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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             5:00
Maariv                                      after mincha,  9:15

שבת משפטים מבה"ח
Light candles                                              5:00 PM
Mincha                                                       5:10 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45,&  4:50 PM
Maariv                                                        6:05 PM
Shabos Ends                                               6:09 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ואלה המשפטים אשר תשים לפניהם

The Midrash Rabbah on this week's 
parashah opens with a verse from 
Tehilim (99:4), "Mighty is the King 
Who loves justice." The midrash 
continues: When does G-d show His 
might? When He judges the idolators 
[who oppress the Jewish People, as 
illustrated by the fate of 
Nevuchadnezzar, the Babylonian 
king who destroyed the first Bet 
Hamikdash]. "Might" belongs to the 
King of kings, and He loves "justice" 
and has handed it over to Yisrael, 
who are His beloved. What is meant 
by the continuation of the verse: "You 
founded fairness"? Through the 
justice that You have given them, 
they fight with each and then practice 
justice and make peace among 
themselves. [Until here from the 
midrash] R' Yitzchak Ze'ev Yadler 
z"l (1843-1917; Yerushalayim) 
explains: The midrash wishes to 
explain why our parashah--which 
presents the civil law-- begins with 
the word, "V'eileh" / "And these." The 
Torah is warning us that even when a 
person knows that halachah is on his 
side--for example, if he sees his 

תנצב"ההיאהרצייט כה' שבטמרת יעטא בת אברהם ע"ההגליון הזה מוקדש לז"נ
=============================
belongings in someone else's 
possession--he should not take the 
law into his own hands (except in 
special circumstances where 
halachah permits self-help). 
Therefore the Torah emphasizes, 
"These are the laws." The midrash 
confirms this by demonstrating that 
even though Hashem is the King of 
kings and has the might to do as He 
pleases, He loves justice and He 
practices it. Why, in fact, does G-d 
act this way? Why are the oppressors 
of the Jewish People not struck down 
in summary fashion? R' Yadler 
explains that Hashem hides Himself 
so that man will have free will to 
decide whether to believe in Him and 
serve Him. (Tiferet Zion) 
================================Self service

(בבא קמא נ', ב').לרשות שלך"..."מפני מה אתה מסקל מרשות שאינה שלך באותן האבנים, אמר: יפה אמר לי אותו חסיד: שדהו, והיה מהלך באותה רשות הרבים ונכשל לגלג עליו אותו האיש. לימים נצרך למכור אתה מסקל מרשות שאינה שלך לרשות שלך? מצאו חסיד אחד. אמר לו: ריקא, מפני מה אחד שהיה מסקל מרשותו לרשות הרבים. אדם מרשותו לרשות הרבים, מעשה באדם "וכי יפתח איש בור"  - תנו רבנן: לא יסקל 
===========================

Our parashah is the primary source 
of the mishpatim / civil (monetary) 
laws of the Torah. Based on the 
opening verse, “These are the 
mishpatim that you shall place 
before them,” our Sages taught (as 
phrased by Rashi z”l), “‘Before them’ 
– Not before the gentiles. Even if you 
know that in the case of a particular 
matter of law a secular court will 
decide it in the same way as Jewish 
law would, do not bring it before their 
courts, for one who brings litigation 
between Jews before the gentiles 
defames the Name of the G-d.” R’ 
Shlomo Kluger z”l (1785-1869; rabbi 
of Brody, Galicia) elaborates: King 
David writes (Tehilim 119:102), 
“From your mishpatim I did not turn 
aside, You have taught me.” R’ 
Kluger explains: There are two 
reason to admire the mishpatim--first, 
because they are inherently good, 
and second, because they are G-d’s 
laws. King David said, “From your 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
mishpatim I did not turn aside”-- 
because they are inherently worthy of 
my attention, and furthermore-- “You 
have taught me.” What are the 
practical implications of King David’s 
words? R’ Kluger writes: If Jews 
would judge, but would apply secular 
law, they would not fulfill the 
command of our verse. G-d would be 
there, because He is among the 
Jewish People, but His laws would be 
absent. On the other hand, if secular 
court would judge Jews, even if the 
outcome would be the same as in a 
bet din, our verse also would not be 
fulfilled. G-d’s laws would be present, 
but He would be absent. Therefore 
our parashah teaches, “These are 
the mishpatim that you shall place 
before them”--the Torah insists both 
on a bet din and on application of the 
mishpatim. (Chochmat Shlomo)
“And these are the ordinances that 
you shall place before them . . .” 
(21:1)  Rashi writes: “Wherever it 
says, ‘These are,’ it introduces a new 
subject. Where, however, it says, 
‘*And* these are,’ it adds something 
to the previous subject. Thus, here, 
‘*And* these are the ordinances,’ 
means: Just as the former 
commandments--the Aseret Ha’dibrot 
in last week’s parashah--were given 
at Sinai, so these civil laws were 
given at Sinai.” R’ Avraham 
Yitzchak Hakohen Kook z”l 
(1865-1935; Ashkenazic Chief Rabbi 
of Eretz Yisrael) writes regarding the 
Divine origin of our civil laws: The 
essence of the soul of the Jewish 
People originates in holiness. We do 
not have values that exist in isolation; 
rather, unity dwells within us, and the 
light of the One G-d lives within us. 
Our laws, the laws of the Torah of the 
Living G-d, distinguish us from every 
other nation and tongue. Holiness 
operates within us, and all the 
aspirations of our broader existence 
lead to it. Certainly, there are inklings 
of holiness in every nation and 
tongue; however, their value system 
does not originate from it. Not so 
Yisrael! “In all your ways, know Him” 
(Mishlei 3:6) is referred to by the 



Gemara (Berachot 63a) as “the short 
verse which encompasses the key 
rules of the Torah.” While only unique 
individuals succeed in putting this 
verse into practice, it is, in fact, the 
inheritance of the whole nation. 
Therefore, the civil laws are the holy 
of holies of Yisrael. Moshe Rabbeinu 
taught that seeking G-d and inquiring 
about civil law are one and the same, 
as we read (in last week’s parashah 
-- 18:15-16), “The people come to me 
to seek Elokim. When they have a 
matter, they come to me, and I judge 
between a man and his fellow, and I 
make known the decrees of G-d and 
His teachings.” He continues: A spirit 
of heresy in the world has caused 
justice to be free-for-all. This heresy 
has declared itself to be full of 
compassion and imagined kindness, 
but it actually takes the foundation of 
the world and destroys it. By 
separating the foundation of civil 
justice from its Divine content, it 
delivers justice into the hands of the 
basest evil until nations kill over 
supposed justice. Rather, all eyes 
must look to the light of the world, the 
light of Hashem, which will be 
revealed by the anointed one of the 
Elokim of Yaakov, “And he will judge 
the world in righteousness, he will 
judge regimes with fairness” (Tehilim 
9:9). (Orot Yisrael U’techiyato No.3) 
A related thought: R’ Kook writes: 
There are those who, due to their evil 
thoughts, say that we must keep the 
spirit of the Torah,but that its practical 
aspects must be brought in tune with 
the times. To rebut this false notion, 
the Aseret Ha’dibrot, which are the 
symbol of the entire covenant of the 
Torah, were given to us engraved in 
stone, a hard material impervious to 
change. Some people misinterpret 
the Oral Law as a deviation from the 
Written Torah. In reality, it is all from 
Sinai. (Ein Ayah: Berachot)

==============================Not piece meal
(שמות רבה ל', ו').תשע מצוות, אבל לכל ישראל נתן להם הכל...שמנה, על ידי יעקב עוד אחת (גיד הנשה)  הרי מן החי), לאברהם עוד אחת (מלה) - הרי לאדם שש מצוות, הוסיף לנח עוד אחת (אבר לא נתן לאומות אלא מקצת מן המצוות: נתן מנה, אבל את הכל נתתי ברשותך! כך הקב"ה כל השלחן לפניו, ואמר לו לאלו נתתי מנה וכן לכל אחד ואחד. אחר כך נכנס בנו - נתן לו נכנס שני - נתן לו ביצה, שלישי - נתן לו ירק, כל מיני תבשילין. נכנס עבדו - נתן לו חתיכה, רבי חנינא: משל למלך שהיה לפניו שלחן ערוך "אשר תשים לפניהם" - אמר רבי סימון בשם 

===========================

ורצע אדניו את- אזנו במרצע ועבדו לעלםאל-האלקים והגישו אל-הדלת או אל-המזוזה אשתי ואת-בני לא אצא חפשי והגישו אדניו ואם-אמר יאמר העבד אהבתי את-אדני את 
“If the slave shall say, ‘I love my 
master, my wife, and my children; I 
shall not go free,’ then his master 
shall bring him to the court and 
shall bring him to the door or to 
the doorpost, and his master shall 
bore through his ear with the awl, 
and he shall serve him forever.” 
(21:5-6) Rashi z”l writes: “Why is the 
ear pierced rather than any other limb 
of the slave’s body? Rabban 
Yochanan ben Zakkai said, ‘The ear 
which heard on Har Sinai, “You shall 
not steal!” yet its owner went and 
stole, and he was therefore sold as a 
slave, should be pierced. Or, in the 
case of one who sold himself 
because of poverty, having 
committed no theft, the reason is: 
The ear which heard on Har Sinai, 
(Vayikra 25:55), “For to Me Bnei 
Yisrael are servants,” yet its owner 
went and procured another master 
for himself, should be pierced’.” A 
Jewish slave’s ear is not pierced until 
he has served for six years and he 
then refuses to go free. If the 
ear-piercing is a punishment for 
selling himself, why wasn’t it done six 
years earlier? R’ Ovadiah 
Mi’Bartenura z”l (approx. 
1445-1515; Italy and Eretz Yisrael; 
author of the eponymous Mishnah 
commentary) explains: Originally, he 
sold himself because of need. For 
that, he doesn’t deserve punishment. 
But, the Torah has pity on him and 
limits his term of service to six years. 
If he nevertheless wants to continue 
under a master other than G-d, he is 
deserving of punishment. (Amar 
Neka) We could likewise ask: If the 
ear-piercing is a punishment for a 
theft that the slave committed, why 
wasn’t his ear pierced six years 
earlier when he committed the theft? 
R’ Moshe Silver z”l (Yerushalayim; 
early 20th century) explains: The 
mere fact that he is sold as a slave is 
punishment for his theft; he does not 
need or deserve a second 
punishment. But, if he later says, “I 
enjoy being a slave,” then it turns out 
that he was not punished at all. 
Therefore, he now deserves a new 
punishment, i.e., to have his ear 
pierced, because he violated the 
commandment which his ear heard, 
“You shall not steal.” (Chashukei 
Kessef)

"If the servant shall say, `I love my 
master, my wife, and my children -- 
I shall not go free.'Then his master 
shall bring him to the court and 
shall bring him to the door or to 
the doorpost, and his master shall 
bore through his ear with the awl, 
and he shall serve him forever." 
(21:5-6) Rashi z"l explains: Why is 
the ear pierced rather than any other 
limb of the servant's body? The sage 
Rabban Yochanan ben Zakkai said: 
"That ear which heard on Har Sinai 
(Shmot 20:13), `You shall not steal,' 
yet its owner went and stole and was 
therefore sold as a slave, should be 
pierced! Or, in the case of him who 
sold himself from destitution, having 
committed no theft, the reason is: 
The ear which heard on Har Sinai 
that I said (Vayikra 25:55), `For to Me 
Bnei Yisrael are servants,' yet its 
owner went and procured for himself 
another master, should be pierced!" 
R' Chaim Yaakov Goldvicht z"l 
(1924-1995; founder and rosh 
yeshiva of Yeshivat Kerem B'Yavneh) 
elaborates: It appears that it is 
specifically the sense of hearing 
which the slave in our verse has 
failed to use to its fullest potential. 
This may be understood in light of the 
words of Rabbeinu Yonah z"l 
(Spain; died 1263), who writes in his 
work Sha'arei Teshuvah (II:12): Our 
Sages have taught that the ear is the 
most notable of all the limbs of the 
body. If one were to blind another 
person, he would have to pay his 
victim for his eyesight. In contrast, 
one who deafens another person 
must pay his victim's entire worth. 
Why? Because the ear is the body 
part through which one hears rebuke. 
The midrash states: "If a person falls 
off a roof and breaks all of his bones, 
he would need a cast for his entire 
body. However, if a person sins with 
all of his limbs, he needs only a 
healthy ear in order to be cured, as 
the verse says (Yeshayah 55:3), 
`Incline your ear and come to Me; 
listen and your soul will be 
rejuvenated'." The ear, of all of the 
organs, is associated with learning, 
knowledge and understanding, R' 
Goldvicht observes. Thus, the verb 
"li'shmoa" means "to hear," "to obey" 
and "to understand." In the same 
vein, when the Torah describes the 
difference between the high level of 
Moshe Rabbeinu's prophecy and the 
lower level of all of the other 



prophets' prophecy, it says that 
Hashem spoke to Moshe "mouth-to- 
mouth" (i.e.,Moshe "heard" Hashem's 
"voice"), whereas other prophets only 
"saw" visions. (Haggadah Shel 
Pesach Asufot Maarachot6)
“If the eved / slave says, ‘I love my 
master . . . ; I shall not go free.” 
Then his master shall bring him to 
the court and shall bring him to 
the door or to the doorpost, and 
his master shall bore through his 
ear with the awl, and he shall 
serve him forever.” (21:5) Rashi z”l 
quotes the midrash Mechilta: Why is 
the ear pierced rather than any other 
limb of the servant’s body? Rabban 
Yochanan ben Zakkai said: The ear 
which heard on Har Sinai, “You shall 
not steal,” yet its owner went and 
stole and was therefore sold as an 
eved, should be pierced! Or, in the 
case of one who sold himself 
because of destitution, but did not 
steal, the reason is: The ear which 
heard Me say on Har Sinai, “To Me 
Bnei Yisrael are servants,” yet its 
owner went and procured another 
master for himself, should be 
pierced! R’ Pinchas Halevi Ish 
Horowitz z”l (1731-1805; rabbi of 
Frankfurt, Germany, Talmud 
commentator, and early adherent of 
the chassidic movement) asks: Given 
the reasons cited by Rashi for 
piercing the eved’s ear, why do we 
wait until he has served six years and 
refuses to go free? Why do we not 
pierce his ear when he is first sold, 
since he has already transgressed 
the commandments mentioned by 
Rashi? He answers: There is a 
halachic principle that one does not 
receive a corporal punishment and 
pay monetary damages for the same 
crime (“Ein lokeh um’shaleim”). Thus, 
once this man is sold as an eved for 
his theft, we can’t also pierce his ear. 
But, if, after six years of slavery, he 
says that he wants to remain in the 
master’s house, he is declaring in 
effect that being sold as an eved was 
not a punishment. Therefore, we are 
now free to pierce his ear for the 
reason quoted by Rashi. 
Alternatively, R’ Horowitz explains, 
the eved is not punished for his 
original theft or his original sale of 
himself since those acts were 
motivated by starvation. However, 
when the eved refuses to go free, we 
presume that he repeated his sin of 
stealing while he was an eved and he 

now reasons, “If I go free, I will be 
arrested again and sold to a worse 
master. I am better off remaining with 
my current master, who is kind.” This 
second theft is not excusable, since 
he committed it while he had a 
master who was responsible for 
feeding him and his family. 
Therefore, now he deserves to have 
his ear pierced. (Panim Yafot)
“If one man’s ox shall strike his 
fellow’s ox . . .” (21:35) The first 
mishnah in Masechet Bava Kamma 
teaches: There are four primary 
categories of things that cause 
damage -- shor / an ox, bor / a pit, 
mav’eh / an animal’s teeth, and 
hev’er / fire. Each category has 
unique laws as to the circumstances 
under which the owner of the 
nuisance is liable. R’ Dov Ber z”l (the 
Maggid of Mezeritch, the successor 
to the Ba’al Shem Tov; died 1772) 
explains this mishnah in an 
allegorical fashion as referring to four 
significant human faults: “Shor” is 
related to “ashurenu”/ “I shall look at 
him” (Bemidbar 24:17). This refers to 
the damage a person inflicts on his 
soul by letting his eyes wander. 
“Bor” is related to “sde bur”/ an 
unplowed or barren field. This alludes 
to a person who does not study 
Torah; therefore, he cannot grow. 
“Mav’eh”/ “tooth” refers to eating too 
much, which is harmful to the soul. 
Finally, “hev’er”/ “fire” refers to 
anger. (Tzava’at Ha’Rivash)

הבערההקמה או השדה שלם ישלם המבער את כי-תצא אש ומצאה קצים ונאכל גדיש או 
"If a fire goes out and finds thorns, 
and a stack of grain or a standing 
crop or a field is consumed, the 
one who kindled the fire shall 
make restitution." (22:5) R' Moshe 
Chaim Luzzato z"l (Ramchal; 
1707-1746; best known as the author 
of Mesilat Yesharim, but also one of 
the most important kabbalists in 
history) writes: Know that the Torah's 
secrets are like fire in that one who 
gets too close will be injured. The 
"thorns" in our verse are those 
people who are unworthy of knowing 
kabbalah. Just as fire consumes 
thorns and thistles, so the Torah's 
secrets do great harm to those who 
should not know them. `A stack of 
grain" refers to Talmud, whose 
content must be sifted through to 
discover the halachah, just as grain 
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must be sifted. "A standing crop" 
refers to mishnah, in whose merit the 
Jewish People will "stand" at the time 
of the redemption. "A field" refers to 
the Five Books of the Torah, which 
contain everything, just as the stack 
of grain and the standing crop are 
found in a field. Even a person who 
has studied chumash, mishnah and 
Talmud may be unworthy of studying 
kabbalah and therefore may be 



"consumed" by its "fire." Who will be 
held accountable? The "one who 
kindled the fire"--the irresponsible 
teacher. (Otzrot Ramchal)
"Shamor V'zachor" - in a single 
utterance the One and Only G-d made 
us hear." (From the Friday Night prayer 
Lecha Dodi)
Commentaries ask: Why did R' 
Shlomo Alkabetz z"l (1505-1584), the 
author of Lecha Dodi, place "shamor" 
before "zachor" when they are in the 
opposite order in the Torah? At first 
glance, one might answer that he did 
this so that the acrostic of the poem 
would spell his name, "Shlomo Halevi." 
However, writes R' Baruch Epstein z"l 
(1860-1941; author of the chumash 
commentary Torah Temimah), this 
answer is untenable. Firstly, R' 
Alkabetz was a noted kabbalist who is 
said to have experienced ruach 
hakodesh, and he should not be 
presumed to have deviated from the 
verses based on personal 
considerations. Secondly, he could 
have written, "Shabbat kodesh 
b'zachor v'shamor b'dibur echad . . ." / 
"The holy Sabbath was presented to us 
with zachor and shamor in one 
utterance . . . ," thus beginning with the 
letter "shin." Rather, R' Epstein writes, 
R' Alkabetz may have been alluding to 
the midrash cited by Ramban which 
states that "zachor" refers to the 
daytime and "shamor" refers to the 
nighttime. Thus, "shamor" precedes 
"zachor" in practice. (Baruch She'amar) 
Why in fact does "zachor" refer to the 
daytime and "shamor" to the nighttime? 
The work Likrat Kallah (an anonymous 
collection of commentaries on Lecha 
Dodi) explains: Our Sages say that 
zachor alludes to the affirmative 
commandments of Shabbat (e.g., 
kiddush) while shamor alludes to the 
negative commandments (e.g., not 
working). Affirmative commandments 
are associated with ahavat Hashem / 
love of G-d, while negative 
commandments are associated with 
yirat Hashem / fear of G-d. Likewise, 
daytime is associated with ahavat 
Hashem, while nighttime is associated 
with yirat Hashem. [Hamaayan]
This letter was written by R’ Akiva 
Ginz z”l (1761-1837; better known as 
Rabbi Akiva Eiger;) in 1814 to his 
son-in-law, R’ Moshe Sofer z“l 
(1762-1839; the Chatam Sofer), and 
daughter Seral a”h (1787-1732). The 
letter (Igrot Rabbi Akiva Eiger, no.13), 
illustrates the humility of one of the 
greatest Torah sages of the last 250 
years. Shalom and blessings to my 

honorable son-in-law, my friend, very 
beloved like my own soul, the rabbi 
and great genius who is widely known, 
ner Yisrael, amud ha’yemini, patish 
he’chazak [titles of honor; see 
Berachot 28b], together with my 
daughter, the modest rebbetzin, Seral, 
may she live long, etc. Although I wrote 
to your honors recently, I want to let 
you know that I will imminently give a 
positive response to the holy 
community of Pozna [i.e., Poznan, 
Poland] that I will move there. In truth, 
the One Who Knows Secrets knows 
that I am aware in my soul that am 
unworthy to be the leader of foxes, let 
alone of lions [a play on Sanhedrin 
37a]. My present [rabbinic] seat in 
Friedland is already much greater than 
my worth; how much more so the 
throne of Pozna. But, what can I do? I 
am out-voted by my teachers and 
friends, [the rabbis of] Lissa, Berlin and 
Rawicz, and the other communities 
near Pozna. They are strongly 
encouraging me and telling me that it is 
incumbent upon me to go and return 
[Pozna’s] former glory and to increase 
the love of Torah there. Just as they 
strongly discouraged and prevented 
me from going to [accept the rabbinate 
of his birthplace] Eisenstadt [which had 
been offered to him three years 
earlier], now, to the contrary, they insist 
that I go to Pozna. Therefore, I very 
much ask of you, sir, my son-in-law, to 
mention me in your prayers, that 
Hashem should strengthen my ability 
to lead this large congregation, 
enlighten my eyes in His Torah, and 
cause me to find favor in the eyes of 
the people, so I will not be ashamed in 
this world or humiliated in the 
World-to-Come. May it support me like 
an iron staff, the fact that I rely on your 
power, sir, my son-in-law, to assist me 
with your prayers. [Here the author 
wrote some divrei Torah.] Now, to 
return to the first matter, [I request] that 
my son-in-law do this for the sake of 
his righteous wife, may she live, to 
remember me in his prayers. Your 
friend, your father, who wishes your 
peace with [my] heart and soul,
Akiva Ginz from Eisenstadt 
Memories of Yerushalayim  R' 
Ben-Zion Yadler z"l (1871-1962; 
"Maggid / preacher of Yerushalayim”), 
describes in his memoir, B'tuv 
Yerushalayim, some outstanding 
members of Yerushalayim’s working 
class at the turn of the 20th century. In 
the generation before us, all 
Jews--Torah scholars, ba’alei batim, 
merchants, and working 

men--occupied themselves with 
studying mussar (works on character 
improvement). They were not satisfied 
with the excerpts found in works such 
as Chok L’Yisrael; rather, they set 
aside time to study mussar works in 
groups. . . I will give honorable mention 
to the working class men of 
Yerushalayim who were among the 
students of mussar and were experts in 
those works: The shoemaker R’ 
Nissan Schuster; two tailors named 
Shmuel--one was R’ Shmuel der 
Amerikaner schneider, who sewed 
European-style clothes, and his friend 
was R’ Shmuel Schneider, who sewed 
Yerushalmi-style clothes. Along with 
them were R’ Nosson Becker, R’ 
Yitzchak Stolar, R’ Gershon 
Schmidt, R’ Naftali Meller, and R’ Zvi 
(Herschel) Blecher. I will describe a 
little bit the characteristics and the 
pathways of holiness of these precious 
Jews, servants of Hashem. . .R’ 
Shmuel der Amerikaner schneider, the 
American tailor, barely put down books 
of mussar for even a short time. He 
brought merit to himself and to the 
public by establishing the Shoneh 
Halachot society [whose members 
focused their study on halachah]. He 
traveled to America and became close 
to the wealthy man, R’ Menachem 
Nitin. Through R’ Shmuel’s efforts, R’ 
Nitin built the large and beautiful shul, 
Shoneh Halachot [in the Old City]. He 
also built the large shul Zaharei 
Chamah [the “Sundial shul” on Jaffa 
Street] for Torah and prayer, and a 
guesthouse in the Machaneh Yehuda 
neighborhood. =============== ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
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