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 דברים
 

   
 סדרא

 פרשיות פסוקים סימן

 דברים 5 105 מלכי"ה

 ואתחנן 21 118 עזיא"ל

 עקב 10 111 יעל"א

 ראה 20 126 פליא"ה

 שופטים 18 97 סלו"א

 כי תצא 44 110 על"י

 כי תבוא 21 122 לעבדי"ו

 נצבים 4 40 לבב"ו

 וילך 3 70 אדני"ה

 האזינו 3 52 כל"ב

 זאת הברכה 10 41 גאוא"ל

 992 159 TOTAL 

 

 

Note: Torah Temimah lists 955 verses in Devarim  

 

Total number of words in Devarim 54,892 

 

  



THE POWER OF KLAL YISRAEL 

The pasuk in Devarim (1,10) tells us that Klal Yisrael will be as numerous as the stars in the sky. Rashi points out that seemingly 

this is not true. At that point, Klal Yisrael only had around 600,000 members, and we know that there are far more stars than 

that number. Rashi explains that the intent of the pasuk is to say that just as the stars endure forever Klal Yisrael will also 

endure forever.  

The sefer Bircas HaChesbon asks that seemingly this does not fit with the pasuk. The pasuk says that you will be like the stars 

L’Rov (in abundance). This would seem to imply that the comparison is in regards to the number of stars and not just to the 

fact that stars last forever. 

As a result of this question, the Sefer Bircas HaChesbon gives the following remarkable explanation. He explains that the same 

way that the stars dominate Space, Klal Yisrael dominates Earth. That the proportion of stars relative to the size of Space, is 

the same proportion of Klal Yisrael over Earth. (Therefore, if Space is ten times as big as Earth, the number of stars would 

have to be ten times the number of Klal Yisrael.) 

In order to make this calculation, one needs to calculate four numbers: 

1. The size of Space. 

2. The number of stars in Space. 

3. The size of Earth. 

4. The size of Klal Yisrael 

Based on his calculations, the Birchas Hachesbon comes up with the following numbers: 

1. The size of Klal Yisrael is calculated to be 5,625,000,000 (see below). 

2. The size of the Earth is 10,950,000 square parsaos.  

3. The size of Space is 2,071,915,200,000,000 square parsaos.  

(When it comes to the size of Klal Yisrael, he explains that the correct number to use is not 600,000. Rather, the number is far larger. Klal Yisrael’s influence on the world 
is far greater than their actual number. Klal Yisrael’s influence is calculated according to the following pasuk. The pasuk in Bechukosai (26:8) tells us that when Klal Yisrael 

does the will of Hashem, 5 will chase 100, 100 will chase 10,000. Rashi asks the obvious question. If 5 could chase 100, then 100 should only be able to chase 2,000 (1 for 

every 20). Rashi answers that when you have a group, their ability grows disproportionately; the more people you have, the greater their power). 

The Bircas HaChesbon calculates, that if 5 could chase 100, and 100 could chase 10,000, it follows that 600,000 could chase 

5,625,000,000.  

Therefore, if we want to calculate the influence of Klal Yisrael over the world, the correct number would be 5,625,000,000. 

Using the above numbers, we can now come to the following mind-boggling conclusion.  

Space is 189,216,000 times bigger than Earth. The size of Space (figure 3) divided by the size of Earth (figure 2) equals 

189,216,000. 

If so, the number of stars should equal 1,064,340,000,000,000,000; the number of Klal Yisrael (figure 1) times 189,216,000. In 

other words, if Space is 189,216,000 times greater than Earth, then the number of stars should be 189,216,000 times greater 

than the amount of Klal Yisrael. If this is true, we can then say that the same way that the stars dominate Space, so too Klal 

Yisrael dominates Earth. 

Although it would seem impossible to calculate the number of stars, in reality the Gemara gives us a very specific number. The 

Gemara in Berachos (32b) states:  

1. There are twelve constellations.  

2. For every constellation there are ‘thirty army commanders’ (these terms refer to different groups of stars).  

3. For every ‘army commander’ there are thirty ‘ligyon’.  

4. For every ‘ligyon’ there are thirty ‘rahaton’.  

5. For every ‘rahaton’ there are thirty ‘karton’.  

6. For every ‘karton’ there are thirty ‘gastera’.  

7. And for every ‘gastera’ there are 3,650,000,000 stars. 

We can now make the following incredible calculation: 12*30*30*30*30*30*365,000 equals exactly one quintillion, sixty four 

quadrillion, three hundred forty trillion, or in other words, 1,064,340,000,000,000,000!  

The precise number that was predicted by the above vort! 



When Giants Walked the Earth 
עוג מלך הבשן נשאר מיתר הרפאים הנה ערשו ערש ברזל הלה הוא ברבת -כי רק :יאדברים ג, 

 איש:  -בני עמון תשע אמות ארכה וארבע אמות רחבה באמת
"For only Og, king of Bashan, remained from the rest of the Refa’im; behold, his “eres” was made of iron. Is it 

not in Rabbah of Bnei Ammon? It is nine cubits in length, and four cubits in width, by the cubits of a man." 

(Devarim 3,11) 

This intriguing account of size of Og (from a family of giants) uses two terms of disputed meaning: “eres” and 

the definition of “cubits of a man.” 
 

Chizkuni; 

Baalei 

HaTosafos 

“Eres” is translated as a citadel. Accordingly, Scripture is stating that its walls were nine 

cubits high and four cubits thick, and it would teach us nothing about Og’s height. 

Rashbam; 

HaKesav 

VeHaKabbalah; 

Ha’amek 

Davar; Malbim 

“Eres” is translated as a cot (a child’s crib). Scripture is thus noting that Og was so huge 

even as a baby that his crib measured nine cubits and had to be made from iron in order to 

support and/or restrain him. Now, a crib is certainly not the same length as the baby for 

whom it is made, so this would not mean that baby Og measured nine cubits long. But it 

would mean that Og was abnormally large, far beyond normal size of a person. 

Ramban 

Og was King of the Emorites but was not one of them.  Therefore, in order to project his 

greatness to the people, they maintained his baby crib, showing that is was iron and 

extremely large, demonstrating his current greatness (Rabbah) in comparison to the 

average man. 

Ibn Ezra 

“Eres” is translated as a bed of an adult, and reference is the cubit of an average man. 

Thus, Og’s bed would be approximately 14-18 feet (with Og being slightly smaller than 

his bed). 

Onkelos 
“Cubits of a man” refers to the “cubits of the king”; this may refer to the larger royal cubit 

(based on the size of Og as king). 

Rambam 

"The cubits of a man" to refer to the cubits of a full-grown person and not that of Og. And 

Og’s size is not in the category of exaggerations. The well-known practice is for the bed 

to be about one-third longer than the person. If the length of this bed was nine cubits, then 

the person who slept in it, according to the usual proportion for beds, would have been 

about six cubits (9-12 feet), about twice the height of other people. 

Baal HaTurim 

 of (הלה gematriyah of) reference to the 40 years ;הלא should have been written as הלה

Dovid, that is the fifth generation that took these Emorite cities. Alternatively, the double 

letter ה refers to Moshe who was 10 amos high, and took an axe of 10 amos and jumped 

10 amos high and struck Og a blow in his ankle that killed him. 

 

 

 

 

 

 

Were there two King Ogs?  In their commentary on the Torah, Ba’alei HaTosfos wonders (Bereishis 24:39): Og 
was saved from the Flood because he didn’t participate in their sins and afterwards served Avrohom 
faithfully.  How, then, did matters evolve that Moshe was compelled to kill him?  Ba’alei HaTosfos state that 
Eliezer (a.k.a. Og) ended his life as king of Bashan many years before the Jews requested to pass through 
his land.  Then another king inherited his throne, who was called “Og” like the name of the original king 
(similar to Egypt all the kings were named after the first king, Pharaoh).  This Og was killed by Moshe.  
According to Ba’alei HaTosfos, that the Og killed by Moshe wasn’t the Og saved from the Flood, we can 
only speculate about the fearful size of the true Og... 

A wide range of opinions exists on the size of an amah in inches 

Rav Noah   18.9 inches 

Chazon Ish  22.7 inches 

Rabbi Feinstein  machmir to 24.5 inches 

 

 



 
 

POSITIVE MITZVAH TO JUDGE     

ם פרק א טז דברים תֶּ ַפטְׁ ק  ּושְׁ דֶּ צֶּ  

 מכאן דמצוה עשה לדיינים שישפטו )רש"י כתובות ק"ו א'(

T.T. The practical difference exists where an expert judge errs in a judgment. The judge would be exempt from 

payment of damages for the error, since the Torah commands him to judge. The Shach learns this concept from 

the verse שופטים ושוטרים תתן לך.  However, that verse places a mitzvah on the community to appoint judges. But 

the main derivation is that a mitzvah applies to the judges themselves is from the verse above. (Look at T.T. in 

 (.as to why the judges do not make a blessing on this mitzvah like on other positive Mitzvos פרשת שופטים

JUDGING RIGHTEOUSLY 

ין פרק א טז דברים ין-בֵּ רו -ִאיש ּובֵּ ין גֵּ  ָאִחיו ּובֵּ
נור לכירים )סנהדרין ז' ב'(ת בין אפילו "ין גרוב"ואפילו בין בית לעליה, ין אחיו" "בין איש ובאמר רב יהודה,   

Many attempt to explain this d’rasha. 

T.T. Even when a case comes to a judge between people that appear to be “small” (that really makes very little 

difference in the world if the house goes to this person, or the attic goes to that person) then the judge might think 

it is not important to judge carefully.  Rather, in all cases a judge must look into the matter deeply and carefully 

according to the laws of Torah and bring forth a righteous judgment.   

Thus, the end of the d’rasha applies even when a גר לביתו, one’s neighbor, sets aside an oven for someone else’s 

use. 

INHERITANCE BY A NON-JEW 

י  פרק ב ט דברים נֵּ תלֹוט ָנַתִתי -ִכי ִלבְׁ ֻרָשה ָער-אֶּ  :  יְׁ
ח א'("אמר ר' חייא בר אבא אמר ר' יונתן, נכרי יורש את אביו דבר תורה  )קדושין י  

T.T. Clearly from here the laws of inheritance include non-Jews.  The practical difference would be in cases of 

the non-Jew being required to pay the debts of his deceased father or to pay for the claimed deposited items of 

others against his deceased father. 

Rambam explains that inheritance only comes from the father, but to other relatives of a non-Jew one goes 

according to the local customs. 

T.T. The laws of inheritance in the Torah are preceded by  ני ישראל תדברבאל  and thus, the inheritance by other 

relatives only applies to the Jewish people. 



 

ֹדִלים,  ָלִכים גְׁ ַמכֵּה מְׁ ָלִכים ַאִּדיִרים, לְׁ ּדֹו: ַוַיֲהֹרג מְׁ עֹוָלם ַחסְׁ ּדֹו:  ִכי לְׁ עֹוָלם ַחסְׁ ִסיחֹוןִכי לְׁ  לְׁ
ְך ָהֱאֹמִרי, לֶּ עֹוָלם ַחסְׁ  מֶּ ְך ַהָבָשן,ִכי לְׁ לֶּ עֹוג מֶּ ּדו ּדֹו: ּולְׁ עֹוָלם ַחסְׁ ָצם  :ִכי לְׁ ָנַתן ַארְׁ וְׁ

ַנֲחָלה, עֹוָלם  לְׁ ּדוִכי לְׁ   ַחסְׁ
In the Shabbos morning Tefillah, the Tehillim 136 is said, which includes the above verses.  First, the tehillim 

mentions the destruction of the mighty kings, and then afterwards, mentions in particular Sichon and Og, 

as exemplifiers of the strong and fearful kings.  Why are these two kings singled out from among all the 

kings that were defeated? 

The explanation is contained in the concept that not all people opposing the Jews were fitting that the Jews 

would occupy and inherit their land.  As can be seen in the second chapter of Devarim, many lands 

(Ammon and Moav) were not to become occupied lands of the Jews despite the military victory.  However, 

these lands did become “purified” by the hand of Sichon (Gittin 38a).   

As explained in Chullin 60b, even though HaShem stated that the Jews were not to conquer the lands of 

Ammon and Moav, but when Sichon came and took land from Moav, and then the Jews by defeating 

Sichon, came to possess lands that had belonged to Moav.  Similarly, Og took land from Ammon, which 

after defeating Og, the Jews assumed possession of this land.  Thus, Sichon and Og enabled the lands of 

Ammon and Moav to become into the possession of the Jews. 

And now we can understand the order of the Tehillim.   

Refers to the kings like Ammon and Moav, that the Jews defeated 

but did not gain any material advantage from this victory 
 למכה מלכים גדולים

After defeating these two kings, who had previously took lands 

from Ammon & Moav 
 למכה סיחון... ועוג

And then HaShem (in addition to the lands of Sichon & Og) also 

provided (some of) the lands of Ammon & Moav  
 ונתן ארצם לנחלה

ַאָתה ל  וְׁ ָראֵּ ִהּלֹות ִישְׁ ב תְׁ  ָקדֹוש יֹושֵּ
How does one explain the concept of sitting upon the praises of the Jews? What are the praises that enable 

this? And why does the continuation of this verse  זה ואמר( לא)וקרא זה  refers to angels? The entire verse 

needs explanation. 

First, the word יושב means to indicate the essence as opposed to the position when one stands.  One settles on 

a chair (Shmuel I, chapter 4), and one settles one’s honor on a bed (see Yechezkeil 23), and one settles 

oneself (מו ,דברים א)ים רבים מותשבו בקדש י . This same concept is expressed in the well-known concept  בסכות

תשבו כעין תדורו –תשבו  .  The Rabbis understood that the word “sitting” from this verse, is not be understood 

as the opposite of standing, but to be understood in the concept of one’s existence. 

Secondly the Gemara (Chullin 91b) states that the ministering angels above do not say Shirah until the Jews 

say Shirah below.  Thus, the “holy ones” (the angels) sit (actual existence waits) for the praises of the 

Jews (to say Shirah below).  As stated in Yirmiyahu (20, 13) that the ילותתה  (praises) of the Jews are called 

Shirah 'שירו לה' הללו את ה. And, only after the praises of the Jews (their Shirah) do the angels turn to one 

another and say קדוש, קדוש, קדוש, which is the Shirah of the angels. Thus, the Jews saying Shirah below is 

necessary to enable the angels to say Shirah above. 



 
The Three Covenants 

ל  :א, א יםדבר ה אֶּ ר ֹמשֶּ ר ִּדבֶּ ָבִרים ֲאשֶּ ה ַהּדְׁ ּלֶּ ל-ָכל-אֵּ ָראֵּ  ִישְׁ
Baal HaTurim comments that 'Devarim', 'ha'devarim', 'eileh ha'devarim' is a hint to the three times that the 

Mitzvos were said, at Sinai, in the Ohel Mo'ed and in Arvos Mo'av. On each and every Mitzvah, he adds, He 

made sixteen covenants, a total of forty-eight all in all. Corresponding to this, the Torah warns against 

Avodah-Zarah forty-eight times, and likewise it issues forty-eight warnings against abusing a Ger, who comes 

to cleave to the Torah, on which forty-eight covenants were made. 

The Five Books 
ָבִרים   :א, א יםדבר ה ַהּדְׁ ּלֶּ  אֵּ

Baal HaTurim observes that the Gematriya of the first words of the Five Books of the Torah "Bereshis", 

"ve'Eileh", "VaYikra", "VaYedaber" & "Eileh" are equivalent to that of "Yir'as" (representing the Pasuk in 

Mishlei "Reishis Chochmah Yir'as Hashem" “the beginning of wisdom is the Fear of HaShem), which in turn, 

is equivalent to the word 'Torah'.  

Plus, the Gematriya of the first letters of the five Books ('Beis', 'Vav', 'Vav', 'Vav' & 'Alef'), he adds, equals that 

of the Name of HaShem "Ehekeh", whereas that of the last letters ('Mem, 'Mem', 'Yud' 'Vav' & 'Lamed') is 

the equivalent of 'Hu Elokeinu Zeh'.  

The Rewards of Kibud Av 
ת ֹסב ָלכֶּם-ַרב :ג, ב יםדבר ה ָהָהר-אֶּ נּו ַהזֶּ  :ָצֹפָנה ָלכֶּם פְׁ

"You have spent enough time going round ('Sov') this mountain (Har Eisav); turn to the north!"  

Baal HaTurim comments that the letter 'Samech' in the word "Sov" has Tagin (crowns) on it. This is because 

Eisav honoured his father, who was sixty when he was born, and that is why he was destined to destroy the 

Beis HaMikdash whose Heichal was sixty Amos tall.  

And that's not all, for in Pasuk five, the words "yerushah le'Eisav" (an inheritance for Eisav [in connection with Har 

Eisav]) contain the same Gematriyah as 'bi'sh'vil Mitzvas kibud' (due to the Mitzvah of honoring his father).  

Og's Large Tooth 
ְך :ג,א יםדבר לֶּ א עֹוג מֶּ ְך ַהָבָשן ַויֵּצֵּ רֶּ ן ַוַנַעל ּדֶּ ָכל-ַונֵּפֶּ נּו הּוא וְׁ ָראתֵּ ִעי: -ַהָבָשן ִלקְׁ רֶּ דְׁ ָחָמה אֶּ  ַעּמֹו ַלִּמלְׁ

Baal HaTurim explains why Og's country was called 'Bashan'. It comes from the word 'shein' (tooth) and is 

connected with the miracle recorded in Berachos, where Og picked up a mountain to hurl on K'lal Yisrael. 

Had he succeeded, it is clear that he would have annihilated the entire nation. Only Hashem performed a 

miracle, and one of his teeth grew long and curled round the stone, thereby preventing him from throwing it. 

Og's Bed 
ל -ִכי ַרק :ג,יא יםדבר זֶּ ש ַברְׁ רֶּ שֹו עֶּ ָפִאים ִהנֵּה ַערְׁ ר ָהרְׁ ַאר ִמיֶּתֶּ ְך ַהָבָשן ִנשְׁ לֶּ  ִהוא  ֲהֹלהעֹוג מֶּ

Baal HaTurim  notes that "Halo" (it is not) is always spelled with an Alef at the end, as it is a combination of the 

word "lo," (no) and the prefix questioning Hei. Here it is spelled with a Hei in place of the Alef to create a 

word whose numerical value is 40. This alludes to the fact that in the future a king who will reign for 40 years 

will again reclaim these lands, King Dovid. As well the letter Hei is used to allude to King Dovid who is five 

generations down from his ancestor Salmone (Boaz, Oveid, Yishai, Dovid).  

Alternatively, it alludes to Moshe who captured it from Og. Moshe was 10 cubits tall, jumped 10 cubits, and held 

a sword that was also 10 cubits tall. The total height of all this is 30 cubits and Moshe struck Og in his ankle, 

which was 30 cubits above the ground (see Berachos 54b). Moshe was Hei-Hei cubits tall and he struck Og 

at Lamed height, therefore HaLoH. 



 

 

 

 

 

 

 

 

 

Understanding the Parsha according to the Rebbe ממ"ש 

QUESTION: How do we understand the concept that on the Shabbosim in the Three Weeks, we are not to be sad 

but to exhibit greater joy that all other regular Shabbosim?  

ANSWER: These Shabbosim in the Three Weeks have a unique ability to transform the difficulties of Galus into 

joy and happiness.  A particular allusion is found in halacha that on these Shabbosim it is permitted to 

engage in a large and happy meal like the meals that Shlomo haMelech enjoyed in his times.  This level of 

joy and happiness experienced by Shlomo was reflective of the time of the final Geulah when all difficulties 

and “evil” will be transformed into goodness and light          )358 'לקוטי שיחות כרך ב, עמ( 

QUESTION: Why does Moshe change the instructions to Bnai Reuven and Bnai Gad in this Parsha from the 

instructions he provided in Parshas Mattos? 

ANSWER: Since Moshe would not lead the conquest of Eretz Yisrael, the conquest was now to be in a natural 

manner; thus, he instructed Bnai Reuven & Gad to be not just officers, but frontline troops; they 

demonstrated mesiras nefesh with their unique style of attack which began with the arm and afterwards the 

head, attained in the merit of tefillin             )1 'לקוטי שיחות כרך ט, עמ(     

  QUESTION:  According to the Rebbe what is the main service in each of the three Bais HaMikdashim? 

ANSWER: The service of the first Bais HaMikdash was drawing from Above to below (service of Tzadikim).  

The service of the second Bais HaMikdash was the refinement of below to Above (service of Baalei Teshuvah). 

The service of the third Bais HaMikdash is the combined revelation from Above and elevation from below 

 )לקוטי שיחות כרך ט, עמ' 24(                  

 QUESTION: Rabbi Yehoshua ben Levi responded to a Baisosi (a non-believer in Oral Torah) that Moshe, the 

great lover of the Jews, gave the Jews the opportunity to reach a deeper level of refinement during the 40 

years than could be reached than a quick trip to Israel.  What is the great opportunity that Moshe, the great 

lover of the Jews offered? 

ANSWER:  Externally, the stay in the desert was a punishment for the Jews.  However, on a deeper level Moshe 

did not desire that the Jews receive the Torah as a gift from Above.  Rather, the inner purpose of the 40 

years in the desert (Galus) was to enable the Jews to acquire the Torah through their service and effort.  

Thus, the tests in the desert enabled a strengthening of the connection between the Jews with HaShem.  

Accordingly, in our times, our transformation of the world will bring the Geulah  )1 'לקוטי שיחות כרך יט, עמ( 

QUESTION:  How does the limited blessing of Moshe (1000 times) add to the unlimited blessing already offered 

by HaShem? 

ANSWER: The Will of HaShem is to connect the limited world with the unlimited.  Our main service of HaShem 

through Torah and Mitzvos involves the limitations of time and space.  And the blessing of Moshe seeks to 

complete the limited creation so that the unlimited blessing of HaShem can function to provide the revelation 

of the unlimited in this world.           )24 'לקוטי שיחות כרך יט, עמ(                                                            
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