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Behaloscha
בהעלתך

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           8:10
Maariv                                    after mincha & 9:15

שבת  בהעלתך
Light candles                                              8:07 PM
Mincha                                                7 & 8:17 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                  1:45, 6:30 & 8:00 PM
Maariv                                                        9:10 PM
Shabos Ends                                               9:16 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
 ויעש כן אהרן אל מול פני המנורה העלה 

נרתיה כאשר צוה ה' את משה
And Aharon did so (8:3) "This 
shows Aharon’s virtue that he did not 
deviate [from Hashem’s command]" 
(Rashi). Rabbi Boruch of 
Medzhibozh, a grandson of the Ba’al 
Shem Tov, once observed Rabbi Levi 
Yitzchok of Berditshev in the middle 
of the performance a mitzvoh. The 
latter’s entire body was trembling in 
holy enthusiasm, in the sense of "All 
my limbs shall say, Hashem, who is 
like You?" Rabbi Boruch commented: 
"Now I understand a difficult Rashi. 
What is the meaning of: 'This shows 
Aharon's virtue that he did not 
deviate'? Would someone really think 
that Aharon would not totally obey a 
Divine commandment? Rather the 
intention is as follows: When Aharon 
was about to light the candles, he 
was extremely careful not to be over 
exuberant, in order not to topple the 
Menorah and spill the oil." (Chiyucho 
Shel Torah)

And Aaron did so (8:3) As the 
Midrash explains, "This comes to 
declare the praise of Aaron, that he 
did not act differently" (i.e., that he 
carried out everything G-d 
commanded him to do in an exact 
manner." Another person in the same 
situation might have lost his 

composure: spilled the oil, dropped 
the wicks, etc. Aaron, however, did 
not allow his intense emotion to 
interfere with the performance of his 
holy service. (Kedushas Levi)

And Aaron did so (8:3) "These 
words are in praise of Aaron, who 
never deviated [in his service of 
G-d]," it states in Sifri. No matter 
what the circumstance or situation, 
Aaron performed his G-dly duties 
with the same fervor and enthusiasm. 
(Ma'ayana Shel Torah)

==============================

C'mon light my fire
"בהעלותך את הנרות" - אמרו ישראל לפני 
הקב"ה: לנו אתה אומר שנאיר לפניך? אתה 
הוא אורו של עולם והאורה דרה אצלך, ואתה 
אומר לנו "בהעלותך את הנרות"? אמר להם 

הקב"ה: לא שאני צריך לכם, אלא רצוני 
שתאירו לי כדרך שהארתי לכם. ולמה? בכדי 

להעלות אתכם על פני כל האומות, שיהיו 
אומרים: ראו היאך ישראל מאירים לפני מי 

שהוא מאיר לכל העולם. משל למה הדבר 
דומה? לפקח וסומא שהיו מהלכים בדרך. 

אמר לו פקח לסומא: כשנכנס לתוך הבית, צא 
והדלק לי את הנר הזה והאר לי. אמר לו 

הסומא: בטובתך, כשהיינו בדרך, אתה היית 
מסמכני, ועד שנכנסנו לבית אתה היית מלוה 

אותי, ועכשו אתה אומר: הדלק את הנר להאיר 
לי! אמר לו הפקח: שלא תהא מחזיק לי טובה 
על שהייתי מלוה אותך בדרך - לכך אמרתי לך 

"האר לי"...
[במדבר רבה ט"ו, ד']

===========================
בחדש השני בארבעה עשר יום בין הערבים 

יעשו אתו על-מצות ומררים יאכלהו
With matzot and bitter herbs they 
shall eat it (9:11) R' Moshe Sherer 
z"l (1921-1998; prominent Jewish lay 
leader and leader of Agudath Israel 
of America) writes: Compared to the 
symbols of the other holidays, 
matzah is rather low-key. On Rosh 
Hashanah, the shofar is blown loudly. 
On Sukkot, we parade with the lulav 
standing tall. On Chanukah, we light 
menorahs in our windows. On 
Simchat Torah and Purim, we also 
celebrate conspicuously. Why is it, 
then, that throughout history, it was 
Pesach which seemed to enrage our 
gentile neighbors the most? Why was 
it typically at Pesach time that Jews 
suffered from blood libels and 
pogroms? Certainly, writes R' Sherer, 
this was the work of the sitra achra 
(loosely translated: the angel who is 
the guardian of all evil forces) 
himself. Matzah represents too much 
for us to be allowed to eat it in peace. 
What does matzah 
=========================================== 

לכבוד האי גברא וב"ב הרוצים בעילום שמם
על הסיוע שמושיטים לי בעין יפה 

להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

===============================
represent? It reminds us of Hashem's 
strong hand and of the eternity of the 
Jewish people. Even when our 
ancestors in Egypt fell perilously 
close to spiritual oblivion, Hashem 
saved them. Also, matzah represents 
the transmission of our heritage and 
beliefs from generation to generation, 
as it is written (Shemot 13:8), "And 
you shall relate to your son ..." Over 
the matzah, we tell our children of the 
many empires that forced our 
ancestors to eat matzah in secret and 
of the fact that we outlived those 
empires. From matzah, we also can 
learn how to fight those empires, R' 
Sherer writes. The gemara states 
that matzah which is made in direct 
sunlight is unfit for Pesach. So, too, 
our activism must be low-key. Matzah 
also may not contain food coloring. 
So, too, our activism must be free of 
foreign, non-Torah influences. 
(Be'shtei Enayim)

They shall make it [the "Korban 
Pesach"], with Matzah and Maror 
they shall eat it (9:11) The Gemara 
(Pesachim 35a) teaches that one 
fulfills his obligation to eat Matzah 
only if it is made from ingredients 
which have the potential to become 
Chametz. What does this signify? 
The "Ohev Yisrael" of Apta explains 
that man can serve Hashem properly 
only if he serves Hashem through all 
his activities. These include his 
occupation, his eating and drinking, 
and his management of his 
possessions - i.e. those activities 
which may, so-to-speak, become 
"Chametz" through improper use. 
However, if one serves Hashem only 
through his Torah and prayer, he has 
not fulfilled his obligation, for these 
cannot be profaned. (Hamaayan)

In the second month, on the 
fourteenth day, in the afternoon, 
shall he make it; with matzot and 
bitter herbs he shall eat it (9:11) 
When the Torah speaks of Pesach 
Sheni, the "make-up" day for offering 
the Korban Pesach if one 
unavoidably missed bringing it on the 
14th of Nissan, the Torah places the 
word "with" before the matzot ("with 
matzot and bitter herbs shall he eat 
it") In contrast, when the Torah 
speaks of the Korban Pesach that is 



brought on Erev Pesach (in Shmot 
12:8), the word "with" is placed after 
the matzot ("They shall eat the flesh 
on that night - roasted over the fire - 
and matzot; with bitter herbs shall 
they eat it"). Why? R' Yedidye Tiah 
Weil z"l (1722-1805; rabbi of 
Karlsruhe, Germany) explains that 
this difference reflects the fact that 
one can make-up a missed Korban 
Pesach, but he cannot make-up the 
other mitzvot of the Seder if he 
missed them. On the first night of 
Pesach, there are two mitzvot - 
eating the Korban Pesach and eating 
matzah. As the verse in Shmot 
states, one should eat the flesh of the 
sacrifice and matzot. How? With 
bitter herbs. Eating maror is not an 
independent mitzvah, but merely a 
detail of the Korban Pesach service. 
On the night of Pesach Sheni, in 
contrast, there is no longer an 
independent mitzvah to eat matzah; 
rather, the matzah is "downgraded" to 
an accompaniment to the Korban 
Pesach, just as the maror was 
before. Thus, says our verse, one 
shall make the sacrifice. How? With 
matzah and maror. (Haggadah Shel 
Pesach Marbeh Le'sapair)
===============================

Cream of the cream
"קח את הלויים מתוך בני ישראל"  - קח 

אותם לשמי לשררה, ואין הקב"ה מעלה את 
האדם לשררה עד שבודק ובוחן אותו תחלה, 

וכיון שהוא עומד בנסיון הוא מעלה אותו 
לשררה. וכן אתה מוצא באברהם אבינו, 

שנסהו הקב"ה בעשרה נסיונות, וכן ביצחק 
אבינו וכן ביעקב אבינו, שנסה אותם בכל אותן 

הצרות, וכן ביוסף הצדיק שנסהו בכל אותן 
הצרות עד שנעשה מלך. ואף שבטו של לוי כן, 
שנתנו נפשם על קדוש שמו של הקב"ה שלא 

תבטל התורה, כי בשעה שהיו ישראל במצרים 
מאסו את התורה, ואת המילה, והיו עובדים 

עבודה זרה. אבל שבטו של לוי, כולם צדיקים 
היו, והיו מקיימים את התורה, כמו שנאמר 
"כי שמרו אמרתך" - זו התורה, "ובריתך 
ינצורו" - זו המילה. ולא עוד, אלא כשעשו 
ישראל אותו מעשה, לא נשתתפו בני לוי 

עמהם שנאמר "מי לד' אלי - ויאספו אליו כל 
בני לוי" - וכיון שראה הקב"ה שעמדו 
בנסיונם, מיד אמר "והיו לי הלויים".

[ילקוט שמעוני עפ"י תנחומא].

===========================
והאספסף אשר בקרבו התאוו תאוה וישבו 

ויבכו גם בני ישראל ויאמרו מי יאכלנו בשר
The rabble that was among them 
cultivated a craving, and Bnei 
Yisrael also wept once more, and 
said, "Who will feed us meat?" 
(11:4) Why, all of a sudden, did the 
nation crave meat? R' Shaul z"l of 
Amsterdam (1717-1790) explains: 
During the 40 years in the desert, 
Bnei Yisrael were forbidden to eat 

any meat except the meat of 
shelamim sacrifices. Such sacrifices 
had to be brought in the Mishkan / 
Tabernacle, and could only be 
offered when the nation was 
encamped and the Mishkan was 
re-assembled. The meat of a 
shelamim sacrifice may be eaten for 
two days after the sacrifice is offered. 
At this point, however, Bnei Yisrael 
had been traveling for three days 
straight. Accordingly, they had run 
out of meat to eat. (Binyan Ariel: 
Chadrei Torah)

זכרנו את-הדגה אשר נאכל במצרים חנם את 
הקשאים ואת האבטחים ואת החציר ואת 

הבצלים ואת השומים
“We remember the fish that we ate 
in Egypt free of charge; and the 
cucumbers, melons, leeks, onions, 
and garlic.” (11:5)  R’ Yosef Gikitila 
z”l (1248-1310; Spain; author of the 
influential work of kabbalah, Sha’arei 
Orah) writes: Although it was 
necessary that Bnei Yisrael be exiled 
and enslaved as part of their 
formative experience, it was an act of 
kindness on Hashem’s part that He 
caused them to be enslaved in Egypt, 
where food was plentiful. This surely 
lessened the suffering compared to 
what it would have been in a place 
that lacked abundant food. Moreover, 
Hashem decreed that Bnei Yisrael 
would multiply rapidly, and Bnei 
Yisrael had many mouths to feed. 
Therefore, in His kindness, He exiled 
them to Egypt. (Haggadah Shel 
Pesach Tzofnat Paneach) 

"We remember the fish that we ate 
in Egypt free of charge; and the 
cucumbers, melons, leeks, onion 
and garlic." (11:5) Regarding eating, 
R' Yerucham Levovitz z"l (the 
"Mirrer Mashgiach,") taught: Many 
laws were said relating to eating (as 
set forth in Masechet Derech Eretz, 
chapters 6 through 9), and the 
purpose of all of them is to direct and 
elevate man to eat like a human and 
not an animal. On Shabbat, it is a 
mitzvah to cut a large slice of bread; 
because doing so shows one's love 
of a mitzvah, it is not considered to 
be gluttonous. However, this is not 
the case on a weekday. On a 
weekday, one should eat small 
pieces. If one holds a full portion in 
his hand ("ke'beitzah"), he is 
considered to be a glutton . Likewise, 
one who drinks his entire cup in one 
gulp is considered to be a glutton. 
There are many other laws regarding 

eating, some of which are codified in 
the Shulchan Aruch, chapters 167, 
170 and elsewhere. When we visit 
someone who does not eat in a 
mannerly way, we refer to him as a 
"Man of hal'eetainee nah" [literally, a 
"'Pour it into me'-man," based on the 
verse (Bereishit 25:30) in which Esav 
asked Yaakov to pour the stew down 
Esav's throat]. What difference does 
it make whether one eats slowly or if 
one takes three spoons-full of soup 
one after another? The answer is that 
the latter is the behavior of Esav - "I 
will open my mouth and you pour the 
food in." What difference does it 
make if one takes small pieces of 
bread or if one fills his mouth to the 
point that his cheeks bulge out 
several inches? The answer is, 
again, that the latter is the behavior 
of Esav. It is no small matter to eat 
properly! It is true that the gemara 
(Chagigah 16a) lists eating as one of 
the traits that man shares with 
animals. Nevertheless, one who is 
eating should never forget that he is 
a human. One should prepare so that 
all that he eats will be for the sake of 
Heaven, as if the altar itself is 
"eating." (Haggadah Shel Pesach 
Roshei Yeshivat Mir)

"We remember the fish which we 
ate in Egypt for free" (11:5) G-d 
created the world in a way which 
makes it necessary to exert 
tremendous energy to attain sanctity; 
being holy demands hard work. But 
whatever interferes with our pursuit of 
holiness, come to us easily. As 
slaves, the Children of Israel had 
grown accustomed to receiving the 
bounty of Egypt. After their liberation, 
they protested that from now on they 
would have to work hard to obtain 
G-d's blessings. (Likrat Shabbat)

"We remember the fish that we ate 
in Egypt for free" (11:5) The 
Egyptians were very cruel to their 
slaves, and yet the Jews managed to 
get free fish. When the Nile river rose 
and irrigated the ground, the fish 
flowed out as well. When the water 
subsided, the fish remained on the 
ground. The slaves who worked the 
fields gathered the fish to bring home 
to their families. (Chizkuni) 

ועתה נפשנו יבשה אין כל בלתי אל המן עינינו
"But now our soul is dried away; 
there is nothing at all; we have 
nothing but the manna to look to" 
(11:6) The manna could taste like 



anything a person wanted, so it 
seemed that the Jews had nothing to 
complain about. The manna was 
delivered in three different places. 
For a righteous person, it was right at 
the entrance to his tent. For an 
intermediate person, one who was 
neither righteous nor wicked, he had 
to leave his camp to find his portion. 
One who was wicked would have to 
travel a great distance to receive his 
portion. Those who complained about 
the manna were the wicked, because 
they were upset at having their true 
nature revealed. (Talmud Yoma 75a)

והמן כזרע-גד הוא ועינו כעין הבדלח
And the mahn was like a coriander 
seed and its color was like the 
color of the bedolach (11:7) 
Following Bnei Yisrael's complaint, 
the Torah describes the mahn, as if 
to say, "Look what My sons are 
complaining about! The mahn has 
such and such virtues." Rav 
Avraham Yaakov Pam Zatzal 
observes that this statement, "Look 
what My sons are complaining 
about!" can be applied to many daily 
situations: For example, a person 
comes home from work and, instead 
of noticing the children which G-d 
gave him, he notices the mess which 
his children have made. A child 
comes home from school and, 
instead of seeing how hard his 
mother has worked to make supper, 
he complains, "Tuna, again?" In 
particular, Rav Pam writes, when 
people are fortunate enough to marry 
off their children, many seem to be 
more interested in quibbling with their 
in-laws over small details of the 
ceremony than in enjoying the 
moment. (Atarah laMelech)

ויאמר משה שש-מאות אלף רגלי העם אשר 
אנכי בקרבו ואתה אמרת בשר אתן להם ואכלו 

חדש ימים
“Moshe said, ‘Six hundred 
thousand footmen are the people 
in whose midst I am, yet You say I 
shall give them meat, and they 
shall eat for a month of days. Can 
sheep and cattle be slaughtered 
for them and suffice for them? If 
all the fish of the sea will be 
gathered for them, would it suffice 
for them?'” (11:21-22) 
Commentaries wonder: How could 
Moshe Rabbeinu have doubted 
Hashem’s ability to provide meat for 
Bnei Yisrael? R’ Yeshaya Reiniger 
z”l (19th century; rabbi of Hranice / 
Reinitz, Moravia) explains: The 

Gemara presents an opinion that 
Bnei Yisrael in the desert were not 
permitted to eat meat except when 
they brought a sacrificial offering. 
Although Rabbi Akiva appears to 
argue, Tosafot suggest a way to 
understand the Gemara so that there 
is no argument. Accordingly, Moshe’s 
question can be understood as 
follows: There are only three kohanim 
in the world–Aharon and his sons, 
Elazar and Itamar. Can enough 
sheep and cattle be slaughtered by 
just three kohanim to suffice for 
600,000 people? But, R’ Reiniger 
adds, if that was Moshe’s question, 
why did he mention fish? He 
explains: This should not be read as 
a question, but as an exclamation: “If 
all the fish of the sea will be gathered 
for them, then it would suffice for 
them!” (Chiddushei Rabbi Yeshayah)

"I am in the midst of the people, 
six hundred thousand men on 
foot" (11:21) This verse intimates the 
mystical principle that there is a spark 
or part of Moses in every Jew. 
Because Moses was connected with 
every Jew, he was therefore able to 
be the "faithful shepherd" of Israel 
and redeem them from Egypt. 
Similarly, the Baal Shem Tov taught 
that every Jew has a spark of the 
soul of Moshiach within him - the very 
core of which he is to unveil and 
release to govern his life. Each Jew 
will thus redeem himself, which in 
turn will bring about the national 
redemption for all of Israel. Because 
Moshiach is intimately connected with 
every Jew, he therefore has the 
power to be able to redeem the entire 
Jewish nation. (Peninei HaGeulah)
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ותדבר מרים ואהרן במשה על-אדות האשה 
הכשית אשר לקח כי-אשה כשית לקח

“Miriam and Aharon spoke against Moshe 
. . .” (12:1)  R’ Yehuda Loewe z”l (Maharal 
of Prague; died 1609) writes: The midrash 
Yalkut Shimoni cites the verse (Mishlei 
10:19), “In an abundance of words, silence 
will not be lacking,” and applies it to Miriam 
who spoke against Moshe. Regarding the 
continuation of that verse, “but one who 
restrains his lips is wise,” the midrash 
comments: Because he restrains his lips from 
speaking against others he is wise. Rabbi 
Shimon ben Gamliel said, “My entire life I 
grew up among wise men, and I never found 
anything as good for a person as silence.” 
The midrash relates: Two courtiers were 
standing before [the Roman Emperor] 
Hadrian. One claimed that speech is 
preferable to silence, while the other claimed 
the opposite. The one who claimed that 
speech was preferable presented his 
arguments first: “Without speech, kings could 



not be crowned, the dead would not be 
buried, brides could not be praised for their 
beauty, and no business would be 
transacted.” Next, the second courtier began 
to present his arguments in favor of silence. 
Suddenly, the one who claimed that speech 
was preferable slapped him across the face. 
“Why did you slap him?” the Emperor 
demanded. “I made my arguments using 
speech, which I claim is preferable,” he 
replied. “Let him make his arguments using 
silence, which he claims is preferable!” 
[Likewise, continues the midrash,] King 
Shlomo said, “I never said that one should 
muzzle his mouth, only that one should 
restrain his mouth from speaking against 
others.” [Until here from the midrash] Maharal 
explains: The middle section of the midrash 
seems to be teaching that one should not talk 
unless it is necessary, as in the examples the 
courtier gave. Without speech, one could 
never accomplish anything, not even to prove 
the merits of silence. Nevertheless, silence is 
preferable when there is no need to speak, 
lest one say things which should not be said. 
On the other hand, Maharal continues, the 
earlier part of the midrash seems to say that 
all speech is permitted except hurtful speech. 
To sit quietly in the company of others is not 
fitting, Maharal writes. Even so, excessive 
talking is definitely prohibited, he adds. In all, 
Maharal concludes, there are five types of 
speech: (1) Speech which is a mitzvah, such 
as Torah study; (2) speech which is a sin–for 
example, lying and lashon hara; (3) speech 
which is an abomination because it serves no 
constructive purpose, which is the category 
into which most of human speech falls, 
Maharal writes; (4) speech which is beloved, 
i.e., extolling the virtues of good character 
traits and pointing out the fallacy of bad 
character traits; and (5) speech which is 
permitted, i.e., that which is necessary for 
engaging in business and other worldly 
necessities. (Netivot Olam: Netiv Ha’shetikah)

והאיש משה ענו מאד מכל האדם אשר על-פני 
האדמה

“The man Moshe was exceedingly humble 
. . .” (12:3) The mussar classic Orchot 
Tzaddikim (by an anonymous 14th century 
author) writes at length about avoiding 
ga’avah / haughtiness and practicing anavah 
/ humility. Among other things, he states: The 
proper way [to act] is: Pray with kavanah at 
length [Ed. note: i.e., this is not a sign of 
haughtiness]; instruct others to do good and 
warn them not to do bad; and do good both 
publicly and privately. If one is honored or 
praised for this, this cannot harm him, for it 
was not his intention when he did the deed to 
receive praise. When you do a good deed, 

examine yourself to see from whom you 
expect to receive reward. If from G-d, it is a 
complete deed, but if from man, it is not. Also 
examine whether this [good] deed that you 
are doing in public is something that you 
would do even in the privacy of the innermost 
room of your house. If so, then your deed is a 
complete one. [But, if you are doing the deed 
only because others are watching, then it is 
not a complete deed.] (Orchot Tzaddikim: 
Sha’ar Ha’ga’avah)

Rav Moshe Mordechai Epstein zatz'l born 
5627 (1867) - died 10 Kislev 5694 (1933) Rav 
Moshe Mordechai Epstein was the lesser 
known half of the pair that led one of the most 
successful yeshivot in the last 200 years-- the 
Slabodka Yeshiva. Alongside Rav Natan Zvi 
Finkel (the "Alter" of Slabodka) zatz'l, who 
directed the ethical development of the 
students, Rav Epstein directed the learning 
program.  Among the students of this yeshiva 
were Rav Reuven Grozovsky, Rav Aharon
Kotler, Rav Yaakov Kaminetsky, Rav 
Yaakov Yitzchak Ruderman, Rav Yitzchak 
Hutner, Rav Yechezkel Sarna (Rav 
Epstein's son-in-law and successor), and Rav 
David Lebowitz zatz'l. In one of the nine 
volumes of his work Levush Mordechai, Rav 
Epstein explains his view of learning as 
follows: The essence of knowing the Torah is 
not to acquire far-ranging
knowledge, but rather to understand what 
one has learned.  The way one attains this is 
by discussing and debating with friends, but 
only if the intention is to learn and not to 
show-off.  Of course, one cannot discuss 
Torah with others if one has not acquired 
knowledge also. Rav Epstein wanted his 
students in Slabodka to develop individual 
styles of learning; therefore, his own lectures 
rarely lasted more than an hour at a time.  
(Those familiar with the very different styles 
of, for example, Rav Ruderman's Ner Israel 
Yeshiva and Rav Lebowitz's Chafetz Chaim 
Yeshiva will appreciate the success of Rav 
Epstein's plan.) Rav Epstein was born in the 
town of Baksht and studied in the Volozhin 
Yeshiva.  Aside from excelling in his studies 
there, Rav Epstein also was active in 
promoting resettlement of Eretz Yisrael. In 
1923, Rav Epstein and the Alter moved to 
Eretz Yisrael with hundreds of their students.  
They settled in Chevron, where they 
remained until the Arab massacre of 1929.  
Among the 59 Jews murdered were 24 
Slabodka students.  Rav Epstein 
reestablished the yeshiva in 
Yerushalayim--the Alter had died in 
1926--and it remains there to this day under 
the name "Yeshivat Chevron." Rav Epstein 
also visited America on a fundraising trip, 

together with Rav Avraham 
Kahana-Shapiro of Kovno and Rav 
Avraham Yitzchak Kook zatz'l.  Rav 
Epstein's final days are described in his 
son-in-law's Daliot Yechezkel, with emphasis 
on Rav Epstein's repeated requests for 
forgiveness from those he was troubling to 
care for him. (Hamaayan)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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