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By Dr Elli Franck 
רנגסי'   

The Halachos pertaining to Shehiyah –  the 
placement of a pot on a stove on Erev Shabbos 

Background  

In olden times it was customary to cook on or in coal 
fueled ovens and in order to maintain an appropriate 
level of heat enough to cook the food, it was 
necessary to stoke the coals intermittently as 
required. In recognition of the almost reflexive 
tendency of someone to stoke the coals in order to 
accelerate the cooking process, Chazal instituted 
safeguards in order to reduce the 
risk of such actions taking place on 
Shabbos itself. In doing so, they 
created 2  sets of independent but 
related Halachos pertinent to a 
cooking pot on a stove on Shabbos 
– Shehiyah  and Chazarah .Although 
there is no prohibition  of  the 
melacha of cooking per se to place 
a pot over a fire on Erev Shabbos  
and leave it to continue cooking by itself ( see 
Shulchan Aruch 252:5), Chazal were concerned that in 
certain circumstances dealing with a cooking pot  on 
an open fire or hot coals  may lead to the  
transgression of Hav’arah- lighting a fire.  Shehiya 
refers to the act of leaving a pot on a stove from Erev 
Shabbos whilst Chazara addresses a person who 
wishes to take a cooking pot off the fire on Shabbos 
and return it soon after on Shabbos itself.  In this 
week’s discussion we will mainly consider the 
Halachos of Shehiyah.  

Machlokes Chananyah and Chachamim 

The Tannaim in the Mishna debate the exact 
parameters of the restriction of shehiyah. Chananya 
holds that once food is cooked enough for it to be 
eaten under pressing circumstances (ma’achal Ben 
Drusai) one may keep the food on the stove and we 
need not be concerned that a person may come to 

stoke the coals to hasten the cooking process; after all 
the food is already edible being partially cooked by the 
time Shabbos comes in. Chachamim on the other hand 
rule stringently and require that the food one places 
on the stove from Erev Shabbos be fully cooked and 
that further cooking be detrimental to it.  Now 
although food that is undercooked may not be placed 
on an open fire on Erev Shabbos, Chazal put forward 
possible solutions to enable one to nevertheless still 
be able to place a pot on a stove on Erev Shabbos; 
either one sweeps out all the coals from the oven 
(garaf) or one concealed (katam) or covered the coals 
with ash to reduce their heat and thus reduce our 

concerns that one would 
subsequently stoke the fire.   Under 
either one of these circumstances 
one may proceed and place 
“undercooked” food on a stove on 
Erev Shabbos without violating the 
prohibition of shehiyah.  

Does the Halacha accord with 
Chachamim or Chananya?  

The Rama notes that the common practice is to follow 
the opinion of Chananya.  Interestingly the Biur 
Halacha (253:1 s.v. V’Nahagu) comments that it is 
preferable to follow the opinion of the Chachamim 
based on the wording of the Rosh who seems to 
tolerate the practice of those following Chananya only 
very reluctantly. He writes “since there are many 
opinions on this matter and the Jewish people are 
highly committed to observe the Mitzvah of Oneg 
Shabbos they will not listen to follow the stringent 
view and so, let them follow their custom to follow the 
opinion of Chananya “. The Chazon Ish (O.C 37:3) on 
the other hand understands the Rosh very differently. 
He imputes a much more conciliatory tone in the 
words of the Rosh and says that because there is a 
mitzvah of Oneg Shabbos, people in a sense have a 
right to be lenient even l’chatchila and without any 
reservations.  



Contemporary applications of Shehiya – Is there even 
a concern nowadays? 

Nowadays of course, modes of cooking have changed 
and most people have either gas or electric stove tops 
and there is no open fire or coals involved. An 
argument may be made that since there is no concern 
anymore that one may stoke coals as in the olden 
times, that the original concerns of Chazal no longer 
apply. Indeed, Rav Moshe Feinstein in Igros Moshe 
suggests at least on theoretical grounds that the 
original concern of Chazal no longer applies; this is 
because the very nature of cooking on coals is that 
over time the heat wanes and one is required to look 
after the fire and make sure that a constant 
temperature is maintained to cook properly. There 
was never a concern that a person on discovering that 
the fire was too low would then then go and add wood 
to the fire for this would constitute a blatant 
transgression. If this is the case, we should also not be 
concerned that a person may turn up the fire on the 
stove in order to intensify the heat as this action 
would be analogous to adding wood to the fire. 

A further argument has been 
made by the Brisker Rav (noted in 
sefer Shabbos KaHalacha). He 
asserts that the very nature of the 
takanos Chazal pertaining to a coal 
based oven has nothing at all to do 
with the modes of cooking 
nowadays. The point of stoking 
the coals is to maintain the 
intensity of the heat so cooking 
can continue; this is because coals 
have the natural tendency to cool 
down over time. The flame 
produced on a stove nowadays does not change at all 
from the initial setting and any adjustments to 
increase the heat are based purely on an erroneous 
initial estimation as to the setting required to cook the 
food in the required time.  It seems as though Chazal 
were never concerned with this scenario at all and so 
really there should be no reason to restrict Shehiyah 
nowadays.  

However, notwithstanding the above theoretical   
arguments to the contrary, all Poskim agree that 
practically speaking the restrictions of Shehiyah 
remain in full force. 

Using a Blech (metal sheet) to achieve the status of 
Garuf V’katum 

Common practice nowadays is to use a blech to 
achieve the status of Garuf V’katum. The definition of 
Katum is that the coals have been covered with ash 
presumably to reduce the heat of the oven thereby 

demonstrating that one disassociates himself from the 
fire and is no longer interested in stoking the coals. By 
covering the fire with a sheet of metal one reduces the 
transmission of heat from the actual fire on the stove 
top and this, according to almost all Gedolei Haposkim 
suffices to render the stove Katum for purposes of 
both Shehiya and Chazara. The Shevet Halevi also 
brings down the opinion of the Maharam Shik who 
holds that as long as the fire is covered, we are not 
concerned with heat reduction at all since the action 
of covering the fire alone is enough of a 
demonstration of one’s disassociation from the fire. 
The Shevet Halevi himself also appears to agree with 
this lenient approach. 

Blechs and the opinion of the Chazon Ish  

The Shevet Halevi (1:91) documents a debate he had 
with the Chazon Ish in relation to the permissibility of 
using a blech. The Chazon Ish claims that the heat 
reduction achieved by covering the fire with a sheet 
of metal is not sufficient and may not in fact be 
comparable to that of covering the coals with ash. He 
proves his position by citing the ruling of the Shulchan 

Aruch (253:3) which states that if 
one has a pot of food sitting on an 
open fire and is afraid on Shabbos 
morning that it will burn, he may 
remove and place an old empty pot 
over the stove and then place the 
pot with the food inside it, on top 
of the empty pot. Whilst the simple 
interpretation of this Halacha is 
that one may create a situation of 
Katum even on Shabbos itself and 
that the empty pot is a practical 
way to cover a fire, the Chazon Ish 

(O:C 37:9,11) explains that the reason an empty pot is 
effective is because it is uncommon to cook on top of 
another pot and also because the pot underneath 
lessens the heat substantially due to the intervening 
air space. He bolsters his position by citing a Biur 
Halacha (253 s.v. Liten A’leha) who brings down the 
opinion of Rashi and the Tur who say that the 
prohibition of Shehiya on a Kirah applies not only to 
placing a pot of food on top of the kirah walls and 
certainly its opening, but even if the pot rests on a 
covering that sits over the opening, the prohibition 
still exists. The counterargument to this proof is that 
in regards to a kirah specifically, it was normally in 
those days to place the pot of food at various 
positions in and around the kirah depending on the 
amount of heat required; thus, although covering the 
opening may have led to some heat reduction, it was 
still a normal way to cook back then and so it was 
deemed prohibited.  



What exactly needs to be covered by the blech? 

As mentioned the setup of the stoves and ovens that 
Chazal spoke of were very different to today’s 
stovetops. In those times the fire was contained 
within a Kirah or Tanur and the fire was fueled with 
coals. Chazal, being concerned that one might come 
to stoke the coals, required one to do an action to the 
coals so as to reduce the amount of heat coming from 
the fire or serve as a reminder not to stoke. The action 
of removing the coals or covering with a layer of ash 
was performed at the very same position in the oven 
where one might have come to stoke the coals and 
hence is an appropriate and understandable measure 
taken to prevent stoking. On the other hand, in today’s 
setup, the fire itself and the place where one might 
come to “stoke” or make an adjustment viz the knobs 
on the side or in front of the fire, are in different areas 
and so the question arises as to what really should be 
covered. Although covering the fire only seems 
analogous to the action of ketimah, as a practical 
preventative measure it really achieves substantially 

less than covering the actual knobs on the stove top; 
after all, this is where a person may come to make an 
adjustment to the flame. The Shevet Halevi favors the 
approach that the primary focus be in covering the 
knobs whilst the Igros Moshe and Reb Shlomo Zalman 
Auerbach on the other hand favor covering the fire 
itself as a primary consideration as in this way one 
achieves somewhat of a reduction in heat. All agree 
however that it is preferable to cover both the fire 
itself and the knobs.  

Conclusion  

So far, we have discussed 2 ways one can leave a pot 
of food on a flame from before Shabbos whilst 
avoiding the concern of shema yechate. These include 
having the food at least partially cooked so that it is 
edible already from before Shabbos and secondly 
placing a blech over the fire to cover it, thus allowing 
food to be put on the fire without regard to how 
cooked the food is. Next week we will discuss further 
possible solutions to this scenario.  

 סימן רסג סעיף יב
How the community’s acceptance of Shabbos impacts on the individual 

In the summer months it is commonplace in many 
kehillos to make an “early Shabbos”.  Usually, this 
means that the tzibbur davens Mincha before Plag 
Hamincha and kabolas Shabbos and Mariv right 
afterwards.  There is still a significant amount of time 
until sunset. Are all the residents of the city obligated 
to accept Shabbos at that time? Are all the members 
of that specific kehillah obligated to accept Shabbos 
at that early time? 

The Mechaber1 rules that when the majority of a 
tzibur accepted Shabbos early, the minority that were 
not present are automatically included in the tzibur’s 
acceptance of Shabbos. The source of the Mechaber’s 
ruling is the Mordechai.2 The Rivam, as quoted by the 
Mordechai, brings a proof to this halacha from the 
Gemorah in meseches Shabbos3 that states that one 
may not perform any melachos after the sixth Shofar 
blast was blown on Friday afternoon.  It appears from 
there that even if an individual had not yet accepted 
Shabbos he must refrain from all melachos from the 
time that the sixth shofar blast was sounded, which 
                                                           
1 Seif 12 
2 2nd perek of Shabbos siman 297-8 
3 35b 
4 This seems to be the way the Igros Moshe (OC 3:38) understood 
this halacha. 

was the time of the communal acceptance of Shabbos.  
This Gemorah indicates, argues the Rivam, that a 
communal acceptance of Shabbos is binding on every 
individual as well. 

It still remains unclear how and why this communal 
acceptance works.  Why should an individual be 
“forced” to accept Shabbos earlier than he desires?  

Some poskim4 understand that the source of the 
Mordechai is the concept of “minhag hamakom”.  
The majority of a kehillah dictate the minhagim of 
that kehillah.  Since the majority have accepted 
Shabbos early, the custom of that kehillah is to 
accept Shabbos at that time.   
The Shevet Halevi5 disagrees with the above 
approach.  He quotes the Bach6 who uses the 
following language in reference to this halacha  וכן

בכל מקוםראוי לנהוג  ". The Shevet Halevi 
understands that when the Bach says that this 
halacha [of the minority accepting Shabbos when 

5 9:56 
6 Siman 256. 
 



the majority does] applies in “every place” he is 
coming to include any place where there is a 
gathering of Yidden, even if it is not a permanent 
community.  Only in a permanent community do 
the halachos of “minhag hamakom” apply.  The 
Bach is applying this halacha even to a transient 
gathering of Yidden.  Therefore, concludes the 
Shevet Halevi, this halacha cannot be explained as 
a form of “minhag hamakom”.  The Shevet Halevi 
offers a different explanation of this halacha 
explaining that it is a specific enactment to uphold 
the sanctity of Shabbos by creating a uniform time 
for everyone to accept the Shabbos.  The practical 
difference between these two approaches is 
where a number of Yidden travel to a vacation 
spot for a number of weeks, does this halacha 
apply? According the Shevet Halevi it does and 
according to the other approach it does not.   

Does a husband’s early acceptance of Shabbos apply 
his wife? 

A common question asked is do the wife and family of 
someone accepting Shabbos early have to also accept 
Shabbos at that time or can they continue in their 
Shabbos perpetrations and other melachos until later?  
The Igros Moshe7 discusses this question and 
concludes that one’s wife is not bound by her 
husband’s acceptance of Shabbos.  However, she 

should refrain from performing any melachos for her 
husband who has already accepted Shabbos.8 

As far as the applicability of the communal acceptance 
of Shabbos on the individual, the Igros Moshe9 makes 
another far-reaching ruling.  Rav Moshe argues that 
this halacha only applies when the community is 
accepting Shabbos early in order to have more 
kedushas Shabbos or in order to ensure that no one 
does melachos too close to Shabbos.  This would 
constitute an official “minhag hamakom”.  In such a 
case the wife, as well as everyone else in the 
community, would be obligated to refrain from all 
melachos even those performed just for themselves.  
But when the acceptance of Shabbos is merely a 
matter of convenience this halacha does not apply. 
Contemporarily, most communities, if not all, that 
have an “early Shabbos” minyan are doing so for 
convenience reasons therefore one’s wife would not 
be required to accept Shabbos at that earlier time as 
well.   

Rav Moshe is in doubt whether this reasoning applies 
to a place where there is only on Shul and there were 
individuals not present in Shul for kabolas Shabbos.10 

It is important to note that the Mishna Berura11 rules 
that where there are a number of shuls in a city, each 
shul is considered its own entity and is not affected by 
another’s kabolas Shabbos. 

   By Ari Traurig

Siman 253 Seif 1,2,5 – Shiyah and Chazorah  

Shiyah is leaving food on a heat source (stove, oven, hot plate) before Shabbos, to remain on the heat source during 
Shabbos. Chazorah is taking the pot off and then returning it to the heat source on Shabbos. 

 What does Lechatchila mean when 
discussing… What does Bedieved mean when discussing… 

…Shiyah Before Shabbos, can one leave the pot on the 
heat source? 

Once the pot has been left on the heat source 
and it is now Shabbos, can the food be eaten? 

…Chazorah If the pot has been taken off the heat source, 
can it be returned? 

Once the pot has been returned to the heat 
source, can the food be eaten? 

 
 

                                                           
7 OC 3:38 
8 This prohibition is sourced in the Gemorah in Yevamos 48 where 
the Gemorah states that an עבד ערל who is not obligated in mitzvos 
cannot perform melachos on behalf of his Jewish master. This is 
based on the posuk וינפש בן אמתך.  Rav Moshe argues that a wife 
also is קנויה לו למלאכתו and therefore subject to the same 
prohibition. Rav Moshe does suggest that one can make a 
distinction, arguing that a wife can release herself from her 
obligation to “work” whereas a slave cannot, however since until 
she does so, she is in fact obligated to work, therefore this 

prohibition would apply to her.  Rav Moshe further points out that 
during the period of תוספת שבת this prohibition might altogether 
be non-existent even by a slave but R Moshe still concludes that a 
wife should refrain from performing any melachos for her 
husband.  
9 Ibid. 
10 See Dirshu note 57 regarding two minyonim in one Shul where 
the majority of the kehillah daven at the earlier minyan whether 
the later minyan must accept Shabbos early. 
11 S.k. 51 



 
Chart 1 – Conditions to Allow Shiyah and Chazorah 

 

Condition to allow 
Shiyah Lechatchila Reason behind Condition --- If this Condition is not fulfilled, is 

Shiyah allowed? 

1. Heat source is 
gerufah or 
ketumah (MB 13) 

Concern of mav’ir (stoking 
the coals or increasing the 

flame) 
--- Go to Chart 2 

Five Conditions that are 
all Required to 

Lechatchila Allow 
Chazorah 

Reason behind Condition 

If the pot has been taken off 
the fire without fulfilling this 
condition, is the pot allowed 

to be returned? 

Bedieved, if the pot was already 
returned to the fire without 

fulfilling this condition, is the food 
permitted? 

1. Food must be fully 
cooked (Rema 2) Prohibition of Bishul 

(Cooking on Shabbos) 

If the food is not fully 
cooked, the pot is not 

allowed to be returned, as 
this transgresses the melacha 

of bishul (BH v’davka). 

Go to Chart 2 

2. Heat source is 
gerufah or 
ketumah 
(Mechaber 2) 

Concern of mav’ir (stoking 
the coals or increasing the 

flame) 

The pot is not allowed to be 
returned on Shabbos (MB 

52). 
Go to Chart 2 

3. Not put the pot 
down – machlokes 
as to whether this 
is: as long as not 
put on floor 
(Mechaber) or 
must still have in 
hand (Rema) 

If already put the pot down, 
and then putting back on 

the fire, it appears to be as 
if placing the pot on the fire 

for the first time, and 
Chazal only permitted 

returning food to the fire 
(MB 55). 

MB56 and SH50 rule that 
one can be lenient to return 
the pot in a time of need if: 

Hasn’t put on the floor12; 
AND  

Has fulfilled Condition 4. 
Otherwise it is not permitted 
to return the pot.  

If nevertheless returned the pot 
after putting on the floor, a shailo 
should be asked as to whether the 
opinion of the Ran can be used to 
permit the food bedieved (see MB 

67 and Ohr Olam note ‘ww’ on 
p253 to BH there). 

4. Rema adds: 
Intention to return 
the pot to the heat 
source.  

By having in mind to return 
the pot to the fire, this 

counters the notion that the 
pot is being placed for the 

first time (MB 56). 

If the pot is still in his hand 
(i.e. fulfilled Condition 3 

according to the Rema), can 
be lenient in a time of need 
to return the pot (BH s.v. 

v’daito). 

N/A, see to the left which permits 
even lechatchila returning the pot. 

5. Temperature of 
food – machlokes 
whether must still 
be Yad Soledes 
(Mechaber) or just 
did not become 
cold (Rema)  

Dispute as to whether this 
is required just so as not to 
transgress the melacha of 

bishul (Gra) or is it so that it 
does not appear as if the 

food is being placed on the 
fire for the first time 

(Magen Avraham). (BH 
u’bilvad) 

If also have not fulfilled Conditions 1 or 2, then must first see 
above instructions for Conditions 1 or 2. 

If only missing this Condition 5, then Proceed to Chart 3 (next 
week). 

 

  

                                                           
12 (BH s.v. v’lo hinicho, s.v. v’daito, and SH50). In our times, R’ Elyashiv holds that an unlit stove or a benchtop are just temporary places 
so the pot can be returned, although other Poskim disagree. Putting the pot in the fridge or on the eating table is considered like the floor 
from which the pot is not allowed to be returned (D66 on SH50). 



Chart 2 - Shiyah and Chazorah Chart for Conditions 1 and 2 

 Is Shiyah allowed on open flame13? 

Bedieved, if already returned to the heat source that is not 
gerufah or ketumah, is the food allowed to be eaten if it was 

returned… 
…by a Jew14? …by a Non-Jew15? 

Food is not 
cooked to 

the level of 
ben-drusai 

Forbidden, must remove from the 
stove before Shabbos, and if left, even 

bedieved must remove on Shabbos 
(Dirshu 4 on MB 5) and the food is 
forbidden to be eaten until motzei 
Shabbos after the time of ‘bichdei 

sheyaaseh’ has elapsed (MB 32 and 
Dirshu 39 there). 

Both Mechaber and Rema 
agree (MB 35): 

Even bedieved, the food is 
forbidden to be eaten until 

motzei Shabbos after the time 
of ‘bichdei sheyaaseh’ has 

elapsed. 

Both Mechaber and Rema agree 
(MB 35): Even bedieved, the 
food is forbidden to be eaten 
until motzei Shabbos after the 
time of ‘bichdei sheyaaseh’ has 

elapsed. 

Food is 
cooked to 

the level of 
ben-drusai 

but not fully 
cooked 

Mechaber implies that this is not 
permitted, even bedieved. According 
to this opinion, the food is forbidden 

as above even if left only 
unintentionally. 

Rema is lenient that this is lechatchila 
permitted.  

Even bedieved, the food is 
forbidden to be eaten until 

motzei Shabbos after the time of 
‘bichdei sheyaaseh’ has elapsed. 

The BH (s.v. dinoi) raises that 
perhaps this could be permitted 
according to the Rema, but rules 
that one should not be lenient. 

Food is fully 
cooked but 
mitzamek 
v’yafeh lo 

Mechaber implies that this is not 
permitted, lechatchila. However, 

bedieved:  
- If it was done unintentionally, 

bedieved the food is permitted 
even according to this opinion.  

- If it was done intentionally, the 
food is forbidden even bedieved 
(according to this opinion) to be 
eaten until motzei Shabbos as 

above. 
Rema is lenient that this is lechatchila 

permitted.  

Both Mechaber and Rema 
agree (MB 35): Even bedieved, 

the food is forbidden to be 
eaten until motzei Shabbos 

after the time of ‘bichdei 
sheyaaseh’ has elapsed. 

In the case where the Chazora 
was unintentional, the Magen 
Avraham permits others (but 

not household members) to eat 
the food, but the Chazon Ish 
disagrees (MB 35 and D42 

there). Therefore if following 
the Magen Avraham, and was 
unintentional, and regarding 

non-household members, 
Proceed to Chart 3 (next 

week). 

Even though lechatchila it is 
forbidden, bedieved the food is 

permitted since there is not 
much benefit gained and it was 

done by a Non-Jew (MB 34). 
However, Proceed to Chart 3 
(next week) before permitting 

the food. 

Food is fully 
cooked and 
mitzamek 

v’ra lo 

All opinions agree this is allowed even 
lechatchila (Mechaber). 

Even though lechatchila it is forbidden, bedieved the food is 
permitted even if was done intentionally, as there was no benefit 

gained (MB 36).  

ן רסגסימ  
In Siman 26316, the Mishnah Berurah explains that the 
point of Hadlokas Neiros is to have Shalom Bais17 and 
Oneg Shabbos. That said, it would seem that any sort 

                                                           
13 To simplify the chart, some of the detail in this column has been omitted for Shiyah; refer to chart in previous week where this is 
included. 
14 This column is the same as what the Mechaber holds regarding intentional Shiyah.  
The BH (v’im hechziro yisrael) rules that the food is only forbidden if the Jew did Chazorah b’issur against all opinions. See Ohr Olam 
footnote ‘ww’ on page 253 where this is enumerated. See also Dirshu 65 on MB 56 where the Chazon Ish writes similar. 
15 This column is the same as what the Mechaber holds regarding unintentional Shiyah.  
The Chazon Ish holds that if the Jew saw the Non-Jew returning the food b’issur, or even saw the food on the stove afterwards and didn’t 
remove it, it is considered as if the Jew did the Chazorah b’issur himself. The BH disagrees (s.v. v’im hechzirom aino-yehudi and Dirshu 40 
there). 
16 Seif א 
17 This refers to not tripping over things, so it is even applicable to one alone. 
18 Brought down in Dirshu note 18 

of light would suffice. With that in mind, if one is in a 
situation where they cannot light a flame, using electric 
light, would appear to be adequate. However, the 
Shevet Haleivi18 holds that if one forgot to light, 



despite the fact that the electric lights were on, it is 
considered like they forgot, and the Kenas19 20 applies. 
Rav Nissim Karelitz is quoted21, saying that if the light 
were switched on Lekovod Shabbos22, they do count, 
and the woman need not keep the Kenas. Rav Elyashiv 
concurs, as evident from the fact that he brings down23 
that since our electric lights are our main source, a 
woman should turn on the lights in the room that they 
eat in24. This leads us to believe that the reason why 
the Shevet Haleivi held that electric lights don’t count 
is not because of a problem with electricity, it is 
because it is questionable whether or not they were 
switched on Lekovod Shabbos. This makes sense, as 
incandescent light bulbs25 have a filament which 
becomes red hot26 when the electricity builds up27 28. 
However, the Shevet Haleivi seems to imply29, that 
electric lights are never sufficient, (see footnote 18) 

which is hard to understand, seeing that it fulfils the 
‘conditions30’ of Hadlokas Neiros. One could attempt 
to say that he held that they do not suffice because one 
might rely on this even when they didn’t turn them on 
Lekovod Shabbos or because one might come to think 
that it is Lechatchilah. This is hard to understand, 
seeing that we are discussing whether or not a woman 
must keep the Kenas31. It is possible to say that this 
answer can make sense, if in the case he was 
discussing, the lights were not Dafka turned on 
Lekovod Shabbos, and it is possible that the Shevet 
Haleivi holds like Rav Nissim Karelitz32. Alternatively, 
we can put together 2 factors, one being the fact that 
we are relying on red hot metal33, and one being that 
there could be some Gromo34 involved in an electric 
light; to explain why electric lights are not sufficient.  

Torah Ohr – the importance of learning seder kodshim 
Perek Aleph 

The Gemoroh in Menochos learns from the fact that 
the Pesukim discussing the Korbonos say “Zos Toras 
Ha…” that if one ‘is Osek’35 in the Halachos of 
Korbonos, it’s like he brought that Korbon. The 
Gemoroh in Ta’anis says that the world cannot survive 
without the Korbonos36. Nowadays, our only way to 
‘keep the world running,’ is by learning the Halachos of 
Korbonos. In Musof we all declare that “VeShom 
Nakriv Korbanos Chovosainu,” but little do we know 
that we can bring these Korbonos right now! 

Perek Bais 

Some would excuse themselves by saying that “I’m too 
busy learning Halachos that apply today.” That 
justification begs for explanation, as so many people 
learn Makos and Sanhedrin Be’iyun, even though they 
are barely Nogai’ah to us today. A Min once asked an 
Amorah. ‘How does the Posuk that says that the 
Korbonos will never cease, make sense?” He was 
answered, that when we learn about Korbonos, we are 
bringing them.  When Moshiach comes37 most people 
would run to Eretz Yisroel to bring the Korbonos that 
they need to bring. Little do they know that they could 
have brought the same Korbonos at home. 

                                                           
19An extra candle/wick/amount of oil every week 
20 when the electricity is on, there is still a Chiyuv to light 
21 Chut Shoni 
22  Even before Pelag HaMichah, as brought down in last week’s 
divrei Halochoh 

23 According to the Oruch HaShulchan 
24 The Oruch held that the woman should light all the candles in the 
dining room.  
25 The electricity passes through a thin filament, which lights and 
heats up.  
26 and for the Inyan of Mav’ir and Mechabeh, red hot metal is Aish 
27 It would appear not be a problem of Gromo, as when you flick 
the switch, it is definitely going to turn on. 

Perek Gimmel  

The Inyan of learning about Korbonos is so greatly 
loved by Hashem, to the extent that even in the times 
of the Bais Hamikdash, if one brought a Korbon, but 
didn’t recite the pertaining Pesukim, the Korbon he 
isn’t Yotzaih. Since we are able to fulfil only one 
component of the Korbonos, why is it that people are 
neglecting this Avodah? If anything, we should be 
Mechazek ourselves doubly in it, as it is half of the 
Korbon. We see the Yesod of doing whatever we are 
capable of, even if we would have liked to do more, 
from Moshe Rabbainu. When Moshe had the 
opportunity, he separated 3 Orai Miklat, even though 
the main Mitzvah was to finish off the six. If one had 
an important court case, he woo be Zocheh in Din, 
learning about Korbonos, is perhaps our most powerful 
tool. We see this from Mordechai, who peacefully 
learnt about the Halachos of the korban Omer, and as 
a result of that Zechus, he was saved from Haman’s 
10,000 silver pieces.  

Perek Daled 

The Posuk in Mishlei states:  Sof davar Hakol Nishmah, 
Es Ho’elokim Y’roh, Ve’es Mitzvosov Shemor, Kee Zeh 
Kol ha’adam. This means that the form of a person’s 
body in olam Haboh depends on the Mitzvos that he 

28 In any case, there is obviously still a Chiyuv to light real candles 
even if the electric lights were turned on Lekovod Shabbos 
That had she lit it Lekovod Shabbos, it would be sufficient 
30 Kovod & Oneg Shabbos and a Ma’aseh Hadlokoh 
31 Why should she keep the Kenas as a Gezairah to protect 
someone else 
32  
33 Which Lechumrah is Aish for Mav’ir and Mechabeh 
34 One isn’t touching the 2 wires together, they are merely flicking 
a switch 
35 Not just skim through the words 
36 The Gemoroh there is talking about Ma’amodos 
37 Bimhairah Beyamainu! 



keeps in this world. The 248 positive Mitzvos 
correspond to the 248 limbs, and the 365 negative 
Mitzvos are one’s 365 sinews. If one Ch’’v misses a 
Mitzvah in this world, they could be handicapped in 
olam Haboh.  The Mitzvos that only some can fulfil are 
accounted for, seeing that all of Kelal Yisroel is one 
Nefesh, but how can we be expected to keep the 
Halachos of Korbanos That are not applicable today? 
The answer lies in the fact that learning about a 
Mitzvah, is considered like doing it.  If we learn the 
Halachos of the Avodah, we avoid being deficient Ch’’v 
in the world to come.  

 סימן רסג

1. If a majority of a community is in shul and accept 
Shabbos, the entire community is automatically bound 
by that acceptance.38  [Mechaber 12, MB 51] 

2. Different shuls in a city are not affected by the 
other’s acceptance of Shabbos.  This halacha applies 
separately to each shul in town. [MB 51] 

 

 The Weekly Mussar  
Adapted from the sefer ְלדֹוְפֵקי ִּבְּתׁשּוָבה 

 The Rambam writes (2:1) that if a person did an aveirah he 
can reach a level called complete teshuvah (teshuvah 
gemurah). Complete teshuvah involves facing the same 
temptation for sin under the same circumstances that 
previously ended with one giving in to his yetzer hara. If one 
now strengthens himself and does not do the aveirah, he 
has done a complete teshuvah. Whereas a regular teshuvah 
only uproots the actual aveirah, the complete teshuvah 
accomplishes a lot more. A complete teshuvah actually 
uproots the very tendency that leads one to do aveiros and 
no just the aveirah itself, as is the case by a regular teshuvah 
(2:1). 
One who is facing a temptation to do an aveirah and 
controls himself not to commit the aveirah gets rewarded 
as if he is doing a mitzvah. In particular he is fulfilling the 
positive mitzvah of Yiras Hashem by not giving in to his 
desires (2:2). 
Reuven stole money from his friend and now wants to 
return the money. If Reuven is returning it due to his Yiras 
Shamayim he is doing complete teshuvah, whereas if he 
returns it for the fear of being caught by people it is just a 
‘regular’ teshuvah. Likewise, another example of a complete 
teshuvah would be when one sinned in the area of lashon 
hara. If he now has a similar opportunity to speak lashon 
hara but holds himself back it is a complete teshuvah. For 
this reason the Torah uses the term metzora to refer to the 
person who was outside the camp even after the tzara’as 
was healed. Since he was sitting in solitude outside the 
camp, it is not considered a complete teshuvah, and he is 
therefore somewhat still considered a metzora. It is only 
when he comes back into the city and learns to control his 
speech from now on that he is no longer called a metzora 
(2:8). 
Although if a person is faced with the same nisayon and 
remains loyal to Hashem it is a complete teshuvah, one is 
nevertheless never allowed to place himself in a nisayon in 
order to achieve a complete teshuvah. Rather, one should 
add more and more Yiras Shamayim daily (i.e. through 
learning musar) that the entire thought of doing the aveirah 
again becomes unthinkable. In such a case, where Hashem 
knows that had the person been faced with the same 
nisayon again he would have been able to withstand the 
test, it is considered a complete teshuvah (2:15). 

                                                           
38 There are a number of reasons given for this halacha.  The Toras 
Chaim explains that it is מדין חומרת המקום שהוא שם, where the 
minority are obligated to follow the minhagim of the majority.  The 
Shevet Halevi (9:51) offers a different reasoning. He says that it is 
a specific enactment to protect the sanctity of Shabbos to establish 
that when the majority accept Shabbos, everyone else should as 
well. 


