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   LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA    
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:'eke dyn l` miwl` xacie
After Moshe Rabeinu went to Pharaoh asking to let him take the Jewish people out of Mitzrayim for a few

days, Pharaoh responded by making the slavery harsher.  Moshe Rabeinu’s immediate reaction was to go back
to Hashem with a complaint: “You said You are taking them out and things just got worse!”.  When Hakadosh
Baruch Hu  responded, Chazal tell us that He did so with the midas ha’din, (this is indicated by the fact that the
posuk uses the harsher form of “vayedaber Elokim” instead of “vayomer Hashem”) and reprimanded him for
question Hashem’s ways.  After all, Hashem had appeared to Moshe with the sheim Hashem (yud-key-vav-key),
which was a relationship that Avraham, Yitzchak and Yaakov were not privy to. Yet they never questioned
Hashem’s actions. Moshe surely should have trusted Hakadosh Baruch Hu without question. The medrash tell us
that Hashem assured Moshe that he would indeed live to see yetzias Mitzrayim but as a punishment would not
live to see the Jewish people enter Eretz Yisroel. This needs explanation, for the posuk (Bamidbar 20:12) clearly
says that Moshe would not lead the people into Eretz Yisroel because he hit the rock instead of speaking to it. 

The meforshim explain that Moshe’s fate wasn’t sealed until the incident with the rock in parshas Chukas.
Until then, Moshe could have changed the decree against him. HaRav Boruch Dov Povarsky shlit”a  explains
that the fact that the punishment for both sins would have been the same, it is a clear indication that both stem
from the same deficiency, questioning Hashem’s word.

When Hakadosh Baruch Hu sent Moshe Rabeinu to Pharaoh, and told him that this will be the beginning
of yetzias Mitzrayim, he had no right to question Hashem’s word despite the difficulties. Later, in parshas Chukas,
Hashem instructed Moshe to speak to the rock so that it may produce water. Instead, Moshe Rabeinu hit the rock
and produced water.  Even though Moshe was successful in his mission to obtain drinking water for the entire
Jewish people, he failed in following Hashem’s explicit instructions. The bottom line is, when Hashem tells a
person to do something, he must follow, without question. The medrash goes on to compare Shlomo
HaMelech  to Moshe. Shlomo married many wives insisting that the Torah’s prohibition was only so that they
shouldn’t turn his heart away from avodas Hashem. Shlomo reasoned that he would be unaffected. HaRav
Povarsky goes so far as to say that Shlomo HaMelech was only affected because of this attitude. Indeed, Shlomo
was on a high enough level that Hashem would have saved him from sinning had he ignored the Torah’s warning
unintentionally. It was only because he felt that he had a “better understanding” that he faltered.

The mishna in meseches Shabbos says that one may not read by the light of a candle.  The gemara cites
a beraisa that explains that Chazal forbade it lest one come to adjust a flickering flame.  R’ Yishmael claimed that
this was not a concern for him and that he could learn by the candle’s light. Unfortunately (according to one
version) R’ Yishmael forgot and was mechalel shabbos as he adjusted the flame. After, he commented “how
great are the words of Chazal!” The Vilna Gaon explains that what R’ Yishmael meant was “how great are the
words of the Chachamim who omitted the reason from the text of the mishna to prevent people from rationalizing
that the prohibition doesn’t apply to them”.  
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:'eke mixvn zlaq zgzn mkz` iz`vede
Hakadosh Baruch Hu tells Moshe that he will redeem B'nei Yisroel in four different stages, otherwise

known as the four leshonos of geulah. The first of these is v'hotzeisi – that Hashem promises to remove us from
the "sivlos Mitzrayim", literally, the suffering of Mitzrayim. The Chidushei HaRim understands that reference to
"sivlos" in fact comes from the word "sovel" which mean to tolerate. He explains that the first step to geulah is to
realize how bad the golus actually is. As long as K'lal Yisroel saw remaining in Mitzrayim as a viable option, they
could not merit redemption. The suffering they experienced prior to leaving Mitzrayim was actually the beginning

of the geulah. It was Hashem's way of making their golus intolerable, thus paving way for the geulah.
Today's world is difficult place to live in. In some ways, we have luxuries and conveniences that no one

could have dreamed of just a short time ago. On the other hand, many are faced with difficulties and calamities
on a daily basis which often seem impossible to cope with. In one way or another, almost everyone is affected by
these situations. Surely, no one can say that he knows for certain Hakadosh Baruch Hu's  reason behind any of
this suffering, but perhaps we can suggest the following: These situations make our lives difficult to bear, and we
begin to realize that we are indeed in golus and are awaiting redemption. This is the first step to being redeemed,
both on a global level as we await the coming of Moshiach tzidkeinu, and on a personal level as each of us
awaits deliverance from our own set of difficulties. May be merit a geulah shleima on all levels.

:'d ip` dyxen mkl izzpe 'eke ux`d l` mkz` iz`ade

In most places the Torah uses the word “nachala” when referring to the inheritance of Eretz Yisroel. The
word “morasha” appears in only one other place; “Torah tziva lanu Moshe morasha kehilas Yaakov.” What is the
significance of this variance?

HaRav Mordechai Gifter zt”l explains that although the two words appear synonymous, there is a
fundamental difference between them. A nachala is a complete inheritance and its recipient is free to do with it
whatever he chooses. A morasha, on the other hand is more accurately translated as a heritage. It is something
that comes with conditions and stipulations and one cannot do with it just as he wishes. This is the message the
Torah wants to communicated. Both the Torah haKedosha and Eretz Yisroel are wonderful “gifts” from Hashem,
but they are not ours to use however we see fit. We can benefit greatly from both of them, provided we use them
in accordance with Hashem’s directives and not those of our own wants and desires

:'eke jhn z` gw oxd` l` xn`...
When Hakadosh Baruch Hu sent Moshe to turn the waters of the Nile River into blood, He told Moshe that

his brother, Aharon should be the one to bring upon the plague. The same thing happened when it came to
makas kinim (the plague of lice).  Chazal explain that since the waters of the Nile protected Moshe when his baby
basket floated on them, out of hakaras ha’tov, he couldn’t turn them into blood. Similarly, when Moshe killed the
Mitzri who was oppressing the Jewish slaves, he was able to cover up the evidence by burying the body in the
sand. Since the sand “helped him”, Moshe could not be the one to turn the sand into lice.

 This needs to be understood. Certainly, one does not need to show his gratitude to inanimate objects.
They do not expect nor “deserve” to be accorded any extra respect. On the contrary, their ultimate purpose of
existence is to fulfill some higher purpose. When Aharon actually turned the sand into lice, he in fact elevated the
inanimate to serve a higher purpose. Why then couldn’t Moshe bring about the makos of dam and kinim himself.
Wouldn’t he be elevating them to a higher purpose?

HaRav Aharon Y. Leib Shteinman shlit”a explains that had the Ribono shel Olam instructed Moshe to
turn the waters into blood and the sand into lice, there would have been nothing wrong with doing so. On the
contrary, Moshe Rabeinu would have elevated them through his actions. However, Hakadosh Baruch Hu wanted
to teach Moshe how important it is to appreciate what others do for us. One cannot just “use” others when it suits
our purposes. Especially when we have another way. (In this case, Aharon) This is true even regarding inanimate
objects that were created to aid man in his service of Hashem. How much more so is this true of people. We all
have relationships in which we benefit from other people; parents, spouses, employees, or even the occasional
repair-man. Even though they are “doing their job”, responsibility, or what they are paid to do, it is nevertheless
incumbent upon us to have hakaras ha’tov for their services. We must never forget Hashem’s lesson to Moshe,
and us! 
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'eke rcxtvd lrze
Rashi cites the famous gemara in Sanhedrin that initially only one frog emerged from the Nile River.

When the creature became too much of a nuisance to Paroah, he instinctively hit it and it doubled.  Paroah  hit
the two frogs and the 2 frogs became 4.  This pattern continued and in a very short time the entire land of
Mitzrayim became filled with frogs.  It shouldn’t have taken Paroah so long to realize that the more he hit the
frogs, the worse matters became.  Why then did he continue in this manner when not only did it not rectify the
situation, but resulted in intensifying the plague?   Answers the Steipler zt"l, that this is the nature of ka’as, a
midah that Chazal caution us to avoid.  Not only does someone who is angry behave in an unrefined manner, but
it often also causes a person to act in a way which is illogical and self-destructive. 

:'eke rcxtvd lrze...
Hashem warned Pharaoh that if he would not release the Jewish people from slavery, Egypt would be

plagued by frogs. Yet, the posuk tells us that when Hashem made good on his promise, only one frog emerged
from the Nile River. Chazal tell us that when the Egyptians hit the frog, its multiplied. When they hit them again
multiplied once again. This needs to be understood:  although yetzias Mitzrayim was an experience replete with
miraculous occurrences, the purpose was never to wow the audience. Every single nuance of the experience
was intended to serve as a lesson for the Egyptians , and more importantly, for us. What lessons can we learn
from the fact that one large frog emerged from the Nile River before turning into many?

HaRav Zalman Sorotzkin zt"l explains as follows: In His infinite mercy and compassion, Hashem always
desires to give people another chance, even at the last moment. Therefore, even when Hakadosh boruch Hu was
compelled to bring about the plague, He did so in a way that should have shocked the Egyptians into their
senses;  by bringing one giant frog instead, Hashem gave them a chance to change their ways and preempt
disaster. Instead, they chose to fight it by hitting it and their one big problem became a national disaster.

The main lesson however, is for us. Quite often, things in our lives don't work out exactly as we would like.
Although sometimes this is just a challenge for us to press harder and persevere, often, the Ribono shel Olam
doesn't approve of our goals and is sending us a message to change direction.  Indeed, it is hard to know and a
person has to make a real cheshbon hanefesh ( i.e.  be really introspective to know what to do. Even if his goal
has divine approval, sometimes his ways of achieving them do not.  A person cannot know for sure, but one thing
is certain: Without second guessing ourselves, we don't stand much of a chance. When we encounter obstacles,
we must realize that they are a message from Hashem, reminding us to stop and evaluate our ways.  If who do
not and choose instead to fight them, they might multiply like the frogs of Mitzrayim

:'eke 'da riay`e

Hashem sent Moshe to inform the Bnei Yisroel of the approaching geulah but his words fell on deaf ears;
they were too overworked to pay any attention to him. Moshe Rabeinu’s next mission was to go tell Pharaoh that
he should let the nation leave. This command was met with resistance as Moshe retorted: “If the yidden wouldn’t
listen to me, how can I expect Pharaoh to?”/

On the surface, Moshe’s argument seems logical and indeed Chazal count it among the ten cases of kal
va’chomer (such logical conclusions) that are explicit in the Torah. Upon further contemplation however, we come
to realize that the logic of Moshe’s argument is flawed. The Torah clearly states the reason for K’lal Yisroel’s
stubbornness: “mi’kotzer ruach v’avodah kasha” - a short spirit and hard labor. Pharaoh, on the other hand was
sitting in his palace, quite relaxed. Perhaps he would be ready to listen? Although we can probably assume not,
the remote possibility should theoretically disqualify Moshe’s reasoning from being considered a classic case of
logical deduction.

HaRav Moshe Shternbuch shlit”a suggests the following approach:  A yid never gives up hope. As
desparate as the situation becomes, we now that things can change and we rely on the Ribono shel Olam to
come to our aid. We are ma’aminim b’nei ma’aminim, and we know this to be true. This is true of every single
member of k’lal Yisroel. Even those who are very lacking in their level of emunah and bitachon still have a spark
within them. All that needs to happen is for this pintele yid to become ignited. Moshe Rabeinu reasoned that if
bringing Hashem’s message of geulah wasn’t enough to light these sparks then how could it possibly have an
effect on an Egyptian ruler?  That was a bona fide kal va’chomer, and Hashem told Moshe to go anyway.
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