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לרפואת
שירה תמר בת שושנה דבורה תחי'

אריאל יהודה בן יהודית נ"י
חיה רוחמה בת אטא תחי' 

On his recent trip 
to London, Rabbi Paysach 

Krohn suggested 
that we all 
greet our 

fellow Jew 
because 

you make them feel special.
See
Miracles
In
Life
Every Day

When walking on the street 
on Shabbos, say Good 
Shabbos (or Good Yom 
Tov) to all of your fellow 
brothers & sisters.
It doesn’t matter if the 
recipient doesn’t respond, if 
you don’t like that person or in 
a rush, it doesn’t hurt 
to greet 
someone.

Good Shabbos

גוט שבת

שבת שלום
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הריני בא ללמוד תורה לשמה לעשות נחת רוח לאבינו שבשמים

Chazan Michael Simon
Author of Likutei Mimini Michoel, 
weekly email on the Parshah  
and Mo'adim

continued on page 8
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פרשת בראשית
 10TH OCTOBER 2017 KRIAS HATORAH: BERAISHIS 1:1-6:8   כ"ד תשרי תשע"ח

Time for a little 
reflection?

Reflection is for mirrors, is it not? This seemingly 
trite, and rather mundane, observation almost 
invariably drew laughter when I used to make 
it privately to panels dealing with recalcitrant 
professionals appearing before their regulatory 
body. You see, many such regulators are quite taken 
with the idea that those whom they regulate should 
take a few moments here and there to reflect on their 
practice – how the brain surgeon might improve her 
incisory technique or how the junior doctor might 
ameliorate his abrasive bedside manner – that 
sort of thing. [The quoted examples are, of course, 
entirely fictitious and solely for the purpose of 
this introduction.]

We have spent a fair proportion of the last 
number of weeks on introspection, which, you may 
think, is of a different magnitude altogether to mere 
reflection. From the onset of selichos we have poured 
out our hearts as we poured over our deeds of the 
last year, renewing our unfulfilled promises – if any – 
and augmenting our commitment in respect of those 
things we have achieved bechasdei Hashem. 

Without drawing much breath from Yom 
HaKodosh, we moved seamlessly on to the all-
encompassing joy of sitting in the Succah, pausing 
but momentarily along the way to select the choicest 
lulav and esrog to wave symbolically and mystically 
during Hallel. By the time we reached the ecstasy of 
Simchas Torah, our minds have become focussed on 
the completion of another full cycle of Torah leyning, 

as well as giving due recognition to the Chasonim, 
chosen for their contribution to the good of the 
community. 

In many shuls, this latter pleasure spills over into 
Shabbos Bereishis, thereby extending the holyday 
period yet further. Indeed, though minhogim vary 
widely, there are those who continue to use honey 
(with or without salt) up to and including Shabbos 
Bereishis. Perhaps this is not just a calendrical 
phenomenon, because this Shabbos always falls 
within the month of Tishrei. Perhaps there is a deeper 
lesson for us and a greater connection between the 
entire holyday period and Shabbos Bereishis.

It is noteworthy that there is such an emphasis in 
the tefilos of the high holyday period on our collective 
responsibility as Jews. The plural form of words 
used throughout the oshamnu and al cheit prayers 
that comprise the vidui underlines this point. Kol 
Yisroel areivim zeh lozeh – all Jews are responsible 
for each other and this extends to accepting joint 
and several liability for aveiros committed only by 
others. 

Doubtless, we all resolved during the Yomim 
Noro’im to improve some aspect of our relationship 
with the A-lmighty. Yet equally important is some 
enhancement in our interaction with our co-
religionists. Those of us who are blessed with 
knowledge and experience of authentic Jewish Law 
and practice are particularly enjoined in the very first 
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Who in this week's 
Parsha has a 

father and a father-
in-law with the same 
name?
Clue: The first letter of each of the 
couples’ first names is the same.
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Find the answer in 
next week's Oneg

by Boruch Kahan bkahan47@yahoo.co.uk

Hashem creates the world in six days. On the 
first day He makes darkness and light. On the 
second day He forms the heavens, dividing 

the “upper waters” from the “lower waters.” On the 
third day He sets the boundaries of land and sea, 
and calls forth trees and greenery from the earth. On 
the fourth day He fixes the position of the sun, moon 
and stars as timekeepers and illuminators of the 
earth. Fish, birds and reptiles are created on the fifth 
day; land animals, and then the human being, on the 
sixth. Hashem ceases work on the seventh day, and 
sanctifies it as a day of rest.

Hashem forms the human body from the dust of 
the earth, and blows into his nostrils a “living soul.” 
Originally Man is a single person, but deciding that “it 
is not good that man be alone,” Hashem takes a “side” 
from the man, forms it into a woman, and marries them 
to each other.

Adam and Chava are placed in the Garden of 
Eden, and commanded not to eat from the “Tree of 
Knowledge of Good and Evil.” The serpent persuades 
Chava to violate the command, and she shares the 
forbidden fruit with her husband. Because of their sin, 
it is decreed that man will experience death, returning 
to the soil from which he was formed, and that all gain 
will come only through struggle and hardship. Man is 
banished from the Garden.

Chava gives birth to two sons, Cain and Abel. Cain 
quarrels with Abel and murders him, and becomes a 
rootless wanderer. A third son, Seth, is born to Adam; 
Seth’s eighth-generation descendant, Noah, is the 
only righteous man in a corrupt world.

“The snake was more cunning than all the animals 
Hashem created…” 

The snake famously seduced Chava into eating from the 
Tree of Knowledge against the directive of Hashem. The 
snake was subtle, he was sly, and he led her into a trap by 
beginning with an innocuous comment, “Do you think G-d 
would have created the tree if you weren’t meant to eat 
from it?” Of course, simple the answer was that the tree 
was created precisely so they wouldn’t eat from it, thereby 
exercising free will and avoiding evil.

The snake was able to think ahead, 
like a chess grand-master, knowing what 
consequence each word or action would 
have and how Chava would respond and 
react. In the Mishna in Pirkei Avos, we ask, 

“Who is wise? One who is ‘ro’eh es hanolad,’ 
who can envision the future and think several 
steps ahead.”

It would seem, therefore, that the snake 
should be called wise, not cunning. In 
addition, the word “arum” had previously 
been used to connote nakedness, as the 
posuk just before this one says, “And they 
were both naked, Adam and his wife, and 
they were not ashamed.” Why, now, is this 
word used to convey craftiness when it was 
just used for a very different connotation?

The Targum Yonason Ben Uziel offers an 
enlightening translation of the word ‘arum’ 
regarding the snake. He says, “The snake 
was ‘chakim l’bish,’ wise for evil, more than 
any creature. He DOES call the snake wise, 
like the Mishna says, but adds the caveat 
that the wisdom was used for negative 
purposes. Because this was so, the snake 
was not given the dignified title of ‘chacham,’ 
a wise person, but the degrading moniker of 
‘arum,’ a trickster.

R’ Yonason ben Uziel’s translation of the 
previous verse is even more unusual. While 
we normally translate it as “And they were 
both naked, Adam and his wife, and they 
were not ashamed,” he renders it, “And they 
were both wise, Adam and his wife, but they 
did not recognize their greatness.” Indeed, 
he explains the use of the word both times 
to refer to wisdom, but with a key difference.

The snake, which represents the Satan/
tempter who tries to ensnare each of us and 
cause us to sin against G-d, understood evil, 
and therefore, his knowledge and wisdom 
was used for bad purposes and left him 
naked of merit.

By the same token, Adam and Chava, 
who were wise but did not realize their own 
greatness, failed the test Hashem sent them 
and were left naked of the merit they could 
have had by resisting temptation.

We should learn from this that while using 
one’s abilities for evil is a terrible thing and 
must be avoided, we must be just as careful 
not to pass up the good we can do with what 
Hashem has bestowed upon us. We must 
recognize our strengths and use them to 
honor Hashem, as the posuk says, (Mishlei 
3:9) Honor Hashem from your wealth, which 
Chazal say refers to anything He gives you. 
When we recognize our abilities and utilize 
them to serve Hashem, we shall never have 
reason to be embarrassed.

At shul one day, a fellow stopped mid-
sentence to point out to his friend the wealthy 
man who had just entered. 

“That’s Yankeleh,” he whispered reverently, 
as he gazed in awe. “I hear he’s worth fifty 
million dollars!”

His companion, who knew that while the 
man was indeed rich, he was also an arrogant, 
miserly boor, replied, “He may have fifty 
million dollars, but he’s not worth two cents.”
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Chanoch
The Torah tells us that Kayin and his wife had a son and they called him Chanoch, and he built 
a city and called the city like his son, Chanoch.

As opposed to many other names in the 

Torah which explain the reason for the name 

given, here there is no explanation why Kayin 

chose this name specifically?

The Netziv explains that this was the first 

child since the creation of the world, which 

received a Chinuch – “Upbringing” from his 

father, who could rebuke him when required. 

Kayin was born a grown man, and as such 

he didn’t have the opportunity to be “brought 

up” by Odom Ho’Rishon. As such, any 

shortcomings in Kayin’s Middos, remained as 

they were. It was too late for Odom to try to 

nurture him. As a result of that, Kayin went on 

to commit the first murder the world ever saw, 

and of his own brother. After having time to 

examine how he could do such a thing, Kayin 

began to appreciate the importance of Chinuch, 

and how if each child received a tailor made 

chinuch – “Chanoch Le’Naar al pi Darkoi” they 

would be in a better position to be in control 

of their middos. To make sure that Kayin never 

forgot this, he called his son Chanoch. But he 

didn’t stop there, he built a city and called that 

Chanoch as well. This would seem to be a sign 

that Kayin didn’t think that chinuch was limited 

to the home, but rather was also impacted 

by the neighbourhood and environment one 

brings one’s children up in. Therefore, he also 

called the city Chanoch.

There are many areas that we can help our 

children, develop their Middos Tovos, but one 

of them can be learnt from next week’s Parsha.

Rashi relates that when Noach’s generation 

saw him building the Teivoh they asked him 

what he was doing? He explained about the 

upcoming flood which Hashem was going to 

bring on the world, as a punishment for all their 

sins. He told them that they should repent in 

order to be allowed to be saved on the Teivoh. 

They responded that if they saw the time had 

come and Noach was entering the Teivoh, they 

would smash the Teivoh and kill him! Hashem 

responded, “I will bring them into the Teivoh 

in full view of everyone, and we’ll see who will 

succeed!” Therefore the Possuk tells us that 

they entered “B’etzem hayoim hazeh”, right in 

the middle of the day!

This is an incredible insight into human 

behaviour. The generation of Noach were 

prepared to accept that Noach might be right, 

and that the world as they know it might be 

destroyed. However what they couldn’t accept, 

was the possibility that Noach would survive, 

and they wouldn’t. Therefore, they threatened 

to destroy the Teivoh if need be, rather than 

see someone else outlive them.

We find a similar concept in Ki Seitzei, 

where the Torah rules that when Klal Yisroel 

go to war, there were certain people exempt 

from military service. This included someone 

who was newly married, or had built a new 

house or planted a new vineyard, but hadn’t 

yet had a chance to benefit from it yet. The 

Torah explains that we are worried they 

will be distracted, by the thought of being 

killed at battle. However, what exactly is 

the “distraction” which the Torah is most 

worried about?

I would have thought that their worry would 

be that after all their hard work, they wouldn’t 

be able to reap the rewards of their labour. 

However, the Torah tells us that there is a more 

powerful concern than this: “במלחמה ימות   פן 

יקחנה אחר   Maybe they will be killed at“ -”ואיש 

battle, and someone else will take their wife/

house/vineyard”! It was one thing that they 

might not get to benefit, but the thought that 

someone else would benefit instead, was too 

distracting a worry, for a soldier to be able to 

focus on the battle!

The same was the driving force that led 

Kayin to kill Hevel. It was one thing that his 

Korban, wasn’t accepted, but that Hevel should 

copy his idea, and Hevel’s Korban should be 

accepted, was too much for Kayin; who never 

merited to have a Chinuch; to bear!

Kayin wanted to make sure that when it 

came to his son, he would give him the best 

preparation and training he could, so that 

he wouldn’t go through life looking at others 

and being consumed with jealousy and rage 

if they’re more successful than him, or more 

popular than him etc , rather Kayin would 

try to be Mechnech his son, that we have to 

be satisfied with what we have, and realise 

how lucky we are to have it; rather than 

always looking at the “greener grass” in our 

neighbour’s garden!

May we too merit to give our children a 

gift more precious than any gifts we could 

shower them with, the gift of being Sameach 

Be’chelko- which the Tanna in Ovos tells us is 

the ultimate Wealth! 
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HaRav Oppenheim was a man of 
means, which was facilitated by the 
wealth of his uncle Samuel Oppenheim, 
a court banker and military supplier 
to the emperor in Vienna. 

He used his wealth to the benefit of his 
kehillos, but was also able to accumulate an 
enormous Hebrew library which included 
Yiddish seforim and books. Indeed many of 
the Yiddish works printed in Prague were 
only preserved and known of as a result of 
this library.

He often travelled in order to acquire a 
certain sefer or manuscript and would also 
commission seforim to be printed and it is 
thus that he bought a Frankfurt edition of 
Shas - for 1,000 thaler - printed on parchment; 
the set is now in Oxford. 

However when he moved from Nikolsburg 
to Prague in 1702, he was prevented from 
bringing his seforim with him. The church 
censor raised strong concerns about the 
library’s contents, on the grounds that most 
of these books came from Turkey (a claim 
that was somewhat true), which was the 
arch enemy of the Emperor of Austria, and 
which made it likely that they contained 
heresies against the Christian religion. Only 
with adequate scrutiny would he be allowed 
to bring them into the city, but given that the 
church censorship for Hebrew books was so 
strict, Rav Oppenheim knew that some of his 
most valuable books and manuscripts would 
be confiscated or mutilated and he therefore 
had them moved to the house of his father in 
law in Hannover. 

Misfortune continued to pursue his famous 
Library even after his death. A complicated 
legal challenge was raised over it and it 
remained sealed in 28 cases. Eventually, it 
was put up for sale and a special catalogue 
was printed in 1764 and again in 1826 for 
the purpose of enticing buyers. By then it 
consisted of 780 manuscripts and 4220 books, 
and was estimated to be worth £22,000.

Nevertheless the Bodleian Library acquired 
it in 1829 for the trifling sum of 9000 thaler 
(about £1350), a price which any single volume 
would fetch nowadays. Yet this circumstance 
ultimately proved fortunate, as it escaped the 
burning of Hebrew books in Prague in 1714 
by the Dominican censors, and the outbreak 
of fire in 1754 which destroyed most of the 
Jewish quarter.

His collection was used by other rabbonim, 
as can be seen from the writings of the Shvus 
Yaakov, who provides proof to a halachic 
psak, by quoting the Rashba’s responsa in 
volume 6:191, despite the fact that volume six 
had not yet been printed in the early 1700s. 
He clarifies that he found the Rashba: “ בכתב 
הגדול הגאון  מחותני  של  המפורסמת  בספרייתו   יד 
אופנהיים דוד   In manuscript format, in - מהור«ר 
the famous library of my brother-in-law Rabbi 
Dovid Oppenheim.” 

Beyond the acquisition of seforim, Rav 
Oppenheim was also a prolific writer, although 
many of his works remain in manuscript form. 

A decade after his arrival in Prague, 
he would face his greatest struggle, as a 
result of the coinciding of various bizarre 
circumstances. 

The origins of the episode occur in 
Eretz Yisrael. Over a period of decades, Rav 
Oppenheim had created close connections 
with the Jewish community of Yerushalayim. 
With the death of their Rabbi in 1699, he was 
offered the post. Although he declined, the 
city nevertheless sent him a Ksav Rabbonus 
(a formal invitation to the post), which was 
followed by a second letter in the summer 
of 1707, awarding him the honorary title of 
Nasi (prince) of Eretz Yisrael. Although Rav 
Oppenheim made occasional use of this 
title, in the minds of both parties, it imputed 

no real authority. However, when read out of 
context and translated into German, it could 
take on seditious associations, especially 
as the Hapsburg emperor held the title King 
of Jerusalem.

The next link in the chain was a Jew by 
the name of Jacob Toff, who whilst in Eretz 
Yisrael, lent 1200 thalers to the struggling 
Ashkenazi Jewish kehilla of Jerusalem. He 
was provided with the names of various 
guarantors, including Rav Oppenheim. Toff 
therefore travelled to a number of European 
cities to collect the loan, arriving in Prague in 
1714. 

Rav Oppenheim offered him 844 thalers, but 
was not prepared to pay any of Toff’s claimed 
travel expenses. This was unacceptable to 
Toff, who had been hoping to capitalise on his 
loan and he looked for redress. He would soon 
make the acquaintance of Georgio Diodato, 
who would become the third link of this 
improbable chain.

HaRav Dovid 
Oppenheim [Part 2]
1664-1736I
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A Chumash with commentaries, printed in Yiddish, 
including the actual text of Devarim
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Diodato had recently opened the first 
coffee house in Prague. At his shop, students 
of the university, as well as merchants, traders 
and Jews could congregate, but they would 
also be able to peruse a collection of literature, 
which included a book called Foundations 
of Christianity - What Christians Do and 
Don’t Believe. Although written by a Jesuit 
professor in Prague, the book was printed in 
Yiddish and German. Its author - Franciscus 
Haselbauer - had already published a 
two volume book of Hebrew and Aramaic 
grammar with an appendix of Yiddish idioms, 
and was a committed Christian missionary, 
as was Diodato.

Diodato and Toff joined up to pursue 
Rav Oppenheim (initially with very different 
motivations) and the case ended up with the 
Magistrates of Prague. But an outbreak of a 
plague in the city, meant that Rav Oppeneheim 
had fled to Vienna for safety. Toff pursued 
him to the Imperial capital and whilst there, 
met a “doctor of holy scriptures” called Louis 
Pisani - a former Rabbi who had converted 
to Catholicism in1703 in Venice – and for 
reasons which are unclear, became convinced 
of the superiority of Christianity (or more 
likely became convinced that as a Christian 
he stood far more chance of winning his court 
case against a Jew) and decide to be baptized. 

Shortly after his return to Prague, Toff 
summoned Giorgio Diodato, who baptized 
him on April 13, 1717, and christened him 
Ferdinand Paul Diodato Toff. Toff recovered 
shortly thereafter, and the two - now co-
religionists ! - took up their suit against 
Oppenheim with vigour. Alongside a financial 
claim, the pair now denounced Oppenheim’s 
illegal use of a royal title, Prince of the Land 
of Israel. 

The initial court case was resolved in 
favour of Rav Oppenheim in July 1718, but 
unsatisfied, Diodato and Toff initiated a series 
of appeals. Ultimately they were able to prevail 
upon the emperor, and on the 26th September, 
Charles VI dispatched a commission to 
investigate a number of alleged crimes. Firstly 
whether Chief Rabbi Oppenheim was believed 
by the Jews to be King of Jerusalem (by virtue 

of his own letters and those addressed to him); 
and whether the funds that were gathered in 
Bohemia for the Jews of Jerusalem (which 
were deposited with Rav Oppenheim in his 
capacity as a Gabbai Tzedokoh), constituted 
proof of his standing. And secondly, whether 
the exporting of monies out of Christendom 
to the Turkish Empire, was a betrayal of the 
loyalty that the chief rabbi owed to his own 
country and sovereign.

Rav Oppenheim’s title, was criminalised 
further by the religious charge that the use of 
this name implied that “the true Messiah has 
not yet come”, which was an attack against 
the basics of Christian beliefs. 

As an expert witness, Professor Haselbauer 
was able to supply the Imperial court with a list 
of books in which Rav Oppenheim’s princely 

title had been used, both by the Jewish public 
and by the rabbi himself, especially within 
haskomos (letters of rabbinic approbation).

The commission ruled in January 1723, 
and found that the financial compensation 
sought by Toff had no basis. But with regards 
the more serious charges, the monarch 
issued two edicts. It was decided that Rav 
Oppenheim’s title was indeed a direct 
affront to Christianity. Not only would he be 
forbidden to make further use of it, but all 
Hebrew books that bore his title, needed to be 
recalled and censored for both this and other 
potential violations. The outcome resulted in 
Rav Oppenheim not giving any haskomos for 
the next decade.

Furthermore, all future collections on 
behalf of the Jews of Eretz Yisrael became 
illegal, on the grounds that they directly 
enriched the coffers of the Ottomans. Any 
such donations would be confiscated, with a 
third of the funds going to the person who had 
denounced them.

The Dominicans would have sweeping 
powers over the printing and content of Jewish 
books for the remainder of that century, which 
prevented any Shas being printed in Bohemia 
and resulted in large-scale confiscation of 
seforim. What started therefore as a trial 
over money, ended as a battle for power and 
religious jurisdiction, which was brought 
about through the efforts of an apostate Jew. 

Rabbi David Oppenheim died on the 7th of 
Tishrei (12th Sept.) 1736 at the age of 72. In his 
will he ordered that two-fifths of his estate be 
distributed partly among the poor and partly 
to charitable institutions. 

[FOOTNOTE CONTINUED FROM PART 1]

His writing style even in his Responsa, was 
often poetic, with allusions to Biblical or 
Talmudic sayings (most of which cannot be 
appropriately translated): 

"ופשט להם את הרגל ומראה את טלפיו שאין לו קרן 
ואין לו לשלם אפי חצי נזק כגון צרורות צרור כספו" & 

"שמעתי בקול הולך על ארבע כנפות הארץ".

The Kever of Rav Dovid Oppenheim 
It is rarely visited, as access is only given under  

specific circumstances. 
(PHOTO CREDIT: ARONESTER@VOLNY.CZ)

Rabbi Aubrey Hersh
Lecturer, Historian & European Tour Provider
The author can be contacted at aubreyhersh@googlemail.com

mailto:aronester@volny.cz
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Parshah

Rabbi  
Yaakov Bennett
Hasmonean High School 

V’Ani Teffilah
The Torah tells us that although Hashem created plants and trees on the third day of creation, 
the vegetation did not sprout until the sixth day, but stood ready to flourish. 

“Now any tree of the field was not yet on 
the earth and the herb of the field had not yet 
sprouted” (Bereishis 2/5) 

Rashi explains in the continuation of the 
pesukim that nothing had grown because rain 
was yet to fall on the earth. He states

“And what is the reason that He had not sent 
rain? Because there was no man to work the soil, 
and none who could recognize the goodness of 
rains. When Adam came and realized that they 
are a necessity for the world, he prayed for them, 
and they came down, and the trees and the 
vegetation sprouted.”

From this sequence of events we see a 
foundation of creation, Hashem prepares 
for man all the goodness he needs, but it 
comes with a pre-requisite, that man applies 
his capability of recognising the good and 
its source. The plant life from which man 
will be sustained, was left only in a state of 
potential until mans creation, once he came 
and understood its blessing, then the potential 
was actualized in the growth of the plants. The 
means by which man brings about this shift is 
through prayer. The act of calling out to and 
requesting from the Creator our needs is the 
ultimate display of understanding that we are 
dependent on Him and that He wants only 
good for us. The Ramchal in Derech Hashem 
gives an insight to this point 

“Hashem desires and wills to constantly 
benefit mankind. He therefore arranged that 
prayer be a daily obligation. Through it, man 
receives sustenance, success and blessing 
according to his needs as dictated by his state 
of being in this world.”

The message is clear, that all the goodness 
Hashem wants to bestow upon us comes with 
the condition that we pray for it first. It seems 
the reason why the Creator made this in built 
system, is in line with the entire purpose of 
creation. Hashem put us in this world build 
a relationship with Him through Torah and 
Mitzvos, as the Ramchal explains in the 
beginning of Mesillas Yesharim

“If you delve further into this matter you will 
realize that cleaving to the Eternal alone is 
absolute perfection as Dovid HaMelech says 

(Tehillim 73:28) But as for me, closeness to the 
Eternal is my good.”

Through prayer we elevate the physical, 
the dimension of man which left to its own 
desires distances man from Hashem, into the 
spiritual, the element by which man connects 
and forges his relationship with Hashem. As it 
is stated in Tehillim 63:2 

“My Soul thirst for You, my flesh thirsts for 
You.” 

Through the soul we can achieve a level 
where the physical is the means by which we 
attach ourselves to Hashem. This elevation 
of the physical by the means of the spiritual 
through prayer is encapsulated by the first 
instance of prayer. As a rule anytime we 
want to understand a concept in its fullest 
manifestation, we look to its first example in 
the Torah. The primary example of prayer in 
Torah is that of Adam, who davens for rain. 
Rain is the matter by which heaven and earth 
is connected, the land receives its sustenance 
from the skies above, therefore the Torah is 
teaching us the essence of prayer is to create a 
connection between the physical and spiritual.

 This is why Dovid HaMelech described 
himself in Tehillim as “V’Ani Teffilah” (I am 
prayer). The essence of man in this world is 
prayer. It is the fulfilment of our purpose of 
being in our physical world, which tricks 
and deceives and hides the true source of 
reality, prayer allows a man to transcend this 
deception cleaving to a spiritual truth, of a 
relationship with Hashem. This is why Chazal 
distinguished mans unique role at the pinnacle 
of creation as “Medaber” (speaker). The ability 
to rise above the body is exclusive to man, and 
it is achieved by his capability to pray.

 According this understanding, it answers a 
question of the nature of Hashem punishment 
of the snake after the sin. 

 “More cursed are you than all the animals 
and all the beasts of the field; upon your belly 
you shall go, and dust you shall eat all the days 
of your life.” (Bereishis 3:14)

Although the Sforno and Kli Yakar explain 
the curse of the snake, is that it will no 

longer get enjoyment or benefit from its food 
as it did before, many still ask how much of 
punishment is the curse. Hashem created 
conditions for the snake by which it will find 
its sustenance wherever it goes, a virtual 
guarantee of security. A life without ever 
having to worry from where the next meal 
will come, is sought after by all, so what is 
the essence of this curse? Through a deeper 
understanding of prayer, a new suggestion of 
an understanding of the punishment arises. 
Hashem is telling the snake, you can have your 
food wherever you are; just don’t ask Me for 
it, the relationship is cut off. Just like a father 
who gives his child a credit card to sustain all 
his needs rather than coming to collect him 
allowance, it’s a gift at the expense of the 
connection. The child no longer goes to the 
father to request his needs, and in the pattern 
of time, will no longer fully recognize that it is 
father who is providing for him.

 One of the greatest kindnesses that 
Hashem gave to man was the necessity to ask 
Him for all physical and spiritual requirements. 
This obligates a constant relationship and 
connection within the physical, with the 
infinite, with Hashem Himself. This is an 
understanding of why we thank Hashem for 
creating man with his many deficiencies, in 
the Borai NeFashos after blessing. As the 
Ramchal puts it in Derech Hashem

 “Among Hashem’s acts of love was the 
opportunity that He gave him to approach 
Him, even in this world. Even though man is 
immersed in darkness and far from the light in 
his natural physical state, he is still permitted 
to stand before Hashem’s, and call Him by his 
name. Man is thus able to temporarily elevate 
himself from his lowly natural state to exist in 
a state of closeness to Hashem, casting his 
burden upon Him.”

 Hashem should help us to understand the 
gift of prayer, and through this recognition we 
should merit to see all our prayers answered, 
speedily in our days.
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6. Is there any pattern between the six days of creation?

Parshah

Osher Chaim 
Levene
Orah

continued on page 8

He was the greatest of creatures – the mag-
num opus of Hashem’s universe. 

Hashem fashioned his body from the low-
ly earth, and into this mould of clay, Hashem 
breathed the gift of life. He invested it with 
Himself. Adam was created “in the image of 
Hashem”1 in the sense of being bestowed with 
a divine spark, with a soul.

His spiritual stature stretched from the earth 
to the heavens; from one end of the world to 
the other.2 He was crowned king of the lower 
world,3 as the angels wanted to deify him.4 With 
a helpmate – Chava – fashioned from his side to 
partner him, he was placed in a utopian para-
dise: the Garden of Eden. 

Much was expected of him – nothing less 
that the task of ensuring the world reaches its 
ultimate perfection.5 

Alas, it was not to be. 

Adam turned on his Master. He defied Hash-
em by eating from the forbidden fruit of the Tree 
of Knowledge of Good and Evil. Through this, 
he frustrated the purpose of creation as both 
him and his world underwent changes of cata-
clysmic proportions.

So what went wrong? Why did the prime-
val sin so radically alter the course of history? 
And how is mankind to return to the Garden 
of Eden?

On the one hand, ‘Adam’ bespeaks his or-
igins, from the adamah, “ground”.6 But he is 
also ‘Adam’, related to the word adumah, “in the 
likeness [of the Most High]”.7 Indeed, he was 
fashioned of two antithetical components: an 
earthly physical “body” coupled with a heaven-
ly, spiritual “soul”.8 In the idyllic state, one was 
the partner and mirror of the other insofar as 
they harmoniously played to the same tune. 

The “body” pledged subservience to the 
“soul” in the pursuit of G-dliness, enabling the 
“soul”, in turn, to refine, spiritualise and elevate 
the corporeal “body”. There was no opposition 
as the two operated in tandem. Indeed, Man’s 

natural inclination gravitated towards doing 
what was expected of him. Then, there were 
absolute values such as truth and falsehood.9 
There was no moral ambiguity. Indeed, the in-
clination towards evil was “external” to Man 

– as manifest in the incarnation of evil in the 
tempting serpent.10 

What Adam had to do was to choose and 
make the right choice. 

As the ultimate creation fashioned on the 
sixth day, only man was endowed with bechi-
ra, “free will”. He was supposed to make sure 
that the “product” was rightly attributed back 
to its “Source”; that the “fruit” was credited to 
the “tree”. By observing his Creator’s command 
and aligning his will with that of his Master, 
man was to choose to defer his autonomy.11 Sin 
should only have been a possibility, but an op-
tion to have been instantaneously rejected. This 
would have led Hashem’s glory to permeate the 
universe. Within man, this would mean having 
his soul dominate the body elevating it to reach 
a state of perfection.12 

Instead, Adam sinned. 

The consequence of eating the forbidden 
“fruit” was a shattered world where the taste of 
the “tree” (the source) was not one and the same 
as the taste of the “fruit” itself (the product) – 
the way Hashem had originally intended. The 
quest for independence regrettably meant that 
man cut himself off from his Source.13 His in-
tentions were noble – Adam sought to distance 
himself from Hashem and later repent, to return 
in submission to the Creator. He reasoned that 
this course of action would, in fact, facilitate 
an extra glorification of Hashem’s Name. No 
matter – Adam had indefensibly breached his 
Creator’s trust.14

Nothing would ever be the same again. 

What now occurred was the divergence of 
“body” and “soul”, of man and Hashem – such 
that the former ceased to be a reflection of the 
latter. Previously, the body had been kesones 
ohr (אור) “garments of light”. Originally, the 

body was exclusively dedicated to radiating 
the incandescent beauty of the soul. Now, it 
became kesones ‘ohr (עור) “garments of skin”.15 
The physical would not be an automatic projec-
tion of the spiritual – it would now be a cover to 
hide rather than a mirror to reflect.

And so, only in the aftermath of the prime-
val sin did Adam and Chava experience a new-
found shame at their nakedness.16 Only now 
were they cognizant how their “bodies” were 
tragically at odds with their “souls”; and thus 
their efforts to clothe and hide the contradiction 
thereof. 

Man, the greatest of creatures, could have 
succeeded by elevating himself and the whole 
world with him up to their Creator. But with 
his sin he achieved the exact opposite: he 
dragged Man deeper into the physical world. 
He dragged himself away from spirituality. His 
identity would not be devoted to reveal his Mak-
er, to be an exclusive reflection of Hashem’s will 
in the universe; to his detriment, Man’s action 
concealed his Master.17 

Thus, his body– corresponding to the world 
itself – was now more physical. And less in tune 
with the spiritual component within. Insofar as 
he had firmly entrenched himself in the natural 
world,18 he moved away from his supernatural 
calling; he was the Adam of “adamah” rather 
than also representing the Adam of “adumah”. 

Objectivity and absolute values were re-
placed by subjectivity and relative values. The 
eating of the forbidden eitz hadaas tov v’ra, Tree 
of Knowledge of Good and Evil, led to the com-
mingling of the concepts of “good” and “evil” 
(da’as carries the connotation of union19).20 

This meant evil was no longer on the out-
side; it had infiltrated Man and rooted itself 
deeply into the human psyche; the world would 
now be defined by man in terms of how he re-
lated to it – namely from his subjective perspec-
tive. “I want” would be the natural urge inclined 
towards the body. Evil was now on the “inside”. 

Adam - In the Image of Hashem
NAME:  ADAM
LIFE SPAN: 930 YEARS
SPOUSE: CHAVA
CHILDREN: KAYIN, HEVEL, SHEIS
BURIAL PLACE: CAVE OF MACHPALEH

• Hashem Himself fashioned Adam on the sixth day of creation
• Fell into a deep slumber as the Woman is created from his side
• Placed in the Garden of Eden to work and guard it
• Instructed not to eat from the Tree of Knowledge
• Persuaded by Woman to disobey Hashem’s command by eating the 

forbidden fruit.
• Man and Woman tried to conceal their nakedness and to hide from Hashem

ÂÂ Banished from the Garden of Eden 
ÂÂ Father of Kayin and Hevel
ÂÂ Cursed to labor the accursed land to procure food.
ÂÂ Separated from Chava for 130 years
ÂÂ Remarried her, and Sheis is born
ÂÂ Died and buried in Cave of Machpaleh

7
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 ANSWERS
1. Generally it is the power of speech as the Targum Unkulos says (Bereishis, 2:7). More specifically 

it is the power of tefilla –see Rashi, 2:5 who says that no rain fell in the world until Odom davened 
for it. Chazal see this amazingly in the name of Odom when spelt out fully – א‘לפ ד‘לת מ‘ם = אד”ם 
the inner letters spell the word מתפלל, a davenner!

2. This gives us an insight into the difference of man before and answer the sin. Before the sin he 
was mainly spiritual with only a small amount of physicality, much like an Angel. He therefore did 
not require clothes. It was only after the sin that changed man’s make-up becoming more physical 
and less spiritual that there now became a need for man to have clothes.

3. Hevel was a shepherd (Rashi, 4:2) since he saw that the earth had been cursed. In contrast Kayin 
was a farmer wanting to work with something cursed. This perhaps reveals to us their nature that 
was later reflected in their sacrifices to Hashem.

4. We find lots of different insights into the name “Odom” that shows the nature and power of 
mankind – hence all people are called generally after this name, as Odom. 1) Odom being called 

after the Adoma, earth, that he was formed from. This expresses man sharing the nature of the 
ground. In a positive light this shows that he can be humble and lowly and grow things. In a 
negative light he is lazy like the ground. 2) It comes from the possuk of “Adame LeElyon”, that man 
aspires and has powers to rise up and make great spiritual changes to the world.

5. Odom was not merely one person who made a decision and therefore all his descendants are now 
suffering. Rather Odom was made up from all different Neshamos of all the future generations 
and they all decided together to sin. Therefore this punishment is to all of mankind for their 
part in the sin.

6. The Vilna Gaon (in his commentary on the aggodos) points out that the creation of the first three 
days are again reflected in the creation of the last three days. The first and fourth day have to do 
with light (light on the first day and the celestial bodies on the fourth day). The second and fifth 
day have to do with water (the separation between waters on the second day and the creation of 
creatures from the water on day five). The third and sixth day have to do with the ground (on day 
three dry land was seen and on day six man and creatures were created from the earth).

cont from page 1: Chazan Michael Simon

cont from page 7: osher chaim levene
Its iron grip over man would not easily let up. 
In fact, it would take all future generations to 
eradicate this evil from the face of the planet. 

The dichotomy of “body” and “soul” caused 
by sin led to its inescapable finale: their ultimate 
separation in death. Adam was promised: “for 
on the day you eat from it [Tree of Knowledge] 
you will surely die”.21 The body would now have 
to decompose before reconstituted anew in the 
Messianic epoch – to achieve the rectification 
of the universe, for the “body” to, once again, 
mirror the “soul”.

Adam “hid” from Hashem, and Hashem re-
sponded by “hiding” from him.22 Paradoxically, 
instead of achieving the objective of closeness 
to Hashem, his entrusted goal, Man’s sin cre-
ated distance. Accordingly, his expulsion from 
the Garden of Eden reflected his spiritual jour-
ney away from his Creator. 

So now, the objective of mankind – required 
by all Adam’s descendants23 – is the pursuit of 
the long and arduous task to close the space, to 
bridge the gap between Man and his Creator, 
between “body” and “soul”. The belief in the 
Messianic epoch (Mashiach descending from 
the Davidic dynasty) is the rectification of the 
universe, so that Man will return it back to the 
Garden of Eden.24 

Adam, the first Man, is the model of the ca-
pabilities of mankind. Each human being is a 
world in miniature.25 He is the creature with the 
uncanny ability for his “soul” to elevate him 
above the highest angel but also because of his 
physical “body”, he is also able to fall to the lev-
el of a lowly animal. 

Man is entrusted with the world – it is his 
to build or his to destroy. That is the power of 

“free will”. He can draw close to his Maker. Or he 
can also choose distance.

The question every human being has to ask 
himself is this: will he transform himself – and 
the world with him – to transcend the physical 
setting and realign his will and his soul with 
that of his Maker “to choose life” 26? 

The choice is his; it is his alone.

1  Bereishis 1:27. See Nefesh HaChaim 1, Ch.3
2  Chagigah 12a. See Bava Basra 58a (and Zohar 1, 142b) how 

even in death, Adam’s heal resembled the glow of the sun.
3  Zohar 2, 150a
4  Bereishis Rabbah 8:10; Yalkut Shimoni, Tehillim 847. See 

Ramchal, Daas Tevunos 126
5  Ramchal, Daas Tevunos 126
6  See Maharal, Tiferes Yisrael Ch.3
7  Yeshayah 14:14. See Rav Tzaddok Hakohen, Machshevos 

Charutz Ch.4 
8  Rashi, Bereishis 2:7
9  See Moreh Nevochim, 1 Ch.2

10  See Nefesh HaChaim 1, Ch.6. See Michtav MiEliyahu 2, 
pp.137-149

11  Free will is the essence of the autonomous self (Ramchal, 
Derech Hashem 1:2). It is not a reaction to a force external 
to the self. Rather, it derives from the self alone and is the 
essence to an expression of that self (See Michtav MiEliyahu 1 
p.112).

12  Ramchal, Derech Hashem 1:3
13  Bereishis Rabbah 5:9 See Rashi, Bereishis 1:11 and Gur Aryeh 

ad. loc. 
14  See Michtav MiEliyahu, 2, pp.137-149
15  Bereishis 3:21. Rabbi Meir had a Torah scroll with the spelling 

kosnas ohr, “garments of light” (אור) which reflects the ideal 
situation before the primeval sin (Bereishis Rabbah 20:12). 

16  Bereishis 3:7
17  Ramchal, Daas Tevunos 78
18  The word tevah, “nature” is related to the word tovu, “sinking” 

(see Rabbeinu Bachya, Bamidbar 33:1 Introduction).
19  See for example Bereishis 4:1
20  Nefesh HaChaim 1, Ch.6. See our essays on Rivkah: The 

Separator and on Lot: State of Confusion.
21  Bereishis 2:17
22  See Bereishis 3:8-9 where G-d’s voice called out in the garden 

inquiring “Where are you?”
23  According to the kabbalists, Adam’s soul was splintered into 

souls of mankind throughout the world and throughout the 
generations

24  Adam, who was supposed to live for 1000 years, gave 70 
years of his life to Dovid (Zohar 1, 91b). This was a remedy to 
right the wrong in creation and to sire the royal lineage in the 
emergence of Mashiach. 

25  Sanhedrin 37a
26  Devarim 30:19 

mishnah of Pirkei Ovos, which we have been 
reciting over the summer months – assu seyog 
laTorah – usually translated as an edict to make 
a fence around the Torah. However, I recall 
Dayan Lichtenstein once pointing out that 
a seyog can be a hedge – the message being 
that we must protect Torah-true Judaism from 
any alien encroachment, whilst simultaneously 
making it attractive to those who are not yet 
sufficiently knowledgeable or fully observant.

Now that the intensity of the long holyday 
period is dissipating, is not Shabbos Bereishis 
a most opportune staging post to conduct 
an early review of our progress since Rosh 

Hashonoh? Have we managed to maintain the 
improvement in mitzvah observance that we 
promised? Have we sustained that commitment 
to more regular Torah learning that was such a 
feature of our assurances to Hashem? Have we 
realised and preserved the distance from our 
personal shortcomings as we pledged to do? 

By conducting a frank assessment now, at 
what one might term the end of the beginning 
of the new year, we can actually infuse all of 
our sincere declarations and our elevated 
spirituality with a new impetus and vitality 
that should, with Hashem’s help, carry them 
forward, long into the rest of the year. However, 

it is abundantly evident that our resolutions 
must not only address our interface with the 
Divine but also our interactions with the tzelem 
Elokim – the G-dly image that is our fellow Jew. 

By positively addressing both aspects in at 
least some small way, may we find favour in 
Hashem’s eyes, just as Noach did [Bereishis 6:8], 
which was the cause of his salvation. May it be 
the cause of ours BE’’H.

Reflection remains for mirrors. Self-analysis 
is the hallmark of a Jew.
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