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The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גמר חתימה טובה and גוט שבת
ms 

 ַיֲעֹרף ַּכָּמָטר ִלְקִחי ִּתַּזל ַּכַּטל ִאְמָרִתי      [32:2]
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ְזֹכר ְימֹות עֹוָלם ִּבינּו ְׁשנֹות ֹּדר ָוֹדר       [32:7]  
 
 
 
 
 
 

תשובה-פרשת האזינו   
 

חה'תשע''  

 

Let my lessons flow like rainfall, let my sayings drip like dew 

In this possuk, the Torah is likened to both rain and dew.  Rashi comments that tal (dew) 

is something to which everybody is usually positively disposed, whereas one’s pleasure 

in relation to rain may be somewhat dampened by being caught unexpectedly in a sharp 

downpour that soaks through to the bone.  Rain may also be an unwelcome visitor for 

those who have valuable items exposed to the elements that can be damaged by it.  

Given its lack of universal appeal, why is rain mentioned at all in the context of describing 

the Torah?  This question is asked by the sefer Maskil Le’Dovid, who suggests it would 

be better to limit the comparison of the Torah to dew alone.  In answer, he explains that 

whilst dew may be pleasant and have some beneficial effect, it is insufficient on its own 

to promote healthy growth in both plants and vegetation.  Rain is still needed for this 

purpose and it cannot be foregone.  So too is the situation with our Holy Torah.  As the 

Arizal explains, the p’shat (simple or basic meaning) of the Torah is compared to tal in 

that it enjoys universal appeal and is something that everyone can study and chapp 

(grasp/understand).  Rain is a metaphor for the sodos haTorah (mystical secrets of the 

Torah).  These facets are not for everyone to study or comprehend.  Indeed, the analogy 

with rain can be extended.  Just as heavy rains can cause damage to people and property 

when unprotected, so too exposure to the sodos haTorah can be damaging for a person, 

who is either unprepared, or may even be unsuited, for such a profound level of learning.  

Nevertheless, if one has the capacity and approaches it correctly, the rain of Torah has 

the capacity to help us really grow in our spirituality.   

 

 

Remember the days of yesteryear, understand the years of generation after generation 

With its reference to both remembering the days gone by and the directive to understand each of the previous generations, 

this possuk seems to be emphasising the importance of acquiring a knowledge of our history.  However, Rav Moshe 

Shternbuch explains that studying Jewish history is conceptually different from not about places and times, cultures and 

customs.  Jewish history is meant to teach us fundamental lessons in emunah (faith) and bitachon (trust in Hashem).  Rav 

Shternbuch quotes Rav Yechezkel Abramsky who points out that in Megilas Esther it states that the whole story of the 

miracle of Purim is written in the annals of Poras and Modai.  Why does the Megilah need to tell us this?  Rav Abramsky 

explains that at first glance we might well think that the Megilah is simply telling us the story of Purim. Therefore, … page 2 



 

השבת-ישראל את-בניושמרו   

השבת-לעשות את  
 

One who observes Shabbos Shuvo properly atones 

for all of the Shabbosim of the year which he did not 

observe properly.  This is based on the Arizal, who says 

that the seven days between Rosh Hashono and Yom 

haKodosh correspond to the seven days of a week.  

They can atone for the past as well as influence the 

coming year.  Shabbos especially, which always 

inspires and brings brocho to the following week, has 

the outstanding power during the aseres yemei 

teshuvoh to atone for the entire past year and bring 

brocho to the coming one.  This does not refer 

exclusively to refraining from forbidden melocho 

(work), it also includes kedushas (sanctifying) 

Shabbos and conducting oneself in a way 

that is appropriate to this holy day. 
 

 

The Rebbe Reb Yehonoson Eibshutz 

 
 

When I proclaim the name Havayo, ascribe greatness to our G-d 

This possuk is quoted in the Gemoro [Maseches Brochos 21a (see 

Rashi) and other places] as the source for reciting omein after 

hearing a brocho.  We are all familiar with the basic interpretation 

of the word omein, which is that it is an acronym for the words 

k'eil melech ne'emon.  It has the function of affirming the 

declaration made in the brocho itself, through the now conjoined 

eidus (testimony) of the one making the brocho and the one 

confirming it.  The word omein is interpreted on a deeper level to 

hint at three pillars of Jewish belief, enumerated by the Sefer 

Ha’Ikkorim.  They are the existence of Hashem; that the source of 

the Torah is divine; and that there is also divinely ordained reward 

and punishment.  The letters each represent these fundamental 

concepts: K’eil – Hashem is G-d; melech – He is the King who 

proclaims His laws through the Torah; and ne’emon – He is faithful 

to reward or punish His subjects.  It is brought in the name of Rav 

Mordechai Benet that these three principles are alluded to in the 

very next possuk.  Ha’tzur tomim po’olo (the Rock, His work is 

perfect), refers to Hashem as Creator of all.  Ki chol derochov 

mishpot (for all His ways are justice), as revealed to us through 

Hashem’s Torah.  Tzaddik ve’yoshor hu (He is righteous and just), 

meaning that He must therefore reward and punish 

appropriately.  The power of responding omein to a brocho should 

never be underestimated.  There can be no better time to commit 

to investing a little extra kavonnoh (focussed concentration) in 

our recitation of omein and omein yehei sh’mei rabbo.  In the 

zechus (merit) of our efforts may Hashem seal us all for a year of 

sweetness and blessing. 

 

… the Megilah specifically tells us that if you are 

interested learning about world history.  It is in the 

sensational story, you will get a better and more 

detailed account in the Persian history books.  The 

Megilah itself was written al pi ruach hakodesh 

(with Divine influence) and is intended to teach us 

about all the nissim (miracles) that Hashem does 

for Klal Yisroel and the tremendous kindness that 

he bestows on us.  If you want to understand the 

ways of Hashem, then the Megilah is a perfect 

source.  However, if you are looking for a good 

story you will be sorely disappointed and are 

searching in the wrong place.  The lesson here, says 

Rav Shternbuch, is that we are in danger of 

misreading Jewish history, and certainly the 

lessons from it, if we seek to acquire our 

knowledge from ‘non-kosher’ sources.  The possuk 

clearly informs us that knowing Jewish history is 

insufficient; we must truly understand the 

teachings from it, if we are to achieve the proper 

benefit that this brings.  Binu shenos dor vo’dor – it 

is not enough to know history, the real benefit is 

only achieved by understanding it.  When studied 

properly, Jewish history is not history; it is Torah. 

 
 

Continued from page 1 

ם       [32:3] י שֵׁ  ֹגֶדלָהבּו  ֶאְקָרא 'דכִּ

אֹל ינּוקלֵׁ  
 
 
 
 

 

 

 


