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MAZAL TOV TO RABBI & REBBETZIN MOSHE PLUTCHOK ON THE ENGAGEMENT OF THEIR DAUGHTER CHAYA TO EZRIEL SHULMANS!

Candle Lighting: 5:05pm

Mincha-Kabbolas Shabbos: 5:15 pm 

Shalom Zachor in Shul:                TBA - Dr. Yitzchak & Riki Reich 

Shacharis: 8:45 am 

Sof Zman Krias Shema: 9:33 am (Gr’a)

Shiur for Men & Women: 4:15 pm - Rabbi Plutchok

Mincha: 5:00 pm

Maariv: 6:14 pm

Motzai Shabbos: 6:24 pm(60 min) - 6:36 pm(72 min)

Avos Ubanim: 6:45 pm

SHABBOS SCHEDULE

Shacharis Sunday: 8:00/9:00 am - Followed by Breakfast & a Shiur 

Mincha/Maariv: 5:10/5:25 pm 

Maariv with Yeshiva: 9:30 pm

Shulchan Aruch In Depth Daily: 7:00 am - Rabbi Plutchok

Kitzur Shulchan Aruch Daily: After the 8:00 am Shachris

Amud Yomi ‘Megilla’ Daily: 9:00 pm - Rabbi Plutchok

Rabbi Reuven Khasken Class on “Introductory to Jewish Thought” - Wednesdays at 9 pm 

WEEKDAY SCHEDULE
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My family is preparing, this Shabbos, iy”H, to usher in its 
newest member into the Covenant of Avraham Avinu, 

with his Bris Milah. In that rite, a Jewish male is perfected by 
removing a bit of tissue. Thus, in its natural state, the  body is 
considered to be imperfect for a Jew, even if for everyone else 
it is the natural state, if all is normal, which can be considered 
perfect. Achieving that perfection is so lofty an attainment that 
the child must experience the holiness of a Shabbos first in 
order to be able to receive that elevation. 

Similarly, we understand that the Creator gave us a beau-
tiful world, but even in pristine nature, it still requires man 
to cultivate and develop it - l’ovdah ul’shomrah - for it to be 
brought to the state it was designed for. Thus, part of the plan 
of Creation is that it is up to Man to continue and to complete 
acts of creation. It is his prime mandate, and the goodness that 
derives from that is a reason for Creation itself. 

We know that of the many mitzvos we have, there are 
those for which the reason is given, those for which the reason 
is not given but for which a rational reason may be discerned, 
and then there are those whose purpose remain an utter mys-
tery, their fulfillment an act of pure faith.

I believe that there are also mitzvos that were not actually 
given, expectations of us by our Creator that are not specifi-
cally contained in the taryag (613) mitzvos of the Torah, or the 
seven mitzvos that apply to all human beings, but are neverthe-
less where, I submit, God wants us to go, a level we need to 
attain for mankind to perfect itself and to achieve the mandate 
inherent in what God put us here for. It is part of continuing 
and completing acts of creation.  And just as more primitive 
man could not achieve things modern man can, so too society 
at large has a mandate to develop itself morally and ethical-
ly.  Thus, l’aniyus da’ati, there are societal and civilizational 
achievements that are possible -- and expected-- now,  that 
might not have been expected of society in an earlier stage of 
its development. 

In the avalanche of laws laid out in Parashas Mishpatim, 
immediately subsequent to Matan Torah, which govern how 
we are to relate with each other, the first is about servitude. It 
is interesting to note that this set of laws, about eved  Ivri, is the 
segue to an entire system of law and ethics affecting our lives 
in nearly every way. But if it’s about ethics, about decency, 
fairness and goodness, how is possible that our holy Torah, the 
defining source of what, in fact, is decent, fair and good, per-
mits slavery? True, an eved  Ivri is not a true slave in the full 
sense of the word, and even full fledged slavery is not really 
slavery the way we usually think about slavery (with perhaps 
more obligations on the part of the owner toward the slave 
than the slave toward the owner)  but the institution of slavery 
is, in fact legal. And that it is, at least on paper, permissible, is 
mystifying, even as it is disconcerting. 

If that revolution in human behavior, the Torah, outlawed 

eating pork, if the Torah separated out one day of every week 
to be given over to the spirit, with work forbidden, it the Torah 
outlawed charging our brethren interest, if the Torah forbade 
avodah zara in any form, if the Torah mandated that we share 
what we have with the poor, if the Torah had room for 613 
commandments, if the Torah is about goodness and decency, 
why did it not also include, as part of that revolution, the out-
lawing of slavery?

I would suggest that it is omitted precisely because it is 
so important, so central to human decency, that forbidding 
it would be, in a sense, the “easy way out” as far as human 
beings, and human civilization, perfecting themselves is con-
cerned.  It is a far greater accomplishment for slavery to be out-
lawed, along with racism and bigotry to be viewed with horror 
and disgust, for decency  and fairness to be the expected norm 
as a function of human ethical development derived from the 
Revelation at Sinai, but the end result of human choice. Hu-
man beings serving God and fulfilling the function they were 
created for by following the ethical dictates commanded to 
them by their Creator to their logical, and desired, conclusion. 
It’s about what God wants of us: goodness taught and so well 
internalized  that it becomes goodness that is self-driven.  

And so, a word about goodness and decency.  I had five 
wonderful machatonim.  Americans all, three were born here, 
one is Israeli, and one Palestinian. Last Shabbos was the fifth 
Yahrtzeit of the Palestinian. 

Lest you be confused, until the recent past, when a “na-
tion” of Arabs, now commonly called “Palestinians” was con-
trived, with a fabricated history, for political purposes to fit the 
narrative of our enemies, the term “Palestinian” referred pri-
marily to Jews living in pre-State Israel, then called Palestine. 

Yossi Eisenstadt a”h was a Palestinian by birth. He was 
an aristocrat by lineage. But mainly, he was a prince, by vir-
tue of his lifelong striving for self perfection. Quietly and pri-
vately excellent in his devotions to God, the part he revealed 
was evident in how he related to other people. And that latter 
excellence, like the child who is perfected by his bris, like the 
beautiful earth perfected by its fruitful development, like so-
ciety going beyond the bare legal requirements and striving 
to achieve the full measure of man’s potential for goodness, 
my Palestinian mechutan, the beloved and sorely missed Yossi 
Eisenstadt, may he rest in peace, perfected himself like few 
other people.  The beautiful family he left behind (and I am 
especially grateful for his Akiva, who is now my beloved son 
too) bears testimony to his accomplishments. The feelings of 
others toward him and about him bear testimony to his exem-
plary character, and to the very excellence of his striving for 
personal excellence. Yehi  zichro baruch. 

Yerucham Baruch Reich
Parashas Mishpatim 5778

MY PALESTINIAN MECHUTAN
Yerucham Reich
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“V’aileh Hamishpatim asher tasim lifneihem.” 
“And these are the statutes that were placed in 

front of them...”
Hashem’s “placing” of the Mitzvos in front of the Jews is 

a usage of terms which piques Rashi’s interest. What does this 
“placing” mean? What does this unique description represent?

Rashi says that not only was Moshe commanded to teach 
the detailed laws of the Torah to the Jews but he was also 
required to explain their underlying principles and reasoning.

It was not enough to teach a superficial, cliff-noted, review 
of the Torah, but the laws were to be placed before them, in 
their expanded fullness, like a table that is set and ready for 
a meal. This was done so the people would understand them 
and be able to apply them properly as their lives evolved. 

That makes logical sense to us. It is obviously better to 
know the “why” of Torah and the reason we are doing, in 
addition to the “what” of Torah.   Yet, Rav Moshe Feinstein 
asks, what is so wrong if we perform Mitzvos and Torah as we 
were taught to do so from our Teachers and Parents? We trust 
and have the faith. We know it’s true and good, we understand 
that we are Maaminim b’nei maaminim and what we have is 
tradition and emes. So, why is the Torah putting emphasis 
and stressing the idea of delving into the understanding 
the Mitzvos and the words of the Torah. In short, what the 
significance of this “placing”? 

Rav Moshe Feinstein himself sees an important idea and 
lesson in these words as he explains the differential impact 
between the two ways of accepting and observing Torah and 
Mitzvos. 

When we do things, when we perform Mitzvos, without 
fully knowing why we do them, or what they accomplish or 
what they are for, it is like working listlessly and endlessly 
at a dead end job without knowing what our job is really 
contributing to. The person drudgingly working that job 
would feel the pull and push but would not and does not come 
to love it at all for he does not necessarily understand it. It is 
an onus and yolk not taken lovingly and when he does get up 
in the morning he is definitely not looking forward to the work 
of another day.

 But imagine the owner of the business who loves his job, 
who understands the accomplishments that is to be had. Or 
for the same price, imagine an employee who has a sense of 
ownership for what he does. He understands what is at stake, 
he knows what his job is, what his lifework is geared to. The 
drive of success is rooted in his understanding that what he 
does actually matters, and the efforts he inputs are and will 
always be relevant.   

If our performance of Mitzvos retain an ideological and 
emotional value it would not be viewed as a burden in life. The 
yoke of Torah wouldn’t seem heavy at all. The responsibility 
of Mitzvos would be an honor to keep and it would be a 
pleasure to perform as it would be part of our life’s work. 
It would be done with an alacrity and a defined spirit as the 
objective and attainment of a being the chosen nation redefines 
our paradigm of a “yoke” of Torah not as an encumbrance or 
annoyance but as an honor and moral imperative. 

That, Rav Moshe says, is the significance of knowing the 
Mitzvos, of understanding the Mitzvos and appreciating the 
Mitzvos. 

And that, says Rav Moshe, is the underlying idea of 
the two words which Klal Yisroel said whilst accepting the 
Torah which propelled them to the level of angels- that is 
when they said Naaseh V’nishma. They were saying that they 
understood the foundation and importance of the Torah. Torah 
is the lifeblood of a Jews’ existence in this world. When they 
pronounced those words they were in essence saying that 
whatever would be asked of them they will do. The goal was 
clear, the accomplishments stood to be great, and once that 
understanding comes into play everything else is acceptable 
and perceived with an ease. That, Rav Moshe says, is the 
underlying idea of Naaseh V’nishma.     

Horeb is book which we have quoted from in previous 
articles. Horeb is Rabbi Samson Raphael Hirsch’s masterful 
presentation of Jewish laws and observances, with particular 
emphasis on their underlying ideas. It has proven in many ways 
to be Hirsch’s most decisive work, representing a milestone in 
the return to halacha (Jewish law) as the pivot of Jewish life. 

The imperative for his writing of Horeb was the 
overwhelming flow of assimilation and lack of observance 
by the Jews of Western Europe and especially his hometown 
in Germany. Rav Hirsch’s decision was to write a book to 
show that Torah is not archaic or outdated but was powerfully 
relevant in their time as well. His intention and eventual success 
was to win back the Jewish youth of his day by introducing 
them to the underlying ideas of Torah laws. He showed them 
that the Torah’s religious commandments, or mitzvoth, are not 
mere “ceremonies” to be discarded at will, but Divine rules 
of life for the people of G-d, eternal and inviolable, that they 
are religious power-stations which create a spirit of holiness 
among the people of Israel. 

Rav Hirsch’s words still ring true today. Horeb can serve 
to re-kindle anyone’s commitment to the Torah and Mitzvos. 
It is one of the important books for any thinking Jew.

The question we asked earlier is obviously and clearly 

MEANINGFUL YIDDISHKEIT
R’ Akiva Eisenstadt  Rosh Kollel
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rhetorical, as we all know that it’s so fundamental to know 
why we do what we do. Yet, the Baalei Mussar always point to 
the flaw that affects us all the “Mitzvos Anashim Melumada”- 
the doing of what we do by rote. Without rhyme or reason, 
without feeling or emotion. That can plainly lead to observance 
with little to no feeling.

But if one would study, learn, know and appreciate the 

greatness that is Torah and Judaism; If one can teach that to 
his children and grandchildren; if the ideals and essence of 
Yiddishkeit are transmitted in an understandable manner, then 
the Torah and Mitzvos will live with a light that would kindle 
itself generation after generation. 

R’ Akiva Eisenstadt

R’ Heshy Kahan|Chaver HaKollel

Q: As the Parshah describes the tremendous amounts 
of funds that were given towards the construction of 
the Mishkan (tabernacle) the question is raised should 
ma’aser (tithing) be given in the same way that Teruma 
etc. was given?

A: There is a fundamental difference between the giving 
of Teruma, tithing of the gifts to the Kohanim and Leviim 
and the tithing of money.1 In general the obligation to give a 
portion of your crop or flock is on the entire amount of money 
that you have (gross income). This is not the case by ma’aser 
kesafim (tithing money) in which one is obligated to give only 
on what he takes home as profit (net income). 

Q: What is the idea behind such a difference that one may 
make certain deductions before separating ma’aser from 
his monies?

A: In a powerful response towards a question on the extent 
of someone’s obligation to give ma’aser the Chavas Yair 
explains that the concept of giving ma’aser is so great that 
it literally makes one a partner with Hakadosh Baruch Hu. 
So much so that there are legal ramifications in Halacha that 
arise as a result of this understanding. Meaning that just as a 
shutfus (partnership) is only split between the owners after 
all the expenses of the business has been deducted so too by 
ma’aser, the partnership with Hashem is deducted this way as 
well.

Q: What expenses of a business can be deducted before 
separating ma’aser money?

A: Any money that needs to be spent in order to make more 
money is a viable halachic deduction. Therefore any money 
spent on:

	income tax

	state and federal tax

	theft insurance  

	fire insurance 

	malpractice fees2

can be deducted appropriately prior to tithing his income. This 
is opposed to:

	house insurance

	property tax

	life insurance

that should not be deducted as these costs are not a part of 
making money and are rather included in every day expenses.

Q: Is one able to deduct the costs of transportation as well?

A: This question was asked to Dayan Weiss3 in which the 
inquirer wanted to purchase a luxury car in order to draw 
a stronger customer base to his business (as is the case in 
various professions where the image of the salesman is just 
as important4 as the actual product being sold). In discussing 
whether or not it can be deducted as a business expense the 
response was that if it was necessary for the business to 
prosper then one may deduct it accordingly and give ma’aser 
after that. 

Q: Does this mean that one may always deduct the monthly 

HALACHIC PERSPECTIVES: Exemptions In Maaser
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R’ Heshy Kahan

costs of one’s car (lease, purchase etc.) before dividing up 
ma’aser?

A: Each scenario would depend on the variables of what 
the business requires. As in general in contemporary 
society where most people travel via automobile one is not 
purchasing a car solely for his business but for family and 
recreational purposes just as well. Therefore one can’t claim 
that it’s entirely a business expense when in essence it would 
have been purchased regardless. That being said if one would 
spend $150 a month on an average car (i.e. Toyota Corolla) 
but in order to present himself in a more financially successful 
fashion5 spends $350 on a higher end brand (i.e. Lexus) then 
the added $200 can be looked at as a business expense and 
deducted before figuring out ma’aser.6 

Q: May one deduct other expenses for transportation as 
well?

A: Assuming that the expenses were incurred in order to make 
money, any;

	gas

	tolls

	possible repairs that are necessary for the business 
(i.e. cosmetic repairs that are pertinent as in the case 
of the luxury car listed above)

may be deducted before calculating ma’aser. Similarly if one 
needs to:

	travel overseas

	take out clients to lunch

	go golfing with potential customers

then those costs may also be deducted before figuring out 
actual profits. 

Q: What about deducting expenses that went towards the 
purchase of clothing?

A: Similar to the case of a car it would depend on what he 
is buying and why. Obviously someone is going to purchase 

clothing even without having a business, the question is 
in what capacity he will be creating his wardrobe. If his 
clientele or customer base would be improved  by presenting 
a more posh look then the difference between the cost of his 
casual suit and the more fancier one can be deducted before 
calculating ma’aser.

Q: May one deduct all of his other personal expenses 
before giving ma’aser?

A: Almost all authorities hold that this would not be permitted. 
As similar to the above mentioned concept of a partnership 
with Hashem, one does not deduct his:

	rent 

	food 

	utility bills

	(basic) clothing expenses 

	vocations

	cleaners bills 

when splitting any actualized income with his business 
partner here too one should not do that. Although there is one 
view, the responsa Avkas Roichel  that contends that one may 
actually deduct all of his expenses it seems that many of the 
later poskim discounted this source and even went as far as to 
question the authenticity of such a psak, claiming that it may 
not actually be the author who wrote it to begin with. Clearly 
the mainstream directive is to separate ma’aser without any 
deductions of regular everyday expenses. 

Q: If someone owns real estate at what point does he take 
off ma’aser from any of his earnings?

A: While some poskim recommend separating every month, 
and others say once a year, in general that is not possible to 
do when dealing with property as the value increases and 
decreases rapidly and without any warning. Therefore one 
is only obligated to calculate (and then distribute) ma’aser 
when his profits become liquid. Only after having actual hard 
currency should one figure out his earnings.
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R’ Heshy Kahan

Q: If one has a few properties or businesses how should he 
go about calculating the profit and losses in order to know 
what to give to ma’aser?

A: If one wants to view each business or property by itself and 
give ma’aser on each one alone then he may do so however the 
poskim hold that one is able to calculate the actualized profit 
of all his businesses and properties together when looking 
to give ma’aser. For example if one made $5000 from one 
business and lost $3000 from another although he may isolate 
the $5000 and give $500,  many hold that he need not do so 
and can combine the two leaving $2000 profit altogether, and 
giving ma’aser on that sum. 

Q: Is one obligated to give ma’aser on gifts?

A: Although there may be room to say that one should calculate 
the worth of any gift he receives and give ma’aser on that, the 
prevailing custom is to only give ma’aser on monetary gifts. 

Q: Does one have to give ma’aser on money that he receives 
from his parents/in-laws?

A: If one gets a monthly stipend from his parents and/or in-
laws and it is understood that the parents/in-laws are giving 
that specific amount for whatever they view the necessary 
expenses of the couple to be then there may be room to exempt 
this monthly “gift” from ma’aser. As similar to a gift that is 
given on tenai/condition,  this stipend becomes a gift given 
on condition that it be used for their expenses and not on 
ma’aser. The same would apply to a child receiving a weekly 
allowance that he would not have to take off ma’aser since 
the amount given was based on the precept that it be used for 
self-care and not to be distributed.  If the parent/in-law knows 
that (i.e.) $100 is being given on $1000 they would probably 
just give $900 to begin with. If however the parents are giving 
the stipend openly with the understanding that the couple can 
do as they please and there are no qualms whatsoever with 
any charity that they choose to take off of the total then by all 
means ma’aser could be given.

Q: Is there any special nuance that is present by the 
mitzvah of ma’aser that no other mitzvah has?

A: The Gemara in Makos states quite clearly from the verse  
“v’chanuni nah b’zos” that Hashem is allowing us to test him 

by giving ma’aser. By no other commandment is any such 
allowance given aside for this mitzvah where one can partner 
with Hakadosh Baruch Hu himself and state both explicitly 
and confidently that “I am testing Hashem to show me b’racha 
by giving ma’aser”. As can be attested to by the many who 
have started to see incredible blessing of increased wealth  
once they have started being scrupulous with giving ma’aser 
that it is not giving at all...it is rather getting.

FOOTNOTES

1. Although there are some who learn that ma’aser kesafim is 
included in the biblical commandment to tithe fruits, animals 
etc. there are some who hold that the commandment is only 
Rabbinic and many who hold that it is actually only a minhag 
(tradition) albeit as strong one. It seems that the custom is to 
follow that view.

2. This is very relevant for Doctors who spend thousands each year 
on this kind of insurance. If a doctor were to deduct ma’aser 
from the gross of all his income before figuring out the cost of 
insurance (that allow him to stay in practice as a clinician, as 
one cannot practice without it) the numbers would obviously be 
much different.

3. Minchas Yitzchok 5:34:6
4. As heard from Al Greenwald CEO of GD department stores in 

Cleveland, Ohio
5. See Nachlas Moshe Berel 4:20 who discusses the heter to even 

purchase items that go against our principles i.e. German prod-
ucts etc. for the purpose of sharpening one’s image in the busi-
ness world

6. This can be noted by popular Public Adjuster Martin Fisch CFO 
of Fisch Associates who is known to abhor anything that smells 
of gashmiyus but yet travels to clients in a luxury SUV in or-
der to placate the clients need to feel that they are employing 
someone who is “good at what he does”. This is clearly solely a 
business expense as when picking up his children from school 
he goes around in a dilapidated mini van with various parts of 
the car attached via duct tape to hold it together. In that case the 
entire lease can be deducted prior to giving ma’aser.

7. And supposedly the Kitzur Shulchan Aruch held this way as well
8. And he certainly would be commended for doing so
9. Igros Moshe Y.D. 1:143

10. In which there are explicit guidelines in Choshen Mishpat that 
one giving a gift can append whichever conditions he so desires 
and if the recipient doesn’t agree then he doesn’t have to accept 
it. In this case even if the couple desires to live on less each 
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month so they can fulfill the wonderful mitzvah of ma’aser it is 
still the prerogative of the parent/in-law to say that they don’t 
want their children to live on a tighter budget and would rather 
they spend the full stipend on themselves.

11. Teshuvos V’hanhagos 3:282
12. Malachei 3:6
13. And various other degrees of good fortune 

R’ Heshy Kahan

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Rosh Kollel

“The aim of man is to become wise and to do good 
deeds” – Aristotle (as quoted by the Rambam in his 

Introduction to the Mishnah).
Within your skull, there lies three pounds of jelly. With it 

you have the power to contemplate the universe, contemplate 
the meaning of infinity, and to contemplate your power 
of contemplation itself. There are an abundance of cells 
performing the necessary tasks in your brain which allow you 
to act, behave, and conduct yourself in the world. It is this 
gift of the mind that separates human beings from the rest of 
creation. Our ability to make deductions in reason, to weigh 
out our options, and to ultimately choose, presents to us the 
opportunities in life to develop and mature as no other species 
can.

The Rambam (1135-1204) asks us to survey creation. We 
will see that every nuance and facet of it has a purpose. Even 
those small seemingly insignificant aspects of creation that we 
may not be capable of attributing a purpose to, also have a 
reason for why they exist.

When we look at man, we see that he has multiple functions 
in the world. In due course, we arrive at the conclusion that the 
primary reason for practically all of his functions is to ensure 
his survival.

And for what reason does man need to survive?
The Rambam conveys that man survives in order to fulfill 

his higher essence, which is to become wise and do good deeds. 
He is meant to go from a lowly state to an exalted one. He is 
to make his vast potential into greatness in action. Without his 
mind being enlightened to this cause, man becomes no better 
than a beast, looking to fulfill physical needs over spiritual 
growth. Man’s greatest asset is his mind and the greatest 
accomplishment man can make is formulating his cognitive 
function to be unified with Hashem in both thought and deed.

Many within the secular world have also reached the 
conclusion that to be wise and to do good deeds is the highest 
purpose of man, yet they have fallen short in its manifestation. 
The Rambam states that in order to properly develop one’s 
intellect and conduct; he must refrain from falling into the 

pitfalls of living a life solely for physical pleasure. The only 
way one can ward off the evils of temptation is to immerse 
oneself in Torah (Kiddushim 30b). The Ramchal (1707-1746) 
in his Mesillat Yesharim (Chapter 6) conveys to us a statement 
from the Talmud (Berachos 32b) which states, “Torah and 
good deeds” is the highest objective of man. True wisdom 
comes from Torah. It could very well be that the Rambam is 
conveying to us that even though the secular intellectual will 
arrive at the same conclusion of developing one’s mind and 
doing good deeds, the proper materialization of this in the 
Divine sense can only be achieved via the Torah. 

In this week’s perasha, we have delineated for us the laws 
which are a continuation of the Torah given to us by Har Sinai. 
It is within the implementation and understanding of these very 
laws that allows for man to touch upon the Divine. He becomes 
wise from them and he is able to do good deeds through them. 
Many times a person may find himself in a position whereby 
the doing of good deeds becomes prevented by how he feels. 
A person may not like someone and feel that his obligation 
of bestowing goodness unto him becomes mitigated and 
discriminatory. He may think that it is only meant for those 
that he feels are fit or worthy of receiving the benefit of his 
goodness.

 What does the Torah have to tell us about this?
Rabbi Avraham Steinberg Shlita tells us that the answer 

lies in a remarkable example expressed in the Torah, where it 
tells us of the commandment to help to load or unload animals 
(Mishpatim 23:5). The Talmud (Baba Metzia 32b) explains 
that if one is faced with one animal waiting to be loaded and 
another animal to be unloaded, a person should help with the 
animal to be unloaded first, because the pain and discomfort 
of that animal holds primacy. The one exception to this rule 
that the Talmud informs us about, is that if the animal waiting 
to be loaded is the animal of your enemy then you should run 
to help him first! The reason is that in helping one’s enemy 
you have an opportunity to subdue the desire to hate and this 
opportunity is even greater then removing the discomfort of 
another animal’s burden.
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Now this is where our state of affairs gets interesting.
Who exactly is this person that we hate?
The Talmud (Pesachim 113b) points out that this enemy is 

actually a deliberate sinner, one which is deserving of hate, one 
which the Talmud states it is a mitzvah to hate him!

So on this Tosafot asks the obvious question. If this person 
is a sinner and the hatred is warranted, why does the Torah 
want us to overcome our hatred of him and run to help him 
load his animal first?

Toisfos gives an enlightening answer. Even though the 
original reason to hate him is justified, what will occur is 
that the sinner will hate back. This reciprocal cycle of hatred 
will cause an escalation of emotions, which can lead the first 
person to hate the sinner personally. This is no longer hatred of 
sin, but hatred of a person.

Hatred of people is our falling prey to our base emotions 
instead of elevating ourselves to be like Hashem. This is 
the greatest challenge that a true servant of G-d faces. To be 
absolutely resolute and uncompromising in his mental beliefs 
towards his Creator, but at the same time to not allow his 
emotions to cause him to have ill will towards others which 
are misguided. It is those souls which need more than anything 
else our humanity if they are ever to return.

True wisdom is acquired by having our minds attuned to 
focus on attaching oneself to be like Hashem. Our behavior is 
the manifestation of this connection. It means that our lives 
become living examples, in both thought and deed, of fulfilling 
and following Hashem’s will. It is in this regard that we are 
able to bring ourselves closer to emulating our Creator and 
ultimately to affect those around us to do the same. 

R’ Aharon Finkelstein

R’ Boruch Yechiel Schreiber
PARSHAS SHEKALIM; LESSONS FROM THE HAFTORAH

This week we lain a special Haftorah, to connect with the 
special Krias Hatorah of Parshas Shekalim. Parshas 

Shekalim is one of the “daled parshios”, the four special sha-
bosim that fall out around the month of Adar each year. Par-
shas Shekalim is the Shabbos closest to Rosh Chodesh Adar, 
and discusses the annual obligation of every Jew to donate 
half a shekel to the Bais Hamikdash to be used for the daily 
Korban Tamid. 

The Haftorah opens with the coronation of King Yehoash 
at the tender age of seven. Yehoash was the only remaining de-
scendant of Shlomo Hamelech after the wicked Queen Athalia 
killed every member of the royal family. Unbeknownst to her, 
her grandson Yehoash was hidden through the efforts of the 
Kohein Gadol Yehoyada, who concealed him for six years in 
the Kodesh Hakadoshim! When Yehoash turned seven, he was 
crowned to become the King, thereby continuing the chain of 
King Dovid’s dynasty.

One of the first things young King Yehoash instituted, was 
to collect funds to maintain and beautify the Bais Hamikdash. 
He had a hole drilled into a box, creating perhaps the very first 
“pushka” and commanded everyone to donate to the “bedek 
habayis” to upkeep the holy place. 

The posuk mentions three times the word “kesef – mon-
ey”, and the Radak says this is to symbolize that King Yehoash 
did not only collect funds for the upkeep and maintaining of 
the Bais Hamikdash, but he also reinforced the requirement 
to pay ‘Eirichin’ which is an allotted amount a person is ob-
ligated to pay, if he makes a vow to give “his self-value” as a 

donation to Hekdesh. Additionally, he also re-introduced the 
requirement for everyone to give a machatzis hashekel for 
the Korban Tamid. Thus, the Posuk mentions three times to 
give money, symbolizing the three requirements of donating 
money that King Yehoash established.  Since we mention the 
reintroduction of giving Machatzis hashekel, it is appropriate 
to lain this Haftorah on Parshas Shekalim.  

The Ahavas Yonoson (Rav Yonoson Eibeshitz ZTL), 
makes a remarkable observation. We know Moshe Rabbeinu 
made the Aron for the Mishkan, out of three boxes with a 
crown towering above them. Two of the boxes were made of 
gold, with the middle one made out of wood. He says this is 
symbolic of the three “crowns” mentioned in Pirkei Avos;” 
Keser Torah, Keser Kehuna and Keser Malchus “. The crown 
on top symbolizes the fourth crown; “vikeser shem tov oleh al 
gabeihem; the crown of a good name is raised above them”. 

It is for this reason, says the Ahavas Yonoson, that the 
middle box is made of wood while the other ones were crafted 
from gold. The crown of kingdom - malchus, and the crown 
of Kehuna are reserved for he elite, those stemming from a 
royal and priestly heritage. Thus they are represented in gold. 
The crown of Torah, however, is available for anyone willing 
to accept the yoke of Torah and willing to apply himself as 
necessary. Therefore, it is symbolized through wood which is 
available to all, rich and poor alike. Indeed, the Torah is com-
pared to wood; “eitz chaim hie limachazikim bo”. 

With this the Ahavas Yonoson explains the actions of 
King Yehoash. Klal Yisroel at that time had Torah, Kehunah 
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R’ Berach Steinfeld
LYING FOR THE SAKE OF TZEDAKA

The posuk in Shmos, Perek Chof gimmel, Posuk zay-
in says, “Midvar Sheker Tirchok.” The Gemara in Mes-

eches Ksubos, daf yud zayin, amud alef teaches us that when 
the posuk is telling us to distance ourselves from sheker, 
it telling us that it is forbidden to lie. There is a machlokes 
Rishonim about what the guidelines are in this prohibition. 
The Yereim in siman resh lamed heh says that the Torah only 
forbade a lie that will cause monetary damage to your friend. 
A lie that is irrelevant as far as monetary damage goes is not 
forbidden. Tosfos in Ksubos, daf yud zayin, amud alef s.v ye-
shabchenu argues with this ruling and says that any kind of lie 
is forbidden, even if it does not cause monetary damage. The 
discussion in the gemara takes place when discussing whether 
one may praise a kallah in front of her husband even if he 
does not think she deserves the praise. Bais Hillel allows this, 
because at the end of the day the kallah is really beloved in 
the eyes of her chosson, so in his eyes the speaker is not lying. 

However, from this gemara we see that because the husband 
deep down thinks the words are true, it is permissible; however, 
if not for that fact it would be forbidden to lie. This is so even 
when there is no monetary loss. The Chazon Ish and Igros 
Moshe come to the same conclusion that it is forbidden to lie 
even in the case where it would not cause monetary damage.

Chazal learn in the Gemara in Yevamos, daf mem gim-
mel, amud alef that one is allowed to lie for the sake of peace. 
Some are of the opinion that it would be a mitzvah to lie for 
the sake of peace.

The Gemara in Brachos, daf mem gimmel, amud 
bais is mashma according to some opinions that one is al-
lowed to lie in order to save one from embarrassment. The Ge-
mara brings down that an Amora paskened in accordance with 
a Tana based on the Amora’s actions. The halacha was really 
not like the Tana. The Amora paskened that way in order to 
save himself from embarrassment. The Gra and Bach have a 

and Shem Tov, but were lacking Malchus. It was in the hands 
of King Yehoash, at his young age to reestablish the king-
dom and the dynasty of King David. To symbolize this, he 
had a hole bored into the door of a box. In Hebrew the word 
“in its door” is written “bidalto” which can also mean “in the 
fourth”. This was symbolizing that he wanted to create the 
fourth box, the box which represents kingdom. 

We can further explain this with the dictum; “ain Malchus 
bilo am; a king cannot reign without a nation”. Therefore, the 
proper way to establish his kingdom, was by engaging all of 
Israel in a common project, and to contribute together towards 
a common goal. This was the true symbol of his kingdom. 
Therefore, King Yehoash had a hole drilled in the door of a 
box, symbolizing the fourth box of kingdom as mentioned, 
and commanded everyone to put money into it thereby creat-
ing one nation with one king. 

It is interesting to note that the Posuk says that there was 
no need to question the treasurers in charge of the coffers of 
the Bais Hamikdash, because they acted with utmost honesty; 
“ViLo yichashvu es ha’anashim … ki Beimunah haim osem; 
They did not make an accounting with the men in charge of 
taking the money, for they acted with integrity”. The Midrash 
in Parshas Pikudei uses this Posuk to explain why Moshe 
Rabeinu was careful not to collect any communal funds by 
himself, but rather did so with at least two others to help him, 

so that no one should accuse him of taking any money for 
himself. The contradiction is obvious. Moshe Rabbeinu is 
careful to be transparent so as to not to attract suspicion, and 
the Midrash supports this with our Posuk which says the exact 
opposite; that there was no need for accounting because the 
people trusted the collectors. 

I believe the answer is simple. It depends on which side 
of the table we are. True, the Torah does not want us - the 
people - to question the integrity of our leaders and treasurers. 
We have absolute trust that they are doing everything with 
integrity and trust. At the same time, it is incumbent on the 
leaders themselves to do everything in their power to be trans-
parent and not to lend any doubt to the utmost trustworthiness 
of their actions. This is what the Midrash is saying. Moshe 
Rabeinu was careful to do everything with other people so 
that there should be no reason to question his integrity. It is 
precisely because of this openness, that we are instructed not 
to ask for an accounting and to further question their actions.  

This is an important lesson. Those who are in a leadership 
or in an accounting position of Klal Yisroel, must do their ut-
most to display their worthiness and trustfulness to gain pub-
lic trust. On the other hand, the rest of us, must never waiver 
from our absolute support and trust in their leadership and 
honesty. It is this two-way approach that creates a beautiful 
harmony of trust and confidence for all. 

R’ Boruch Yechiel Schreiber
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Dr. Yaakov Stern
 MISHPATIM

Verse 23:5 states,”When you see the donkey of your en-
emy lying under its burden ...”Azov Tazov” you shall 

surely help with him.” The Mishna in Bava Metzia 32a de-
rives from the doubling of the verb, that one must repeat the 
unloading process as many times as is necessary. Rashi notes 
that there are seventy facets to the Torah so I’d like to examine 
this doubled expression from a Mussar perspective.  

Let’s consider the following situation. Moshe asks for 
help because his car won’t start and he’s late for an appoint-
ment. You’re also busy, but you invoke Azov and recognize 
that the Torah demands your assistance. There is however a 
complicating factor, you and Moshe are anything but friends. 
You recall the time you repaired his fence and not only didn’t 
he thank you, but he complained about the job to a neighbor. 
At this point Tazov kicks in. Put aside your personal feelings 
and follow the Torah’s imperative. That sounds easier said 
than done, but there’s a principle that G-d doesn’t test a per-
son beyond his capacity and so there must be a workable ap-
proach.

There’s a remarkable story about Rav Yisroel Salanter, 
founder of the Mussar Movement. He was asked to make 
a lengthy journey to a Gvir(wealthy person) to solicit for a 
particular cause. Rabbi Salanter was not enthused about the 
assignment, because he felt that the man wouldn’t be ame-
nable to his request. Despite this, he made the arduous trek 
which took about two weeks, and reached the Gvir’s house, 
at which point he decided to return without even making a 
pitch. He later explained,”I was reluctant to go when I was 
initially asked, but I couldn’t tell if it was because of the trip 
or because I felt that meeting this person would be fruitless. 
Once I reached his house, the trip was no longer a factor, so   
I turned back because I understood the reason for my initial 
trepidation I.e approaching him would be a Brocho Livata-
lah]. Shakespeare’s Laertes said it well,”To thine own self be 
true.” A person must understand his motivations in order to 
control them. In the case under discussion, one must consider 
which takes priority, fulfilling G-d’s command or possibly be-
ing humiliated by his adversary. For a G-d fearing Jew this 

R’ Berach Steinfeld

different version of this account.  Some are of the opinion that 
it would be permissible to lie in the above case not because of 
avoiding embarrassment, but in order to keep the peace.

The question arises whether lying in order to avoid embar-
rassment is permissible if it would not fall under the category 
of keeping peace? For instance, a person exaggerates a story 
for tzedaka or exaggerates the number of students in a school 
one is collecting for. Is lying permissible in such a case? It 
would seem from the Gemara in Bava Metziya, daf chof gim-
mel, amud alef that one may even lie for the sake of middos 
tovos since the Gemara says that a talmid chochom may lie 
for three things and these three things are not necessary for 
the sake of peace. Tosfos on that Gemara wants to say that two 
of the three things are for the sake of peace so we would not 
be able to say that one may lie even for the sake of midos to-
vos or for the sake of a mitzvah. The Maharsha concludes that 
according to Tosfos one would only be able to lie for the sake 
of shalom (peace.) The Drisha on the other hand in Chosh-
en Mishpat, siman resh samech bais, os chof alef writes that 
according to Tosfos one would be able to lie for the sake of 
any mitzvah since the mitzvos were given as darkei sholom.

Based on what was written above it would seem that 
a gabbai tzedaka would be allowed to exaggerate in order to 
collect more funds. The Yerushalmi at the end of Meseches 

Peah recounts that the Amoraim would collect money and say 
it was for them despite the fact that they had no need for the 
money and they would give it out for tzedaka. This was done 
even though the people who contributed gave more money 
thinking the money was going to a talmid chochom. It would 
seem that a person who is collecting on behalf of others may 
lie and say that he is collecting for himself in order to save 
others from embarrassment.

The Shevet Halevi does not like this svara. He said that 
it would be forbidden to mislead the donor into thinking he 
is supporting a talmid chochom when he really isn’t, since he 
would not give the same amount if he knew otherwise. Reb 
Yisroel Fischer in Titen Emes L’Yaakov, Perek Heh, amud 
ayin gimmel says that it would be permitted based on the 
above Yerushalmi. Reb Shlomo Zalmen Auerbach in Minchas 
Shlomo says he does not see a hetter for exaggerating in a 
story connected to tzedaka, but he says that he is sure that 
those who do this practice probably found a hetter to do so.

It is clear that we must be very careful what comes out of 
our mouths. May we keep the peace!

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or berachsteinfeldscorner@gmail.com 
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should be no contest.
Still we ask,”Must one subject himself to possible humili-

ation by helping someone who won’t likely show his appre-
ciation?” Many years ago I received a call from a certain rabbi 
at 7 AM asking if I could come to Shul as I would be the tenth 
man. He assured me that I was his last option. We had a con-
tentious relationship, but this didn’t stop me from coming to 
make the minyan. At the end of the service, not only did the 
rabbi not thank me, but he remarked,”I’m lucky you’re too 
weak to say no.”

As you can imagine I felt emasculated, but this is what 
can happen when one does a favor for a foe. Newton’s law of 
motion teaches that a body at rest tends to remain that way. 

People like the status quo, and so it’s unlikely that helping an 
enemy will make him change his opinion of you. Your coun-
terpart is likely to interpret your act of Chesed in a negative 
light, still, as we said, the overriding factor must be to curry 
G-d’s favor and so the person’s reaction should not be a con-
sideration. To be sure, we’re not angels nor are we on the level 
of Rav Yisroel Salanter, so being insulted does hurt. To avoid 
untoward comments, forewarned is forearmed. When that 
rabbi called me, I should’ve set the ground rules and told him 
that I was only coming to help the shul because I believe in 
doing Mitzvos. As our Sages teach,”Who is wise, he who sees 
the future.” With forethought, we can anticipate and defuse 
unpleasant confrontations. 

Dr. Yaakov Stern
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