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Parshas Tetzaveh and Purim 

 
Rabbi Reisman - Parshas Tetzaveh 5778 

1 - Topic - A thought from Rav Chaim Kanievsky from a new Sefer 

As we prepare for Shabbos Parshas Tetzaveh also Shabbos Parshas Zachor and of course the Shabbos in 

which we prepare for the extraordinary Chag which we call Purim. Let me start with a thought on Parshas 

Tetzaveh. This week someone gave me a Sefer named Derech Hamikraos written by Rav Chaim Tzvi 

Lerrerfeld in Eretz Yisrael in which he has certain questions which he asked Rav Chaim and there is a 

fascinating question in this week’s Parsha. 

The question he deals with is whether it is permissible to ask a Shaila to the Urim V’tumim on Shabbos. 

As you know, the Urim V’tumim created a message. It is a Machlokes in the Gemara as to exactly what 

happened, but somehow letters came together to create the message. The question is whether that is an 

Inyan of Kesiva, of writing or not. So the question was whether that was Muttar on Shabbos. The Gemara 

in Maseches Menachos 95b says that Dovid Hamelech when he was running away from Shaul came to 

Achimelech the Kohen Gadol on Shabbos and he did ask the Urim V’tumim which would imply that it is 

Muttar. The question asked of Rav Chaim is why it is Muttar. 

Rav Chaim K’darko Bakodesh wrote Ayin Mishna Brura Shin Chaf Ches: Kuf Mem Gimmel. Naturally 

we look it up and there the Mishnah Brura writes regarding people who had the power to be Locheish Al 

Hanichashim V’akrabim Shelo Yaziku. There are those who are able through the power of speech or maybe 

the power of magic to lull snakes and dangerous creatures to come together and they would freeze. The 

Shulchan Aruch says that you are allowed to do this on Shabbos and even though you are in effect capturing 

these snakes, the Mishna Brura says that it is Muttar. Why? We know that the snake charmers are able 

through a Lachash, through saying words certain ways to freeze these snakes. It is Muttar because it is not 

a natural type of Tzaida. 

Rav Chaim meant to say that Kol She’kain when you ask the Urim V’tumim there is nothing natural about 

the Urim V’tumim spelling words, as it is something that HKB”H told us is going to happen, but it is not 

something that is in the natural Olam Hab’riya, and therefore, Rav Chaim is saying that that is permitted. 

Wonderful! A nice comparison from the Mishna Brura to the Shaila that was asked. 

What makes this especially interesting to me is that there is a Steipler, Rav Chaim certainly knew that his 

father the Kehillas Yaakov has a piece in the Kehilas Yaakov on Maseches Bava Kamma in which he talks 

about whether a Mazik, someone who does damage through a Segula is Chayuv or not. There the Steipler 

has one of the most set of interesting pieces in the Kehilas Yaakov. He compares it to the discussion 

regarding a Rosh in Arvei Pesachim. 

The Rosh in Arvei Pesachim asks a contradiction. The Gemara says that Moshe Rabbeinu died on Shabbos 

and that is why we say Tzidkascha Tzedek at Bein Hash’mashos (Shabbos Mincha). It is Zayin Adar today. 

This is an appropriate Vort for today. Moshe Rabbeinu died on Zayin Adar which was Shabbos at Bein 

Hash’mashos. The question is that the Gemara also says that Moshe Rabbeinu wrote Sifrei Torah on the 

day that he passed away. If it was Shabbos how could he write Sifrei Torah? A Gevaldige Kasha. 
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The Shla Hakadosh quoted by the Steipler says that Moshe Rabbeinu wrote these Sifrei Torah through 

Hashba’as Kulmasin, a Kabbalistic idea of making the pens write on their own. Mimeila, he wasn’t Chayuv 

for Melacha on Shabbos because if someone does it in an Ofen that is not a natural way but in a Kabbalistic 

way, then you are not Chayuv. So this Steipler is really the same as his son Yebadeil Maichaim Rav Chaim, 

who says that doing it in such a way is Muttar based on the Mishnah Brura and it is very Geshmak. 

The only question the Steipler has on this is if so the Sefer Torah should be Posul as it is not written the 

regular way. Could it be that the Sifrei Torah that Moshe wrote on the last day of his life are not Kosher 

Sifrei Torah? 

This is the Steipler’s Kasha. If you want you can look up the Steipler and you will have a Geshmak, you 

will have a Shtick Gan Eden and you can take it to the table on Shabbos. It is a very Geshmake Steipler. 

He also questions whether someone who is Mazik another person through a Segula, I don’t mean a Narishie 

Segula that are in the newspapers. I mean a Segule that it says in the Gemara. Somebody puts cut finger 

nails near an Isha Mi’uberes which causes damage, the question is whether he is Chayuv and this is all 

Talui in the very same question. When you do something in an Ofen Seguli, an Ofen that is not natural, 

whether it has the Halachos of the Torah when the Torah is talking about doing it in a natural way. So it is 

a Gevaldige discussion which is appropriate for Parshas Tetzaveh, appropriate for the 7th day of Adar. 

2 - Topic - A Nekuda of appreciation of visiting Eretz Yisrael and the Kosel. 

I would like to move on to another Nekuda. This Nekuda has to do with the uniqueness of the Mishkan, the 

Beis Hamikdash and the Kosel which I discussed last week and I would like to add another Nekuda of 

Machshava into the uniqueness of the Mishkan in the Midbar. The Yesod really has nothing to do with the 

Mishkan, the Yesod is a basic Yesod in life in Olam Hazeh, and a Yedia of where it comes from. 

In Olam Hazeh, this world, most things that happen, happen gradually. It is a world of gradual change. If a 

person wants to lose weight it is gradual. A child grows up it is gradual. A person wants to succeed and 

make money, it is gradual. The nature of Olam Hazeh is that everything is gradual. As a matter of fact, one 

of the famous paradoxes of the Greek philosophers was the paradox of incremental change. 

The concept of incremental change which you will see in a moment is basic to understanding Divrei Torah, 

is the Sorites paradox of a pile, a heap. If you have a pile of stones, how many stones is called a pile? 

You add a pebble, can a pebble break a table? Of course not. You put one pebble on the table. Two, three, 

four, five, six, seven, eight, nine, ten. Eventually the table will break. There will be a pebble, which will be 

the sort of straw that broke the camel’s back, that will break it. But logically it doesn’t make sense that 

adding one pebble could break a table. 

Olam Hazeh is a world of gradual change. It is a world in which where everything that happens, happens 

in a gradual way and it is difficult. Words that are used to describe, let’s say the word loud, or the word tall, 

or the word big, they are all paradoxical in the sense that what is something loud? You add one decibel, one 

decibel, the change is gradual. There is no moment in which you can say that it became loud. It became tall. 

Why is this important? 

Chazzal say that Kach Um’naso Shel Yeitzer Hora. Hayom Omrim Lo Asei Kach Umacha Omrim Lo Asei 

Kach. This concept, the Sorites paradox is the difference between Gan Eden and Olam Hazeh. In Gan Eden, 

Ra and Tov, good and evil are clear because you choose one or the other. In Olam Hazeh it is gradual, the 

Yeitzer Hora pulls a person away a little bit at a time. People who are not careful with their health, gradually 

they cheat on the things that they are allowed to eat and not allowed to eat. Everything is gradual. It is an 

Umnos of the Yeitzer Hora. 

The Maharsha brings regarding this Umnos of the Yeitzer Hora ( ,ַכֲעבֹות ָהֲעָגָלה א; וְׁ ֵלי ַהָשוְׁ ַחבְׁ ֵכי ֶהָעֹון, בְׁ הֹוי ֹמשְׁ

 He brings a Posuk from Yeshaya 5:18 that the Yeitzer Hora Moshchei Avon Bechavlei Shav. Pulls .(ַחָטָאה
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you to sin with ropes that are lies, that are false. There is no quick change. Things don’t happen quickly. 

Things happen gradually and you have to be careful. Because suddenly a person finds himself in a place 

where he did not want to be. It is one click, another click, going from being Tahor to Tamei. Nobody goes 

straight to Shmutz. People go gradually to things they shouldn’t see, to entertainment, and eventually make 

the way into the worst things that can be. 

The Gemara in Maseches Shabbos 105b (first wide line) says ( שכך אומנתו של יצה"ר היום אומר לו עשה כך

 The Beis Hamikdash is a place of clarity. A place .(ולמחר אומר לו עשה כך עד שאומר לו עבוד ע"ז והולך ועובד

where Tov and Ra are very clear. Kohanim did not wear shoes in the Beis Hamikdash, it was like Adam 

Kodem Hacheit. Before there was a Klala on the earth man’s foot stood on the ground. The Nisyonos 

Hachaim, are Nisyonos of gradual change. It is very very difficult to make a radical change. The only place 

in this world where we see people make sudden changes is people who go to the Kosel, people who go to 

the Beis Hamikdash, people who are sensitive enough to know that where this is real Kedusha, it is real. 

Someone who goes to Eretz Yisrael and understands how significant it is, how significant the opportunity 

is. This is my Nekuda for this week’s Parsha. The Nekuda of appreciation. 

3 - Topic - A Dvar Halacha on the Megillah. 

Before I end let me end with a Dvar Halacha. Last year I gave a Navi Shiur in which I went through words 

in the Megillah where a change in pronunciation changes the meaning. Now this is not the setting to go 

through all of them, but I would like to mention to you at least my first one. 

Esther 1:1 ( עַ  ּכּוש-דַהֹמֵלְך ֵמֹהּדּו וְׁ ). Moleich is the name of an Avoda Zora in Chumash which is pronounced 

with the accent on the Moi. If you look at the Megillah it is HamoLEICH Maihodu V’ad Kush. The accent 

is on the Lamed Ende Chaf, we call that Mil’ra with the accent at the end of the word. Why is it important? 

Because it changes the meaning. Most words if you use Mil’ail or Mil’ra, mispronouncing the word does 

not change the meaning. But here you have it, a word which appears in Tanach which sometimes is Mil’ail 

and sometimes is Mil’ra and Lemaysa it does change the meaning because it means something else. So one 

Dvar Halacha. Maybe next year we will go to another word. HamoLEICH Mai’hodu V’ad Kush. If your 

Baal Korei doesn’t know what you are talking about, so you should say it. You can listen to Kriyas 

Hamegillah and say one or two words yourself. 

This is my offering for Purim. I want to invite everybody, all my Thursday phone Chavrusas to join me this 

coming Thursday on Purim for a Simchas Purim. Wednesday night in my house and Thursday night in my 

house. Basically 30 hours straight except when we are in Shul, to be Mesameiach a Simcha Gedola. I would 

love to see you and be Misameach with you with a Simcha of Simchas Purim a Simchas Yeshuas Yisroel. 

A Freilichin Purim to one and all!               

       

   

 Rabbi Reisman - Parshas Tetzaveh - Purim 5777 

 

1. As we prepare for Shabbos Parshas Tetzaveh and looking forward to Purim which is of course on Motzoei 

Shabbos and Yom Rishon. In honor of Purim, let me start with a Machshava regarding Megillas Esther. We 

find in Megillas Esther that after Haman is hung, Esther takes Bais Haman and gives it to Mordechai. There 

is Makom to ask a question as to why that was so. After all, Haman was killed and he had Yorshim and the 

Bais Haman should go to his Yorshim. If Gezel Akum is Assur, by what right was the Bais Haman taken? 

 

 

If you say it was the Bizah, the Megilla says in 9:15 ( ָזה חּו, ֶאת--ּוַבבִּ ָיָדם-לֹא ָשלְׁ ). If you say it is the Bizah of 

Amaleik, also not. Why did they take Bais Haman?  
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The Gemara says regarding Haman and Mordechai, Zeh Ba B'prizbuli V'zeh Ba B'prizbuti. The Gemara 

says that Haman in an earlier stage in his life was penniless and had sold himself as an Eved to Mordechai. 

Now of course Haman didn't recognize that, because Haman fled and didn't feel himself Meshubad to 

Mordechai. Al Pi Din, Al Pi Halacha, he was an Eved Kenani to Mordechai. Since he was an Eved Kenani 

to Mordechai, everything he owned actually does belong to Mordechai. So perhaps that is a technical Teretz 

on the Bais Haman going to Mordechai, because if indeed he was an Eved Kenani to him it is Meduyak 

that everything he owns belongs to Mordechai.  

 

 

Something else comes out beautiful with such a Mehaleich. As you know, an Eved Kenani has a Din of a 

Yid. It would seem to turn out that Haman being an Eved Kenani was actually Jewish and his children were 

children of a father that was Jewish. He was a Yehudi.  

 

 

We find in Perek Gimmel of the Megillah when the Gezaira is made that everyone has to bow down to 

Haman 3:2 ( ּדֳַּכי ַתֲחֶוה--ּוָמרְׁ שְׁ לֹא יִּ ַרע, וְׁ כְׁ לֹא יִּ ) Mordechai refused to bow. ( ֵדי ַהֶמֶלְך, ֲאֶשר רּו ַעבְׁ ַשַער ַהֶמֶלְך-ַויֹאמְׁ --בְׁ

ָכי ּדֳּ ָמרְׁ ַות ַהֶמֶלְך) So the Avdei Achashveirosh asked Mordechai .(לְׁ צְׁ  Why are you Over on .(ַמּדּוַע ַאָתה עֹוֵבר, ֵאת מִּ

the king's command of bowing down to Haman. The Megillah brings that they asked him but it doesn't 

bring his answer. It just says ( לֹא ָשַמע, ֲאֵליֶהם ָרם( ֵאָליו יֹום ָויֹום, וְׁ ָאמְׁ י, באמרם )ּכְׁ הִּ  It is a little strange as the .(ַויְׁ

Posuk in Esther brings the question without the answer.  

 

 

( י, באמרם )ּכְׁ  הִּ ַכיַויְׁ ּדֳּ ֵרי ָמרְׁ בְׁ דּו ּדִּ אֹות ֲהַיַעמְׁ רְׁ ָהָמן, לִּ ידּו לְׁ לֹא ָשַמע, ֲאֵליֶהם; ַוַיגִּ ָרם( ֵאָליו יֹום ָויֹום, וְׁ ָאמְׁ ). Apparently the fact that 

one person wasn't bowing was important enough to be told to Haman. Also a Chiddush, everyone is bowing 

except for one.  

 

 

The answer may be this. They came to Mordechai and said Mordechai why aren't you bowing down to 

Haman? Mordechai says I should bow down to Haman? Zeh Ba B'prizbuli, I have a Shtar that he is my 

Eved. Not only don't I have to bow down to him but he is my Eved and he is even a Jew. An Eved Kenani 

of a Yid is a Yid.  

 

 

Now if that is what he said, then naturally they would go running to Haman. So they asked him ( ַמּדּוַע ַאָתה

ַות ַהֶמֶלְך צְׁ הִּ  ) ?What did Mordechai say to them .(עֹוֵבר, ֵאת מִּ ידּו ַויְׁ לֹא ָשַמע, ֲאֵליֶהם; ַוַיגִּ ָרם( ֵאָליו יֹום ָויֹום, וְׁ ָאמְׁ י, באמרם )ּכְׁ

ּדֳַּכי ֵרי ָמרְׁ בְׁ דּו ּדִּ אֹות ֲהַיַעמְׁ רְׁ ָהָמן, לִּ ּדֳַּכי) They said to Haman to see .(לְׁ ֵרי ָמרְׁ בְׁ דּו ּדִּ  ?Which Divrei Mordechai .(ֲהַיַעמְׁ

( ּדֳַּכי ֵרי ָמרְׁ בְׁ דּו ּדִּ י--ֲהַיַעמְׁ יד ָלֶהם, ֲאֶשרהִּ -ּכִּ י-גִּ הּודִּ הּוא יְׁ ). Will the words of Mordechai stand because he told them ( -ֲאֶשר

י הּודִּ  This Haman fellow is a Yid. Why should I bow down to him? Moiradik Meduyak the Lashon of .(הּוא יְׁ

the Posuk ( ּדֳַּכי ֵרי ָמרְׁ בְׁ דּו ּדִּ י--ֲהַיַעמְׁ יד ָלֶהם, ֲאֶשרהִּ -ּכִּ י-גִּ הּודִּ הּוא יְׁ ).  

 

 

Not only that. Now we can understand why it bothered Haman so terribly. Of course it bothered him. He is 

walking around saying ( י-ֲאֶשר הּודִּ הּוא יְׁ ). So naturally it was troublesome to him. Nu B'derech Drush or is it 

Pshat it fits in beautifully into these Pesukim.  

 

 

2. Let's move on because I noticed that people are not familiar with the Holech Yeilech of the Poshuta 

Pesukim in the Megillah. You ask people how many years was Esther married to Achashveirosh. People 

don't know but it is actually B'feirsh Pesukim in the Megillah. In the Megillah 2:16 it says exactly when 
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Achashveirosh took Esther as Queen. The Posuk tells us that it took place in the 7th year of Malchus 

Achashveirosh in the 10th month. That is ( לָ  ֵתר ֶאלַותִּ ֵורֹוש, ֶאל-ַקח ֶאסְׁ י, הּוא-ַהֶמֶלְך ֲאַחשְׁ ירִּ כּותֹו, ַבֹחֶדש ָהֲעשִּ ֹחֶדש -ֵבית ַמלְׁ

ַנת--ֵטֵבת שְׁ כּותֹו-בִּ ַמלְׁ ֶשַבע, לְׁ ).  

 

 

Well, when was the Gezaira made against Klal Yisrael? That is also clearly in the Posuk in 3:7 ( ַבֹחֶדש

אש ֵורֹוש: -ֹון, הּואָהרִּ ֵרה, ַלֶמֶלְך ֲאַחשְׁ ֵתים ֶעשְׁ ַנת שְׁ שְׁ יָסן, בִּ ֵני ָהָמן ֹחֶדש נִּ פְׁ יל פּור הּוא ַהגֹוָרל לִּ פִּ הִּ ). So that was in the 12th year. 

They got married in the 7th year 10th month the Gezaira was 12th year 1st month and they were married 

already for 4 years and 3 months and then the Gezaira takes place.  

 

 

Naturally, it takes another 11 months from Nissan to Adar until the Neis of Purim takes place. By the time 

the Neis of Purim takes place Esther is married for 5 years. Afterwards, we find 4:16 (י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  (וְׁ

she is remaining the wife of Achashveirosh for the rest of his life. How long was Achashveirosh Melech? 

We find in Ezra that he was a King for a total of 14 years. So that after the Maiseh Haneis of Megillas 

Esther 2 more years.  

 

 

Here we again have to make a Cheshbon. We know that after the death of Achashveirosh he was succeeded 

by Daryaveish. Daryaveish the son of Esther as Tosafos says in the first Perek of Rosh Hashono. Daryaveish 

Ben Esther was a child of Achashveirosh and Esther who succeeded as King and 2 years later Daryaveish 

gives Reshus to build the Bais Hamikdash. Halo Davar Hu!  

 

 

Tosafos says that when Esther in the 4 and a half years of being married both to Mordechai and 

Achashveirosh Shimsha B'moch, she was careful not to carry a child. If that is true, it is a Davar Pele. 

י) תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  She already couldn't marry Mordechai because she was married permanently to .(וְׁ

Achashveirosh. But even if she started to carry a child now on the night that Haman was hung it would 

mean that the child was only a year and a half old when Achashveirosh died. It is a Davar Pele to say that 

he became King at a year and a half. Tosafos says Shimsha B'moch.  

 

 

If we learn Pashut that she got married 5 years earlier, so then the child was 7 years old when Achashveirosh 

died and was 9 years old when he gave Reshus to build, it would fit much better. But otherwise the 

Cheshbon Hashanim doesn't fit well. Is it Mistaveir that Daryaveish was a year and a half old when he 

became King and 2 years later had the presence of mind to give permission to build a Mikdash? Mi Yodea? 

It is a Cheshbon that needs explanation.  

 

 

3. One more Cheshbon in the words of the Megillah which also needs some sort of an explanation. Again, 

we listen to the Megillah every year and we go through all of the words one after the other. I don't know 

how much we pay attention. Let me ask you (or ask at the Shabbos table), how long was it from when the 

Gizaira that Haman made until Haman was hung after the Mishta Hayayin with Esther?  

 

 

People picture that the city of Shushan was (ָאֵבל ַוֲחפּוי רֹאש) for an extended period. But it is not so. We find 

in Perek 4 clearly that the Gizaira goes out on the 13th day of Nissan which is Mifurash in the Posuk. We 

also find in the Posuk that Mordechai sits in the Shaar Hamelech and he rips Kriya and he wears 4:1 ( ,ּדֳַּכי ּוָמרְׁ

ּדֳַּכי ֶאת-ָּכל-ֶאתָיַדע  ַרע ָמרְׁ קְׁ ַבש ַשק ָוֵאֶפר-ֲאֶשר ַנֲעָשה, ַויִּ לְׁ ָגָדיו, ַויִּ בְׁ ) and Esther says what is happening and he says you 

have to go to Achashveirosh. This is the 13th day of Nissan. It is certainly not later than the 13th day of 

Nissan when the Gizaira was made and when Esther agrees to go she says 4:16 ( נֹוס ֶאת ים -ָּכל-ֵלְך ּכְׁ הּודִּ ַהיְׁ
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ַאל צּומּו ָעַלי וְׁ שּוָשן, וְׁ ים בְׁ אִּ צְׁ מְׁ ַאל-ַהנִּ לּו וְׁ ָלה ָויֹום-תֹאכְׁ ים ַליְׁ ֹלֶשת ָימִּ תּו שְׁ שְׁ תִּ ). If that is the 13th day of Nissan then ( ֹלֶשת שְׁ 

ים י) .would be 14th, 15th, and 16th of Nissan (ָימִּ ישִּ לִּ י ַביֹום ַהשְׁ הִּ ַבש ) Perek 5 begins, the 16th of Nissan (ַויְׁ לְׁ ַותִּ

כּות, ַוַתֲעֹמד ַבֲחַצר ֵבית ֵתר ַמלְׁ ית, ֹנַכח ֵבית ַהֶמֶלְך-ֶאסְׁ ימִּ נִּ ַהֶמֶלְך ַהפְׁ ). She goes in on the 16th of Nissan and she says to 

make a Mishtah. Even if the Mishtah was so fast that it was immediately, and it probably was that night. 

She asked for a second Mishtah on the 17th day of Nissan by the time that the second Mishtah took place 

and Haman was hung then and the Yahrtzeit of Haman is the 17th day of Nissan.  

 

 

Sounds good except that both in the Krovetz Shel Purim and the Leil Seder in the song Vayehi Bachatzi 

Balaila we say that Haman was hung on Leil Pesach which is the 15th which doesn't seem to Shtim with 

any Cheshbon. 13th the Gizaira is made. ( ַאל צּומּו ָעַלי וְׁ ַאל-וְׁ לּו וְׁ ים-תֹאכְׁ ֹלֶשת ָימִּ תּו שְׁ שְׁ תִּ ). Rashi in Megillah says 

that Sheloshes Yamim is 14, 15, 16.  

 

 

There the Reshash brings the Medrash that says that it was the 13th, 14th, and 15th. It wasn't 3 times 24 

hours and the first day was the 13th. 13th, 14th, and 15th (י ישִּ לִּ י ַביֹום ַהשְׁ הִּ  she goes to the Melech and has (ַויְׁ

the Mishtah and that is 15 and there was a second Mishtah on the 16th.  

 

 

It does not seem to fit well with the Kabbala that we have that Haman was hung on Leil Pesach. The 

Cheshbon doesn't seem to fit. Avada there is an answer that we have to figure out for Purim. If you don't 

figure it out for Purim you will have something to say at the Seder. If you have a good answer please send 

it my way. A Gutten Shabbos and a Freilichin Purim to one and all! 

 

 

 

Rabbi Reisman - Purim 5772 
 

I would like to share with you a few thoughts regarding Purim. I heard a very Tai'yira Vort B'sheim Rav 

Mattisyahu Solomon from our good friend Rav Shimon Newmark and I would like to share it with you. 

Rav Mattisyahu wondered why Klal Yisrael listened to Mordechai to fast for 3 days. After all they had 

complained to Mordechai. Mordechai was the one who refused to bow and he caused at least in their view 

the entire Tzarah by refusing to bow down to Haman when everybody else was willing to. Yet when it came 

time to declare a fast they listened to him.  

 

 

Rav Mattisyahu asked a second Kasha. If you look at the end of the Megillah the last Posuk in the Megillah 

is as is found in 10:3 ( ֹרב ֶאָחיו ָרצּוי לְׁ ים, וְׁ הּודִּ ָגדֹול ַליְׁ ֵורֹוש, וְׁ ֶנה ַלֶמֶלְך ֲאַחשְׁ שְׁ י, מִּ הּודִּ ּדֳַּכי ַהיְׁ י ָמרְׁ ֹדֵבר ָשלֹום --ּכִּ ַעמֹו, וְׁ ֹּדֵרש טֹוב לְׁ

ָכל עֹו-לְׁ ַזרְׁ ). It would seem appropriate to end the Megillah with the previous Posuk ( ָכל בּוָרתֹו, -וְׁ פֹו, ּוגְׁ ַמֲעֵשה ָתקְׁ

לֹו ַהֶמֶלְך ּדְׁ ּדֳַּכי, ֲאֶשר גִּ ֻדַלת ָמרְׁ ים, ַעל-ֲהלֹוא--ּוָפָרַשת גְׁ תּובִּ ֵכי, ָמַדי ּוָפָרס-ֵהם ּכְׁ ַמלְׁ ים, לְׁ ֵרי ַהָימִּ בְׁ ֵסֶפר ּדִּ ). That seems to be the 

correct Posuk with which a person should be ending the Megillah with. Why does it add the Posuk of Ki 

Mordechai?  

 

 

Rav Mattisyahu explained as follows. The Posuk of Ki Mordechai is an explanation of why this whole 

miracle took place. Mordechai convinced Klal Yisrael to be Mekabeil Taanis on Pesach when there was a 

Kasha why should they fast now, shouldn't they better wait until it gets closer to Adar. They listened to 

him. Why did they listen to him? After the whole Megillah is over it ends with an explanation. Ki, this all 

happened because Mordechai Hayehudi was the Mishne L'melech Achashveirosh and was the Gadol 

Hayehudim, accepted by the multitude of his brothers, seeking the good of his people and speaking peace 

to all his children. It doesn't describe him as a Talmid Chochom. It doesn't describe him as a big Davener. 
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It describes him as somebody who got along with other Yidden. ( ֹרב ֶאָחיו ָרצּוי לְׁ ָכל--וְׁ ֹדֵבר ָשלֹום לְׁ ַעמֹו, וְׁ -ֹּדֵרש טֹוב לְׁ

עֹו  He was somebody who was a Gadol Hayehudim, who stayed close with Yidden, who stayed close .(ַזרְׁ

with Klal Yisrael. With his Varmkeit with the rest of Klal Yisrael that caused them afterwards to want to 

listen to him.  

 

 

Rav Mattisyahu compared this to something that he said B'sheim the Ponovitcher Rav from Parshas 

Vayeitzei. When Yaakov gives Mussar to the shepherds regarding the B'air we find that they listened to 

him. Why did they listen to him? He is a stranger and he is coming from a strange place? The answer is he 

met them and he called them as it says in Beraishis 29:4 (ַאַחי) my brothers. He spoke to them warmly, he 

spoke to them with closeness. When you have closeness with somebody you can give Tochacha you can 

give Mussar and they will listen to you. The same thing here. Mordechai because he was ( ֹרב ֶאָחיו ָרצּוי לְׁ --וְׁ

ָכל ֹּדֵרש טֹוב ֹדֵבר ָשלֹום לְׁ ַעמֹו, וְׁ עֹו-לְׁ ַזרְׁ ) therefore, Klal Yisrael was of a mind set to listen to his Tochacha. A 

beautiful thought! 

 

 

Let's move on to another Nekuda regarding Purim and maybe I shouldn't call this another Nekuda perhaps 

it is an Ikkur Nekuda a main point regarding Purim, our behavior on Purim, and what we look to get out of 

the Purim experience. Purim is Amaleik and Klal Yisrael. What is the Koach (power) of Amaleik? We find 

that Haman said about the Yidden in the Megillah 3:8 ( נֹו ַעם ֶאָחד-ֶישְׁ ) there is this one nation. The Gemara 

Darshuns this to mean on 13b (11 lines from the bottom) (ישנו מן המצות) that for the Jews Mitzvos aren't 

going to help them anymore they already do it in a way that is old, they do it without feeling without 

warmth. They do it out of habit. He said therefore, Klal Yisrael won't have the Zechusim of their Mitzvos. 

The Koach of Amaleik is as it says in Devarim 25:18 (ָך ַבֶּדֶרְך  that Amaleik came to cool off Klal (ֲאֶשר ָקרְׁ

Yisrael. Klal Yisrael left with enthusiasm, with a Bren they left Mitzrayim. Amaleik came (ָך ַבֶּדֶרְך  (ֲאֶשר ָקרְׁ

to cool off Klal Yisrael. To make it that Klal Yisrael doesn't have a Hislahavus, a Bren, a desire in Avodas 

Hashem. That is the Koach of Amaleik.  

 

 

Klal Yisrael has to counteract that with doing Mitzvos with a Varmkeit, with caring. In Shulchan Aruch in 

191:3 we find that when a person is Davening or is making a Beracha he should not do other things. We 

have a special Taiva when we Bentch to clear off the table and to handle other things. No, when you Daven 

or when you make a Beracha it is supposed to be only Davening. If a person does other things then the 

Davening or the Beracha is Derech Agav it is a secondary thing the person is doing it is not the main thing. 

When it is not the main thing that is the Koach of Amaleik. If he can't get you to stop doing Mitzvos he will 

get you to do Mitzvos in a way that shows they don't mean much to you. Certainly today with cellphones, 

people who are in middle of Davening, Learning, Bentching who are texting or reading texts that is included 

in 191:3 Assur La'asos Melacha B'odo M'vareich. A person is not supposed to do other things at the same 

time. The Koach of Amaleik is (ָך ַבֶּדֶרְך  to cool people off. Klal Yisrael has to respond with a (ֲאֶשר ָקרְׁ

Varmkeit, with doing Mitzvos with a Hislaavus, with a Bren that is what Purim is. Purim is a time that we 

do Mitzvos with a desire and with a drive. 

 

 

The Sfas Emes on Parshas Zachor brings in the name of the Chidushei Harim that the Mitzvos of Purim are 

Kefulim, they are doubles. Purim and Shushan Purim, you Lain the Megilla at night and you Lain the 

Megillah by day, Adar itself can be 2, (ֶחה  is a double Lashon. There is an Inyan of a double Lashon (ָמֹחה ֶאמְׁ

on Purim. The explanation for that is not just that it is double as Shabbos has many double Mitzvos. The 

explanation is that on Purim the second time we do it is the most important. The first time you do something 

you always do it with a Bren. The idea of Purim is that the second one should be with enthusiasm too. 

Chayuv Adam Likros Es Hamegillah Balayla V'lashanasom Bayom. We Lain the Megillah at night and by 

day. Day is the main Mitzvah. The Mitzvah Midivrei Sofrim the Mitzvah from the original Takana is the 
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day reading of the Megillah. The second one is the Ikkur. So that we should do it the second time with 

enthusiasm. You see many Jews at night are in a solemn mood in a serious mood listening to the Megillah 

carefully. When it comes to the morning many of them don't have the same feeling. The whole idea of 

Purim is to do Mitzvos with a Hislaavus, with a warmth and therefore, by day it has to be that way as well. 

The same thing with Shushan Purim. Shushan Purim for us isn't even a Yom Tov. We try to connect Purim 

into Shushan Purim. All Yidden try to Shlep Purim into Motzoei Purim, into the next night. To do the 

Avodas Hashem with a Bren with Hislaavus. There are two Adars, the second month of Adar in years that 

there are two, the second is the Ikkur. This is different. Shabbos also has many Mitzvos that are with two. 

The point is that here it is the second one that is more significant. Because to counteract the Koach of 

Amaleik, the Koach of Haman we do things with enthusiasm.  

 

 

I speak especially to those of you who are working. Working people come home Purim they are tired, they 

yawn through the Megillah at night sometimes, then go to sleep early, get up in the morning and have a 

hectic day. That is not Purim. Purim is to serve HKB"H with enthusiasm. To go to it with an enthusiasm. 

Put on a silly hat to get yourself into the mood. If you are able to feel the Purim, to be able to feel the Rayus, 

the Chavershaf. You are running around all day, stop for a minute, stop somewhere and dance a little bit, 

sing a little bit and be calm.  

 

 

The idea of Purim is to do the Mitzvos Hashem with an enthusiasm, with a Bren, with a desire. To forget 

about all the other things that drag a person down, that slow a person down. Haman's complaint that ( נֹו ֶישְׁ

ֶאָחד-ַעם ) that Klal Yisrael is (ישנו מן המצות) they do Mitzvos in a way as if it is old and without enthusiasm 

that echoes into today's day. Today where again that we have a prime minister in Shushan Habirah in Iran 

who is calling Behedya ( ַאֵבד ֶאת יד ַלֲהֹרג ּולְׁ מִּ ַהשְׁ ַעד-ָּכל-לְׁ ַנַער וְׁ ים מִּ הּודִּ ים-ַהיְׁ ָנשִּ ָזֵקן ַטף וְׁ ). To Chalila to destroy Klal 

Yisrael. Here we have to seize on our Midda. The Midda of enthusiasm, to walk in the Mitzvos Hashem.  

 

 

 

Rabbi Reisman - Torah Thoughts for Purim 
 

1. Haman decreed the destruction of the Jewish people on only one day saying, if the Yidden will make a 

Yom Tov out of this if it turns around, then why should they get a long holiday, let it be for only one day. 

Of course, we have taken Nekama, because Yeshiva boys celebrate Purim for at least a month.  

 

 

The Satmar Rebbe writes in the Divrei Yoel in the name of his Grandfather, that we know all of Tanach 

was given to Moshe Rabbeinu at Har Sinai. That being the case, it would include all 24 books of Tanach 

that were given at Har Sinai. Naturally, Moshe couldn't publicize what was written in those books as it had 

not taken place yet. When we find in the Posuk ( רָור ֶאל ָּכרֹון ַבֵספֶ -ַויֹאֶמר יְׁ ֹתב זֹאת זִּ הֹוֻשַע: ֹמֶשה, ּכְׁ ֵני יְׁ ָאזְׁ ים, בְׁ שִּ י ר, וְׁ -ּכִּ

ֶחה ֶאת ם-ָמֹחה ֶאמְׁ ַתַחת ַהָשָמיִּ ֵזֶכר ֲעָמֵלק, מִּ ) Sim B'oznai Yehoshua, meaning put in Yehoshua's ears, the Satmar 

Rebbe Teitches this to mean that in every generation the Gadol Hador knew the story that was unfolding. 

He had already read the book of Nach and knew what was going to happen and nevertheless kept it a secret 

that was passed from one Gadol Hador to the next.  

 

 

He writes that Mordechai knew the story of Purim as it unfolded, and says it is a B'feirush in a Posuk. It 

says in the Megillah 4:1 ּדֳַּכי, ָיַדע ֶאת א  ּדֳַּכי ֶאת-ָּכל-ּוָמרְׁ ַרע ָמרְׁ קְׁ ַעק -ֲאֶשר ַנֲעָשה, ַויִּ זְׁ יר, ַויִּ תֹוְך ָהעִּ ַבש ַשק ָוֵאֶפר; ַוֵיֵצא בְׁ לְׁ ָגָדיו, ַויִּ בְׁ

דֹוָלה ּוָמָרה ָעָקה גְׁ  So it says that Mordechai knew everything that was taking place. However, it used what was זְׁ

taking place between Haman and Achashveiroish to effect a Teshuva movement by Klal Yisrael.  
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The Vort itself is a big Chiddush for an Acharoin to say, however, the Mussar from it is extraordinary. 

Imagine that you are an actor in a play, and you have the script so you know everything that is going to 

happen. Part of the play is that someone dies and they cry over his death and someone has difficulties like 

poverty or illness. As all good plays you know that it has a happy ending. When you are acting out the part 

of sadness, you are not upset or depressed. You are only worried about performing your part properly.  

 

 

So what the Satmar Rebbe is basically saying is, the mask of Oilam Hazeh is such that our challenge is just 

to perform our parts properly, however, the sadness that comes with difficulties is somewhat mitigated if 

one looks at themselves with ּדֳַּכי, ָיַדע ֶאת ֲאֶשר ַנֲעָשה-ָּכל-ּוָמרְׁ , and the person knows what should take place. 

 

 

2. R' Yonason Eibishitz - The Megillah ends on what we consider a happy note  ָית ָיָניו ַעל ָהֵעץ ָתלִּ נְׁ קִּ  ֹרב ָבָניו וְׁ

Haman and most of his children are killed, Mordechai gets Haman's home, and the Yidden are saved. 

However, there are 2 villains in the story of the Megillah, Haman and Achashveiroish. The Gemara in 

Maseches Megillah 14a says,  משל דאחשורוש והמן למה הדבר דומה לשני בני אדם לאחד היה לו תל בתוך שדהו ולאחד

נזדווגו זה אצל היה לו חריץ בתוך שדהו בעל חריץ אמר מי יתן לי תל זה בדמים בעל התל אמר מי יתן לי חריץ זה בדמים לימים 

 Meaning, this is a parable to 2 people who have זה אמר לו בעל חריץ לבעל התל מכור לי תילך אמר לו טול אותה בחנם

a field, one with a high mound of sand and can't plow and one has a hole in the middle of his field  and can't 

plow. They come together and one gives his sand in order for the other one to fill his hole and they are both 

happy. So too Haman and Achashveiroish rejoiced over the fact that they were going to destroy the Yidden. 

The question is why is does only Haman seem to be the one that is punished by being hung on the gallows, 

but Achashveiroish is still king and Mordechai is his prime minister, however, nothing happens to him?  

 

 

(This is from earlier sources Haman already hated the Yidden out of the Sin'a of Amaleik, while 

Achashveiroish had Kin'a and Taiv'a that this stemmed from.)   

 

 

R' Yonason Eibishitz says that Achashveiroish had Chartumim who said that they see that the next king of 

Persia would be a Jew. Achashveiroish understood this to mean that the Yidden would rebel, take over the 

country, depose him as king, and take over the kingdom. Therefore, he had a Sin'a to the Yidden, however, 

it wasn't a Sin'a like Amaleik that was a purposeless Sin'a. It was a protection for himself because he thought 

they would rebel.  

 

 

Then one day at the Mishtei Hayayin, Esther reveals that she is a Yid. So Achashveiroish said to Esther, 

can I ask you a Shaila. Little Daryaveish (Darius), is he Jewish? Esther answered him that according to 

Jewish Law he is Jewish. Suddenly a light bulb goes off in Achashveiroish's mind; oh that was what the 

Chartumim were seeing. The next king is going to be a Jew. Gevaldig! Suddenly in that one instant the 

whole world turned upside down, now Achashveiroish doesn't hate the Jews anymore. Now Achashveiroish 

is willing to do anything Esther wants.  

 

 

The Me'am Lo'ez adds to this by saying, there was another event that was uncharacteristic of a Soin'ei 

Yisrael by 6:1  ַנת ַהֶמֶלְך א ָדה שְׁ ָלה ַההּוא, ָנדְׁ ַבַליְׁ  when Achashveiroish says,  ָהָמן, ַמֵהר ַקח ֶאת י בּוש -ַויֹאֶמר ַהֶמֶלְך לְׁ ַהלְׁ

ֶאת ָת, ַוֲעֵשההַ -וְׁ ַברְׁ ַשַער ַהֶמֶלְך: -סּוס ַּכֲאֶשר ּדִּ י, ַהיֹוֵשב בְׁ הּודִּ ּדֳַּכי ַהיְׁ ָמרְׁ תָ -ַאל ֵכן לְׁ ַברְׁ ֹּכל ֲאֶשר ּדִּ ַתֵפל ָּדָבר, מִּ  At this point  when 

Haman is told to take a Jew dressed like the king through the streets the Edict to kill all the Jews is still in 



10 
 

effect and Achashveiroish still hates the Jews. He even refers to Mordechai as a Jew. This should be 

uncharacteristic of Achashveiroish?  

 

 

Based on this R' Yonason Eibishitz, he says, Achashveiroish thought that his Chartumim had a clouded 

vision when they saw a Jewish king after Achashveiroish. Maybe they saw that Mordechai would put on 

the king's clothing and he will be riding the king's horse. That is the vision of the Jew that they are seeing 

in their visions. So Achashveiroish says Al Tapeil Davar Mikoil Asher Dibarta meaning, don't deviate at 

all from how we should honor him. With the hope that this would satisfy the visions of the Chartumim, 

these Chartumim.  

 

 

3. The Chasam Soifer in Toras Moshe at the end of Parshas Tetzaveh writes about a different character in 

the Megillah potentially being a Jew. On the day that Haman died Achashveiroish gave Esther Haman's 

house as it says in 8:1  ָּכה, ֶאת א ֵתר ַהַמלְׁ ֶאסְׁ ֵורֹוש לְׁ ּדֳַּכי, ֵבית ָהָמן, -ַביֹום ַההּוא, ָנַתן ַהֶמֶלְך ֲאַחשְׁ ים(; ּוָמרְׁ הּודִּ ֹצֵרר היהודיים )ַהיְׁ

ֵני ַהֶמֶלְך פְׁ י--ָבא לִּ ֵתר, ַמה הּוא-ּכִּ יָדה ֶאסְׁ גִּ ֵתר ֶאת-ַוָיַסר ַהֶמֶלְך ֶאת ָלּה ב -הִּ ּדֳָּכי; ַוָתֶשם ֶאסְׁ ָמרְׁ ָנּה, לְׁ תְׁ יר ֵמָהָמן, ַויִּ תֹו, ֲאֶשר ֶהֱעבִּ -ַטַבעְׁ

ּדֳַּכי, ַעל ֵבית ָהָמן-ָמרְׁ  Esther then gives over Haman's house to Mordechai. In the first Perek of Maseches 

Kiddushin it says that there are laws of inheritance by non Jews. The estate of Haman should have fallen to 

his descendents. The Gemara learns Yerushah from Eisav because Eisav Yarshuned Har Sai'ir. So where 

does it come that Esther gives the whole Bais Haman to Mordechai?  

 

 

The Chasam Soifer gives a very simple Teretz. Mordechai came to Haman with a Shtar and said, once upon 

a time you didn't have enough food, and you came to me for food, and I told you that I will not give you 

food unless you sell yourself to me as an Eved. So the Gemara relates that Haman sold himself to Mordechai 

as an Eved. So now when Mordechai showed Haman the Shtar, Haman was enraged. We know that an 

Eved K'nani that belongs to a Jew is a Jew and is Chayuv in Mitzvois K'nashim.  

 

 

So the Chasam Soifer says, not only was Haman a Yid but he was also the Eved K'nani of Mordechai. So 

everything that Haman owned belonged to Mordechai. Of course Haman was powerful and didn't behave 

like an Eved to Mordechai. However, Al Pi Din, Haman was a Yid and belonged to Mordechai.  

 

 

The Chasam Soifer says this is B'feirush in the Megillah. In 3:1 - 3:4 it says  ַּדל ַהֶמֶלְך  א ים ָהֵאֶלה, גִּ ָברִּ ַאַחר ַהּדְׁ

ֵורֹוש אֶ  י-ָהָמן ֶבן-תֲאַחשְׁ ָדָתא ָהֲאָגגִּ ֵאהּו; ַוָיֶשם, ֶאת--ַהמְׁ ַנשְׁ אֹו, ֵמַעל, ָּכל-ַויְׁ סְׁ תֹו ב -ּכִּ ים ֲאֶשר אִּ ָכל ַהָשרִּ ֵדי ַהֶמֶלְך ֲאֶשר-וְׁ ַשַער ַהֶמֶלְך, -ַעבְׁ בְׁ

ָהָמן ים לְׁ ַתֲחוִּ שְׁ ים ּומִּ עִּ י--ֹּכרְׁ ָּוה-ּכִּ ּדֳַּכי-ֵכן, צִּ ַתֲחֶוה ג לֹא --לֹו ַהֶמֶלְך; ּוָמרְׁ שְׁ לֹא יִּ ַרע, וְׁ כְׁ ֵדי ַהֶמֶלְך, ֲאֶשר יִּ רּו ַעבְׁ ַשַער ַהֶמֶלְך-ַויֹאמְׁ --בְׁ

ָכי:  ּדֳּ ָמרְׁ ַות ַהֶמֶלְך ד  לְׁ צְׁ אֹו ַמּדּוַע ַאָתה עֹוֵבר, ֵאת מִּ רְׁ ָהָמן, לִּ ידּו לְׁ לֹא ָשַמע, ֲאֵליֶהם; ַוַיגִּ ָרם( ֵאָליו יֹום ָויֹום, וְׁ ָאמְׁ י, באמרם )ּכְׁ הִּ דּו ַויְׁ ת ֲהַיַעמְׁ

ּדֳַּכי ֵרי ָמרְׁ בְׁ י--ּדִּ יד ָלֶהם, ֲאֶשר-ּכִּ גִּ י-הִּ הּודִּ הּוא יְׁ  Mordechai would not bow down to Haman. So the Avdei Hamelech 

asked Mordechai why don't you listen to what the King requested. The Posuk doesn't seem to answer this, 

however, Mordechai told them I should bow to Haman? He is my Eved and not only that, but he is a Yid. 

As it says י יד ָלֶהם, ֲאֶשר-ּכִּ גִּ י-הִּ הּודִּ הּוא יְׁ  This is how the Chasam Soifer explains the Sin'a between Haman and 

Mordechai.  

 

 

We all know that Haman and his 10 children hung on the same gallows. The Gemara actually says this and 

we sing it in the Maoz Tzur. Haman was hung in Choidesh Nissan either on the 16th or 17th day. That was 

the time of the Mishteh of Esther with Haman and Achashveiroish. Haman's children were killed first on 

the 14th of Adar. So it comes out that there were 11 months between the hanging of Haman and the hanging 

of his children. So how is it that we all have pictures of Haman and his children on the same tree? Unless 

we say that Haman hung up there for 11 months.  
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If you hold that Haman was a Yid then there is a Lav of Loi Salin that you have to bury someone 

immediately. So this Kasha remains. 

 

 

4. Esther's Cheilek in the Neis of Purim came because she had a specific Zechus. It was the Zechus of 

Tzniyus that Esther had. What Zechus did Mordechai have?  

 

 

In the Sfas Emes 637 (Taf Reish Lamed Zayin) he explains the Posuk 2:11  ָכל יא ַהֵלְך, --יֹום ָויֹום-ּובְׁ תְׁ ַכי מִּ ּדֳּ ָמרְׁ

ֵני ֲחַצר ֵבית פְׁ ים: -לִּ ֵתר, ּוַמה-ָלַדַעת ֶאת ַהָנשִּ לֹום ֶאסְׁ ָעֶשה ָבּהיֵ -שְׁ   Mordechai didn't miss a day. This was a big thing 

because this was over a few years that Mordechai checked on Esther every day and this was the Zechus that 

caused Mordechai to have a part in the Neis. This idea of giving and not being selfish is the Yesoid of the 

whole miracle of Purim. Everything that happened was because of a tremendous giving.  

 

 

Esther gave and was sacrificing her whole life, literally as it says in 4:16 י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  She was forced וְׁ

to be in the house of Achashveiroish where she didn't want to be.  

 

 

Mordechai also gave as it says in 10:3  ֹרב ֶאָחיו ג ָרצּוי לְׁ ים, וְׁ הּודִּ ָגדֹול ַליְׁ ֵורֹוש, וְׁ ֶנה ַלֶמֶלְך ֲאַחשְׁ שְׁ י, מִּ הּודִּ ּדֳַּכי ַהיְׁ י ָמרְׁ ֹּדֵרש --ּכִּ

ָכל ֹדֵבר ָשלֹום לְׁ ַעמֹו, וְׁ עֹו-טֹוב לְׁ ַזרְׁ   We know that Mordechai went down in a Ruchniyas Madreiga because he got 

involved with being a Prime Minister for Achashveiroish. That was the most selfless thing he could do. To 

give up his Madreiga in Ruchniyas for Klal Yisrael and Mordechai did it. This was the Zechus that 

Mordechai had. This is the Yesoid of Purim. 

 

 

ים כז  (9:27) הּודִּ לּו( ַהיְׁ בְׁ קִּ מּו וקבל )וְׁ יְׁ קִּ  Originally, Klal Yisrael was Mekabeil the Torah for selfish reasons 

because Hashem threatened them with a mountain on their heads, so they had self interest. Here they were 

Mekabeil without self interest.  

 

 

Maseches Megillah begins with  מגילה נקראת בי"א בי"ב בי"ג בי"ד בט"ו דף ב, א משנה  This Inyan of when the 

Megillah can be read is really a side Inyan of Purim. Why does the Masechta start this way? The truth is it 

is the same idea. The Gemara explains that the people who lived in the cities sacrificed because they would 

rather Lain the Megilla on Purim, however, for the sake of the people who came in from the surrounding 

smaller towns they had a Laining on the 11th, 12th, or 13th. This is also a Madreiga of giving.  

 

 

This connects to Parshas Tetzaveh because in the Parsha we have all the Begadim of the Kohen and at the 

end of the Parsha we have the Mizbai'ach Haketores. The Mizbai'ach Haketores doesn't belong in Parshas 

Tetzaveh and the Rishonim starting from the Ramban talk about it.  

 

 

Rav Moshe used to say, that the reason that the Mizbai'ach Haketores is in Parshas Tetzaveh is because this 

Parsha talks about the Middah of a Gadol B'yisrael. The Gemara says that the Ketoires smelled as far away 

as Yericho. They gave.  
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A Kallah in Yerushalayim didn't have to put on perfume because they were Nehena from the Ketoires. The 

Ketoires gave Hana'a all over the place. Rav Moshe used to say that is why the Ketoires is in the Parsha of 

the Bigdei Kohen and Kohen Gadol. The Kohanim always had to be dressed in the Middah of giving.  

 

 

Mordechai is learned out from the Torah because of the words Mar D'ror which comes from the Ketoires 

which is this Middah of giving. This is the Yesoid of Purim. Purim is a Yom Tov of giving not only of your 

money but also of your Koiches to your Avoidas Hashem.    

 

 

5. Rav Elchonon in Maseches Kesuvos has a Dvar Halacha. Esther says in 4:16 י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  ,Meaning וְׁ

she was willing to go to Achashveiroish, however, just like she was Ovaditi from her parents' house so too 

she was Ovaditi from Mordechai in that she became Assur to him when she went to live with 

Achashveiroish willingly. (Tosafos asks why didn't Mordechai give a Get and answers that Mordechai 

thought then the story would be out there.)  

 

 

There are 2 difficulties with this. Someone who is married and lives with someone other than her husband 

B'oines is not Assur to her husband who is a Yisrael. Let's say she was Assur to her husband, this should 

have happened anyway years before as this part of the story took place in the 12th year of Achashveiroish's 

reign. Esther had already been married to Achashveiroish for an extended period. So why does Esther say 

here  י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ   ? וְׁ

 

 

Rav Elchonon in Koivetz Shiurim Ois 8 & 9 has an important insight into when people are compelled to do 

something. Basically, he is coming to answer a Rambam. The Rambam says if someone is forced to bow 

down to an Avoida Zorah, the Halacha is he should get killed and not bow down. This person bows down 

and doesn't ask to be killed. The Rambam says that he violated the Halachos of Kiddush Hashem. Howevr, 

as far as Dinei Avoida Zorah he isn't Chayuv Misa because he was an Oines and Oines Rachmana Patrei.  

 

 

Rav Elchonon asks that this Rambam contradicts a Rambam in the 5th Perek of Hilchos Yesoidei Hatorah. 

The Rambam there says that if a person is ill and the only way to be healed is to eat from the fruit of an 

Asheira tree, which is Abaz'rai'hu of Avoida Zorah, that you must be killed and not to eat the fruit. The 

Rambam says if that person were to eat the fruit from that tree then he gets Malkus. This contradicts the 

person who bowed down to Avoida Zorah and didn't receive a punishment. The Ohr Sameach asks this 

question as well on the Rambam and gives the same Teretz.  

 

 

Rav Elchonon is Mechaleik between 2 types of Oines. There is one type of Oines that a person is forced 

physically, meaning someone points a gun at him and forces him to do something. There the act is not really 

his act. If someone would take a person and physically bend his body in front of an Avoida Zorah, we 

wouldn't say that the person is bowing. The other person is using this person's body to bow. So too if 

someone points a gun at someone and asks him to bow to an Avoida Zorah, the Rambam considers it the 

man with the gun who is doing the Mai'se. So it is an Oines and he is Patur.  

 

 

This is not so with eating from the Asheira tree. This is not the same type of Oines. In the case of the Avoida 

Zorah, this person would be delighted if the Avoida Zorah would just disappear. Not so the person who is 

ill and needs the food of the tree for his Hatzolah. If someone would take that fruit away, the person would 
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be distraught. So someone who does a Hatzolah because of Pikuach Nefashois does not have the same rules 

of Oines and he is punished.  

 

 

This is the Pshat with Esther. All along when Esther was married to Achashveiroish when she was 

physically forced to live with Achashveiroish, and we know that since Isha Karka Oilam Hi that she is not 

required to let herself be killed instead of Znus, and therefore since it was an Oines, she didn't become 

Assur to her husband.  

 

 

Not so when she went to Achashveiroish as a means of Hatzolah for Klal Yisrael.This would be comparable 

to eating from the Asheira tree. She did it and she is still Assur to her husband Mordechai.  

 

 

This Pshat actually helps us appreciate the Gadlus of the Chofetz Chaim. This Rav Elchonon and Ohr 

Sameach, the Mishna Berura says in half a line. In the Halacha of Brocha Rishonah of Birchas Hapeirus in 

Siman (204) Raish Daled, the Taz asks a Stira between two Se'ifim. In 240:8 the Rama says if someone 

forces you to eat something, you don't make a Brocha. In 240:9 it says, if someone eats Treif because of a 

Sakana, you do make a Brocha. The Taz asks that it is a Stira because both are an Oines and yet by someone 

forcing you to eat you don't make a Brocha and when you are an Oines to eat Treif for a Refua you do make 

a Brocha?  

 

 

The Mishna Berura says when you are forced to eat something you are an Oines in the Mai'se itself, which 

is like Esther all the years living with Achashveiroish. On the other hand when someone is ill and takes 

something to eat that is Hatzalah through an Issur and you do make a Brocha because it is not called an 

Oines Gamur.  

 

 

The Minchas Elazar brings a Zohar to explain why י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  is only applicable here and not וְׁ

previously. Before this incident, any time Achashveiroish wanted to be Mezane, Esther would send a Shaid 

in her place. This Shaid was a spirit that would take on the physical form of Esther and she was never 

Mezane. Now for the first time she was going herself which is why she said י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  Now of .וְׁ

course this is difficult Al Pi Pshat because as we know she had a child. We know that she couldn't have 

become pregnant that night because that was in middle of Achashveiroish's 12th year of his reign and 

Achashveiroish's reign was for 14 years. This would mean that Daryaveish would have been 1 year and 3 

months old at the time that he took over the kingdom and gave permission to the Yidden to rebuild the 

BaisHamikdash which is highly unlikely. We know that he was the one that gave the permission because 

the Gemara says that Koiresh was a Melech Kosher. Daryaveish was Koiresh. So Al Pi Pshat it doesn't fit 

well.  

 

 

The Minchas Elazar writes if she was able to send a Shaid every other time than why couldn't she send a 

Shaid this time as well to be with Achashveiroish?  He Teitches that Mordechai warned her as it says in 

ם יד  4:14 י אִּ י, ָבֵעת ַהזֹאת-ּכִּ ישִּ ַאתְׁ ּוֵבית--ַהֲחֵרש ַתֲחרִּ ָמקֹום ַאֵחר, וְׁ ים מִּ הּודִּ ַהָצָלה ַיֲעמֹוד ַליְׁ י יֹוֵדעַ -ֶרַוח וְׁ יְך תֹאֵבדּו; ּומִּ ם--ָאבִּ ֵעת -אִּ לְׁ

כּות ַגַעתְׁ ַלַמלְׁ  Meaning, if you are going to do magic this time and send a Shaid again, the Yidden will ָּכזֹאת, הִּ

be saved through Shaidim (the Sitra Achra) and nothing will remain of you. Hatzolah that comes about 

through using the Sitra Achra has no Kiyum, it doesn't remain, and this time you have to go yourself.  

 

 



14 
 

6. There is a Gemara in Maseches Shabbos 140b (18 lines from the top) that discusses the optimum way of 

getting drunk. It says,  ואמר רב פפא האי מאן דאפשר למישתי שיכרא ושתי חמרא עובר משום בל תשחית ולאו מילתא היא

 Rav Pappa says if someone can get drunk with beer and drinks wine he is Oiver Bal בל תשחית דגופא עדיף

Tashchis. This might be because wine is more expensive than beer so why drink beer? Ai we all drink wine 

and don't drink beer? So the Gemara explains that Rav Pappa's reasoning is not correct because wine is 

healthier than beer so you should drink wine.  

 

 

The Marsha in trying to explain why Rav Pappa came out so strong against wine and was for beer brings a 

Gemara in Maseches Pesachim 113a (18 lines from the top) that says אמר רב פפא אי לא דרמאי שכרא לא איעתרי 

Rav Pappa brewed beer for a living and if not for that I would not have become rich. This is the reason that 

he held if someone can get drunk on beer and gets drunk on wine is Oiver Bal Tashchis.  

 

 

The Rashash says on the Marsha that he is not correct. He brings from Maseches Shabbos 118b (18 lines 

from the bottom) that says, אמר רב פפא לדידי חשדן ולא הוה בי What were they Choished Rav Pappa for? They 

are Choished that he advised drinking beer because he owns a brewery and it is not an accurate accusation.  

 

 

There is a Michtam Eliyahu in Cheilek 3 page 289 that talks about the significance of drinking wine. He 

brings from Maseches Berachos 34b (16 lines from the bottom)  מאי עין לא ראתה אמר רבי יהושע בן לוי זה יין

 That L'asid Lavoi we will drink wine that will be served at the Seudas  המשומר בענביו מששת ימי בראשית

Liv'yasan that was made with grapes from the 6 days of creation. So there is something special about wine.  

 

 

The Michtam Eliyahu explains the Soid of wine as follows; wine represents a Penimiois that is more than 

its Chitzoiniois. Most drinks do not go up in level when they are removed from their fruit. Wine is unique 

in that when it is removed from the grape it raises its level from a Borei Pri Ha'eitz to a Borei Pri Hagafen. 

We know from a Gemara in Maseches Berachos 35a (21 lines from the top) that ( שאין אומרים שירה אלא על

) and as it says in Tehillim 104:15 (היין ַבב ַשַמח לְׁ ן, יְׁ ַייִּ ֱאנֹוש-וְׁ ), we know that wine makes people rejoice. 

Therefore, wine represents Penimiois. The Chashivus L'asid Lavoi of the Ayin Loi Ra'asa refers to Yidden 

who have Dargois Penimiois. They have certain things that they are careful about in Halacha, Zehirois in 

Mitzvois, Learning that they don't show off. They keep these things as their own personal tool in Avoidas 

Hashem.   

 

 

Rav Tzadoik writes that for practical reasons every person should have a certain Hanhaga Toiva that he 

doesn't tell anyone about. Rav Tzadoik warns that if you tell people about it, it diminishes its value. The 

reason is, because to you it may be a Geder, something you do, and it is very Chashuv to you. However, 

when you bring it out to the Oilam Hachitzoini the world of Chitzoiniois, it's attacked and becomes less 

Chashuv in the eyes of the person who says it or the people who hear it. The Michtam Eliyahu calls this the 

Yayin Hamishumar B'anavav.  

 

 

Therefore, the depth of Rav Pappa's Vort about someone who can get drunk with beer and instead drinks 

wine means, someone who can serve Hashem without revealing his Penimiois and reveals his Penimiois is 

Oiver Bal Tashchis.  

 

 

There is an exception and that is when someone hopes to influence others then he should reveal his 

Penimiois. It says in Devarim 29:28  ָתֹרת כח סְׁ ָבֵנינּו, ַעד--ַהנִּ ֹלת ָלנּו ּולְׁ גְׁ ַהנִּ -לּכָ -ַלֲעשֹות, ֶאת--עֹוָלם-ַלי ר ָו ר, ֱאלֹ ק ינּו; וְׁ
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ֵרי ַהתֹוָרה ַהזֹאת בְׁ  ,Meaning, hidden Penimiois that a person has, he keeps between himself and Hashem ּדִּ

however, when it comes to influencing your children and grandchildren, Niglois, then a person should be 

ready to forgo keeping these things hidden in his Penimious and to reveal them in the Chitzoiniois. That is 

the explanation of the NicnasYayin Yotzo Soid. The revealing that a person occasionally reveals to give 

Chizuk to others. The things that he does, these Hanhagos that he has, which really are Yayin, which really 

are Penimiois.  

 

 

7. The Gra in a Pirush on the Megilla says, as you know the whole Megilla is a big puzzle. A puzzle where 

pieces fit in beautifully, all the different episodes fit into one beautiful picture at the end. The Mussar of it 

is Hashem is always assembling puzzles. Although we see the pieces of the puzzle we don't appreciate it.  

 

 

There is one piece of the Megillah which does not really fit into the whole picture of the puzzle. The whole 

episode of Balaila Hahu, that night the King can't fall asleep and they bring him the Sefer Hazichroinois 

and they read it to him. He asks what good was done to Mordechai, and ultimately Mordechai is marched 

through the streets. That incident didn't play any part in the rescue of the Jewish people. The next day Esther 

goes to the Mishtah Hayayin with Haman and Achashveiroish just as was planned, nothing changed. She 

then reveals that she is a Yid, finds favor in Achashveiroish's eyes, and Haman is hung. Mordechai being 

led through the streets of Shushan in the King's clothing, on the King's  horse and being led by Haman 

doesn't play any part in the ultimate rescue of the Yidden. It seems to be inconsequential, just an incident 

that happened, however, we raise our voice with great joy when we read Balaila Hahu. It doesn't seem to 

play a part in the story. The illustrations are always in the children's' Megillas with Haman leading 

Mordechai on the horse. The children always learn about Aveil V'chafui Roish. That as Haman was pulling 

the horse, Haman's daughter was on the roof, and threw garbage down on the head of what she thought was 

Mordechai, and how it actually fell on Haman and how funny that was. And over the years the description 

of the garbage has changed significantly and I don't know what the Mekoir is for what the description of 

what the garbage was. L'mayseh it is a very entertaining episode, however, it seems to have nothing to do 

with the whole puzzle.  

 

 

The Gra says that it is very much a piece of the puzzle. Haman was a very shrewd character. He was a quick 

thinker, he was cunning, he had gotten himself out of trouble before. B'derech Hateva, when Esther reveals 

that she is a Yid, Haman who was a quick thinker could have come up with something like oh I didn't know 

you were a Jew just like Achashveiroish didn't know you were a Jew. He could have talked his way out of 

the situation. Part of the puzzle of the story of the Megillah happening B'derech Hateva without any miracles 

taking place, had to find a natural way for this to happen, that Haman won't talk his way out of the situation. 

Therefore, Hakadoish Baruch Hu caused Haman to be in a Behala, to be in a state of mind of confusion. He 

was Aveil V'chafui Roish. He was physically filthy. The Gemara says that they quickly took Haman and 

he didn't have time to bathe. Whatever the garbage was, the remnants were still on him. When Haman is 

brought to the Mishte the Posuk reads in 6:14  יא ֶאת יד ָהבִּ לּו לְׁ הִּ יעּו; ַוַיבְׁ גִּ יֵסי ַהֶמֶלְך הִּ ָסרִּ מֹו, וְׁ ים עִּ רִּ ַדבְׁ -ָהָמן, ֶאל-עֹוָדם מְׁ

ֶתה ֲאֶשרהַ  שְׁ ֵתר-מִּ ָתה ֶאסְׁ ָעשְׁ  Haman was taken to the Mishteh in a great Bahala. He didn't feel clean, he felt 

rushed, confused, and embarrassed. He had been humiliated. In that state of mind he came to the Mishteh, 

confusion, that causes a person to lose his ability to think quickly, to do the right thing, it takes away the 

wisdom of a person. This was all part of the natural sequence of events that we call the miracle of Purim. 

That lesson, that Behala brings about confusion shouldn't be lost upon us. Living in our fast pace world, a 

world of Behala. 

 

 



16 
 

8. We say two things about Adar. We say Mishenichnas Adar Marbim B'simcha, when the month of Adar 

enters we rejoice. The second thing we say is that the Mazal of Adar is good for Bnei Yisrael. The Mazal 

of Adar is Dagim, a Mazal of Beracha to the Jewish people.  

 

 

Which is the cause and which is the effect? Is it because it is a month in which we are happy therefore it is 

a good month for the Jewish people, or is it because it is a good Mazal and month for the Jewish people 

therefore we rejoice?  

 

 

I think 99% of the people would assume the simple Pshat that the cause is the fact that it is a good Mazal 

for the Jewish people and the result is this time of good Mazal, therefore, Mishenichnas Adar Marbim 

B'simcha.  

 

 

Let me share with you a Maharal on Parshas Shoftim 20:5 - 8 ( ים, ֶאל ה  רִּ רּו ַהֹשטְׁ בְׁ דִּ י-וְׁ יש ֲאֶשר -ָהָעם ֵלאֹמר, מִּ ָהאִּ

ת ֵביתֹו: -ָבָנה ַביִּ ָיֹשב לְׁ לֹא ֲחָנכֹו, ֵיֵלְך וְׁ ֶכנּו ו -ֶפן ָחָדש וְׁ נְׁ יש ַאֵחר, ַיחְׁ אִּ ָחָמה, וְׁ לְׁ י ָימּות, ַבמִּ יש ֲאֶשר-ּומִּ לֹו-ָהאִּ לְׁ לֹא חִּ ֵיֵלְך, --ָנַטע ֶּכֶרם, וְׁ

ֵביתֹו: וְׁ  ֶלנּו ז -ֶפן ָיֹשב לְׁ ַחלְׁ יש ַאֵחר, יְׁ אִּ ָחָמה, וְׁ לְׁ י ָימּות, ַבמִּ יש ֲאֶשר-ּומִּ ָקָחּה-ָהאִּ לֹא לְׁ ָשה, וְׁ ֵביתֹו: --ֵאַרש אִּ ָיֹשב לְׁ ָחָמה, -ֶפן ֵיֵלְך, וְׁ לְׁ ָימּות, ַבמִּ

ָקֶחָנה יש ַאֵחר, יִּ אִּ  There the Pesukim talk about individuals who are exempt from going to battle. As we .(וְׁ

know a Chasan, someone who built a home, and somebody who just planted a vineyard is exempt from 

going to battle. So there the Posuk says, he may die in battle and someone will marry his wife, or take his 

home, or take his vineyard. Rashi says (ואיש אחר יחנכנו: ודבר של עגמת נפש הוא זה). Meaning that it is a thought 

that breaks a person. It causes pain and Tzar to individuals.  

 

 

The Maharal explains, why is this a significantly important reason for someone not to go to battle? Because 

it is a (ודבר של עגמת נפש הוא זה) it is sad when someone dies have in battle. It is especially touching to a 

person when you hear about someone at the height of a time of joy in his life that has a problem.  

 

 

The Maharal says Chalash Daito Alav Kmo She'pirush Rashi. When something like that happens it causes 

people to get depressed as Rashi says. The Maharal goes on to say that the depressing thought of a person 

dying and someone else taking his home, his wife, or his vineyard, that depressing thought itself brings bad 

Mazal. That brings Misah. The Maharal says that Simcha brings a good Mazal and that depression brings 

a bad Mazal. It is actually the Teva Hab'ria that one follows the other. So that Mishenichnas Adar Marbim 

B'simcha is a Siba (cause) and not the result for this to be a month of joy and good Mazal.  

 

 

The truth is it is a Posuk in Mishlei 18:14 ( ֵּכל ַמֲחֵלהּו-רּוחַ  ַכלְׁ יש, יְׁ אִּ ). Meaning the spirit of a man will sustain 

his infirmity, it will take care of his disease. A person who is optimistic and is able to be happy, will have 

a better outcome from a disease than a person who is depressed. This is something that is known today 

statistically. ( ֵּכל ַמֲחֵלהּו-רּוחַ  ַכלְׁ יש, יְׁ אִּ ), so that the joy of a person is what helps a person through. Therefore as 

we look forward to the month of Adar which is a month of joy, so as we look forward to Mishenichnas 

Adar Marbim B'simcha, we have to start as early as we possibly can. It is never too early to get ready for 

Purim. It is never too early to start with a Simcha that a person has to have. The lessons of the difficult 

times in (ָמַדי ּוָפָרס) which were turned into times of Simcha.  

 

 

9. I saw a beautiful Machshava on Ad D'lo Yoda Bain Arur Haman U'Baruch Mordechai. I am quoting 

from the Kuntras Chachmei Leiv. It is a Shmuz that was given in a Yeshiva. An explanation of Ad D'lo 

Yoda Bain Arur Haman U'Baruch Mordechai. We all know that it is possible to fall and to fail. We don't 
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always realize or recognize that it is possible to grow and to rise again. Human beings feelings are that it is 

easy to fall down (gravity helps you fall), but that it is hard to climb to the top of a mountain. On Purim the 

secret is out that there is really no difference between Arur Haman U'Baruch Mordechai. If you are able to 

get to Arur Haman it is possible to get to Baruch Mordechai.  

 

 

How strange we human beings are. The Torah tells us Habo L'tamei Poschin Lo, Habo Mitaheir Misayon 

Lo. The Torah tells us that someone who comes to make things better has it easier. Somehow we have a 

nature where once we are down and have failings in Avodas Hashem, once a part of our Avoda is not the 

way it had been previously, we have this feeling that we are stuck in the rut and we can't pick ourselves up 

again. That is the Behala that the GRA is referring to. If you believe you can't than you cannot.  

 

 

The Simcha of Adar is a joy that has to begin to lift us up. To know Ain Bain Arur Haman U'Baruch 

Mordechai V'lo Klum. Each can be a tool in Avodas Hashem. You have to realize that it is the Simcha that 

brings the Beracha. In a home it is certainly that way. It is the optimistic air in a home that brings Beracha 

in a house and which brings joy to a home, which makes people be able to pick themselves up and do things. 

The Mishenichnas Adar Marbin B'simcha, the sense of trust in the Borei Olam puts the pieces of the puzzles 

together. It should be very much a part of our mind all year. As they sing A Gantz Yar Purim. We should 

take the day of Purim and serve Hashem Mitoch Simcha with great Hatzlacha.  

 

 

 

Rabbi Reisman - Parshas Tetzaveh 5776 

  
1. The Parsha of the Bigdei Kehunah. For this week I would like to share with you a couple of stories. The 

story itself may be well-known but I would like to tell you the rest of the story. Let me begin with story # 

1. The story of Dama Ben Nesina is well-known. Dama Ben Nesina is the example of Kibbud Av V'aim. 

Chazal came to him and wanted to purchase a valuable stone for the Ephod, the keys to the lockbox were 

under his father's pillow. He refused to awaken him and later was rewarded with a Parah Adumah. Very 

often this is discussed on Shabbos Parshas Chukas when you talk about the Parah Adumah. Very often it is 

discussed on a Shabbos that talks about Kibbud Av V'aim. Today I would like to discuss it from a new 

angle. 

  

The Chachamim came to Dama Ben Nesina to purchase a stone for the Ephod. Why were they buying this 

stone for the Ephod? Moshe Rabbeinu made an Ephod and that remained. He made Bigdei Kohen Gadol 

and that remained. Why in the world would they be looking to buy a single stone for the Ephod? How did 

it get lost? It is possible to lose anything but a stone from the Ephod, maybe it fell off and it fell off and it 

was lost. Halo Davar Hu! Isn't that strange? 

  

You need to know the rest of the story. To get to that let me tell you a Shver Rambam. The Rambam in 

Hilchos Klei Hamikdash 9:7 says ( ומפתח על האבנים שמות השבטים כתולדותם ונמצא כותב על האודם ראובן ועל

ן שבטי קה כדי שיהיו כל האותיות ישפה בנימין. וכותב בתחלה למעלה מראובן אברהם יצחק ויעקב וכותב למטה מבנימי

 ,that on the stones of the Ephod the 12 stones each had engraved the names of the 12 Shevatim (מצויות שם

Reuvain through Binyamin. On Binyamin's stone, the last stone, it was engraved additionally the two words 

Shivtei Ka, the Shevatim of G-d. All of the Meforshai Harambam struggle with this. This is because the 

Gemara in Maseches Yoma says no, it says the words Shivtei Yeshurun. Why does the Rambam write 

something that is not what it says in the Gemara? 
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Recently the Chiddushei Chasam Sofer on Maseches Yoma was printed and in the back they have the 

Chasam Sofer's notes on Yerushalmi of Yoma and there the Chasam Sofer writes something absolutely 

extraordinary. Mitzva L'farseim. 

  

He writes first of all that the name Yeshurun which is the name for the Jewish people is a very special name. 

The name for Klal Yisrael changes based on what Madreiga, what level Klal Yisrael is on. We don't find 

the name Yeshurun until Parshas Ha'azinu once and V'zos Habracha twice. The name Yeshurun is not even 

applicable to the Dor Hamidbar as the Dor Hamidbar sinned. But only to those born in the Dor Hamidbar 

who entered Eretz Yisrael are on a higher level. Says the Chasam Sofer, the name for Klal Yisrael changes 

according to their level. So first, with this he answers the Rambam. He says just as the name Yeshurun 

came to the second generation of Jews, so too, it did not stay forever. It may be true that originally the name 

Shivtei Yeshurun was engraved on the stone, but with the Yeridos Hadoros (with the generations going 

down) it was changed. Klal Yisrael didn't deserve Shivtei Yeshurun. The name became Shivtei Ka.  When 

did this change take place? How did this change take place? What exactly happened? 

  

Well I told you that the Chasam Sofer is going on a Yerushalmi. Yes the Yerushalmi says that the stone 

that was lost in the time of Dama Ben Nesina was the Yoshfei stone? Yoshfei is the 12th stone. Probably 

what was called in English the Jasper stone. The Yashfei stone was the stone of Binyamin. On it, it said 

Shivtei Yeshurun. The Chasam Sofer said that that stone was lost Min Hashamayim because in the Bayis 

Sheini there was Sinas Chinom. The Ramban says that the name Bnei Yeshurun is connected to the Posuk 

in Devarim 12:28 ( י  קָוק ֱאֹלקיָךּכִּ ֵעיֵני יְׁ ַהָיָשר, בְׁ ַתֲעֶשה ַהטֹוב וְׁ ). 

  

In the Bayis Sheini it was Min Hashamayim that the Yashfei stone was lost and when the new one was 

found and purchased, Chazal (the Anshei K'neses Hagedolah) understood with their Ruach Hakodesh to 

put on Shiftei Kah. There is the rest of the story of Dama Ben Nesina. The lost stone and the special 

uniqueness to the name Yeshurun. 

  

Of course there is a Gevaldige Mussar here as well. On the Yomim Noraim we say Ki Ata Salchan L'yisrael 

U'machalan L'shiftei Yeshurun. Hashem forgives Klal Yisrael when they are the Shiftei Yeshurun, when 

they deal B'yashar one with the other. When there is no Sin'as Chinam. Sin'as Chinam is not just an Aveira 

it changes the name, the essence of Klal Yisrael. What a beautiful message, what an incredible thought. A 

stone of the Ephod was lost. 

  

I would add that this answers another Kasha. Many Meforshim wonder, the Gemara says in Maseches 

Kiddushin 31a (18 lines from the bottom) (עד היכן כיבוד אב ואם) Ad Heichan Kibbud Av V'aim? We learn 

the degree of Kibbud Av V'aim from Dama Ben Nesina a non-Jew. Is there no Jewish example for Kibbud 

Av V'aim? 

  

The answer is the whole story of Dama Ben Nesina and the lost stone is a story of losing the Madreiga, the 

Darga, the greatness of Shiftei Yeshurun. When the Yashar was lost that is exactly when the lessons, the 

Mussar of Bein Adam L'chaveiro had to be given over to another people, to learn it form someone who is 

not even Jewish. And so, we have a lesson within a lesson and a completion of a story. That is a story that 

has to do with the Choshen, the Avnei Ha'eiphod. 

  

2. A second story and the rest of the story. The second story is not as well-known. Dama Ben Nesina's story 

is in Gemara so it is known. This story is in Kesuvim so it is not well-known. So let me tell you the story 

and the rest of the story. In Daniel, we read that Nevuchadnetzar built an extraordinary statue. It is a 

Machlokes if it was an Avodah Zorah Mamash or if it was an image of him. It is a Machlokes Baalei Tosafos 

in Pesachim on 53b (Dibbur Hamaschil מהראו חנניה מישאל ועזריה). He decreed that everyone is to bow down 

to it. Many Jews did. Chanania Mishael and Azarya refused and we have the story that they were thrown 

into the Kivshan Ha'aish. The only reason that is known is because it is in Selichos. But at any rate, this is 
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the story of this great image which many Jews bowed down to. It is hard to understand that in such a 

generation only three people would be Moser Nefesh. 

  

The rest of the story. Chazal tell us that Nevuchadnetzar who had the Keilim of the Bais Hamikdash took 

the Heilige Tzitz and put it in the mouth of this Avodah Zorah. Miraculously through Kochos Hatumah, the 

Tzitz caused the image to say Anochi Hashem Elokeichem Asher Hotzaisi Eschem Mai'eretz Mitzrayim. 

This image spoke the words of Hashem at Har Sinai. Because of that, many Jews were susceptible to the 

influence to bow down to it. The Gemara says that Daniel came and Daniel was not persecuted even though 

he refused to bow down. So Chazal say, Daniel Heichan Hoisa. The Gemara tells us that Daniel was not 

prosecuted because he had found favor in the eyes of Nevuchadnetzar earlier. Anyone who learned the first 

and second Perek of Daniel would know that. At any rate, Daniel came and he went over to this image and 

said to the people there that I want to kiss the image. They allowed him to. He didn't kiss it. He put his 

mouth to the mouth and sucked out the Tzitz. Then the Tzelem no longer spoke. That is the rest of the story 

of the Tzitz. There is a message here too. 

  

The Bigdei Kehunah were not just Begadim, not just clothing. Not just things that clothed. They were 

Kodesh. They had a tremendous holiness. The Kochos Hatumah could have them say Anochi Hashem 

Elokecha, what a Davar Pele. It had tremendous level of Kedusha. I don't know if when it says Kodesh 

Lashem on the Tzitz, did it mean the Tzitz said Kodesh Lashem on it or did it mean that the Kohen Gadol 

who wore it was Kodesh Lashem. I don't know Pshat. I don't know Teitch. Be that as it may, one way or 

the other it is a lesson into the Kochos of the Bigdei Kehunah. 

  

3. One last story. After the Holocaust, my father came to this country with three siblings and three first 

cousins. They together built a family, were part of building Klal Yisrael in our family here. Today, my 

uncle, the last of the seven passed away. Today I am going to a Levaya at 2:30. That is the rest of the story. 

Many of you may be wondering why my words today to you are not as clear as usual. That is because I am 

sitting in a car outside a place where the Levaya will take place. I am Malei Hakaros Hatov to my father, 

to my uncle, to a generation that built that which we have here. 

  

With that thought worthy of discussion at the Shabbos table as much as any Dvar Torah, I leave you to give 

a Kavod Acharon and I hope that this generation leaves as HKB"H takes them, we should get the lesson 

from what they built and look to become builders ourselves. A Gutten Shabbos to one and all! 

  

  

Rabbi Reisman - Parshas Tetzaveh 5775 

  
1. I would like to share with you today the Chakira, the insight of Rav Yosef Engel (1859 - 1910) both in 

his Sefer Asfan D'oraissa in Siman 19 and his Sefer Bais Ha'otzer where he has a Chakira, he has a question 

regarding the Bigdei Kehunah, the clothing that the Kohen wore at the time that he did Avodah. His Chakira 

is whether Bigdei Kehuna is a Halacha in the Kohanim (a Halacha in the people) or is it a Halacha in the 

Avoda that has to be done. I will explain. 

  

The first Tzad that it is a Din in the Kohanim is based on a Gemara in Maseches Zevachim 17b (7 lines 

from the bottom) where the Gemara uses the expression (בזמן שבגדיהם עליהם כהונתם עליהם) when they are 

wearing the Bigdei Kehuna than they are considered Kohanim. Later on Daf 24b (9 lines from the bottom) 

the Gemara uses the expression (בכיהונו) and Rashi uses the expression (בבגדי כהונה) a Kohen when he is a 

Kohen means he is wearing the Bigdei Kehuna. In other words, a Kohen who is not wearing Bigdei Kehuna 

does not have the status of a Kohen that can do the Avoda in the Bais Hamikdash. Part of the definition of 

a Kohen is that he is dressed as a Kohen. That is one way to understand it. 
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The second way to understand is that it is a Din in the Avoda. That every bit of Avoda in the Bais Hamikdash 

whether it is the burning of the Korbanos or the burning of the Ketores whatever it is, the Avoda requires a 

person to be wearing the Bigdei Kehuna. The Raya to this is on Daf 88b (21 lines from the top) in Zevachim 

where it says that (בגדי כהונה מכפרין) the Bigdei Kehuna as is well known brings Kaparah. That is a Din in 

the Avoda. Avoda is something that is Mechapeir. A Raya to this is that a Kohen who is doing other Kohen 

jobs not related to Avoda, like for example being a Kohen for a Pidyon Haben, Duchaning, eating Teruma, 

or accepting Terumah, none of these things requires wearing Bigdei Kehuna. So you can't say that it is a 

Din in the Kohen so it must be a Din in the Avoda of the Bais Hamikdash, the Avoda requires Bigdei 

Kehuna. 

  

Nafka Mina. What is the difference if the Begadim are a Din in the person (a Din in the Gavra) or a Din in 

the Avoda? The Nafka Mina is if a Kohen Hedyot did the Avoda on Yom Kippur wearing the four Begadim 

he normally wears. If the Kohen Hedyot did the Avoda on Yom Hakkipurim certainly that is a violation of 

Halacha, which violation is it? If you learn that Bigdei Kehuna is a Din in the Kohen so the Kohen Hedyot 

was wearing the right Begadim but doing the wrong Avoda because it says Aharon Hakohen and we 

Darshun that not a Kohen Hedyot, so then he is Over a Mitzvas Asei. Then the Kohen Hedyot who does 

the Avoda of Yom Kippur is Over a Mitzvas Asei of Aharon Hakohen and not a Kohen Hedyot. However, 

if you learn that Bigdei Kehuna is a Din in the Avoda, that would mean that Avoda of Yom Kippurim needs 

8 Begadim, it is a Din in the Avoda that you need a Kohen who wear 8 Begadim. If a Kohen Hedyot does 

the Avoda on Yom Hakkipurim then he would be violating the Issur of Mechusar Begadim as he is doing 

an Avoda which requires 8 Begadim and he is wearing four which is much more serious. Doing Avoda 

while a Michusar Begadim is Chayuv Misah Bidai Shamayim. So this is the Kler of Rav Yosef Engel, are 

the Bigdei Kehuna a Din in the person or is it a Din in the Avoda itself. 

  

Rav Pam in mentioning this Chakira would point to the Ohr Hachaim Hakadosh in this week's Parsha 28:2. 

The Ohr Hachaim Hakadosh Teitches the Posuk. ( ֵדי גְׁ יָת בִּ ָעשִּ יָך ,ֹקֶדש-וְׁ ַאֲהֹרן ָאחִּ ָכבֹוד ,לְׁ ָאֶרת ,לְׁ פְׁ תִּ ּולְׁ ). The Bigdei 

Kohen the Torah says are made ( ָכבֹוד ָאֶרת ,לְׁ פְׁ תִּ ּולְׁ ). According to the Ohr Hachaim Hakadosh "Lo Tach'shov 

Ki Habigadim L'tzorchei Avodah L'vad." Don't think that it is a Din in the Avoda. He says "Lo Chain, Hu 

Ainam Ela L'kovaod." Certainly it is a Din in the person. Does he mean that it is a Din of both? The Nafka 

Mina is when Moshe Rabbeinu did the Avoda in the Shivas Yimai Hamiluim if it is a Din in the Avoda 

then he had to have Bigdei Kehuna and if it is a Din in the Kohen then it is a Shaila if Moshe had a Din of 

a Kohen on those days. 

  

And so, in a short synopsis of what really is a long topic, there are two possibilities in the defining job or 

defining identity of the Mitzvah of Bigdei Kehuna. Either it is the image of a Kohen, if the Kohen is wearing 

Bigdei Kehuna, or the Kohen Gadol wearing Bigdei Kohen Gadol, or it is defined by the Avoda and the 

Avoda in the Bais Hamikdash has many rules and one of the rules is that it needs Bigdei Kehuna. 

  

This is a Lomdishe Kler, however, there is a lesson as always in every single Chakira. Here the lesson is a 

very important one. When we put on clothing there are two things that we take into consideration when 

choosing clothing to wear. One of course is the Avoda, what is it we are going to do? If we are going to a 

wedding we wear certain clothing, if we are going to build a Sukkah we wear other clothing, if we are going 

to sleep we wear other clothing. Certainly we choose clothing based on the work that is being done. We 

also choose clothing based on the Gavra, based on the person. There is a certain identifying characteristic 

in a person wearing certain clothing it projects a certain image of himself. So that when someone wears 

clothing it is a defining characteristic of a person the way he chooses to project himself and it is an aspect 

of what is being done. 

  

When Bnei Torah are in Yeshiva, Bnei Torah dress a certain way. It is hard to know, is it the costume for 

this particular work, a Ben Torah that requires a certain dress code or is it the Gavra, is it the person who is 

a Ben Torah who is the person and the clothing he wears defines the person or both. Well then he goes to 
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work. I Imagine when you go to work you dress based on the dress code of where you go to work. The 

question is when a person goes to work are the clothing he wears changing because suddenly he has a 

different job and therefore, a different uniform is needed. Or, is the person himself changing. Is he changing 

now to a non-Ben Torah, someone who is a working person. What we see from here is that the Begadim 

are something that defines the person. It may not define the person to other people but it certainly defines 

him in the eyes of the person himself. It is an important thing to recognize when a person dresses a certain 

way because he has a job, that is for the job, the person is a person. A policeman, a fireman, a sanitation 

worker doesn't wear his work clothes when he is in his private life, the same thing should be true of a Ben 

Torah. 

  

2. Let's move on from a Parshas Tetzaveh Vort to a Purim Vort. I would like to share with you a thought 

on Purim that I think is maybe, perhaps at least a defining moment in the Megillah that we might sometimes 

miss. As you all know, Megillas Esther is a story of a number of incidents that took place each of which is 

natural but taken together cause an incredible event to take place and that is what we call the miracle of 

Purim within nature. Every piece of the Megillah is part of the puzzle. The question is the incident where 

Haman leads Mordechai through the streets of Shushan on the King's horse and in the King's robes and 

Haman is announcing as it says in 6:11 (יָקרֹו יש ֲאֶשר ַהֶמֶלְך ָחֵפץ בִּ  How does that fit in to the puzzle .(ָּכָכה ֵיָעֶשה ָלאִּ

of the Yeshua of Klal Yisrael? It would seem from the Megillah that that contributes nothing. After all, as 

soon as Haman finished leading Mordechai through the streets, Mordechai goes back to wearing sackcloth 

and fasting as the decree against the Jewish people is still in effect. The fasting that is taking place in 

Shushan is still taking place and the Mishteh Hayayin, that moment where the Ribbono Shel Olam saves 

Klal Yisrael has yet to occur. How does that fit into the story? 

  

I recently saw a beautiful thought in the name of the Alter of Kelm one of the great Talmidim of Rav Yisrael 

Salanter and he explained beautifully as follows. He says think about the story of the Megillah. A decree 

was issued against the Jewish people. There is no doubt that Jews everywhere were in a uproar, they were 

tumuling. What is going on? They had questions for Hashem and they had questions for each other. The 

Gemara says that they criticized Mordechai and they said Mordechai did this. After all, didn't Mordechai 

do it? The rest of Klal Yisrael bowed to Haman and it wasn't just the Amei Ha'aretz (ignoramuses) who 

bowed to Haman. There were Jews who Paskened, Talmidai Chachamim that Paskened, that from Halacha 

it is permitted. Tosafos says that they bowed to Haman because Haman is a person and he was not an Avoda 

Zorah, he was a leader. He demanded that they bow before him. And so, they held that it was Muttar. One 

man didn't bow and that was Mordechai. Mordechai not only didn't bow but he didn't stand up when Haman 

passed. He wouldn't show him any type of notice. Klal Yisrael had big complaints against Mordechai. 

Mordechai was a Daas Yachid, an individual opinion L'halacha, and he is wrong. Klal Yisrael is following 

the other Poskim and they were very critical of Mordechai. They said Mordechai did this to us. Then they 

are fasting for three days. One morning they wake up in the morning and there is an uproar in the streets of 

Shushan. This was not something that they had anticipated. After all, there were no newspapers and no 

radio broadcasts, everything happened after midnight. After midnight when Achashveirosh could not sleep 

as it says in 6:1 ( ָלה ַההּוא ַנת ַהֶמֶלְך ,ַבַליְׁ ָדה שְׁ ָנדְׁ ). This took place at midnight. Achashveirosh tells Haman 6:10 

( ֶאת-ַמֵהר ַקח ֶאת בּוש וְׁ תָ -ַהלְׁ ַברְׁ ַהסּוס ַּכֲאֶשר ּדִּ ) do it quickly. There was no time to make announcements. There they 

are in the morning and there is an uproar in the street. What is going on? They look and they see, could it 

be, Haman is leading Mordechai on a horse dressed in the kings robes on the kings horse and he is 

announcing before him (יָקרֹו יש ֲאֶשר ַהֶמֶלְך ָחֵפץ בִּ  .The Jews looked at it and they were astounded .(ָּכָכה ֵיָעֶשה ָלאִּ

They didn't know what to make of it. The decree against the Jews were still in effect. The Yeshua was still 

to happen. That was the Yeshua in the world. The Yeshua that is revealed in the revealed world. In the 

hearts of the Jewish people they understood, and they said to themselves we don't get this we don't 

understand. The one thing we see is that Mordechai knows what he is doing. I don't know how this happened 

but something that Mordechai is doing is right if this could happen. And suddenly their objections to 

Mordechai, the blogging, the Lashon Hora, the complaints to Mordechai came to an end. The talk of politics 

came to an end. The people lined up behind Mordechai. Now the Jewish people were worthy of the Yeshua 
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that was still to take place that evening. Something big happened, something tremendous happened and we 

end the Megilla with the words as the description of Mordechai Hayehudi as being 10:3 ( ים הּודִּ ָגדֹול ַליְׁ ָרצּוי  ,וְׁ וְׁ

ֹרב ֶאָחיו  That is also a part of V'nahavoch Hu, it is also a change. It is a change that we don't always notice .(לְׁ

because we know Mordechai as the hero of the Megillah. We don't realize that until that point Mordechai 

was not a hero to most of the Jewish people. As a matter of fact, they had complaints to him. And so, that 

is an extraordinary moment a moment from which there is much to learn. 

  

3. Let me end by giving you a great idea. This week we learn about the Bigdei Kehuna. I took out the 

Rambam in Cheilek Avoda, Hilchos Klei Hamikdash. There the Rambam describes the Bigdei Kehuna. In 

Perek Ches, Tes, and Yud he describes it and you get a different picture of the Bigdei Kehuna when you 

read these Perakim and you read about the size of the Avneit, you read about the way the Bigdei Kehuna 

were made. Incredible! As a matter of fact there is one unusual aspect I am learning as I learn the Rambam 

in Hilchos Klei Hamikdash and that based on a Gemara in Maseches Zevachim 19 is that the Bigdei Kehuna 

had to fit the Kohen perfectly. If they were too long or too short they were not used. Incredibly the Rambam 

writes in Perek Ches that if a Beged Kehuna became dirty it wasn't washed it was replaced. The Bigdei 

Kehuna was truly L'kavod UL'sifares. What surprised me is that the Rambam writes in Perek 10:7 ( צריך

ושלא תכנס הרוח בשעת העבודה בין בשרו  .פ שהיא בחיים"להזהר בשעה שלובש שלא יהיה אבק בין בגדו לבשרו ולא כינה אע

ואם היה  .ולא יהיה בבגד נימא מדולדלת .ולא יצא שערו מן הבגד .ו תחת חלוקו לחיקולא יכניס יד .לבגדו עד שיתרחק הבגד מעליו

 that the Bigdei Kehuna had to fit the person perfectly not just in length or width (שם אחד מכל אלו עבודתו כשירה

but there is a Din of Chatzitzah an interruption between his body and the Beged. So that the Rambam said 

there can be no dirt or even dust between his Beged and the skin of the Kohen. (ושלא תכנס הרוח בשעת העבודה) 

there should be no airspace between the Bigdei Kehuna and the Kohen. Interesting, the Kesef Mishna brings 

from Rashi ( י נכנסה לו רוח בבגדו והבדילתו מבשרו בשעת עבודה"ופירש ). If air came between his clothing and his 

body it would be Posul. It would seem from here a big Chiddush that the Bigdei Kehuna was very snugly 

fit to the Kohen. It is interesting to us because we don't consider that a fine way of dressing. The fine way 

of dressing is that the clothing be a little loose on the person. The style of ultra-tight clothing seems to be 

inappropriate. I don't say that this was ultra-tight, but certainly they fit the Kohen exactly. An interesting 

look to the Kohanim in the Bais Hamikdash and I would encourage you to learn through these three Perakim 

which describe the Bigdei Kehunah. 

 

 

  

Rabbi Reisman - Parshas Tetzaveh 5774 

  

1. When my children were young we had a game we used to play occasionally around the Shabbos table. 

The game involved trying to think of names of different Parshios that had the same Shoresh in their name. 

In other words, to find for example Parshas Vayishlach, Parshas Shelach, and Parshas Beshalach those are 

three Parshios that have the same Shoresh in the name of the Parsha. There is one other which is three and 

maybe you can figure it out. There are numerous that are just two. It was sort of a challenge at the Shabbos 

table. You can't play it every week but every year or so we would try to come up with names of Parshios. 

  

This week is Parshas Tetzaveh and naturally it would come up at the Shabbos table that Parshas Tetzaveh 

and Parshas Tzav come from the same Shoresh (root word) and then we would go on. The question that we 

will deal with today is what is that connection between Parshas Tetzaveh and Parshas Tzav? Or better yet, 

let me start from another direction. 

  

We find very many times that Moshe Rabbeinu is told ( ָרֵאל-ַּדֵבר, ֶאל שְׁ ֵני יִּ בְׁ ), speak to the Jewish people. Or 

Emor Lahem, say to the Jewish people. What is the difference between Dabeir and Emor? So we have a 

concept that one is speaking in a soft tone and one is speaking in a tough tone. Dabeir and Emor each have 



23 
 

their own meaning. On rare occasions we find Tzavei or Tzav, command the people. Very often we have 

ָך) ּוְׁ  Ka'asher Tzivcha Oscha Elokim in the past tense but that Moshe Rabbeinu is told to go to the (ַּכֲאֶשר צִּ

Jewish people and Tetzave or Tzav that is rare indeed. 

  

We find it here in the beginning of this week's Parsha. The commandment of Tetzave in regards to the 

lighting of the Menorah as is found in 27:20 ( ַצֶּוה ֶאת ַאָתה תְׁ ית-וְׁ ת ָזְך ָּכתִּ חּו ֵאֶליָך ֶשֶמן ַזיִּ קְׁ יִּ ָרֵאל, וְׁ שְׁ ֵני יִּ ַהֲעֹלת --בְׁ ַלָמאֹור: לְׁ

יד ) .Interestingly enough we find it again in Parshas Emor in 24:2 .(ֵנר, ָתמִּ ת -ו ֶאתצַ  חּו ֵאֶליָך ֶשֶמן ַזיִּ קְׁ יִּ ָרֵאל, וְׁ שְׁ ֵני יִּ בְׁ

ית יד--ָזְך ָּכתִּ ַהֲעֹלת ֵנר, ָתמִּ ַלָמאֹור: לְׁ ). So we have a second time that regarding the Menorah specifically we find 

the command of Tzav. Of course we find it as well in the beginning of Parshas Tzav where the Parsha 

discusses the bringing of the Olah at night. What I mean to say is that there was not a lot of Avodah done 

in the Bais Hamikdash at night, but the burning of the parts of the Korbanos which had not been completely 

burned by day or if there was not enough time to burn it at all there is a ( ֶאת-ַצו ֶאת ָבָניו ֵלאֹמר-ַאֲהֹרן וְׁ ) that says 

( ָדה ַעל וא ָהֹעָלה ַעל מֹוקְׁ ֵבַח ָּכל-זֹאת תֹוַרת ָהֹעָלה: הִּ זְׁ ָלה, ַעד-ַהמִּ ֵבַח, תּוַקד בֹו-ַהַליְׁ זְׁ ֵאש ַהמִּ ַהֹבֶקר, וְׁ ) as is brought down in 

Vayikra 6:2. That there is a Mitzvah to burn the Eimurin overnight. There too, we have this expression of 

Lashon Tzav. 

  

Halo Davar Hu! What is the similarity between the two? Rashi in Parshas Tzav says ( אין צו אלא לשון זרוז מיד

 Tzav is a language of Ziruz, being Mizareiz someone. Telling someone to get it done. Inspiring .(ולדורות

someone to do it. So that when Tzav is used it is a Lashon that requires an extra amount of Zerizus in the 

performance of the Mitzva. What is similar about the lighting of the Menorah and the burning of the leftover 

Eimurin overnight that would say that that similarity requires a Lashon Ziruz? There is something unique 

about these two. Because you see the Bais Hamikdash was a daytime enterprise. It has Mitzvos which are 

to be performed all day, even the lighting of the Menorah is done by day. What we find unique about these 

two Mitzvos is that they go through the night. ( ָדה ַעל וא ָהֹעָלה ַעל מֹוקְׁ ֵבַח ָּכל-הִּ זְׁ ָלה, ַעד-ַהמִּ ַהֹבֶקר-ַהַליְׁ ).  In the case of 

the Neiros as it says in this week's Parsha by 27:21 and Vayikra 24:3 ( ֹבֶקר-ַיֲעֹרְך ֹאתֹו ַאֲהֹרן ֵמֶעֶרב ַעד ). We find 

the commandment that these two Mitzvos are just about unique in the Bais Hamikdash since they are 

Mitzvos which have to be done in the overnight period. If the Menorah would go out at night it would have 

to be relit. Although there was a time during the day for the lighting but it was an overnight Mitzvah. 

Something which required a Ziruz overnight. 

  

It is human nature that when night comes we sort of turn off. When night comes we feel that it is a time for 

relaxation, it is a time to take it easy. Chazal interestingly have two contradictory expressions. It says in 

Maseches Eiruvin 65a (21 lines from the bottom) ( סאא"ר שמעון בן לקיש לא איברי סיהרא אלא לגיר ), night was 

created only for Torah study and it says (a line above that) (אמר רב יהודה לא איברי ליליא אלא לשינתא) that night 

was created for sleeping. Indeed it depends on the person. Somebody who is capable of Learning learns, of 

course sleeping time is also at night. That struggle is a constant struggle. A Mitzvah which is an overnight 

Mitzvah, a Mitzvah which takes place after the sun has set at a time when a person can tell himself I need 

to go to sleep, I need to rest, I need to relax. That Mitzvah needs a special Ziruz. 

  

We find a third Mitzvah in the Bais Hamikdash and that is not mentioned in a Posuk but is mentioned in a 

Mishna in Maseches Tamid. The Leviim had a Mitzvah of Mishmar, guarding the Bais Hamikdash at night. 

That guarding was Lav Dafka to guard from thieves but the honor of the Bais Hamikdash is that there is a 

guard there all the time. The Mishna says that the Kohanim would go around and check to see if the Leviim 

were where they were supposed to be and if they were awake. If they were asleep the Mishna says that the 

Kohen had permission to light the clothing of the sleeping Levi which would certainly awaken him and 

make sure that he doesn't do it again. Again, we find this idea of Ziruz Dafka for something which is at 
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night. The truth is we find a third Mitzvah where we have a Lashon of Tzav and we say it every day in 

Korbanos from Parshas Pinchas. ( י יב לִּ רִּ ַהקְׁ רּו לְׁ מְׁ שְׁ י. תִּ יחחִּ ַשי ֵריַח נִּ אִּ י לְׁ מִּ י ַלחְׁ ָבנִּ ָת ֲאֵלֶהם. ֶאת ָקרְׁ ָאַמרְׁ שָרֵאל וְׁ ֵני יִּ ַצו ֶאת בְׁ

מוֲעדו  That is the Mitzvah of the Korban Tamid. You see the Korban Tamid is at the edge of the night. It .(בְׁ

is the very first morning Mitzvah. It would be performed at the first light on the horizon, the Korban Tamid 

would be brought. Here again, it is easy for a person to say I am tired and I need to stay in bed. Ziruz is an 

awakening. The Menorah represents Torah study. Night time is a time for Torah study. People are strange. 

People tell themselves that they are tired and that they have to go to sleep, they can't be in the Bais Medrash, 

Mishmar is too hard and they Drei around their house doing all sorts of silly things anyway and don't go to 

sleep. 

  

Sleep is a funny Yeitzer Hora. Eating is something which gives a person pleasure. While going to sleep is 

pleasurable to many people, actual sleep is an unconscious thing and it really gives people no pleasure at 

all. A very strange Yeitzer Hora. Ziruz is a requirement of the Torah to be Mizareiz when it comes to the 

night. Nothing will happen to you if you get an hour less sleep tonight. Nothing will happen. You won't get 

sick from it G-d forbid, you certainly will not have any fatal reaction to it. You will be fine. Shabbos will 

come and you will catch up a bit. Nothing will happen if you are in the Bais Medrash a little longer. No 

negative thing will happen. It is the Yeitzer Hora that pulls us out. So many people have told me that 

Mishmar is such a beautiful thing. If it is such a beautiful thing then why aren't you there, where are you? 

Ziruz Mai'erev Ad Boker, from evening until morning. The light of the Menorah is the light of Torah. 

  

2. Let's move on to a second part of the Parsha. We find in the Parsha a commandment as it says in 28:28 

( לֹא ַזח ַהֹחֶשן, ֵמַעל ָהֵאפֹוד-וְׁ יִּ ) that the Choshen may not move from upon the Eiphod. They are two separate 

Bigdei Kehuna one is on top of the other. The Gemara in Maseches Yoma 72a (12 lines from the bottom) 

says (ואמר ר' אלעזר המזיח חושן מעל האפוד והמסיר בדי ארון לוקה) someone who moves the Choshen from the 

Eiphod gets Malkus. What is the idea, the purpose behind it? 

  

Rav Yaakov writes in the Emes L'yaakov (page # 332) that the idea is actually the following. Every Beged 

of Kehuna represented a Kappara for something. A Kappara for one Aveira or another Aveira. As the 

Gemara explains in Maseches Zevachim 88b (אפוד מכפר על עבודת כוכבים) the Eiphod for Avoda Zorah. ( חושן

) The Choshen for judgments should be done honestly and truthfully. Rav Yaakov says (מכפר על הדינין לֹא -וְׁ

ַזח ַהֹחֶשן, ֵמַעל ָהֵאפֹוד  is a command that the Choshen and the Eiphod are related. When there is no proper Din (יִּ

then there is a Yeitzer Hora for Avoda Zorah. Avoda Zorah is what pulls a person away from Din. 

  

Reading this it reminds me of what we learned in Navi. Yoshiyahu Hamelech becomes king at a time of 

terrible Avoda Zorah in Klal Yisrael. What does he do for the first ten years? The first ten years of his 

kingdom he sets up Batei Dinim. Yoshiyahu Hamelech is still a Koton and he sat in judgment. In the 

Shulchan Aruch Choshen Mishpat when it brings that a Koton is allowed to be a judge (if both sides agree), 

it says K'mo Yoshiyahu Hamelech. One minute! People are being Oved Avoda Zorah, what is going on 

with you. You are worried about the Batei Dinim? No. If there is no Din in Klal Yisrael there is no judgment 

in Klal Yisrael, people are free to do whatever they want when it comes to Mamanus then there will be 

Avoda Zorah. ( לֹא ַזח ַהֹחֶשן, ֵמַעל ָהֵאפֹוד-וְׁ יִּ ). There has to be honesty and integrity when it comes to financial 

dealings. 

  

Rav Pam used to say that Chazal teach that Aimas Hadin is a threat to Maaseh Beraishis. He says a Dayan 

who judges properly is a Shutuf with HKB"H to Maaseh Beraishis. Rav Pam asked a question. What does 

honest judgment have to do with Maaseh Beraishis any more than any other Mitzvah in the Torah? He 
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answered as follows. The Ramchal writes in Derech Hashem that Hashem created the world for the purpose 

of L'haitiv L'briyosov (kindness to his creatures - the human beings). When a human being is a recipient of 

G-d's kindness and he has some assets, money, something which gives him comfort, that is part of the 

Tachlis of Maaseh Beraishis. When a person steals it from him he is threatening that Tachlis of Maaseh 

Beraishis. He is starting up with the purpose of creation. That is why when a Dayan sets up a restraint is 

Naaseh Shutuf with HKB"H in Maaseh Beraishis. If so, ( לֹא ַזח ַהֹחֶשן, ֵמַעל ָהֵאפֹוד-וְׁ יִּ ). 

  

3. Let me end with the question of the week. It has to do with Rashi ( מלאים אבל מזבח העולה לא היה לו גג, אלא מ

 at the end of the Parsha in Posuk 3. Rashi teaches us that the great Mizbaiach which (חללו אדמה בכל חנייתן

stood in the Chatzeir was not made of any specific material. The form was made but wherever they went 

Klal Yisrael took earth and filled the inside of this great Mizbaiach giving it its form. So that wherever they 

travelled they would empty the earth from the Mizbaiach travel with the outside structure and when they 

arrived at their destination they would fill it with earth again. This is Rashi's description of the Mizbaiach. 

  

The question is the following. In Hilchos Shabbos we have a concept of Melacha She'ain Tzricha L'gufa. 

A person is only Chayuv for a Melacha he does on Shabbos if he does it for the same purpose as it was 

done in the Mishkan. The Gemara in Maseches Shabbos 73b (17 lines from the bottom) says ( החופר גומא

 if one digs a hole on Shabbos, he digs a pit and he doesn't need the pit (בשבת ואינו צריך אלא לעפרה פטור עליה

all he needs is the earth, that is a Melacha She'ain Tzricha L'gufa and he is Patur. Why? Because it is not 

for the purpose of the hole. The Gemara seems to be saying that the digging was done to plant seeds, to 

make a hole with which to plant seeds or with which to replant a tree and that tree would give the wood for 

the Mishkan or some dye for the Mishkan, whatever it was. The Kasha is how can you say that, how can 

you say that by digging you don't need the earth and it is Melacha She'ain Tzricha L'gufa. They did need to 

dig for the earth. When they arrived at any destination to set up the Mishkan they had to dig for the purpose 

of the earth. The earth would fill the Mizbaiach. It seems to be a great Kasha and I don't have a Teretz for 

you now which is all just as well since my time is up for today's Shiur. 

  

Wishing everybody an absolutely wonderful Shabbos and looking forward to seeing you tonight at 

Mishmar!  

  

Rabbi Reisman - Parshas Tetzaveh/Purim 5773 

  

Let us begin with a Vort on Parshas Tetzaveh. I was delighted to see a Vort in the Ayalas Hashachar from 

Rav Shteinman on page # 228. In order to appreciate my delight I have to first review something that Rav 

Yaakov Kaminetzky writes in Emes L'yaakov on Parshas Vaeschanan on page # 479 on the Posuk 6:5 ( ָכל -בְׁ

ָכל ָך ּובְׁ ָבבְׁ ָך-לְׁ שְׁ ַנפְׁ ). Rav Yaakov was fond of saying that it is unusual that there is no word for the brain in 

Tanach. Moach in Tanach doesn't refer to the brain although it is used that way in modern Hebrew. There 

is no word for the brain in Torah Shebichsav. 

  

Rav Yaakov is Mechadeish that the word Leiv (which is translated typically as heart) is actually a reference 

to the brain. We find very often expressions regarding the heart that have to do with wisdom ( ין ָהבִּ ֵבנּו לְׁ לִּ ֵתן בְׁ וְׁ

יל ַהשּכִּ  that is actually a reference to the brain. This is Rav Yaakov's thought. When we say that Tefillin (ּולְׁ

are Neged Haleiv Rav Yaakov explains, it means the Tefillin Shel Rosh which are by the head. 

  

This always disturbed me because in many places the word Leiv seems to refer to the heart nevertheless 

there are many other places where it seems to refer to the emotions and not to the brain. It says in Shemos 
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בֹו) 4:14 לִּ ָשַמח בְׁ ָרֲאָךוְׁ  that Aharon will see you and rejoice in his heart. Or the idea of Leiv Chomeid the heart (וְׁ

has jealousy, that is not the intelligence that has jealousy it is the emotion that has jealousy. Therefore, this 

Rav Yaakov remains something of a mystery. 

  

I had heard many years ago that Rav Yaakov saw to make a distinction between the word Leiv and Levav 

saying that Leiv could mean heart as in the idea of ( ָכל ָכל-בְׁ ָך ּובְׁ ָבבְׁ ָך-לְׁ שְׁ ַנפְׁ ) to serve Hashem with all your heart 

means with all your intellect and all you're thought. But that is not the way that it is brought in the Sefer 

and apparently it was not his Maskanah. Ad Kan the Vort of Rav Yaakov. 

  

In this week's Parsha on the Posuk in 28:3 ( ֵמי-ָּכל ֵלב-ַחכְׁ ) Rav Shteinman writes independently the same 

Yesod. He says he believes that the word Leiv is a reference to the seat of intelligence, the brain. That the 

brain is referred to in Tanach as Leiv. However, he does go on to add another Nikuda which helps us with 

the places that seem to be contradictory, that seem to say that Leiv is the heart. 

  

Rav Shteinman asks a Kasha. He asks how can you say that Leiv is the brain when Aharon Hakohen goes 

toward Moshe Rabbeinu in Parshas Shemos in Perek 4 the Posuk says in 4:14 (בֹו לִּ ָשַמחבְׁ ָרֲאָך וְׁ  that Aharon (וְׁ

will see you and rejoice in his heart. Rashi says as Schar for doing this Aharon was Zoche to the Choshen 

Mishpat in this week's Parsha and Urim V'tumim that are placed on the heart. The Choshen is certainly not 

worn on the head it is worn on the chest which is the place of the heart. Therefore, says Rav Shteinman we 

seem to see that Leiv refers to heart. 

  

Rav Shteinman answers the word Leiv actually means the central point. As it says in Parshas Vaeschanan 

4:11 ( ם-ַעד ֵלב ַהָשַמיִּ ). Or in Mishlei 30:19 as is quoted in the Mishna in Maseches Shabbos 83b ( ֶלב-ֶּדֶרְך ָיה בְׁ נִּ -אֳּ

 that the boat travels in the midst of the ocean. So that Leiv doesn't actually refer to specifically intellect (ָים

the brain or specifically to the heart the emotion. It can be used for either one because the word Leiv is a 

reference to the essence of the person. It is true, a human being is made essentially of two things. 1. Emotion 

and 2. Intellect. That is what differentiates the human being from all other animals and therefore Leiv can 

apply to both. Of course it refers to that Eiver, that limb that pumps blood because that too is the center of 

the human being. It is what provides blood to the entire body. Here Chacham Leiv means wisdom, wisdom 

being deposited in the Leiv. 

  

Here we have an addendum to Rav Yaakov which makes his Havana understandable. Leiv is used to refer 

to the brain, Leiv is used to refer to emotions, and it is even used to refer to the Eiver which pumps blood 

through our body. 

  

Let us move on to a Purim thought. B'derech Drush there is a GRA. The GRA is going on a word that is 

found in Tehillim 27:4 ( י ֵמֵאת תִּ רָור אֹוָתּה ֲאַבֵקש-ַאַחת, ָשַאלְׁ יְׁ ). You can request things with the word Shoel or the 

word Bakasha. We find in the Megillah interestingly that Esther in her discussion with Achashveirosh at 

the Mishteh Hayayin uses both expressions. She says in 5:7 ( ֵתר, ַותֹאַמר: י  ַוַתַעןֶאסְׁ י, ּוַבָקָשתִּ ֵאָלתִּ שְׁ ). Later Esther 

says in 7:3 ( ָּכה,  ֵתר ַהַמלְׁ ם--ַותֹאַמרַוַתַען ֶאסְׁ ם-אִּ אִּ ֵעיֶניָך ַהֶמֶלְך, וְׁ י ֵחן בְׁ ָנֶתן  ַהֶמֶלְך טֹוב:-ַעל-ָמָצאתִּ י -תִּ ַעמִּ י, וְׁ ֵאָלתִּ שְׁ י בִּ שִּ י ַנפְׁ לִּ

י ַבָקָשתִּ ) Achashveirosh in his reply says in 7:2 .(בְׁ ָנֵתן ָלְך; ּוַמה-ַמה תִּ ָּכה, וְׁ ֵתר ַהַמלְׁ ֵאָלֵתְך ֶאסְׁ י הַ -ַבָקָשֵתְך ַעד-שְׁ כּות, ֲחצִּ ַמלְׁ

ֵתָעש  ?Two things Sheaila and Bakasha. What is the difference .(וְׁ

  

Says the GRA Shoel is one who borrows. We say that when a person borrows an item Kol Hana'a Shelo all 

the benefit is his and that is why he is Chayuv even in Onsin. When you are Shoel you ask for something 

for yourself, for your personal request, for your personal wants, for your personal needs. When someone 
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requests something for himself that is called a Shoel. When someone requests things for other people even 

if he is included but he requests things for others that is called a Bakasha as it says in Maseches Bava 

Kamma 92a (21 lines from the bottom) (כל המבקש רחמים על חבירו והוא צריך לאותו דבר הוא נענה תחילה). This 

is from the Rashi in Beraishis 21:1 ( ָשָרה-ַוירָור ָפַקד ֶאת סמך פרשה זו לכאן ללמדך שכל המבקש רחמים על חבירו והוא ) (

 !One who asks for mercy for his friend he himself is answered first. Excellent .(צריך לאותו דבר הוא נענה תחילה

He himself is answered first. 

  

Bakasha when he asks he asks for others. Getting back to the Megillah, it is very beautiful. Achashveirosh's 

reply is expressed as is found as 7:2 ( ָנֵתן ָלְך-ַמה תִּ ָּכה, וְׁ ֵתר ַהַמלְׁ ֵאָלֵתְך ֶאסְׁ שְׁ ) what is your request for yourself and 

it will be given (ָלך) to you. ( ֵתָעש-ַבָקָשֵתְך ַעד-ּוַמה כּות, וְׁ י ַהַמלְׁ ֲחצִּ ). What is your Bakasha for others and I will 

make sure it gets done (ֵתָעש ) The reply of Esther is in 7:3 .(וְׁ ָנֶתן י-תִּ ַבָקָשתִּ י בְׁ ַעמִּ י, וְׁ ֵאָלתִּ שְׁ י בִּ שִּ יַנפְׁ לִּ ). Give me my 

life because of my request and my people because of my Bakasha. For myself is Nafshi Bish'ailasi, however, 

Ami is Bakashasi. An absolutely beautiful UpTeitch of words which is typical of the GRA. 

  

However, this GRA is brought with an added Kneitch. I believe it is Rav Brevda's own addition to this 

Yesod of the GRA and what he says is the following. We have in Tehillim in 27:4 ( י ֵמֵאת תִּ רָור אֹוָתּה -ַאַחת,ָשַאלְׁ יְׁ

) ?There is one thing that I request from Hashem that I request. What does that mean .(ֲאַבֵקש י ֵמֵאת תִּ -ַאַחת, ָשַאלְׁ

רָור  I am not (אֹוָתּה ֲאַבֵקש) .there are things that I want (B'lashon Sh'ila) that I want for myself from Hashem (יְׁ

going to ask for my own good I am going to ask for it for the greater good. ( ֵבית י בְׁ תִּ בְׁ ָרָור, ָּכל-שִּ ֵמי ַחַיי-יְׁ יְׁ ). 

People want a lot of things. People want new cars, people want lots of money, people want food to eat. That 

is She'aila. Instead of asking for yourself always try to ask for others, especially for K'vod Hashechina. Try 

to ask for the Kavod Hashechina. If you want to be a Talmid Chochom request that there should be more 

Torah in the world and that you should be Zoche to be part of that additional Torah in the world.  י תִּ ַאַחת, ָשַאלְׁ

רָור אֹוָתּה ֲאַבֵקש(-ֵמֵאת יְׁ ). 

  

The Maharal explains that the Yesod of Davening is to request for Kavod Hashechina, to request for the 

greater Kavod of Klal Yisrael. That is really the Yesod of all Davening. 

  

The Nefesh Hachaim says a similar thing in his explanation of Tefilla. Where do we have the gall to Daven 

and to Daven for things? He explains that Kavod Yisrael is Kavod Hashechina. 

  

So Al Kol Panim we have here both a Mussar Vort an understanding of how to Daven and a technical Vort 

an understanding of the word She'aila and the word Bakasha. And as is typical of these things if we take 

these Vertlach to other places you will find that it fits in numerous places. 

  

Rav Elchonon in Maseches Kesuvos has a Dvar Halacha. Esther says in 4:16 י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  ,Meaning וְׁ

she was willing to go to Achashveiroish, however, just like she was Ovaditi from her parents' house so too 

she was Ovaditi from Mordechai in that she became Assur to him when she went to live with 

Achashveiroish willingly. (Tosafos asks why didn't Mordechai give a Get and answers that Mordechai 

thought then the story would be out there.) 

  

There are 2 difficulties with this. Someone who is married and lives with someone other than her husband 

B'oines is not Assur to her husband who is a Yisrael. Let's say she was Assur to her husband, this should 

have happened anyway years before as this part of the story took place in the 12th year of Achashveiroish's 

reign. Esther had already been married to Achashveiroish for an extended period. So why does Esther say 

here   ַכ יוְׁ תִּ י, ָאָבדְׁ תִּ  ? ֲאֶשר ָאַבדְׁ
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Rav Elchonon in Koivetz Shiurim Ois 8 & 9 has an important insight into when people are compelled to do 

something. Basically, he is coming to answer a Rambam. The Rambam says if someone is forced to bow 

down to an Avoida Zorah, the Halacha is he should get killed and not bow down. This person bows down 

and doesn't ask to be killed. The Rambam says that he violated the Halachos of Kiddush Hashem. Howevr, 

as far as Dinei Avoida Zorah he isn't Chayuv Misa because he was an Oines and Oines Rachmana Patrei. 

  

Rav Elchonon asks that this Rambam contradicts a Rambam in the 5th Perek of Hilchos Yesoidei Hatorah. 

The Rambam there says that if a person is ill and the only way to be healed is to eat from the fruit of an 

Asheira tree, which is Abaz'rai'hu of Avoida Zorah, that you must be killed and not to eat the fruit. The 

Rambam says if that person were to eat the fruit from that tree then he gets Malkus. This contradicts the 

person who bowed down to Avoida Zorah and didn't receive a punishment. The Ohr Sameach asks this 

question as well on the Rambam and gives the same Teretz. 

  

Rav Elchonon is Mechaleik between 2 types of Oines. There is one type of Oines that a person is forced 

physically, meaning someone points a gun at him and forces him to do something. There the act is not really 

his act. If someone would take a person and physically bend his body in front of an Avoida Zorah, we 

wouldn't say that the person is bowing. The other person is using this person's body to bow. So too if 

someone points a gun at someone and asks him to bow to an Avoida Zorah, the Rambam considers it the 

man with the gun who is doing the Mai'se. So it is an Oines and he is Patur. 

  

This is not so with eating from the Asheira tree. This is not the same type of Oines. In the case of the Avoida 

Zorah, this person would be delighted if the Avoida Zorah would just disappear. Not so the person who is 

ill and needs the food of the tree for his Hatzolah. If someone would take that fruit away, the person would 

be distraught. So someone who does a Hatzolah because of Pikuach Nefashois does not have the same rules 

of Oines and he is punished. 

  

This is the Pshat with Esther. All along when Esther was married to Achashveiroish when she was 

physically forced to live with Achashveiroish, and we know that since Isha Karka Oilam Hi that she is not 

required to let herself be killed instead of Znus, and therefore since it was an Oines, she didn't become 

Assur to her husband. 

  

Not so when she went to Achashveiroish as a means of Hatzolah for Klal Yisrael. This would be comparable 

to eating from the Asheira tree. She did it and she is still Assur to her husband Mordechai. 

  

This Pshat actually helps us appreciate the Gadlus of the Chofetz Chaim. This Rav Elchonon and Ohr 

Sameach, the Mishna Berura says in half a line. In the Halacha of Brocha Rishonah of Birchas Hapeirus in 

Siman (204) Raish Daled, the Taz asks a Stira between two Se'ifim. In 240:8 the Rama says if someone 

forces you to eat something, you don't make a Brocha. In 240:9 it says, if someone eats Treif because of a 

Sakana, you do make a Brocha. The Taz asks that it is a Stira because both are an Oines and yet by someone 

forcing you to eat you don't make a Brocha and when you are an Oines to eat Treif for a Refua you do make 

a Brocha? 

  

The Mishna Berura says when you are forced to eat something you are an Oines in the Mai'se itself, which 

is like Esther all the years living with Achashveiroish. On the other hand when someone is ill and takes 
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something to eat that is Hatzalah through an Issur and you do make a Brocha because it is not called an 

Oines Gamur. 

 

 

Rabbi Reisman - Parshas Tetzaveh 5772 

  
I would like to start with a Dvar Halacha. As you know, the main part of this week's Parsha are the Bigdei 

Kehuna. The four Begadim that the Kohen Hedyot wore and the eight worn by the Kohen Gadol. It is not 

well known, however, there is a Siman in Shulchan Aruch in Hilchos Tefilla Siman 91 that talks about what 

a person has to wear at the time that he Davens. All of the four Bigdei Kehunah the pants, shirt, belt, and 

hat are mentioned there in the Shulchan Aruch. There are some things that might be a surprise to you as a 

matter of fact and as a matter of Halacha. The fact that a person has to be wearing pants when he is Davening 

because one cannot be undressed from the waist down is obvious to all. 

  

What about someone who is wearing pants but is bare-chested? It could happen. Someone could go 

swimming in camp and get locked into the swimming pool by accident and he is left in a bathing suit and 

it is time to Daven Mincha, is one allowed to Daven without a shirt. The Biur Halacha in Siman 91 says a 

Chiddush, he says even though if one would Daven without a shirt B'dieved he would be Yotzeh but if 

someone is stuck without a shirt, without a Kesones, it would be better for him not to Daven and he should 

Daven Tashlumin in the next Shemone Esrei because just as one has to wear pants during Davening one 

has to wear a shirt. 

  

The Shulchan Aruch in Siman 91 also says that one has to wear a belt. Not as most people think to make a 

separation between the Leiv and Ervah (because there has to be a separation between the heart and lower 

part of the body), for that wearing pants is adequate. The Mechabeir actually says that a person has to wear 

a belt during Davening. That is like the Avneit that was worn in the Mishkan, in the Bais Hamikdash. The 

Biyur Halacha brings a Yeish Omrim that someone who generally goes without a belt doesn't have to wear 

one during Davening either. However, someone who usually wears a belt it is a Halacha in Shulchan Aruch 

that a person has to wear a belt at the time that he Davens as well. Although here if one does not have a belt 

one would Daven anyway.   

  

As far as a hat during Davening a lot of the world relies that a Yarmulka is adequate. Although it is 

interesting to point out that the Mishna Berura in 91:12 actually says that a Yarmulka is not adequate and 

that one should have a hat on top of the Yarmulka at the time that he Davens. In that way you are wearing 

all the four Bigdei Kehunah, a shirt, pants, belt, and a hat at the time you Daven. Since Davening is an 

Avodah it makes sense that it would be very similar and have similar Halachos. So that is a Halacha that is 

related to this week's Parsha that is Nogea to all of us. 

  

Let us move on to the words of the Parsha. 27:20 The Parsha begins with (ַצֶּוה ַאָתה תְׁ  and you Moshe ,(וְׁ

Rabbeinu should command. So here there is a bit of a difficulty. It is not necessarily necessary to say (ַאָתה  (וְׁ

when one says (ַצֶּוה ַאָתה) it means you should command. The word (תְׁ  .seems to be extra. It is redundant (וְׁ

  

We find this in a few places like for example V'ata Amarta where the Ata is extra. In a similar vein we find 

the word Anochi used in places where it seems unnecessary. Such as in Parshas Vayeira 21:24 ( ַָשֵבע י, אִּ  (ָאֹנכִּ

when Avraham swore to Avimelech. In Parshas Vayeitzei 31:39 where Yaakov is talking to Lavan it says 

י ֲאַחֶטָנה) ָבֶרָך) Or in Parshas Vayechi where Yosef tells Yaakov 47:30 .(ָאֹנכִּ דְׁ י ֶאֱעֶשה כִּ  I will do as you have (ָאֹנכִּ

commanded. The problem is that (ֶאֱעֶשה) already means I will do and the Anochi seems to be redundant. So 

we find that both the word Ata and Anochi in places where they seem to be extra. 

  



30 
 

Let's analyze, when does it say Anochi when it is not needed? It says it at points where it is coming to be 

Mechazeik to give strength to what is being said. When I have to reassure you that I am going to do 

something or when it is a surprise that I am going to do something here, I say Anochi that I will do it. ( י ָאֹנכִּ

ָבֶרָך דְׁ  .I will do as you said. For reassurance it is said in a double (Lashon) language of I will do it (ֶאֱעֶשה כִּ

What about the word Ata as in (ַצֶּוה ַאָתה תְׁ  ?(וְׁ

  

The Tosafos Beracha says that the word Ata is also a Chizuk in a sense that normally if I say I will do 

something or if it Ata which is a command that you do this we have a rule that Shelucho Shel Adam K'moso. 

I don't have to do it physically, I can get my agent to do it for me. The Tosafos Beracha says wherever the 

Torah says Ata it means you and not through a Shaliach. You should do it personally. (ַצֶּוה ַאָתה תְׁ  So that .(וְׁ

here Moshe Rabbeinu was told by the Ribbono Shel Olam you command. We find places in the Torah such 

as in Parshas Mattos where Elazar Hakohen commands Klal Yisrael and says in 31:21 ( -זֹאת ֻחַקת ַהתֹוָרה, ֲאֶשר

רָור ֶאת ָּוה יְׁ ֹמֶשה-צִּ ). So that occasionally Moshe Rabbeinu passed a command onto Klal Yisrael through a 

Shaliach, Shelucho Shel Adam K'moso. (ַצֶּוה ַאָתה תְׁ  is a requirement. Moshe Rabbeinu you give the (וְׁ

commandments that are now to follow. So this is an explanation in the linguistics of Lashon Kodesh. The 

double Lashon is Ata you do it, you and not through a Shaliach and the Tosafos Beracha brings examples 

of where this is a Mashmaos of the Gemara. Such as the Gemara in Maseches Kiddushin 41b (3 lines from 

the top) that brings from the Posuk in Bamidbar 18:28 ( ימּו ַגם ַאֶתם-ֵּכן ָתרִּ ) that Darshuns ( וכי תימא דיליף

מגירושין מה לגירושין שכן ישנן חול אמר קרא אתם גם אתם לרבות את השליח ונכתוב רחמנא בתרומה וניתו הנך ונגמרו 

 The word Atem seems extra because the word Tarimu means .(מיניה משום דאיכא למפרך שכן ישנה במחשבה

you should separate. The Gemara at least in the Hava Amina says it comes to exclude a Shaliach. You 

separate Terumah and not a Shaliach. The Gemara ends up Gam Atem is Marbeh for the purposes of 

Shaliach mentioned in that Gemara.  The point is that (ַצֶּוה ַאָתה תְׁ  you do it and not a Shaliach. This is what (וְׁ

it says in the Tosafos Beracha. 

  

To understand the logic we can add Moshe Rabbeinu was supposed to be a Kohen. We learned in Parshas 

Shemos that he lost the Kehunah to Aaron Hakohen. So we can then understand that the command was 

ַצֶּוה) ַאָתה תְׁ  you command Aaron in the Mitzvos that are related specifically to the Kehunah. It shouldn't ,(וְׁ

seem that you have hard feelings and you have given it to someone else to pass on to Aaron and his children. 

ַצֶּוה) ַאָתה תְׁ  you lost the Kehuna but now with an Ayin Tov command Aaron that these are his Mitzvos. This (וְׁ

might explain why Moshe Rabbeinu's name is not mentioned here in the Parsha because it fits very well. 

Here Moshe Rabbeinu was told B'ayin Tov this is not about you it is about Aharon who was Zoche to the 

Kehunah. So this is a nice explanation from the Tosafos Beracha of the redundancy of the (ַצֶּוה ַאָתה תְׁ  with (וְׁ

a bit of an understanding.  

  

Finally, as my third and final offering for this Erev Shabbos I would like to present to you a question that 

has been asked in the past and this year I would like to present it again. It is a very strong question and I 

would like to present it with a very beautiful answer. 

  

ן  כא 29:21 ָת מִּ ָלַקחְׁ ֵזיָת ַעל-ַהָּדם ֲאֶשר ַעל-וְׁ הִּ ָחה, וְׁ שְׁ ֶשֶמן ַהמִּ ֵבַח, ּומִּ זְׁ ַעל-ַהמִּ ַעל-ַאֲהֹרן וְׁ ָגָדיו, וְׁ ַעל-בְׁ ָקַדש הּוא -ָבָניו וְׁ תֹו; וְׁ ֵדי ָבָניו אִּ גְׁ בִּ

תֹו ֵדי ָבָניו אִּ גְׁ ָגָדיו, ּוָבָניו ּובִּ  At the end of the description of the Bigdei Kehuna, Moshe Rabbeinu is told, "You ּובְׁ

shall take from the blood and the oil and to Shpritz it not only on Aharon and his children but also on his 

clothing and on his children's clothing."  Meaning, blood was sprayed on the Bigdei Kehuna. This was done 

for the 7 days of Miluim. However, in Maseches Zevachim 18a (bottom line) it says,  או שהיו מטושטשין או

 ,meaning, if the Bigdei Kehuna are dirty then they are not Kosher. So Lechaoira  מקורעין ועבד עבודתו פסולה

if you shpritz blood on the Bigdei Kehuna, they should become Posul? There is actually a Man D'amar who 

holds that the Bigdei Kehunah cannot be washed at all because there is no manifestation of poverty in the 

place of opulence as can be seen later on in Zevachim 88b (2 lines from the top) ( ויש אומרים אין מכבסין אותן

 That Bigdei Kehuna were replaced once they got dirty. Therefore, it is .(כל עיקר שאין עניות במקום עשירות

puzzling to understand that in the Yimei Hamiluim all 7 days the Bigdei Kehuna were being made dirty 

with the red blood. 
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An answer to this can be offered based on a concept that I had heard about someone who asked a Shaila. 

Someone once asked Rav Moshe in Camp when his hat fell and became dirty on Shabbos afternoon. He 

asked Rav Moshe if he could clean it because it is not Kavod for Shabbos to walk around with a dirty hat 

on Shabbos. Rav Moshe said that to go around with a dirty hat because it is Shabbos and you can't clean it 

is a Hiddur and it is Kavod Shabbos. 

  

Someone told me that Rav Gifter said over a similar response to someone who approached him on Chol 

Hamoed and said that if I don't shave on Chol Hamoed that is Kavod for the last days of Yom Tov. Rav 

Gifter said a similar idea. He said that is the Kavod of the Yom Tov. The fact that you show honor by 

following the Halacha of not shaving on Chol Hamoed.   

  

We came across this in Parshas Vayeitzei 29:17 ַפת  יז ָתה, יְׁ ָרֵחל, ָהיְׁ ֵעיֵני ֵלָאה, ַרּכֹות; וְׁ ֶאה-וְׁ יַפת ַמרְׁ ֹתַאר, וִּ Meaning, 

Leah's eyes were puffy. Rashi says the reason is because she thought that she was to be married to Eisav so 

she would cry. How does Rashi know that there was a reason that Leah didn't look beautiful? Maybe she 

just didn't look beautiful? 

  

The Sifsei Chachamim there said that the Torah wouldn't talk in the G'nus (negatively) of Leah. So if the 

Torah is saying that the eyes of Leah were not beautiful, they must have been beautiful, however, if they 

were not beautiful because of the crying that she did, then that was a Noi for her.  

  

Similar to these 3 points is a 4th point here by the Bigdei Kehuna as well, the fact that they were sprayed 

with blood is a Noi for the Begadim and not a Chisaroin because the blood was Mekadeish the Begadim. 

This is why the Begadim were Kosher. 

  

In Derech Sicha R'Chaim Kanievsky says this Teretz to explain why this is not a P'sul of Beged Mitushtash 

of a dirty Beged. Because here it was the beauty, of course there was a blood stain but the blood stain was 

from the inauguration from the Yimei Hamiluim of the Kehuna that was something to be proud of. 

  

 

 

Rabbi Reisman - Parshas Tetzaveh 5771 

  
This week's Parshas deals with the Begodim of the Kehuna, the Begodim that the Kohen Gadol wore. There 

is a general idea that the structure of a Shul of a Beis Hamedrash or Beis Hak'neses in which we Daven, is 

patterned after the Beis Hamikdash. The Posuk in Navi refers to Bayis Hagadol and the Bayis Hakaton. 

The Bayis Hagadol is the Beis Hamikdash and the Bayis Hakaton is the local Shuls. From that we 

understand that the Bayis Hakaton, the Shul should in its structure be patterned after the Beis Hamikdash. 

Therefore, the place we put the Sefer Torah is called the Aron Kodesh which is patterned after the Aron in 

the Kodesh Hakadashim in the Beis Hamikdash. The table on which we read the Sefer Torah is called the 

Shulchan based on the fact that there was a Shulchan in front of the Aron in the Beis Hamikdash. Most 

Shuls have a Menorah of one form or another. Again patterned after the form of the Beis Hamikdash which 

we miss. Shuls have a Ner Tamid. The idea of the Ner Tamid comes from the Shelah Hakadosh and is based 

again that in the Beis Hamikdash there was a Ner Tamid. In the expression Ezras Nashim, it comes from 

the Ezras Nashim of the Beis Hamikdash. On Simchas Torah and Hoshana Rabbah or when we say the 

Hoshanas, we go in a circle walking around the Shulchan in Shul and that is also done to pattern our actions 

after what was done in the Beis Hamikdash. So this is the very basic idea of a Shul being a Me'in (a little 

bit) of what we had when we had the Beis Hamikdash. 
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The Yeraim, one of the Rishonim, holds that the prohibition against destroying a Shul is an Issur D'oraissa, 

the same Issur D'oraissa like destroying the Beis Hamikdash or Keilim of the Beis Hamikdash. For that 

reason, when we go into a Shul, we have to appreciate it. 

  

It disturbed Rav Pam greatly when boys would throw garbage on the floor or tissues would fall on the floor 

in a Shul. The idea of being Mechabeid and giving Kavod is of course very central to a person making 

proper use of a Beis Hak'neses. Someone who has honor for it makes proper use of a Shul.  

  

Why do I mention this by Parsha Tetzaveh as opposed to Parshas Terumah? That is because as far as Parshas 

Terumah is concerned the Keilim of a Shul the Hiddur of a Shul, this is something which is widely 

recognized. However, Parshas Tetzaveh too should have a connection.  The idea that the Kohanim were 

wearing specific Begadim (clothing) in honor of the work in the Beis Hamikdash is something that we too 

are supposed to observe. When we go to Shul to Daven there should be Bigdei Davening, clothing special 

for Davening. There is an important Shoresh to it. 

  

The Chinuch in Mitzvah 99 in this week's Parsha on the Mitzvah of Bigdei Kehunah writes as follows. The 

Shoroshei Hamitzvah, the idea of the Mitzvah of the Bigdei Kehunah, it is a basic understanding that we 

(meaning the Chinuch) have established earlier in Mitzvah 16, that a person is influenced by his very own 

actions. His thoughts are to a great degree patterned on things he does. Therefore in the Beis Hamikdash 

they had to have special clothing. The purpose of wearing a special uniform when performing the Avodah 

in the Beis Hamikdash was that when the Kohen would look at himself he would see that he is wearing 

these Bigdei Kehunah and he would be reminded of the fact that he has a very special job and that he is 

standing serving the Ribbono Shel Olam. 

  

This idea is a fundamental idea and is something that even in the non Jewish world accepts and honors. An 

army has a uniform. L'havdil, baseball and football players have uniforms. A uniform means something. 

That idea is the idea of again L'havdil, but of the Bigdei Kehunah. 

  

We shouldn't neglect the fact that the same thing is true for Davening. That a person should go into 

Davening and Daven properly. I see especially in the winter that people walk in and are wearing their coats 

when they are Davening Mincha or Maariv. Would you go into a president or even a mayor wearing a coat 

to discuss things with him or ask him for something? The Davening should be done in a proper way in a 

proper building like the Klei Beis Hamikdash and in proper clothing like the Bigdei Kehunah in the Beis 

Hamikdash. 

  

The Choshen which is the most respected of all the Bigdei Kehunah contains the Urim V'tumim and 

Aharon Hakoen and the Kohanim Gedolim that followed him had this very special opportunity. As it says 

in the Posuk 28:30 ( ָנַתָת ֶאל ָפט, ֶאת-וְׁ שְׁ ֶאת-ֹחֶשן ַהמִּ ים וְׁ ָהיּו ַעל-ָהאּורִּ ים, וְׁ ָנָשא ַאֲהֹרן ֶאת-ַהֻתמִּ רָור; וְׁ ֵני יְׁ פְׁ ֹבאֹו לִּ ַפט -ֵלב ַאֲהֹרן, בְׁ שְׁ מִּ

ֵני ָרֵאל ַעל-בְׁ שְׁ רָור-יִּ ֵני יְׁ פְׁ בֹו, לִּ יד--לִּ ָתמִּ ). The Choshen with the very special stones and the Urim V'tumim with 

Hashem's name inside of it, all of this was worn by Aharon. 

  

There is a Rashi in Parshas Shemos 4:14 ( לא כשאתה סבור שיהא מקפיד עליך שאתה עולה לגדולה.  וראך ושמח בלבו:

 there Aharon meets Moshe Rabbeinu the first time since Moshe (ומשם זכה אהרן לעדי החשן הנתון על הלב

Rabbeinu had fled Mitzrayim. The Ribbono Shel Olam says that when Aharon will come to see you ( ַגם וְׁ

ֵנה בֹו-הִּ לִּ ָשַמח בְׁ ָרֲאָך וְׁ ָראֶתָך, וְׁ קְׁ הּוא ֹיֵצא לִּ ) Aharon will know that Moshe achieved greatness, and he will see you 

and rejoice in his heart. 

  

Rashi brings the quote from above from a Gemara in Maseches Shabbos. He says not that Aharon will be 

jealous because you Moshe were younger than him have achieved greatness. Instead he will rejoice and 

from there Aharon was Zoche to the Choshen Mishpat in this week's Parsha and Urim V'tumim that are 

placed on the heart. 
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From here of course we learn the greatness of someone to reach a Madreiga. Aharon was of course a great 

man. We are far from him. But at least to reach a Me'in a little piece of that Madreiga. To be able to be 

people who are not jealous of others who may have more than us. Not to be jealous of others who we may 

think are smaller than us and yet have more. It is a difficult Avoda.  For that he was Zoche to this tremendous 

Zechus, this tremendous opportunity. 

  

I had heard about somebody who was moved after being buried, from Chutz L'aretz to Eretz Yisrael and 

they were astounded that the body had not decomposed even though it was after a very long period of time. 

This man was not known as a great person. They asked Rav Chaim Kanievsky how was a very ordinary 

person Zoche to have a body that doesn't decompose after burial? 

  

Rav Chaim answered that it must have been someone who was not jealous during his lifetime. Who was 

careful to avoid jealousy. He quoted a Posuk in Mishlei in 14:30 (ָאה נְׁ ַקב ֲעָצמֹות קִּ  which says that jealousy (ּורְׁ

is what makes bones rot. This is again an idea that Aharon being Zoche to the Choshen Mishpat was because 

of this Zechus that (בֹו לִּ ָשַמח בְׁ ָרֲאָך וְׁ  .(וְׁ

  

I have a Kasha, Rav Yaakov Kaminetzsky later in Sefer Devorim on page # 479 on the Posuk 6:5 ( ָכל -בְׁ

ָכל ָך ּובְׁ ָבבְׁ ָך-לְׁ שְׁ ַנפְׁ ) says a Chiddush. He says it always disturbed him why there is no word for the brain in 

Tanach. Moach in Tanach doesn't refer to the brain although it is used that way in modern Hebrew. There 

is no word for the brain. 

  

Rav Yaakov is Mechadeish that the word Leiv that refers to thought is really a reference to the brain. Leiv 

is a reference to the emotional aspect of the brain. That is the idea of ( ָכל ָכל-בְׁ ָך ּובְׁ ָבבְׁ ָך-לְׁ שְׁ ַנפְׁ ) to serve Hashem 

with all your heart means with all your intellect and all you're thought. So Rav Yaakov has this idea that 

Leiv in Tanach is actually a reference not to heart and flesh but to the mind, the emotional mind. 

  

This Rashi seems to contradict that. (בֹו לִּ ָשַמח בְׁ ָרֲאָך וְׁ  according to Rav Yaakov should mean, that he will (וְׁ

rejoice emotionally with his thoughts, in his mind. In the Zechus of that Aharon was Zoche to the Choshen. 

The Choshen was not on his Leiv of thought but on his chest near the heart and therefore it is difficult to 

understand ( ָנָשא ַאֲהֹרן ֶאת ֵני-וְׁ ַפט בְׁ שְׁ ָרֵאל ַעל-מִּ שְׁ רָור-יִּ ֵני יְׁ פְׁ בֹו, לִּ יד--לִּ ָתמִּ ) and it was in the Zechus of (בֹו לִּ ָשַמח בְׁ  It .(וְׁ

would seem that the word Leiv is a reference to the heart. This is a second thought regarding the Parsha. 

  

So we have one thought in a general nature, one regarding the Choshen which is a Mussar and here we have 

in 29:30 a general commandment at the end of the Tzavaa of the Bigdei Kehunah. 

  

ָתיו  ל 29:30 ָבָשם ַהֹּכֵהן ַתחְׁ לְׁ ים, יִּ ַעת ָימִּ בְׁ ָבָניו:--שִּ ָשֵרת ַבֹקֶדש-ֲאֶשר ָיבֹא ֶאל  מִּ  Meaning, the Kohen Gadol ֹאֶהל מֹוֵעד, לְׁ

wears the Begadim for 7 days and this is the one who succeeds the prior Kohen Gadol from his children. 

Rashi says, :הן גדול תחתיומלמד שאם יש לו לכהן גדול בן ממלא את מקומו, ימנוהו כ תחתיו מבניו Meaning, if the Kohen 

Kadol has a son who is fit to replace him, then he replaces him when he retires or dies. 

  

Why do we need this Drasha? Later by the Mitzvah of Melech, we learn that a son who is fit to take over 

his father in any position takes over B'yerusha. So why do we need a special Posuk by Kohen Gadol if it is 

that way for any position in Klal Yisrael? 

  

There is a Chazal that Rav Pam used to quote. There is an issue whether a Rav's son takes over the position 

of Rabbanus of the Father. There is an interesting Stira in the Chasam Soifer in Teshuva 13 and 14. One he 

Paskens one way that the son does Yarshun and one he Paskens that the son doesn't Yarshun the father's 

position.  
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Rav Pam quoted a Chofetz Chaim which is based on a Gemara in Maseches Yoma 73a (top line) that 

says,  דף עג, א גמרא  תלמוד לומר )שמות כט( שבעת ימים ילבשם הכהן תחתיו מבניו אשר יבא אל אהל מועד מי שראוי לבא

ן בר יצחק הכי קאמר כל שעיקר משיחתו לאהל מועד יצא זה שעיקר משיחתו אל אהל מועד ואם איתא מיחזא חזי אמר רב נחמ

 Meaning, the Posuk here is saying the only position of Kohen Gadol that goes B'yirusha is a Kohen  למלחמה

Gadol who goes into the Ohel Moed.  However, the Kohen Gadol that is Mashu'ach for Milchamah does 

not go B'yirusha. 

  

The Chofetz Chaim was Masbir that as long as a son is capable even if he is not the best man for the job, 

he will take over the father's position B'yirusha. However, by the Mashuach Milchama when you are going 

out to battle which is a Makoim Sakana, you need the best person who can inspire people and be the best 

motivator. 

  

The Chofetz Chaim explained that it is the same with a Rav. Sometimes you just a have to be a Rav that 

can answer Choishen Mishpat Dinim and other matters that need someone who is knowledgeable. You 

don't need the best, you just need a competent person. So then a son can Yarshun his father if he is fit. 

However, sometimes a Rav takes a position in a city where there is a Milchama going on for the Neshama 

of Klal Yisrael, then the position must go to the best person. 

  

Maybe the Chidush of this Posuk is that only a Kohen Gadol that goes into the Koidesh gets B'yirusha 

which is L'afukei a Kohen Gadol who doesn't go B'yirusha which is a Mashuach Milchama. 

  

The question of the week is: this Kasha will indicate to you that I am learning Maseches Yevamos this 

year. Of course being one of the famous Sugyos in Yevamos, Asei Doche Lo Sasei.  Therefore, I would 

like to ask you an Asei Doche Lo Sasei related question in this week's Parsha. The Gemara in Maseches 

Yoma 6 says that there was some clothing that the Kohen Gadol wore that were Shatnez. At least according 

to one Man D'omar in the Gemara, the Avneit, Choshen, and Ephod were Shatnez, only those worn by the 

Kohen Gadol. The clothing of the Kohen Hedyat who didn't wear a Choshen or Ephod, however, the Avneit 

is a subject of disagreement which some say the Kohen Hedyot wore Shatnez, however, we are talking 

about the other Man D'omar who says that only the Kohen Gadol wore these 3 Begadim of Shatnez and the 

Kohen Hedyot didn't wear Shatnez at all. 

  

How could he wear Shatnez if it is a Lav? So we know Asei Doche Lo Sasei. The Mitzvah of doing the 

Avodah in the Beis Hamikdash is Doche the Lo Sasei of wearing Shatnez. 

  

We have a question. We have learned that Asei Doche Lo Sasei, a Mitzvah Asei overrides a Lo Sasei only 

when it is impossible to accomplish both of them. Where the only way to do the Asei is to violate the Lo 

Sasei. This would be true on Yom Hakippurim were the Avodah must be done by the Kohen Gadol. So 

then I understand Asei Doche Lo Sasei. However, during the week with a regular day of Avodah when it 

came to lighting the Menorah or offering the Ketores, Aharon or the Kohen Gadol that succeeded him was 

eligible to do it, but if he wasn't there a Kohen Hedyot would do it. The Kasha then is, what kind of Heter 

is there for the Kohen Gadol to let us say light the Menorah, he would have to be Oiver the Issur of Shatnez 

to do this Mitzvas Asei. Shouldn't he better take off his Bigdei Kehunah and tell the Kohen Hedyot to do it 

and he would not have to violate the Issur of Shatnez. We don't say Asei Doche Lo Sasei when there is an 

Eitza, when it is Efshar L'kayeim Sheneihem and therefore this would seem to be something of a difficulty.  

  

Rabbi Reisman - Parshas Tetzaveh 5770 

  
ן  כא 29:21 ָת מִּ ָלַקחְׁ ֵזיָת ַעל-ר ַעלַהָּדם ֲאשֶ -וְׁ הִּ ָחה, וְׁ שְׁ ֶשֶמן ַהמִּ ֵבַח, ּומִּ זְׁ ַעל-ַהמִּ ַעל-ַאֲהֹרן וְׁ ָגָדיו, וְׁ ַעל-בְׁ ָקַדש הּוא -ָבָניו וְׁ תֹו; וְׁ ֵדי ָבָניו אִּ גְׁ בִּ

תֹו ֵדי ָבָניו אִּ גְׁ ָגָדיו, ּוָבָניו ּובִּ  At the end of the description of the Bigdei Kehuna, Moshe Rabbeinu is told, "Youּובְׁ

shall take from the blood and the oil and to Shpritz it not only on Aharon and his children but also on his 

clothing and on his children's clothing."  Meaning, blood was sprayed on the Bigdei Kehuna. However, in 

http://kodesh.snunit.k12.il/i/t/t0229.htm#30
http://kodesh.snunit.k12.il/i/t/t0229.htm#30
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Maseches Zevachim 18a (bottom line) it says, או שהיו מטושטשין או מקורעין ועבד עבודתו פסולה  Meaning, if the 

Bigdei Kehuna are dirty then they are not Kosher. So Lechaoira, if you shpritz blood on the Bigdei Kehuna, 

they should become Posul? This Kasha was asked of R'Chaim Kanievsky and can be found in Derech Sicha. 

  

Rebbi suggested a Teretz based on a Chasam Soifer's Yesoid on Esrog. An Esrog that is Minumar (spotted), 

is Posul. The Chasam Soifer writes, that in cities that only have one Esrog, and that Esrog gets passed 

around, and from being passed around it gets spotted, that it is still Kosher. This is even though it looks 

exactly the same as any other Esrog Minumar it is a Hiddur because so many people used it to be Mekayaim 

the Mitzvah. 

  

A similar thing once happened in Camp when someone's hat fell and became dirty on Shabbos. He asked 

Rav Moshe if he could clean it because it is not Kavod for Shabbos to walk around with a dirty hat. Rav 

Moshe said that to go around with a dirty hat because it is Shabbos and you can't clean it is a Hiddur. 

  

We came across this in Parshas Vayeitzei 29:17 ַפת  יז ָתה, יְׁ ָרֵחל, ָהיְׁ ֵעיֵני ֵלָאה, ַרּכֹות; וְׁ ֶאה-וְׁ יַפת ַמרְׁ  ,Meaning ֹתַאר, וִּ

Leah's eyes were puffy. Rashi says the reason is because she thought that she was to be married to Eisav so 

she would cry. How does Rashi know that there was a reason that Leah didn't look beautiful? Maybe she 

just didn't look beautiful? 

  

The Sifsei Chachamim there said that the Torah wouldn't talk in the G'nus of Leah. So if the Torah is saying 

that the eyes of Leah were not beautiful, they must have been beautiful, however, if they were not beautiful 

because of the crying that she did, then that was a Noi for her.  

  

So here by the Bigdei Kehuna as well, the fact that they were sprayed with blood is a Noi for the Begadim 

and not a Chisaroin because the blood was Mekadeish the Begadim. This is why the Begadim were Kosher. 

  

ָתיו  ל 29:30 ָבָשם ַהֹּכֵהן ַתחְׁ לְׁ ים, יִּ ַעת ָימִּ בְׁ ָבָניו:--שִּ ָשֵרת ַבֹקֶדש-ֲאֶשר ָיבֹא ֶאל  מִּ  Meaning, the Kohen Gadol ֹאֶהל מֹוֵעד, לְׁ

wears the Begadim for 7 days and this is the one who succeeds the prior Kohen Gadol from his children. 

Rashi says, :מלמד שאם יש לו לכהן גדול בן ממלא את מקומו, ימנוהו כהן גדול תחתיו תחתיו מבניו Meaning, if the Kohen 

Kadol has a son who is fit to replace him, then he replaces him when he retires or dies. 

  

Why do we need this Drasha? Later by the Mitzvah of Melech, we learn that a son who is fit to take over 

his father in any position takes over B'yerusha. So why do we need a special Posuk by Kohen Gadol if it is 

that way for any position in Klal Yisrael? 

  

There is a Chazal that Rav Pam used to quote. There is an issue whether a Rav's son takes over the position 

of Rabbanus of the Father. There is an interesting Stira in the Chasam Soifer in Teshuva 13 and 14. One he 

Paskens one way that the son does Yarshun and one he Paskens that the son doesn't Yashun the father's 

position.  

  

Rav Pam quoted a Chofetz Chaim which is based on a Gemara in Maseches Yoma 73a (top line) that 

says,  דף עג, א גמרא  תלמוד לומר )שמות כט( שבעת ימים ילבשם הכהן תחתיו מבניו אשר יבא אל אהל מועד מי שראוי לבא

אל אהל מועד ואם איתא מיחזא חזי אמר רב נחמן בר יצחק הכי קאמר כל שעיקר משיחתו לאהל מועד יצא זה שעיקר משיחתו 

 Meaning, the Posuk here is saying the only position of Kohen Gadol that goes B'yirusha is a Kohen  למלחמה

Gadol who goes into the Ohel Moed.  However, the Kohen Gadol that is Mashu'ach for Milchamah does 

not go B'yirusha. 

  

The Chofetz Chaim was Masbir that as long as a son is capable even if he is not the best man for the job, 

he will take over the father's position B'yirusha. However, by the Mashuach Milchama when you are going 

out to battle which is a Makoim Sakana, you need the best person who can inspire people and be the best 

motivator. 

http://kodesh.snunit.k12.il/i/t/t0229.htm#30
http://kodesh.snunit.k12.il/i/t/t0229.htm#30
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The Chofetz Chaim explained that it is the same with a Rav. Sometimes you just a have to be a Rav that 

can answer Choishen Mishpat Dinim and other matters that need someone who is knowledgeable. You 

don't need the best, you just need a competent person. So then a son can Yarshun his father if he is fit. 

However, sometimes a Rav takes a position in a city where there is a Milchama going on for the Neshama 

of Klal Yisrael, then the position must go to the best person. 

  

Maybe the Chidush of this Posuk is that only a Kohen Gadol that goes into the Koidesh gets B'yirusha 

which is L'afukei a Kohen Gadol who doesn't go B'yirusha which is a Mashuach Milchama. 

  

יץ ֵנֶזר-ַוַיֲעשּו ֶאת  ל 39:30 תּוֵחי חֹוָתם-צִּ ַתב פִּ כְׁ בּו ָעָליו, מִּ תְׁ כְׁ  Regarding the Tzitz, in ֹקֶדש, ַליהָוה--ַהֹקֶדש, ָזָהב ָטהֹור; ַויִּ

Maseches Gittin 20a (15 lines from the bottom) we have the Inyan of Chakika (engraving) is it like writing 

or not. So for writing a Get, you can scratch out the words and it is like writing the Get. The Tzitz had the 

words Koidesh Lashem scratched out so we learn that Chakika is like writing. 

  

The Minhag is to write a Sefer Torah, Tefillin, Mezuzois, and a Get using a quill. Is this a Halacha L'moshe 

M'sinai that you have to use a quill and a feather? Why can't you use a pen? 

  

We find in the Rama in Hilchos Gittin 125:4, the idea that a person should not write with metal by a Get. 

The reason is that you will press down on the parchment with the metal and this engraving or scratching 

will be considered writing. We want the writing to be with ink. Why do we need writing with ink? If 

Chakika is good, why not do Chakika? 

  

The Nesivos explains that the husband is really Mechuyav to write a Get, however, he makes a Shaliach 

and the Sofer writes for him. So if he writes with metal than he first will be doing a Chakika because he 

will be pressing with the metal on the piece of paper and then the ink will flow onto the Chakika. It turns 

out that it is a Ksav Al Gabai Ksav.  The bottom line is the Chakika the scratching and the top is with ink. 

Both the Chakika and the ink are Kosher. However, the husband made the Sofer a Shaliach to do the Kesivas 

Haget, to do one writing. So the Chakika is M'Toras Shelichus. The husband didn't make the Sofer a 

Shaliach to write 2 Gittin. So the ink which is on top is already not done with Shlichus. In a case of Ksav 

Al Gabai Ksav the bottom Ksav is Bateil and the top Ksav is the one that counts. Since Chakika is like 

Kesiva the Chakuk Get is Bish'lichus the husband and the ink is not Bish'lichus the husband, so since the 

ink is on top, it would Pasul. Because of this Chumrah, the Nesivos says the Minhag is to use a quill. 

  

The Kasha of the week is: In Siman 340 we find that you are not allowed to take your fingernail and make 

a mark on a page. Sometimes you are reading and you want to leave a mark where you are up to. When you 

leave a mark with a fingernail, it is a mark that will remain and it is a Issur of Kesiva on Shabbos because 

we Pasken that Chakika is like Kesiva. 

  

In Siman 340:3 the Rama Paskens that you are not allowed to cut a cake or a cookie that has lettering on it 

on Shabbos. The Mishna Berura Pasken like the Rama and this is our Minhag as well. However, the Rama 

says and the Mishna Berura brings that it is only Assur to cut a cake or a cookie that has lettering if the 

lettering is written with icing on the cake, however, if the lettering is indented into the cake than it is Muttar. 

There are many cookies and chocolate that have words on them indented into them. The Issur of Mechika 

is only if the words are written like ink on paper, which is like icing on a cake or cookie. 

  

It is a Davar Pele because we Pasken that Chakika is like Kesiva. If so, it should not make a difference if 

the icing is on a cake or there are words indented into the cake or cookie, the same Issurim should apply? 

  

A Dvar Torah on Purim: Esther's Cheilek in the Neis of Purim came because she had a specific Zechus. It 

was the Zechus of Tzniyus that Esther had. What Zechus did Mordechai have? 
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In the Sfas Emes 637 (Taf Reish Lamed Zayin) he explains the Posuk 2:11 ָכל  יא ַהֵלְך, --יֹום ָויֹום-ּובְׁ תְׁ ַכי מִּ ּדֳּ ָמרְׁ

ֵני ֲחַצר ֵבית פְׁ ים:-לִּ ֵתר, ּוַמה-ָלַדַעת ֶאת  ַהָנשִּ לֹום ֶאסְׁ ֵיָעֶשה ָבּה-שְׁ  Mordechai didn't miss a day. This was a big thing 

because this was over a few years that Mordechai checked on Esther every day and this was the Zechus that 

caused Mordechai to have a part in the Neis. This idea of giving and not being selfish is the Yesoid of the 

whole miracle of Purim. Everything that happened was because of a tremendous giving. 

  

Esther gave and was sacrificing her whole life, literally as it says in 4:16 י תִּ י, ָאָבדְׁ תִּ ַכֲאֶשר ָאַבדְׁ  She was forcedוְׁ

to be in the house of Achashveiroish where she didn't want to be. 

  

Mordechai also gave as it says in 10:3 ֹרב ֶאָחיו  ג ָרצּוי לְׁ ים, וְׁ הּודִּ ָגדֹול ַליְׁ ֵורֹוש, וְׁ ֶנה ַלֶמֶלְך ֲאַחשְׁ שְׁ י, מִּ הּודִּ ּדֳַּכי ַהיְׁ י ָמרְׁ ֹּדֵרש --ּכִּ

ָכל ֹדֵבר ָשלֹום לְׁ ַעמֹו, וְׁ עֹו-טֹוב לְׁ ַזרְׁ   We know that Mordechai went down in a Ruchniyas Madreiga because he got 

involved with being a Prime Minister for Achashveiroish. That was the most selfless thing he could do. To 

give up his Madreiga in Ruchniyas for Klal Yisrael and Mordechai did it. This was the Zechus that 

Mordechai had. This is the Yesoid of Purim. 

  

Even the (9:27) יְׁ   כז יםקִּ הּודִּ לּו( ַהיְׁ בְׁ קִּ מּו וקבל )וְׁ Originally, Klal Yisrael was Mekabeil the Torah for selfish 

reasons because Hashem threatened them with a mountain on their heads, so they had self interest. Here 

they were Mekabeil without self interest. 

  

Maseches Megillah begins with מגילה נקראת בי"א בי"ב בי"ג בי"ד בט"ו  דף ב, א משנה This Inyan of when the 

Megillah can be read is really a side Inyan of Purim. Why does the Masechta start this way? The truth is it 

is the same idea. The Gemara explains that the people who lived in the cities sacrificed because they would 

rather Lain the Megilla on Purim, however, for the sake of the people who came in from the surrounding 

smaller towns they had a Laining on the 11th, 12th, or 13th. This is also a Madreiga of giving. 

  

This connects to Parshas Tetzaveh because in the Parsha we have all the Begadim of the Kohen and at the 

end of the Parsha we have the Mizbai'ach Haketores. The Mizbai'ach Haketores doesn't belong in Parshas 

Tetzaveh and the Rishonim starting from the Ramban talk about it. 

  

Rav Moshe used to say, that the reason that the Mizbai'ach Haketores is in Parshas Tetzaveh is because this 

Parsha talks about the Middah of a Gadol B'yisrael. The Gemara says that the Ketoires smelled as far away 

as Yericho. They gave. 

  

A Kallah in Yerushalayim didn't have to put on perfume because they were Nehena from the Ketoires. The 

Ketoires gave Hana'a all over the place. Rav Moshe used to say that is why the Ketoires is in the Parsha of 

the Bigdei Kohen and Kohen Gadol. The Kohanim always had to be dressed in the Middah of giving. 

  

Mordechai is learned out from the Torah because of the words Mar D'ror which comes from the Ketoires 

which is this Middah of giving. This is the Yesoid of Purim. Purim is a Yom Tov of giving not only of your 

money but also of your Koiches to your Avoidas Hashem.    

 

  

Rabbi Reisman - Parshas Teztaveh 5769 

  
This weeks Parshah discusses the Bikdei Kehunah. There is a Chakira that can be found in the Asfan 

Deoiraisa Siman Yud Tes. The Kler is, what is the nature of the Bigdei Kehunah? Either we can learn that 

the Bigdei Kehunah is the Din in the Kohen. Meaning, it is sort of the Din of the Gavrah. To do the Avoida 

the Kohen must be wearing the Bigdei Kehunah. Or it may be that the Bigdei Kehunah is not a Din in the 

Kohen at all, however, it is a Din in the Avoida. Just like the Avoida in the Bais Hamikdash requires a Bais 
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Hamikdash, a Makom, it also requires certain people, namely Kohanim, so too it requires that Bigdei 

Kehuna must be worn. 

  

A Nafka Mina would be if a Kohen Hedyot performs the Avoidas Yom Kippurim wearing the Daled 

Begodim which is the normal way a Kohen Hedyot is dressed, what Aveira is he Oiver? Either he was 

Oiver on the Gi'zairas Hakasuv that only Aharon Hakohein can do this Avoida and not a Kohen Hedyoit. 

In that case he would be Oiver on a Lav Haba L'asei. 

  

Or do I say that this was M'chusar B'gadim, because this Avoida of Yom Kippur requires 8 Begadim and 

he was only wearing 4 Begadim. This would actually be much worse because he would be Mechuyav Misah 

versus the other scenario where he is Oiver on a Mitzvas Asei of that he must be a Kohen on Aharon's 

caliber to perform the Avoida on Yom Kippur. 

  

A second Nafka Mina is whether the Bigdei Kehuna are considered to be a Kli Shareis. If the Bigdei Kehuna 

are a Din in the Avoida, then just like the Avoida needs a knife for Shechita and a Basin for the Kabalas 

Hadam and those are Kli Shareis, then the same can be said regarding the Bigdei Kehuna that are necessary 

for the Avoida in that it should be Kli Shareis. However, if you learn that it is just a Din in the Kohen, then 

if there was a Din that the Kohen must wear clothing then it wouldn't make it Kli Shareis, so since there is 

a Din that a Kohen in order to perform the Avoida must wear specific Begadim, it doesn't make it Kli 

Shareis. Here we actually find a Machloikes between Tosafos and the Ritva in Maseches Kiddushin Daf 54 

if the Bigdei Kehuna has Kiddushas Haguf. If you hold that the Bigdei Kehuna has a Din of Kli Shareis 

than it means that it has a Din in the Avoida and if not than not. 

  

There is a Mekor for this in our Parsha from an Ohr Hachaim Hakadoish. On the Posuk 28:2( ֵדי גְׁ יָת בִּ ָעשִּ -וְׁ

ָאֶרת פְׁ תִּ ָכבֹוד, ּולְׁ יָך, לְׁ ַאֲהֹרן ָאחִּ ָכבֹוד) He asks what is Pshat in that the Bigadim should be made .(ֹקֶדש, לְׁ  He says ?(לְׁ

the Posuk is telling us Farkert that it is a Din in the Kvoid Hakehuna. That it is Davka a Din in the Kehuna 

and not a Din in the Avoida. The Gemara says that Rav Akiva asked Moshe during the days of the Milu'im 

what did he wear? He wore white clothing. This is a Raya that it is not a Din in the Avoida because he didn't 

wear Bigdei Kehuna, however, it is a Din in the Kohen. Moshe Rabbeinu was not a Kohen. This is the Best 

Nafka Mina of all. 

  

Rebbi presented his own piece. Are the Bigdei Kehuna needed for the Avoida B'etzem or is it just part of 

the Kehuna. Money was given at the beginning of Parshas Teruma for the Mishkan. The people who gave 

the different items of Zahav, Kesef, or Nechoishes didn't give it for one specific item, they gave it to the 

treasury of the Mishkan and from there things were made. If so, the people who gave, gave for Kedushas 

Haguf, so how could they take from that gold and silver and make Bigadim out of it? It would have to be 

that the Bigdei Kehuna are also Kedushas Haguf. So Mimeila it is appropriate to take from there. 

 

 


