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fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The Yeshiva  would  like  to  express  its  gratitude  to  Richard and  Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

      PARSHAT CHUKAT 5776

          ETERNAL REWARD FOR MITZVOTH

"Regarding this, the poets ('hamoshlim') would say, come to Cheshbon" (Bamidbar 21:27). Chazal

comment: "'hamoshlim' refers to those who rule over their evil  inclinations, 'come to Cheshbon'

means let us consider the account of the world; the loss incurred by the fulfillment of a Mitzvah

against the reward secured by its observance, and the gain gotten by a transgression against the

loss it involves (note: the literal meaning of the word 'cheshbon' is an account)" (Baba Batra 78b).

What Chazal have not explained are the opening words of the pasuk: "al ken" "regarding this". Such

an expression generally denotes a continuation of the previous sentence. What can be the nature of

the relationship between this pasuk and the previous one: "For Chesbon - it was the city of Sichon,

king of the Amorite; and he had warred against the first king of Moav and took all his land from his

control until Arnon" (Bamidbar 21:26)? At first glance we see very little connection between these

two  subjects.  The  opening  words  "al  ken",  however  tell  us  that  there  must  be  some  sort  of

connection.

Let us for a moment elaborate on the contents of the previous pasuk in today's terms. Sichon has

just defeated Moav. The media is filled with stories surrounding this great triumph over the mighty

king of Moav - "Sichon today, through great military prowess defeated his arch-enemy. This defeat is

bound to alter the face of the Middle East". What was truly behind this victory? Hashem caused

Sichon to prevail over Moav in order that the Jewish nation be able to capture this same piece of

land from Sichon. This roundabout manner was necessary, for we are commanded: "you shall not
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distress Moav and you shall not provoke war with them" (Devarim 2:9). The only way to capture the

land, therefore was for another nation to defeat Moav and the Jewish people would then overcome

that nation ("Amon and Moav were purified by Sichon" (Chullin 60b)).

Clearly, Hashem had an account to settle with each and every non-Jewish Moabite or Emorite who

was killed in the battle. In addition, however, there was the overall plan to provide victory and to

capture the land for the Jewish people. This is in fact how Chazal interpret the pasuk: "regarding this

the 'moshlim' would say, 'come to Cheshbon'" - "regarding this - regarding that war which Sichon

waged against Moav" (Rashi) - "let us consider the account of the world; the loss incurred by the

fulfillment of a Mitzvah against the reward secured by its observance, and the gain gotten by a

transgression against  the  loss  it  involves".  It  is  from observing  and  studying this  war  that  we

conclude that although we may see "the wicked bloom like grass" (Tehillim 92:8) it is ultimately "to

destroy them till eternity" (ibid.). The victory of the wicked is but temporary. How many of the great

military  campaigns  carried  out  by  those  kings  does  anyone  remember?  The  only  war  anyone

remembers is that which is recorded in the Torah of the Jewish nation - Sichon defeated the king of

Moav and the Jewish people ultimately defeated Sichon - only this remains for generations. The rest

are "over and gone" (Shir HaShirim 2:11) - leaving no trace whatsoever.

"The reward incurred by observance of a mitzvah" - the reward for a mitzvah is not in this world but

rather in the Next World.  Chazal teach us: "better one hour of spiritual bliss in the World to Come

than the entire life of  This World" (Avos 4:22). Note the Mishnah states "the entire life of  This

World", that means all of the delicious food, all of the clothing, all dollars, sterling, yen, oil, and all

the pleasures and wealth that this world has to offer. This refers not only to the present but all the

pleasures combined in the entire six thousand year existence of this world.

The Torah states: "You must know that Hashem, your G-d, He is the G-d, the faithful G-d, Who

safeguards the covenant and the kindness for those who love Him and for those who observe His

commandments for a thousand generations. And He repays His enemies in his lifetime to make him

perish, He shall not delay for His enemy, in his lifetime He shall repay him" (Devaarim 7:9-10).  Why

do the enemies get paid in this world? Should they not be punished for their sins and at the same

time, receive proper reward for the few mitzvoth they may have done? The explanation is that

Hashem pays based on what a person wants. One who is completely in this world will be rewarded in

this world currency - in sterling and shekels if he wishes. One whose mind and life are in the Next

World, he will be rewarded for a mitzvah in Next World currency.

There was a story of a person who loved honor and in the end left Judaism. He became an important

minister with tremendous wealth, a chariot with horses, all of the honor in the world. An old friend

met him and asked him: "where is your share in this world?" To which the man proudly replied - look

at all the honor I have here. The old friend replied: "this? This is just a small amount of reward for

any mitzvah you may have performed. As we said, one whose life revolves around this world will be

paid in this world, one whose life is in the Next World will be paid in the Next World.

The Gemara states: "there are those who can acquire their share in the Next World in a single

moment." The Gemara relates how when they were burning R' Chanina ben Tradion they placed

sponges of wool on his heart so that it would burn slowly and he would suffer more and not die

immediately. The guard asked R' Chanina, if I remove the sponges and you therefore suffer less, can

you guarantee me a place in the Next World.  R' Chanina said - yes.  The man did so, a heavenly

voice descended and announced that the guard is invited into the Next World and he jumped into the

fire. What then is the meaning of one can acquire his share in the Next World in a single moment?

That at that moment he truly understood the value of the spiritual bliss of the Next World. A similar

story is cited regarding one who saved Rabban Gamliel and jumped and died himself claiming that

Rabban Gamliel's Torah was worth more and therefore he must sacrifice his life. The decree against

Rabban Gamliel was rescinded and this person merited life in the Next World.

For the average person it takes many years to realize the value of the spiritual bliss of the Next

World, these people gained that knowledge in one moment.

The parsha opens with the laws of the Parah Adumah where we find a pasuk: "this is the teaching
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regarding a man who would die in a tent" (Bamidbar 19:14). Chazal comment: "the Torah (teaching)

is only fulfilled with one who is willing to die for it. The question is, what is the connection between

the subject of the pasuk - the laws of tumah - and between Chazal's interpretation? The answer is

that a human being while alive does not generally transmit tumah, once he dies he becomes the

highest level of tumah. Why? One who is alive is able to learn Torah and perform mitzvoth. The

Torah is fulfilled through one who is willing to have his body "die" and his soul live - he realizes the

Torah is what keeps him pure and he is willing to forego his physical body for it, as was the case

with R' Chanina ben Tradyon.

The Baraisa teaches us: "this is the way of Torah: eat bread with salt, drink water in small measure,

sleep on the ground,  life a life  of  deprivation -  but toil  in  the Torah!   If  you do this,  'you are

praiseworthy and all is well with you' - you are praiseworthy in this world and all is well with you in

the World to Come" (Avos 6:4).  If one makes the Torah the center of his life then it will be fulfilled.

Many have said that today we cannot live in this manner, one who sleeps on the ground will end up

sleeping on his shtender. A person must eat and sleep but for the sake of having strength to serve

Hashem by learning Torah and fulfilling mitzvoth.

We find in the Gemara that those who go out on a mitzvah mission will not be harmed. What about

in their return? The Gemara cites an amorah who says: "I do not know". We must understand that "I

do not know" did not mean that he is not aware of the halacha, rather he felt that if the return is in

order to rest and gather strength to learn the following day, then the return is part of the mitzvah

mission. If, however, one has had enough for the day and wants to just rest then he does not have

this  blessing of  his  not  being harmed.  Thus "I  don't  know" means "it  depends on the  person's

reasoning."

The idea of "zrizut" - a person should run to fulfill mitzvoth. It has been said that what one feels on

the inside and how he acts on the outside effect one another. This means that if one wants to feel

more excitement about mitzvoth then he should run to do mitzvoth, on the other hand one who feels

excited will naturally run to do a mitzvah.

A person can work on himself such that his eating and sleeping become part of his Avodat Hashem,

without necessarily having to eat only bread and salt and sleeping on the ground.
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