
             Parshas Vayeishev 5776                  [year 5] #234                      e''ryz ayie zyxt

:x®äC̈ i ¦p−¥a ¦W£d«©e o Ÿ̀ ½S ©d mFĺ §WÎz ¤̀ §e ÆLi ¤̧g ©̀  mF ³l §WÎz ¤̀  d ¹¥̀ §x ` ¸̈pÎK¤l F Àl x ¤n Ÿ̀́I©e  (swwh zwwk)

So he said to him, "Go now and see to your brothers' welfare and

the welfare of the flock with Peace, and bring me back a report."

(37:14) It is not surprising that Yosef was sent to inspect and

report about the welfare both of his brothers and that of the

sheep. Yaakov was keenly concerned about both his family and

his sheepherding business. But actually, by reporting on his

brothers, Yosef would necessarily also be reporting on the

sheep. The Mishna which concludes Shas (Uktzin 3:12,) teaches:

mFlẌ ©d `N̈ ¤̀  l ¥̀ ẍ §U ¦i §l dk̈ẍ §A wi¦f£g ©n i ¦l §M `Ed KExÄ WFcT̈ ©d `v̈n̈ Ÿ̀l, "The

Holy One, blessed be he, found no vessel that could hold Israel's

blessing other than Peace." The midas hadin, the quality of harsh

judgment, does not coëxist with Peace. So if Yaakov ensured

that Peace prevailed among the brothers, a by-product would be

that the sheep would be well also. (Chasam Sofer)

:W ¥T ©a §Y d ©n xŸn`¥l Wi ¦̀ d̈ Ed ¥l ῭ §W¦I©e d ¤cV̈ ©A d¤rŸz d¥P ¦d §e Wi ¦̀  Ed ¥̀ v̈ §n¦I©e (uy:zk)

Then a man found him, and behold, he was straying in a field, and

the man asked him, saying, "What are you looking for?" (37:15)

Rashi informs us that this Wi ¦̀ /man was none other than the

Malach Gavriel. Why do we have to go so far as to ascribe

angelic identity to this Wi ¦̀ ? Is it not more natural and

unencumbered to assume that the posuk is mentioning a

flesh-and-blood human? The posuk itself yields the clue:  d¥P ¦d §e
d ¤cV̈ ©A d¤rŸz  He was straying in the field. It is not evident to an

ordinary observer that someone making his way through a field

has lost his bearings. Furthermore, asking "What are you looking

for?" is something only a malach could perceive to ask. There

are two strong gematria-based hints at  Gavriel's identity in the

posuk: Wi ¦̀  Ed ¥̀ v̈ §n¦I©e  has the numerical equivalent of  l`ixab
`vn j`ln ("Malach Gavriel found him") while Wi ¦̀ d̈ Ed ¥l ῭ §W¦I©e
tallies up to l`y j`lnd l`ixab ("Malach Gavriel asked him.")
(twwzr jbgp-reh hkf)/

As mentioned just above, Rashi identifies the Ish in the field as

Malach Gavriel. Among countless other charities, the Holy

Tzanzer Rav, the Divrei Chaim `''rif once was personally

involved in a case of hachnosas kallah, dowering a bride. He

sent a letter with the needy father, addressed to a person known

in the region, asking him to accompany the man in his

solicitations for funds. (Two representatives carry more weight

than one appealer by himself.) The addressee demurred, on the

grounds that his own private learning superseded soliciting funds

for someone else. ("Too busy learning!") When that gentleman

next visited the Tzanzer Rav with a supplication, the Rav told

him with a strong overtone of irony, "With your conduct, you've

answered a question on two Rashi's that has long bothered me.

In Vayeishev, (our week's Parsha), Rashi explains that the word

 Ish means Gavriel. Yet the same nomenclature occurs in Toldos

(22:25), where Yaakov wrestles with an entity called Ish. But in

that instance, Rashi teaches that the term denotes the "Sar shel

Eisav", the "angelic alter ego" (guardian angel?) of Eisav. Why

the different applications of the same word? The man in the field

was eager to help Yaakov find his way. This was truly Gavriel,

who pities and comes to the aid of Yidden in all circumstances.

The "wrestler", on the other hand caused trouble for Yaakov,

and was too busy to honour Yaakov's request for a brocho,

because he had to run to sing "shira." In other words, he had his

own agenda and was too busy to help a Yid. This behaviour was

worthy of Eisav." After this caustic rebuke, the man was only

too eager to promise to  help the needy father solicit funds. 
(twwyhka itnshrp sus rzghkt wr mwwvdv)

:m ½¥g©p §z ¦d §l Æo ¥̀ n̈ §i ©e F Àn£g«©p §l ei ¹̈zŸp §AÎlk̈ §e ei ¸̈pÄÎlk̈ ÁEnÁªwÏ©e)  (vk-sk zk

And all his sons and all his daughters arose to console him, but he

refused to be consoled.(37:35) Rashi (here) teaches us that Hashem

created a person with a psychological safety valve: that when a

loved one passes away, the grieving has a limited duration, and that

with the passage of time, one forgets the pain. But in Yaakov's case,

the mourning process never started --  because he was certain that

Yosef was still alive. He refused to be consoled -- because the

reports of Yosef's demise were a sham, to conceal grievous

wrongdoing. But there would seem to be a flaw in this argument.

The immediately preceding posuk states clearly that F −p §AÎl©r l¬¥A ©̀ §z¦I©e
mi «¦A ©x mi¬¦nï , he mourned for his son many days. -!- 

When Yaakov viewed the bloodied remains of Yosef's cloak he

wailed the unforgettable and plaintive sŸ ¬xḧ Ed §z®l̈k̈ £̀  d−r̈ẍ d¬Ï ©g i ½¦p §A z¤pŸź §M
s«¥qFi s −©xŸh "[It is] my son's coat; a wild beast has devoured him;

Joseph has surely been torn up.(37:33)" So what then was the

nature of this earlier apparent mourning? Yaakov perceived within

himself that m ¥g©p §z ¦d §l o ¥̀ n̈ §i©e, there was an internal blockage to

consolation, which pointed to Yosef's continued vitality. But there

was a different sort of underlying anguish: who could be sure of

how Yosef would withstand the temptations and downward spiritual

pull of a depraved and impure gentile culture? After refusing

consolation (because it did not pertain to him), Yaakov mourned

many days in anguish over his son's uncertain spiritual fate. To him,

being immersed in aveiros was a fate worse than death. The word

"el" in Yaakov's saying i²¦p §AÎl ¤̀  c ¯¥x ¥̀ Îi «¦M, conveys his fear of being

drawn downward "to" the lowly spiritual level he feared for his

son. All of the expressions are now accounted for: he was not

consoled because he knew Yosef was alive; his anguish stemmed

from fear about Yosef's spiritual fate, which he worried should not

adversely affect him. (texhk swwct kebgrp-  uvhkt hbct)
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Story of the week   (By Yehuda Z. Klitnick and translated by Duvid Pinchas Rose)

**** The Holy Ahavas Sholom of Kossov arranges hachnosas kallah from his place in Gan Eden****  

This story was related by the Rebbe the Tzemach Tzaddik of Vizhnitz,

at the first yahrtzeit tisch of the Ahavas Sholom of Kossov / -oeygxn a"eh

e"twz zpy  In Vizhnitz there lived a chosid of the Ahavas Sholom of

Kossov. He was an exalted man of exceptional religiousity named

Shmuel Ovadya's, who spent days and nights in Beis Medrash,

immersed in Torah and Avodas Hashem. He was known as the

“batlan”. (The term, not necessarily derogatory, usually denoted

someone whose entire life's focus was on Torah and Avodah and

did not follow a conventional career.) He divided his time between

Vizhnitz and Kossov, where he could be in proximity to the Rebbe.

The Rebbe himself sent him a weekly stipend, from which he eked

out a meagre subsistence.

The time came when a shidduch was presented for Shmuel's

daughter. Since he had no money for the conventional nadan

(dowry), he did as any true chasid would do. He approached his

Rebbe, the Ahavas Sholom, and bewailed his plight and begged for

guidance. The Rebbe assured him that he would personally come to

his aid in assembling a respectable nadan. On the basis of the

promise, which was as good as money in the bank to any person of

discernment, Shmuel finalized the shidduch. He returned to his

routine of learning, full of confidence in Hashem's compassion and

assistance. The day dawned by which the impoverished Shmuel had

committed to deliver the nadan. On that very day, bitter news

arrived of the Ahavas Sholom's departure from This World.              

Shmuel was devastated by the Rebbe's demise, but grew even

stronger in his unvarnished faith in Hashem, the source of all true

goodness and salvation. Ever-more-urgent letters from the

mechutan began to arrive one after the other, but they only

strengthened Shmuel's resolve to rely exclusively on Divine

Assistance.                                                                                            

Quite the opposite approach was taken by the kallah and her

mother, especially when a sharp ultimatum arrived from the

mechutan, threatening to annul the shidduch if the promised dowry

were not delivered by a given date, which was very soon. Weeping

and wailing rained down upon Shmuel, but his steadfast response

was singleminded: to repair to the local shul and intensify his

prayers and supplications.                                                                    

The Rebbe Ahavas Sholom lived in Kossov, but before he was

niftar, used to travel once a year to Vizhnitz, where he appealed to

the local Jews to band together and help him in his tzedaka causes.

For years, a wealthy follower named Avrohom convened a special

meal in honour of the Rebbe, and would get the donations rolling

with the handsome sum of 100 Rubles. This Avrohom had a wide

net of business interests which required a good deal of cerebral, but

tiring  management expertise and effort. He was once sitting

thinking about his affairs when he drowsed off and had a dream,

unsettling in the extreme.                                                                     
The Rebbe was attending one of the annual tzedaka meals in his honour, and he

washed and made his Hamotzie on the bread. But as the first course was served. the

Rebbe ate not a morsel. Yet the guests were hungry, but it would not have been

respectful to bring more food until the Rebbe had finished the first course. He

continued to sit in silence. The host, Avraham, waited patiently, assuming the Rebbe

was deep in dveikus/attachment to the Divine. But in deference to his guests, he

tremulously approached the Rebbe and asked why he was not eating. Was there the

slightest problem with the kashrus of the food, cholila? He was totally unprepared by

the answer that came roaring. "How can I eat at the table of a cruel Jew like you?

There are poverty-stricken Yidden right here in Vizhnitz! You aren't helping them,

Avrohom, and you don't feel their pain!"Avrohom was dumbfounded by the rebuke

and had the temerity to tell the Rebbe that he did not understand what point he was

making. "You know very well that there is a "batlan" in town named Shmuel whose

daughter's shidduch is hanging by a thread because of lack of dowry funds. You know

how I constantly emphasize unity and acts of kindness among our community. Yet I'm

sure you haven't offered to help Shmuel with a suitable contribution".                            

'I know how the Rebbe also stresses how repentance helps. I hereby undertake to fully

repent for my stinginess and will follow the Rebbe's every instruction.’ “Just what I

was waiting to hear. Go into shul, find Shmuel and ask what he needs to keep the

shidduch on track and to make the wedding. But be sure you get him the money in an

honourable way; be careful not to embarrass him in any way!” Rebbe, now that this is

behind us, can we proceed with our seuda?"  And so it was. The Rebbe resumed

tasting the food and the meal continued to a great sum of pledges for tzedaka.             

At this point, Avrohom awoke from the portentous dream in a

foggy daze, confused and bewildered. He did not know who this

Shmuel was, nor where he could be found. He let his feet wander in

town, as if with a mind of their own, until he reached a shul. The

people pointed out Shmuel the Batlan. He engaged Shmuel in a

conversation about livelihood and making a wedding. Shmuel

informed that he was lacking a dowry for his daughter and

Avraham asked how he intended to procure one. "I'm not at all

worried about the matter. The Holy Ahavas Sholom, zecher tzaddik

levrocho, appeared to me earlier and informed me that you had

visited him, and you agreed to supply me with all of my chasuna

expenses, so I thank you very much!" Hearing this, Avrohom nearly

fainted away. He now understood clearly that his own dream of that

day was a message to him from the World of Truth, with the Rebbe

speaking to him from his place in Gan Eden, all to help his devoted

chasid marry off his daughter. Avrohom counted out the money

Shmuel needed, down to the last penny.                                              
The Tzemach Tzaddik's purpose in relating the story, was to convey the

greatness of his grandfather, who did not ascend into the Highest

Worlds until he could help a chosid, just as he used to do during his

earthly life.                                                                                            

Chanuka Pearls
One might naturally wonder why a Yomtov as fundamentally important as

Chanukah did not warrant a full treatment in The Mishna. (The Mishna does

briefly mention Chanukah in passing, but only tangentially, in legalistic contexts

such as fasting, mourning, and torts -- nothing dealing with its spiritual or halachic

essence). While there are many answers to this question, we will adduce only

two. The Chid'a explains that the inyan of Chanukah had already been detailed

in Megillas Taanis, a pre-Mishnaic source. Rav Avraham, son of HaGaon

meVilna, writes in his sefer milrt ax that he heard directly from his father the

Gaon, that there did indeed exist a Mishnaic tractate called Maseches

Chanukah. But for reasons known only On High, this Maseches was lost. 

And as to why the discussion of Chanukah occupies a place in Maseches

Shabbos (Perek Bameh Madlikin), the Holy Ahavas Yisroel of Vizhnitz finds

a remez/hint in the statement from Shulchan Aruch Hilchos Shabbos dyr
leg jzay ("make your Shabbos weekday-like so as not to resort to handouts"

[much analysis required, well beyond our scope]).The word l''eg is key: g
(numerical value 8) points to the eight days of Chanukah; the remaining letters

e''l (numerical value 36) indicate the thirty-six candles lit over the course of the

nights (not counting the shamash candles, of course.) The juxtaposition of "

leg"  and "jzay"" then, provides solid grounds for subsuming inyanei

Chanukah into Maseches Shabbos. 
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