאו אלא“ 

 they searched and-- פך אחד של שמן שהיה מונח בחותמו של כהן גדול”
could only find a single flask of oil that was lying hidden 
with the Kohen Gadol’s seal on it.  Here, they make two points.  
Firstly, the obvious point, that they found a single flask of oil 
embossed with the seal of Yochanan Kohen Gadol.  Secondly, 
that the flask they found was already lying there, concealed, 
with the seal of the Kohen Gadol: ”מונח בחותמו של ]יוחנן[ כהן גדול“.  
It was lying there ever since Yochanan Kohen Gadol heard the 
“bat-kol” predicting the future Chanukah miracle.  These two 
points go hand in hand.  Because he heard the “bat-kol,” he 
prepared the flask of oil with his seal.  
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The Amazing Connection between 
Yom HaKippurim and Chanukah

In this manner, we will proceed to explain why HKB”H notified 
Yochanan Kohen Gadol ahead of time of the Chashmonaim’s 
miraculous Chanukah victory specifically on Yom HaKippurim, 
while he was performing the avodah in the Kodesh HaKodashim.  
This clearly suggests that a connection exists between the Yom 
Kippur avodah in the Kodesh HaKodashim and Chashmonaim’s 
victory over the Greeks.  We will endeavor to explain the 
deeper connection between these two events.  In fact, the Bnei 
Yissaschar comments on this connection (ibid. 3): 

“והנה לפי זה התחלת הישועה בניצחון למלכות יון היה ביום הכיפורים וגמר 

הנס  של  השנה  באותה  היה  לא  הזאת  שהמעשה  שנראה  הגם  בחנוכה,  הישועה 

יון  מלכות  עול  בפריקת  העיקרית  והישועה  יוחנן,  בימי  עדיין  היה  זה  כי  דנרות, 

והנס הנעשה בנרות, זה היה בימי מתתיהו בנו, עם כל זה לא במקרה הוא”.

Note, that according to this, the salvation from the Greek 
regime began on Yom Kippur and culminated on Chanukah—
even though it appears that this event did not occur during 
the same year as the miracle of the candles.  Because this 
occurred earlier during the times of Yochanan; whereas the 
main salvation, removing the yoke of the Greek regime and the 
miracle that occurred with the candles, was during the times of 
his son, Matityahu.  Nevertheless, it is not mere happenstance.  

He explains the matter in mystical terms that are beyond our 
grasp.  Notwithstanding, we can explain the matter in terms that 
we can comprehend based on a concept that appears in our sacred 
sefarim.  They explain that the final sealing of the Yom Kippur 
decree is extended until Chanukah.  The source for this concept 
comes from the Zera Kodesh (Third night of Chanukah): 

“מצינו בספרים שהכתיבה בראש השנה, והחתימה ביום הכיפורים, וגמר הדין 

בהושענא רבא, עם כל זה אף שיוצאין הפתקין הנגזרים, אין להם כח להתקיים עד 

חנוכה אולי יתקן האדם מה שעיוות. נמצא שקדושת החג נמשך והולך עד חנוכה, 

שאז רשות לקיים הפתקין, לכן יש לו לאדם להמשיך על עצמו ולקשר קדושת החג 

עד חנוכה”.

According to the sefarim, the decree is written on Rosh 
HaShanah; it is sealed on Yom Kippur; and the decree is finalized 
on Hoshanah Rabbah.  Nevertheless, even though the decreed 
notes go out, they are not enforced until Chanukah; for, perhaps 
a person will make amends for his wrongdoings.  It turns out 
that the kedushah of the festival extends all the way until 
Chanukah.  Then it is permitted for the notes to be enforced.  

Therefore, it behooves a person to remain connected with the 
kedushah of the festival until Chanukah.  

It is precisely for this reason that HKB”H issued the early 
announcement regarding the Chashmonaim’s Chanukah victory 
on Yom Kippur, even though it was not in the same year or time.  
For, as explained, an amazing connection exists between Yom 
Kippur and Chanukah; the finalization and completion of the 
decree issued on Yom Kippur takes place on Chanukah.  It is now 
incumbent upon us to explain the deeper connection between 
Yom Kippur and Chanukah.  Why, indeed, is the completion of 
the decree sealed on Yom Kippur specifically on Chanukah?  

Kindling the Seven Candles of the Menorah 
Illuminates the Seven Gateways in the Head

To explain the matter, let us examine the mitzvah of kindling 
the menorah more closely.  For, the entire miracle of Chanukah 
is related to this mitzvah.  The kohanim wished to fulfill the 
mitzvah using pure oil, in deference to the malevolent intent 
of the Greeks, who contaminated and defiled all the oil in the 
Heichal.  The source for the mitzvah are the pesukim in parshat 
Behaalotcha (Bamidbar 8, 1): ה’ אל משה לאמר, דבר אל אהרן  “וידבר 

הנרות” שבעת  יאירו  המנורה  פני  מול  אל  הנרות  את  בהעלותך  אליו,   --ואמרת 
Hashem spoke to Moshe saying, “Speak to Aharon and say 
to him:  When you kindle the lamps, toward the face of the 
menorah shall the seven lamps cast light.”

We find a wonderful explanation regarding the purpose of 
the mitzvah in the immaculate teachings of the great Rabbi of 
Ropshitz, zy”a, in Zera Kodesh (Behaalotcha).  We have learned 
in Sefer Yetzirah (Chapter 4, Mishnah 12) that HKB”H created 
the human head with seven gateways—two eyes, two ears, 
two nostrils and the mouth.  This then is the implication of the 
mitzvah of lighting the menorah: שבעת יאירו  המנורה  פני  מול   “אל 

 a person should illuminate all seven of these gateways—הנרות”
with the light of the Torah; he should see with his eyes, hear with 
his ears, smell with his nose and speak with his mouth only those 
things that are permitted and commanded by the Torah.  

I also found this noble idea presented in the sefer Be’erat 
Mayim (Behaalotcha) in the name of Rabbi Tzvi Hirsch of 
Riminov, zy”a: 

ז’  יש  הנה  הנרות.  שבעת  יאירו  המנורה  פני  מול  אל  הנרות  את  “בהעלותך 

שערים באדם, שתי עינים, שני אוזניים, שני נקבי החוטם, והפה, וצריך האדם לקדש 

הז’ שערים האלו, ולהתנהג כל כך בקדושה עד שיאירו כולם באור התורה. וזהו ענין 
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שבעת קני המנורה, דאור התורה העליונה נקרא פני המנורה, ואמרה התורה, אל 

מול פני המנורה יאירו שבת הנרות”.

He states that a person should live a life based on kedushah 
to the degree that all seven gateways shine with Torah.  This 
then is the significance of the seven branches of the menorah.  
The light of the Torah is referred to as “the face of the menorah.”  
Thus, the Torah says: “Toward ‘the face of the menorah’ shall 
the seven lamps cast light.”  

Let us elaborate further.  This concept agrees wonderfully 
with that which is written in parshat Shoftim (Devarim 16, 18): 
 “שופטים ושוטרים תתן לך בכל שעריך אשר ה’ אלקיך נותן לך לשבטיך ושפטו את

 judges and officers shall you place at all of your --העם משפט צדק”
gateways, which Hashem, your G-d, gives you for your tribes; 
and they shall judge the people with righteous judgment.  
The Agra D’Kalla explains the practical import alluded to by this 
directive.   It is incumbent upon us to place the neshamah located 
in the brain in control over the seven gateways to one’s soul.  The 
neshamah must use the intellect to weigh every circumstance 
and judge whether or not it is proper to engage one’s senses.  
Here is an excerpt of his magnificent insight:  

“שופטים ושוטרים תתן לך בכל שעריך. נראה לי לפרש על ז’ שערים שפתחם 

הבורא יתברך בראש האדם, שמהם יוצא ההבל ועשויים להכניס ולהוציא כדמיון 

החושים  עיקר  והם  והפה...  החוטם,  נקבי  ב’  אזנים,  ב’  עינים,  ב’  דהיינו  השער, 

המשמשים לאדם, וצריך לשעבד כולם להבורא יתברך, לבל יביט, ולא יטה אוזן, 

ולא יריח, ולא ידבר, ולא יאכל וישתה, רק מה שנוגע לכבוד הבורא יתברך שמו.

וצריך להמשיל השכל השורה במוח על כל השערים הנ”ל, דהיינו לשפוט בצדק 

איזה דבר יביט וישמע ויריח וידבר ויאכל, ומאיזה מהן ימנע. וזהו שופטים ושוטרים 

תתן לך בכל שעריך, הן הנה הז’ שערים הנ”ל תתן לך בכל שער שופט, לשפוט בצדק 

השכל איזה ענין יביט או לא, וכן בשמיעה וריח ודיבור, וכן תתן לך שוטר - לקנוס 

באם יעבור על דברי השופט, באיזה שער אשר ה’ אלקיך נותן לך לשבטיך”.

This is the implication of:  “ שופטים ושוטרים תתן לך בכל שעריך“—
judges and officers shall you place at all of your entryways.  
This is a reference to the seven gateways that the Almighty placed 
in man’s skull.  They allow things in and out like an actual gate.  
They are man’s two eyes, two ears, two nostrils and his mouth; 
they are the essential senses that serve a person; they must be 
controlled and employed solely in the service of the Creator.  

The intellect in one’s brain must reign over these gateways—
deciding what to look at, what to listen to, what to say, what to 
eat and conversely which things to avoid.  This is the meaning 
of this passuk.  At each of these entry points to man’s inner self, 

he must use his intellect as a judge; similarly, he must police 
himself, in the event that he misuses them.  

Thus, we can better appreciate the insights provided by 
the great Rabbi of Ropshitz and the great Rabbi Tzvi Hirsch of 
Riminov, zy”a.  When HKB”H instructed us on how to kindle the 
menorah: ”אל מול פני המנורה יאירו שבעת הנרות“—He was teaching us 
that the seven gateways in a man’s head should be controlled and 
illuminated by the light of the Torah—which he can acquire by 
means of diligence in his Torah studies.  In other words, he should 
always employ his intellect to judge the propriety of his actions--
urged by his senses--based on the precepts of the Torah.  

I would like to note that I have found an explicit source for the 
remarks of the great Rabbi of Ropshitz, zy”a, in the Tikunei Zohar 
(Intro. 13b).  Here is a Hebrew translation of the pertinent passage:  

“מנורה זו הראש, ושבעה נרותיה עליה, הן שתי אוזניים, ושתי עינים, ושני נקבי 

האף, והפה. והמנורה לימין ושנינו בה )בב כה:( הרוצה להחכים ידרים, משום ששם 

המוח בראש, והחכמה במוח שורה, ובה מאירה המנורה, משום שהיא שמן שנאמר 

בה )תהלים קלג-ב( כשמן הטוב על הראש”.

The menorah represents the human head.  Its seven 
lamps represent the two ears, two eyes, two nostrils and 
the mouth.  The menorah was located on the right side (of 
the Heichal).  Hence, we have learned (B.B. 25b): “One who 
wishes to attain wisdom, should face south (to the right), 
because the brain in one’s head is located there; and wisdom 
resides in the brain; and the menorah is illuminated with 
it; because it is the oil, as it states (Tehillim 133, 2): “Like 
the superior oil upon the head.”

Darkness Refers to the Greek Exile

This enlightens us as to why the Greeks were so opposed to 
Yisrael lighting the menorah in a state of taharah.  To prevent 
this eventuality, they attempted to contaminate every drop 
of oil located in the Heichal.  They understood that Yisrael’s 
kedushah stemmed from the fact that they sanctified their 
seven gateways—their essential senses—by means of the 
illumination of the Torah—enabling them to act with kedushah 
and taharah.  This prompted the Greeks to make every effort to 
defile these seven critical gateways by trying to make Yisrael 
disavow and forget Hashem’s Torah, chas v’shalom.  

We can suggest an allusion to this fact in the formula of 
the “Al HaNissim”: כשעמדה מלכות יון הרשעה על עמך ישראל להשכיחם“ 

 when the evil Greek regime rose up against Your --תורתך”
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people, Yisrael, to make them forget Your Torah.  In Sha’ar 
HaPesukim (Vayeitzei), the illustrious Arizal explains: כי“ 

ראש” לי  אותיות  הם   can be ״ישראל״ the letters of the name—ישראל 
rearranged to spell ל”י רא”ש.  Applying what we have discussed, 
we can suggest that the name alludes to the fact that they are 
distinguished by the kedushah achieved by illuminating the 
seven gateways in the head with the light of Torah.  Therefore, 
the Greeks stood in opposition: ”על עמך ישראל“; they opposed ל”י 

 attempting to negate the kedushah achieved via the seven ,רא”ש
gateways by “making them forget Your Torah.”  Without the 
Torah, they would be unable to illuminate and sanctify the 
seven gateways.  

With this understanding, we can appreciate Chazal’s 
elucidation in the Midrash (B.R. 2, 4) apropos the Greek regime: 
 “וחושך זה גלות יון, שהחשיכו עיניהם של ישראל בגזרותיהן, שהיתה אומרת להם,

 Darkness” refers to“ —כתבו על קרן השור שאין לכם חלק באלקי ישראל”
the Greek exile; for they attempted to darken (obfuscate) 
the eyes of Yisrael with their decrees.  She would say to 
them, “Write on the ox’s horn that you disavow any part 
of the G-d of Yisrael.”  The importance of this decree can be 
explained based on a teaching in the Sefer Yetzirah.  Of all the 
senses located in the head, the primary sense is that of sight.  It 
is a well-known principle that everything follows the leader.  

This then is the significance of: ”ישראל של  עיניהם  —“שהחשיכו 
they did everything in their power to corrupt the eyes of 
Yisrael, knowing that if they succeeded in defiling their sense of 
sight, the other senses would follow and be corrupted as well.  
The Torah expresses this phenomenon in the following passuk 
(Bamidbar 15, 39): ולא תתורו אחרי לבבכם ואחרי עיניכם אשר אתם זונים“ 

לאלקיכם” קדושים  והייתם  מצוותי  כל  את  ועשיתם  תזכרו  למען  —אחריהם, 
and you shall not spy (search) after your heart and your 
eyes, after which you stray.  So that you may remember 
and perform all My mitzvot and be holy to your G-d.  Rashi 
comments: “The heart and the eyes are spies for the body, 
procuring sins for it; the eye sees, the heart desires, and the 
body commits the sin.”  

Nevertheless, the priestly kohanim, the descendants of Aharon, 
were willing to sacrifice their lives and battle the Greeks, in order 
to protect Yisrael’s kedushah at the seven gateways.  Therefore, 
they refused to kindle the menorah with oil that been defiled by 
the Greeks.  This prompted HKB”H to perform a miracle on their 
behalf.  They found a single flask of pure oil embossed with the 
seal of the Kohen Gadol; it sufficed to kindle the menorah for 

eight historic days—corresponding to the intellect that controls 
the seven gateways located in the head.  

“One Above” Corresponds to the Neshamah 
in the Brain “Seven Below” Corresponds 

to the Seven Gateways

Continuing onward on this glorious path, let us proceed 
to explore the amazing connection that exists between Yom 
HaKippurim and Chanukah.  As explained, the decree issued on 
Yom Kippur is finalized and closed on Chanukah.  This is why 
Yochanan Kohen Gadol heard the “bat-kol,” proclaiming the 
Chashmonaim’s victory, on Yom Kippur, while performing the 
avodah in the Kodesh HaKodashim.  Now, we have learned in 
the Mishnah (Yoma 53b) that when the Kohen Gadol entered 
the Kodesh HaKodashim to sprinkle the blood of the two 
“chatat-offerings,” he would adhere to the following protocol: 
  .one above and seven below—“אחת למעלה ושבע למטה”

Let us suggest an explanation.  The purpose of the Kohen 
Gadol’s avodah on Yom Kippur was to atone for all of Yisrael’s 
sins.  He had to atone for the fact that they failed to employ and 
heed the ”למעלה  the intellect located in the brain, and—“אחת 
allow it to reign over the ”שבע למטה“—the seven gateways to the 
brain and soul.  By sprinkling the blood “one above and seven 
below,” the Kohen Gadol achieved atonement for Yisrael’s 
failure to do so.  In addition, he imbued them with kedushah; 
so, that from that moment forward, they would be able to put 
the intellect in control of the seven gateways.  Thus, they would 
function as judges and policemen, ensuring that Yisrael abide 
exclusively by the precepts of the Torah, in keeping with the 
notion of: ”שופטים ושוטרים תתן לך בכל שעריך“.  

This enlightens us with regards to the amazing connection 
between the Kohen Gadol’s sacred service on Yom Kippur in 
the Kodesh HaKodashim and the miracle of Chanukah.  The 
Yom Kippur avodah exemplified the process of אחת למעלה ושבע“ 

 it empowered the intellect, the “one above,” to reign—למטה”
over the seven gateways, the “seven below.”  This coincides 
magnificently with the miracle of Chanukah.  The miracle 
enabled the Chashmonaim to light the seven lamps of the 
menorah in a state of taharah, in keeping with the notion of: אל“ 

 They successfully illuminated the  .מול פני המנורה יאירו שבעת הנרות”
seven gateways with the light of the Torah.  Therefore, the decree 
issued on Yom Kippur is not finalized until Chanukah, because 
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it allows a Jew to achieve the vital tikun of: ושבע למעלה   “אחת 

 by lighting his Chanukah candles in commemoration of—למטה”
the miracle that was performed with pure oil.  

It is with great pleasure that we have achieved a better 
understanding of the wonders of Hashem’s ways.  Precisely 
when Yochanan Kohen Gadol was performing the Yom Kipper 
avodah in the Kodesh HaKodashim— “one above and seven 
below”—empowering future generations of Jews to control 
the seven gateways with their intellects—he heard a “bat-kol” 
announcing the Chashmonaim’s miraculous victory over the 
Greeks.  As we have explained, the primary focus of that historic 
battle concerned the seven gateways in the human head.  

Therefore, when the Chashmonaim found that solitary flask 
of pure oil, prepared by Yochanan Kohen Gadol after hearing 
the bat-kol, they understood that HKB”H was conveying a 
vital message.  They were being given the power to extend the 
avodah of Yochanan Kohen Gadol to all of Yisrael: למעלה  “אחת 

למטה”  To accomplish this feat, a miracle was performed  .ושבע 
on their behalf; the small flask of pure oil sufficed to light the 
menorah for eight days, corresponding to the process of: “one 
above and seven below.”  

I would like to conclude with a piece I found in the Imrei Noam, 
which supports this amazing idea.  Here is the pertinent passage: 

“והנה ידוע אשר שבעה קני המנורה נגד שבעה שערים שיש בפני אדם, שהם 

ב’ עינים וב’ אזנים וב’ נקבי החוטם והפה, ועל כן כתיב אל מול פנ”י המנורה, שהוא 

דוגמת הפנים, ועל כן ב’ פעמים עי”ן ]= 260[, ב’ פעמים אז”ן ]= 116[, חט”ם ]= 57[ 

פ”ה ]= 85[ עולה להדלי”ק נ”ר חנוכ”ה”. בגימטריא ]= 518[.

It is known that the seven branches of the menorah 
correspond to the seven gateways present in a person’s face.  
They are the two eyes, two ears, two nostrils and the mouth.  
Therefore, it is written: “Toward the face of the menorah”—
emphasizing the comparison to a person’s face.  Therefore, 
two times עי”ן, plus two times אז”ן, plus חט”ם (nose), plus פ”ה 
equals ”להדלי”ק נ”ר חנוכ”ה.  Both sums equal 518.  

May it be G-d’s will that we merit, during this Chanukah 
festival, to imbue ourselves and our children with the kedushah 
of: ”הנרות שבעת  יאירו  המנורה  פני  מול   We should focus on  .“אל 
connecting with the kedushah of Yochanan Kohen Gadol on Yom 
HaKippurim, when he sprinkled the blood of the korbanot: אחת“ 

 In this merit, we should realize the promise  .למעלה ושבע למטה”
of: ”לאורו במהרה  יחד  כולנו  ונזכה  תאיר  ציון  על  חדש   may You—“אור 
shine a new light on Tziyon and may we all merit its light 
together soon!


