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Take for yourself a young bull for a sin offering (9:2) 

Rashi says on this passuk, ‘So that it should be known that Hashem forgave Aharon 

for the sin of the Egel with this Korban.’ 

The Zera Shimshon brings the following question in the name of the Zera Beyrach: 

Why did Rashi write, ‘So that it should be known’? Why didn’t Rashi simply write that 

Aharon brought the Korban to forgive for the sin of the Egel, what does Rashi mean to add 

with the words ‘So that it should be known’? 

The Zera Shimshon himself, asks another question. Why did Aharon bring a young 

bull as a Chatas offering, while the Jewish people brought a young bull as an Olah offering? 

The Zera Shimshon answers these questions as follows: 

The Gemara (Rosh HaShana 26a) asks, why does the Kohen Gadol not wear the gold 

clothes while he does the service in the Kodesh HaKadashim?  

The Gemara answers, because a prosecutor cannot become a defender. When the 

Kohen Gadol comes into the Kodesh HaKadashim, he is doing so to atone, hence defend, for 

the Jewish people and the color gold bring to mind the of the sin of the Egel and thus, serves 

as a prosecution, which would defeat the Kohen Gadol’s purpose of entering the Kodesh 

HaKadashim.  

The Gemara then asks, isn’t the Aron HaKodesh, which is in the Kodesh 

HaKadashim, made entirely out gold?  

The Gemara differentiates that man is the one that sinned with gold and therefore, 

wearing gold color clothing would serve as a prosecution, not so the Aron HaKodesh itself. 

Therefore, the Jewish people that actually sinned with the Egel, which was a young 

bull, had to offer a young bull as an Olah offering, rather than a Chatas (sin) offering since a 

prosecutor (young bull) cannot become a defender and cannot serve as the sin offering which 

would atone for the sin of the Egel. 

Since Aharon brought a young bull as a sin offering (Chatas), it has to be that his 

involvement in the Egel was not a sin, rather it was considered an mistake (as opposed to an 

intentional sin), since Aharon’s intention was for the benefit of the Jewish people (see 

further). 

This is why Rashi stressed that Aharon brought a young bull for a Chatas - ‘So that it 

should be known that Hashem forgave him for the Egel’. Had Rashi plainly written that 

Aharon brought the young bull to atone for the making of the Egel, this would have implied 

that Aharon actually sinned, which he didn’t.  

What Rashi means to explain is not that Aharon’s Korban came to atone for his sinful 

in the involvement of making the Egel since he didn’t sin. Rather, it came to atone for his 

mistaken involvement in the Egel which was solely to benefit the Jews. This is what Rashi 

means ‘So that it should be known etc.’ – that Aharon specifically brought a young bull as a 

Chatas, by doing this it is now known that Hashem did not consider Aharon’s involvement 

in the Egel as a sin, otherwise he could not have offered a young bull to atone for himself, 

since a prosecutor cannot become a defender.  

The Zera Shimshon explains that Aharon’s intention when he got involved in the 

Egel was that since the Jewish people had already said, “Let us make a god for ourselves.” At 

that moment, they had already committed the sin of idolatry as the Gemara (Kiddushin) says, 

that although when one thinks about doing a sin, it is not held against him, however, when 

one thinks to do Avodah Zara, it considered as though he has sinned.  

However, being that this was only in thought, the Jewish people would not have felt 

the need to repent. Had they accepted the Torah in this state, they would not have had the 

ability to keep it properly. For this reason, Aharon felt that if they would actually make the 

Egel, then, when Moshe Rabbeinu would come back, they would really and properly regret 

their sin and this flaw would no longer disable them from properly keeping the Torah. 
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Shemini 
The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sayna and Rigyov, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב
 רב נחמ
 שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
ר שיתקיימו בנו ברכותיו של אותו צדיק"ויה  

signup & dedications – zerashimshon@gmail.com 

 לזכר נשמת
 יעקב יצחק ב� שושנה אסתר

 לרפואה שלימה
 רוני דינה בת סימי
 דוד ב� שרה

 לזווג הגו� במהרה
 אלישבע נעמי בת רחל

 להצלחת
ר נחו� צבי בו רחל ומשפחתו"הג  

 


