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Weekly Internet Parsha Sheet 

 

 

The great Rabbi Levi Yitzchak of Berdichev was very calm when 

Yom Kippur falls on Shabbat and explained why it was so. It is 

known we are commanded as not to write on Shabbat, that it is a 

desecration of the holy Shabbat! Just for saving a life one is allowed 

to write. And therefore G-d can only write us in for a year of life as 

writing is only permitted for saving lives but for no other exception. 

We will surely be blessed and inscribed and sealed for a great year 

filled with all good both physically and spiritually! 

 

________________________________________________________ 

 

Rabbi Wein’s Weekly Blog 

HAAZINU 

 

There are two approaches to understanding much of the prophecy 

contained in the grand poem of Moshe that constitutes this week’s 

Torah reading. Rashi in fact develops both themes thoroughly in his 

commentary. One view is that the Jewish people and their future are 

the subjects of Moshe’s Divine words. 

  

The difficulties and challenges raised in the verses of this Torah 

reading are those that the Jewish nation and society will have to 

overcome in their historic and unprecedented journey in the story of 

human civilization.  Because of the nature of our existence in the 

world, the Jews are naturally fixated upon their own story and its 

events, both past and present. 

  

The old maxim that all events and world leaders must be viewed 

through the lens of, “Is this good for the Jews?” has a great deal of 

truth attached to it. A basic necessity of Jewish life is knowledge  and 

understanding of our history and our central place in the story of the 

human race. It is difficult, if not almost impossible, to be a stanch Jew 

without such knowledge and an identity of individual and national 

self. 

  

So, the prophecy and vision expressed in the Torah reading must 

perforce certainly be addressed to the Jewish nation. And that perhaps 

is one of the main reasons that these written words of the Torah were 

memorized by generations of Jewish schoolchildren throughout the 

ages. The message was simply too precious and vital for it somehow 

to be allowed to be ignored or forgotten. 

  

The alternate interpretation of the prophecy contained in this week’s 

Torah reading is that these words and events refer not to the Jewish 

people exclusively but rather to the nations of the world generally. As 

such, all of the strife and violence that so characterizes the human 

condition will have to be experienced before the world generally 

comes to its senses and creates a more just and serene society. 

  

The Jewish people will not be passive observers in this process, for 

they will be greatly affected by the general society as well. But, the 

heavy lifting, so to speak, is a universal challenge and problem and 

not an exclusively Jewish issue. This view is certainly reflected in the 

words and ideas of the Rosh Hashanah prayers, which speak of a 

universal recognition of the Creator of all and an acceptance of the 

sovereignty of Heaven. 

  

Jews often feel isolated and even insulated from general world events 

that surround them.  But that is a very dangerous illusion to hold. 

Though in many ways separated from the world, because of our faith 

and the demands of our Torah, we are nevertheless part of that 

universal world. 

  

The balancing act of Jews has always been their attempt to be part of 

the general society without compromising their uniqueness, faith and 

Torah observances. That is an important task that the prophetic poem 

of Haazinu sets before us. It enhances the spirit of this  great holy 

Shabbat of Shuva. 
Shabbat shalom 

Gmar chatima tova 
Rabbi Berel Wein     
________________________________________________________ 

 

Rabbi Wein’s Weekly Blog 

YOM KIPPUR 

 

The sublime holiness of the day of Yom Kippur is ushered in by the 

declaration of the annulmemment of vows in the Kol Nidrei service. 

Obviously we do not want to appear before the Heavenly court with 

outstanding unfulfilled commitments. But attempting to discharge 

one’s committed, seriously undertaken commitments by cancelling 

those obligations unilaterally seems, at first glance, to be a slippery  

way of escaping one’s responsibilities. 

  

Why are we so confident that Heaven will agree to this and truly wipe 

that slate clean for us? The Torah itself appears to be quite strict and 

exacting in matters of vows and commitments.  “All that you verbally 

commit to shall you fulfill” is apparently the governing principle of 

the Torah in these natters. Yet we are sure that Heaven will accept our 

nullification of vows as being valid, both legally and morally. 

  

I believe that the reason for this becoming acceptable and even 

somewhat noble lies in the majestic concept of Yom Kippur itself. 

Forgiveness is a Heavenly trait. Human beings may forgive slights 

and insults and not act vengefully but within themselves the hurt and 

the grudge remains. Such is our human nature, the instinct of self-

preservation that is part of us from our first breath to our last. 

  

But on Yom Kippur we ask Heaven to truly forgive us and to reverse 

time, so to speak, so that our sins and hurtful behavior appear never to 

have really occurred. Heaven does not bear grudges. And the day of 

Yom Kippur is a touch of Heaven here on earth. 

  

What a gift this holy day is to us! The reversal of time makes us all 

clean and fresh again. The body may feel its years and infirmities but 

the soul is refreshed and revitalized. Before holidays and special 

occasions we polish the silver items that we possess so that they 

gleam with their original luster, Yom Kippur polishes our souls, 

removing the tarnish that dimmed it over the year. 

  

Since the body is not serviced on Yom Kippur, the soul, for this one 

day of the year, takes precedence and Heaven restores the soul to its 

original state of being and with its connection to its Creator. The soul 

needs no physical nourishment or exterior garments of show. It longs 

for the tranquility of the day and for the dialogue it conducts with its 

Creator through the soaring prayers of Yom Kippur. 

  

And because of the magical reversal of time that Yom Kippur endows 

us with, we are able to relive the experience of the service of the High 

Priest in the Temple service of Yom Kippur. The past, present and 

future all merge seamlessly on Yom Kippur because our souls are 

eternal without barriers of time to distract us. So our inner selves are 

able to experience what to our physical selves is an unseen and remote 

occurrence.  This ethereal quality of Yom Kippur should be treasured 

and appreciated by us on this, the holiest day of the year.      
Gmar Chatima tova 

Shabbat shalom 
Rabbi Berel Wein   

 

 

Moses the Man (Ha’azinu 5778 

Covenant & Conversation 

     

That very day the Lord spoke to Moses, “Go up this mountain of the 

Abarim, Mount Nebo, which is in the land of Moab, opposite Jericho, 
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and view the land of Canaan, which I am giving to the people of Israel 

for a possession. And die on the mountain which you go up, and be 

gathered to your people …For you will see the land only from a 

distance; you will not enter the land I am giving to the people of 

Israel.” 

 

With these words there draws to a close the life of the greatest hero 

the Jewish people has ever known: Moses, the leader, the liberator, the 

lawgiver, the man who brought a group of slaves to freedom, turned a 

fractious collection of individuals into a nation, and so transformed 

them that they became the people of eternity. 

 

It was Moses who mediated with God, performed signs and wonders, 

gave the people its laws, fought with them when they sinned, fought 

for them when praying for Divine forgiveness, gave his life to them 

and had his heart broken by them when they repeatedly failed to live 

up to his great expectations. 

 

Each age has had its own image of Moses. For the more mystically 

inclined sages Moses was the man who ascended to Heaven at the 

time of the giving of the Torah, where he had to contend with the 

Angels who opposed the idea that this precious gift be given to mere 

mortals. God told Moses to answer them, which he did decisively. 

“Do angels work that they need a day of rest? Do they have parents 

that they need to be commanded to honour them? Do they have an evil 

inclination that they need to be told, ‘Do not commit adultery?’” 

(Shabbat 88a). Moses the Man out-argues the Angels. 

 

Other Sages were more radical still. For them Moses was Rabbenu, 

“our Rabbi” – not a king, a political or military leader, but a scholar 

and master of the law, a role which they invested with astonishing 

authority. They went so far as to say that when Moses prayed for God 

to forgive the people for the Golden Calf, God replied, “I cannot, for I 

have already vowed, “One who sacrifices to any God shall be 

destroyed” (Ex. 22:19), and I cannot revoke My vow.” Moses replied, 

“Master of the Universe, have You not taught me the laws of 

annulling vows? One may not annul his own vow, but a Sage may do 

so.” Moses thereupon annulled God’s vow (Shemot Rabbah 43:4). 

 

For Philo, the 1st century Jewish philosopher from Alexandria, Moses 

was a philosopher-king of the type depicted in Plato’s Republic. He 

governs the nation, organises its laws, institutes its rites and conducts 

himself with dignity and honour; he is wise, stoical and self-

controlled. This is, as it were, a Greek Moses, looking not unlike 

Michelangelo’s famous sculpture. 

 

For Maimonides, Moses was radically different from all other 

prophets in four ways. First, others received their prophecies in 

dreams or visions, while Moses received his when awake. Second, to 

the others God spoke in parables obliquely, but to Moses He spoke 

directly and lucidly. Third, the other prophets were terrified when God 

appeared to them but of Moses it says, “Thus the Lord used to speak 

to Moses face to face, as a man speaks to his friend” (Ex. 33:11). 

Fourth, other prophets needed to undergo lengthy preparations to hear 

the Divine word; Moses spoke to God whenever he wanted or needed 

to. He was “always prepared, like one of the ministering angels” 

(Laws of the Foundations of Torah 7:6). 

 

Yet what is so moving about the portrayal of Moses in the Torah is 

that he appears before us as quintessentially human. No religion has 

more deeply and systemically insisted on the absolute otherness of 

God and Man, Heaven and Earth, the infinite and the finite. Other 

cultures have blurred the boundary, making some human beings seem 

godlike, perfect, infallible. There is such a tendency – marginal to be 

sure, but never entirely absent – within Jewish life itself: to see sages 

as saints, great scholars as angels, to gloss over their doubts and 

shortcomings and turn them into superhuman emblems of perfection. 

Tanakh, however, is greater than that. It tells us that God, who is 

never less than God, never asks us to be more than simply human. 

 

Moses is a human being. We see him despair and want to die. We see 

him lose his temper. We see him on the brink of losing his faith in the 

people he has been called on to lead. We see him beg to be allowed to 

cross the Jordan and enter the land he has spent his life as a leader 

travelling toward. Moses is the hero of those who wrestle with the 

world as it is and with people as they are, knowing that “It is not for 

you to complete the task, but neither are you free to stand aside from 

it.” 

 

The Torah insists that “to this day no one knows where his grave is” 

(Deut. 34:6), to avoid his grave being made a place of pilgrimage or 

worship. It is all too easy to turn human beings, after their death, into 

saints and demigods. That is precisely what the Torah opposes. 

“Every human being” writes Maimonides in his Laws of Repentance 

(5:2), “can be as righteous as Moses or as wicked as Jeroboam.” 

 

Moses does not exist in Judaism as an object of worship but as a role 

model for each of us to aspire to. He is the eternal symbol of a human 

being made great by what he strove for, not by what he actually 

achieved. The titles conferred by him in the Torah, “the man Moses,” 

“God’s servant,” “a man of God,” are all the more impressive for their 

modesty. Moses continues to inspire. 

 

On 3 April 1968, Martin Luther King delivered a sermon in a church 

in Memphis, Tennessee. At the end of his address, he turned to the last 

day of Moses’ life, when the man who had led his people to freedom 

was taken by God to a mountain-top from which he could see in the 

distance the land he was not destined to enter. That, said King, was 

how he felt that night: 

 

I just want to do God’s will. And He’s allowed me to go up to the 

mountain. And I’ve looked over. And I’ve seen the promised land. I 

may not get there with you. But I want you to know tonight that we, as 

a people, will get to the promised land. 

 

That night was the last of his life. The next day he was assassinated. 

At the end, the still young Christian preacher – he was not yet forty – 

who had led the civil rights movement in the United States, identified 

not with a Christian figure but with Moses. 

 

In the end the power of Moses’ story is precisely that it affirms our 

mortality. There are many explanations of why Moses was not 

allowed to enter the Promised Land. I have argued that it was simply 

because “each generation has its leaders” (Avodah Zarah 5a) and the 

person who has the ability to lead a people out of slavery is not 

necessarily the one who has the requisite skills to lead the next 

generation into its own and very different challenges. There is no one 

ideal form of leadership that is right for all times and situations. 

 

Franz Kafka gave voice to a different and no less compelling truth: 

 

He is on the track of Canaan all his life; it is incredible that he should 

see the land only when on the verge of death. This dying vision of it 

can only be intended to illustrate how incomplete a moment is human 

life; incomplete because a life like this could last forever and still be 

nothing but a moment. Moses fails to enter Canaan not because his 

life was too short but because it is a human life.[1] 

 

What then does the story of Moses tell us? That it is right to fight for 

justice even against regimes that seem indestructible. That God is with 

us when we take our stand against oppression. That we must have 

faith in those we lead, and when we cease to have faith in them we 

can no longer lead them. That change, though slow, is real, and that 

people are transformed by high ideals even though it may take 

centuries. 

 

In one of its most powerful statements about Moses, the Torah states 

that he was “one hundred and twenty years old when he died, yet his 

eyes were undimmed and his strength unabated” (34:8). I used to 

think that these were merely two sequential phrases, until I realised 
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that the first was the explanation for the second. Why was Moses’ 

strength unabated? Because his eyes were undimmed – because he 

never lost the ideals of his youth. Though he sometimes lost faith in 

himself and his ability to lead, he never lost faith in the cause: in God, 

service, freedom, the right, the good and the holy. His words at the 

end of his life were as impassioned as they had been at the beginning. 

 

That is Moses, the man who refused to “go gently into that dark 

night”, the eternal symbol of how a human being, without ever 

ceasing to be human, can become a giant of the moral life. That is the 

greatness and the humility of aspiring to be “a servant of God.” 

 

Rabbi Jonathan Sacks 

________________________________________________________ 

 

“Shabbat Shalom” – Yom Kippur 5778 

Rabbi Shlomo Riskin 

 

Efrat, Israel – “…for this reason I hastened to flee to Tarshish, for I 

know that You are a gracious and merciful God, slow to anger, with 

much kindness, and relenting of evil” [Jonah 4:2]. 

 

One of the highlights of the Yom Kippur experience is the reading of 

Jonah, a book containing profound lessons for the holiest day of the 

year. God calls upon Jonah, son of Amitai, to implore the people of 

the city of Ninveh to repent. Jonah refuses to do so, and believes he 

can escape God by sailing out to sea. The central issue of the book is 

why the prophet should have found that mission so objectionable. 

 

We must remember that Ninveh was the capital city of Assyria and 

Assyria, then the arch enemy of Israel. Indeed, Assyria defeated the 

ten tribes and banished them into exile in the 8th century B.C.E. Jonah 

cannot understand why God is interested in Assyria’s repentance. 

After all, as long as the Jews have more merits than the Assyrians, the 

chances of an Israeli victory in battle are far greater. Hence Jonah 

seeks to escape God by boarding a ship bound for Tarshish. 

 

A raging storm develops at sea, and a drawing of lots makes it clear 

that Jonah is responsible for the storm [1:4-7]. It is fascinating to note 

that water is both the major symbol of the Book of Jonah as well as 

the major symbol of the Tishrei period of festivals. 

 

Water is both the symbol of life as well as of destruction. The Bible 

opens “and the spirit of God hovered over the face of the waters” 

[Gen. 1:2], and no life can grow without the presence of water. At the 

same time, the Bible tells us immediately prior to its description of the 

life giving waters that “there was darkness on the face of the tehom”, 

usually translated as the depth of the cavernous waters of the 

netherworld. It was, after all, the waters of the flood that threatened to 

destroy the world. 

 

At the same time, the Mishna tells us that the Festival of Sukkot is 

when God judges our merit for the life giving rain which enables fruit 

and vegetation to provide sustenance for the coming year [Rosh 

Hashana 1:2]. Rain is therefore a symbol of God’s gracious bounty, 

His purification of His children on the Day of Forgiveness. 

 

As the prophet Ezekiel says in words that we repeat during the Yom 

Kippur penitential prayers, “And I shall sprinkle upon you the waters 

of purification and you shall become pure” [36:25]. Hence the festival 

of Shemini Atzeret, in which we thank God for rain, has a double 

meaning: God’s waters bring physical sustenance as well as spiritual 

purity, the combination of the two brings redemption. 

 

It goes even one step deeper. We begin giving God praise as the One 

Who “causes the winds to blow and the rains to flow” on Shemini 

Atzeret, and these words of praise are incorporated in the Amidah 

blessing about God, “Who causes the dead to live again.” God’s 

purifying waters can even revive us from death and bring us eternal 

life. 

 

Jonah is cast overboard into the raging waters. He has challenged 

God, endeavoring to escape the Divine mission, and is therefore 

worthy of death. God, however, in His infinite compassion, provides a 

whale, a creature of the water, to follow Jonah and bring him back to 

life. In Jonah’s own words, “I called, in my distress, to God and He 

answered me. From the belly of the grave I cried out. You heard my 

voice. You cast me into the depth of the heart of the sea… your waves 

passed over me… yet You lifted my life from the pit O Lord my 

God.” (2:3-7). 

 

The waters almost destroyed Jonah, and the waters in the form of a 

water-creature sent by God saved his life. God is trying to teach the 

crucial lesson that Assyria, which has been so evil and destructive, can 

and must make a complete turnaround if the world is to be redeemed. 

And God is also teaching that He is willing to overlook the evil 

Assyria has committed if she will indeed repent. 

 

Jonah refuses to accept this. He is, after all, the son of Amitai, a name 

derived from emet, truth. Truth demands that evil never be 

overlooked; evil must be punished. 

 

This is precisely how Jonah explains why he refused God’s mission: 

“…for this reason I hastened to flee to Tarshish, for I know that You 

are a gracious and merciful God, slow to anger, with much kindness, 

and relenting of evil” [Jonah 4:2]. This is not the God in whom I want 

to believe, the God who described Himself as being “abundant in 

lovingkindness and truth” (Ex. 34:6). 

 

But Jonah has forgotten that his first name means dove, and that just 

as the dove was saved from the flood so was he undeservedly saved 

from the raging waters. The Compassionate One thus teaches the vital 

lesson that anyone who truly repents (returns) from his sins can 

benefit from God’s life-giving purity. May we all merit to earn that 

gift this Yom Kippur. 
Shabbat Shalom 

________________________________________________________ 

 

Washing on Yom Kippur 

By Rabbi Yirmiyohu Kaganoff 

 

In past years, I have sent out articles on various Yom Kippur topics, 

including a discussion about the Seder Avodah on Yom Kippur and 

Reciting Birchas me’ein sheva when Yom Kippur falls on Shabbos. 

For these and other articles, look up “Yom Kippur” on 

RabbiKaganoff.com 

 

Question #1: Comfort 

“How do I wash my hands when I finish using the comfort facilities 

on Yom Kippur?” 

 

Question #2: Knuckle down 

“Why do we wash negel vasser only until our knuckles on Yom 

Kippur, but until the wrist every other morning?” 

 

Question #3: Bride 

“May a woman who married during Elul wash her hands and face on 

Yom Kippur?” 

 

Introduction: 

As we all know, one of the mitzvos of the Torah is that we should 

afflict ourselves on Yom Kippur. Although this mitzvah is observed 

primarily by refraining from eating and drinking, the Mishnah teaches 

that it also includes abstaining from washing, wearing shoes and 

certain other pleasurable activities (Yoma 73b). The Gemara (77b) 

explicitly states that this includes washing even a small part of one’s 

body, and even forbids resting one’s body on wet clay or mud (Yoma 

78a). Yet, under certain circumstances, the Mishnah and the Gemara 

permit even washing on Yom Kippur. Our first goal will be to 

understand when this is permitted and when not, and why it is so. 
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Who may wash? 

The Mishnah (Yoma 73b) mentions that the king and a bride are 

permitted to wash their faces. The Gemara (Yoma 78b) explains that, 

since the posuk requires us to see the king when he is handsome 

(Yeshayohu 33:17), he should be freshly washed. A bride who 

married within 30 days of Yom Kippur is permitted to wash her face, 

and, according to some authorities, also her hands (Rabbeinu 

Yonasan). This is so that her newlywed husband should not see her in 

a way that is unattractive (Yoma 78b).  

 

Why thirty days? 

We find the timeframe of thirty days in regard to a kallah in a few 

instances (Yoma 78b; Kesubos 4a). The same principle permits a 

newlywed bride to wear cosmetics, should she become a mourner, G-

d forbid, during the first thirty days of her marriage (Kesubos 4a). 

Although the Shulchan Aruch expressly rules that a bride may wash 

her face on Yom Kippur during the thirty days after her marriage, 

some prominent later authorities note that this is true only when her 

husband will see her in the course of the Yom Kippur day. If he does 

not return home all day Yom Kippur, and will therefore not see her, 

there is nothing gained by her washing, and therefore she should not 

(Chayei Odom 145:15).  

At this point, let us address the last of our opening questions: 

“May a woman who married during Elul wash her hands and face on 

Yom Kippur?” 

If she married within thirty days of Yom Kippur and her husband will 

return home during the day and see her, the Shulchan Aruch rules that 

she should. If he will not return all day, then the Chayei Odom rules 

that she should not. I suggest individuals ask their rav or posek for a 

definitive ruling. 

 

Walking through water 

The Gemara adds several other instances where it is permitted to wash 

or to get oneself wet on Yom Kippur. One may cross a small body of 

water on Yom Kippur in order to attend a shiur, to see one’s rebbe, or 

even to check one’s field. The Gemara permits someone who wants to 

see his rebbe to cross a small body of water to do so, but prohibits a 

rebbe from walking through water to see his talmid on Yom Kippur. 

In these instances, it is permitted to cross still water, even if the water 

runs as high as your neck. If the water is flowing, such as a stream, 

one may walk through it only if it reaches no higher than one’s waist. 

This difference is not because of Yom Kippur concerns, but because 

of danger. The Gemara forbids walking through flowing water higher 

than one’s waist because of concern that one could be swept away by 

the current. 

Regarding the many other halachic issues involved in these water 

travels on Yom Tov –  such as the questions of carrying water, 

laundering clothes, squeezing water out of clothes – these issues are 

raised and discussed by the Gemara and the rishonim. Since our topic 

is washing on Yom Kippur, we will leave those topics for different 

articles.  

 

Washing to clean yourself 

The Gemara permits washing oneself on Yom Kippur if one gets 

muddy or dirty (Yoma 77b). Similarly, one may wash off the effects 

of a nosebleed (Shulchan Aruch, Orach Chayim 613:1). There is a 

dispute among early acharonim whether one may wash off sweat. 

Some authorities permit washing off uncomfortable sweat, just as one 

may wash off dirt (Levush and Magen Avraham 614:1), whereas 

others prohibit this (Mateh Efrayim, Bach and Taz, Orach Chayim 

613:1). The Mishnah Berurah concludes that someone who is an 

istanis, meaning highly sensitive, may follow the lenient approach, but 

otherwise one should not. 

 

How much may I wash? 

The Rambam (Hilchos Shevisas Asor 3:2, as explained by Magen 

Avraham) rules that when washing off dirt, one must be careful to 

wash only the areas that are dirty, but one may not do a general 

washing. Notwithstanding that this ruling is accepted by all later 

authorities, a later posek rules that if someone has become dirty in 

many places and it is easier to wash his entire body, he may do so 

(Mateh Efrayim 613:1). 

Washing out one’s mouth is forbidden (Rema, Orach Chayim 613:4), 

out of concern that one might swallow some of the water (Mishnah 

Berurah 613:11). Swallowing even a drop of water is prohibited min 

haTorah. One prominent acharon permits washing one’s mouth with 

vinegar or other non-drinkables, since swallowing these items would 

not violate a Torah law (Mateh Efrayim 613:3). 

 

Washing negel vasser 

At this point, let us examine the halachic background behind the 

second of our opening questions: “Why do we wash only until our 

knuckles on Yom Kippur, but until the wrist every other morning?” 

As we all know, we wash our hands immediately upon arising in the 

morning three times on each hand, being careful to wash until the 

wrist. This practice is usually referred to by its Yiddish name, negel 

vasser. However, on Yom Kippur the practice is modified somewhat. 

The rishonim discuss whether one is permitted to wash negel vasser 

on Yom Kippur. The Mishnah and the Gemara do not discuss this 

question directly, but there is an allusion to it in the following 

passage:  

“A woman may wash one hand in water and give bread to a child, and 

she need not be concerned” (Yoma 77b). The Gemara explains the 

reason it is permitted to wash her hand is because of the damage 

caused by a demon named Shivsa. Rashi explains that one is not 

permitted to wash negel vasser on Yom Kippur, but there is an 

exception if one is going to feed children. When one touches the food 

without washing first, a ruach ra attaches itself to the food. In order to 

avoid this from happening, one is permitted to wash the hand used to 

touch the food. Rashi appears to hold that one is ordinarily not 

permitted to wash negel vasser on Yom Kippur, because of the 

mitzvah of inuy. 

Rabbeinu Tam disagrees with his grandfather, Rashi, contending that 

everyone may wash negel vasser on Yom Kippur morning. This is 

because having ruach ra on your hand is no different from having dirt 

on your hand, which one is permitted to wash off. Furthermore, the 

Gemara (Shabbos 108b) rules that it is harmful for someone to touch 

his eyes, nose or ears without first washing negel vasser.  

According to Rabbeinu Tam, there are two types of ruach ra, one 

caused by bas melech, which is the one we remove daily when we 

wash negel vasser, and the other caused by Shivsa. Shivsa is a local 

demon that was a problem in the Middle East, and, for this reason, on 

Yom Kippur, even someone who washed negel vasser upon arising 

washed again before touching food. Shivsa was not a problem in 

Europe, and, therefore, as long as one washed negel vasser in the 

morning, there would be no need to wash again before handling food. 

However, in Eretz Yisroel, one needed to be careful to wash one’s 

hand before giving bread to a child to eat. According to Rabbeinu 

Tam, this law is true even on Yom Kippur: meaning that if someone 

hands bread to a child on Yom Kippur, one should wash his hand 

before touching the bread, or be careful not to touch it. 

The later rishonim all accept Rabbeinu Tam’s position regarding the 

permissibility of washing on Yom Kippur for negel vasser purposes 

upon arising in the morning. However, there is a dispute whether 

morning negel vasser washing must be until the wrists, or if it is 

sufficient to wash until the knuckles. When washing negel vasser the 

rest of the year, we wash until the wrist. On Yom Kippur, washing 

until the wrist will cause someone to wash unnecessarily according to 

the second opinion. We therefore follow the more limiting approach 

and wash only to the knuckles. In addition, one should be careful to 

have in mind that he is washing only to remove the ruach ra and not to 

enjoy the washing (Rema, Orach Chayim 613:2).  

When washing after using the bathroom facilities on Yom Kippur, we 

follow the same approach and wash only until the knuckles, even 

though the rest of the year we wash until the wrist. I read that Rav 

Elyashiv paskined that after using the bathroom on Yom Kippur, one 

should wash only one time, notwithstanding that we usually wash 

three times when leaving the bathroom. Again, this is because of a 

dispute as to what the halachic requirement is, and on Yom Kippur 
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being stringent about washing more than the minimum requirement 

becomes a leniency. 

We have now answered our opening question: 

“How do I wash my hands when I finish using the comfort facilities 

on Yom Kippur?” 

 

Duchening    

There is one exception to this rule of washing only until the knuckles, 

and that is a kohen who is duchening washes until the wrist 

immediately prior to duchening. 

 

Why? 

Now that we understand many of the basic rules concerning washing 

on Yom Kippur, we need to understand the underlying issue: Why is 

one permitted to wash oneself clean, or to ford a body of water, if 

washing even a small part of one’s body is forbidden on Yom Kippur? 

The answer is that the Torah prohibits only pleasure bathing; in 

Hebrew this is called rechitzah shel taanug.  

However, we need to explain this answer a bit better. The Gemara 

rallies a source in the Torah to prohibit washing on Yom Kippur. The 

Gemara notes that the Torah mentions the word inuy, the requirement 

to afflict oneself, five times in its descriptions of the mitzvah of Yom 

Kippur. The Gemara derives from pesukim the five forms of inuy, one 

of which is to refrain from washing. This seems to create a conflict – 

if washing is considered a form of inuy that is prohibited min 

haTorah, how can it sometimes be permitted?  

 

Min haTorah or miderabbanan? 

Among the rishonim, we find two basic approaches to answer this 

question. Most rishonim conclude that when the Torah required inuy, 

it prohibited only eating and drinking. The other inuyim are prohibited 

only because of rabbinic injunction, and the sources in the pesukim 

have the status called asmachta. The word asmachta, which can be 

translated as an allusion, involves a major dispute among rishonim as 

to what its status entails. According to most early rishonim, asmachta 

is a rabbinic law that includes an oblique reference that has no 

halachic or Biblical significance (Rambam, introduction to 

commentary on the Mishnayos; Kuzari; Ramban, notes to Sefer 

Hamitzvos, Shoresh 1). Other rishonim understand asmachta to be 

something alluded to by the Torah. According to the latter opinion, 

although one is not obligated min haTorah to observe an asmachta, 

one who does so fulfills a G-d-given mandate. In other words, 

although it is not required, one is fulfilling Hashem’s non-obligatory 

request (Ritva, Rosh Hashanah 16a). 

Regardless of which interpretation of asmachta one follows, those 

rishonim who explain the pesukim used to prohibit washing on Yom 

Kippur as an asmachta understand that it is not prohibited min 

haTorah to wash on Yom Kippur, but only miderabbanan. Therefore, 

under certain circumstances, Chazal relaxed the prohibition. Most of 

these cases are when the washing is not for pleasure purposes. Thus, 

they permitted washing to remove dirt, to remove ruach ra, or to allow 

travel for certain mitzvah purposes. They also permitted two people, a 

king and a bride, to wash for aesthetic reasons. 

 

Prohibited min haTorah 

On the other hand, other rishonim contend that the prohibition against 

washing on Yom Kippur is indeed min haTorah, and the sources 

quoted by the Gemara are de’oraysa. This opinion agrees that there is 

a hierarchy within the concept of inuy. In other words, the punishment 

of koreis meted out by the Torah for violating inuy applies only to 

someone who eats or drinks on Yom Kippur, but the other inuyim, 

including washing, are still prohibited min haTorah.  

According to the first approach, someone who went swimming on 

Yom Kippur or took a shower or bath for pleasure did not violate a 

Torah law. According to the second ruling, he did violate a Torah law, 

although he is not punished with the punishment of koreis. (There are 

some differences in halacha that result from this dispute, but, because 

of space constraints, we will not discuss them in this article.)  

It appears that the Rema follows the second approach. The Tur quotes 

from a gaon that an istanis who is unsettled if he does not wash is 

permitted to do so. This implies that that the Tur paskins that washing 

is prohibited only miderabbanan. The Shulchan Aruch rules this way 

(Orach Chayim 613:4), but the Rema disagrees, implying that he 

might hold that washing on Yom Kippur is prohibited min haTorah. 

The obvious question is: According to those opinions that washing is 

prohibited min haTorah, why is it that the above-listed types of 

washing are permitted? The answer is that the Torah prohibited only 

pleasurable washing, and other types of washing are prohibited only 

because of rabbinic injunction. Chazal, who implemented these 

injunctions, relaxed them to permit necessary hygiene, whether of the 

physical or spiritual variety, and to allow travel for mitzvah purposes.  

 

King and bride? 

This answer explains most of the cases that we presented. However, it 

does not explain why kings and brides are permitted to wash on Yom 

Kippur, since these are pleasure washings, not for hygiene and not for 

alternative reasons. 

I found two approaches among the rishonim to explain this unusual 

phenomenon. Some rule that it is prohibited min haTorah only to 

wash one’s entire body, or at least most of it. Washing part of one’s 

body is prohibited, but only miderabbanan (Tosafos Yeshanim). 

Therefore, because Chazal felt it important that the king and the bride 

wash their faces, the prohibition was relaxed. 

A different approach is that, although the prohibition against washing 

is min haTorah, the Torah delegated to Chazal the authority to 

determine what is prohibited and what is permitted. Chazal chose to 

permit a bride and a king to wash their face (Ran).  

We find this latter approach mentioned by various rishonim regarding 

other laws of the Torah. For example, regarding defining what 

melacha is permitted on Chol Hamoed and what is prohibited, the 

Gemara states that the Torah gave this over (in Hebrew, moseir) to 

Chazal (Chagigah 18a). In that instance, there are three interpretations 

among the rishonim as to what the Gemara means. 

1. Many authorities understand this to mean that the prohibition of 

performing work on Chol Hamoed is only miderabbanan. 

2. Among those rishonim who understand that the prohibition is min 

haTorah, there are two approaches. One is that there was an oral chain 

of transmission regarding what the actual details of these laws are, and 

this was given over to Chazal to transmit. 

3. Alternatively, the Gemara might mean that the Torah handed over 

to Chazal the decision what to include and what to exclude.  

The latter two answers represent differing approaches to explain what 

it means that the Torah “gave this over” to Chazal. According to 

interpretation 2 above, the specific details of all the rules are G-d 

created, but were orally transmitted. Similarly, the Ran might mean 

that the permission for kings and brides to wash their faces on Yom 

Kippur was an oral tradition from Sinai that was transmitted to the 

Sages. 

According to the third approach, the Torah handed over to Chazal the 

ability to decide what these rules would be.  

We find this dispute germane to the laws of Yom Tov, where there are 

rishonim who understand that the decision regarding what type of 

food preparation is permitted on Yom Tov and what is prohibited was 

handed over to Chazal to decide. 

Conclusion 

The Sefer Hachinuch (Mitzvah #313) explains that the reason the 

Torah commanded us to afflict ourselves on Yom Kippur is to make it 

easier for us to do teshuvah. One day a year, when we devote 

ourselves completely to our relationship with Hashem, we are 

commanded to suspend our physical creature comforts, thereby to 

invest the day completely with spirituality. Whether we follow those 

opinions that hold that washing on Yom Kippur is prohibited min 

haTorah or those who contend that it is prohibited only because of 

rabbinic injunction, observing all the inuyim allows us to grow 

spiritually in a way that we cannot the rest of the year. Wishing 

everyone a gmar chasimah tovah! 

 

 

Yom Kippur: Healing the Universe – Rav Kook 
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The Sages made a surprising claim about the power of teshuvah:  

 

“Great is repentance, for it brings healing to the world... When an 

individual repents, he is forgiven, and the entire world with him.” 

(Yoma 86b)  

We understand that one who repents should be forgiven — but why 

should the entire world also be forgiven? In what way does teshuvah 

bring healing to the world?  

 

Responsibility for the World 

There are deep, powerful ties that connect each individual soul to the 

rest of the universe. Not only are we influenced by the world, we also 

influence it. In Orot HaKodesh (vol. II, p. 351), Rav Kook described 

this connection as a “powerful underlying influence.” This is not 

merely mankind’s industrial and technological impact on the world, as 

we utilize fire, water, electricity, and other forces of nature to do our 

bidding.  

 

“That is only a partial and superficial aspect of our impact on the 

world. The Kabbalists taught that the world’s essence, in all of its 

wholeness and scope, is bound to us with ties of subordination, 

accepting our influence. This understanding indicates that there is a 

fundamental integration between the nishmatiut [soul-quality] that 

operates in the world and our own nishmatiut.”  

This inner connection and influence on the rest of the universe implies 

a heavy moral responsibility:  

 

“How wonderful is the moral perspective that arises from this great 

responsibility — a responsibility for all of existence, for all worlds. 

We have the power to bring favor and light, life, joy, and honor in 

these worlds. This occurs when we follow the straight path, when we 

strengthen and gird ourselves with a pure fortitude and conquer paths 

of life that are good and admired, when we advance and go from 

strength to strength.  

 

“Yet it is also in our power to bring pain to every good portion, when 

we debase our souls and corrupt our ways, when we darken our 

spiritual light and suspend our moral purity.” (Orot HaKodesh vol. III, 

p. 63)  

Given our great responsibility for our actions, the Talmudic statement 

becomes clearer. Those who correct their ways repair not only the 

flaws in their own souls but also those aspects of the universe that 

they damaged. Their teshuvah truly “brings healing to the world.”  

 

The Ne'ilah Prayer 

This dual responsibility — for the purity of our souls as well as the 

spiritual state of the entire universe — is hinted at in the final prayer 

of Yom Kippur. The Ne'ilah prayer, recited as Yom Kippur’s gates of 

forgiveness are closed, concludes with a special passage,  ה נֹוֵתן יָּד ַאתָּ

ִעים  In this prayer we .(”You extend Your hand to transgressors“) ַלּפושְׁ

confess that  

 

“There is no end to the fire-offerings required of us, and countless are 

our guilt-offerings.”  

What is the difference between these two phrases: “the fire-offerings 

required of us” (ishei-chovoteinu) and “our guilt-offerings” 

(nichochei-ashmateinu)?  

 

 

Restoring the Soul’s Purity 

Our moral defects and lapses have a detrimental effect on the soul, 

sullying it with the imprints of failure and sin. We seek to cleanse 

these stains and restore the soul to its previous state of purity.  

To repair the damage we have caused to our own soul, we offer an 

olah offering before God. It is for this reason that the Torah 

commands us to bring an offering even if we have sinned 

unintentionally.1  

 

 

This Ne'ilah prayer refers to these offerings as nichochei ashmateinu, 

“guilt-offerings.” This term indicates that our actions have tarnished 

the soul, as it says, “And the soul that was guilty (ashmah)” (Num. 

5:6). These offerings are nichochim since they produce a “pleasing 

fragrance” as they cleanse the soul and enable it to once again draw 

close to God.  

 

Repairing the World 

There is, however, a second aspect to our spiritual failures. In addition 

to defiling the soul, our sins also debase and pollute the universe. 

Even private failings have a negative impact on the moral and spiritual 

state of the universe. For this reason the Sages categorized the wicked 

as those “who destroy the world” (Avot 5:1).  

The universe demands that we repair that which we have damaged. 

This repair is accomplished through teshuvah and offering a chatat 

offering. The Ne'ilah prayer refers to these offerings as ishei 

chovoteinu, “our required fire-offerings,” since they reflect our duty 

and obligation to correct that which we have damaged in the universe.  

(Silver from the Land of Israel. Adapted from Olat Re’iyah vol. II, p. 

364)  
1 So explained the Ramban in his commentary to Lev. 4:2:  
“The reason that one who sinned unintentionally brings an offering (korban) is 

because all transgressions bring disgrace to the soul, tainting it.... Therefore a 

soul that erred brings an offering, so that it may merit to become close (le-
korvah) to its Creator.” 

 

 

Just One Undertaking Can Make a Huge Difference 

by Jonathan Rosenblum 

Mishpacha Magazine 

   

To prepare for Yom Kippur, the advice of all leading mashgichim is 

well known: Take on only a few undertakings for the new year, and of 

realistic size. If chosen properly, kabbalos of this kind can make a 

huge difference and have ramifications far beyond anything 

contemplated. The story of one company and its forward-thinking 

leader provides a case study in the power of choices and commitment. 

In Charles Duhigg's The Power of Habit: Why We Do What We Do in 

Life and Business, we meet Paul O'Neill, who became CEO of the 

aluminum giant Alcoa in 1987. For nearly a century, ever since its 

founder invented the process for smelting aluminum, the company 

held a dominant position in the industry. But by the time Alcoa turned 

to O'Neill, it had become something of a dinosaur, as newer, leaner, 

more innovative companies cut sharply into its market share and 

profits. 

At the press conference introducing O'Neill to Wall Street investors 

and stock analysts, O'Neill set forth his goal for the company: To 

make it the safest company in America. He said not a word about 

business strategy or profits. When one perplexed investor asked about 

capital ratios and inventories in the company's aerospace division, 

O'Neill replied that the questioner had not been listening. Alcoa, he 

reiterated, would be judged by whether it significantly lowered its 

number of workers injured on the job. 

One portfolio manager rushed from the meeting to advise his twenty 

largest clients to sell Alcoa shares, as it was clear the new CEO had no 

clue what he was doing. That proved to be bad advice. Over the 

course of O'Neill's tenure from 1987 to 2000, the company's share 

value multiplied five times, and its market capitalization increased by 

$27 billion. 

And, yes, its worker safety record improved dramatically. Alcoa's rate 

of worker injuries dropped to one-twentieth of the national average, 

despite the fact that Alcoa's industrial processes involves working 

with molten metal at 1,500 degrees and many huge machines that can 

cause injury. 

 

O'NEILL MADE CLEAR from the beginning that he was dead 

serious about the goal of reducing workplace accidents. He gave out 

his private phone number to every Alcoa worker, and invited them to 

call any time with complaints or suggestions. At an early meeting with 

senior executives, he expressed his fervent belief that no one should 

ever have to "fear that feeding your family will kill you." And when 
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accidents plummeted, he sent out a company-wide message: "We 

should celebrate because we are saving lives." 

He put into place a requirement that whenever a workplace accident 

occurred, the plant manager had to report it within 24 hours, along 

with recommendations as to how to prevent a recurrence. When one 

of Alcoa's senior and most successful executives failed to report that 

several workers had been overcome by fumes at the Mexican plant he 

managed (they eventually recovered), he was summarily dismissed, 

though he had already taken remedial action. 

And after a relatively new worker was killed while trying to repair a 

machine, O'Neill summoned all that plant's top executives and Alcoa's 

top officers to a meeting in the company's Pittsburgh headquarters to 

review videotapes of everything leading up to the tragedy and to 

analyze where they had failed. Among the conclusions: the company's 

training program had not sufficiently stressed that workers would not 

be held responsible for stoppages due to machine breakdowns. "I 

caused his death," O'Neill proclaimed. 

Though O'Neill had never promised that improved safety would lead 

to improved profits, the safety campaign helped Alcoa's earnings 

directly. Duhigg summarizes the results of the emphasis on safety 

first: costs went down, quality improved, and productivity 

skyrocketed. 

The process of pouring molten metal from huge vats was redesigned 

to remove the danger of spillages — but that also resulted in savings 

in raw materials. O'Neill instituted a rule that any machine that was 

breaking down regularly had to be replaced to reduce the likelihood of 

a broken gear snagging the arm of a worker. But that, too, paid 

dividends, as more efficient machines resulted in higher quality 

products. In short, it turned out that the same factors that made a 

production process unsafe also made it inefficient. 

There were indirect benefits as well. The safety campaign required 

that plants be able to share information rapidly to discuss what worked 

and what did not, and to warn of possible dangers in the production 

process. In order to facilitate that rapid exchange of information, 

Alcoa became one of the first companies to introduce a company-wide 

e-mail system. 

The unions, which had always resisted any productivity initiatives, 

stopped doing so when they saw the linkage between efficiency and 

safety, and when they realized that the latter was no less important to 

Alcoa than the former. When workers saw that their safety 

suggestions were taken seriously and acted upon, they began to offer 

suggestions in other areas as well. One worker recommended placing 

all the machines for painting aluminum siding in the same area of 

each plant to facilitate switching between colors, as customer 

preferences changed. The profits of the aluminum siding division 

doubled as a consequence. It turned out that the worker had been 

discussing the idea with his fellow workers for years, but had not done 

so with management because he did not believe anyone would pay 

attention to him. The response to the safety suggestions convinced 

him otherwise. 

NOW, OBVIOUSLY, O'NEILL'S LASER FOCUS on safety at Alcoa 

was much more complicated and multifaceted than any undertaking 

we are likely to take on. Still, there is much to learn from Alcoa's 

experience. Most of O'Neill's career was spent working at the US 

Office of Management and Budget (OMB), where he discovered that 

great gobs of money were being spent without any rational decision-

making process. Thus, health sector allocations tended to be spent on 

building new hospitals, without any real inquiry as to whether the area 

in question needed more hospital beds. 

While at OMB, O'Neill was relentless in his quest to discover the 

whys of a given policy — if there were any. One admiring former 

employee declared he would never work for him again, and described 

him as someone who has 20 new questions for every answer. For 

instance, disturbed by the high rate of infant mortality in the United 

States, despite the country's great wealth, he was told it resulted from 

the high percentage of premature births. And the rate of premature 

births, it turned out, was often caused by poor nutrition among 

mothers. 

But counseling expectant mothers on nutrition, studies showed, was of 

limited utility, as better nutrition needed to start before pregnancy. 

And why was that not happening? Well, it turned out that many high 

school biology and health teachers in rural areas were themselves so 

badly trained that they could not properly teach nutrition. So O'Neill 

increased expenditures on teacher education in life science subjects. 

So too the process of making kabbalos requires thinking in a deeper 

fashion about the problems they are meant to address. In addition, the 

kabbalos themselves can be an effective means of gaining new insight 

into the challenges to be addressed. 

Duhigg quotes studies showing that dieters who kept a food diary lost 

twice as much as those who did not. I have no doubt that a similar 

diary of Internet use — number of times checking e-mail, visits to 

different sites, etc. — would yield equally helpful insights, and with 

them an approach to limiting usage dramatically. 

Second, the Alcoa example shows that success in one area can often 

have widespread repercussions well beyond anything anticipated. And 

that is because things are interconnected: an inefficient production line 

is often an unsafe one, and vice versa. 

And that is no less true of human beings. Everything is 

interconnected. And as a consequence, when we gain greater control 

in one area, it has spillover effects in all other areas as well. Small 

victories pave the way for others to follow. 

May the example of Paul O'Neill's success at Alcoa encourage us all 

to think seriously about an area of focus and a specific kabbalah 

related to it for the next year. And may we experience as many 

positive results as Alcoa did. 

 

 

Rav Shlomo Aviner Shlit"a 

  

Ha-Rav answers hundreds of text message questions a day.  Here's a 

sample: 

Casino 

Q: Is it permissible to work for a website which involves casino 

gambling? 

A: No.  1. Gambling is forbidden.  2. It is taking advantage of poor 

people and people who are addicted to gambling. 

  

Time of Zecher Le-Churban 

Q: Baruch Hashem, we built in a house in the community of Neriya!  

When does one have to make the Zecher Le-Churban (part of the wall 

left undone as a remembrance of the destruction of the Beit Ha-

Mikdash) when moving into a new house? 

A: One is certainly obligated to make a Zecher Le-Churban.  The 

Halachah however does not say that it is forbidden to live in a house 

which does not have a Zecher Le-Churban, although the person is 

lacking the fulfillment of a Positive Mitzvah.  Regarding a Mezuzah, 

there is an opinion in the Rishonim that it is permissible to live in a 

house without a Mezuzah, but the basic Halachah is that it is 

forbidden to do so.  This is not the case, however, for a Zecher Le-

Churban.  But obviously, we have a general principle: "The diligent 

fulfill Mitzvot as early as possible" (Zerizim Makdimim Le-Mitzvot).  

  

Musical Instruments during Davening 

Q: Is it permissible to play instruments during Hallel? 

A: It is forbidden on account of "Chukat Ha-Goyim - following the 

non-Jewish practices" (Shut Chatam Yoreh Deah #84-96, Choshen 

Mishpat #192.  Kaf Ha-Chaim, Orach Chaim 151:19.  Shut Minchat 

Yitzchak 5:96). 

  

Jewish Star 

Q: We were told that one should place a Jewish star (Magen David) in 

his house as protection.  Is this true? 

A: No.  There is no source in Judaism for the Jewish star, though it is 

obviously a beloved symbol. 

  

Mashiach's Kippa 

Q: What type of Kippa will the Mashiach wear: knit, black velvet, 

etc.? 

A: We do not know what will happen in times of Mashiach until they 

happen.  Rambam, Hilchot Melachim 12:2. 
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Demographic Problem in Yesha 

Q: What does one answer to those who claim that we should leave 

Yesha on account of the Arab population's higher birthrate than that of 

the Jewish population? 

A: 1. It is a Mitzvah to settle of the entire Land of Israel and Hashem 

already thought of this issue when He commanded us to do so.  2. If 

we were originally concerned about this issue, we would not have 

established the State of Israel.  3. It is a lie.  The birthrate among 

Arabs in Yesha is 2.8 children per family and is decreasing, while the 

Jewish birthrate is 5.1 children per family and is increasing.  It is true 

that 20 years ago the birthrate in Yesha was 6.0 for Arabs and 2.5 for 

Jews.  Baruch Hashem, the Mitzvah of "Be fruitful and multiply" is 

being fulfilled by us.    

  

Hashem is the King 

Q: There is a sticker which says "Hashem is the King".  Is this a 

proper way to publicize the Kingship of Hashem? 

A: 1. Throughout the generations, our great Rabbis did not use this 

method.  2. Faith is deep and not a sticker.  By the way, one must 

cover such a sticker when one enters a bathroom.  

  

Bringing the Torah to People to Kiss 

Q: Is it permissible to bring the Sefer Torah in the Shul towards 

people who want to kiss it? 

A: No.  This is a disgrace to the Sefer Torah.  They should approach 

the Sefer Torah.  Piskei Teshuvot 134:6. 

  

Anti-Semitism 

Q: Will Anti-Semitism ever end? 

A: The Rambam explains in Igeret Teiman that the reason for Anti-

Semitism is opposition to the word of Hashem.  Therefore, when 

humanity is in love with Hashem, Anti-Semitism will cease. 

  

Talit Switching 

Q: I accidentally switched my Talit with my friend's, and have been 

unable to get in touch with him.  It is permissible for me to use his 

Talit? 

A: Yes.  Since he will also use yours.  Piskei Teshuvot 14:11. 

  

Questions in Emunah 

Q: If someone has questions in Emunah, does this mean that his faith 

is somehow lacking? 

A: No.  His faith is simple, which is a very high level of faith.  If he 

has questions, however, he should learn books having to do with 

Emunah.  See Midot Re'eiyah, Emunah #18. 

 

 

The Journey of my life – Rav Dovid Moshe Lieberman, Chief Rabbi 

of Antwerp 

 

It’s 6:30 in the morning. Outside it is still dark, and the sun’s rays are 

just beginning to peek over the horizon. The Jews of Antwerp are 

starting to awaken. Here and there, Jews can be seen on the street, 

pedaling bikes, rushing to catch a minyan and maybe a short shiur 

before they start their workday. 

In the home of one of Europe’s most venerable rabbanim, the day’s 

routine has already begun. A lone Gemara is laid open on the old 

wooden table. In front of it sits the rav’s chavrusa. Across from him 

sits Rav Dovid Moshe Lieberman. His eyes are wide open and alert as 

he listens to his study partner reading the daf yomi aloud. 

Suddenly he whispers, “Geb a kuk in Hagahos haBach.” Take a look 

at Hagahos HaBach. The chavrusa proceeds to read the words that 

will shed light on the Gemara, changing the way he understood it. 

“Ut azoi.” There’s a brilliant gleam in the rav’s eyes, where the words 

of the Torah are engraved like an open book. “Yetzt ken men 

farshtein.” Now it’s possible to understand the Gemara. 

It’s been several years since the eyesight of Rav Dovid Moshe 

Lieberman, who has served as rav of some of the largest communities 

in the world and today serves as chief rabbi of Antwerp and av beis 

din of the Shomrei Hadas community, started failing. But his physical 

blindness doesn’t stop him for a moment. 

This daf yomi seder before Shacharis is just the start of a long day 

filled with learning sessions and shiurim, the last of which takes place 

late at night. 

Rav Dovid Moshe is already past 90. His packed day would be too 

much even for rabbanim much younger than he is. 

“Because of his eyesight,” explains one family member, “every shiur 

is delivered with a chavrusa, someone who can read out loud from the 

sefer for him.” 

Immediately after a fervent chasidishe Shacharis, the rav sits down in 

the beis midrash for a learning seder b’iyyun on the Ketzos and the 

Nesivos. It is a two-hour seder, from 9 to 11. 

“It’s still an unbelievable sight,” the chavrusa chimes in. “Despite his 

advanced age, the rav doesn’t lose his focus for a second. He doesn’t 

give up until every word is understood. He is so focused and present, 

clarifying questions, giving his own deep and exacting explanations 

from sefarim that he hasn’t seen for years because of his blindness. 

But that is the genius of the previous generations.” 

An episode that took place a few months earlier illustrates the extent 

to which these words are true. 

“Several months ago the rav was feeling very weak, and he was 

hospitalized for several days. The morning after he was discharged, 

the rav couldn’t go to the beis midrash, but he didn’t want to give up 

the shiur. I offered to come and learn with him in his house. 

“The moment I opened the Ketzos to siman samech-vav,” his 

chavrusa says, choking back tears, “I could see how much it 

revived him, giving him new energy. While we were learning, I 

got caught on a certain passage I was having trouble understanding. 

The rav smiled and asked, ‘Do you want me to tell you a special 

sevara I once heard?’ Of course I did. He then embarked on a lengthy 

explanation. I was delighted when he finished and said that it was 

certainly a beautiful idea. 

“The rav smiled again and said, ‘I heard that sevara more than 

50 years ago, from my rebbe, Rav Aharon Kotler.’ Rav Aharon had 

passed away much more than 50 years ago, I pointed out. So he 

started trying to figure out exactly when it was that he had heard 

it. In the end he declared, ‘You’re right. It was 71 years ago!’” 

Rav Dovid Moshe always concludes the shiur by learning some 

Sfas Emes. 

“Although the rav feels a special connection with Lubavitch 

and its teachings,” his chavrusa says, “we always learn Sfas Emes. 

It’s obvious that he has memorized the entire sefer from beginning 

to end. I’ll only start reading from it and the rav completes the 

idea on his own. I don’t know anyone else who is so well versed 

in Sfas Emes.” 

Around noon, after starting his day with intensive learning, he 

goes into his office at Shomrei Hadas, where he has served as the 

av beis din for close to 30 years. The senior dayan, Rav Yaakov Dovid 

Schmahl, assists Rav Dovid Moshe and handles the dayto- day 

matters. But the final psak is often made by Rav Dovid Moshe, who 

deals with more general issues, ruling on gittin, officiating at 

weddings, handling kashrus concerns and generally maintaining the 

standards of Yiddishkeit in the community. 

From there Rav Dovid Moshe leaves to deliver a daf yomi shiur to a 

group of men. Here, too, someone reads out loud from the Gemara, 

and Rav Dovid Moshe repeats the words and explains them. Towards 

evening, Rav Dovid Moshe has another learning seder with one of the 

city’s rabbanim. “The last several years,” the relative says, “they’ve 

been learning hilchos ribbis, the laws of interest. It’s a meaty subject 

any way you look at it.” 

The series of learning sessions is completed with an especially 

intensive seder. 

“The rav says that he can’t go about his day without learning a little 

Chasidus and Jewish thought. Usually he’ll learn from Chabad 

teachings, in which he is especially well versed. 

Sometimes he’ll study Maharal or other similar sefarim. Only then 

will he go out for the evening to the various functions where he is 

expected to deliver drashos and talks at assemblies and other affairs.” 
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In the evening hours, Rav Dovid Moshe demonstrates his 

extraordinary abilities as a speaker. His eloquence and fluency in 

several languages—Hebrew, English, Yiddish, French and Flemish—

has made him one of the most soughtafter speakers at prestigious 

Torah conventions all over the 

world. “There is hardly a night when the rav isn’t going out to give a 

speech somewhere,” says the relative. “He has no need to prepare. 

Everything is written in his head.” 

 

AN INTERNATIONAL 

Rav Dovid Moshe Lieberman’s story begins almost 90 years earlier, 

when he was accepted into a yeshivah at the unheard of tender 

age of ten. 

The Early Years 

When World War II broke out, Rav Dovid Moshe Lieberman was 

only 15 years old. By then, however, he had already been learning 

in the famous Etz Chaim yeshivah in Heide, a suburb of Antwerp, 

for five years. Needless to say, he was the youngest talmid there. 

Rav Dovid Moshe was born in 1925 in Cologne, Germany. His 

parents were Reb Yitzchak Aizik and Sarah Hinda Lieberman. His 

mother had a very chashuve yichus; she was a descendant of the 

Ropshitzer Rebbe, Rav Yankel Meilitzer and the Yismach Moshe. 

“My father,” he once attested, “knew all of Shas. A Shas Yid, we 

called it. We learned in the Galician manner of learning—oif a 

Galicianer oifen.” 

His family moved to Antwerp when he was a year old. There he 

learned in the Yesodei HaTorah school, but his unique capabilities 

eventually led him to Yeshivas Etz Chaim in 1936. At its helm was 

Rav Shraga Feivel Shapiro, zt”l. 

“The rosh yeshivah,” Rav Dovid Moshe says, “came from Telz. He 

was a very chashuve man.” 

Many stories and legends have been told about the remarkable 

child genius who amazed all the yeshivah bachurim. But if anyone 

tries to verify his veracity, Rav Dovid Moshe insists, “Nu, they’re 

just stories. They have no basis. They’re not true.” 

One story that he happens to confirm tells of Rav Yechezkel 

Abramsky’s visit to the yeshivah in Heide. The Chazon Yechezkel 

delivered a profound shiur to the younger talmidim. Afterwards 

he went over to the rosh yeshivah, Rav Feivel, and asked, “Do you 

think the bachurim understood what I said?” 

The rosh yeshivah answered, “I don’t know about everyone, but 

there is one bachur here who is 11 years old who undoubtedly 

understood.”Several months ago, when they repeated the story to Rav 

Dovid 

Moshe, he said, “I don’t know what the rosh yeshivah said. But 

one of my friends from those days told me that years later he met Rav 

Abramsky and reminded him of his visit to the yeshivah. Rav 

Abramsky asked him, ‘What ever became of the Lieberman boy?’” 

Another unforgettable guest visited the yeshivah during that period: 

Rav Elchonon Wasserman, hy”d. Rav Dovid Moshe remembers him 

well. He came to the yeshivah in Antwerp before the war and 

remained there for at least two months, including the Yomim Noraim. 

“I heard his shiurim,” Rav Dovid Moshe says. “He also farhered me 

on the last perek of Maseches Yevamos. 

“I remember one incident,” he adds with a smile. “Our rosh yeshivah 

wanted to give him a gartel; he didn’t want to take it.” 

For five years, until the beginning of the war, Rav Dovid Moshe 

learned in Yeshivas Etz Chaim. During that period, he celebrated his 

bar mitzvah with his family in the beis midrash of Rav Mordechai 

Rottenberg. He got maftir. Before going off to yeshivah, Rav Dovid 

Moshe had learned with him. Rav Rottenberg had seen that the 

youngster was destined for greatness. 

 

The Bad Days: 

Alone in the World at 17 

 

Then came the bad times: the destruction of European Jewry. The fate 

of Yeshivas Etz Chaim was tragic. At the beginning of 1942, a secret 

deal had been made to smuggle the rosh yeshivah and the talmidim to 

France. But just when the plan was about to go into operation, it 

turned out that the whole thing was a scam orchestrated by double 

agents working for the Gestapo. The rosh yeshivah and dozens of 

talmidim were deported to Majdanek, where they perished. 

B’chasdei shamayim, the fate of Rav Dovid Moshe Lieberman, a 

young bachur of 15, was different. At the very beginning of the war 

his family was split up. His father fled to London, where he survived 

the war. His mother and the other children fled to France. But the 

Nazis’ reach extended there, too. 

“I was 15 when the war broke out in Belgium,” Rav Dovid Moshe 

relates, “and I was in France from 15 to 21. We ran from France to 

Belgium because we thought we would be safe there, but they 

followed us immediately. After they conquered France, half the 

country was considered free and not under German occupation until 

the end of 1942. That was Vichy France. People don’t realize this, but 

the Vichy government 

deported the Jews on their own initiative to the 

Nazi concentration camps. There were no Germans there; it 

was the French who sent the Jews to Auschwitz. 

“I was in one detention camp for a few months and then 

I was sent to a second camp. That one was so bad that I 

decided to run away to my uncle who lived in the vicinity. 

I was able to send packages to my mother and my siblings. 

My siblings escaped to America while my mother remained 

in the camp, where she was eventually sent to Auschwitz. 

My two brothers and my sister managed to procure a permit 

to travel to the United States. My mother was permitted to 

accompany them to the port on condition that she return 

to the detention camp. There they parted with tears. They 

begged my mother to go on the ship with them but she 

refused. ‘If I run away,’ she said, ‘they won’t let anyone else 

leave the camp.’” 

She had, in effect, signed her death sentence. 

Rav Dovid Moshe marks his mother’s yahrzeit every year 

on Rosh Chodesh Elul. 

“There is an amazing story about this in connection with 

the Frierdiker Rebbe, Rav Yosef Yitzchak Schneersohn, zt”l,” 

a family members relates. “When the rav asked the Rebbe when to 

observe the yahrzeit, he told him, ‘On Rosh Chodesh. Whichever 

month you choose.’ Rav Dovid Moshe chose Rosh Chodesh Elul 

because he always postponed it until the last month came around. 

He later found out that that was exactly when she was murdered.” 

Rav Dovid Moshe was now alone in the world at the age of 17. 

He was taken in by Rav Shneur Zalman Schneersohn, who had a 

yeshivah that also comprised an orphanage. Rav Dovid Moshe will 

never forget the chasid who saved so many children during those 

years. It was also his first exposure to Chabad chasidus. Rav Shneur 

Zalman was a descendant of the Tzemach Tzedek, and he learned in 

Lubavitch with the Rebbe Rashab, Rav Sholom DovBer Schneersohn, 

zt”l, the fifth Lubavitcher Rebbe. Rav Dovid Moshe remained with 

him for four years. 

The rest of the war was spent running from one hiding place to 

another. Several times the orphanage moved to evade the Germans. 

Other stories that are told about Rav Dovid Moshe during the war 

attest to his great stature, despite his young age and the desperation of 

the times. 

“Last Tishah B’Av,” a devotee of Rav Dovid Moshe shares, “the 

rav related a story in the name of his friend Rav Nachum Jakobovitz, 

an old Chabad chasid who was with us during that difficult period.” 

“We had to flee to one of the French villages near Grenoble, 

on the Italian border,” Rav Dovid Moshe related. “One night we 

decided to smuggle ourselves over the border. We were with the 

rosh yeshivah, Rav Schneersohn, but he had a terrible limp. It was 

hard for him to walk, so he urged us, ‘Go quickly. I’ll make my 

way slowly.’” 

Here Rav Dovid Moshe likes to quote his friend: 

“Reb Nachum dertzeilt [relates] that I was against this and said, 

‘Men tur nisht luzen a rebbe alein.’” It’s forbidden to leave a rebbe 

alone. “I insisted on walking with the rosh yeshivah. Some of the 

others, though, kept running. Those who ran were caught in an 

ambush by the Gestapo. Those who walked with the rosh yeshivah 
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were saved.” 

According to the testimony of friends, Rav Dovid Moshe insisted 

on keeping every halachah and minhag. One time he received a 

surprise package from his father, who was living in London. It was 

a Gemara containing both Masechtos Zevachim and Menachos. He 

was as thrilled as if he had received a fortune and wouldn’t let it 

out of his clutches. 

One day he met the Rebbe of Shatz. Someone had told him that 

this young man had a Gemara in his satchel. The Rebbe yearned 

to see it, and suggested they do a trade. The Rebbe had the sefer 

Yismach Moshe, which he had somehow acquired. After much 

pleading, Rav Dovid Moshe agreed to trade the Gemara for the 

Yismach Moshe for a period of several days until he knew it by heart 

and then went back to his Gemara learning. It was during those years, 

when Rav Dovid Moshe lived in Rav Schneersohn’s orphanage, that 

he became a devotee of Lubavitch and a chasid of the Frierdiker 

Rebbe. “Under Rav Zalman we had no choice. He forced us to learn 

chasidus because that was his style, and as a result a number of 

us followed him. 

 

An Influential Personality: 

The Frierdiker Rebbe 

 

The war was over. Rav Dovid Moshe, with no family left in Europe, 

was ready to leave France behind. On Erev Pesach 1946, Rav Dovid 

Moshe Lieberman disembarked from the ship that had brought him to 

New York. From there he took a taxi straight to the house of Rav 

Yitzchok Hutner, where he stayed while he acclimated himself to his 

new country. 

“I went to Rav Hutner because my brothers were learnig by him at the 

time. I was just there for Pesach and then I went to Lakewood. Rav 

Hutner was not yet the famous rosh yeshivah he would become, 

although he already had many devoted talmidim.” 

Rav Lieberman spent over a year in Lakewood learning under the rosh 

yeshivah, Rav Aharon Kotler, zt”l. By then he was alrea y davening 

Nusach Ari, and he also learned chasidus on his own while he was 

there. “Rav Aharon’s shiurim were a special experience. Very few 

people asked questions during his shiur because you couldn’t interrupt 

him. Even outside of shiur he didn’t appreciate foolish questions. I 

once went to ask him a question and he told me that I was kriching auf 

gleiche vent (climbing smooth walls).” 

When asked if he was mekabel a derech halimmud from Rav Aharon, 

he replies, “I don’t think anyone could imitate him, and I don’t think 

anyone did imitate him. He was so quick. 

What took another rosh yeshivah 45 minutes to explain he would do 

in five minutes, and even have a whole binyan. But you had to 

concentrate on his shiur from beginning to end; if you lost the thread 

for a moment you were lost. It’s not that his shiurim were difficult to 

follow, but you really had to follow what he was saying. 

“As a bachur coming from Europe with no family and no money, Rav 

Aharon was really mekarev me and he also pushed me to accept 

money from him. Still, I wouldn’t say that I had a close personal 

relationship with him, because he wasn’t very accessible in that way. 

“I did, however, have a friendly relationship with Rav Shneur, 

although that wasn’t while I was in yeshivah, because he was still in 

Eretz Yisrael at the time. It wasn’t until many years later when I was 

in Detroit that we got to know each other.” 

From Lakewood Rav Dovid Moshe went to Crown Heights to learn in 

the Lubavitcher yeshivah. The difference between the yeshivos was 

striking. 

“It was very different. Rav Gustman was then the rosh yeshivah in 

Lubavitch. He was a big talmid chacham, but he wasn’t like Rav 

Aharon. I never met anyone who was like 

Rav Aharon. I don’t know if it’s true, but I heard that Rav Chaim Ozer 

referred to him as the Rabbi Akiva Eiger of our generation. He was 

very special.” 

Rav Lieberman also became close with the Frierdiker Rebbe while in 

his yeshivah. 

“I once wrote to the Frierdiker Rebbe something about my 

dissatisfaction with my personal progress in ruchniyus, although I 

don’t remember exactly what I wrote. He answered that when you 

plant a tree, you don’t go every day to measure how much it 

has grown. You’re careful to protect it from worms and you water it 

as required, but you don’t keep assessing it on a daily basis.” 

This powerful lesson was one that remained with him throughout his 

time as a mechanech in Detroit, where he was the principal of its Bais 

Yaakov and Bais Yehuda for a number of years. 

In 5709 (1949), while still a bachur, the Frierdiker Rebbe sent him to 

Chicago to become the rav of a shul there. 

“I was his shaliach,” Rav Dovid Moshe recalls. “He wanted me to be 

mashpia on the people of the community. There were five Nusach Ari 

shuls in Chicago at the time. They weren’t necessarily Lubavitch or 

have a connection with the Rebbe, but there were many Russian 

Yidden there who davened that nusach and established those 

synagogues.” 

Though the concept of shlichus is thought by many to have developed 

later, it started with the Frierdiker Rebbe. In truth, however, it really 

started before that, because the 

Rebbe Rashab sent people to Georgia before the First World War, and 

the Tzemach Tzedek also sent people out to spread Yiddishkeit. 

Rav Dovid Moshe maintained close contact with the Frierdiker Rebbe 

during his time away. 

“When I went to Chicago I wrote letters to my chaveirim, but none of 

them really answered back. The only one who answered all my letters 

was the Frierdiker Rebbe. He got letters from the entire world and he 

was already very unwell by then, but every one of my letters received 

an answer.” Rav Dovid Moshe has kept and still treasures these 

missives. 

The Rebbe’s letters were full of encouragement and brachos. He also 

wrote about how important it is to think about others and to teach and 

influence them positively. 

Regarding the original letter sending him to Chicago, Rav Dovid 

Moshe’s son relates, “The Frierdiker Rebbe wrote about the conduct 

required of a rav of a shul and the rav of a city. At the time it didn’t 

seem to make sense why he was writing about the rav of 

a city, but many years later, when my father became the rav of 

Antwerp, the meaning became clear.” 

As an interesting aside, Rav Dovid Moshe explains that the Frierdiker 

Rebbe’s signature changed during that time. “The yud of Yitzchak 

changed completely after Yud Shvat 5709 and that’s the way he 

signed his name until his histalkus on Yud Shvat 5710. No 

one knows the pshat in that, but that’s how he signed everything.” 

Rav Dovid Moshe’s children and grandchildren inherited his legacy of 

doing shlichus. 

All of them are Lubavitcher chasidim who are spreading the light of 

Yiddishkeit all over the globe. 

Two years after he began his shlichus in Chicago, Rav Dovid Moshe 

was redt to the daughter of Rav Yehuda Chitrik, a Lubavitcher chasid 

who merited arichus yomim: he lived to the age of 106. The 

suggestion came from the Rebbe himself, who spoke of Rav 

Dovid Moshe in glowing terms. 

 

A year later, Rav Dovid Moshe received semichah from Rav Moshe 

Feinstein, zt”l, who also wrote a long teshuvah to him on heter me’ah 

rabbanim that was printed in Igros Moshe. 

Over the years, Rav Dovid Moshe developed a very close relationship 

with the Lubavitcher Rebbe that lasted until his passing in 1994. His 

son relates: 

“As a bachur my father used to send me for Pesach every year from 

Chicago to my uncle in New York so that I could spend Yom Tov 

with the Rebbe. I once went by for kos shel brachah on Motzaei Yom 

Tov and someone mentioned that I was Rabbi Lieberman’s son. So 

the Rebbe gave me a bottle of mashke to bring to my father.” 

 

The Future of European Jewry: 

Education and Shechitah 

 

Many people don’t know that for a brief period, in 1967, 

Rav Dovid Moshe served as a rav in Brussels. But he didn’t 

stay there for very long because of the lack of good schools 
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for his children. After that, he moved to Detroit to serve as 

a rav and mechanech. He stayed there for the next 12 years. 

In 1980 he was offered a position as rav of the Shomrei 

Hadas community in Antwerp. The Rebbe gave his brachah, 

but it wasn’t considered shlichus. The position in Antwerp 

hadn’t come about by the Rebbe’s initiative, and he was only 

asking for the Rebbe’s approval. When Rav Dovid Moshe 

returned to his native city, he found the community much 

changed. 

“When I was learning in the yeshivah in Heide, they said 

that there were 50,000 Jews in Antwerp but only 50 talmidim 

in the yeshivah. Most teenagers weren’t learning at the 

time. There was the Belzer shteibel and little else. I remember 

the first Jew who walked around Antwerp with a shtreimel: 

Rav Alter, the Rebbe of Dzikov. He was later killed by the 

Germans.” 

And the community of Antwerp has changed even more 

since Rav Dovid Moshe’s return almost 40 years ago. 

“Nowadays, the community is much more chasidish,” Rav Dovid 

Moshe explains. “A lot of people are learning in yeshivos. With siyata 

dishmaya we are more successful in educating both boys and girls. 

But there are a lot fewer Jews here. Our community is a bit more 

modern, so the children don’t stay.” 

There is also a lot more unity among the different kehillos, 

which are mainly comprised of the Shomrei Hadas community 

led by Rav Dovid Moshe, which is more modern, the 

Machzikei Hadas community, which is more chasidish, and 

the Sephardic religious community. 

“Baruch Hashem, there is no controversy among the rabbanim, 

chas v’shalom,” he says. “Before the war there was a wider gap 

between the communities. But today there is peace and harmony.” 

“The rav,” a talmid explains, “advocates the approach of 

‘nahara nahara ufashtei,’ that ‘every river has its own course.’ 

There is a place for different minhagim and ways of doing things. 

Still, he is always ardent in defending his rebbe’s honor.” 

Rav Dovid Moshe’s right-hand men are the leaders of the community. 

At their head is the chairman, Eli Trau, or as he is called in the local 

language, Laurent Trau. Despite his title, he is actually somewhat shy, 

always available to help others, and wholly and warmly dedicated to 

any Jewish endeavor. 

“The leaders of the community,” Rav Dovid Moshe says with a smile, 

“don’t seek the limelight. But everyone knows who’s working hard to 

maintain the integrity of Yiddishkeit here.” 

In his position as chief rabbi, he also maintains good relations with the 

monarchy, which has certain constitutional powers in the government. 

Belgium also has a prime minister and a parliament. 

That relationship has not prevented the parliament from recently 

passing a law to outlaw shechitah in Belgium. Leaders of the Jewish 

community are taking action to have the law reversed. 

“I don’t know if they will succeed, because it was approved by the 

parliament,” Rav Dovid Moshe says. “They are still trying to do 

something about it through legal means.” 

The issue is ostensible cruelty to animals. Though shechitah has been 

proven to be one of the least painful ways of slaughtering an animal, 

the government wants to require that the animals be stunned first, 

which is against halachah. 

Jews are not the only ones affected by the law, as it affects the many 

Muslims who also live in the country. Their method of Islamic ritual 

slaughter also precludes stunning. 

“They say they had to pass the law because they oppose the Islamic 

method of slaughter,” 

Rav Dovid Moshe says, “and it’s unfair to make a distinction between 

Islamic ritual slaughter and Jewish shechitah. Our shechitah needs are 

very small, but for the Arabs we’re talking about a huge amount, and 

they are not very organized.” 

Some can’t help but speculate that the law is motivated by anti-

Semitism. Although Rav Dovid Moshe found that anti-Semitic 

sentiment was stronger when he arrived back 

in Belgium in 1980, there is no affection for Jews today either. He 

says that the hatred is still there; it’s just more hidden. 

“I remember once we were in a small town in Belgium, and we saw 

how once a year everyone would go out to play a game of ‘pretend to 

kill’ the Jews. And they had never even seen Jews in their lives! I said 

at the time that we shouldn’t be shocked that the 

Holocaust happened. If these non-Jews teach their children to kill the 

Jews, then of course they will do it when they have the chance.” 

Whether because of anti-Semitism or other reasons, the Jewish 

community in Antwerp has grown markedly smaller in recent years. 

Some Belgian Jews have immigrated 

to Israel. 

“But then a lot them return because they can’t adjust,” Rav Dovid 

Moshe says. “Sometimes it’s hard for immigrants to adjust. And even 

though the chareidi education in Eretz 

Yisrael is excellent, not everyone sends his children to chareidi 

schools. They send them to more pareve institutions, where the Jewish 

education is not as strong. In such cases, they maintain their 

Yiddishkeit better here than in Israel, because in Israel they would 

be totally lost.” 

Although the future of Belgian Jewry is uncertain, they fortunately 

have strong leaders to help them weather whatever storms they will 

face. Leaders like Rav Dovid Moshe Lieberman, a product of both 

Lithuanian and chasidic yeshivos, beloved and revered by all.  

 

 

The Jewish Community & Drug Addiction: Al Cheit for Not 

Listening, Not Learning and Not Acting 

Rabbi Efrem Goldberg 

Wednesday, September 27 2017.  

 

This week, our community joined too many others who have 

confronted the impossible task of saying goodbye to a young person 

stolen from this world, robbed from us by the dreaded illness of 

addiction.  In her 23 years on earth, Miriam made an indelible 

impression on so many who already miss her terribly.  While we were 

coronating God, Miriam’s soul ascended to join Him on Rosh 

Hashana. 

 

The faces of the countless people who attended her funeral carried 

immense grief, profound loss, but also great fear.  For many of her 

peers, this was not the first time saying goodbye to a friend who had 

succumbed to addiction—a challenge which can be managed, but 

never fully conquered.  Some looked frozen by the realization that this 

could be them, that it may just be a matter of time until their family 

gets that dreaded call or makes that horrific discovery.  There were 

parents who have given every form of love and support to their 

children who were or are struggling and yet looked so helpless and 

even hopeless.  One described to me the stress and anxiety of waiting 

every moment of every day to get a phone call that will turn their lives 

upside down forever. 

 

In just a few days, when we confess al cheit on Yom Kippur, I will be 

adding a few more this year.  Al cheit for our ignorance.   Al cheit for 

our indifference, even if unintentional.  Al cheit for not showering 

enough love, care and support to those gripped by the terror of a life 

of addiction.  Al cheit for not looking out for those falling between the 

cracks, those that may struggle to excel in the ways that our society 

has defined as successful, but who have so much to offer in other 

ways.   Al cheit for not being there for our young people or their 

family members who are suffering from their loved one’s disease 

more than we could ever know.  Al cheit for not listening, for not 

learning, for not acting. 

 

The Jewish community must do more, we must do better.  I don’t 

know what the solutions are yet, but I do know it begins by 

acknowledging the problem and vowing to solve it.  The first step is to 

increase awareness and it is in that spirit that Miriam’s parents asked 

me if I would share the eulogy I delivered for their special daughter.  

May Hashem give them strength. 
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May 5778 be the year that we all do our part in our schools, shuls, 

communities and in our homes to help our young people be safe, 

healthy and prosperous. 

 

 

OU Torah  

Yom Kippur: Of Porgies, Flounder, and the Whale 

Rabbi Dr. Tzvi Hersh Weinreb  

 

It was a magical summer, the kind that many of us experienced when 

we were very young and remember fondly for the rest of our lives. I 

spent that summer, as I did most of my childhood summers, with my 

family in the Rockaways, a beach resort in the outer borough of 

Queens, in New York City. 

It was a full year before my bar mitzvah, so I was spared the burden of 

preparing for that milestone. Instead, I spent the summer fishing in the 

company of my friend, Milton. 

Let me tell you a bit about Milton, and let me tell you about the kind 

of fishing we did. Milton was about a year older than I, and whereas 

my parents were strictly Orthodox and sent me to a Jewish day school, 

Milton’s parents were not observant at all, and he attended a public 

school. Nevertheless, we had a bond during those preteen years that 

transcended our different religious backgrounds. 

As I recall, we went fishing every single day of that summer, with the 

exception of Saturdays, when Milton, out of respect for my religious 

scruples, found other ways of entertaining himself. 

We set off every morning for the Cross Bay Bridge, which traversed a 

section of the Jamaica Bay. We waded into the shallow water and 

easily trapped several dozen little fish which we called “killies” and 

which served as our bait. Instead of fishing rods, we had a “drop line,” 

using a spool of wire to which we attached fishhooks and lowered 

from the bridge into the water. 

Our catch usually consisted of several fish known as porgies, which 

were very bony and which my mother insisted were not kosher. 

Occasionally, on our lucky days, we caught a flounder or two, which 

we proudly brought home for dinner. 

We spent most of the time talking philosophy in a very speculative, 

but very self-certain manner typical of boys our age. Because of our 

very different religious backgrounds, we argued a lot about religion 

and were preoccupied by questions about God, the meaning of life, 

and how to know right from wrong. 

As the years since that summer turned into decades, I lost track of my 

childhood friend, and I totally forgot the specifics of those 

discussions. I did remember that Rosh Hashanah and Yom Kippur fell 

very early that year, so that my family stayed in the Rockaways for 

the High Holidays. And I vaguely recalled that just before that Yom 

Kippur, I told Milton the story of Jonah, who, like both of us, knew a 

thing or two about a fish – and about a much bigger fish than our 

porgies and flounder. 

This year, Yom Kippur falls on Shabbat, so we do not read from the 

regular cycle of Torah portions. Instead, we sample scattered passages 

in Leviticus and Isaiah, but in the Mincha service we read the entire 

book of Jonah. I must confess that over the many times I read the 

Jonah story, I never again connected it to that distant discussion with 

Milton. 

That is, not until I met Milton again, several years ago. Over fifty 

years had transpired since we last met as boys. I was a guest lecturer 

at a synagogue outside of Baltimore. Afterwards, a member of the 

audience approached me and asked if I was the Heshy Weinreb he 

knew back in the Rockaways. Milton and I were reunited. 

After that evening, we met several times to review the divergent paths 

our lives have taken. There was one major difference. I hardly recalled 

that discussion about Jonah, but for Milton the story of Jonah was 

what kept him connected to the Jewish tradition. 

Quoting Milton to the best of my ability, this is what he said: 

“I learned that day that just as the porgies and flounder in Jamaica Bay 

had their destiny, some to swim freely for the rest of their existence 

and others to be food in the frying pan, so do we all have our 

destinies. 

“I learned too, that God singles each of us out for a very special 

individualized mission. That mission may be a major prophetic one, as 

was Jonah’s, or it may be much less significant. But we each have our 

calling, our vocation. 

“I learned, and in my case, I learned it the hard way, that try as one 

might, one cannot escape his mission. Jonah tried to flee to the sea to 

avoid what he was meant to do. I have tried other ways but always 

found my way back, not in the belly of the great fish, but 

remembering our amateur philosophizing while trying to catch little 

fish. 

“I learned too, and this has been the most helpful lesson of all, that the 

Almighty has mercy upon all His creatures. He cares for all mankind, 

and sends His Jewish prophets to the aid of even their Gentile 

enemies. He even cares for the kikayon, the strange plant under which 

Jonah found shade and shelter. 

“And finally, I learned that God not only wants us to change, but 

expects us to change, and helps us change. “Nineveh, that great city in 

which there are more than a hundred and 20,000 persons who do not 

yet know their right hand from their left…” (Jonah 4:11) may have 

been doomed for its sins. But they could improve their behavior, and 

they did, and they earned God’s own mercy.” 

The lesson’s Milton learned are there for all of us to learn as we read 

the book of Jonah this Shabbat. 

As for me, I learned another lesson as well. It is a lesson I learned 

time and again over the course of my various careers. Sincere words 

never miss their mark. Teachings conveyed from the heart are heard 

much more frequently than we can imagine. In the words of Kohelet, 

the biblical book which we will read in the synagogue during Sukkot: 

“Cast thy bread upon the waters, for after many years you will find it.” 

(Kohelet 11:1) 
© 2017 Orthodox Union |  

 

 

njop.org  

Yom Kippur 5778-2017 

 “Forgiveness Before Sin” 

Rabbi Ephraim Z. Buchwald 

 

According to tradition, the Torah was given to the People of Israel at 

Mount Sinai in the Hebrew year 2448 (1312 BCE), on the sixth day of 

the Hebrew month of Sivan. On the seventh day of Sivan, Moses went 

back up the mountain for forty days to be with G-d and to master the 

Oral Code. 

Forty days later, on the seventeenth of Tammuz, Moses descended the 

mountain with the two tablets of G-d in his arms. When he beheld the 

frenzied People of Israel worshiping the Golden Calf, he smashed the 

tablets. 

Moses remained in the camp with the people for forty days and then 

returned to Mount Sinai on the first day of Elul. After remaining atop 

the mountain far an additional forty days, Moses descended and joined 

the people on the tenth day of Tishrei–Yom Kippur. The Divine 

clouds, that had always hovered above the people but had vanished 

when they sinned, suddenly reappeared, confirming Divine 

forgiveness for the nation. In recognition of these clouds of mercy, the 

People of Israel celebrated their first Sukkot holiday, as the prayer 

states, לוֶמָך ֵלינּו ֻסַכת שְׁ רוׂש עָּ  ”,Spread over us Your canopy, “Sukkah , ּופְׁ

of peace. 

The Midrashic tradition records a dispute regarding which came first, 

Yom Kippur or the sin of the Golden Calf. The records, that on the 

final day of the forty days that Moses was on Mount Sinai preparing 

to deliver the second set of tablets, the heavens declared a fast day, so 

that the evil inclination would not hold sway. On the very next day, 

the people arose early in the morning to greet Moses as he returned. 

The People of Israel cried when they saw Moses, and he cried when 

he saw the people, until both cries ascended directly to G-d. G-d’s 

compassion reached out to the people and He accepted their 

repentance. G-d pronounced a vow to the people, saying, “My 

children, I swear in My great Name and in My Holy Throne, that this 

crying will be converted into happiness and great joy. This day [Yom 
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Kippur] will be a day of atonement and forgiveness, for you and your 

children, until the end of generations.” 

The Midrash Rabbah  on Genesis 2, maintains that G-d established the 

Day of Atonement even before the sin of the Golden Calf. According 

to the Midrash, Yom Kippur was given as a gift to the first humans, 

Adam and Eve. In fact, when the Bible declares, (Genesis 1:5), “And 

there was evening and there was morning, one day,” this “day” was 

the gift of Yom Kippur that G-d gave to the people. 

According to Pirkei d’Rabbi Eliezer 46, it was not the atonement and 

the repentance of the people for the sin of the Golden Calf that led to 

the establishment of Yom Kippur, but rather it was the Day of 

Atonement that caused the people to do Teshuvah, to repent. When 

the people saw in the written Torah that Moses had delivered, that 

there was a specific day of atonement on which the people were to 

afflict their souls and sound of the shofar, they all fasted, young and 

old. 

Unfortunately, today, there are no prophets to inspire the people to 

repent, nor a High Priest to perform the ritual of the scapegoat, and 

there is no Holy Temple to help the people to atone. We have only the 

prayers of Rosh Hashana and Yom Kippur to help us atone. 

Therefore, it is most vital to acknowledge that the Ten Days of 

Penitence are special times for atonement. G-d is out “in the field” 

waiting for His people to return and repent. So propitious is this time 

that the rabbis of the Talmud declare (Talmud, Yoma 86b) that when 

one repents with a full heart, not only are his/her sins forgiven, but 

sins are actually turned into merits. 

Clearly, the Al-mighty greatly desires the peoples’ repentance. So 

desperately does G-d want to forgive us, that it is reflected in the 

Midrash that Yom Kippur was created even before the sin of the 

Golden Calf. 

ֵעי א בָּ נָּא ִלבָּ  Sanhedrin 106b, G-d wants our hearts. Come, let us go ,ַרֲחמָּ

out now and embrace Him, and pour out our hearts before the Al-

mighty. This is the propitious moment. Let us not fritter away this 

very precious opportunity. 

May you be blessed. 

Wishing you a Shanah Tovah and a G’mar Chatimah Tovah, a very 

Happy and Healthy New Year. May we all be inscribed and sealed in 

the Book of Life, and may all our prayers be answered favorably. 
Yom Kippur will be observed this year on Friday evening, September 29th 

through nightfall on Saturday, September 30, 2017. Have a most meaningful 

fast. 
The first days of Sukkot will be observed this year on Wednesday evening and 

all day Thursday and Friday, October 4th, 5th and 6th, 2017. The intermediary 

days (Chol HaMoed) are observed through Wednesday, October 11th. On 
Wednesday evening, the festival of Shemini Atzeret commences, and is 

celebrated on Thursday, October 12th. The final day of the festival, Simchat 
Torah, begins on Thursday evening, October 12th and continues through 

Friday, October 13th. 
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A Yom Kippur Message - 5778 

A Call to Arms 

Rabbi Mordechai Kamenetzky  Dean,Yeshiva of South Shore  

Dedicated by Mr. and Mrs. Mark Honigsfeldin memory of  Paul 

Honigsfe ld Chaim Peretz ben Efraim Fishel, a"h 

 

Yom Kippur, the ultimate day of repentance, has the Jewish nation 

simultaneously praying, fasting and asking for forgiveness. It begins 

with the somber, quiet, and melodious intonation of Kol Nidrei and 

ends with the entire congregation shouting Hashem hu HaElokim! (G-

d is the Al-Mighty) seven times in succession after various requests of 

forgiveness. It seems that at the time when our strength is waning our 

greatest and loudest pleas are spent. Shouldn't we begin the day with 

the strong requests for forgiveness and save the subdued prayers for 

when our bodies are weak from hunger and our lips parched from lack 

of water? 

Rav Yehoshua Heshel Eichenstein, the Ziditchover Rebbe, tells the 

following story: 

One Friday, a man entered the study of the Tchortkover Rebbe with a 

request that was very common in those days. "My son was drafted 

into the army," the man began. "However, we have a way out. On 

Sunday, we are going to a doctor who will falsely declare him unfit 

for service. This way he will be spared certain misery, perhaps even 

death in that terrible army. Rebbe," he asked, "I need your blessing 

that he evade the draft." 

The Rebbe quietly told him that Shabbos was nearing and he could 

not concentrate on blessings. The man should return to him on Friday 

evening after his tisch (ceremonious chasidic table). 

The man did so. After most of the chasidim had left, the man repeated 

his request, almost verbatim. Again the Rebbe was non-committal. 

"Return to me after the morning service." 

Unperturbed, the man noted that he would really like to resolve this 

matter before Sunday morning. 

Shabbos morning, after services, the man approached the Rebbe 

again. Calmly he repeated the predicament. "Sunday morning I am 

going to a doctor who will falsely declare my son unfit for military 

service. Please pray that we will evade conscription." The Rebbe was 

not moved. Again, he deferred until the afternoon. 

At the third Shabbos meal, the scene repeated again, precisely the way 

it had the previous three times. "I understand that you are leaving 

Sunday morning. Come back to me late Saturday night," said the 

Rebbe. "By then I will have an answer for you." 

By this time, his Chasidim's curiosity was piqued. They had never 

seen their Rebbe so reluctant to mete a blessing, especially when it 

was one that would save a Jewish soul from the frightful Polish army. 

Saturday night a large crowd gathered as the man approached with his 

request. Frustrated and disgruntled, the man, once again, repeated his 

story, almost verbatim, for the fifth time. 

Immediately, the Rebbe sprung from his chair and began to shout. 

"What are you asking me? Why would one even try to evade the 

service of our wonderful country? How dare you ask me for a blessing 

of that sort? Your son would make a fine soldier for our country. I 

wish him the best of luck in the army!" 

The man quickly scurried from the room and left town. The Chasidim 

stood shocked and bewildered. Never had they heard such an 

uncharacteristic outcry from the Rebbe. 

"I will explain," said the Rebbe. "The man was a fraud. He had no 

son, and if he did, he wanted him in the army. He was sent by the 

government to test our loyalty. Thank G-d we passed the test." 

"But, Rebbe!" cried the chasidim, "how did you know?" 

"Simple," explained the Rebbe. "I watched the level of intensity. From 

the moment he met me until tonight there was no increase in intensity 

nor feeling of desperation with each request. The moment I heard his 

request tonight and it contained no more passion or desperation than 

his first request on Friday night, I knew he was a fraud."  

We stand a whole entire day in prayer, and end with a ne'ilah prayer, 

after nearly 24 hours of pleading. The litmus test of our sincerity 

comes as the heavenly gates are being closed. As the sun begins to set, 

our pleas should intensify. That crescendo assures our sincerity. It also 

should assure us a Happy & Healthy Sweet New Year. 

Have an easy fast, a meaningful Yom Kippur and a Gmar Chasimah 

Tova.  
©Rabbi Mordechai Kamenetzky 
 

 

Ohr Somayach  ::   Insights into Halacha 

Rosh Hashana: The Universal Two-Day Yom Tov (and Why Yom 

Kippur is not) 
For the week ending 14 September 2013 / 10 Tishri 5774 

Rabbi Yehuda Spitz 

 

Although my good friend Moshe moved from Eretz Yisrael to 

America several years ago, nevertheless, he (as do many others) 

enjoys returning for Yom Tov. “There is nothing quite like celebrating 

Yom Tov in Eretz Yisrael”, he is wont to say. Yet, living in Chutz 

La’aretz, he still cannot get over observing what should ostensibly be 

a one-day Yom Tov for two days. With a record number of ‘Three-

Day Yom Tovs’ (Two days of Yom Tov immediately followed by 

Shabbos) in a row, this year his dilemma is easily understandable. 

Why should a Biblical holiday that is explicitly mentioned as a one 

day Yom Tov be celebrated for two? 

Historical Halacha 
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To properly understand this, some Jewish History is in order, dating 

back several millennia. As long as the Sanhedrin in Eretz Yisrael 

established the New Month (Rosh Chodesh) based on eyewitnesses, 

Jews in far away places, that did not receive messengers in time to tell 

them when the Rosh Chodesh was declared, would keep two days of 

Yom Tov instead of one. This was due to the uncertainty of which day 

Rosh Chodesh truly was and consequently when the Yomim Tovim 

actually fell out. This was done in order to ensure that no one should 

unwittingly transgress any Biblical prohibitions[1]. Later, when much 

calendar confusion reigned due to the subversive efforts of the Kutim 

(as detailed in Mishnayos Rosh Hashana Ch. 2, Mishna 2), Chazal 

decreed that in Chutz La’aretz (the Diaspora) “Yom Tov Sheini”, or a 

two-day Yom Tov, instead of the Biblically mandated one day, must 

be observed[2]. Rav Hai Gaon maintained that this Takana actually 

dates to the times of Yechezkel and Daniel, and possibly even 

Yehoshua bin Nun, while Rav Saadiah Gaon held it was halacha 

l’Moshe M’Sinai! 

“Fine”, Moshe might respond, “but that was before we had a set 

calendar. Nowadays is there any reason to observe two days of Yom 

Tov?” 

Not a recent difficulty, the Gemara itself (Beitzah 4b) actually asks 

this most common question regarding “Yom Tov Sheini”: ‘But now 

that we have a set calendar and we know in advance when Rosh 

Chodesh will be, why must we still observe a “two-day Yom 

Tov”?’The Gemara answers that in the times of Rabbi Elazar ben 

Pedas a message was sent from the Rabbanim of Eretz Yisrael to the 

Diaspora: “Hizharu B’Minhag Avoseichem B’Yadeichem”, ‘You 

should still be vigilant with the custom of your forefathers that has 

been handed down to you (meaning that they must still keep “Yom 

Tov Sheini”) because there might be times when the local government 

will issue a decree and it will cause confusion”[3]. 

This is not the only time that such a communiqué was sent from Eretz 

Yisrael to Chutz La’aretz mandating them to keep ‘Yom Tov Sheini’. 

In fact, the Yerushalmi records a similar occurrence[4], that after 

Chazal found out about an incident in Alexandria, Rabbi Yosi (bar 

Zavda) sent out a message that even though there was a set calendar 

(‘shekasvu lachem sidrei Moados’), still, “al tishnu Minhag 

Avoseichem”, “Do not deviate an iota from the custom set by your 

forefathers”, and observe ‘Yom Tov Sheini’. Chazal were extremely 

strict with this Takana and even put someone in Cherem 

(excommunication) for violating this decree (see Gemara Pesachim 

52a). 

The outcome of this has long since become a famous dichotomy: in 

Eretz Yisrael where there never was a safek yom or “day in doubt”, 

since messengers would always be able to reach every community 

throughout Eretz Yisrael in time for Yom Tov, only one day of Yom 

Tov is celebrated, exactly as it is written in the Torah, while in Chutz 

La’aretz each day of Yom Tov has long since become a “two-day 

Yom Tov”. 

Yomim Noraim 

“OK, but even in Eretz Yisrael, Rosh Hashana is observed by all as a 

two-day Yom Tov. How can that be explained?” 

Truthfully, this is based on a Machlokes Rishonim[5], how to 

understand Rava’s statement in Gemara Beitzah 5b regarding when 

witnesses for the New Moon would come to Beis Din late in the day, 

that the Sanhedrin would establish both days as Yom Tov. The 

Rifmaintains that this means that even Bnei Eretz Yisrael are 

mandated to observe Rosh Hashana (which coincides with Rosh 

Chodesh, as it is the first of the month of Tishrei) as a two-day Yom 

Tov in those cases. However, Rabbeinu Efraim and the Ba’al HaMaor 

vehemently disagree, discounting this logic, and maintaining that 

Rosh Hashana was always observed as one day in Eretz Yisrael. Yet, 

most other Rishonim, including the Ramban and Rosh ardently defend 

the Rif’s conclusion, and maintain that even in Eretz Yisrael Rosh 

Hashana was observed as a two-day Yom Tov. This is also the 

conclusion of the Rashba (albeit for different reasons than the Rif), 

Rambam, and Sefer HaChinuch. 

This majority opinion of the Rishonim is codified as halacha in 

Shulchan Aruch, since it proves that already during the times of the 

Beis HaMikdash Rosh Hashana was sometimes observed as a two-day 

Yom Tov. In fact, the two-day Yom Tov of Rosh Hashana is 

mentioned in the Mishna (Menachos Ch. 11, 9) and was known to 

have already been observed in the times of Ezra HaSofer (see 

Nechemia Ch. 8, verse 13, and commentaries ad loc.). The 

Yerushalmi (end of the first Perek of Eruvin) effectively dates this 

Takana back to the times of the Neviim Rishonim! Therefore, there is 

quite a historical precedent to keep Rosh Hashana for two days, even 

in Eretz Yisrael[6]. 

One Long Day… 

However, there are practical Halachic differences between a standard 

‘Yom Tov Sheini’ and the second day of Rosh Hashana, though. 

Rabbi Yechiel Michel Tukachinsky in his classic Ir HaKodesh 

V’HaMikdash elucidates this issue at length. He clarifies that although 

certainly in the city of Yerushalayim it would have been known when 

the Sanhedrin would have established the New Month and Year, he 

concludes that the two- day Yom Tov regarding Rosh Hashana that 

applies universally was not due to the safek Yom, but rather was an 

actual Takanas Sanhedrin from when the Bais HaMikdash was still 

standing [as explained by the Rambam and Sefer HaChinuch; as 

mentioned previously, the Yerushalmi dates this Takana to the times 

of the Neviim Rishonim], and is therefore as binding as if it were 

given at Har Sinai, and even in Yerushalayim[7]. An interesting 

outcome of this is that since Rosh Hashana was established by 

Takana, and not due to safek Yom (as the rest of the ‘Yom Tov 

Sheinis’ originally were), the second day actually shares first day 

Yom Tov status (referred to as Kedusha achas hein or yoma arichta) 

and generally is excluded from the standard Yom Tov Sheini 

dispensations listed in Orach Chaim 496[8]. 

Two-Day Fast? 

“One last question: If it is accepted universally that Rosh Hashana is a 

two-day Yom Tov, and the Shalosh Regalim as well in Chutz 

La’aretz, shouldn’t Yom Kippur, the holiest day of the year, deserve 

one as well?” 

Although the Tur does state that ‘Chassidim and Anshei Ma’aseh’ 

would keep two days of Yom Kippur, nevertheless, the halachic 

consensus is that it is preferable not to; one of the main reasons being 

the sakana (danger) involved in undertaking a two-day straight fast 

(based on the Yerushalmi in Maseches Challah Ch. 1)[9]. These 

poskim explain that nowadays the calendar is set and there truly is no 

more safek yom, yet the reason we are still stringent with ‘Yom Tov 

Sheini’ is solely due to Minhag Avoseinu and the Takana involved. 

However, historically, there never was a Takana or minhag regarding 

keeping a two-day Yom Kippur due to the potential sakana. 

Therefore, there would be no reason to observe a two-day fast in our 

day and age. 

Although there is a famous contemporary precedent of those keeping 

Yom Kippur for two days during World War II, when the Mir 

Yeshiva, thanks to the efforts (and visas) of Japanese diplomat Chiune 

Sugihara, managed to escape the Nazis by fleeing eastward and were 

‘shanghaied’ in Kobe, Japan (and later in Shanghai itself), this was 

due to the safek yom from the International Date Line[10], and not the 

standard safek yom referred to in this article. 

However, and just in case one wants to include himself in the 

aforementioned Anshei Ma’aseh category, and observing two days of 

Yom Kippur sounds just fine to him, he should be forewarned that 

before he decides to take on such an undertaking without any other 

mitigating circumstance, he should realize that he would be 

halachically beholden to keep a two-day Yom Kippur for the rest of 

his life[11]! Not a simple feat! 

In conclusion, we should realize that ‘Yom Tov Sheini’ is not simply 

a chumra, but rather halacha, established millennia ago by our great 

leaders. Although those of us living in Eretz Yisrael are largely 

exempt from its observance, we fortunately merit tasting its extra 

kedusha at least once a year: on Rosh Hashana! 

[1]See Rambam Hilchos Kiddush HaChodesh (Ch.3, 11 & Ch.5, 4). 
[2]See Gemaras Beitzah 4b and Rosh Hashana 21a (and commentaries), 

Yerushalmi Rosh Hashana (Ch. 2, Halacha 1), Shu”t HaGaonim Lik (1, which 
cites Rav Hai Gaon and other Gaonim explaining that this Takana actually 

dates to the times of Yechezkel and Daniel, and possibly even Yehoshua bin 

Nun, [Rav Saadiah Gaon held it was halacha l’Moshe M’Sinai!]; referenced in 
Sha’ar HaTziyun 496, 1), Rambam (Hilchos Kiddush HaChodesh Ch. 5, 6), 
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Sefer HaChinuch (Parshas Emor, Mitzva 301; and Minchas Chinuch ad loc.), 

Tur and Shulchan Aruch and main commentaries to Orach Chaim 496, Magen 
V’Tzina (pg. 7b), Kuzari HaSheini (Matteh Dan, pp. 83 & 241), Mahari”tz 

Chiyus (Darchei Hora’ah ppg. 7 - 8), Tiferes Yisrael (Mishnayos Ediyos Ch. 1, 

Mishna 6, 35), Rav Yisrael Moshe Chazzan’s ‘Kedushas Yom Tov’, Shu”t Yad 
Eliezer (131), Shu”t Shaar Asher (Orach Chaim 8), Sdei Chemed (vol. 6, 

Ma’areches Yom Tov 2, 8), Chazon Ish (Moed, Hilchos Yom Tov, Orach 

Chaim 130), Rav Yechiel Michel Tukachinsky’s Ir HaKodesh V’HaMikdash 
(Vol. 3, Chapters 18 & 19), and the forward to Rabbi Yerachmiel Dovid 

Fried’s classic sefer Yom Tov Sheini K’Hilchaso at length. See also Meshech 

Chochma (Parshas Bo, Beginning of Ch. 12, s.v. uvazeh) who offers a 
compelling reason why ‘Yom Tov Sheini’ still applies nowadays - ‘gezeira 

shema yivneh Bais HaMikdash’. 

[3]Rashi (ad loc. s.v. d’gazri) clarifies that this is referring to calendar 
confusion. He explains that the government will decree against learning Torah 

and the ‘sod haIbur’ (the principle of the intercalation of the New Month) will 

be forgotten, and if they revert to keeping one day of Yom Tov, they might 
establish a ‘Chasar’ month as a ‘Malei’ or vice versa, and Klal Yisrael will 

possibly (Chas V’Shalom) end up eating Chametz on Pesach. Although the 

Gemara does not specify which Amora sent this message, nor to which 
community in Chutz La’aretz it was sent, nevertheless, the Gemara’s unique 

choice of phraseology “shalchu mesum”, clues us in that it denotes a message 

sent by Rabbi Elazar ben Pedas, as explained in Gemara Sanhedrin (17b) and 
Rashi’s commentary to Gemara Shabbos (19b s.v. R’ Elazar). See Ir HaKodesh 

V’HaMikdash (Vol. 3, Chapter 19, 1). [Interestingly, the Meiri (Beis 
HaBechira on Sanhedrin ad loc.) has a different Girsa in the Gemara; he 

quotes the expression “shalchu mesum” as indicating a missive from Rabbi 

Yirmiya!] 
[4]Yerushalmi (Eruvin Ch. 3, end Halacha 9; see also Korban HaEida ad 

loc.). 

[5]See Rava’s statement (Beitzah 5b) regarding the aftermath of Rav 
Yochanon ben Zakkai’s Takana that testimony of the New Moon was accepted 

all day, that when Eidim would come later in the day, “min haMincha 

u’lemaaleh”, the Sanhedrin would establish both days as Yom Tov. The 
Rif(Beitzah 3a in his folios) is medayek from this that even Bnei Eretz Yisrael 

are mandated to observe Rosh Hashana as a two day Yom Tov. However, 

Rabbeinu Efraim (cited by the Ran ad loc. s.v. v’kasav) and the Ba’al HaMaor 
(Meor HaKattan ad loc. 2b s.v. v’haRif) vehemently disagree, discounting this 

logic, and maintaining that Rosh Hashana was always observed as one day in 

Eretz Yisrael. Yet, the Ramban (Milchemos Hashem ad loc. 2b s.v v’od 
v’harav) and Rosh (Beitzah Ch. 1, 4) ardently defend the Rif’s conclusion, and 

maintain that even in Eretz Yisrael Rosh Hashana is observed as a two day 

Yom Tov. This is also the conclusion of the Rashba (Beitzah 5b; albeit for 
different reasons than the Rif), Rambam (Hilchos Kiddush HaChodesh Ch. 5, 

12 and Hilchos Yom Tov Ch. 1, 1 & 24) and Sefer HaChinuch (Parshas Emor, 

Mitzva 301, end 2). 
[6]This majority opinion of the Rishonim (see last footnote) is codified as 

halacha in Shulchan Aruch (Orach Chaim 601, 2), since even during the times 

of the Beis HaMikdash Rosh Hashana was sometimes observed as a two day 
Yom Tov [see Beis Yosef (ad loc. s.v. v’kasav), Magen Avraham (ad loc. 1), 

Chayei Adam (vol. 2, 139, 14), Aruch Hashulchan (Orach Chaim 600, 1 & 2), 

and Mishna Berura (601, 3)]. In fact, the two day Yom Tov of Rosh Hashana is 
mentioned in the Mishna (Menachos Ch. 11, 9) and was known to have already 

been observed in the times of Ezra HaSofer (see Nechemia Ch. 8, 13, and 

commentaries ad loc.). The Yerushalmi (end of the first Perek of Eruvin) 
effectively dates this Takana back to the times of the Neviim Rishonim! 

[7]See Rabbi Yechiel Michel Tukachinsky’s Ir HaKodesh V’HaMikdash (Vol. 

3, Chapter 18, 5, ppg. 236 - 238) who deals with this issue at length. Although 
certainly in the city of Yerushalayim it would have been known when the 

Sanhedrin would have established the New Month and Year, he concludes that 

the two day Yom Tov regarding Rosh Hashana that applies universally was not 
due to the safek Yom, but rather was an actual Takanas Sanhedrin from when 

the Bais HaMikdash was still standing [see also Rambam (Hilchos Kiddush 

HaChodesh Ch. 5, 12 and Hilchos Yom Tov Ch. 1, 24) and Sefer HaChinuch 
(Parshas Emor, Mitzva 301, end 2); as mentioned previously, the Yerushalmi 

(end of the first Perek of Eruvin) dates this Takana to the times of the Neviim 

Rishonim], and is therefore as binding as if it was given at Har Sinai, and even 
in Yerushalayim. 

[8]See Rambam (Hilchos Yom Tov Ch. 1, 24), Tur (Orach Chaim 503, 1 and 

600, 1), Shulchan Aruch (Orach Chaim 513, 5 and 515, 1), Chayei Adam (vol. 
2, 139, 14), Kitzur Shulchan Aruch (99, 2, inthe parenthesis), Aruch 

Hashulchan (Orach Chaim 600; at length), and Kaf Hachaim (Orach Chaim 

503, 10 and 600, 1). For more on the status and parameters of Rosh Hashana 
as a two day Yom Tov see Minchas Chinuch (Parshas Emor, Mitzva 301, 5 s.v. 

chutz), Shu”t Sho’el U’Meishiv (Mahadura Tinyana vol. 2, 85), Chazon Ish 

(Moed - Orach Chaim 130 & 131), Shalom Yehuda (Vol. 1, Moed, 1), Ir 
HaKodesh V’HaMikdash (Vol. 3, Chapter 18), Kaf Hachaim (Orach Chaim 

601, 5; who cites several Kabbalistic reasons) and Yom Tov Sheini K’Hilchaso 
(Miluim 6). 

[9]Tur (Orach Chaim 624). The poskim who rule that it is preferable to keep 

only one day of Yom Kippur include the Ohr Zarua (vol. 2, 281), Bais Yosef 
(Orach Chaim 624), Rema (ad loc. 5), Bach (ad loc.), Magen Avraham (ad loc. 

end 7), Biur HaGr”a (ad loc. s.v. v’ain linhog), Chasam Sofer (Haghos ad 

loc.), Chayei Adam (vol. 2, 145, 43), Hisorerus Teshuva (Shu”t vol. 1, 190), 
Aruch Hashulchan (Orach Chaim 624, 5), and Mishna Berura (ad loc. 17). 

[10]See the Star-K’s excellent sikum of the potential issues, shittos, and 

boundaries of the International date line here: ‘A Traveler’s Guide To The 
International Dateline’ by Rabbi Dovid Heber: http://www.star-

k.org/kashrus/kk-trav-dateline.htm. 

[11]See Orach Chaim 624; Tur and Shulchan Aruch and related commentaries 
ad loc. 

Disclaimer: This is not a comprehensive guide, rather a brief summary to raise 

awareness of the issues. In any real case one should ask a competent Halachic 
authority.  

L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' 

Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for 
Shira Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! 
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