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By Dr Elli Franck 
רמחסימן   

The Halachos of travelling by boat on Shabbos 
The Mechaber (Siman 248:1) paskens that it is 
permitted to travel by boat for a mitzvah related 
purpose even when one initially sets sail on a Friday. 
However, a person travelling for a non-Mitzvah 
related purpose may not set sail less than three days 
before Shabbos. In this week’s discussion, we will 
clarify the underlying reasons given   by the Rishonim 
for not travelling three days before Shabbos and then 
we will subject contemporary sea travel to the 
scrutiny of these reasons to see if a determination can 
be made for leniency.  

There are five reasons given by the Rishonim as to 
the prohibition on travelling by sea within three 
days of Shabbos. These are all enumerated by the 
Mishnah Berurah in his preface to Siman 248. 

1. The Ba’al Hamaor   explains that a Jew may not 
place himself in a situation within 
three days of Shabbos where he 
may be at risk of a life-threatening 
situation thus requiring him to do a 
prohibited action on Shabbos. To 
be absolutely clear, although a 
person in a life-threatening 
situation may certainly desecrate Shabbos, one 
may not knowingly create a life-threatening 
situation that will necessitate Shabbos desecration. 
Doing so is, in itself, a form of Shabbos desecration. 

2. The Ramban prohibits travelling three days before 
Shabbos due to the inevitability that a non-Jew in 
charge of the boat will perform melachah on behalf 
of the Jew. Any of the melachos that the sailors due 
while sailing are considered to be done at the 
behest of the Jew. (We will see later on that this 
only applies when most of the passengers are 
Jewish). 

3. Rabbeinu Chananel holds that a person who travels 
within three days of Shabbos contravenes the 
prohibition of t’chumim. This prohibition involves 
travelling greater than 2000 Amos from one’s initial 
place of residence at the beginning of Shabbos.  

4. The Rif argues that the prohibition is due to the 
inevitability of seasickness within the first three 
days of travel. This phenomenon simply does not 
allow for a Jew to enjoy Shabbos and thus is a 
barrier to fulfilling the Mitzvah of Oneg Shabbos 
properly.  People however usually recover after 
three days into their voyage once they become 
accustomed to the elements. 

5. Tosfos explain that the issue at hand is that one 
may come to create a flotation device such as a raft 
and as such even if someone is not actually 
swimming in the water, there exists the concern 
that one might come to build this structure on 
Shabbos. 

A thorough reading of the Shulchan Aruch reveals that 
when it comes to the practical Halacha we need to 
concern ourselves with all of the above reasons. 
It is important to mention that the reason the Halacha 
differentiates between the three days before Shabbos 

and the earlier days, is that the three 
days preceding Shabbos are directly 
linked and closely associated with the 
coming Shabbos. Once this point has 
been reached, one is obligated to 
avoid any situation that will cause one 
to desecrate the coming Shabbos. 

Conversely, the earlier days in the week are still 
associated with the previous Shabbos. At that earlier 
point, one is not yet bound by the requirements of the 
coming Shabbos and a person may therefore set sail 
without having to take Shabbos into account. In such 
a case, even if one does end up in a life-threatening 
situation as a result and Shabbos must then be 
desecrated, it is nevertheless permitted. One is not 
required to anticipate such a scenario in the first 3 
days of the week. 
Sailing in contemporary times  
We are now ready to analyse a contemporary example 
of travelling by boat on Erev Shabbos. In our situation, 
we will discuss a boat or cruise ship whose managing 
staff are non-Jewish and passengers are also mostly 
non-Jewish, such that any melachah that is done is 
performed primarily for non-Jews. We also qualify 



that the sea voyage under discussion has a fixed 
itinerary and will travel at a fixed time and place 
regardless of the number of passengers. 
In regard to the concern of the Baal Hamaor it seems 
that the likelihood of a Jew who is on the boat having 
to contribute in helping with any potential life-
threatening situation is extremely remote. One can 
rely on the fact that in any life-threatening situation it 
will be the non-Jewish cruise staff who are 
responsible for the boat who will be contributing to 
any life-saving efforts. As such we consider the overall 
likelihood of a Jew having to desecrate Shabbos to be 
extremely remote and in this respect the risk is seen 
to closely approximate the baseline “risk” we all 
experience on dry land at home. 
It is also clear that the concern of the Ramban is also 
irrelevant in this scenario. Since we are dealing with a 
non-Jewish run boat or cruise, any melachah that is 
performed in managing the boat, is being done 
primarily for non-Jews and it is therefore entirely 
permitted for a Jew to benefit from such labour even 
on Shabbos. 
As far as the concern of the Rabeinu Chananel, there 
is a well-known question in the Gomorrah as to 
whether the issue of t’chumim applies above the 
height of 10 t’fachim The Gemorrah does not come to 
a definitive conclusion to this problem and as such 
where the issue at stake is only rabbinic, the rule is, 
safek d’rabbonon l’kula, one is permitted to be lenient. 
Since the bottom of the boat is no doubt much higher 
than within 10 t’fachim of the sea or river bed, the 
issue of t’chumim clearly does not apply especially if 
we consider that the boat will have set sail before 
Shabbos and will be mid-sail over Shabbos. To be sure, 
there is also an opinion in the Rishonim that there is in 
fact a Torah prohibition of t’chumim beyond a 
distance of 12 mil (24,000 amos). However even those 
who hold that the Torah prohibits travelling more than 
12 mils, concede that the prohibition does not apply 
to water travel. This is because the prohibition of 
t’chumim is modelled after its manifestation in the 
Jewish camp in the desert which was obviously limited 
to land travel. 
As far as the concern of the Rif, Reb Yaakov Emden 
writes in his sefer Mor Uk’tzia that it is quite possible 

that the concern for seasickness varies between 
different boats and different situations. There are 
poskim who indeed hold that today the issue of 
seasickness may not be as important an issue as it 
once was and therefore if in a situation that one is 
confident there will be no seasickness within the first 
few days of travel, there may indeed be room for 
leniency. 
The final reason we mentioned was the opinion of 
Tosfos who hold that the prohibition to sail in a boat 
on Shabbos is related to the risk that one may come 
to build a flotation device on Shabbos. At first glance, 
this reason should clearly present an obstacle to 
someone who wishes to set sail within three days of 
Shabbos and certainly on Shabbos itself. However, the 
Shulchan Aruch (248:3) expresses the view that one 
who wishes to set sail on Shabbos itself, may establish 
his place of rest on the boat from before Shabbos on 
Friday night and may then proceed to travel on the 
boat even if the boat first sets sail on Shabbos!  It is 
clear from this ruling of the Shulchan Aruch that the 
Mechaber was not concerned with the issue of Tosfos 
that one may come to build a flotation device when 
first travelling before Shabbos. (Although Tosfos 
themselves would be concerned also in this scenario). 
Thus, according to Halacha, we are only concerned 
with the risk of building a raft in so far as setting sail 
on Shabbos itself is concerned and even in this 
situation the Shulchan Aruch suggests that one may 
be able to circumvent this problem by entering the 
boat before Shabbos thus establishing the boat as 
one’s place of residence for Shabbos. 
In conclusion after having considered the various 
reasons why one may not be able to set sail within 
three days of Shabbos, it seems however that where 
the boat travels according to a fixed itinerary, is 
controlled by non-Jews and most of the passengers 
are also non-Jews, there is a high likelihood that it 
would be permitted to travel even on Erev Shabbos 
itself quite apart from the permissibility to travel when 
it is a mitzvah related endeavor. This may be especially 
true if the concern of disruption to Oneg Shabbos due 
to sea sickness is less relevant nowadays on large 
ships. 

   By Ari Traurig

 סימן רנא
Not to Work on Erev Shabbos from Time of Mincha Ketana 

Working on Friday from the time of Mincha Ketana (9.5 ‘halachic’ hours into the day1) is either actually prohibited, or just 
that any work done then is divested of blessing (MB 3 and Beiur Halacha s.v. ‘haoiseh’). 
The question is, what is the nature of the work that is being discussed, and what if the work is required for Shabbos (l’tzorech 
Shabbos)? 
Note: Both the Rema and the more stringent opinion of the Gra are noted in the chart, however the BH (s.v. ‘lesaken’) 
indicates that most Achronim do not seem to agree with the Gra’s more stringent ruling. 
                                                           
1 In Melbourne on Friday this week this was 3.43pm.  



 Work is not l’tzorech Shabbos 
Work is l’tzorech Shabbos 

and is recognisable as 
being l’tzorech Shabbos 

Work is l’tzorech Shabbos and is not 
recognisable as being l’tzorech 

Shabbos 

Work is 
maaseh 

hedyot (non-
professional 

work) 

Non-Professional work that is done in an offhand 
manner: permitted, even if paid (Rema Seif 1, MB 

4).  
Example: Ironing clothes even when not needed 

for that Shabbos is still permitted as it is 
considered to be done in an offhand manner (D6 

on MB5). 
Non-Professional work that forces one to be 

engrossed in it: not permitted, even without pay 
(Rema Seif 1 and Dirshu 3 on MB22).  

Example: Even non-professional sowing (such as 
sowing a button back on) for clothing where not 
needed for that Shabbos is not permitted as the 
task requires the person’s concentration (D6 on 

MB5). 

Rema allows this even for 
pay (MB 7), and the Gra 

also agrees (SH 8). 

Rema (and the Gra –SH8) only 
permit if doing the work without pay 
(MB 7), except if need the money in 
order to buy food for that Shabbos 

(MB 5). 
Example: Non-Professional sowing 

(such as sowing a button back on) for 
clothing that is needed for that 
Shabbos is permitted, even for 

others as long as not paid (Rema and 
D6 on MB5). 

Work is 
maaseh uman 
(professional 

craftsman 
work)  

Professional work that forces one to be 
engrossed in it: Certainly one should not do this 

work, even without pay (SH 8, Dirshu 12 on 
MB7). 

Example: Haircut for a Non-Jew is not permitted 
(MB 7). Also sowing from scratch a new garment 

where not needed for that Shabbos is also not 
permitted (BH s.v. ‘lesaken’). 

Rema allows even for pay 
(MB 7), however the Gra 
holds one should not do 

this work, even without pay 
(BH ‘umistaprin’). 

Example: Haircut for a Jew 
is permitted even for pay as 

it is recognisable that it is 
for Shabbos (MB 7). 

Rema only permits if doing the work 
without pay; see footnote for 

exceptions3 (MB 7). The Gra does 
not permit at all, even when without 

pay (BH ‘umistaprin’). 
Example: Sowing from scratch a new 

garment that is needed for that 
Shabbos is permitted by the Rema as 

long as not being paid, but not 
permitted at all by the Gra, even 
without pay (BH s.v. ‘lesaken’). 

 

 סימן רנב
Checking one’s pockets on Erev Shabbos  
and on Shabbos itself   By Avi Zuckerberg 

The Mechaber in Siman 252 Seif 7 writes that it is a Mitzvah 
for one to check one’s clothing on Erev Shabbos to ensure 
that there isn’t anything in them that can’t be there on 
Shabbos. The Mishnah Berurah explains that one should 
check places where one usually keeps things to avoid the 
issurim of Muktzeh and carrying on Shabbos. 
The question is; what exactly classifies as an object to make 
it assur to be carried and therefore need to be removed 
before entering a Reshus Harabim? 
The Minchas Shabbos is quite stringent and explains that 
one should clear out ones pockets from all remnants of dirt. 
Rav Shlomo Zalman, however, writes that he had never 
heard of anyone that was machmir like this. He furthermore 
explains that it should in fact not be an issue to have dirt in 
ones pocket as the dirt should be considered nullified to the 
clothing. Rav Shlomo Zalman goes on to say, however, that 
if there are stones or earth in one’s shoes then they must 
be removed before going out on Shabbos. The reason for 
this is that most people are particular about not having dirt 
or stones in their shoes. This ruling is also brought down by 
Rav Elyashiv. 
Interestingly, the Minchas Yitzchak says that when possible 
one should even clean out the food between one’s teeth 
before going out into a Reshus Harabim on Shabbos. 
                                                           
2 Although this seems to be the clear halacha as noted by the Rema and R’ Karelitz in Dirshu 6 on MB 4 (with sowing a button back on example brought 
there), in Shaar Hatziyun 8, it is noted that the Magen Avraham is in doubt when it is maaseh hedyot. However even there in SH8 it quotes the Gra as not 
allowing, and Dirshu 15 there quotes the Shaar Hatziyun elsewhere also siding with the Gra.  
3 If a Sofer is writing a mezuzah or Sefer Torah that is needed for that Shabbos, the Rema allows even for payment (since the writing is intrinsically a mitzvah 
itself and is needed for that Shabbos, MB6 and Dirshu 10 there).  
Also permitted to do any work (even Professional type work) for pay during this time if need the money in order to buy food for that Shabbos (MB 5). 

 
Summary of Shem Olam 

Chapters 11 and 12 
The Chofetz Chayim writes that contradicting our own 
words is something that we are all guilty of. Every day 
during Chazaras Hashatz we proclaim in kedusha that we 
will sanctify Hashem’s name “just like the malachei 
hasha’eis do”. Then, after we leave shul we often end up 
straying and not acting the way we should. We return to 
Shul for Mincha, and we hypocritically declare once more 
“we will sanctify Hashem’s name, just like the angles do”. 
The Chafez Chaim urges that we must therefore strive to 
keep our commitments in our Avodas Hashem and not look 
hypocritical. 
Nowadays, we are within a period called the ’Chevlai 
Moshiach,’ which literally translates as ‘the birth pangs of 
Moshiach’. Hashem is making the exile more difficult with 
extra tzoras at the end, the same way that a women’s pain 
intensifies close to birth. One reason to explain why 
Hashem puts us through this is so that the goyim can’t 
complain when they are judged that we also deserve to be 
judged. The Chafetz Chaim then explains that the harder 
the golus is the more it can be shortened, just like we see 
by Golus Mitzrayim that it was reduced by almost 50% 
because of its intensity at the end. 
 
 



 סימן רנג
1. In general one may not leave undercooked food on an 
open fire (e.g. a burner) on Shabbos.  If one did place such 
food on an open fire before the onset of Shabbos, it must 
be removed before Shabbos begins. This prohibition is due 
to a fear that one might be tempted to adjust the flame in 
order to hasten the cooking process.  Increasing the flame 
will constitute a transgression of the melacha of mavir 
(kindling) and potentially bishul (cooking). [Mechaber 1]  
2.  Ideally one should not leave food that has not yet 
reached the stage of 4 מבושל כל צרכו ומצטמק ורע לו on 
an uncovered flame.  However, if an unforeseen 
circumstance presents itself one can rely on the lenient 
position and place food that is at least ½ cooked on an open 
fire. [Biur Halacha “Ke’sevara”] 
3.  One may leave food on a “covered” flame, at any stage 
of cooking.  [Mechaber 1] 
4.  A metal covering referred to as a “blech” is considered a 
valid halachic covering.5  However, a thin layer of aluminum 
foil us insufficient. [Dirshu note 94 from the Iggros Moshe 
OC 1:93, Shevet HaLevi, Rav S Z Aurbach zt”l] 

5.  There is a dispute as to whether one may place uncooked 
food on a fire from the which the blech has fallen off. 
[Dirshu note 23]  
6.  In addition to placing a blech on the fire, one should 
cover the knobs of the stovetop since that is the place 
where one would increase the flame.  In a situation of great 
need one can rely on just covering the fire. [Dirshu note 25 
from the Iggros Moshe OC 1:93] 
7. One who desires to cover the flame of an oven should 
cover all elements of the oven with a thick layer of 
aluminum foil. [Ibid. In the name of Rav Eliyashuv zt”l] 
8.  A ‘hot plate’ that does not have various heat settings6 
and one cannot cook on such a device is considered a 
covered flame and one may allow food to remain there on 
Shabbos.7 [Dirshu note 29 from Iggros Moshe OC 4:74 
Bishul 35] 
9.  One who mistakenly left food on an open flame in a 
forbidden manner may eat the food on Shabbos if the food 
was fully cooked but still benefiting from the additional 
cooking. If the food was not fully cooked or it was left on 
the fire intentionally by a Jew then it may not be eaten until 
after Shabbos. [Mechaber 1] 
10.  One may leave a cold, fully cooked food on an open 
fire because we are not concerned that one will manipulate 
the flame in order to heat up the food quicker. [Dirshu note 
43 from the Chazon Ish] 

 

 The Weekly Mussar  
Adapted from the sefer ְלדֹוְפֵקי ִּבְּתׁשּוָבה 

 If a person experiences yisurin at some level, it is essential that he 
does not ‘reject’ the yisurin. Someone who gets upset at Hashem for 
sending him yisurin, prevents the yisurin to serve as a kapparah for 
the person’s aveiros. The correct approach is to accept yisurin with 
the understanding that the yisurin are there for a purpose, and that 
they should serve the function of kapparah for which they were 
sent. There are various levels of accepting yisurin with love and joy, 
as mentioned in the Gemara (Brachos 5a and 60b). There is a 
common custom to say ‘it should be for a kapparah’ when a person 
is faced with yisurin (Beurim p. 47). 
 

Having yisurin as part of the person’s kapparah does not necessarily 
have to be extremely painful. Pushing oneself to do chazarah on a 
sugya that he knows well and that he is not interested in reviewing, 
accrues to the person a great zechus of limud hatorah as well as being 
yisurin. Likewise, one who experiences pain as a result of the lack of 
kavod shamayim in the world today, one who aches from regret over 
the aveiros he has commited or one who suffers from the 
knowledge that his mitzvah-observance is sorely lacking are all 
treated like yisurin. One who is ma’avir al midosav – overlooks other 
people’s failures and does not respond to insults also gets the 
kapparah associated with yissurin; this last piece of advice is a 
priceless jewel (Chid”a). If one brought yissurin upon himself by not 
heeding the dangers chazal warned against (i.e. he brought upon 
himself a cold in the winter), it is nevertheless still counted as 
yissurin according to R’ Chaim Kanievsky (1:127). 
 

The word chilul Hashem comes from the word chol – the opposite of 
kodesh. A chilul Hashem is created when people learn from my 
actions to treat the mitzvos with a lack of kedushah. Although 
anyone has to be careful not to commit a chilul Hashem, a talmid 
chacham has to be especially careful. For example, if he would 
quote Torah-chiddushim as if they were his own that would also be 
considered a chillul Hashem (1:129-130). 

                                                           
4 Completely cooked to the point that any additional cooking will have a 
negative affect on the food.  This is a subjective status depending on the 
desire of the individual.  See Shar Hatziyun 9. 
5 The Chazon Ish, brought in Dirshu note, rules that a blech is not a valid 
covering. 
6 However, one may not leave food on an over or stovetop that has been 
set to the highest setting. Iggros Moshe Ibid 25.  
7 There are poskim who rule stringently on the matter, see Dirshu note. 


