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HALACHIC PERSPECTIVES: 
R’ Heshy Kahan|Chaver HaKollel

Q: Is one halachically obligated to visit the sick?

A: The poskim are in disagreement whether visiting the sick is 
biblical1 or rabbinic.2 Either way, one acquires much merit via 
visiting the sick as various accolades are mentioned in reference 
to this great mitzvah. Some examples are:

	 one will enjoy the “fruit” in this world as well as the 
principal in the next3

	 one will be protected from the yetzer harah4

	 a person will be spared suffering5

	 honor will be given to the one who visits the sick6

Q: Should one recite a bracha when visiting the sick?

A: A few reasons are offered as to why a person should not 
make a blessing over this mitzvah;

1) A bracha is usually not said over someone else’s pain 
(a bris milah is different as it is not a pain of sorrow)

2) One only makes a bracha when there is a specific time 
to do that particular mitzvah (such as tallis, tefillin etc.). 
However since the mitzvah of bikur cholim is constantly 
incumbent upon a person without any time specification, no 
bracha should be said

3) As the mitzvah could be canceled at the last possible 
moment if the patient suddenly does not desire any visitors7 
(this is similar to why we don’t make a bracha before 
distributing tzedaka to an indigent fellow as he may refuse 
the donation)

4) Being that there are other factions of non-Jews who 
perform this mitzvah as well one does not recite a blessing8

Q: Is there a specific amount of time that one has to visit in 
order to be yotzai his obligation?

A: There is no limit on the frequency of visiting the sick as one 
gets a reward for each visit. This is provided that one does not 
overburden the patient with the duration of his stay.9

Q: Should one who dislikes the patient go to visit him as 
well?

A: While there is a strong reason to encourage one to visit his 
nemesis as it may bring peace and good feelings to the patient,10 
it may have an adverse affect just as well. As if it will appear to 
the patient that his enemy is coming to gloat over his misfortune 
and illness then visiting him should be avoided.11 Each case 
will have to be judged separately as the outcome will depend on 
the situation as well as the temperament of the two individuals. 

Q: May a Kohen visit a sick person in a hospital?

A: In general it is prohibited for a Kohen to be in the same 
building as a corpse.12 This becomes an issue when visiting 
a patient in a hospital as its almost inevitable that there is a 
corpse in the facility.13 R’ Moshe Feinstein zt”l,14 in discussing 
visiting a patient in Bellevue hospital, permitted a Kohen to 
do so if he was visiting a parent, child or wife. In extenuating 
circumstances one can be lenient with visiting his wife’s family 
members as well.15 Ideally though, one should try to clarify if 
there are indeed corpses  in the building. If this is not possible 
one may assume that since only the minority of the patients 
are Jews, and that it is those Jews who are of the majority of 
patients16 whom are living.17

Q: Does one get merit for visiting a non-Jew who has taken 
ill?

A: One should visit a non-Jew if this will promote good will 
amongst the non-Jewish communities. So while it may not be 
the mitzvah of bikur cholim it would be a mitzvah of darchai 
shalom.

Q: May a  woman visit a man or a man visit a woman?

A: One would certainly merit the reward of the mitzvah if 
visiting someone from the other gender.18 However one should 
be aware of the laws of hilchos yichud as they apply to any 
given situation.19

Q: Are there any times when one should not visit the sick?

A: One would be exempt from visiting the sick if:

	the patient would be embarrassed to be seen in his 
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current condition

	the illness causes him more pain  when in the company 
of others20

	the patients disease causes him to frequent the 
restroom, something he may be ashamed to do if someone 
else is there21

	the patient is suffering from a highly contagious 
disease22

	one would not offer any real condolences but would 
rather make the patient feel  worse via tacky remarks (i.e. 
“boy am I glad that I don’t have to deal with this illness”, 
“I don’t know how you manage with all this hospital food, 
it must be really terrible to stay here”, “now maybe you’ll 
learn to be more careful with your diet” etc.)

Q: How does one visit the sick on Shabbos?

	One should say “shabbos hi m’lizuk v’refuah k’rovah 
lavoi”as opposed to “refuah sh’laima”23

	One should make a mi shaberach for him during kriyas 
hatorah

Q: Is there any time when it would be ideal to visit during 
the week?

A: If it’s a situation where 

	expending funds or bringing over certain items would 
be helpful to aid in the patients recovery 

	visiting this person would cause the one visiting much 
distress on Shabbos24

then one should preferably visit the patient during the week.

Q: What is the essence of the mitzvah of bikur cholim?

A: One should make sure to:

(a) daven for the one who has taken ill25

(b) clean up the room and/or tend to the patients physical 

needs

(c) speak to him in a way in which he’ll fell more 
encouraged, hopeful and inspired

as the poskim state “one who visits the sick without 
benefiting him or praying for him has not fulfilled the 
mitzvah of bikur cholim”.26

FOOTNOTES
1. Bahag 36
2. Rambam Hilchos Avel 14:1, see Meiri on Nedarim 39b who con-

curs with this ruling
3. Peah 1:1, Shabbos 127a
4. Nedarim 40a
5. Ibid.
6. Tehillem 41:3
7. Rashba 1:18
8. Sh”ut Binyomin Zev 1:169
9. Y.D. 335:2
10. Mahril 197
11. Darchai Moshe 335, Rama 335:2
12. This would be m’tameh on the basis of Tumas Ohel
13. It is for this reason that  R’ Elyashiv Shlita suggests that ex-

pectant wives of Kohanim find out the gender of the baby 
before it is born as one of the hospitals in Eretz Yisroel 
are known to have a separate building in which they house 
the maisim. Therefore finding out if it will be a boy would 
allow the mother to make the necessary arrangements to 
give birth in that particular hospital as opposed to the other 
hospital in Yerushalayim that does not cater to this issue.

14. Igros Moshe  Y.D. 2:166
15. In order to maintain shalom bayis R’ Moshe was lenient 

here too
16. Hence ahcarai rabim l’hatos
17. Igros Moshe Ibid.
18. Aruch Hashulchan 335
19. As if visiting in a private home it would not be ideal to be 

secluded with a woman unless her husband is in town or 
there is an entrance open to the public area

20. See Nedarim 41a, Rambam hilchos avel 14:5
21. Y.D. 335:8
22. S’dai Chemed kllalim me’areches habayis116
23. O.C. 287:1
24. Sha’arai Teshuva 287:1
25. Y.D. 335
26. Rama 335:4

R’ Heshy Kahan
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EPHRAIM AND MENASHE
R’ Akiva Eisenstadt  Rosh Kollel

The beginnings and history of R’ Meir Shapiro and his 
Daf Yomi initiative is something that means a lot to the 

many who live with the Daf each and every day. Rav Shapiro’s 
phenomenal idea has extended itself across the globe and touches 
the soul of every Jew who learns it and those that experience it.  
Recently I saw a story, in one of R’ Paysach Krohn’s books, that 
perhaps starts the story of the Daf to an even earlier time than we 
know about.

One of the principle students of Rav Shapiro was Rabbi 
Pinchos Hirschprung, a Talmudic genius who eventually became 
the Chief Rabbi of Montreal. He once related that when Rav Meir 
Shapiro was very young his mother went out of her way to  hire a 
special Melamed (teacher) to learn with Meir every day. 

She was so proud of his accomplishments in learning that 
when he started learning Gemara she made a special seudah for 
the local Rabbis in order to commemorate the momentous event 
as she saw it. 

One day, the Shapiros moved to another area that was just too 
far for the Melamed to travel. Meir’s mother arranged for a new 
Melamed to begin learning with him starting from the very first 
day that they settled there.

On moving day, the truckers brought the Shapiro’s belongings 
into their new home but the melamed was nowhere to be seen. It 
was obvious that there was some sort of miscommunication and 
he was not going to show up to start on that day. 

As the day turned to night Mrs Shapiro sat down and started to 
cry. The young Meir asked her, “Momma, why are you crying?” 
To which she replied- “a day of learning that is lost can never be 
made up.”

Rav Hirschprung said that young Meir would never forget 
that simple answer. It penetrated his essence and was a lesson that 
he would live with for the rest of his life. Perhaps it was this seed 
that was planted which emphasized the importance of daily Torah 
learning within the mind of this young genius that blossomed into 
the Daf Yomi as we know it today.  And it was the tears of his 
mother that impressed the critical nature of every single day of 
Torah and every opportunity to learn. 

This concluding parsha of Sefer Bereishis illuminates for us, 
in an entirely evocative and poignant manner, the end of Yaakov’s 
turbulent and chaotic life. It evokes the important issues which 
Yaakov chose to address toward his children and the powerful 
manner in which he went about doing so.  

Part of the narrative which is so interesting and thought 
provoking was the final meeting of Yaakov, Yosef and Yosef’s 
sons. Yosef realizes that the end was near and wanted to allow 
his sons to receive the blessings which Yaakov had specifically 
wanted to bestow upon them. 

During the course of their discussion Yaakov tells Yosef, 
“V’Atah Shnei Banecha Hanoldim lecha b”Eretz Mitzrayim ad 
ba’ie eilecha mitzrayma Li Heim- and now, your two sons who 
were here with you, born to you in Egypt before my coming to you 
in Egypt shall be mine. 

Rav Moshe Feinstein comments that the pasuk seems odd. 
Yaakov was telling Yosef that these two children, Menashe and 
Ephraim, would be Shevatim like the other brothers. They were 
special, they were to become patriarchs in a sense, that was their 
destiny and the privileged blessing which Yaakov granted to 
Menashe and Ephraim. 

Yet, the Torah seems to couch the reasoning of this decision 
in a way that begs an explanation. Why is it that the children 
born to Yosef in Egypt before Yaakov arrived in Egypt were the 
children that Yaakov was specifically referring to? And if that was 
the underlying cause and reasoning, then why were they indeed 
different than the children born to the tribes after he had arrived 
in Egypt? 

Rav Moshe writes that that the Torah is teaching us a lesson 
in chinuch Habanim- a child’s education. Some people have the 
idea that the imperative to educate a child in Torah and Mitzvos is 
only when they are living by your home, when they are young and 
stand to be educated in their heritage.

 Of course it is true that one try to impress upon their children 
what is right and just in their younger years in your home. 
However, Rav Moshe says that to limit the education to the kids 
whilst they are living by you is not good enough. 

One needs to ensure that this impression stays with their 
children no matter where and when they are. It must be an 
education that surpasses the borders of one’s home and allows the 
Torah to expand to new families and new generations, no matter 
where they live and travel to.

That paradigm and standard of such an education was his 
prodigal son, Yosef. Yosef attached himself to his father before he 
was sold into slavery. It was his father’s visage which helped keep 
him strong throughout his sojourn in Egypt. His chinuch in the 
home of his father, Yaakov, was so potent that after everything else; 
after the slavery, after prison, after the tests, after his ascendancy 
to royalty and even after his integration into Egyptian society, it 
still stayed strong and it still stayed with him.  

The tipping point which proved that fact, the substantiation 
that Yaakov was looking for, was that he now saw two wonderful 
young men who only could have emanated from Yosef’s ideals 
and standards of Jewish living, if Yosef himself was loyal to all 
that Yaakov had taught him. 

These sons, Menashe and Ephraim, who were born to Yosef 
BEFORE Yaakov even entered the picture had to have been 
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R’ Akiva Eisenstadt
educated in a manner which allowed them to exist in the decadent 
society of Egypt, and had allowed them flourish in the immoral 
culture surrounding them. 

When Yaakov perceived this he pointed to the fact that   
“V’Atah Shnei Banecha Hanoldim lecha b”Eretz Mitzrayim ad 
ba’ie eilecha mitzrayma Li Heim- and now, your two sons who 
were here with you, born to you in Egypt before my coming to you 
in Egypt shall be mine.” 

They had lived up to the expectations of a Jew, even though 
they were not among their extended family, and they survived 
spiritually, for they are mine. They were able to be who they 
became because Yosef kept the heritage, which he was taught by 
Yaakov, alive and well.  

That is why these two were made into tribes of their own.
In many Jewish homes, it is customary that the father places 

his hand over the head of his son and blesses him with the same 
Blessings which Yaakov bestowed upon Menashe and Ephraim. 
“Yesimcha Elokim K’ephraim U’Kemenashe.-may Hashem 
Make you like Ephraim and Menashe”

Rav Menachem Zvi Eisenstadt zt”l in his sefer Minchas Zvi,  
asks the obvious question: why them? Why do we pick them to 
be the people we bless our children to be every Friday evening? 
Granted they were great people, certainly they’re worthy, but if 
you had to pick someone from chumash I would assume you 
would pick Avraham Avinu, Yitzchok, Yaakov, Moshe....so why 
them? 

Rav Eisenstadt writes that it was specifically in these two 
grandchildren that Yaakov saw the triumph of an ideal for which 
he had struggled his whole life. Yosef’s two sons were born in a 
foreign land and were brought up in an environment diametrically 
opposed to the principles and mores of a Jewish family. As 
opposed to Yaakov’s other sons who had been favored by being 
raised right in the family home which they had never left. Menashe 
and Ephraim thrived despite the temptation and attractions of the 
society surrounding them. 

As Rabbi Elie Munk writes: Joseph’s son had remained 
loyal to the faith of their forefathers. They had never thought of 
exchanging their Judaism for high social standing or the brilliant 
political careers which the Egyptian state offered them. On the 
contrary, they had abandoned their existing positions in the 
Egyptian aristocracy in order to go openly and willingly join their 
“foreign” relatives. 

In doing so they set the example of an upbringing based 
entirely on an ideal of life and given strong direction by a Jewish 
father conscious of his duty.” 

That’s the hope we set forth for our children and the hope that 
every Jewish father and mother would pray for his own children 
to show the same devotion and loyalty to Hashem as Ephraim 
and Menashe did. Therefore its is they who throughout the ages 
remain the striking example of this very idea.   

Have a great Shabbos. 

Rabbi Berach Steinfeld  Chaver HaKollel
SPECIAL BRACHA DURING BRIS

Toward the beginning of this week’s parsha, Parshas Vayechi, 
Yaakov Avinu blessed his grandchildren, Ephraim and Me-

nashe. He told them that Yisroel will bless their children to be 
like Ephraim and Menashe. The posuk uses the words “on that 
day” referring to when Yaakov bentched them.

The Targum Yonoson writes that this bracha shall be given to 
each child on the day he is circumcised.

The Pirush Yonoson explains the specificity of the day 
of milah as the time of this bracha since the posuk uses the 
term “on that day.” He adds that the word Yisroel seems to be 
unnecessary in the posuk since it is obvious that a Yisroel (not a 
goy) will bentch his child in this way. By using the word Yisroel, 
the posuk is teaching us that the day the child becomes a Yis-
roel is the day he receives this bracha.

The Moshav Zekeinim Le’Baalei Tosfos explain that the Se-
fardim who say the following upon completion of the Bris carry 
out this tradition. “It should be the will of Hashem that the baby 
should be “Ach l’Shiva and also l’shmona.” This is saying that the 
baby should be like Ephraim and Menashe who were numbers 

seven and eight when the Nesiyim brought the korbanos at the 
inauguration of the Mishkan.

The question arises; why is it important to give this Bra-
cha on the day of a Bris over any other day?

The first answer is that there is a great ayin hora on the day 
of the Bris Milah. (We learn that Bilam tried harming Bnei Yis-
roel when they were in the midbar on the day of the milah.) We 
therefore bless the child that he should be like Ephraim and Me-
nashe who were from Shevet Yosef, and therefore an ayin hora has 
no effect on them.

Secondly, we want to give a child the bracha as early as 
possible since it might be too late once the child is grown up, so 
we bracha is said as soon as he enters into the covenant of being 
a Jew.

The last answer is that we know that when a child cries at 
the bris all tefillos go up to shomayim without any hindrance. That 
is why we pick that opportune time to give the baby this bracha.

Let us hope that all these tefillos and brachos will be me-
kuyam. 



6 THE SHTIEBLE

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The son worked on the vineyard. When the labor resulted in 
actual grapes, he became overjoyed. The boy ran to call his 

father. He brought him to the site and proclaimed exuberantly 
“Do you see father, it is for these grapes that I have worked so 
hard!”  The father surveyed the landscaped and evenly asked 
“My son, for what will you use these grapes?” The son answered 
surely “To make wine father”. Whereby the father asked “My 
son, for what will you use the wine?” The son answered again 
definitively “I will use the wine to perform mizvot”.

The father now looked at the son and revealed his lesson 
“My son, you have thought of the grapes, of the wine, and of its 
intended purpose, but the question you have not considered is - 
What are you going to deliver it in?”

This message is associated to our relationship with Hashem 
and with others. How do we deliver our mitzvot? For example, 
let us reflect for a moment on prayer – Do we deliver prayer to 
Hashem or do we just give it to Him? How about a good deed – 
Do we deliver a good deed to others or do we just give it to them? 
You may think that this is just a question of semantics, you may 
argue that there is no difference between the two, yet with proper 
contemplation we come to understand that there is a world of 
difference and the peripheral ramifications are plenty.

 Think about an idea or concept, something that you believe 
in strongly. Think about a loved one, perhaps a parent, a spouse, 
or a child. If you were asked to write about it or them in about 
twenty five words, you probably would be able to do it. Now 
if we made one slight alteration to the instruction and instead 
you were asked to sum up the description in twenty five words 
exactly, all of a sudden there is a completely different approach 
to the task. The difference is that now each word needs to be 
measured, each utterance, each interaction within the mind, holds 
importance in creating the final draft. Within this explanation we 
come to find the difference between one that delivers something 
and one that just gives it. The one that delivers it recognizes the 
great important of the words or act that is being transmitted. In 
that case he ensures that there is care given to all the aspects of 
the transfer. He will make sure it is in a beautiful encasing, he 
will make sure to be attentive to the way in which he transfers it 
and look to ensure the happiness of the receiver.  The one that just 
gives it is focused on the transfer alone without any regard for the 
other nuances that lends importance to the words or act. He can 
bring it in a broken encasing or maybe even in no case at all, he 
doesn’t care if the recipient is there or not, if he is inconvenienced 
or not, he is just dumping the words or act unto the receiver in 
order to be done with the transfer as quickly as possible.

When we think of how it is that we perform the mitzvot 
towards Hashem and towards our fellow man, we need to 

remember that there is a way to transport it. In this week’s 
perasha we find that Yaakov is at the close of his life.  He looks to 
gather his children and grandchildren to convey his final words 
to them. As it states in the Torah “And Yaakov called unto his 
sons, and said: ‘Gather yourselves together, so that I may tell you 
that which shall befall you in the end of days” (Bereishis 49:1).

Rabbi Eliyahu E. Dessler (1892-1953) conveys to us an 
interesting insight regarding this verse. Before we delve into it, 
let us first consider his introduction to it. He explains that Hashem 
has bestowed upon us vehicles and instruments for which we 
can use to develop our spiritual service. This includes anything 
which impacts us in a way that awakens and becomes a catalyst 
for our spiritual elevation.  Furthermore, Hashem bestows an 
additional kindness by allowing new conduits to materialize 
when it demonstrates a need to carry out a particular service. 
Let us elaborate on this; for instance, the Midrash (Bereishis 
Rabba 65:9) expresses three examples of this idea. The first is 
Avraham, which the Midrash explains, is the first person which 
comes to ask Hashem for signs of old age. His reason is that a 
father and a son would enter a place and no one would know to 
whom the honor is due. Giving respect to our elders is fulfilling 
a mitzvah from the Torah. If the father would have signs of old 
age to distinguish him from his young then the issue of to whom 
we should give honor to would be solved. Hashem said that this 
was a good request and we see that the Torah which never before 
mentioned signs of old age first records it with Avraham by 
stating: “And Avraham was old” (Bereishis 24:1).

 Another instance is Yitzchak who asked for suffering since if 
a person never suffers during his life how will he face and know 
the attribute of justice. Hashem agreed and gave to Yitzchak 
suffering as stated in the Torah “When Yitzchak became old, 
his eyes became dim and he could not see” (Berieshit 27:1). 
Blindness is a form of suffering.

The final instance is Yaakov who asked for illness since if 
a man does not fall ill before his death, how will he be able to 
arrange matters between his children? If he is ill first then it can 
be an indication for him to prepare for his impending demise 
instead of just dying suddenly. Hashem agreed and so the Torah 
states shortly before Yaakov’s passing “Yosef was told that his 
father was sick” (Bereishis 48:1).  Now he had a signal to know 
that death was approaching.

Let us survey these points. Avraham’s main attribute was 
one of kindness. It is because of this attribute that Avraham had 
a longing to give honor to the elders of Israel. In some respect 
the honor we bestow unto our elders is paying homage to the 
generation that preceded us. By one acknowledging what came 
before him brings him to ultimately acknowledge Hashem which 
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preceded everything.  It therefore bothered Avraham that there 
was no distinguishing characteristic to know who was an elder 
and who was not. In this regard the signs of old age became 
a medium of discernment thereby helping him to make this 
distinction and in so doing allowed him to accomplish his service 
to Hashem.

Yitzchak’s main attribute was one of justice. Therefore the 
means he focused on would be on that which would arouse 
a person to make repentance. It would be through physical 
deficiencies that would bring one’s mind to the fragility of life 
and bring one to pray to Hashem. It would also be through one’s 
suffering that he could grow and mature spiritually building his 
faith in Hashem.

With Yaakov’s attribute we are not only able to gain an 
appreciation of it but also interweave it to our subject matter.  
Yaakov was a simple man whose main attribute was truth. The 
straightforward meaning of this is that by bringing his children 
together he was able to give over his last words of direction 
to each. He was able to placate any opposition and bring any 
conflict amongst them to a halt, since the truth of what Yaakov 
wanted for them is conveyed by him directly.

 On a deeper level he is also able to give them a picture 
of truth on what nearing death means. Yaakov is afforded the 
space of injecting the simplicity and lucidness of standing at the 
closing gates of this world. He gives over advice to each of his 
sons tailored to their specific purpose within the nation of Israel. 
He realizes that each of the twelve tribes is a part of building the 
foundation of the Jewish people. He recognizes that just as he has 
completed his mission and is passing from this world, so to that 
each of them have a mission to complete in the time before their 
own passing.

Contemplating this for a moment we gain a perspective on 
life that we may sometimes take for granted. The high value 
of life is in the fact that it is temporal. Since man’s mortality is 
confined to a certain amount of time, its assessment becomes 
similar to the way we conveyed previously, of someone having to 
describe something in twenty five word exactly. Each word in the 
draft like each moment in life should be measured since it now 

holds a greater importance in putting together the entire picture. 
Yet we find that life does not work that way, we become jaded 
and the effort expended becomes too tedious and cumbersome. 
We rather not think of our own mortality and instead basked in 
the glow of living for the now. Who wants to be bogged down 
about those thoughts? Especially when those types of things like 
demise and sickness happens to others and not me.

We live in a world where complacency of our mortality 
allows us to be deluded. We do not give much thought to our 
finiteness as in many ways it forces us to make choices of 
responsibility. We instead stay submerged in our false impression 
of “enjoyment” and make this delusion the cornerstone of our 
lives. Yaakov takes this false belief and rears it strongly to the 
realm of integrity. He is now facing his end and has a clearer 
picture of our higher objective based on the veracity of margined 
time.

Deviating from this aspect of truth is like a suffocating man 
grasping for air at the bottom of an ocean. There is a reality that 
we must all face. Age will slowly creep up on us and one day the 
borders of each of our lives here will be reached. We will all come 
to the place of truth that Yaakov faced. It is at this moment that 
life takes on the truthful value it always had but that somehow 
we overlooked. Now at the end of the road and with limited time, 
the importance of each second stares us in the face. We start to 
consider our thoughts about Hashem and how we may have 
behaved. We start to think of our relationships, with our family 
and our friends. We want to forgive and be forgiven. We want 
to be remembered and we want our lives to have meaning. We 
want so many things and yet throughout our lives we may not 
have given it the thought and effort it deserved because there was 
always tomorrow.

In the time of Yaakov’s illness before his passing he is able to 
convene his children and do more than just arrange his personal 
matters. He is able to give over to all of us his perception on life 
through the scope of truth. He is able to awaken within us the 
message of purpose. He is able to convey the value within each 
moment and to remind us that it is truly in our hands to decide in 
what vessel we will deliver our lives. 

R’ Aharon Finkelstein

If someone asked you who, aside from Yehudah,  were the 
two strongest of the twelve Shevatim, most people would 

answer: Shimon and Levi. At least as a pair they seemed to 
be the strongest and boldest. It was Shimon and Levi who 
collectively attacked the people of Shechem, it was they 

who masterminded the killing of Yosef. When the Shevatim 
arrived in Mitzrayim, Yosef made sure to immediately 
separate Shimon from Levi by locking him in jail. Rashi 
says he did this to make sure Shimon and Levi wouldn’t 
conspire together to kill him. 

PARSHAS VAYECHI ; IF THERE’S A WILL THERE’S A WAY
R’ Boruch Yechiel Schreiber
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We find a difficulty to this in last week’s Parsha. The 
Torah relates that Yosef took the “least of his brothers and 
presented them to Pharaoh”. Rashi says he only brought 
the weak ones, because if he would show him the strong 
robust brothers, Pharaoh may enlist them in his army. Rashi 
lists which five were considered the weak brothers; and 
(according one opinion)among the list are Shimon and Levi! 

How is it possible that Shimon and Levi be included in 
the list of the weaker brothers when they clearly where the 
strongest? 

My son suggested the following. In this week’s Parsha, 
Yaakov Avinu blesses and rebukes his children before his 
death. When talking about Shimon and Levi collectively, 
Yaakov exclaims “For in their rage they murdered people, 
and with their (strong) will they uprooted an ox. Yaakov 
clearly does not discuss their strength or power. Rather he 
attributes their actions to rage and strong will. 

Shimon and Levi actually were from the weaker of 
the brothers. But they possessed a very strong will. They 
believed in their cause and wouldn’t allow anything to 
get in the way. With this power a person can overcome 
any obstacle and can display strength much more than the 
strongest person. Indeed we are taught “Nothing stands in 
the way of a (strong) will”.

In Ashrei we say each day “Hashem; open Your hand 
and satisfy the desire of every living thing”. Homiletically 
we can say this is a prayer asking Hashem to satisfy us 
with the blessing of “desire”. We ask Hashem to give us the 
desire and true will to become close to Him. With a strong 
will we can over power any challenges that come our way.

I once heard from Rav Dovid Bresllauer Shlit”a 

(of Yeshiva South Fallsburg) a fascinating insight. The 
Miragelim complained to Moshe that based on their findings 
“we can’t enter Eretz Yisroel”. But when Moshe rebuked 
them in Parshas Devorim he repeats their opinion by saying 
“you didn’t want to enter Eretz Yisroel”. Obviously Moshe 
Rabeinu read into their words and understood that when 
they said “we can’t” they really were saying “we don’t 
want”, for had they earnestly wanted to enter Eretz Yisroel 
they would have realized nothing can stand in their way. 

This is a tremendous lesson for us. Many times we 
find when a great person accomplishes so much, we wish 
we would be blessed with the strength and wisdom of that 
person. But in reality what sets a person apart from his peers 
is not necessarily his extraordinary strength or wisdom, but 
rather it’s a true desire to achieve results. 

In Parshas Nitzavim the Torah states “For this 
commandment that I command you today it is not hidden 
from you and it is not distant. It is not in heaven for you to 
say “Who can ascend the heaven for us to take it…..” Rashi 
adds “For if it would be in the heaven we would be required 
to ascend the heaven to retrieve the Torah”  

There are many interpretations of the meaning of this. 
What does this mean that we would have been required to 
scale the heavens. On a simple note, the Torah is teaching us 
the need to truly and unequivocally have a desire to acquire 
the Torah and Mitzvos. It should make no difference if it’s 
accessible or not. As long as we have a strong and true will 
to get it, we will. Somehow. Even if it’s in the heavens. With 
a true desire we would figure out how to get it. This is the 
lesson of the Torah. We don’t need to be strong or brilliant. 
We only need to really want. Then we will succeed. 

After Yosef and his brothers buried their father and 
returned to Mitzrayim, the Torah reports: And Yosef’s 

brothers saw that their father was dead, and they said “perhaps 
Yosef will nurse hatred against us and will repay us all the 
evil that we did him.” What does their return to Mitzrayim 
have to do with this concern? Their concern seems to have 
been based solely on the fact that Yaakov was no longer alive!

The Midrash Rabbah tells us that after burying Yaakov 
in Chevron, Yosef went to nearby Shechem where he gazed 
at the pit into which the brothers threw him. Seeing this, the 
brothers became concerned. Now, Yosef did not do this in 
order to get worked up against his brothers. Rather, as the 

Midrash says, Yosef’s intent was for the sake of Heaven - to 
bless Hashem for the miracle he did for him there. Seemingly, 
the brothers did not realize that, and therefore were concerned. 
This, however, seems difficult, for they surely knew the 
law that one makes such a berachah. Furthermore, Midrash 
Tanchuma elaborates, telling us the full story: “They saw 
that on the way back from burying Yaakov, Yosef went to 
make a blessing by the pit... Upon seeing this, they became 
concerned...” Clearly, the brothers knew he went to recite a 
berachah. Why would his recital of a berachah cause them 
this anxiety?

I heard the following in the name of R’ Segal zt”l of 

Rabbi Avraham Greenwald
PARSHAS VAYIGASH

R’ Boruch Yechiel Schreiber
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Rabbi Avraham Greenwald

Manchester: The brothers understood that the nature of 
a person is to forget with time; time heals. Therefore they 
were not concerned that Yosef would take revenge so many 
years later. However, they also knew the proper way to make 
a berachah. A berachah is not something that should be 
mumbled just to fulfill one’s obligation. When one receives 
a gift, his expression of thanks should be with his full heart. 
When one first has the opportunity to properly offer his 
thanks after many years, by nature that thank you will not be 
the same as when gratitude is shown immediately. Only by 
contemplating and reliving that moment can one really offer 
his gratitude so many years later. Yosef understood this. 
The brothers understood this. Thus, when Yosef made a 
berachah, he obviously relived the experience, so that he 
could show proper gratitude to Hashem. It was as if he had 
just experienced the miracle. Upon seeing such a blessing, 
the brothers had valid reason to be concerned.

However, they were mistaken. Upon being asked for 
forgiveness, Yosef answers “Fear not, for am I instead of 
Hashem? Although you intended me harm, Hashem intended 
it for good, in order to accomplish... that a vast people be 
kept alive. So now, fear not, I will sustain you...” Yosef did 
not have a chip on his shoulder. He saw everything as being 
directly from Hashem. Now, one might think that Yosef saw 
all this in retrospect, but that until the grand finale he did 
feel animosity. The Ohr HaChaim tells us that this is not 
so. Yosef never felt hatred towards his brothers. In fact, he 
was telling them that what you did to me was like trying to 
give me poison, which ended up being wine. I never felt the 
poison at all. Indeed, when Yosef reveals himself, he says “I 
am Yosef your brother, whom you sold to Mitzrayim.” The 
Ohr HaChaim (there) explains That Yosef was telling them: 

“Do not be scared, I am Yosef - I am your brother and will 
act as such. In fact, I was your brother the entire time - even 
when you sold me - even then my brotherly love for you 
never waned.” Perhaps, that is what Yosef told them here - 
Hasachas Elokim Anochi. Targum tells us that this means - 
Do not be scared - why?  Because I fear Hashem - [I am under 
Hashem]. Perhaps he is saying I am a yerei Elokim - I am 
cognizant of Hashem. I was always aware of Hashem’s Hand 
in this, and therefore never felt animosity.

When blessing Yosef and his children, Yaakov says 
“Hashem who shepherds me from my inception until this 
day.” The word for shepherd is ro’eh, which has the same 
root, shoresh, as ra, evil, and the same root as rei’ah, a friend 
(see Ramban). Yaakov’s message was that there are times that 
things seems dark and evil, and it may even seem that Hashem 
is no longer watching you, but I, Yaakov, have learned that 
even in those times of ra, Hashem has really been my ro’eh 
(R’ Mattisyahu Salomon). When a ro’eh hits a sheep, it may 
seem evil, but he is really shepherding the flock and keeping 
them in line and safe. We may not always understand, but 
Hashem is truly our shepherd. He is truly always there for us 
as a friend.

The Sefer Maharatz Brisk explains that Yosef's response 
to his brothers was not only words of appeasement, but were 
words of rebuke. In essence, he told them, “How can you think 
that I have the power to do bad to you?” Don’t you understand 
that all is from Hashem? You just witnessed how the bad you 
tried to do to me was really orchestrated by Hashem for the 
good. How, then, can you be afraid?! The Pasuk stresses this 
by saying “and now do not be afraid.” That is, now that you 
have seen all this, you should realize that there is nothing to 
fear.

Yerucham Reich 

My big brother is a very smart and observant man. A 
psychiatrist, he is also well attuned to the nature of 

the human mind and spirit. He shared with me an observation 
about himself -- or, more precisely, about how others appear 
to relate to him.

He is a family man. He is a doctor. He is a scholar and 
thinker. He is a well respected writer and professor. He has 
been a man of considerable importance. He is a man of 
dignity and distinction. Except for those who relate to him 
as one of the above, he has noticed that others, especially 

young others, as he has aged, don't really see him, even if 
he walks right by them. He is as if invisible, someone not 
necessary to notice, unless there is some reason to. 

Alas, that is part of what aging is about. It is as if we 
contract, as we become old, as if we occupy less visible 
space in the universe. We continue to be an important part 
of the lives of those near to us, those who need us, but for 
others, especially the young, we are only noticed when 
necessary. It is as if our power of making others aware of us 
-- and that is a very considerable human power, the power of 

WHILE YOU ARE STILL VISIBLE
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Yerucham Reich

presence -- wanes and tapers off once one reaches older age. 
In a practical sense, our visibility to others, especially 

young others, it seems, is in proportion to how useful (or 
bothersome), how interesting, we may be to them, in reality 
or in fancy. I believe, however, that this is also a function of 
the very nature of the life force itself.

As Yaakov Avinu's life approached its end, he appealed 
to Yosef not to bury him in Egypt, but to 

bring his remains for burial to the land of his fathers, in 
the Cave of Machpelah in Hevron. 

The language of that request is telling: חן מצאתי  נא   אם 
 Please, if I have found favor in your eyes, do for me .בעיניך
this kindness. A plea spoken as if to a superior. A lesser, or 
weaker, petitioner making a request of someone greater, 
more powerful. It is not the command of a father to his son. 

The Midrashim take note of this weakening and, 
citing Koheles 8:8, which describes how a man, as the end 
approaches, becomes powerless, compares M'lachim 1:1 א 
with 2:1.

The opening line of the first chapter describes King 
David as he grows older. He is more vulnerable than he 
was, he feels cold, but he is still in his power. He is referred 
to as Hamelech David, David the King.  The next chapter 
describes him as he feels death is approaching. He calls his 
son Shlomo to instruct him in what he must do as he assumes 
the kingship. 

The opening line of this chapter simply refers to him as 
"David", not "David the King". 

He was still there, but at the same time, as if not fully 
there. Becoming invisible. 

The great King David, loyal and dedicated servant 
of God, "Sweet Singer of Israel", while ascendant and 
triumphant, had a very difficult and challenging life. Deeply 
spiritual, beset by problems, he produced the great body of 
Psalms, which became the staple of comfort, hope, prayer, 
and spiritual inspiration for all time, not just for Jews but for 
all the world. 

At the height of his power he is well aware of the limits 
of life and of power. They fade. The have their time and 
then they are over. Gone. Powerless. Invisible. That which 
we must accomplish in this life, it is for us to strive to 
accomplish while we still can. For afterward we cannot. 

In Tehillim 39 he states this starkly and dramatically. He 
appeals to God, 

ואינני אלך  בטרם  ואבליגה  ממני   ,Ribbono Shel Olam .השע 

please relieve me of my burdensome afflictions, that I may 
be strengthened (to serve You, to occupy myself with the 
Torah, to accomplish my goals and my duties to my people) 
before I must go - and be no more. 

.בטרם אלך ואינני
Most of us have goals that we wish to achieve in life, 

accomplishments we envision for ourselves, both temporal 
and spiritual. Most of us also have a tendency to defer for 
tomorrow what we might have to strain to accomplish today. 
But in normal life, we can hope, we can expect, but we 
cannot know how many tomorrows we have. 

In medical school I saw a remarkable and deeply 
memorable short film made by a young man who was dying. 
Most of us, when we are in our strength, cannot conceive of 
the world going on without us. This young man knew that 
he would, before long, be gone. But he could not quite grasp 
the idea that the world, the world he knew, the world that he 
affected by his presence, would just go on without him. He 
asks, repeatedly, "can the sun still shine without me?". 

Of course knew the answer, but he could not fathom it. 
He had so much more to do, so many more miles to travel, 
so much to accomplish. But he would not. The sun would 
continue to rise and to shine, somehow, even without him.

The Midrash above speaks of some of the greatest men 
in our nation's history and formation,

Yaakov, Moshe, David and Shlomo in the context of this 
reality. Koheles 8/8:

אין אדם שליט ברוח לכלוא את הרוח 
 .ואין שלטון ביום המות 
No one escapes this reality. The obvious lesson, of 

course, is to impact the world the way you need to, the way 
God wants you to impact it, while you still can. Accomplish 
what you ought to accomplish while you are still able to 
accomplish. Time, life, and opportunity are too precious 
to waste. The wisdom of our Sages teaches us this; indeed, 
the wisdom of the world teaches us this. The wisdom of our 
parents, the wisdom of life teaches us this. Yaakov Avinu, 
whose face is etched into the very Throne of God, as his life 
force waned, taught us this.  Do it now. Do it every day. Do 
it while you are still visible. 

Do it בטרם אלך ואינני. 

Yerucham Baruch Reich
Parashas 5777 יחיו
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A TALMID OF RAV MOSHE PLUTCHOK SHLIT”A
PARSHAS VAYECHI

Yaakov knows he will leave his earthly existence 
shortly, and he has some things that he feels he still 

must address.
Yaakov calls his children to reveal to them the end of 

days, but that was not what Hashem wished, he was unable 
to share that information 

Instead he takes this opportunity to give each of his sons 
a unique message and charge, and to bless them.

Rueven was criticized for acting quickly to show his 
anger, and as a consequence he lost both the Kehuna and 
Malchus (Kingship).

Shimon and Levi are criticized for their anger that 
resulted in their killing out the city of Shechem and the 
almost destruction of Yosef. 

Then Yaakov addresses Yehudah:
Rashi tells us that Yehudah was inching away from 

Yaakov, fearing that he would be criticized for his unseemly 
role in the story of Tamar. Instead, Yaakov said "Yehudah, 
atah yoducha achecha", "Yehudah, YOU you're brothers will 
acknowledge". The Mesiach Ilmim suggests that Yehudah 
was the only brother called by his name and also with the 
word "YOU" as if Yaakov was saying Yehudah you are 
different, I am proud of you.

I find this Rashi difficult. Yehudah just finished hearing 
Shimon and Levi being criticized for their almost destruction 
of Yosef, Yehudah certainly played a major negative role 
in the sale of Yosef. It was his suggestion to sell Yosef. As 
Rashi teaches us earlier on the words "Vayered Yehudah " in 
Parshas Vayeshev (Perek lamed Ches Pasuk Alef), Yehuda 
was lowered from his leadership role by his brothers because 
they blamed him. They said we followed you, we would have 
listened to you had you told us to bring him home.

The problem seems to be glaring, why is Yehudah 
fearful that Yaakov would be upset at him for the incident 
with "Tamar " and not for his role in the selling of Yosef? It 
seems that this mistake had greater negative ramifications 
than the incident with "Tamar ".

Perhaps we can suggest the following:
Yehudah looks back at his life thus far and has some 

regrets ...but for his role in Mechiras Yosef, he feels, and 

apparently so does his father, that he did a complete Teshuva 
for that mistake when he offered to be a slave and send 
Binyomin home. He showed his leadership and gevurah. 

He took full responsibility and stood up for another child 
of Rachel, showing his complete dedication and putting 
himself on the line for Binyamin. Chazal teach us that from 
the moment Yehudah reached out to save Binyamin, it was 
determined that the Beis Hamikash would be built in both of 
their territories, assuring that they would have a strong bond 
in a holy place of complete achdus 

Apparently, the incident with Tamar still haunted him. 
Even though he admitted his role and took responsibility, the 
Torah says ( Perek lamed Ches pasuk Chaf Vov) "V'lo Yasaf 
Od leda'ta" he no longer knew her. According to one Peshat 
in Rashi, he did not continue having a relationship with her. 
It seems that he felt that having a relationship with her was 
wrong, and so he did not continue to live with her as his wife.

What Yaakov told Yehuda was, as Rabbi Reisman 
explains the incident from Reb Tzadok, that the test with 
Tamar was not the initial incident, for that was preordained 
in Shamayim so that Mashiach should come from Yehuda 
and Tamar. The test, however, was how he would handle 
a situation in which he would have to publicly embarrass 
himself to save Tamar and the two children she was carrying. 
In fact, Chazal teach us that because of the way that Yehuda 
handled himself in this incident, he was zoche to the Malchus 
(Kingship).

Earlier we find in parshas Vayeshev by the story of eishes 
potifar Chazal say that Yosef was subjected to the test of wife 
of Potifar because he spoke lashon hora against his brothers. 
This seems puzzling. Withstanding the test of the wife of 
Potifar is considered one of Yosef's great accomplishments, 
and for that he received the title of Yosef HaTzadik. How is 
it that the test was a punishment?

From these two stories, we see that while in life we are 
faced with challenges, sometimes even as a result of our own 
mistakes, the way we handle those challenges may very well 
become our greatest accomplishments. Yehuda and Yosef 
stood up to monumental challenges that ultimately propelled 
them to greatness. 
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