
CONGREGAT ION  SHAAREY TORAH

THE SHTIEBLE
 9 8  W E S T  E N D  A V E  B R O O K LY N  N Y  1 1 2 3 5

             

 Shabbos Vayechi   hjhu ,ca  14TH of Teves 5776    Dec 26

HaRav Moshe Plutchok - t"yhka tr,ts trn    R’ Akiva Eisenstadt - kkuf atr

A PROJECT BY THE MANHATTAN BEACH COMMUNITY KOLLEL
If You Would Like To Subscribe To The Weekly "Shtieble" Please Email Mbkollel@aol.com  - To Dedicate An Issue Please Call 917-312-0951

s"xc

DEDICATED L’REFUAH SHELEMA - MENACHEM MENDEL BEN GELA

SPONSORED BY MENACHEM & BINAH BRAUNSTEIN IN MEMORY OF THEIR GRANDPARENTS: 
 k"mz hat crv ic ovrct van cr - k"mz h,ca crv ic vhrt cegh crv - v"g ohhj ktrah crv ,c gybgh ,rn - k"mz ahrgc rfaah crv ic van crv

SPONSORED BY THE EISENSTADT FAMILY   

hcm ojbn crv ic vhnjb ;xuh van ‘r ,nab rfzk -  R’ YOSSI EISENSTADT

THIS WEEK’S SHTIEBLE IS DEDICATED BY MR. DAVID FLEISCHMANN

Candle Lighting: 4:15 pm

Motzai Shabbos: 5:35 pm(60 min) - 5:47 pm(72 min)





In the Jewish cemetery of Smyrna, Turkey there is a 
tombstone whose inscription tells us a bit about one of their 

great Rabbonim, Rav Nissim Avraham Ashkenazi. Though the 
epitaph was extensive it describes Rav Ashkenazi as a gadol, 
a tzadik, who was also tragically a mar nefesh, a suffering 
person. 

You see, Rav Ashkenazi was appointed to be the Rov 
in Smyrna in 1838. Being a prolific writer and Talmudist 
R’ Ashkenazi compiled Nehmad le-Mareh, a commentary 
on the Jerusalem Talmud, Ma’aseh Avraham, two volumes 
of halachic responsa; and Na’eh le-Hodot, a homiletical 
commentary on the Tehillim. In addition to his abundant 
writing and renowned scholarship Rav Ashkenazi was known 
for his saintly ways and was a friend of the great sage, R’ 
Chayim Palaggi. 

Yet, the “Mar nefesh” aspect of his life is to be found in 
the introduction to the fourth volume of his Sefer Nehmad le-
Mareh, where his nephews describe their saintly uncle. Their 
words, which poignantly describe his elegance, his scholarship, 
erudition and posture in life are powerful haunting words; 
they are enough to stir any soul. They describe his aching call 
for his children, all eighteen of them who died prematurely; 
their words describe his deepest profound yearning for all 
of his children who perished in his lifetime. Yet, they also 
pronounce his constant connection to Hashem. They recall his 
devotion to the Torah, his scholarship, and never interrupted 
teachings. 

Rav Yitzchok Zilberstein says that it is mind boggling to 
understand the tragic life of this Rov. Bereft of his eighteen 
children he lived on: learning, teaching, writing and delving 
into the words of God. His lifelong desire to have his children 
learn from him, grow with him, and stay at his side was lost 
and gone. Nevertheless, he found the strength and will to 
continue his prolific writing. He somehow found the time to 
be an inspiration to others and he still was able to tend to the 
needs of his people.

 Where, Rav Zilberstein asks, did this awe-inspiring 
reservoir of strength come from? 

Rav Zilberstein simply says that the one thing that keeps 
a Jew going is the belief, understanding, trust and knowledge 
of Hashem. His state of emunah, and acts of bitachon were the 
foundation of his complete and unadulterated trust in Hashem 
and the one thing that could possibly get him through the 
tragic, overwhelming and devastating events of his life. 

Rav Yaakov Kaminetsky echoes a similarly striking idea 
in this week’s Parsha

Yaakov Avinu life was coming to its conclusion and he 

started to gather his children to teach them, inform them and 
guide them one last and final time.   The pasuk says, “And 
Yaakov called his sons and said: ‘Gather, yourselves together, 
that I may tell you that which shall befall you in the end of 
days.’” 

Rashi elaborates that Yaakov wanted to inform them of the 
keitz, the ubiquitously sought after end of galus, the date of the 
yeshua from our long and tragic exile. However, immediately 
afterwards he makes no mention about that date at all. Rashi 
explains that he decided against telling them.  When he started 
to tell them this secret, the Shechina departed from him and he 
understood that this wasn’t the correct information to impart 
to the generations.

Millions of Jews over thousands of years have wondered 
about the End of Days. When will the final redemption come? 
Where is moshiach?  Why did Yaakov wish to tell his children 
when the End of Days would come and why – if in the end 
was Yaakov unable to accomplish this – does the Torah need 
to mention it at all? What was going on behind the scenes 
at this juncture? What was Yaakov’s intent and what was he 
trying to tell his children? And what did the falling away of 
the shechina from Yaakov reveal to him?

Rav Yaakov Kaminetsky tells us a fascinating idea which 
explains these turn of events beautifully. 

Yaakov knew that they were going into one of the many 
exiles that we would experience in our history. All he wanted 
to do was be mechazeik them and encourage them on their long 
and arduous journey. At first glance, he thought that telling 
them the “end of days” date would work. Yaakov’s agenda in 
revealing to his children the whole of Jewish history was to 
give them encouragement not to give up hope in the darkest of 
times and to have faith that the end would be bright. 

Hashem, however, intervened and suppressed Yaakov’s 
prophetic knowledge of this information. Hashem told him 
that if his sons would learn the range and relentlessness of 
the Jewish exile, they would indeed throw in the towel. There 
would be nothing for them to hold onto, to inspire them, or to 
keep their way on the path. 

So Yaakov did something else to achieve his goals. Rav 
Kamenetsky explains that when the Patriarch called in his 
sons and started telling them who they are and about their 
strengths and weaknesses, he had an agenda. The plan was 
to let them know that their descendants would each return to 
Eretz Yisroel and each one would fulfill a specific function. 
He gave them the strength that they would need albeit in 
a different manner. He told them about the land of Eretz 
Yisroel. He gave them a guiding light that would illuminate 

THE STRUGGLE, OUR LIFE, AND BEING THERE FOR OTHERS.
R’ Akiva Eisenstadt  Rosh Kollel



4 THE SHTIEBLE

their lives during their journey. He began what was to be the 
apportioning of our sacred homeland, one share and portion 
for each tribe.   He thereby gave his children a future to look 
forward to and a hope for a light at the end of the tunnel. 

Yaakov was imparting a lesson of emunah, of finding the 
strength needed to overcome our most difficult times and of 
imparting that message to our children, our families and those 
around us.

The following story is one which I just saw in Rabbi 
Yissochar frand’s newest book and it delivers an impressive 
example of one of the post war Gedolim who captured this 
ideal.

Rav Shlomo Zalmen Auerbach was walking home on the 
night of Yom Kippur, when he passed by a shul and noticed a 
group of people sitting and singing niggunim.

The Rov was taken a bit aback. Was this really in the spirit 
of Yom Kippur? 

His astonishment grew as he realized who was with them: 
the Tchebiner Rav, Rav Dov Berish Weidenfeld Zt”l. The 
Tchebeiner Rav was considered among the greatest rabbonim 
of his day. What was he doing here on leil yom kippur, sitting 
around with a group of older people and singing niggunim/.

A few days after Yom Kippur, Rav Shlomo Zalmen met 
the Tchebinier Rov and asked him what had transpired that 
evening.

“These Baalei Battim are holocaust survivors,” replied 
the Tchebiner Rav, who had lost four of his own children 
during the war. “They are sad and depressed. You rarely see 
them smile. They sat down on that night and decided to sing 
the Yom Kippur niggunim that they knew from their home in 
Galicia. I realized that singing these songs with them would 
transport them, even if only for a few moments, back to 
happier times in the alter heim.” 

We no longer need to reach back and touch stories from 
years back to know and understand that other people are out 
there, and not so out there, are grappling with so many things. 
Be it in the areas of faith, parnassa, Shalom bayis, Shidduchim, 
raising children, health, or any other facet in which people 
struggle. The families in Israel who lost so much, need others 
to live. The people in Eretz Yisroel who face the unknown 
terrors for so long, need strength, need to be encouraged.  

  
Let us take these moving examples and use them to be 

mechazeik our families, our brothers, sisters and our fellow 
man.  Let us take these messages and strengthen our resolve 
in our own yiddishkeit for our own future and let us find the 
emunah, bitachon and trust to strengthen our Jewish nation. 

Have a good Shabbos. 

R’ Akiva Eisenstadt

R’ Rafi Mollot

60 SECONDS OF TORAH: VAYCHI -- TRUE KINDNESS

Yaakov, close to the time of his death, makes an impassioned 
request to his son Yoseph: “If now I have found favor 

in your sight… deal kindly and truly with me; please do not 
bury me in Egypt” (B’Reshis 47:29). While fulfilling Yaakov’s 
request would certainly constitute a kindness, why does Yaakov 
ask Yoseph to deal with him “kindly and truly“? What does truth 
have to do with this? When one performs an act of kindness, 
one often holds on to an expectation that that act deserves a 
kindness in return at some later point. This expectation, however, 
diminishes the purity of the act of kindness. True kindness means 
conferring a benefit with no expectation of repayment whatsoever. 
Therefore, the kindness one pays to the dead, through, for 

example, burial, constitutes true kindness, since one can expect 
no compensation from one who lies in eternal slumber. For this 
reason, Yaakov identifies the kindness Yoseph will show him 
after his death as dealing with him “kindly and truly.” Moreover, 
by performing acts of true kindness, one emulates Hashem, Who, 
in His Infinity, confers unending benefits upon us (including, of 
course, our very existence!), but since Hashem lacks nothing, 
He also receives nothing in return for this unfathomable ongoing 
kindness. May this recognition of Hashem’s infinite love for us 
serve as motivation for us to love Him in turn, and emulate His 
ways by increasing acts of unconditional kindness in the world.

Based on Shla”h, Parshas VaYchi
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HALACHIC PERSPECTIVES: GIVING GIFTS ON SECULAR HOLIDAYS
R’ Heshy Kahan|Chaver HaKollel

Q: Is it permitted to give presents to a non-Jew for their 
holiday season?
A: There is an issur in the Torah of Lo Sechanaim1, that issur 
is broken down into three components: 2

1) Lo sitain l’hem ch’niyah b’karkah/do not give them 
land in Eretz Yisroel

2) Lo sitain l’hem chaein/do not overly compliment 
them

3) Lo  sitain lahem matnas chinum/do not give them 
free gifts

if one transgresses even one of these he is dealing with the 
prohibition of Lo Sichaneim.
Q: Does this apply to all non-Jews or only to the seven 
nations that the Torah was talking about?
A: While many say that it is only referring to the nations 
of Kna’ani, Prizi, Chivi, Emori, Girgashi, Chiti, and Yevusi 
thereby making this law extinct as these nations are no longer 
around there are others who say that as long as it is a nation 
that worships idols this prohibition would apply.3 In practice 
we apply this issur even to those nations who don’t worship 
idols, hence dealings with Arabs (in the above mentioned 
fashion) would also be assur as well.4

Q: What is the reason behind such a prohibition?
A: It depends on the specific issur:

1) Land should not be given to anyone other then those 
who were originally given the land to inhabit. As if 
one were to sell Israeli soil he would be forfeiting 
his given claim to the land which would lead to an 
enmeshment of cultures.

2) If one compliments a non-Jew he is by default 
diminishing the clout and value that our own leaders 
should be afforded. As honor should be given to 
those who represent our convictions and principles 
instead of those who generally oppose them. The 
more credence we give to others the more we will be 
a conglomerate of values and opinions as opposed to 
the true ideas that we should stand for.

3) By giving them free gifts one is taking away from the 
reservoirs of resources that should rather be given to 
one’s own people first. 

Although they may seem like three separate issues and reasons 
it is really three manifestations of the same idea of which is to 
keep ourselves as separatistic as can possibly be. 
Q: Does that mean to say that Hashem prohibited one to 
give holiday gifts to his co-workers/employees/customers 
etc.?
A: What is clear from the text of the verse is that one may 

not give Matnas Chinum which translates to be free gifts to a 
non-Jew. If however the gift is not for free then one may give 
it with out any issue. The reason being that if one knows the 
person5 he is giving it to as a means to enhance the business 
relationship or to maintain a customer then that would not 
be for free. In fact even though the poskim mention that 
one should know the recipient, even if he doesn’t but it’s an 
expected social norm then one would not be transgressing 
anything by offering a gift. It is therefore permitted to give 
one’s:
	mailman/sanitation officer 
	customers/employees
	fellow colleagues/teachers/union members
	transportation operators (bus, train, car service etc.)
	hired help

a gift during the holiday season as the idea behind it is not 
to deplete one’s resources and cause a loss of means for our 
brethren but rather it is to further improve or maintain a 
relationship that is beneficial for the one giving the gift. 
Q: Would this issur apply to giving a TIP to a non-Jew?
A: If the reason why one would be giving more money or any 
other form of remuneration to a non-Jew is because there was 
good work provided (in fact that is the acronym for TIPS-To 
Insure Proper Service) then that would be permitted as well 
as one is further solidifying this preferred level of service for 
either himself or someone else like him. One can therefore 
give some extra monies to his:

•	 waiter
•	 barber
•	 cab driver
•	 painter
•	 maitre dee 

[In fact one is encouraged to do so as expressing gratitude 
is the very basic tenant of who we are as a people. As Jews 
we are referred to as Yehudim which the root word of Yehudi 
being hoda’ah which means to thank.6 Furthermore “stiffing” 
a non-Jew who provided some sort of service for you may 
result in a desecration of Hashem’s name as if he went out if 
his way (or even if he just preformed his task in an average 
fashion) to do a job that’s normally compensated via TIPS 
then not giving him would possibly breed anger and hurt 
that may translate to hate, of which there is no greater chilul 
Hashem then that.]
Q: Is there any ideal time when one should give these gifts?
A: In general it should not be given on the exact day of their 
holiday as it should be clear that we are in no way observing 
any of it. Rather one should distribute them a few days before 
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or after their holiday.7 In fact some poskim recommend giving 
the gift earlier as otherwise it may build up resentment for 
someone who is accustomed or expects to receive something.8

Q: Are there certain items that shouldn’t be given as gifts 
to one’s non-Jewish acquaintances?
A: Nowadays wine is not poured in front of idols and is 
therefore not considered “yayin nesech” (poured wine) but is 
rather just “stam yainam” (regular wine). While yayin nesech 
is strictly prohibited to benefit from there are many rishonim 
who discuss whether or not one may benefit from stam yainam 
as it is not as serious an offense to use as no avodah zarah was 
utilized. It therefore goes into the category of other Rabbinic 
issurim such as:
	bishul akum
	pas akum
	cholov akum
	g’vinas akum

all of which are permitted to derive benefit from as it is only 
the eating of these items that were decreed upon in order to 
distance us from alien practices and cultures as well as to 
safeguard us from intermarriage. On the other hand since the 
prohibition of using wine originated from wine that was used 
for Avodah Zarah many want to still hold onto that issur which 
is prohibited to have han’ah from as well. The Rama9 brings 
down both sides and rules that it is best to be stringent and not 
even benefit from stam yainam unless a loss of money will be 
incurred. Therefore one should not purchase non-kosher wine 
to give as a gift as he will be benefiting from it accordingly. 
Q: In the event that one does not purchase but only 
receives a bottle of non-kosher wine may he “pass it on” to 
a non-Jewish worker/boss?
A: Since passing it on is receiving benefit as one does not 
need to spend the time and/or money purchasing another gift 
for the desired recipient, one should ideally not pass on that 
gift as well. In the event that it would cause a loss of money 
(i.e. one received cases of wine that can cover all of his gift 
giving responsibilities), then one should speak with his Rav as 
there can be what to rely on. 
Q: Is there any other gifts that one should refrain from 
giving?
A: It is clear from halacha that aside for the prohibition of 
eating non-kosher meats one may not “do business” with it as 
well. As was mentioned above, the heter to give the gifts in 
the first place is based on the idea that it is not a free present 
but is rather “doing business” as it is to show appreciation 
to one’s worker/boss, to be payment for services rendered or 
for business that one is looking to acquire. Therefore giving 

gifts of foods that are biblically prohibited (such as meats 
from non-kosher animals or from kosher animals that have 
not been ritually slaughtered) would be strictly forbidden as 
one would transgressing the issur of doing business with non-
kosher foods.
Q: If one received a basket of an array of these non-kosher 
meats would he be able to pass it on?
A: Unlike the wine mentioned above this would be permitted. 
As the prohibition is based on one doing business not on 
benefiting from these items. Secondly the poskim all discuss 
cases where non-kosher animals “chanced” upon your 
jurisdiction (i.e. many times commercial fishermen reel in 
non-kosher dolphin along with the desired catch of kosher 
tuna) and state that it would be permitted to use these items 
in commerce. It is only going out to buy and sell these items 
that was included in the issur. Therefore if one receives non-
kosher meats or fish one may pass it on without any halachic 
concerns.10

Q: Are there any non-kosher foods that one may purchase 
in order to give as a gift for a business associate etc.?
A: The above mentioned prohibition is only on foods that are 
biblically prohibited to eat such as meat and fish. If the foods 
are only rabinically prohibited such as milk, cheese, or kosher 
meat that was cooked by a non-Jew then it would be permitted 
to buy and give these items as gifts without any reservations.
Q: What would be the ideal way to present these gifts to a 
non-Jew?
A: While a nice card and note of appreciation is encouraged 
one should avoid mentioning the actual day of their holiday if 
it connotes avodah zarah. Therefore when giving gifts around 
the time of December 25th is would be best advised to say a 
simple Happy Holiday as opposed to the more specific Merry 
Xmas.11



THE SHTIEBLE 7

R’ Heshy Kahan

FOOTNOTES
1. Devarim 7
2. Avodah Zarah 20a
3. Which would be applicable to Christianity but not to Islam as 

they aren’t considered to be idol worshipers in halacha. This is 
how the Sidai Chemed brings down the view of the Rashba and 
the Ralbag

4. See Bais Yosef C.M. 249
5. See Taz Y.D. 151:8
6. One can note how a few minutes after waking up from his open 

heart surgery R’ Elyashiv zt”l took great pains to learn the two 

English words of “thank you” in order to express gratitude to 
his English speaking doctor who was flown in solely for that 
operation albeit he was still in a much weakened state. While 
the non-Jewish doctor was obviously being highly compensat-
ed for the procedure R’ Elyashiv wanted him to hear what his 
work meant to him in his mother tongue.

7. Rama Y.D. 148:12
8. Shach 148:13
9. Y.D. 123:1
10. Rama Y.D. 117
11. See Biur H’gra 147:3 

PARSHAS VAYECHI. YESIMCHA ELOKIM KIEFRAYIM VIMENASHE
R’ Boruch Yechiel Schreiber

Yaakov Avinu blessed Yosef’s two children, Menashe 
and Efraim, with the well-known blessing, Hamalach 

HaGoel Osi Mikol Rah, Yivorech Es Haniarim …. VeYigdu 
Larov Bikerev Ha’aretz 

The Torah goes on to relate that Yaakov instructed all of 
Klal Yisroel to use this particular blessing when bentching our 
children. Indeed this is the custom until today, we bless our 
children with the Brocha of Menashe and Efraim. 

The obvious question is, why? Why should parents bless 
their children to be specifically like Efraim and Menasheh 
All the shevatim were outstanding tzadikim, and before them 
came the Avos. What is special about Efraim and Menasheh, 
that parents should want their children to be just like them?

The Igra deKalah answers that Yaakov Avinu put his right 
hand on the younger son, Efraim, and gave him preference 
over the older son, Menasheh. Yaakov noticed that this didn’t 
cause Efraim to become haughty, and at the same time it didn’t 
move Menasheh to become jealous. They weren’t affected by 
kinah and by kavod, the two traits which the Mishna in Avos 
tells us causes one to be “removed from the world”. 

The Kuntras Be’er HaParsha explains that reaching 
this level of not harboring haughtiness or jealousy, is the 
highest peak of the Torah. It means that they have clarity that 
everything is from Hashem, and there isn’t any reason to be 
jealous of, or arrogant over, others. When Yaakov Avinu saw 

this, he said: “May all parents bless their children to be like 
Efraim and Menasheh”, without pride, without jealousy, and 
with perfect emunah.

With this, explains The Igra DeKalah we can understand 
why Yaakov interrupted the Brachos and only proclaimed 
“Bicha Yivarech Yisroel, Yesimcha Elokim KiEfrayim 
Umenashe; we should bless our children to be like Menashe 
and Efrayim, only after the episode with the swapping of his 
hands. Only after Yaakov switched his hands and saw the 
reaction, or rather the non-reaction, of Menashe and Efrayim 
did he continue to bless them that all of Israel should be like 
them. 

There is another explanation why Yaakov chose Menashe 
and Efrayim as the example for all blessings of Klal Yisroel. 

Generally speaking there is a “yeridas hadoros” where 
every generation becomes less choshuv then the previous 
generation. Indeed the Gemora tells us every person should 
proclaim, “Masai yagiah limasei avosai” when will I reach 
the level of good deeds of my father. 

The Sefas Emes points out that the word “Masai yagiah” 
which usually means when will I “reach” , can also mean 
“negiah” when will I “touch”.

We can’t really become equal to our ancestors, but rather 
we strive and are trying to at least  “touch” the good deeds of 
our fathers. 
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There is one exception to this rule. There is one incidence 
of a child actually raising himself and becoming equal to his 
parents’ generation. That is the case of Menashe and Efrayim. 
Yaakov proclaimed “Kiruvein ViShimon yiyhu li”, they will 
be considered as part of the 12 shevatim, as part of Yaakov’s 
children. They elevated themselves to become as great as their 
parents’ generation. 

It is this fervent wish that every parent wishes to bestow 
on their children. Become like Menashe and Efrayim. Don’t 
become any less.. Try to actually reach the level of your 
parents and don’t allow the yeridas hadoros to affect you. 
This is another explanation why Yaakov chose Efrayim and 
Menashe to be the model after who we bless our children. 

Perhaps we can combine these two explanations together. 
We began by highlighting the selflessness of Menashe and 

Efrayim. Each was happy to serve Hashem in their capacity 
without jealousy nor arrogance. 

We continued by pointing out the uniqueness of Menashe 

and Efrayim in that they retained the level of their parents. 
In reality these two ideas are one. Why were Menashe and 

Efrayim Zoche to retain the level of their parents? Because 
they were totally selfless and did not care about their own 
feelings or needs. They had in mind one motive – to serve 
Hashem. 

Why does every generation decrease? Because we add 
our own needs and considerations to our good deeds. Every 
little bit of self-consideration chips away at the pure ways of 
the deeds. Menashe and Efrayim displayed such selflessness 
that their deeds were totally pure. 

Indeed they deserved to retain the level of holiness and 
purity of the generation that gave birth to them. 

Maybe this is the reason we are required to proclaim 
“when will I reach the good deeds of my forefathers”. By 
repeating this feeling, we eradicate our personal consideration 
and selfish needs and do the Mitzvos with a purity that will 
indeed allow us to reach the levels of our parents. 

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The son worked on the vineyard. When the labor resulted 
in actual grapes, he became overjoyed. The boy ran to 

call his father. He brought him to the site and proclaimed 
exuberantly “Do you see father, it is for these grapes that I 
have worked so hard!”  The father surveyed the landscaped 
and evenly asked “My son, for what will you use these 
grapes?” The son answered surely “To make wine father”. 
Whereby the father asked “My son, for what will you use the 
wine?” The son answered again definitively “I will use the 
wine to perform mizvot”.

The father now looked at the son and revealed his lesson 
“My son, you have thought of the grapes, of the wine, and of 
its intended purpose, but the question you have not considered 
is - What are you going to deliver it in?”

This message is associated to our relationship with 
Hashem and with others. How do we deliver our mitzvot? 
For example, let us reflect for a moment on prayer – Do we 
deliver prayer to Hashem or do we just give it to Him? How 
about a good deed – Do we deliver a good deed to others 
or do we just give it to them? You may think that this is 
just a question of semantics, you may argue that there is no 
difference between the two, yet with proper contemplation we 
come to understand that there is a world of difference and the 

peripheral ramifications are plenty.
 Think about an idea or concept, something that you 

believe in strongly. Think about a loved one, perhaps a parent, 
a spouse, or a child. If you were asked to write about it or them 
in about twenty five words, you probably would be able to do 
it. Now if we made one slight alteration to the instruction and 
instead you were asked to sum up the description in twenty five 
words exactly, all of a sudden there is a completely different 
approach to the task. The difference is that now each word 
needs to be measured, each utterance, each interaction within 
the mind, holds importance in creating the final draft. Within 
this explanation we come to find the difference between one 
that delivers something and one that just gives it. The one that 
delivers it recognizes the great important of the words or act 
that is being transmitted. In that case he ensures that there is 
care given to all the aspects of the transfer. He will make sure 
it is in a beautiful encasing, he will make sure to be attentive 
to the way in which he transfers it and look to ensure the 
happiness of the receiver.  The one that just gives it is focused 
on the transfer alone without any regard for the other nuances 
that lends importance to the words or act. He can bring it in 
a broken encasing or maybe even in no case at all, he doesn't 
care if the recipient is there or not, if he is inconvenienced or 
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remember that there is a way to transport it. In this week’s 
perasha we find that Yaakov is at the close of his life.  He 
looks to gather his children and grandchildren to convey his 
final words to them. As it states in the Torah “And Yaakov 
called unto his sons, and said: 'Gather yourselves together, so 
that I may tell you that which shall befall you in the end of 
days” (Bereishis 49:1).

Rabbi Eliyahu E. Dessler (1892-1953) conveys to us 
an interesting insight regarding this verse. Before we delve 
into it, let us first consider his introduction to it. He explains 
that Hashem has bestowed upon us vehicles and instruments 
for which we can use to develop our spiritual service. This 
includes anything which impacts us in a way that awakens and 
becomes a catalyst for our spiritual elevation.  Furthermore, 
Hashem bestows an additional kindness by allowing new 
conduits to materialize when it demonstrates a need to carry 
out a particular service. Let us elaborate on this; for instance, 
the Midrash (Bereishis Rabba 65:9) expresses three examples 
of this idea. The first is Avraham, which the Midrash explains, 
is the first person which comes to ask Hashem for signs of old 
age. His reason is that a father and a son would enter a place 
and no one would know to whom the honor is due. Giving 
respect to our elders is fulfilling a mitzvah from the Torah. If 
the father would have signs of old age to distinguish him from 
his young then the issue of to whom we should give honor to 
would be solved. Hashem said that this was a good request 
and we see that the Torah which never before mentioned 
signs of old age first records it with Avraham by stating: “And 
Avraham was old” (Bereishis 24:1).

 Another instance is Yitzchak who asked for suffering 
since if a person never suffers during his life how will he face 
and know the attribute of justice. Hashem agreed and gave 
to Yitzchak suffering as stated in the Torah “When Yitzchak 
became old, his eyes became dim and he could not see” 
(Bereishis 27:1). Blindness is a form of suffering.

The final instance is Yaakov who asked for illness since 
if a man does not fall ill before his death, how will he be able 
to arrange matters between his children? If he is ill first then 
it can be an indication for him to prepare for his impending 
demise instead of just dying suddenly. Hashem agreed and so 
the Torah states shortly before Yaakov’s passing “Yosef was 
told that his father was sick” (Bereishis 48:1).  Now he had a 
signal to know that death was approaching.

Let us survey these points. Avraham’s main attribute was 
one of kindness. It is because of this attribute that Avraham 
had a longing to give honor to the elders of Israel. In some 
respect the honor we bestow unto our elders is paying homage 

to the generation that preceded us. By one acknowledging 
what came before him brings him to ultimately acknowledge 
Hashem which preceded everything.  It therefore bothered 
Avraham that there was no distinguishing characteristic to 
know who was an elder and who was not. In this regard the 
signs of old age became a medium of discernment thereby 
helping him to make this distinction and in so doing allowed 
him to accomplish his service to Hashem.

Yitzchak’s main attribute was one of justice. Therefore 
the means he focused on would be on that which would arouse 
a person to make repentance. It would be through physical 
deficiencies that would bring one’s mind to the fragility of life 
and bring one to pray to Hashem. It would also be through 
one’s suffering that he could grow and mature spiritually 
building his faith in Hashem.

With Yaakov’s attribute we are not only able to gain an 
appreciation of it but also interweave it to our subject matter.  
Yaakov was a simple man whose main attribute was truth. 
The straightforward meaning of this is that by bringing his 
children together he was able to give over his last words of 
direction to each. He was able to placate any opposition and 
bring any conflict amongst them to a halt, since the truth of 
what Yaakov wanted for them is conveyed by him directly.

 On a deeper level he is also able to give them a picture 
of truth on what nearing death means. Yaakov is afforded the 
space of injecting the simplicity and lucidness of standing at 
the closing gates of this world. He gives over advice to each 
of his sons tailored to their specific purpose within the nation 
of Israel. He realizes that each of the twelve tribes is a part of 
building the foundation of the Jewish people. He recognizes 
that just as he has completed his mission and is passing from 
this world, so to that each of them have a mission to complete 
in the time before their own passing.

Contemplating this for a moment we gain a perspective on 
life that we may sometimes take for granted. The high value 
of life is in the fact that it is temporal. Since man’s mortality is 
confined to a certain amount of time, its assessment becomes 
similar to the way we conveyed previously, of someone having 
to describe something in twenty five word exactly. Each word 
in the draft like each moment in life should be measured since 
it now holds a greater importance in putting together the 
entire picture. Yet we find that life does not work that way, we 
become jaded and the effort expended becomes too tedious 
and cumbersome. We rather not think of our own mortality 
and instead basked in the glow of living for the now. Who 
wants to be bogged down about those thoughts? Especially 
when those types of things like demise and sickness happens 

R’ Aharon Finkelstein
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PARSHAS VAYECHI
Rabbi Avraham Greenwald

Yaakov gave the following berachah Yissacher: 
Yissacher is a strong-boned donkey, crouching between 

the boundaries. And he saw a resting place, that it was good 
[Va’yar menucha ki tov], and the land that it was pleasant 
[ve’es ha’aretz ki na’eimah], and he bent his shoulder to bear 
and he became an indentured laborer [va’yeit shichmo lisbol, 
va’yehi le’mas oved].

The sefer Zayis Raanan (printed in back of his teshuvos, 
vol. 2) explains these pesukim beautifully: Every person is 
sent to this world to bring honor to Hashem’s Name, serve 
Him, and safeguard His Torah. However, this becomes an 
almost impossible task due to the many distractions which 
take away our peace of mind. Everyone is preoccupied with 
something, be it with parnassa or other personal issues, which 
makes it very difficult for one to have the proper state of mind 
needed to focus on what is really important. How often do 
we hear one say “When I finish supporting my family and 
have enough money in the bank, I will have the peace of 
mind to pursue Torah learning and spend time in the Beis 
Medrash?” But with that attitude, nothing will get done, for 
the preoccupations that beset us are continuous.

How, then, can a person attain true peace of mind? It 
begins with working on oneself. Many of our pre-occupations 
are self-inflicted. If we would have less wants and supposed 
needs, then we would have that much more peace of mind. 

Yissacher merited to learn and teach Torah. How did he attain 
that level? He saw on the one hand that menucha - peace of 
mind - is good - it is beneficial. But on the other hand, he saw 
the land that it was pleasant - there is so much that I can use, 
so many things that can become needs and steal my peace 
of mind. He understood that these are two opposing forces 
[peace of mind vs. all of a person’s “needs” that take away 
peace of mind]. He therefore bent his shoulder to bear - to 
be “sovel” - to be happy with what he has. Upon attaining 
happiness with what we have, a person has the menucha - the 
peace of mind - to focus and have the proper state of mind to 
attain his true goal.

There are things in this world that are good, though not 
pleasant, and things that are pleasant, though not necessarily 
good. For example, a medicine is good, although it may be 
bitter; certain foods may be pleasant, but not necessarily good 
for the person. Says, the Ho’il Moshe [on Rashi] in his Be’er 
HaTorah, Yissacher saw menucha - Torah and a Torah-way 
of life - that it is good - it may sometimes seem difficult, but 
it is “good.” On the other hand, he saw the land - this world 
[when used as an end onto itself] - that it is pleasant - but 
not necessarily good. Understanding these opposing forces, 
he lowered his shoulder to bear....

Generally, there are blank spaces between different 
passages in the Torah. We have a tradition from Ezra that 

to others and not me.
We live in a world where complacency of our mortality 

allows us to be deluded. We do not give much thought to 
our finiteness as in many ways it forces us to make choices 
of responsibility. We instead stay submerged in our false 
impression of “enjoyment” and make this delusion the 
cornerstone of our lives. Yaakov takes this false belief and 
rears it strongly to the realm of integrity. He is now facing his 
end and has a clearer picture of our higher objective based on 
the veracity of margined time.

Deviating from this aspect of truth is like a suffocating 
man grasping for air at the bottom of an ocean. There is a 
reality that we must all face. Age will slowly creep up on 
us and one day the borders of each of our lives here will be 
reached. We will all come to the place of truth that Yaakov 
faced. It is at this moment that life takes on the truthful value 
it always had but that somehow we overlooked. Now at the 

end of the road and with limited time, the importance of each 
second stares us in the face. We start to consider our thoughts 
about Hashem and how we may have behaved. We start to 
think of our relationships, with our family and our friends. We 
want to forgive and be forgiven. We want to be remembered 
and we want our lives to have meaning. We want so many 
things and yet throughout our lives we may not have given it 
the thought and effort it deserved because there was always 
tomorrow.

In the time of Yaakov’s illness before his passing he is 
able to convene his children and do more than just arrange 
his personal matters. He is able to give over to all of us his 
perception on life through the scope of truth. He is able to 
awaken within us the message of purpose. He is able to 
convey the value within each moment and to remind us that it 
is truly in our hands to decide in what vessel we will deliver 
our lives. 
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Vayechi is not part of Vayigash - it is a new Parsha. Why then 
are there no spaces separating the two in the Torah? Because 
once Yaakov was niftar, the eyes and heart of the Jewish 
nation were closed due to the suffering of the enslavement 
etc. (Rashi, with Sifsei Chachomim).

The Parsha is closed, hinting at the fact that eyes and 
heart of the people were closed. Is this merely a play on 
words? The Be’er HaSadeh (on Rashi) explains that it is 
much deeper than that. Why are there breaks between the 
passages? Rashi [Vayikra] explains that it is to give space 
to contemplate. If one keeps on going with stopping, he has 
no time to contemplate what he has just learned; hence, the 
breaks. It is the same in life, contemplation - peace of mind 
- is of utmost importance. When a person is continuously 

preoccupied, he cannot stop and contemplate; he loses the 
precious commodity of peace of mind. The fact that there are 
no spaces here hints to the fact that the enslavement did not 
give them time to contemplate their situation. However, as we 
explained, sometimes this begins with ourselves; we are the 
cause of our own preoccupation. Here as well, why were the 
eyes - which we see and contemplate with - closed? Because 
once Yaakov was niftar, they removed their hearts somewhat 
from Torah. If we remove ourselves from Torah and find 
matters to be preoccupied with, then many more issues which 
steal our peace of mind will c”v crop up. But if we work on 
removing all self-inflicted preoccupation, then Hashem will 
remove all hindrances to our peace of mind. 

VAYECHI
Anonymous

The first verse of this week’s parsha tells us that Yaakov 
lived his last seventeen years in Egypt. The Baal Haturim 

notes that the number seventeen has the numerical value 
equivalent to the Hebrew word “tov” (good). He, therefore, 
infers that Jacob’s finest years were those spent in Egypt, 
reunited with Yoseph and surrounded by his entire family.

It seems strange that the best years of Yaakov were 
spent in Egypt, a land known for its immoral population. Yet 
Yaakov thoroughly enjoyed his stay there, because of the 
Yeshiva which had been established in the land. According to 
the Medrish, before Yaakov agreed to travel to Egypt he sent 
his son Yehudah ahead to establish a Yeshiva in Goshen, the 
Egyptian territory where Yaakov and his children settled.

Fully aware that his descendants would face difficult 
and harrowing times in Egypt, Yaakov realized that only the 
Yeshivas could give them a strong Jewish identity, enable 
them to withstand all the difficulties and persecutions, and 
insulate them against the threat of assimilation.

Of all the twelve brothers, every one a righteous and 
worthy Torah scholar in his own right, Yaakov chose Yehudah 
to establish the Yeshiva. Why him? Indeed, the Midrash tells 
us that Yoseph was Yaakov’s primary student, and in the years 
preceding his sale to Egypt Yaakov imparted to him all he had 
learned throughout his many years of study. Wouldn’t then 
Yoseph have been the appropriate choice to head the Egyptian 
School of Advanced Torah Study?

An understanding of the difference between Yoseph 
and Yehudah will answer this question. Both of them were 

royal personalities; Yoseph in Egypt, and Yehudah was the 
king of the brothers, and the progenitor of the Royal House 
of David. It is known that Yoseph and Yehudah possessed 
different strengths; each one “king” in his unique domain. 
The name Yehudah is rooted in the Hebrew word “hoda’ah,” 
which means acknowledgement and submission. Yehudah 
represents action; an acknowledgment that we are merely 
servants of the Creator who must implement the Divine will 
whether or not we comprehend its meaning. The name Yosef 
means to increase. Joseph represents the powers of intellect 
and emotion, qualities which develop and mature with age 
and experience, as opposed to action which qualitatively 
never changes. The thirteen year old boy puts on tefilin just 
as his father does, the difference between the two lies in the 
understanding and appreciation of the mitzvah.

Both Yehudah and Yoseph are necessary components of a 
Jew’s life. We are commanded to understand Torah and love 
G-d, but these qualities do not suffice; ultimately a Jew must 
serve G-d simply because this is what He commanded us to 
do. Undoubtedly, Yehudah also studied Torah and labored on 
refining his personality, and Yoseph certainly unconditionally 
submitted to G-d’s will; the difference between the two tribes 
was emphasis. Yehudah emphasized the primacy of action 
whereas Yoseph stressed the importance of developing our 
G-d-given talents.

Yaakov chose Yehudah to establish the Egyptian Yeshiva, 
because in times of exile, turmoil, and hardship, it is Yehudah’s 
legacy which ensures our continued allegiance to G-d and 

Rabbi Avraham Greenwald



His holy Torah. The heart and mind can be manipulated and 
swayed by decades and centuries of suffering. However, it 
is the Jew’s inherent submission to G-d, which stems from 

the very essence of the Jewish Soul, which can withstand any 
challenge which the most grueling exile may present.

Anonymous
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And Yosef went up to bury his father….(50; 4)
The gemara in Sota (13a) says that when Yosef 

went up to Eretz Yisroel to bury his father in the Me’aras 
Hamachpayla he was confronted by Esav, who claimed that 
he was entitled to the last plot. He said that after they buried 
their parents there were two spots left; one for him and one for 
Yaakov and Yaakov used his place by burying Leah there.  He 
agreed he sold the rights of the bechor to him but he argued 
that he never gave up the standard portion and is still entitled 
to the last plot in the Me’aras Hamachpayla .The shevatim 
argued with him that his point was not valid for he had sold it 
to their father years ago and even have paperwork to prove it. 
Esav responded that they should indeed show him the proof. 
They responded that it was in Mitzrayim-who will get it? So 
the gemara tells us since Naftali was the quickest, he went .  

All this while Chushim ben Don was there and as the 
gemara puts it, ›ויקירן לי-ה אודינה‹—he was hard of hearing. He 
motions to the shevatim and sort of asked ‘what’s going on?’ 
They said to him Esav is delaying us from burying our father 
until Naftali comes back from Mitzrayim with the bill of sale, 
etc and updated Chushim on what was going on. Chushim 
listened and responded ‘until Naftali comes back with the bill 
of sale my grandfather should lie here in disgrace?’ He took 
out a staff and hit Esav on his head, killing him. Esav’s eyes 
then popped out and fell to the feet of Yaakov. (The gemara 
says that Yaakov opened his eyes and smiled; the gemara then 
quoted the pasuk 'ישמח צדיק כי חזה נקם›, a righteous one will 
rejoice when he sees vengeance. The pasuk continues a little 
further and it is an interesting and informative gemara worth 
looking up)

The simple question is, asked by Rav Chaim Shmuelovitz 
z’tl, didn’t the shevatim see the same thing that Chushim saw? 
Why didn’t they realize that their father was lying there in 
disgrace? They weren’t hard of hearing. Why was it davka 
Chushim that did what he did?

Furthermore, why did the gemara feel it necessary to say 
that he was ›אודינה לי-ה   ’?he was ‘hard of hearing—›ויקירן 
What difference did it make whether he was hard of hearing 
or not?

The answer is a powerful lesson:
When Esav started his argument with the shevatim he got 

them involved in a heated discussion.  He had points and then 
they had points. He was proving his points and they were their 
points and each of them denied the others rights as they went 
back and forth for some time.  They started discussing it with 
Esav and they got involved in the argument and in what was 
taking place. They were concentrating on whether Yaakov 
had the right to be buried there or not. That being the case, 
they forgot that their father was lying there in disgrace. They 
got used to the situation. Says Rav Chaim z’tl, the nature of a 
person is that when they get involved in a matter, in the smaller 
details, they get completely entangled and forget the big 
picture, even if it’s an unimportant matter. However, Chushim 
who was hard of hearing didn’t get caught up in anything! 
He wasn’t involved in the conversation because he couldn’t 
hear at all! To the naked eye he saw was his grandfather lying 
there disgraced.  He immediately said hey, what’s going on? 
When the shevatim told them that they were being held up by 
Esav he took out his staff and killed him, for such dishonor he 
couldn’t tolerate. 

How true is this yesod. Many a time we get caught up on 
silly matters that escalate for no apparent reason and we end 
up forgetting the big picture.  The smaller details for some 
reason always end up taking precedence over the bigger ones.  
We’re so busy with the little things-but what happened to the 
important things? 

Let us try to keep the big picture in mind; forget the little 
things in life, and with that we can only bring the geulah 
closer which we need so badly. 


