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   LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA    

z e n - i x g `    z y x t
'eke eznie 'd iptl mzaxwa oxd` ipa ipy zen ixg`

The posuk seems to indicate that the death of Nadav and Avihu was somehow a consequence of
closely approaching Hashem.  This needs further clarification.

The Gemara and medrashim are replete with various opinions relating the details of their offense.
Among them are that they didn’t get married and didn’t have children.  The medrash relates that one
day Moshe and Aharon were walking outside.  As Nadav and Avihu followed closely behind them, they
commented to each other “When will these two old ones die, so that we shall take over?”

It is hard to understand how these two tzadikim neglected to establish a family, a mitzvah that is a
foundation of Torah and avodas Hashem.  Moreover, the anticipation of Moshe and Aharon’s death
begs explanation.  Even the lowest of individuals does not await the death of his own father.

Furthermore, what does all of this have to do with coming close to Hashem?  To complicate matters,
the posuk in parshas Sh’mini relates that Nadav and Avihu were punished because they brought an
eish zarah – a foreign fire.  This doesn’t seem to describe any of the statements of Chazal.

In an effort to defend to honor of these two tzadikim, the K’sav Sofer offers the following approach,
thereby reconciling the apparent conflicting words of the p’sukim and of Chazal:

As Nadav and Avihu walked behind the two leaders of k’lal Yisroel, they took note of their
differences.  Undoubtedly, Moshe Rabeinu, their uncle had reached a much higher madreigah than that
of their own father. He was constantly busy with communal needs.  Nevertheless, his own children did
not follow in his footsteps; they did not strive to imitate their father.

Aharon HaKohein, on the other hand, although not self-centered in the slightest, primarily
preoccupied himself with tending to the needs of his family.  In an honest evaluation of the situation,
Nadav and Avihu realized that they were a product of their father’s constant efforts to tend to the
chinuch of his children.

Realizing that they were to succeed Moshe and Aharon in the leadership of B’nei Yisroel, they made
the following assessment:  ‘We cannot simultaneously raise our children and be competent leaders of
k’lal Yisroel.  It’s either one or the other.  Moshe and Aharon are already older, and it won’t be long until
we are left in charge, and then our families will suffer.’  Therefore, they did not get married, so that they
should not have children.

Their motives were pure.  They desired to serve Hashem, as best as possible.  To want to lead k’lal
Yisroel with fewer distractions is a noble goal, but their motives led them to err.  The Torah demands us
to put in our efforts in every undertaking.  The results are in the hands of Hashem.  This was Nadav and
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Avihu’s mistake.  Their burning desire to serve Hashem fully, led them to utilizing an eish zarah – a
concept foreign to Torah – in their endeavors.

:'eke ezenie 'd iptl mzaxwa oxd` ipa ipy zen ixg`...

After the death of Nadav and Avihu, Hakadosh Boruch Hu warned Aharon that even as Kohein
Gadol, he was not permitted to enter to kodesh ha’kodoshim whenever he wished. Rather, he was only
permitted to enter the holiest spot on earth once a year, on Yom Kippur. There seems to be a definite
connection between the death of Aharon’s sons and this restriction of entry. In attempting to understand
the correlation, if we begin to analyze the cheit of Nadav and Avihu, we see that there are several
opinions in Chazal regarding the nature of their crime. According to one opinion, they were guilty of
issuing a halachic ruling in the presence of their rebbe, (and everyone else’s) Moshe Rabeinu. Others
explain that they were deserving of death because they didn’t get married and have children. Yet our
posuk states that their cheit was “b’karvosom lifnei Hashem” - when they came to offer korbanos to
Hashem. It is difficult to understand what any of these have to do with sacrifices in the Beis HaMikdash.
Furthermore, lest we think that the sons of Aharon merely acted out of arrogance, Chazal tell us in no
uncertain terms that they were in fact greater than Moshe and Aharon. How are we to understand all of
this?

The Nesivos Sholom offers the following approach: He cites the words of the Kli Yakar who
explains that the Kohein Gadol enters the Kodesh Hakodoshim, he does so as an agent of and
therefore with the strength and power of all of k’lal Yisroel. If the Jewish people would be on a high
enough level, the Kohein Gadol would indeed be permitted to enter every day as our shaliach.
However, when we sin, we build a barier between us and Hashem Yisborach and the Kohein Gadol
acting as our shaliach, cannot approach Hashem in the same way. A leader, as high of a level as he
attains, must remain connected to the people he leads. Nadav and Avihu attained a very high spiritual
level. So much so that they could not fathom getting married and connecting to a family of a wife and
children, and it wasn’t arrogance that led them to issue their own halachic rulings, but their inability to
function as talmidim of Moshe Rabeinu. Had they felt connected to the rest of k’lal Yisroel, they would
have realized their place in k’lal Yisroel as students of Moshe, despite the level they had personally
attained. Their demise came about, “b’karvosom lifnei Hashem” - because, when they came close to
Hashem, reaching an elevated level, they did remain connected to the people at large.

This does not necessarily mean that leaders and gedolei Yisroel should present themselves as
being equal with everyone else. On the contrary, many of our leaders throughout the generations have
demanded a certain amount of honor while being cognizant that kavod bestowed to them is in fact
kavod ha’Torah. What it does mean however, is that a leader must be able to relate to his followers. He
must understand them and be able to sympathize with them and understand their perspectives.

We are all leaders. Those of us who don’t lead communities or groups of students lead our
children, families and neighbors. There is always someone who looks up to us and we can impact on
their lives. The key to helping and impacting on others is to connect to them. Understand their needs
and concerns, not on our terms, but by the way they see things and define life.

:ezenie 'd iptl mzaxwa

From the wording of the posuk it appears that the death of Nadav and Avihu came about
because they came too close to Hashem. This is further supported by Chazal who tell us that they were
in fact greater in stature than Moshe and Aharon and that their death was actually a Kiddush Hashem.

Yesods m’ Hasedra www.ahavasyehonoson.com   [2]



This itself begs further explanation. Moreover, we need to understand how we can apply this concept to
our daily lives.

The Sefer Arvei Nachal offers the following mashal: Once, there was a king who wanted to have
the best jeweler in his kingdom craft a piece to add to his crown. However, the king wished to watch as
the craftsman worked with the gold and gems. First, one of the top jewelers in the world was brought in,
but as the king looked on, the jeweler was able to produce nothing. The same thing happened with the
second craftsman, and the third as well. Eventually, one of the king’s officers brought in an ordinary
jeweler. This man however, while he performed fine work with the materials he was given, had no
regard for royalty and spoke to the king as if he was one of his co-workers, at best. Such an ornament
however, the king did not wish to wear in his crown, and so, he summoned yet another skilled jeweler
but before he began, he entered into conversation with him in order to enable him to relax, and so he
was able to produce the desired product without detracting from the king’s honor.

Hakadosh Baruch Hu created three “beings” in the world - the malachim, b’nei adam, and
animals. The malachim, while they are on the one hand on a very high level, are unable to “produce”.
They are referred to as “omdim” (standing). Their yiras Hashem is so real that they have no “choice”
other than to do Hashem’s will. At the other end of the spectrum are the animals who follow their
desires and instincts, and remote from any amount of yiras shomayim, incapable of making “higher
decisions”. We, are in the middle. While our ultimate goal is to bring honor to Hashem yisborach, we
were created with a yetzer hara that “blocks” our yiras shomayim. Much like the last jeweler in the
mashal, we are made to feel at ease in front of the King.
Were it not for this feeling of comfort, we would be so overcome with fear that we wouldn’t be capable
of fulfilling any mitzvos at all.

This is our avodah: to imbue our Torah and mitzvos with a healthy balance of comfort and yiras
shomayim.

yali ycw ca zpzk:

     When the kohein gadol went in to the kodesh hakadoshim on Yom Kipur, he donned white
clothing.  Although most of the time the kohein gadol wore royal garments befitting his position, On this
holiest of days however, the kohein gadol wore only white. Chazal explain that since he was seeking
forgiveness on behalf of all of k'lal Yisroel, it was not appropriate to wear gold which "reminds"
Hakadosh Boruch Hu of the eigel ha'zahav (golden calf). 
   While we can certainly understand this concept of ein kateigor naaseh saneigor - that we don't
want to call upon prosecuting evidence to serve our defense - its parameters need to be understood.
The rest of the "regular" avodos were performed in the kohein gadol's regular garb with all of its golden
components. It would seem that on the yom kadosh of Yom Kipur when we seek forgiveness for the
entire nation, we would want to avoid mentioning our dark past altogether. Why then is the kohein
gadol's clothing a concern only when entering the kadosh ha'kadoshim?
    HaRav Zalman Sorotzkin zt"l explains that from here we can derive a vital lesson in maintaining
a careful balance between unconditional love and rebuke of our children, students, and all Jews.
HaRav Sorotzkin bemoans those who take "limud zechus" to an extreme, completely ignoring the
Torah's command to rebuke others and help them mend their ways. Even R' Levi Yitzchok of
Berditchev who was famous for his ability to see the good in every negative behavior of his fellow Jews,
only did this when davening or speaking to Hakadosh Boruch Hu. Indeed, the posuk stresses that when
the kohein gadol entered the kodesh hakadoshim, "no other men were present". It was just him, with the
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Ribono shel Olam.  The rest of the day however, it was business as usual and the kohein wore the
golden vestments.
   Indeed, it is a challenge to balance ahavas chinam (unconditional love for every Jew) with
realizing other people faults in order to help them change for the better, and ensure that we don't
become negatively influenced by our friends.  It is however no contradiction. Perhaps this is one of the
reasons why the kohein gadol changed his clothes several times; to teach us that we can straddle both
relationships with others; at times we must rebuke others who will accept our words, and even when
they won't, we must realize their mistakes so we can befriend and encourage them without being
impacted by them. Yet we must always realize, in the innermost chambers of our hearts, our love for
every Jew, and that we don't chas v'sholom want our words to prosecute.

:'d iptl y`d lr zxhwd z` ozpe :'eke zxhw eiptg `lne 'eke y` ilgb dzgnd `ln gwle

 From the simple reading of the posuk, it appears that the Torah is instructing the Kohein Gadol
to enter the kodesh ha’kodoshim with coals and incense in his hands and burn the incense there in front
of the Aron HaKodesh and this indeed was the proper order of the avodah of Yom Kippur.  The Gemara
in Meseches Yoma however, tells us that the tzadokim (Saducees) understood differently. They
understood that the correct way to offer the ketores was to burn it in the fire-pan before entering the
kodesh ha’kodoshim. This is particularly difficult to understand, since this heretical group denied the oral
tradition and firmly believed that the words of the Torah are to be interpreted literally. What was it about
this service of Yom Kippur that caused them to veer from their beliefs and interpret the pesukim
differently? Moreover, it seems that the Chachamim were somewhat preoccupied with fighting the
tzadokim over this issue. The Gemara tells us that every year before Yom Kippur, the Sages would
make the Kohein Gadol take an oath that he would not deviate one iota from their instructions. Such an
oath is far from being a light matter and the gemara tells us that the kohein gadol would leave in tears
having been suspected as being a tzadoki. There were many conflicts between the Tzadokim and the
Chachamim and none of them were fought with as much vigor as this one. What was so special about
this heretical opinion that caused the Chachamim to fight against so strongly?

The Aruch HaShulchan (in his derashos) explains that the debate over how to offer the ketores on
Yom Kippur was more than just one of many disputes between the tzedokim and the Chachamim. It
was in fact the crux of their machlokes. They saw Torah at face value. A bunch of words and
instructions to be followed. Chalilah, a series of laws without depth unable to bring us closer to
Hakadosh Boruch Hu. Therefore, they reasoned that the kohein gadol should enter with the incense
already lit. As far as they understood things, the fire of Torah always burns the same way.  The
Chachamim however, understood that this is simply not true. While the letters of the written Torah
remain unchanged, the Torah sheh b’al peh (oral tradition) and the understandings that accompany
both the written and oral Torah grow continually and exponentially. The more one delves into Torah and
its deeper understandings, the closer he comes to Hakadosh Boruch Hu. Then when he goes back and
reads the same words of the written Torah again, he will have an entirely different understanding than
he had previously. Torah, cannot be understood at face value only. The Torah’s directive that the
kohein gadol enter the kodesh ha’kodoshim and approach the Aron ha’kodesh before lighting the
incense was to meant to convey this message.
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'eke zlk`d ytpa ipt izzpe mc lk lk`i xy`...

Rashi explains that Hashem will turn away from all other matters and ‘give His full attention’ to deal
with punishing someone who eats blood.  While it most definitely underscores the severity of the crime,
it is difficult to understand why the Ribono shel Olam, who can scan every detail of creation with just
one glance, needs to focus all efforts in dealing with a single aveirah.

HaRav Eliyahu Meir Bloch fv''l explains that this serves as a powerful lesson in understanding how
Hashem runs the world.  Everything that happens is ultimately the will of Hashem.  Chazal tell us
(Chulin 7b) that one does not smash his finger unless Heaven declares it to be so.  While we know this
to be true, and every detail of our lives is a mishpat emes (true judgment),  we tend to categorize them
as details.

For example, a war situation may result in poverty for some of a country’s citizens, and income for
others.  In our limited view of the world, we see the war as the main decree.  The verdict of financial
loss or gain for its citizens, while directed by Hashem, exists because of the state of war.

This understanding is not necessarily accurate.  Sometimes, Hashem could bring about an entire
war just to bring financial loss or gain to the civilians.   Although the war is also a mishpat emes, it is of
a secondary nature.

This is the meaning of the posuk.  Hashem will turn his attention,  i.e. make this His primary
motivation in bringing about conditions for punishment.

mda ige...:

 The posuk tells us to do mitzvos "va'chai ba'hem" -  and live with them. Rashi cites Chazal's
addition to the posuk, "v'lo she'yamos bahem" - and not die by them. It is from here that Chazal derive
that, save for a few exceptions, preservation of life takes precedence over all other mitzvos.
   Targum Onkelos however, takes a seemingly different approach in understanding these words,
adding that life to which we are referring is 'chayei olam ha'ba'.  Since the ultimate purpose of Torah
and mitzvos is not for us reap rewards now, "va'chai bahem" cannot mean that we should observe
mitzvos in order to live in this world.  Therefore, the posuk must be telling us that we should keep the
Torah as an investment in the future.
    Although both statements are true, in as much as their understanding of which life the posuk is
referring to, the two appear to be at odds. Is the life to which the Torah refers now or later?
    The Nesivos Sholom suggests explains that it is both.  He cites R Aharon of Karlin who said
that if someone keeps every halacha of Shabbos throughout his lifetime,  but does not enjoy Shabbos,
he will end up sitting in Gan Eden on an ordinary bench while everyone else will sit in comfort at tables
decked with the world (to come)'s finest delicacies.  The Nesivos Sholom explains that this is not
because he lacks the mitzva of oneg Shabbos, but rather because enjoying all mitzvos in this world is
an integral part of all mitzvos.
   There is a famous story about Rav Aharon Kotler zt"l. He once came to visit a certain wealthy
individual to raise funds for his yeshiva.  The donor, knowing that R' Aharon was wont to say that those
who support Torah get an equal share with those who study it, challenged R' Aharon: "if this is true,
then what is the difference between us?".  Understanding that this person was trying to claim that he is
greater, since he will be rewarded "without expending effort",  R' Aharon looked him in the eye and
burst his bubble: "...because we (i.e. Those who learn Torah) get olam ha'zeh too!"
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   Although not the only intention behind R' Aharon's retort to this fellow, perhaps what R' Aharon
was telling him that the lomdei Torah enjoy this world as well as this is a basic purpose of Torah and
mitzvos - to enjoy a Torah life.
   Yes Torah is called an "ol" (for lack of a better term, a burden), but it is an enjoyable way of life.
Very much like an athlete works out by lifting weights and running until he builds up a sweat. Although
he works hard, he enjoys it. This should also be our approach to Torah and mitzvos.
  Clearly, the Torah is addressing every Jew. Whether we spend the bulk of our time in the beis
medrash or office or workplace, whenever we enter a shul or sit down with a sefer, we should do so
with this in mind: While it may not be relaxing, this is life!
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