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Parsha Nitzavim 40 verses 
Most people have special period 

from the beginning of Elul thru 

Yom HaKippur  - 40 days 

Parsha Vayelek 30 verses 
Special people only need until 

Rosh HaShana  - 30 days 

Parsha HaAzinu 52 verses 
Some people need a little longer, 

thru Shmeni Atzeres  - 52 days 

Parsha Ki Savo 122 verses 
Some people still need longer, till 

Zos HaChanukah (not optimal)        

-  122 days (40+30+52) 
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PARSHA AIDS 

 

TEN PLACES LISTED IN CHUMASH WITH “DOTS” ABOVE LETTERS 

(“Dots” limit or mitigate the words of the text) 

  )פרשת בהעלותך פיסקא סט ספרי(

ַרי ֶאל ה ,פרק טז בראשית (א) ִתי -ַותֹּאֶמר שָׂ ַתִתי ִשְפחָׂ ִכי נָׂ נֹּ ֶליָך אָׂ ִסי עָׂ ם ֲחמָׂ ַאְברָׂ
ט ה ה וֵָׂאַקל ְבֵעיֶניהָׂ ִיְשפֹּ תָׂ רָׂ לאמר  נקוד על יו"ד בתרא:  ָךיּוֵבינֶ  ֵביִני 'ְבֵחיֶקָך ַוֵתֶרא ִכי הָׂ

  שלא אמרה לו אלא על הגר בלבד וי"א על המטילי' מריבה בינו לבינה

ֹּאְמרּו   ט ,פרק יח בראשית (ב) ֶהל:   ַאֵיה יולָׂ אֵ ַוי אֹּ ֹּאֶמר ִהֵנה בָׂ ה ִאְשֶתָך ַוי רָׂ נקוד על שָׂ

  שהיו יודעים היכן היא לאמראיו של מילה אליו  

ָׂ ֶאת לג ,פרק יט בראשית (ג) ה ַוִתְשַכב -ַוַתְשֶקין בֹּא ַהְבִכירָׂ ה הּוא ַותָׂ ֲאִביֶהן ַיִין ַבַלְילָׂ
ֹּא-ֶאת ִביהָׂ ְול ּה ּוְבק-אָׂ ּה: ּויַָׂדע ְבִשְכבָׂ לומר ובשכבה לא ידע   ובקומהו"ו של  עלנקוד מָׂ

  ובקומה ידע

ץ ד ,פרק לג בראשית (ד) רָׂ ו ַויָׂ אתֹו ֵעשָׂ ל ַוְיַחְבֵקהּו ִלְקרָׂ ו-ַעל ַוִיפֹּ ֵקהּו ַצּוָׂארָׂ :  ַוִיְבכּו ַוִישָׂ
 הלכהשלא נשקו בכל לבו ר"ש בן יוחי אומר לאמר   וישקהונקוד על כל אותיות של מילה 

 בידוע שעשו שונא ליעקב אלא נהפכו רחמיו באותה שעה ונשקו בכל לבו

יו ִלְרעֹות  יב ,פרק לז בראשית (ה) ֹּאן ֲאִביֶהם ִבְשֶכם: -ֶאתַוֵיְלכּו ֶאחָׂ לאמר קוד על את נצ

 שלא הלכו אלא לרעות את עצמם

ל לט ,פרק ג במדבר (ו) ַקד מֶשה -כָׂ ןְפקּוֵדי ַהְלִוִים ֲאֶשר פָׂ  'ִפי ה-ַעל ְוַאֲהרֹּ
ל ם כָׂ תָׂ ר ִמֶבן-ְלִמְשְפחֹּ כָׂ ה ְשַנִים ְוֶעְשִרים -זָׂ ֶדש וַָׂמְעלָׂ ֶלףחֹּ לאמר נקוד על ואהרן  :  אָׂ

  היה אהרן מן המנין שלא

ר ִאיש ִאיש ִכי-ַדֵבר ֶאל י ,פרק ט במדבר (ז) ֵאל ֵלאמֹּ ֶנֶפש אֹו -ְבֵני ִיְשרָׂ ֵמא לָׂ ִיְהֶיה טָׂ
קָׂ  ה ֶפַסח  הְבֶדֶרְך ְרחֹּ שָׂ ֵתיֶכם ְועָׂ רֹּ ֶכם אֹו ְלדֹּ לאמר  נקוד על ה"ה של מילה רחקה :  'ַלהלָׂ

 הפסחאפי' בדרך קרובה והוא טמא לא היה עושה עמהם את 

ַבד ֶחְשבֹון ַעד ל ,פרק כא במדבר (ח) ם אָׂ ן ַוַנִשים ַעד-ַוִנירָׂ ַפח ֲאשֶ -ִדיבֹּ -ַעד רנֹּ
א:   אף מלהלן היה כןלאמר שנקוד על רי"ש של אשר  ֵמיְדבָׂ

רֹּ  טו ,פרק כט במדבר (ט) רוְוִעשָׂ ִשים: ֹון ִעשָׂ ר ְכבָׂ שָׂ ה עָׂ עָׂ ד ְלַאְרבָׂ ֶאחָׂ נקוד ן ַלֶכֶבש הָׂ

 שלא היה אלא עשרון אחד בלבדלאמר על ו"ו בתרא של מילה ועשרון  

רֹּת כח ,פרק כט דברים (י) נּו ְוַהִנְגֹלת ינּוקֱאֹל 'ַלה ַהִנְסתָׂ ֵנינּו לָׂ ם-דעַ  ּוְלבָׂ  ַלֲעשֹות עֹולָׂ
ל-ֶאת ה ִדְבֵרי-כָׂ ֹּאת ַהתֹורָׂ  קרובהעשיתם הגלוים אף אני לאמר נקוד על י"א אותיות  :  ַהז

  



OPEN AND HIDDEN TRANSGRESSIONS 

רֹּת כח ,פרק כט דברים נּו ְוַהִנְגֹלת ינּוקֱאֹל 'ַלה ַהִנְסתָׂ ֵנינּו לָׂ ם-דעַ  ּוְלבָׂ  עֹולָׂ
ל-ֶאת ַלֲעשֹות ה ִדְבֵרי-כָׂ  ַהזֹּאת ַהתֹורָׂ

 Sanhedrin 43b 

(R’ Yochanan): Yisrael were not punished for hidden transgressions (of others) until they crossed the 

Yarden river.  

Tana'im argue about this:  

(Beraisa – R’ Yehudah): "Ha'Nistaros la'Shem Elokeinu veha'Niglos Lanu ul'Vaneinu Ad Olam" - there 

are dots over "Lanu ul'Vaneinu" and the 'Ayin' of "Ad" to teach that Yisrael were not punished for hidden 

transgressions until they crossed the Yardein.  

R’ Nechemyah: Yisrael are never punished for hidden things. It says "Ad Olam"! Rather, just like Yisrael 

were not punished for hidden things before crossing the Yardein, they were not punished for open 

transgressions (of others) until they crossed.  

Rashi: If you will say, “Since this punishment will come on us (in the previous verses) even if an individual 

is harboring thoughts of idolatry, what hope is there for 

us?” The verse tells us, “the hidden things (in a person’s 

mind) are for G-d (to deal with privately), but the revealed 

things (where people’s sins are publically known) are for 

B’nai Yisrael to deal with and enact justice.”  And if we do 

not enact justice, then the general public is additionally 

punished for the misdeeds of the individuals. Further, the 

dots on the letters “to us and our children” in the verse 

express the concept that the punishment for the public’s 

failure to act only occurs after B’nai Yisrael crossed the 

Yardein river, and we accepted to be guarantors upon each 

other. 

Rabeinu Tam, Ramban and Unkelos: The “hidden” 

transgressions are those actions not revealed to the one that 

does the action, but only revealed to Hashem.  And the oath 

that the Jews took to follow the path of HaShem does not 

include these “hidden” transgressions. However, even in 

the “revealed” transgressions punishment does not occur 

still after they cross the Yardein River (or according to R’ 

Nechemyah punished for the open transgressions of others. 

R’ Bachaye in the name of the Rambam: The “hidden” items are the mystical secrets and reasons for the 

Mitzvos which stay by Hashem.  Those that merit can take from these esoteric teachings. But this does 

not knowing not exempt other people from the obligation to do the “revealed” physical mitzvos. 

R’ Bachaye: Even though the Jews were now entering Eretz Yisrael, the length of the future Galus was 

hidden from us and known only to Hashem. Nevertheless, the Torah remains in force during Galus.  Thus, 

the revealed Torah is binding upon us whether the times “reveal” the Torah (Geulah) or the times “hide” 

the Torah (Galus). 

Tz’ror haMor: This verse is a continuation of the response to those (whether Jewish or non-Jewish) that 

scoff and say how is possible for the Jewish nation to be punished for the acts of a few (minority) sinners. 

The answer is that this is a matter hidden to HaShem and we do not fully understand His ways, but in the 

revealed words of Torah are still applicable to all Jews for all times. 

Why dots on the 11 letters including the “ע”? 

Tosfos – in this verse the Names 

ה אלקינו-י-ה-לי     , has 11 total letters: even 

the revealed sins are to HaShem prior to 

crossing the Yardein. 

Chasidus – 11 represents transformation, 

purpose of exile & tragedy. 

Riva – extra dot on ע that this change for 

you and your children only occurs after 

70 days: 40 days Moshe spoke on the 

Plains of Moav; 30 days of mourning 

and then enter Eretz Yisrael. 

Rabeinu Tam – extra dot on ע of the word 

 indicates that punishment to you and עד

your children by revealed means 

(witnesses) has two time periods: 

before and after crossing the Yardein 

River. 



 

 

THE LARGE LAMED 

 )דברים כט, כז( יכם אל ארץ אחרתלויש

“And He cast them to another land” 

The word "Va'yash*L*i'cheim" contains an oversized letter Lamed. 

The name of this letter “Lamed” can be translated as "teach” (limud). The Gemara (Pesachim 87b) says that 

HaShem sent Bnei Yisrael into exile among the heathen nations of the world to expose them to the "people of 

the Book" and this would increase the number of converts to Judaism. Thus, when the Bnei Yisroel are thrown 

into another land there is a "great teaching," a "Lamed (limud) rabosai," which reaches even the nations of the 

world. Our presence and behavior in Galus is supposed to be a lesson to our hosts, in honesty, ethics, and 

morals.  We are supposed to inspire them and not vice versa.  This is a really big lesson and therefore requires 

a really big Lamed. (Rabbi Shimshon Hirsch)  

Koheles (3,1-8) Everything has its season and there is a time for everything under the sun.  The following verses 

list 26 “times”.  All use the formula  "עת ל" except for two “a time of wail; a time of dance”.  The Lamed 

represents learning Torah.  Learning Torah is interrupted for accompanying a dead person and for a wedding.  

The allusion is that learning Torah is always appropriate for all other times.  This verse tells us that even in 

times of pain (Galus) we are promised that we would not be forgotten due to our learning Torah. (Take away 

the letter Lamed and the remaining letters וישיכם have the same Gematria as עשיו. When one takes away learning 

(the voice of Yaacov) one is left with Eisav (the hands of Galus). 

The Lamed can also refer to glory and exalted, as alluded in the verse in Eichah (2,1) “He threw )השליך( the glory 

of the Jews from the Heavens to the Earth”. The source of human glory is from the Heavens and is thrown down 

to earth (from the heights to a low pit). The large Lamed refers to the high source.  But as the following verses 

relate, our mission is to refine the lower worlds, doing Teshuvah to eventually go to a place higher that the 

original source. (Sefer Bechaiyah) 

The Paa’neiach Raza points out that “Vayash L’chem” is spelled deficiently, without the letter Yud which should 

appear between the letters Lamed and Chof.  The letter Yud has a numeric value of 10. Thus, he points out that 

this alludes to the 10 Tribes who will be “thrown away” far away, beyond the dark mountains to the other side 

of the Sambatyon River. He adds that there is also a message of consolation in this word. Since the Lamed is so 

large and elongated, with a majority of its length above and beyond the height of the rest of the Letters in this 

word, we can consider it as if the Lamed is removed from the word, leaving us with “V’yeschem” (and you are 

still existent).  This further alludes to the 310 worlds set aside for each righteous person (see the last Mishneh 

in Okotzin).  The word “v’yeshchem” also can mean that there is “Yesh” (Yud and Shin equals 310) “chem.”, 

“for you” (“chem.” is a possessive suffix meaning “yours” plural). 

Yud = 10; Shin = 300 

There is Yesh  310 worlds 

Other important Hebrew words containing a Lamed    

 לוי    קל וחמור 

 לבנה     רחל 

 לולב     אילן 

 אלול     לוד 



 

DOT ABOVE WORD עד 

רֹּת  כח ,פרק כט דברים נּוְוַהִנְגֹלת  לה' אלקינוַהִנְסתָׂ ֵנינּוּולְ  לָׂ ם ַלֲעשֹות -דעַ  בָׂ עֹולָׂ
ל-ֶאת ֹּאת: -כָׂ ה ַהז  ִדְבֵרי ַהתֹורָׂ

[The eleven underlined letters have a nekudah (dot) over the letter] 

עי"ן שבעד מלמד שלא ענש על  ועלנקוד על לנו ולבנינו  למה  סנהדרין דף מג/ב מסכת
 הנסתרות עד שעברו ישראל את הירדן דברי ר' יהודה 

T.T. Since the Jews accepted upon themselves the oaths on Har Gerizim and Har Eival, they becamej guarantors 

(mutually responsible) for each other.  This concept is symbolized by the ע in the word עד having a dot 

(indicating that the word is not to be taken completely at face value), as if to say, this obligation does not 

occur immediately, rather it becomes effective after the Jews cross the Jordan River, and neither us nor our 

children are subject to liabilities until that time. 

TORAH IS NOT IN HEAVEN 

ֹּאת ַהִמְצוָׂה ִכי יא ,פרק ל דברים  ִכי ֲאֶשר ַהז נֹּ ֹּא ַהיֹום ְמַצְּוָך אָׂ  ִמְמָך ִהוא ִנְפֵלאת-ל
ֹּא ה-ְול קָׂ ר ִמי ַיֲעֶלה יב   ִהוא ְרחֹּ ַמִים ִהוא ֵלאמֹּ ֹּא ַבשָׂ נּו -ל ֶחהָׂ לָׂ ה ְוִיקָׂ ַמְימָׂ נּו ַהשָׂ        לָׂ

אמר רבי ירמיה שכבר נתנה תורה מהר סיני אין  היאמאי לא בשמים   בבא מציעא דף נט/ב
 להטות  רביםאנו משגיחין בבת קול שכבר כתבת בהר סיני בתורה אחרי 

T.T. This means that a Voice from Heaven, is only considered like one opinion against a group, and we decide 

the law according to the majority. One should know that prophecy is also included in this concept of items 

that are from Heaven.  Thus, Rambam states that a Prophet can not attempt to change what is written in the 

Torah.  And, even if one says that we decide according to an individual’s opinion, then he would be considered 

an untrue prophet. Please understand that only regards to legal decisions, do we not listen to a prophet.  

However, to make clear an actual situation, we do listen to a prophecy. 

TORAH IS FOR US 

רב יהודה אמר שמואל שלשת אלפים הלכות נשתכחו בימי  אמר תמורה דף טז/א מסכת
ַמִים ִהוא שאל א"ל  ליהושעבלו של משה אמרו לו א ֹּא ַבשָׂ  (יב ,פרק ל דברים)ל

T.T. The Jews asked Yehoshua to request the forgotten laws from Heaven, like Moshe did.  Yehoshua answered 

that the Torah was no longer in the Heavens, but the Jews would have to derive the forgotten laws from the 

revealed Torah.  Thus, we can not act like Moshe, since the whole Torah was revealed to Moshe from Heaven. 

ITEMS FOR FURTHER STUDY: 

כט, י     נתינים                                 ל, ג    שבכל מקום שגלו, שכינה עמהם           

 

 



 

Evil 

ה  :כ, כט דברים עָׂ  HaShem will set him aside from evil ְוִהְבִדילֹו ה' ְלרָׂ

Baal HaTurim notes that the Gematriya of the phrase "vehivdilo HaShem leraah" is equivalent to 

that of 'hinei zeh Yeravam' (this refers to Yerav'am). 

There were two Jewish kings named Yeravam: 1) Yeravam the son of Nevat, the first king of the 

Ten Tribes of the North that broke away from the dynasty of Dovid in the south; 2) Yeravam, 

the son of Yoash, the fourteenth king of the north about a 150 years later. Both are described by 

the prophet as “evil” and causing the Jews to sin. Nevertheless, Yeravam ben Nevat by Chaza”l 

as the prime example of “evil” as the leader of the division of the Jewish nation into two and 

also setting up guards to prevent the Jews of the north from going to the Bais haMikdash (which 

was in the south). 

Seventy Years of Exile 

ה   :כו, כט דברים   with anger, with wrath, and with great fury ּוְבֶקֶצףְבַאף ּוְבֵחמָׂ

Baal HaTurim remarks that the gematria of the above phrase is 422 which is equal to the word 

 .indicating the 70 years of the Exile in Bavel (70) שבעים

Dot over the ע 

םכט, כח:  דברים  ַעד־עֹולָׂ

Baal HaTurim notes that the masorah has a text with a dot over the ע in the word עד. The letter ע 

equates to 70, which alludes to the seventy days from the first of Shvat when Moshe began to 

explain the Torah until the 10th of Nissan when the Jews crossed the Yarden and entered Eretz 

Yisrael. This indicates that punishment was no longer applicable to the Jews for the sins of an 

individual after 70 days. 

The Pasuk has 10 dots earlier over the words לנו ולבנינו (us and our children). The 10 dots teach 

the HaShem did not punish the entire community (did no hold the community responsibility) 

for the hidden sins of an individual at a limit of seventy days. 

Choose Life 

ַחְרתָׂ ַבַחִיים  :יט, ל דברים  ּובָׂ

Baal HaTurim remarks that the Gematriya of בחיים is seventy, as is that of the "sod" (secrets) in the 

Pasuk in Tehilim (25,14) "Sod Hashem li'yere'av". Moreover, he says, there are 'seventy 

explanations to the Torah'. Plus, the life span of a normal person is seventy years (Tehilim 90,10). 

The Torah is giving us a broad hint here on how to acquire life. 

 



 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe ממ"ש 

 

QUESTION: G-d blesses the 7th month that provides the ability for us to bless the other eleven months.  What is 

the blessing of HaShem?  

ANSWER: The blessing is recorded in this week’s Parsha which is always read immediately preceding Rosh 

HaShana. Atem Nitzavim HaYom – G-d promises that all of the Jews will stand strong and united on the 

day of Rosh HaShana and enter into the covenant with HaShem.      
  )תורת-מנחם התוועדויות ה'תשמ"ז כרך ד, עמ' 377(           

QUESTION: What is the lesson for our individual service of the levels of “hewers of wood” & “drawers of 

water”? 

ANSWER: עציך alludes to the word עצה the many thoughts and counsels that are available to a person. Yet the 

only true path is from HaShem.  One must discern the correct path and “chop-out” all the other advices that 

the world provides.  מימיך  refers to the waters that nourish all the pleasures of the world, drawing a person 

away from the path of HaShem.  One needs to be a drawer of water (avoiding all the other distractions) 

going to the true path of holiness.       )114 'לקוטי שיחות כרך יד, עמ(            

 QUESTION: The Jews obtained a covenant at Har Sinai.  What is the nature of the additional covenant which 

Moshe established at the end of the 40 years between G-d and the Jewish people? 

ANSWER:  At Ha Sinai the Jews entered into a covenant with G-d to be His people.  At the end of the time in the 

Desert, HaShem made the “effort” to establish a covenant that cemented the special connection between the 

Jews and Himself. This covenant was specially done at Rosh HaShana, so that every Rosh Hashana He 

renews the covenant with the neshama while in the body.  )188 'לקוטי שיחות כרך כד, עמ( 

QUESTION:  How is the love of G-d an “easy” thing to do )כי קרוב אליך הדבר מאוד בפיך ולבבך לעשותו(? 

ANSWER:    Love of G-d emanates from one's knowing Him.  

One may know G-d through faith, a "short" path in that every Jew naturally believes in G-d; yet, this can be 

a long path, as faith does not remove obstacles 

A person must also toil intellectually to know G-d. And while this is a "long" path, since G-d is not easily 

"known"; however, once this knowledge is gained, the path is indeed short, for "Know the G-d of your 

father," leads to "and serve Him with a complete heart.”           )173 'לקוטי שיחות כרך לד, עמ(                                                            

 

 

BEN CHAMESH L’MIKRA        בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 

Designed for use in the classroom or at the Shabbos Table 

 



  

 

 

 

 

נר לאפרים                                בס"ד                                           

VAYelech  לךוי  
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DIRECTIVES TO YEHOSHUA ABOUT LEADERSHIP 

ה   ז ,לא דברים ְקָרא משֶׁ עַ ַויִּ יהֹושֻׁ ֹּאֶמר ֵאָליו ְלֵעיֵני ָכל לִּ תִיְשָרֵאל ֲחַזק ֶוֱאָמץ ִכי ַאָתה -ַוי ָהָאֶרץ ֲאֶשר -ַהֶזה ֶאל ָהָעם-ָתבֹוא אֶׁ
ָתם ָלֵתת ָלֶהם ְוַאָתה ַתְנִחיֶלָנה אֹוָתם:   'ה ִנְשַבע  ַלֲאבֹּ

ת כג עַ -ַוְיַצו אֶׁ ֹּאֶמר ֲחַזק ֶוֱאָמץ ִכי ַאָתה -ִבן ְיהֹושֻׁ תנּון ַוי יא אֶׁ ְשָרֵאל-ָתבִּ ִכי  ִנְשַבְעִתי-ָהָאֶרץ ֲאֶשר-ֶאל ְבֵני יִּ  ִעָמְך:  ֶאְהֶיהָלֶהם ְוָאנֹּ

Sanhendrin 8a: Question: It says "Ki Atah Tavo (you will come) Es ha'Am ha'Zeh", but another verse says "Tavi" (with 

a Chirik implying you will bring)!  

Answer (R. Yochanan): Moshe told Yehoshua that he will enter (on a par) with elders of the generation. HaShem told 

Yehoshua to hit the elders with a staff, so they will realize that each generation has only one leader. 

Torah Temimah: “Ki Atah Tavo es ha’Am” (verse 7) with a Cholam, implies you and the people, that Yehoshua is like 

one of the people. Whereas “Tavi” with a Chirik implies that Yehoshua will bring them, that he is the leader. 

The direct implication of the Gemara is that verse 7 is said by Moshe to Yehoshua to look for assistance and advice from 

the elders of the generation.  And verse 21 is said by HaShem to Yehoshua that he is the sole leader. 

What were the intentions of the words of HaShem and of Moshe to Yehoshua? 

 Moshe (verse 7) HaShem (verse 23) 

Mizrachi 
Offered advice to rely on the 

elders. 

Yehoshua should be the sole leader 

and should install awe of him on all. 

Morasha 

Moshe carried the Jews but 

they were difficult and 

stubborn that Moshe needed 

the 70 Elders. Therefore, 

Moshe believed Yehoshua 

would be unable to handle 

the Jews by himself. 

HaShem gave Yehoshua the ability to 

handle the Jews of his generation 

who learned Torah and were worthy 

of entering Eretz Yisrael. 

Paneach 

Raza 

Said in front of all the Jews, 

therefore also showed honor 

to the Elders. 

Said only to Yehoshua, and did not 

need to honor the others. 

Iyun 

Yaacov 

Yehoshua is like the moon 

which rules with the stars. 
Only one leader for a generation. 

Kli Yakar 

One group were stubborn and 

caused troubles “Am” and 

needed assistance for the 

proper rapprochement. 

Second group listened to the leader 

“Bnai Yisrael” even if not to their 

apparent self interests. 

Chaim 

BeYad 

Regarding the special takanos 

for that generation only, 

obtain agreement of the 

Elders. 

Regarding the clear teachings of the 

Torah, Yehoshua should direct by 

himself. 

Zohar 

Moshe confirms the fact that 

the Jews will indeed enter 

Eretz  Yisrael. 

HaShem informs Yehoshua that he 

will assume leadership over the 

Jews. 

Chidushei 

HaGraz 

Appointed Yehoshua as Rosh 

Sanhendrin which works 

with the other members. 

Appointed Yehoshua as King and 

therefore told to take the staff of 

kingship and rule over all the Jews. 

 



HAKHEL 
1.   What is the Hakhel Assembly? 

In the Torah (Devarim 31: 10-13), Moshe instructs the leaders to convene an assembly of all Israel: 

men, women, children and converts during the Sukkos festival following a Shemittah year.  Its 

express purpose was for the people to hear a reading of the Torah by the King, learn it, fear G-d, 

and observe the Torah laws. From the evidence of the Mishnah we learn that the assembly was 

held throughout both Temple eras. 

 2.  When is the Assembly convened? 

The Torah specifies: מקץ שבע שנים במעד שנת השמטה בחג הסכות i.e., during the Sukkos festival of the 

year following Shemittah. The next verse: אשר יבחרבבוא כל ישראל לראות את פני ה' אלקיך במקום   i.e., 

when all Israel comes on pilgrimage, indicates that the appropriate time is at the beginning of the 

festival )אתחלתא דמועד(   and the Mishnah narrows it further, to the morrow of the first day במוצאי(

טוב ראשון של חג( -יום  that is to say, the first day of Chol HaMoed. 

The Sefer HaChinuch implies that the Assembly was not held annually in order to insure its special 

character, and Abarbanel explains that the choice of the year following Shemittah was in 

consideration of the bountiful produce of the Shemittah year, which belonged to all Israel as a 

reward for their observance of the Shemittah.  Sukkos is particularly suited for Assembly on 

account of its favourable climate, as well as on account of the mood created by Rosh HaShana and 

Yom Kippur which immediately precede it. 

3.   How was the Assembly conducted? 

Trumpets would sound throughout Yerushalayim – תוספתא 

A great platform of wood would be brought and erected in the women’s forecourt.  The king would 

sit upon it so that all could hear his reading.  All the Jews would gather about him.  The   חזן

ראש הכנסת  would take the Torah and give it to theהכנסת who would give it to the כהן ןסג  (assistant 

Kohen Gadol). He would then give it to the Kohen Gadol who, in turn, gave it to the King [“in 

order to endow it with eminence amid the multitude of the people” - Sefer HaChinuch]. The king 

would accept it while standing but, if he wished, he might sit while he read it. 

4.   Who were the participants? 

The Torah first states:  “All Israel” (verse. 11), and quickly details: “Men, women, children [and 

strangers]” (verse. 12).   

5.   The Participation of Children 

Although children are generally exempt from all legal obligations, they were an integral part of 

the Hakhel Assembly.  Even if they were infants, their presence served to benefit their parents 

(who would otherwise have had to remain at home with them and miss the Assembly), per a famous 

adage of Rabbi El’azar ben Azariah states: “Men would come to learn and women – to listen.  Why 

would children come? The children participate in order to provide a reward for those who brought 

them.”)חגיגה ג ע"א). 

The second possibility, however, is that the requirement of participation in Hakhel refers only to 

children who are already at an age of understanding.  This, in fact, is the opinion of Rambam in 

his commentary (verse. 13), basing himself upon the purpose of the ceremony (verse. 12), “that 

they will listen and fear.” 

A third possibility is raised by the Maharsha (חגיגה ג ע"א) who says that the children referred to in verse. 

12 as attending Hakhel must be of an educable age, whereas the ones mentioned in verse. 13 as “ אשר לא

 are the infants.  The same conclusion is reached by the Or HaChaim, based upon the difference ”ידעו



between "ולמען ילמדו ויראו"   (“to learn and to fear”, verse. 12), and "ולמדו ליראה" (“to learn to fear”, verse. 

13).   

In עמ' קלז ההלכה אור  Rabbi Zevin cites the אדר"ת [Rabbi A.D. Rabinowitz-Teomim], who finds it hard to 

believe that the Torah would require the presence of thousands of crying and screaming infants, whose 

voices might drown out the ceremony and whose lack of cleanliness was inconsistent with the sanctity of 

the occasion.  [See תוספות in חגיגה who discuss bringing children to the הכנסת בית  based upon the 

presumption of their participation in Hakhel. 

6.  Who officiated? 

The presiding official at Hakhel was the King of Israel.  This is determined, in the ספרי by the association 

of the Torah reading of Hakhel ("התורה הזאת") with the Torah reading for which the king is responsible 

(also called “התורה הזאת"), according to the משפט המלך. Another basis for this determination ( חזקוני)  is the 

singular form of the verb (תקרא verse. 11), which is assumed to refer to Yehoshua, whose status was that 

of a king.  A third source is provided by the description in 2 Kings 23:1-2 of the assembly convened by 

King Yoshiah during which the ספר הברית was read before all the people. 

7.   What was read aloud? 

All the sources agree that the reading was from the book of דברים (the words הזאת התורה  are understood to 

refer to this specifically). The predominant opinions are that the readings were: 

 i.       From the beginning of the book through Shema (6:4); 

ii.      The second paragraph of Shema (11:13-21); 

iii.    (27-14:22) עשר תעשר  

iv.     (15-26:12) כי תכלה לעשר  

v.       (20-17:14) פרשת המלך  

vi.     (69-28:1) הברכות והקללות  

The reading was preceded and followed by the same blessings that we customarily recite on the Torah, 

and seven additional blessings were added at the end. 

The reading had to be performed in Hebrew.  Of those who had difficulty with that language, Rambam 

says: “Converts, who do not know Hebrew, are obligated to prepare their hearts and ears to listen with 

fear and trembling as on the day the Torah was given on Sinai.  Even the wisest scholars who know the 

entire Torah are required to listen with great intent.  One who cannot hear (either because he is too far 

away, or because he doesn’t understand Hebrew) is required to direct his heart to the reading, for the 

Torah established this in order to strengthen the true faith.  He should see himself as if he were 

commanded to accept the Torah at this moment as though he heard it from G-d, Himself, for the king is 

the emissary for making the voice of G-d heard.” 

8.  Where is Hakhel reflected in practical halacha? 

Some learn from Hakhel that it is a Mitzvah to bring young children to the synagogue in order to train 

them to answer amen, since a child earns a portion in the World to Come as soon as he answers Amen. 



9.   What about Hakhel today? 

The biblical mitzvah of Hakhel is only in effect when the Jewish people reside in the Holy Land. 

Nevertheless, the Lubavitcher Rebbe זי"ע repeatedly encouraged all Jews to utilize this auspicious time to 

assemble– men, women and children – and encourage each other to increase in Torah observance and 

study, and foster an environment of fear of G-d. 

The Rebbe particularly encouraged these assemblies on or around Sukkos, when the Hakhel gathering 

took place in the Holy Temple, but the entire year is a "Hakhel Year," and an opportune time to promote 

Jewish unity and gatherings. 

The responsibility to arrange Hakhel gatherings lies primarily on the "kings," i.e. the leaders – rabbis and 

communal activists – of each community. But during this year everyone should be mindful of any 

opportunity that presents itself to gather together some Jews and recreate in microcosm the grand Hakhel 

event. 

Shemittah years in the early 21st Century (with Hakhel during the following Sukkos): 

5761 (2000-01) 

5768 (2007-08) 

5775 (2014-15) 

5782 (2021-22) 

10. Mitzvah of Hakhel is for all the generations 

The mechanics of Hakhel is for the King to read from the Torah from a raised temporary wooden bimah that was 

in the Azarah to enable all to hear.  The Lubavitcher Rebbe explains: 

Hakhel –    Gather one’s abilities into one’s inner Temple 

King –        Bitul to His Kingship 

Bimah –     Then need to raise up over one’s inclinations 

Wooden –  Temporary object with purpose to raise oneself 

        Azarah –   Only for holy matters 

The Lubavitcher Rebbe connects the concepts of Shmittah with the readings of the King at the Hakhel: 

 

Shemittah Concept Expressed 
Readings of the 

King on Hakhel 

Resting of people 
G-d’s ownership of man 

to serve Him 

Shema – result of a 

person’s resting should 

be to learn Torah and 

do Mitzvos 

Resting of the land 

G-d’s rulership on the 

world & on the laws of 

nature 

 all belongs ברכות וקללות

to G-d 

Fruit ownerless 
G-d’s ownership on 

people’s property 

 obligation to עשר תעשר

give a portion to G-d 

 לקוטי שיחות חלק כד



 

HASHEM RESPONSES BY HIDING 

Based on Sedrah Selections by Zvi Akiva Fleisher 

Devarim Chapter 31, verses 17,18: "V'histarti fonay mei'hem v'hoyoh le'echol umtzo'uhu ro'ose rabose v'tzorose 

v'omar ba'yom hahu al ki ein Elokay b'kirbi m'tzo'uni horo'ose ho'eileh, V'onochi hasteir astir ponay ba'yom 

hahu al kol horo'oh asher osoh ki fonoh el elohim acheirim" – “And I will hide My countenance from them and 

he will be as fodder and there will find him many bad happenings that will compete one with another and he 

will say on that day, "Because my HaShem is not within me have these bad happenings found me." And I will 

surely hide My countenance on that day as a result of all the bad that he has done because he has turned to 

gods who are strangers.” (A large section of these two verses helps facilitate the understanding of the many 

answers offered for the following question):  

If the person realizes that his lack of belief in HaShem has brought about difficulties, why does 

HaShem respond negatively by hiding His countenance?  

1) The Rebbe Reb Bunim of Parshis'cha says that the person deserves a punishment for saying that HaShem is 

not with him when he is going through a difficulty, because "imo onochi b'tzoroh” (Tehillim 91:15), "HaShem 

is with a person even during difficult times.” 

2) The grandson of Rebbe Boruch of Mezhibizh, who was in turn the grandson of the Holy Rebbe Yisroel Baal 

Shem Tov, burst into the study of his grandfather, Rebbe Boruch, sobbing. Rebbe Boruch asked him why he 

was crying so hard. The child answered, "I am playing hide and seek with my friends, and it was my turn to 

hide. I hid and all my friends left and are not looking for me." Rebbe Boruch said that this is HaShem's 

complaint in our verse. When HaShem hides Himself even slightly, even when a person recognizes that 

HaShem's presence is lacking, he does not search for Him, as it says in the end of our verse, "ki fonoh el elohim 

acheirim," he turned to other gods.  

3) As the Ponim Yofos and others explain, the sin of this person is idol worship. The Gemara Shabbos 88a says 

that at the time of the giving of the Torah, HaShem forced the bnei Yisroel to accept it by lifting Har Sinai 

above them and saying that if they accept the Torah, good and fine. However, if they wouldn't accept, then they 

would all (ch"v) be buried under the mountain. Tosfos d.h. "shekofo" asks, "Since they had already willingly 

accepted the Torah, as indicated by their responding with 'naa'seh v'nishmo' (Shmos 24:7), what need was there 

for coercion?" Tosfos answers that there was a fear that they might renege after being exposed to the sight of 

the awesome fire. The Mahara"l of Prague is dissatisfied with this answer and explains that the coercion is not 

to be interpreted in the literal sense as having the mountain suspended above them, but rather to be taken in a 

spiritual sense. This means that HaShem exposed the bnei Yisroel to such an intense level of clarity of 

spirituality that they had no choice but to accept the Torah, clearly understanding the folly of rejecting it 

(Tiferes Yisroel chapter #31). With this concept we can say that once a person has denied HaShem and now 

wants to enter the path of return, HaShem, in His infinite kindness hides His countenance, meaning that He 

does not shower upon this person an abundance of spirituality to make the choice abundantly clear. Although 

this might make the return to HaShem extremely easy, it would not be considered proper teshuvoh, since it was 

only done because of HaShem's pouring into this person's soul an inordinate amount of exposure to His 

countenance, His presence. Thus by hiding His countenance, the sinner's opportunity to properly repent is 

maximized.  

4) Although he has repented, it is by turning to false gods, "ki fonoh el elohim acheirim," that he seeks salvation. 

This can also be understood to mean that he has turned to the forces of nature. (Sforno)  

5) He believes that he has not seriously sinned by turning to false gods, as this is only in the realm of thought. 

However, this is a grave sin, as when it comes to false gods, even thought is considered as an action, as per the 

Gemara Kidushin 40a. (Binah L'itim)  

6) He only repents on the sin of thought, as is indicated by the word "b'kirbi," it has been kept inside. However, 

he should have repented even for action, as is indicated by the words "ki fonoh." (Tzror Hamor)  



 

7) They only repent when hit with troubles, "Um'tzo'uhu tzoros." Therefore I will hide My countenance from 

them so that they may fully repent. (Tzror Hamor)  

8) Although they did not fully repent as they only SAID that they were lacking, and when not seeing a change for 

the better they turned to false gods, nevertheless, I will hide My countenance of anger from them and accept 

their limited repentance. (Tzror Hamor)  

9) Even when I hide My countenance from them, the "Onochi" is hidden but exists. (Baal Shem Tov)  

10) Although the situation seems bad, in it is hidden the resultant good. This is the hidden in the hidden, "hasteir 

astir." (Baal Shem Tov)  

11) Although their situation is bleak they should not have said that HaShem is not with them, "al ein Elokay 

b'kirbi." (Rebbe Reb Bunim)  

12) They are only repenting for the most severe sin of denying HaShem, "al ein Elokay b'kirbi." They should have 

also repented for lesser sins. (Chasam Sofer)  

13) Although they repent, it is only for the actual sin, but not for the first turn in the wrong direction, "ki fonoh." 

(Chasam Sofer)  

14) They only repent verbally, as indicated by the word "v'omar," but do not deeply and sincerely repent. (Ksav 

Sofer)  

15) "V'onochi" is not the response of HaShem, but rather, a continuation of the words of the repentant. (Haksav 

V'hakaboloh)  

16) The Daas Z'keinim says that a father sometimes finds it necessary to have his son severely punished. However, 

he cannot face seeing the punishment taking place, since he truly loves his son. This is the meaning of the 

"hastoras ponim." (Divrei Shaul)  

17) They only recognize that HaShem has indeed left them, but they do not search for the reason this has 

happened, which is "ki fonoh." Repentance without looking for the root of the problem is incomplete. (Rabbi 

S.R. Hirsch)  

18) They are only repenting for the sins between man and HaShem, "ki ein Elokay b'kirbi," but not for the sins 

between man and man. (Hadrash V'haiyun)  

19) By repenting only for the sin of idol worship, although fully aware that they have transgressed many other 

sins, they equate themselves with bnei Noach (as per Rovo, "mikan modo'oh raboh l'Oreisa, Gemara Shabbos 

88a) who are held responsible for idol worship. If so, their repentance is not accepted, as per the medrash in 

parshas Haazinu, that there is no repentance for bnei Noach (see Yom Tov Selections on R.H.). If they do 

repent, as indicated by "ki ein ..," they show that they do consider themselves bnei Yisroel. If so they should 

repent for all their sins. (Klei Chemdah)  

20) It is obvious that if a person has (ch"v) forsaken HaShem that he has surely discarded mitzvos as well. 

Repentance requires that not only must the person repent for abandoning HaShem, but also for the many sins 

that he has committed. Our verse indicates that he is only repenting for forsaking HaShem, "ki ein Elokay 

b'kirbi," but not for having transgressed other precepts. (Droshos Yeshuos Yaakov on parshas Korach)  

21) The sinner realizes that tribulations have come upon him because of his sinning. Thus he has a realization of 

HaShem's involvement in his life. This is not true "hester ponim." Because of the severity of forsaking 

HaShem, HaShem in turn "hasteir astir," hides from the sinner the fact that it is HaShem who has hidden His 

countenance, to the point that the sinner will no longer realize this. (Chidushei haRi"m)  

22) The sinner indicates by his words, "ki ein ElokAY b'kirbi," that he thinks HaShem only rules over the bnei 

Yisroel and not over all of mankind. (Likutei Yehudah)  

 



23) The Rambam in hilchos teshuvoh chapter 2 says that proper repentance requires that HaShem can testify that 

this person will not return to his folly of sinning. This person only repents during the period of time that he is 

actively suffering, "v'omar baYOM HAHU" (T'chei'les Mordechai 24). Usually when HaShem punishes it is 

a punishment in kind, "modoh k'neged midoh." This creates an awareness that the punishment comes from 

HaShem. However, when a person sins by denying HaShem, it is most appropriate to punish him in a manner 

that he will not recognize the hand of HaShem involved, as he has denied HaShem's existence. This is "hasteir 

astir." (Baruch Taam)  

25) By not recognizing that the punishments are directed by HaShem, as indicated by the repentant's saying "ki 

ein Elokay b'kirbi," his teshuvoh is incomplete. (Meshech Chochmah)  

26) The verse says that the bad happenings are "ro'ose rabos v'tzoros." The recipient of these punishments only 

responds that they are "ro'ose." By his not accepting the full depth of his punishment, and thus in turn belittling 

his sin, his repentance is incomplete.  

27) Some attribute punishment as an automatic result of HaShem's removal of His protection. These people 

remove HaShem from the realm of guiding punishment. A greater level is that of one who recognizes that 

beyond the lack of protection there is also specific intention in sending punishment. By not recognizing this 

second level, HaShem responds in kind and hides His countenance even when redeeming a person from his 

lot. (Rabbi Borush Shimon Shnierson)  

28) When the bnei Yisroel recognize that the punishment is sent by HaShem they can easily turn the situation 

around with heartfelt prayer. However, for the sin of denying in HaShem, HaShem wants the punishment to 

be fully realized. He therefore hides the recognition that the punishment stems from HaShem, and people 

don't pray to be saved. (GR"A)  

29) The double hiding means hiding a bit of the hiding, i.e. the punishment. It would be a greater punishment to 

allow the sinner to go scot-free in this world and have no portion in the world to come, "um'sha'leim l'sonov 

al ponov l'haavido." Instead there is punishment on this world and there will be a portion in the world to come. 

(Meilitz Yosher)  

30) The sinner has transgressed negative precepts and also not done positive precepts. Repentance was only for 

the acts that were negative. HaShem responds in kind. For the inaction of not fulfilling positive commands 

HaShem responds in kind and does not act, and does not shine His countenance upon the repentant. 

(Adaptation of Binah L'itim)  

31) The punishments have brought about his recognizing that he should repent, but only after "hesteir ponim" 

will this process be completed. (A'yeles Ahovim - Rabbi Shlomo haLevi Alkabetz)  

32) The sinner has both forsaken HaShem and pursued idols. In his repentance he has only accepted HaShem, 

while still holding onto his belief in idols. There remains the sin of "ki fonoh." (Abarbanel)  

33) He only repents when "umtzo'uhu ro'ose rabose v'tzorose," only when severe punishments come upon him, 

but not when soft love-taps of reproach are sent.  

34) He feels that he is close to HaShem, and is just lacking a bit of warmth in his service, "ki ein Elokay b'KIRBI." 

However, in truth, he is far removed from proper service.  

35) He does not admit that the punishment comes from HaShem, but rather, that it was happenstance, 

"M'TZO'UNI horo'ose ho'eileh."  

36) He considers the punishments as bad, "ro'ose." In truth they come for good, so that he would repent.  

37) He has not fully repented and thus with further "hester ponim" he will complete his teshuvoh process. 

(Ramban)  

38) He still believes in his false gods. When he says "ki ein elohay b'kirbi" he is refering to his false gods who 

are not helping him. (Minchoh V'luloh)  



39) Take note of the sinner's not expressing himself by saying that he has forsaken HaShem and turned to other 

so-called powers, which is exactly what verse 16 says has taken place. Rather, he says that there is a lack of 

G-dliness within him, and no more. Although he does recognize that he has behaved incorrectly, he does not 

verbalize this is his sort of "confession." We can possibly interpret his words to mean that although he admits 

to wrongdoing, but the main thrust is that he accompanies it with "there is a lack of G-dliness within me," 

meaning that he has sinned because he was the victim of a spiritual vacuum, i.e. his family nucleus, his 

environment, etc., was lacking in Torah values. This is akin to the explanation offered for the similarly 

enigmatic verses in Vayikra 26:40,41, "V'hisvadu es avonom v'es avone avosom …… v'af asher holchu imi 

b'keri, Af ani ei'leich imom b'keri." The people confess their sins and those of their fathers, and HaShem 

responds negatively, that He will deal with them in a manner of happenstance, i.e. not offer Divine 

supervision, but instead leave them to the dangers of happenstance. The same question applies here, why such 

a negative response to what seems like a genuine confession. In a previous issue we offered that the insincerity 

of the confession in this verse lies in that the confession is not limited to one's own sins, but rather, the sins 

of their ancestors are also mentioned. This is likewise a confession with a major excuse. In essence, "I acted 

incorrectly but am not to be held responsible, as I was subject to exposure to my parents also committing these 

sins. It cannot be expected of me to behave properly." This is unacceptable. Since the so-called repentant 

claims that he is the victim of happenstance, that he was placed in a spiritually devoid environment, it is no 

wonder that HaShem responds in kind with "keri."  

The Rambam (hilchos teshuvoh 5:2) writes that a person should not accept the claims of the foolish people of 

foreign nations and the uneducated among our own nation, that a person is a product of his environment and 

is fixed in this position. Rather, no one is forced to behave in a fixed manner, to be either of a calm demeanor 

or an angry demeanor, stingy or overly generous, etc. Notwithstanding one's environment, he can become as 

righteous as Moshe Rabbeinu or as evil as Yerovam ben N'vat.  

These words of the Rambam, although they appear in the 5th chapter, are not only key to, but also ground entry 

level to proper repentance. Once a person realizes that he has acted improperly, rather than excusing himself 

with the types of excuses just mentioned, he must accept the blame clearly upon himself, PERIOD. Otherwise 

there can be no repentance. We can similarly apply this concept to our verses. HaShem's response is again in 

kind. The person excuses himself because he has been placed in a circumstance of "hester ponim," of a 

spiritual void, and HaShem responds with further hiding of His countenance. WE MUST OWN UP TO OUR 

INADEQUACIES! NO EXCUSES! (Zvi Fleisher) 

40) The Prophet Yirmiyahu says: "Ki shtayim ro'ose ossoh ami osi ozvu m'kore mayim chaim lachatzov lo'hem 

borose borose nishborim asher lo yochilu hamoyim" (2:13). Yirmiyahu, in the name of HaShem bemoans the 

bnei Yisroel's forsaking HaShem and pursuing other so-called deities. He clearly spells out that "avodoh 

zoroh" encompasses two very sinful aspects, forsaking HaShem and turning to outside powers. Verse 16 says, 

"V'zonoh acha'rei elohei neichar ho'oretz …… vaazovani," - And he has turned after foreign powers of the 

land, and he has forsaken Me. When it comes to confession we only find mention of the lack of "my G-d 

within me," but no mention of turning to others. This is surely an incomplete repentance. This is spelled out 

in verse 18, "Ki fonoh el elohim acheirim," with no mention of forsaking HaShem, as there was confession 

on that. This is likewise the intention "al kol ho'ro'oh asher ossoh," ALL the bad that he has perpetrated, both 

aspects.  

Either of these two interpretations can be incorporated into the words of the Ramban, who answers that we must 

conclude that the repentance was incomplete. (Zvi Akiva Fleisher) 

41) The person is not repenting at all. He admits that he has forsaken HaShem, but has no plans to change his 

ways, notwithstanding that he has been the recipient of much bad. Read these words of our verse as: 

"V'ONOCHI hasteir," - and when this person has hidden - forsaken - ONOCHI - the first of the Ten 

Commandments, to recognize that HaShem is our G-d, then HaShem's response is "astir ponai." (Rabbi 

Yechezkel haKohein of Radomsk) 

  



THE SONG OF TORAH 

 

  

לעד בבני ישראל השירה הזאתכתבו לכם את השירה הזאת ולמדה את בני ישראל שימה בפיהם למען תהיה לי  ועתה  

Now write for yourselves this “song” and teach it to the Children of Israel; place it into their mouths, so that this 

song will be for Me as a witness to the Children of Israel (Devarim 31,19) 

 

What is the “song” השירה הזאת? 

1. Parshas HaAzinu, which addresses the great themes of Jewish history; 

2. Sefer Devarim - Discourse of Moshe addressed to all generations; or, 

3. The entire Torah 

 

Why would the Torah be referred to as a shirah “song”? 

This becomes considerably more problematic in the light of another Talmudic passage (Sotah 35a) describing 

a certain punishment that befell King Dovid because he referred to the Torah as zemiros – songs, as in Tehillim 

(119:54) ‘Your statutes were like songs (zemiros) to me’.  

The answer to this problem, according to the Vilna Gaon, lies in the crucial distinction between these two 

words that we translate identically as ‘song’ - shirah and zemirah.  

A ‘zemirah’ is finite – it has a beginning and an end, at which point the song reaches its completion. Classic 

examples of this are the zemiros that we sing on Shabbos –all of which are of a finite length. Indeed, the word 

itself can also mean to ‘prune’, as in ‘six years you may prune (tizmor) your vineyard’ (Vayikra 25:3).  

Shirah, on the other hand, represents something infinite. It is in order to give expression to one’s deepest and 

innermost feelings that leads a person to break out in a song of this nature. Thus we find that the Song by the Sea 

is referred to as a shirah- it was the collective articulation of the feelings of a nation that had just witnessed a 

miraculous salvation of the highest order. Such feelings, by definition, have neither an end nor a beginning. And 

so too their manifestation in the form of song, shirah, is also infinite – it is an expression of the singer’s essence. 

To refer to the Torah as a zemirah implies that it has a beginning and an end – that it is in some way limited 

and finite. This is wrong, because the Torah is by definition infinite; it is the epitome of a shirah – the infinite 

expression of the essence of a Jew. 

And that is why in commanding every Jew to write a Sefer Torah, the Torah itself reminds us what our attitude 

towards it should be. Far from being something external to us, it is our Song of Life – an infinite shirah that gives 

expression to the innermost desire of the soul to come close to G-d. 

 

Sanhedrin 21b: (Mishnah): The King writes a Sefer Torah for himself.  

(Beraisa): It is not enough that he inherited one.  

(Rabah): Even if one inherited a Sefer Torah, it is a Mitzvah to write one himself - "Kisvu Lachem Es 

ha'Shirah ha'Zos."  

(Abaye - Beraisa): It is not enough that he inherited one. 

 

Rambam: It is a positive commandment for every Jewish man to write a Torah scroll for himself as the verse 

states “write for yourselves a Torah which contains this song.” 



 

What is meant by “now” ועתה, which implies for the time in the desert and not for all generations? 

 

1. The Gemara (Gittin 60a) discusses the manner that Moshe gave the Torah to the Jews. Rabbi 

Yochanan states the Torah was given each section as Moshe wrote it.  Whereas Resh Lakish states 

the Torah was given as a complete unit (Tosfos explains that even according to this opinion each 

Parsha was written as is occurred but was not given to the Jews until it was complete. According to 

either opinion the word "ועתה" indicates that the Divine command to Moshe to write it by sections 

only applied to the time in the Desert; however, future generations must write the entire Torah. 

 now implies to Moshe’s giving of the Written Torah. Whereas the Oral Torah is not written "ועתה" .2

down; rather it is given to the Jews in order to learn it as the verse states בפיהם" "שימה  (to know and 

understand the explanations and reasons of the 

Torah). The Oral Torah was meant to be 

transmitted orally. All this is at the time (now) 

that Moshe provided the Written Torah to the 

Jews prior to entering Eretz Yisrael. However, 

in a future time (not now) the Oral Torah will 

also put into a written format )'עת לעשות לה( 

3. The Torah already provided the commandment to learn Torah. How do we understand that this verse 

also contains ולמדה? The word "ועתה" implies that we do not fulfill the mitzvah of owning a Sefer 

Torah with a borrowed one. One does not fulfill one’s own learning but needs to teach others and 

not just once (as borrowed). Rather one needs to be שימה בפיהם (need to be always learning and 

teaching) which necessitates one having one’s own Sefer Torah. 

4. One does not fulfill the obligation to own a Sefer Torah with one that is received as an inheritance.  

One still needs to have a Sefer Torah written for oneself.  The Torah needs to be fresh and not old. 

 

The Midrash Rabbah (9:9) relates that prior to Moshe's passing he wrote thirteen Sifrei Torah — 

one for each tribe and one which was placed in the Ark. Since it was impossible to expect every 

Jew to personally write a Torah at that time, Moshe arranged that each tribe have a Torah, 

and through the rule of "leiv beit din matnah," when a Jew learned in it, it would be deemed 

as his personal Torah which Moshe wrote specifically for him.  

Moshe thus set a precedent for future generations that when it is difficult to personally write a 

Sefer Torah, one may rely on a communal Sefer Torah for the observance of the Biblical 

mitzvah to write a Sefer Torah. 
  

Rabeinu Tam: Gematria 

  "הן תורה בכתב" same as "ולמדה את בני ישראל" 

 "זה התלמוד" same "שימה בפיהם"



 

The Mitzvah of Writing a Sefer Torah 

 The Gemara in Sanhedrin (21B) states - Even though one has inherited a Sefer Torah, it is a Mitzvah to write one's 

own as it says (in this week's Parsha) "And now write for yourselves this song". Rambam (hilchos Sefer Torah 7, 1) 
adds that if one is not competent enough to write it himself, he may hire a Sofer instead. 

There are two basic ways to view this Mitzvah, resulting in many practical ramifications:  

The first is that the actual act of writing is the Mitzvah, inheritance would then obviously be inadequate. The rationale 
for the Mitzvah may be as D'var Eliyohu (46) proposes, to create a new object of sanctity in the world.  

The second is that the ownership of a Sefer Torah is the Mitzvah, the writing being just a means to attain this goal. 
The purpose of the ownership would then be so that the Sefer Torah be accessible to be learnt from. According to this 
view inheritance is not sufficient for one of two reasons. One is that the Torah wanted to ensure a supply of new Sifrei 
Torah. This idea is mentioned in the Chinuch (613) who explains that an abundance and accessibility of Seforim will 
cause more Torah to be studied. In addition, a new Sefer will create more motivation for learning. The second reason 
is that the Torah required a certain degree of exertion in order to have the Sefer Torah. This point is expounded upon 
by Recanti who writes that the effort invested will cause the writer (or buyer) to cherish the fruit of his labor, thereby 
motivating him to learn from it.  

 Some ramifications of this difference of opinion are as follows: 

Women  
There is a discussion whether women, who are exempt from Torah study in general and cannot act as a Sofer, are 
obligated to perform this Mitzvah. Most Poskim rule that women are exempt. However, Sha'agas Arye reasons that 
since (in his opinion) the Mitzvah is the actual writing (not the ownership to enable study from it), a woman may hire a 
Sofer and is therefore obligated. Beis Shearim (360) postulates that although a woman cannot be a Sofer, the Mitzvah 
is the ownership, which a woman can and is required to do. 

Buying a Sefer Torah  
Rashi and Nimukei Yosef (Menachos 30) write that one who acquires a Sefer Torah has fulfilled this Mitzvah. Rama 
(Y.D. 270) however, rules that he has not performed the Mitzvah. This argument is interpreted by Chesed L'Avraham 
and Maharshag to be based on our original question whether the Mitzvah is the actual writing or the mere ownership. 

Writing a Sefer Torah in conjunction with others  
Aruch Hashulchan and Radam suggest that if the Mitzvah is the ownership one can fulfill his obligation by purchasing 
a Sefer Torah with somebody else. If, however, the Mitzvah is the actual writing one cannot, because he has written 
only a partial Sefer Torah. 

Selling a Sefer Torah 
Toras Chaim (Sanhedrin 21B) rules that being that the Mitzvah is to own a Sefer Torah, one may not sell it because 
he is thus relinquishing his ownership. Bnei Yonah and Minchas Chinuch argue that since the Mitzvah is the writing, 
once the Sefer Torah has been written, the Mitzvah has been accomplished forever. 

In Conclusion 
1) One who corrects a mistake in a Sefer Torah thereby rendering it fit for use has fulfilled this commandment. 

This is the origin of the custom that the Sofer leaves some letters at the end of the Torah to be filled in by the 
one wishing to accomplish the Mitzvah himself.  

2) It is preferable to lend one's Sefer Torah to a Shul rather than fully donating it (to avoid the above issue with 
relinquishing ownership).  

3) The Rosh writes that nowadays that Torah Sheba'al Pe has been committed to writing, there is also an obligation 
to write or purchase Mishnayos, Gemaros and other commentaries. Levush adds that nowadays even if one 
has written a Sefer Torah, he has not fully accomplished the Mitzvah unless he also obtains other Seforim that 
will clarify the Mitzvos.  

4) Given the option to support the needy or write a Sefer Torah, helping the needy takes precedence.  



 Letters Verses Parshas Chapters Sedros 

BERESHIS 78,864 1,534 91 50 12 

SHEMOS 63,529 1,209 164 40 11 

VAYIKRA 44,790 859 98 27 10 

BEMIDBAR 63,530 1,288 158 36 10 

DEVARIM 54,892 992 159 34 11 

TOTAL 304,805 5,882 670 177 54 

Total Number of Letters - 304,805 

 

There are other traditions of the number of letters (including 600,000 like the number of Jews that left 

Egypt).  For a discussion of various sources on this matter, see THE HANDBOOK OF JEWISH 

THOUGHT by Rabbi Ayreh Kaplan Chapter 7, note 108, plus the following: 

Mikra Vehamesora: The numerical difference results from historical changes of usage of Ksav Ashuris, Ksav Ivri 

and Aramaic, or a combination of the written letters combined with the blank spaces. 

Zohar Chadash: States there are 600,000 letters in the Sefer torah (corresponding to the 600,000 Jewish souls; 

the name Yisrael is an acronym for the words “Yesh Shishim Ribo Osiyos laTorah” “there is 60 ten-thousand 

of letters in the Torah). The method of counting is according to the number of letters that comprise its name 

when spelled out (example: letter Alef is really three letters Alef-Lamed-Feh). 

Rav Shneur Zalman of Liadi: To count the letters one must identify every vowel that lacks a supplementary letter 

and add that letter to the word (for example, an Alef or Heh after every Patach or Kamatz). 

Rav Yaakov Kaminetzky: The letters of the Torah have different widths. Yud is the smallest letter width.  Thus, if 

you count the letters according the standard width of a Yud, another count would result. (One Yud-width letters: 

Vav, Zayin, Yud and final Nun; One-and-a-half Yud-width letters: Gimel and Nun; Fifteen letters are two Yud-

width letters; Five letters are two-plus-a-bit Yud-width letters; and one letter is three-plus-a-bit Yud-width 

letter. 

  



TORAH SHALL NOT BE FORGOTTEN  

 

 

 

 כי לא תשכח מפי זרעו )דברים לא, כא(
 )מעריב(  חיינו ואורך ימינו ובהם נ יומם ולילהכי הם 

Shabbos 138b: R. Shimon bar Yochai: Heaven forbid that Torah would be forgotten from Yisrael - "Ki Lo 

Sishakach mi'Pi Zar'o".  

Question: How do we explain "Yeshotetu Levakesh Es Devar HaShem" (Amos 8)?  

Answer: They will not find the Halachah and Mishnah clear [even] in one place (there will be many different 

opinions). 

Torah is what makes the Jews unique from all the other nations. G-d forbid that the Torah should be forgotten from 

our children.  Rather, the Torah tells us that during the Galus, the clear understanding and one source for 

halacha will not be provided to us. 

Specifically, Rabbi Shimon bar Yochai says this statement. Torah was given in the written format.  Yet it is the 

Oral Torah and (even more so in these generations) the hidden Torah (Chassidus) that enables the completion 

of the goal of Creation.  Thus, the last letters of this verse spell out “Yochai”: 

 כי לא תשכח מפי זרעו

Rashi on the Chumash (Devarim 31:21) comments and says that this verse serves as a promise that the Torah will 

never be forgotten from the Jewish people totally. 

There is a discussion among the commentators how to interpret the meaning of this promise. When the verse says 

that “Torah” will not be forgotten, Rashi understands that we are assured that the song of Ha’azinu will never 

be forgotten. This song will remain as testimony for the Jewish people for all generations, and its lesson of 

the trials and tribulations of the nation and its destiny will accompany them on their trek through history. 

However, there never was a promise that the rest of the Torah would be remembered forever. This, then, is 

what Rashi alludes to when he comments that the Torah will never be forgotten “totally”, because the song of 

Ha’azinu will always remain.  

This is also how Maharsha understands the statement of Rebbe Shimon ben Yochai in our Gemara. Maharshal 

understands that the promise in the promise in the verse refers to the written Torah. The promise of Ha’azinu 

never being forgotten automatically indicates that the rest of the written Torah, as well, will never be lost.  

However, it is the oral teachings that are vulnerable, and there is a danger of their possibly being forgotten.  

The world is in need of a purified atmosphere. Purified air comes only through words of Torah. Words of Torah 

offer protection in general and for each individual in particular. The division of the Six Orders of Mishna for 

memorization is intended for "when you walk on the road." The Mishna or two recited from memory wherever 

one may be, in whatever sort of place he may be, will illuminate the bond between Israel and G-d. The letters 

MiSHNaH are the same as NeSHaMaH (soul). It is extremely difficult to find the words to express the 

tremendous benefit, with G-d's help, in the general and individual protection that constant repetition of Mishna 

will bring. And there are no words to describe the tremendous gratification one thereby gives the Creator, may 

He be blessed. (Hayom Yom – Lubavitch) 



PARSHAS  VAYALECH ךויל  SELECTIONS 

 

Netzavim-VaYelech 

  פ"ת וילך –"ג המלך ב

Baal HaTurim explains that the two Parshas are read together on Shabbos in some years and on 

separately in other years.  The above mnemonic tells us a formula: 

When the first day of Rosh HaShanah (המלך the day of the King) occurs on the second or third 

day of the week )ב"ג(, then the Parsha of Netzavim is separate (broken פת( from VaYelech. 

When Rosh haShanah occurs on the fifth day or Shabbos (the set calendar does not allow for 

Rosh haShanah to occur on the first, fourth or sixth days of the week לא אד"ו), then Netzavim 

and VaYelech are read together.  

Since Netzvaim is always read on the Shabbos prior to Rosh haShanah, some years will occur 

when VaYelech is not read that year (read on the Shabbos prior to Rosh HaShanah together 

with Netzavim, and then the following year might be read separate from Netzavim after the 

following Rosh haShanah). 

The Last Day of Moshe 

ִכי ַהיֹום לֹּא־אּו :ב, לא דברים ֹּאֶמר ֲאֵלֶהם ֶבן־ֵמָאה ְוֶעְשִרים ָשָנה ָאנֹּ ר ֶאת־ 'הַכל עֹוד ָלֵצאת ְוָלבֹוא ַוי ֹּא ַתֲעבֹּ ָאַמר ֵאַלי ל

 ַהַיְרֵדן ַהֶזה:

Baal HaTurim remarks the word ולבוא is written full (with a vav=6) to indicate that Moshe meant 

that, “I am no longer able to come into (the depths of understanding) the Six Orders of the 

Mishnah.” 

The Gemara Sotah (13a) interprets the phrase לצאת ולבוא as a reference to familiarity with the 

gateways of wisdom. The Baal HaTurim explains that the “gateways of wisdom” are the Six 

Orders of the Mishnah. 

The Six Exiles 

ל ּוְמָצֻאהּו ָרעֹות ַרבֹות ְוָצרֹו  :יז, לא דברים ת ְוָאַמר ְוָחָרה ַאִפי בֹו ַביֹום־ַההּוא ַוֲעַזְבִתים ְוִהְסַתְרִתי ָפַני ֵמֶהם ְוָהָיה ֶלֱאכֹּ

ֹּא ַעל ִכי־ֵאין ֱאֹלַביֹום ַהה  ִבי ְמָצאּוִני ָהָרעֹות ָהֵאֶלהי ְבִקְר קּוא ֲהל

Baal HaTurim observes that the gematria of the word ומצאהו (and many evil things and troubles 

will befall them) is missing a 'Vav' (after the 'Alef'). This hints at the six stages of exile that 

Yisrael experienced: three at the hand of Sancheriv (exiled the tribes of Reuven, Gad, and 

Manasseh; then exiled Zevulun and Naftali; and then the remaining tribes of the Northern 

Kingdom). In addition the three exiles executed at the hand of Nevuchadnetzar (who exiled 

Yehudah and Binyamin three times: with Yehoakim; with Yehoiachin; and with Tzedkiyaha). 


