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 THE 10TH OF TEVES AND YOSEF HATZADIK
R’ Akiva Eisenstadt  Rosh Kollel

This week’s Parsha is witness to one of the most dramatic 
events in Jewish history. Yosef HaTzadik reveals to his 

brothers that he is still alive and well. He reconciles with them, 
comforts them from their fears and somehow makes peace 
with them. Yosef inquires about his father and desperately 
wants to see him. He asks his brothers to tell Yaakov about 
the power and position that he has attained, thereby enabling 
him to provide food and security for them. Curiously, he also 
asks them to tell their father of all the wealth and honor that 
he had acquired. Perhaps, the reason he does so is to persuade 
Yaakov to travel down to Egypt. However, that doesn’t ring 
true. Would Yaakov really be impressed by the mundane ma-
terial wealth that Yosef had amassed?

 The story between Yosef and the brothers continues as 
Yosef sees his maternal brother, Binyamin, for the first time in 
twenty two years. He is overcome by emotion as he hugs Bin-
yamin and cries bitter tears. Rashi cites the famous Medrash 
that Yosef cried because he prophetically saw the destruction 
of the Temple which, in the future, will be built in the territory 
of Binyamin. The Meforshim are bothered by this...Why was 
it specifically at this moment that he cried for the destruction 
of the Temple? What connection is there between this par-
ticular time of the brothers’ meeting and the prophecy of the 
destruction of the temple?

This upcoming Thursday we will observe the fast day of 
Asara B’Teves. It is fast which sort of passes us by. Its during 
the winter months so it is quite short in time and not too dif-
ficult, but one should give a little thought and concern over 
which tragedy we are commemorating on this day by fasting. 
What exactly occurred on the tenth of Teves that compels us 
to gaze into the past and learn from it, hoping to fix that which 
we do not wish to repeat again? 

It is well known that the reason the fast was established 
was that it was on this day that Nevuchadnezer and his Bab-
ylonian army massed against the city of Yerushalayim1 and 
in commemoration of that fateful day a fast was established. 
However, on this day another infamous act occurred which 
preceded and perhaps led to the downfall of Yerushalayim. 

The Gemarah in Megillah (9a) tells us that Talmai (Ptol-
emy), King of Egypt, ordered the production of the Septu-
agint, the translation of the Torah into the Greek language. 
This occurred on the eighth of Teves. Chazal tell us that as a 
consequence of this event the world experienced three days of 
darkness, of which the third day was on the tenth of Teves, the 
day that we commemorate this fast. The sages in Masechta 
Sofrim call it as tragic a day as the day the on which the Eigel 
Hazahav, the Golden calf was made. 

The great tragedy of these days was that Talmai’s inten-
tion wasn’t to spread the word of Torah and to imbue its awe-
some and holy spirit unto the nations but to take the Torah out 
of it state of Kedusha (holiness) and turn it into just another 
one of the philosophies of the world. 

Talmai and the rest of the secular world viewed the To-
rah as a great philosophy, and a wonderful work to glean dep 
knowledge from. However, we as Jews understand that the 
Torah is more than just a book. The Torah is comprised of 
Lashon Hakodesh, the Hebrew Aleph Beis, which itself has an 
inherent Kedusha. There are underlying meanings and hidden 
interpretations to every word that is in the Torah. The Tanaim 
of the Talmud expound on the letters, verses and crowns of 
the Torah.

The study of the Mishnah, the Talmud and a good part 
of our Halachic heritage is based on these expositions. Yet, 
if the Torah is translated into a different language then all of 
underlying holiness is gone. The principles of how to expound 
the Torah would have been abandoned. It would now just be 
another religious book that would be at the mercy of those 
who feel that they can reach the essence of G-d’s knowledge 
and critique it. It would now be a book that’s open to all mun-
dane interpretations and therefore a debasement of the divine 
nature of the Torah.

Therein lies the Tragedy of the day. Once the concept of 
the “G-d-factor” has been taken out of the context of the To-
rah then it will lead to the watering down of Judaism. Remov-
ing any semblance of spirituality will result in the erosion of 
the very essence and identity of what it is to be a Jew. On that 
fateful day in Teves the seeds of assimilation were planted, 
leading Jews away from God and culminated in the eventual 
destruction of the Temple.

The Gemarah in Sotah (11b) tells us that the subjugation 
of the Jews in Egypt began in the similar manner. The Jews 
of that time were smitten with the Egyptian culture and were 
wont to acclimate themselves into Egyptian society. They 
were willing to endear themselves to the culture of the time 
and as a result led to the erosion of their Jewish identity 

This eventuality was what Yosef feared. Imagine for a 
moment the impressive status of Yosef HaTzadik. He is the 
powerful viceroy of Egypt and he has attained a position of 
wealth, prominence and honor. He should’ve been happy and 
content but in truth there was constant fear gnawing at him. 
Money, power and status are wonderful when they are used in 
the correct manner. However, as we readily realize, it can cor-
rupt and cause a person to be unable to recognize the impor-
tance of his Jewish heritage. Yosef feared that Klal Yisroel’s 
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newly attained status of upper classmen would lead to their 
failing to recognize their own heritage.

He therefore calls out to his father and describes the wealth 
and honor that he had attained, but it was not to impress Yaa-
kov, on the contrary, it was to warn him of the potential danger 
that this status represented. He therefore begged his father to 
come to Egypt to help prevent any such occurrence. 

Yaakov and his sons’ presence in Egypt had an impact 
on the rest of their nation, and influenced them to stay true to 
their heritage. The S’forno is Shemos tells us that it worked as 
long as the Shevatim were present and the nation was able to 
gain inspiration from them. However, once they passed away 
and the preeminent Zeidas (grandfathers) were gone, Klal 
Yisroel had little to hold onto and indeed fell into the lure of 
a foreign culture. 

When Yosef welcomed his family into Egypt and they 
took a step closer to the precipice of the first exile Yosef fore-
saw the future Churban of the Batei Mikdash and cried bitter 
tears. He saw the nation being challenged now in a way that 
it will again be challenged a thousand years later. The same 
danger which faced Israel at this time would be the same un-
fortunate and incessant cycle that Klal Yisroel faced and will 
face many times in course of its history. 

May we merit that this Asar B’Teves be the last one we 
face in Galus.

Have a good Shabbos and an easy fast. 

FOOTNOTES
1. Melachim Beis, perek 25, verse 1. See Radak and Metzudos 

Dovid .

HALACHIC PERSPECTIVES: SNOW ON SHABBOS
R’ Heshy Kahan|Chaver HaKollel

Q: Is one permitted to touch snow on Shabbos?

A: While some Poskim prohibit moving snow because of 
muktza1, most authorities state that one need not be concerned 
with touching snow on Shabbos.2

Q: According to those who allow one to move snow would 
one then be permitted to make snowballs or a snowman 
on Shabbos?

 Snowballs

While many hold that muktza may not be a concern, they do 
mention building (Boneh) the snowball as violating a mela-
cha.3 If one were to make snowballs on Friday (and keep them 
in his freezer in order to preserve them for the next day) one 
should still be concerned with squeezing (S’chitah) snow 
when preparing to throw them.4 Interestingly, the Poskim do 
not concern themselves with the melacha of destroying (Sos-
ser) if one were to end up actually throwing his erev Shabbos 
made snowball.5 Throwing them four amos in a reshus hara-
bim is also a prohibition of carrying.6 It goes without saying 

that if one were to throw them so hard that they would cause 
a wound on the recipient of the snowball then one would be 
transgressing the melacha of Shochait along with a very clear 
violation of v’ahavta l’reiacha k’mocha (and some other pos-
sible prohibitions as well). 

Snowman

Aside for the previously mentioned issur of building, by cre-
ating a figure one may be transgressing the prohibition of 
“writing”.7 The Poskim are not concerned with the melacha 
of gathering (Me’amer), as that melacha is only problematic 
with items that grow from the ground.8

Q: May one shovel snow on Shabbos?

A: In an area where there is no eruv, shoveling would be pro-
hibited because of carrying (Hotzah). Even if there is an eruv, 
and one takes on the view that snow is not muktza, one should 
not shovel on the basis of the Rabbinic infraction of “tircha” 
(extra work) which prohibits any extraneous work that re-
quires much effort on Shabbos9

R’ Akiva Eisenstadt
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Q: May one contract  a non-Jew to shovel the snow from 
his property on Shabbos?

A: Assuming there are no extenuating circumstances one 
should tell the non-Jew to arrive only before and/or after 
Shabbos. If this is for a shul or there is a serious risk of injury 
to the public (which is many times the case) there then may 
be grounds to have a non-Jew clear the walkway. A halachic 
authority should be contacted to discern the outcome in these 
situations as the psak may differ depending on the variables 
presented. One need not be concerned with a city worker 
plowing the snow as he is not doing the melacha for the Jew 
but rather for the gentile boss who hired him.10

Q: Is one permitted to spread salt or sand on his walkway 
on Shabbos?

A: Although in general the salt used to melt ice is muktza and 
may not be moved for almost any reason it is permitted to 
move the muktza salt in this case as it is being used to prevent 
injury to the public.11 The issues to take note of are:

Salt

a) throwing it in reshus harabim, or a place without an eruv, 
thereby transgressing Hotzah

b) implementing something to melt the ice and thereby “creat-
ing” water, possibly transgressing the issur of noled

Sand

a) spreading it on ice in an area without an eruv would be an 
issue of carrying

b) placing it over the ground may be an issue of building

The poskim go through all the reasons why the above 
mentioned issues are in fact no problem at all. They are not 
bothered by noled, or creating water, as the melting occurs 
only indirectly.12 In regards to placing the sand on the ground, 
there is also no concern as it is only for an insignificant amount 
of time and is placed with the intention of being washed away 
with the rain/wind etc.13 In dealing with the problem of carry-
ing, if one were to be involved with a possible situation where 
his pathway may cause serious harm to many people there 
may be leniencies in having a non-Jew spread the salt or sand. 

A shailah should be asked accordingly. 

Q: May one chop ice that has formed on his walkway on 
Shabbos?

A: There are those who claim that the hardened ice that 
formed is a real structure. Therefore chopping that up would 
be tantamount to destroying and is therefore prohibited under 
the melacha of Sosser.14 In a situation where carrying is not an 
issue (there is an eiruv) and people may be in danger of injur-
ing themselves then it may be wise to rely on those who hold 
that hardened ice is not a halachic structure.

Q: Should one try to avoid walking on the snow so as to 
avoid the melacha of Squeezing?

A: The prohibition of squeezing snow for its water is only 
Rabbinic. Since one is not interested in the water and avoid-
ing walking on the snow is often next to impossible, the Rab-
banon thereby did not decree on this scenario and one may 
walk wherever he pleases even though he will inevitably be  
squeezing out some water from the snow. Similarly, if there 
are no facilities available it is permitted to rely on those who 
allow one to relieve himself on the snow if the need arises.15  

Q: Should one make sure not to wear boots that may im-
print the company name (embossed on the bottom of the 
shoe i.e. Doc Martin’s, Uggs etc.) directly onto the snow?

A: Since the imprint on the snow is:

1. not done with intention

2. is of no interest to the one wearing the shoe

3. is done on something that will not remain for long16 
(as the imprint will melt quite shortly)

      4.   is being written in an irregular manner (with one’s foot)

one may wear boots or shoes that will “write” the name of the 
company on the snow.17 If any one of the above conditions are 
not present (i.e. one has intention to imprint the name) then 
doing so may be problematic.

Q: May one shake out his clothing of any accumulated 
snow on Shabbos?

R’ Heshy Kahan
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R’ Heshy Kahan

A: Vigorously shaking one’s garment from the water that is 
absorbed inside a garment is prohibited under the melacha of 
laundering (Milabain). However, one may gently shake the 
snow that has gathered on the surface of the coat or hat. One 
must be very careful to allow only the superficial top layer of 
snow to fall as opposed to the absorbed snow that has begun 
to melt into the garment.18

FOOTNOTES
1. Pri Migadim introduction to muktza:29, sefer Tiltulai Shabbos 

B’shem R’ Moshe Fienstien Zt”l
2. SSK”h 16:44
3. SSK”h Ibid.
4. S.A. 320:11, M.B. 320:36,37
5. SSK”h 16:footnote 109
6. Sh”Ut Be’er Moshe 6:30
7. Chayai Adam 92:3
8. Although the Gemara in Shabbos 73 and S.A. 340:9 discusses 

gathering salt as a g’zaira on  Me’amer, this would not be the case 

with gathering snow
9. Such as making a spring cleaning on Shabbos etc.

10. See S.A. 307:3, if the psak is to permit clearing the snow then 
even if the no-Jew were to use a truck or machine it would be 
permitted as well based on the concept of a’datai d’nafshai 
k’aved

11. Rama 308:6, SSK”h 25 footnote 48
12.  in a way of which is termed grama
13. SSK”h 25:9 footnote 49
14. Magen Avraham 320:16, it should be noted that many Poskim 

do not agree with this ruling, see M.B. 320:36
15. S.A. 320:14
16. See Shabbos 104b as well as S.A. 340 for a more extensive dis-

cussion on the concept of writing on a something that is not 
miskayim

17. See Shar Hatzion 316:18 where two Rabbinic infractions paired 
with a p’sik raisha d’lo nicha lay is permitted

18. S.A. 302:1, M.B. 302:4, see Bh”L D”h Min Hatal

Rabbi Berach Steinfeld  Chaver HaKollel
NO RECOGNITION

Yosef’s brothers did not recognize Yosef when they 
stood before him because when he was sold into slavery he 
had not yet grown a beard. The Sforno asks, “Why didn’t 
the brothers recognize him when they heard his voice? A 
person’s voice is a definitive characteristic of a person. We 
see this proven in the Gemara in Gittin, daf chof gimmel, 
amud alef that teaches us that a blind man may live with his 
wife since he can discern her by her voice.

There are a few answers to this question. The first an-
swer could be that Yosef was aware that his brothers would 
recognize him based on his voice so he was very careful not 
to speak directly to them. There was always an interpreter 
with him, so the brothers actually did not hear his voice.

There is another answer that can explain the question. 
One may recognize another person’s voice only if the per-
son is speaking the language they are familiar with them 
conversing; not if they are speaking in a different lan-
guage. This could explain why Yosef used the following 
terminology when he revealed himself to his brothers. He 
said, “Your eyes are seeing that my mouth is speaking to 

you.” Rashi explains that Yosef spoke to them in Lashon 
HaKodesh. The Ramban questions why would that would 
be a proof of his identity; there could have been other peo-
ple in Mitzrayim who spoke Lashon HaKodesh! Now that 
we understand that a person can recognize another person 
via their voice if they speak a familiar language, Yosef’s 
words make sense. He was saying now that you see that 
I am speaking the same language, you can now recognize 
my voice.

A third answer could be that Yosef spoke with them 
in a tough way as the posuk says he spoke “kashos-” in a 
rough manner, not in his regular soft manner. Because of 
the rough manner of his speech they were not able to rec-
ognize his voice.

A final answer is that the same way the brothers were 
not able to recognize Yosef because he was sold without a 
beard and subsequently was a bearded person, in addition 
there was a voice change from the time he was sold to the 
time he spent in Mitzrayim. His voice went through a matu-
ration process; therefore they could not recognize it. 
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

It was only after the explorations of Christopher Columbus 
in 1492, Amerigo Vespucci in 1503, and Ponce De Leon in 

1513, that Ferdinand the II, the king of Spain, got a stronghold 
on America.

But there was a problem.
In the south where modern day Central Mexico is, there was 

a civilization made up of a multitude of nations, it was called the 
Aztec Empire. They were notorious for their brutality in human 
sacrifices and cannibalism. Prisoners of war were sacrificed on 
huge alters in front of large crowds. The heart of the victim was 
cut out, symbolically offered to the gods, and the lifeless bodies 
of the victims were rolled down the stairs of these alters, staining 
the steps with their blood.

Struggles between the Aztecs and the new Spanish invaders 
progressed until 1519, when the new king of Spain, Charles V 
dispatched Spanish conquistador Hernando Cortez. He departed 
with 11 ships, hundreds of soldiers, and numerous horses. They 
arrived at the shores of America. The soldiers on the ship were 
afraid; they knew what the Aztecs were capable of doing.

And it was at that moment that Hernando Cortez did the 
unthinkable.

He told everyone to get off the ships, take the cargo, the 
horses, and everything down to the shore. He then doused the 
ships in combustible liquids and sent them up in flames.

Why would he do such a thing?
This was what Hernando Cortez conveyed to his troops “If 

we are going to survive in this place then we have to fight – fight 
like we never fought before – and in order to do that, there can 
be no option for retreat!”

When surveying this week’s perasha, we find the reunion of 
the 12 brothers, the sons of Yaakov, the tribes that would make 
up all of Israel. Rabbi Gedalia Schorr (1919-1979) conveys the 
sentiment that the actual purpose of Yosef becoming the king of 
Egypt was to garner this result. The brothers became divided. 
There were aspects of jealousy, and misunderstandings, but in 
order for the foundation of this holy nation to be fortified, there 
would have to be unity in order to fulfill their objective. He 
demonstrates that this was intrinsically hidden in the depths of 
Yosef’s name, which can also be tied to the word “asifa” which 
means gathering. Yosef gathered in the brothers to formulate a 
new found family union. 

Rabbi Aron Tendler Shlita conveys that this family unity is 
the nest egg, where the nurturing and cultivation of strength to 
deal with the outside world becomes manifested. It encompasses 
balancing between inner emotions and other people’s perspective 
to come to know the responsibility of the Jew and to make 
changes in order to protect themselves from outside influences.

Many of us may understand the significance of being 
responsible for our actions. Intellectually and logically we 
understand why this is important and we can formulate a 
stratagem to make changes. But that is where things become 
tricky. Many of us have tremendous difficulty with change. 
Even when we know that it is for the better and even if it is 
coming from our very own family that we trust. We mentally 
conclude that spiritually we should go one way, but our behavior 
often times, may lead us to the practices of the outside world and 
our surroundings, taking us on an entirely different path.

Why is that so?
Businessman and speaker, Charlie Harary, gives this insight 

“We tend to always leave room for falling back into our old ways 
in case things don’t go the way we want them to. Situations and 
circumstances get tough and we find a road of retreat bringing 
us right back to where we started. Think of a diet, many try to 
lose weight but over time fail miserably. What if there was no 
other way. What if you bought clothes for your target weight and 
threw away all your old clothes! In this way there is no other 
choice, if you want to wear those clothes comfortably, you will 
need to lose the weight.”

We see that Yosef may have had these thoughts in mind 
when considering his own family. Once the family became 
reunited, Yosef says to his brothers, “Hurry – go up to my father 
and say to him, ‘So said your son Yosef, Hashem has made me 
master of all of Egypt, come down to me, do not delay’. You will 
all reside in the land of Goshen and you will be near to me – you, 
your sons, your grandchildren, your flock and your cattle, and 
all that is yours” (Vayigash 45:9-10).

Why did Yosef put the family in Goshen instead of right 
next to him in Egypt?

Once the family was reunited, the focal point was to 
preserve their special qualities and holiness as Benei Yisrael, a 
place where the brothers as new formed unit, could focus on 
Hashem’s words and teachings together. It was a fresh start 
and in effect, a change for the better. In truth, they could have 
simply accomplished this by making a safe haven within Egypt, 
but Yosef was sending a much stronger message for the future 
generations. You cannot live a Torah life, one that is changed for 
the better, while living with a connection to a depraved one. In 
Egypt, the mainstream ways of the people were idolatrous and 
immoral. This family could easily interact with those in their 
cultural surroundings and attempt to live a dual existence, one 
where they were immersed completely in the culture of the time 
while simultaneously being a Jew.  But the issue is that the two 
cannot coexist, the family would ultimately find themselves 
and their progeny lost. They would not only have to set up a 
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safe haven of Torah learning within their lives, but they must 
also look to segregate from those influences that represent the 
antithesis of the Jewish spirit. 

It meant that in order for them to survive in this place they 
needed to be able to fight for the ways of Hashem and ensure 
that there was no option for retreat into the illicit ways of 
Egypt. That whatever bridge, conduit, or medium which could 
possibly connect them to Egypt spiritually, they must set aflame, 
burning the prospect of ever finding themselves immersed in a 
life without their Creator. It is only then, that they could ensure 
the survival of Benei Yisrael and sustain the purity of Hashem’s 
message.

For us in our day and age, we deal with the outside world 
constantly. But, we also create a separate environment, one that 
is centered on our families and our heritage. It creates a bond 
and a sense of unity, similar to what the family of Yosef had 
found when they were reunited. A merger all aimed to the same 
ideal of serving Hashem. This family structure is there to implant 
strength for each of us when we get older and broach a new 
environment of the outside world with many foreign elements 
to our faith. At this juncture we must not only keep ourselves 
attached to the doctrines of Torah, but we must also smolder 
any of the spiritual ties that may draw us away from those very 
principles which define who we are. 

R’ Aharon Finkelstein

“And Yehudah approached Yosef and said…”  The 
Midrash (Breishis Rabbah 93) brings various 

opinions of why Yehuda approached Yosef. Rav Yehuda 
says he approached to wage war, Rav Nechemia says to 
appease, Rabbonon say he approached in prayer. On simple 
terms we understand that the word Vayigash can mean any 
one of three things and the Tanaim are arguing what is its 
proper meaning here. But Rabeinu Bachya says Yehuda 
had in mind all three, to appease, to wage war and to pray. 

Indeed we find similarly, Yaakov Avinu when ap-
proaching Esav prepared the same; he prepared gifts (ap-
peasement), war and prayer. 

This is difficult to understand. While Yaakov Avinu did 
prepare both gifts and war, this was not because he intend-
ed to use both the gifts and the war simultaneously, but 
rather if the gifts wouldn’t work he prepared to wage war. 
On the other hand by Yehuda the same word “Vayigash” is 
used for both appeasement and gifts. This indicates that he 
approached Yosef concurrently for both. How do we un-
derstand this? How can one approach someone in appease-
ment and to wage war at the same time?

Rabeinu Bachya in the beginning of this week’s parsha 
brings a posuk in Mishley; “A soft response will calm an-
ger; angry words will create wrath” Rabeinu Bachya ex-
plains the power of words and that the way one speaks can 
change the outcome of any situation. This Posuk defines 
Yehuda’s method in dealing with the situation with Yosef. 
Although in reality Yehuda was the one who should have 
been angry. He and his brothers have been accused of all 
sorts of things they hadn’t  done. It was clear someone was 

playing games with them by returning the money and hid-
ing the silver cup in their valises. He was justified in being 
angry.

Nevertheless, says Rabeuinu Bachya, Yehuda with 
much “wisdom and strength of character” realized the way 
to deal with the situation is with calm words of appease-
ment. 

Perhaps Rabeinu Bachya is answering our original 
question. Indeed Yehuda approached simultaneously to 
wage war and to appease. Actually he waged war with his 
appeasement. Sometimes even when you are right and de-
serve to win the battle, the means of war are not by fight-
ing but rather by giving in. By appeasing the other side 
you aren’t the loser but rather the winner. Yehuda waged a 
battle and won – by appeasing Yosef and overcoming his 
urge to act angrily and to possibly physically wage war 
(which Rashi says he was cable of doing and of overturning 
the entire land of Egypt). 

There is a famous approach known as the carrot and the 
stick which typically refers to a policy of offering a com-
bination of rewards and punishment to induce behavior. It 
is named in reference to a cart driver dangling a carrot in 
front of a mule and holding a stick behind it. The mule 
would move towards the carrot because it wants the reward 
of food, while also moving away from the stick behind it, 
since it does not want the punishment of pain, thus drawing 
the cart. 

Perhaps a better way to define this policy would be to 
offer the carrot in spite of the stick. Even though you can 
justify using a stick, you use the carrot to get the same 

PARSHAS VAYIGASH; THE CARROT AND THE STICK
R’ Boruch Yechiel Schreiber
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results. 
Even when we are required to go to war, the Torah give 

specific instructions who is allowed to fight. Anyone who 
has done any Aveirah is expelled. We can only imagine 
what the battle field looked like. Only Tzadikim, Rebbis 
and Roshei Yeshiva were there fighting! But the lesson is 
clear; the Torah encourages us to use force only when ab-
solutely necessary. Even then the use of force and physical 

strength should be governed by our intellect and not by our  
emotions. 

Most often, unless we are required to fight, as when 
Torah values are being compromised or desecrated, we can 
be the true winners and the true warriors, not by knocking 
our opponents down, but by giving in and appeasing them. 
Then we are the true winners. 

After an emotional speech by Yehudah, Yosef finally re-
veals himself with the famous words “Ani Yosef, ha’od 

avi chai, I am Yosef, is my father still alive?” We are all fa-
miliar with the Beis HaLevi’s question: The shevatim had 
not gone home since last time Yosef had asked them if their 
father was still alive. They could not have had more informa-
tion than Yosef regarding their father. What, then, was Yo-
sef’s question? The Midrash quotes Aba Kohen Bardela, who 
said: Woe to us from the day of judgement; woe to us from 
the day of rebuke. Yosef was the youngest of the shevatim and 
yet his brothers’ could not withstand his rebuke, as it says 
‘his brothers could not answer him because they were aston-
ished…’ When HaKadosh Baruch Hu will come and rebuke 
each and every one according to what he is, how much more 
so will we not be able to withstand His rebuke! 

Rav Pam suggests that Yosef’s reproof was the first two 
words “Ani Yosef, I am Yosef.” 22 years earlier, the shevatim 
had thought of Yosef as a dreamer and baal gaavah. Worse 
yet, they categorized him as a rodef. Based on their percep-
tion of Yosef, they wished to kill him and settled on selling 
him as a slave. Now, 22 years later, Yosef says to them “I am 
Yosef. Look how totally off you were in your assessment of 
me.” They now saw that Yosef was a navi, not a dreamer. 
They now saw that Yosef was not a rodef, but a tzadik yesod 
olam – a tzadik who supports the world. Hashem chose him 
to sustain the world. “I am Yosef. I am still one of the she-
vatim. If I was who you thought I was, I could never have 
made it through the impurity of Mitzrayim. The fact that I 
remained Yosef demonstrates how utterly wrong you were.” 
The brothers had acted upon a mistaken perception. They had 
fooled themselves into thinking about Yosef a certain way 
and when faced with the truth, they had nothing to say. 22 
years of heartache could have been avoided, if they had seen 

things correctly
How, in fact, did Yosef, “the smallest” of the shevatim, 

the mesalsel be’saaro, withstand the impurities of Mitzrayim. 
How, in fact, did Yosef remain Yosef? One can be a practic-
ing Jew and even learn a few hours a day and yet fall to the 
lowest depths when faced with a situation similar to Yosef’s. 
Imagine being in his situation, with no family support and no 
thought of ever being returned to his family. How long would 
we last? Would we stay strong in the face of the tests Yosef 
went through? What was Yosef’s trick?

Someone recently told me that he knows many people 
who are osek in Torah and mitzvos all the time, but never 
think of Hashem. Sure, we learn, we do mitzvos, we do 
chesed, but Hashem is not, necessarily, part of the equation. 
From day one, Yosef did not allow Hashem to leave his side. 
Let us go back to his first job as slave in Potiphar’s house. 
And Hashem was with Yosef… And his master saw that Hash-
em was with Yosef. Hashem was with Yosef because Yosef 
lived with Hashem. Rashi says that the Name of Hashem was 
always on his lips. The Midrash tells us that as he was work-
ing for Potiphar, he would be murmuring. He was murmuring 
Hashem’s Name. He was asking Hashem for success and re-
minding himself of Hashem’s presence. Be’chol derachecha 
dei’ei’hu. Rabbeinu Yonah explains that this means that you 
should have Hashem on your mind and lips with everything 
you do. Some people, he says, think of Hashem when it comes 
to the big things. For example, when one is going on a busi-
ness trip he asks Hashem to help him. But when it comes to 
the everyday things, a person does not feel he needs Hashem. 
Be’chol derachecha dei’ei’hu. Know Hashem and have Him 
on your mind in all your actions. Learn from Yosef. We move 
on to his time in jail. He hears the dreams of his cellmates and 
he says “Hashem is the interpreter of dreams.” He is called to 

Rabbi Avraham Greenwald
PARSHAS VAYIGASH

R’ Boruch Yechiel Schreiber
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Rabbi Avraham Greenwald

Pharaoh’s palace and he can’t help but say, Hashem will an-
swer concerning the welfare of Pharaoh. And, again, he says, 
“This is what I told Pharaoh – Hashem has shown Pharaoh 
what He is planning.” Pharaoh recognizes that this is a man 
of Hashem and exclaims “Can there be found a man – like 
Yosef - who has the spirit of Hashem within him?!” And, 
now, after revealing himself to his brothers, the first thing he 
says is: “I am Yosef your brother who you sold to Mitzrayim. 
Do not be sad… for Hashem sent me down here…”

Imagine going through a tough situation and finally see-
ing the good that came out of that situation. For years, you 
were upset about it and now you look back and realize that 
it was really good. The Ohr HaChaim says that this was not 
what happened with Yosef. Yosef says to his brothers “I am 
Yosef your brother whom you sold to Mitzrayim.” Even 
when you sold me, I never hated you; I always felt like your 
brother. How can a person think like that? One who really 

lives with Hashem can. Yosef had Hashem with him at all 
times, even before he was sold. And, so, when he was sold, 
he was prepared for all that came up. And at the end, he was 
able to say “I am Yosef.”

The Yevanim wished to remove Hashem from our lives. 
Learn Torah as a subject, but do not let it be a spiritual pur-
suit. The Beis Hamikdash need not be destroyed, but it needs 
to be defiled. The neis of Chanukah allowed the Yidden to 
bring Hashem back into their lives. The Yom Tov of Chanu-
kah celebrates Hashem’s return to the Beis HaMikdash (De-
rashas Hatzlach 33). But, we are now on our way to Asarah 
B’Teves, when we mourn for our loss and daven that Hashem 
once again return to the Beis HaMikdash. However, if we 
want Hashem to be with us, we have to be with Hashem, 
by allowing him into our homes and living with Him at our 
sides. 

Yerucham Reich 

There is a well known “vort” on “ach tov v’chesed yirdi-
funi”, David Hamelech’s declaration that goodness and 

chesed pursue him all the days of his life, addressing the ob-
vious question: who would flee from goodness and chesed 
that they should need to pursue him? The answer, of course, is 
that in life it is not always obvious to us what will, in the end, 
turn out to be good for us.  We may, in fact, flee from it, think-
ing it will be bad, and only God’s chesed makes it turn out for 
the best, even if we did not know it from the beginning. 

Every person is faced, constantly, with the question in 
life, for matters large and small, what is the right choice to 
make, the wisest path to follow? How many of us are so smart 
that we always know the right answer? None of us. Of course, 
our moral and religious compass will tell us, hopefully, what 
is the “right thing to do”, the difference between right and 
wrong, in making moral, or faith-based choices, but life is 
filled with choices, often fundamentally life-changing, that 
are not accompanied by those more obvious signposts. 

And so, while mazal, God’s blessing, His divine plan for 
us and for the world, affect the outcome of the choices we 
make, the paths we choose, how we look upon the outcome, 
or even the path itself, is a function of the spirit, the faith 
within us.

Yosef and his brothers, in their youth, did not get along 
well. He rubbed them the wrong way, so to speak, and they 

were not well-disposed toward him. They thought him 
spoiled, indulged, and grandiose. They thought his manner 
and his path were destructive, interfering with their God-
mandated mission to build Klall Yisrael. And so the stage was 
set for tragedy.

When they had had their fill of him, when they could tol-
erate him no more, when he persisted in behavior that, in their 
minds, went beyond all limits of acceptability, they tried and 
judged him, finding him guilty of sedition and high crimes, 
resulting in his being cast down into slavery in Egypt. 

It could not have been easy for them. The Torah reveals a 
little, but only a little, of the dissent between them regarding 
the choices they made. Ultimately majority ruled and they 
presented a united front. They believed their actions to have 
been just. But they knew, as well, that what they had done, 
however just, however within the law, was also harsh and 
cruel. They were, after all, Shivtei Kah, the holy, righteous 
sons of Yaakov Avinu and the progenitors of Klall Yisrael. 
And so  they carried within them the burden of what they did. 

It was, of course, harder still for Yosef. Only 17 years old, 
his own brothers had thrown him into a pit filled with snakes 
and scorpions, ignored his cries for mercy, and sold him into 
slavery and the terrible unknown. It could hardly have been 
worse. 

We all know what ultimately happened, how it turned out 

IN GOD WE TRUST
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Yerucham Reich

אל יחר בעיניכם

חרון אף

to be an incredible God-directed plan for salvation and the 
creation of the Nation of Israel. These are things we know af-
ter the fact. A measure of the man -- the measure of these men, 
the players in this great drama, is what was going on within 
them, within their spirits, before the final outcome became 
apparent. 

Yosef figured it out early on. He could not have known 
where it would lead, exactly, but this tzadik, this man of faith, 
this dreamer, after his initial shock, understood that his dreams 
were not for nought, and he understood that the Hand of God 
was at work.  He had every right to be angry -- as angry and 
as potentially vindictive as any human being could be -- but 
he was, in his revelation to his brothers, as loving and as gra-
cious as any human being could be. Not for nought, indeed, 
did he earn the title, Yosef Hatzadik, for his goodness as well 
as his faith. 

The brothers could not know what would be the end result 
of their actions. But they did know, and carried with them 
the painful moral burden, that they had acted cruelly, even if 
within the law. For all those years, while life otherwise went 
on, that pain was with them. 

(One of the “crimes” against the world that the Nazis ac-
cused the Jews of is introducing the concept of a guilty con-
science.)

At the denouement, when Yosef finally confronts his 
brothers as Yosef, his natural, human reaction could well have 
been intense anger directed at them, typically described in the 
Torah as “charon af”,            . That, of course, is not what he 
does. Instead, not only does he graciously and lovingly ex-
plain away all their misdeeds against him as part of God’s 
plan to save them all, but he also urges them, “al te’atzvu v’al 
yichar b’eineichem”,                             , do not be anguished, 
or angry with yourselves over what you have done. 

The Da’as Sofrim here describes the difference between 
these two types of anger. Charon af denotes anger aimed at 
another person, a kind of transitive anger, with consequences 
for the object of that anger. Charon einayim denotes deep, 
internal anguish within a person.

Yosef Hatzadik not only assures his overwhelmed broth-
ers that he is not angry with them, for it was all the Hand of 
God that brought them to this point for the common good, 
but he also urges them, for that very same reason, not to be 
internally anguished over their actions, not to be angry with 
themselves. Loving tears fell from his eyes as words of solace 
and encouragement flowed from his lips. It is the very height 
of graciousness and faith, the epitome of tzidkus. 

It is especially striking that when, in the beginning, they 
judged him, they did so strictly, and did not give him the ben-
efit of the doubt. Now, when he was in a position to judge 
them, he did so only to their benefit, waving away even the 
suggestion of guilt on their part. 

We never know, when we embark upon a path, where the 
road of life will take us, or what lay at the end of the road not 
taken. That is the nature of life in this world as it has been 
presented to us. We do have free choice, and we do have some 
measure of control, as God has granted us: we can decide on 
our own actions. But we do not control outcomes and we do 
not control the big picture. That is in God’s hands, and people 
of faith take comfort in that.

But that faith and that comfort do not mean that things 
will go as we think we want it. We pray for a good shidduch, 
but it would be foolish to pray for a particular shidduch. The 
enemy is coming for us-- should we run this way or run that 
way? Who can really know? We pray for success in every 
endeavor in life. We do what we think is the wisest -- but 
who knows, really? Who can know what’s ultimately right 
and what’s best for us? 

What we do know, in the many choices we make, is that 
there is also a moral dimension to many of those choices. The 
outcome is up to God, but how we behave is up to us. And 
God, and our Sages, have taught us much about what our be-
havior should be. As painful as some outcomes may be -- and, 
lo aleinu, many such outcomes have been, for our people, as 
painful as any human experience can possibly be -- people of 
faith, we, the children of the Avos, can still find enough solace 
in placing our trust in God, no matter how things appear, as to 
make life and hope still possible.

We do what we must, in God we place our trust, we pray 
for the best, and to God we leave the rest. Yosef Hatzadik, or-
phaned from his mother as a child, torn away from his father 
as a youth, in the short time he lived with his family, absorbed 
this lesson well, and it sustained him through such difficult 
and trying times. In so doing he taught us, and set for us the 
example, of the meaning of faith, goodness, kindness, charity 
of thought and judgment, graciousness and chesed. 

Yosef Hatzadik is called Yosef Hatzadik, I believe, be-
cause his life sets for us the example of what it takes for a 
person, by thought, word and deed, to be, in this challenging 
and often bewildering life, the kind of person God wants us to 
be, what it really means to be a tzadik. 
Yerucham Baruch Reich
Parashas Vayigash 5777
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R’ Chaim Yosef Lomner  Chaver HaKollel
DEVELOPMENT

In the parsha we are told of the amazing episode where 
Yosef reveals himself to his brothers. We learn as well 

how Yaakov comes down with the family, which we all 
know was going to lead into our long and difficult servitude 
and exile we were going to suffer there.

There is an interesting idea which plays itself out in 
the parsha, in an inconspicuous fashion though. Yosef was 
brought down to Egypt by the yishma’ailim. Yosef was 
under the rule of his master, an Egyptian. In the end, Yosef 
was made viceroy of the entire Egypt.

We see from the gemara and subtly in a pasuk in Amus 
as well that our entire nation is referenced to as Yosef. The 
Maharal explains the reason for this via enlightening for us 
a common process we find between Yosef and Am Yisroel. 
He says that in a specific aspect we find that there is a 
parallel between that which transpired to Yosef personally, 
and that which happened to the nation at large. Just as we 
see that Yosef when he first came down to Egypt he was 
under the rule of the Egyptian people and in the end it was 
reversed for he ruled over the entire country, so too was 
the case with our nation at large when we came down to 
Mitzrayim we were under the heavy hand of Paroah and 
suffered for many years, and in the end we controlled over 
the Egyptians with the plagues and ultimately with our 
freedom to leave on our own accord. He explains why it 
is so that this is the process that plays out in both of their 
respective developments.

The way Hashem arranged our method of growth is 
that when we are born we are predominantly governed by 
our physical bodies, and as time goes on we are to reverse 
that and develop ourselves to be in control of our physical, 
cultivating ourselves that our primary functioning is carried 
out by our intellect. The relationship that is between our 
intellect and our bodies is referred to as chomer and tzura. 
A comparison I find somewhat aligned in our world is a 
motherboard (being the ‘tzura’ [literally: form]) and its 
appliance (being the chomer [literally: mass]). It is true 
that without the different parts of lets say an oven it would 
be functionless we all agree though that the motherboard is 
the intellect behind its workings and the ‘soul’ so to speak 
of its being. That this little green plate with its interesting 
configuration of lines running over it is the primary makeup 
of the oven.

The Maharal explains that this process of growth is 
found in all areas that have this relationship of chomer and 
tzura. That when originally coming into being the chomer 
dominates and ultimately there is to be a turn around and 

that the tzura will be in control. When Yosef came down 
to mitzrayim he was still a na’ar and until he reached 
the age of thirty he hasn’t completely graduated from 
that stage, once he developed out of it at age thirty and 
attained a level of completion he went on to taking control 
over Egypt. Yosef, because of his awesomely great level 
of holiness which he lived with was considered the tzura 
of Egypt with Egypt being realized as chomer (they were 
actually referenced to as a chamor, a donkey by Yechezkel 
which as it sounds directly corresponds to chomer as it is 
a purely physical animal.) Egypt was a land totally run by 
the immoral impulses of the physical body as Egypt was 
known as a nation steeped in immorality in the lowest of 
ways hence considered chomer.

When our nation first came down to Egypt, we as well 
weren’t at our complete state, we were a small family of 
seventy individuals. We would have to multiply more than 
eight thousand times to attain our status as a complete nation 
of six hundred thousand individuals. The nation Yisroel 
when contained within the physical boundaries of Egypt 
were much the same considered their tzura. Since our entry 
was looked at as the inception of that relationship it was 
necessary for the balance to be tipped towards the favor of 
the chomer thereby establishing Egypt on top subjugating 
the jews beneath them as the jews were their tzura. Only 
once the jewish nation attains its complete state are they 
(the tzura) to gain control over Egypt (their chomer).

The Maharal explains that it because of this similarity 
that the jewish nation is referred to as Yosef.

In a similar vein the Maharal in his sefer on Chanukah 
explains that this is the reason why it is so that the jews 
have been under the control of the many nations for this 
long duration of time and how in the end of days we will 
regain our stature as the supreme and elite over all. On the 
ultimate scale when looking at our relationship with the 
world, we are the tzura while the nations of the world are 
considered the chomer. Since this is the case, following 
the aforementioned method of growth the tzura is first 
overpowered by the chomer leaving us under the reign of 
the nations. Whereas at the end of days when we will attain 
our complete and proper status will we their tzura be the 
ultimate Man.

May we merit to arrive at the stage where we each 
in our isolated process of growth attain that goal of our 
intellect taking charge. At the same time may all merit to 
attain the long awaited and anticipated state of completion 
of the nation whose identity is tzura. 
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R’ Moshe Weiderman  Chaver HaKollel
THE BIG PICTURE

In parshas vayigash, Yosef has his brother Binyamin held 
captive and is being persuaded by Yehuda to let him go. 

After continuous supplications from Yehuda, Yosef can’t con-
tain himself any longer and feels compelled to reveal himself 
to his brothers. A number of times before he reveals himself 
to his brothers, Yosef had asked them if their father was alive 
and they answered in the affirmative. Then when Yosef says 
“Ani Yosef” he immediately asks again “Ha’Od Avi Chai”, is 
my father still alive.

Why does he ask it again and why in the same breath 
as his great revelation? Furthermore, we don’t see that the 
Shevatim answered this question at all. The Bais HaLevi an-
swers that the medrash says that the great embarrassment the 
Shevatim felt when Yosef revealed himself will be nothing 
compared to our embarrassment when we come to Shamayim 
for our own judgment day. What is the connection?

He explains that Yosef was questioning the consistency 
of his brothers in their protection of Binyomin. They claimed 
that they would fight to their death over him because it would 
kill their father if he were not brought back alive. To this Yo-
sef retorts “I am Yosef”, you told my father I am dead and he 
is still alive so why are you so concerned now?

When we come to Shamayim we will have many excuses 

to justify our behavior, explains the Bais Halevi. However, 
many of the challenges we will face will deal with our own 
internal inconsistencies. You were too tired to help someone 
who needed a favor? Okay, that sounds like a good excuse. 
But wait! Look here when you were doing something for 
yourself. Then you had plenty of energy! These are the most 
embarrassing questions of them all and this is the question 
that Yosef asked his brothers. For questions like this the She-
vatim didn’t have an answer and neither will we.

We are all faced with different challenges and have to 
make split second decisions to do the right things. There are 
times that we have the opportunity to do the right thing, be it 
getting up in the morning to daven, giving charity or helping 
out a neighbor we all have to decide if we are going to exert 
energy and time to do these mitzvahs. But after 120 years on 
this world, Hashem will ask us why we didn’t do as many 
mitzvahs as we could, and we will be bereft of answers. You 
can’t answer that we didn’t have energy because that day 
when you went to the football game you got up pretty early to 
tailgate. When you didn’t give tzedaka, what did you do with 
the money instead? We all need to keep the big picture in our 
mind every day and that utilize all of our resources to serve 
Hashem. Good Shabbos. 
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