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 בס"ד

A Lack Of “Yiras Shomayim” Signifies A Lack Of The Fundamental Humanity 

With Which Man Was Created!  
 

›› What Was The Complaint Against Bilaam If He 
Didn’t See The Angel In The Road?   

The verse states (22:25-28): “The donkey saw the angel 
of the Lord, and she pressed against the wall. She pressed 
Bilaam's leg against the wall, and he beat her again. The 
angel of the Lord continued going ahead, and he stood in a 
narrow place, where there was no room to turn right or left. 
The donkey saw the angel of the Lord, and it crouched down 
under Bilaam. Bilaam's anger flared, and he beat the donkey 
with a stick. The Lord opened the mouth of the donkey, and 
she said to Bilaam, ‘What have I done to you that you have 
struck me these three times?’”   

The verse later states (22:34): “Bilaam said to the angel 
of the Lord, ‘I have sinned, for I did not know that you were 
standing on the road.’” The Shlah and other commentators 
ask why Bilaam felt the need to excuse himself for his “sin”, 
with the justification being that he did not know that the 
angel was standing in the road. It would seem that he should 
have no need to apologize and explain why he hit the 
donkey, as it was obvious that he did not know that the 
angel was in the road and had every right to hit the donkey 
for swerving from the path time after time.     

›› How Could The Egyptians Not Have Been Afraid of 
The Plague Of Hail?  

The verse in Parshas Va’eira relates (Shemos 9:18-21) 
how Moshe described at length the plague of hail that was 
about to strike the Egyptians.  

It states: “Behold, I am going to rain down 
at this time tomorrow a very heavy hail, the 
likes of which has never been in Egypt from the 
day of its being founded until now. And now, 
send, gather in your livestock and all that you 
have in the field, any man or beast that is found 
in the field and not brought into the house the 
hail shall fall on them, and they will die. He who 
feared the word of the Lord of Pharaoh's servants drove his 
servants and his livestock into the houses. But he who did 
not pay attention to the word of the Lord left his servants 
and his livestock in the field.”  

The Targum Yonason ben Uziel states that “He who 

feared the word of Hashem” is a reference to Iyov, who 
actually did bring all of his possessions into his house so they 
shouldn’t be destroyed by the hail. The ones who did not 
fear Hashem and did not bring their animals inside were 
Pharaoh and Bilaam.   

This is remarkable to consider. The entire Egyptian 
nation had seen how Moshe’s warnings always came true. 
After experiencing this, even those who did not fear 
Hashem should have been afraid of Moshe’s warnings. How 
could anyone have not heeded his advice and brought their 
animals inside? 

The Sefer Likutei Yehuda cites a letter written by the 
Imrei Emes of Gur zt”l, which dwells on the verbiage of the 
aforementioned verses about the plague of hail. He notes 
that the verse begins with the words: “He who feared the 
word of the Lord of Pharaoh's servants drove his servants”, 
and ends with the words: “But he who did not pay attention 
to the word of the Lord left his servants.” He asks why the 
verse does not use a consistent verbiage of “he who feared” 
and “he who did not fear”, or “he who paid attention” and 
“he who did not pay attention”, but instead used two 
different terms which are not opposites.  

He answers that the Torah is teaching us that “he who 
does not pay attention” is, in fact, the opposite of “he who 
does not fear the Lord.” This is because the amount of fear 
of Hashem one has is measured by how much he “pays 
attention” to events that occur to him.  

Rav Chaim Kaufman zt”l (in his Sefer Mishchas Shemen, 
Parshas Va’eira) explains this concept as follows: How can 

we understand how the Egyptians were 
unimpressed with the effects of the terrible 
plagues? The answer is that they failed to pay 
attention and did not contemplate what 
happened? Since they never bothered to think 
about how they got into their situation, they were 
able to deny reality. Because they paid no 

attention to the first plagues, they were struck by more and 
more, until they arrived at the Plague of the Death of the 
Firthborns, the worst of all the plagues. But those who did 
pay attention and contemplated the situation that occurred 
right before their eyes did understand what was occurring 
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and did pay head.  

›› Bilaam Denied The Truth   

We see from the verses that Bilaam knew the truth and 
was concerned about the future. We see this from his 
request of (23:10), “May my soul die the death of the upright 
and let my end be like his." The Gemara (Avodah Zara 25A) 
explains that Bilaam was referring to Avrohom, Yitzchok and 
Yaakov, and he was praying to die in the same way they did.   

 It is thus obvious that Bilaam understood the greatness 
of the Avos. He understood that they were great because 
they were “yashar”, upright and virtuous. This trait of being 
upright is actually one of the fundamental concepts with 
which man was created, as the verse states 
(Koheles 7:29): “G-d made man upright.” 
Bilaam understood the greatness of this trait 
and knew that the Avos exemplified it.  

The word “yashar”, upright is actually 
used to describe Hashem Yisborach Himself, 
as is seen in the verse (Devarim 32:7): “He is 
righteous and upright”, and (Tehilim 25:8): 
“Hashem is good and upright.” The holy Torah 
is also referred to by this title, as is stated 
(Hoshea 14:10): “For the ways of Hashem are 
upright”, and (Tehilim 19:9): “The laws of 
Hashem are upright”.  

We see that being yashar is the central 
positive trait that encapsulates all good in the 
world. It is necessary to reach any high 
spiritual level, and if one veers from being 
yashar, even if he has many excuses and 
justifications for doing so, he brings untold 
destruction to the world. This is seen in the 
verse (Koheles ibid): “But they sought many 
justifications (to sin).”  

Bilaam was aware of all this. He 
understood the importance of being yashar. 
Yet he himself lived a life of depravity, devoid 
of any uprightness. He lived a degraded life, 
yet he prayed to die the death of the upright. 
How are we to understand this?  

Without Introspection One Can Be In 
Danger Yet Pay No Heed To His 
Predicament   

Rav Chaim Shmulevitz zt”l (Sichos Mussar 
Maamar 80) explains as follows: Any man who 
fails to pay heed to what his intellect understands will have 
no benefit from what he knows. We see this in the rule of 
“yedia b’techilah”, pre-hand knowledge, in Maseches 
Shavuos (5A), regarding entering the Bais Hamikdosh in a 
state of impurity. Rebbi rules that “yedias bais rabbo”, 
knowledge of the prohibition from one’s teacher’s house, is 
enough to deem one liable for entering the Sanctuary while 
impure. Rashi explains this to mean that the transgressor 
learnt from his teacher that one who touches something 
impure become impure, and he knows that he touched 
something impure, however he failed to take heed to what 
he was doing... 

This man knew he became impure by touching 
something impure, yet he still entered the Sanctuary in his 
impure state. How could anyone do such a thing?  

The answer is found in the words of Rashi: “He failed to 
take heed of what he was doing.” Without contemplating 
one’s actions, it makes no difference that his intellect knew 
that he touched something impure. He can enter the 
Sanctuary with no cares or concerns because he pays no 
attention to what he is doing.  

This is also the explanation as to how the Egyptians 
could ignore the effects of the plagues. As the verse tells us, 
they paid no attention to the plagues and failed to bother to 

think about what had happened to them. 
They knew intellectually that the hail would 
destroy their possessions, but they paid this 
knowledge no heed and did not take it to 
heart.  

The Rabenu Bechaya uses this concept to 
explain the actions of Bilaam. Amazingly, his 
donkey spoke to him. He should have been 
extremely shaken up from this miraculous 
occurrence. He should have contemplated 
and thought about the open messages 
Hashem was sending him. But because of his 
stubbornness and evil nature, and because of 
his desire to go and curse the Jews, he 
accepted what was happening without 
question and answered the donkey like one 
would speak to a friend.  

The Kedushas Levi states similarly (D.H. 
Vayomar Eilav) that someone who wishes to 
fulfill the word of Hashem constantly 
contemplates happenings that befall him. If 
he is on his way to do something, and, 
suddenly, some out of the ordinary 
occurrence happens that impedes him, he 
realizes that this a sign that Hashem does not 
want him to go.  

Bilaam   should have realized this and not 
hit the donkey. His striking the donkey 
displayed his wickedness, and his desire to go, 
despite the sign from Hashem that was sent 
to deter him. For this reason, the angel 
became angry with him and asked him why he 
struck the donkey.  

According to this the words of the 
Targum Yonason ben Uziel, who says that “the one who did 
not pay attention” was Bilaam, are very appropriate!  

Not Knowing The Angel was There Was The Actual 
Sin!   

The Chofetz Chaim writes that this is the reason there 
are no “pesuchos or setumos” breaks in the entire Parshah. 
(There are no blank spaces between the text, which signify 
breaks in the Parshah. The only blank spaces in the entire 
Parshah are in the last nine verses of the Parshah.)  

He explains that the reason there are breaks in the Torah 
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is to give the reader time to think about and contemplate 
the words of the Torah before continuing on to the next 
words. The fact that this Parshah has no breaks signifies that 
this wicked man never stopped to contemplate anything 
during his lifetime, and never thought about he was doing 
and why. This was the “sin” that Bilaam admitted to when 
he saw the angel. His sin was not realizing that the angel was 
there because he never bothered to stop and think about 
what was occurring.  

From all of this, we learn that Hashem Yisborach wants 
every individual to contemplate the meaning behind 
whatever occurs to him, and to realize that nothing happens 
by chance. One is meant to recognize that whatever 
happens to Him comes from Hashem, and He sends us signs 
through these occurrences to show us the path to take in 
life. Bilaam’s sin was that he failed to pay attention to the 
clear signs that were sent to him to convince him to desist 
from his mission to curse the nation.  

The Essence Of One Who Lacks Fear Of Heaven    

The verse states about Amaleik (Devarim 25:18): “He 
happened upon you on the way and cut off all the stragglers 
at your rear, when you were faint and weary, and he did not 
fear G-d.”  

The Torah describes the wickedness of Amaleik using the 
word “karcha, happened” - meaning he suddenly happened 
upon the nation. This word also indicates “keri” – meaning 
he made you impure. It also indicates “kirur”, they cooled 
down the fear that the nations of the world felt towards the 
Jewish nation after the exodus from Egypt and splitting of 
the sea. This is comparable to someone sticking his toe into 
a boiling tub of water to cool down the water.  

The verse then says that they “cut you off”, which Chazal 
say means they cut off the circumcisions of the nation of the 
people they caught and threw them up towards the sky 
while blaspheming and cursing. “The stragglers at your 
rear” – they attacked the weakest people, those who were 
spit out of the protective clouds because of their sins. 
“When you were faint and weary” – from thirst and from the 
travels. “And they did not fear G-d” – Rashi explains that 
Amaleik did not fear G-d, and did not hesitate to harm the 
nation.  

The verse first lists all the evil deeds of Amaleik, and 
concludes by saying a seemingly new complaint against 
them – that they did not fear G-d – which seems to be listed 
as the worst of all their deeds. Amaleik was the most vile and 
evil of all nations. Was their greatest sin the fact that they 
“did not fear Hashem”? Would anyone say about the 
barbaric Nazis, may their names be blotted out, that they 
“did not fear Hashem”, as if this were their most evil deed? 

 Rav Leib Chasman zt”l answers by teaching us an 
incredible lesson: Fear of Hashem is not simply a benefit that 
one can have along with his good deeds. Fear of Hashem is 
the most fundamental of all concepts in the world! This is 
clearly stated in the verse (Koheles 3:14): “G-d made it (the 
world) so that they would fear before Him.” The entire 
world was created in order for His creations to fear Him, as 
is stated (ibid 12:13): “The end of the matter, everything 

having been heard, fear G-d and keep His commandments, 
for this is the entire man.” Rashi explains: “for this reason, 
the world was created.  

Thus, if one lacks fear of Hashem, he is lacking in the 
essence of his humanity. Despite all of Amaleik’s 
wickedness, the biggest complaint against him was that he 
possessed no fear of Heaven. By saying that he did not fear 
Hashem, the Torah is telling us that he lacked the very 
fundamental aspect of humanity for which all creatures 
were created!   

Genuine Fear Of Heaven Is When One Serves Hashem 
With No Personal Reckonings    

The Mishnah (Avos 1:3) states: “Do not be like servants 
who serve the master on condition of receiving payment. 
Rather, be like servants who serve the master not on 
condition of receiving payment and let the fear of Heaven 
be upon you.” The Ruach Chaim explains that this refers to 
the level of the Avos, who served Hashem without even 
thinking about receiving reward in the World to Come. One 
who reaches this level is on an exalted sphere of love of 
Hashem. If so, why must the Mishnah exhort him to “have 
the fear of Heaven upon him”?  

The answer is that Chazal are teaching us a deep lesson 
about the nature of man. One may learn Torah and do 
mitzvos with no ulterior motives – not to become 
recognized as a scholar, not to receive reward in this world, 
and not even to receive reward in the next world. He simple 
serves Hashem out of pure love for Him. Still and all, even 
this lofty individual must be warned not to rely on his exalted 
level of spirituality to protect him from falling prey to the 
animalistic tendencies with which man was created.  

If he does not instill fear of Heaven into his very essence, 
it is possible that even he could fall from his level and reject 
everything, Heaven forbid, if faced with difficulties and 
suffering. Therefore, the Mishnah warns him not to forget 
to work on “having fear of Hashem upon him”. 

Avrohom Avinu exemplified serving Hashem with no 
personal reckonings. He passed ten difficult spiritual tests 
with flying colors. Yet only after the tenth test did Hashem 
say, “Now I know that you are one who fears G-d!” The 
explanation of this is that one only reaches a genuine level 
of fear of Hashem after he shows that he obeys Him even 
when his personal intellect tells him otherwise. When one 
reaches this level, it is evident that he is serving Hashem only 
because He commanded him to do so, and not for any other 
reason.  

This only became clear after Avrohom passed the final 
test. Hashem had told him that his legacy would be 
perpetuated through Yitzchok - but He then told him to 
slaughter Yitzchok. This went against Avrohom’s own 
intellectual reasoning, yet he obeyed Hashem, thereby 
proving that he served Him purely in order to fulfil His 
command and not for any other reason. It now became 
evident that he merely wished to do the will of Hashem and 
truly was one who “feared Him” completely and perfectly in 
all of his actions.    


