
 

 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט שבת & א פרייליכען פורים
ms 

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe or unsubscribe please send an 
email to: 

shemetz.taher@gmail.com 

 
Look out for details of the forthcoming  

book/e-book of divrei Torah 
from Kodesh Press. 
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 ְוָהָיה ַהִּמְזֵּבַח ֹקֶדׁש ָקָדִׁשים ָּכל־ַהֹּנֵגַע ַּבִּמְזֵּבַח ִיְקָּדׁש     [29:37] 
 

 

 

The altar shall be a holy of holies; whatever touches the altar shall be holy 
The Mizbei'ach Nichoshes, the main copper altar which is referred to in this possuk and 
which is situated outside the Heichal is given a status of kodesh kodoshim – holy of 
holies, whilst the Mizbei’ach HaZohov, the golden altar that is inside the Mishkan itself 
is only afforded the lesser standing of kodesh - holy.  This seems counter-intuitive and 
requires explanation.  Rav Moshe Feinstein interprets this possuk in an allegorical way 
by suggesting that the Mizbei'ach represents the תורה בן , one who spends his time 
learning in the Beis Medrash.  If he is on the level of kodesh when he is surrounded by 
the protective walls of the Beis Medrash, he must raise his level of kedusho (holiness) by 
at least one notch when he is outside in the sphere of external influence.  Then he must 
be kodesh kodoshim to garner the strength to rebuff any impure pressures.  Even more 
than that, the end of the possuk states, kol hanogei'a bamizbei’ach yikdosh, which 
implies that such a person must be so refined and conduct himself in a pious way so that 
whoever comes into contact with him should himself become kodesh through the ben-
Torah’s positive example.  From the inverse perspective, Rav Moshe adds that a person 
must appreciate that if in the Yeshiva setting, represented by the Heichal, he is only 
considered kodesh, then when he emerges into the street people will look at him as 
kodesh kodoshim.  Inside the Yeshiva no one is paying particular attention to him, but 
outside everybody scrutinises his every move and he carries the ‘burden’ of being an 
exemplar of all bnei Torah.  Therefore, cautions Rav Moshe, an Orthodox Jew must 
appreciate that the image he projects in public is not a personal one, but one that 
automatically reflects on all shomrei Torah uMitzvos. 

 

You shall make holy garments for Aharon, your brother, for honour and splendour 

When commanding Moshe personally in the tailoring of the bigdei kehunoh (priestly vestments) for Aharon and his sons, 
Hashem directs that they should be manufactured lechovod u’lisiferes (for the purposes of honour and splendour).  Yet, in 
the very next possuk, when telling Moshe to convey Hashem’s bespoke clothing requirements to kol chacham leiv – all those 
wise-hearted artisans, who would create the finished products, Hashem states that Aharon’s garments should be made 
le’kadsho le’chahano li – to sanctify him to minister to Me.  No mention is made of the earlier stipulation that they were to 

be redolent of honour and splendour.  The sefer Iyunei Chayim quotes a beautiful explanation in the name of Rav Dovid 
Cooper זצ״ל.  He explains a well-known principle; a person scarcely needs reminding of something that will inherently be 

obvious to him.  Only that which might not come so readily to mind need be specified.  Thus, to Moshe, who was so … page 2 

ֹרן ָאִחיָך ְלָכבֹוד ּוְלִתְפָאֶרתְוָעִׂשיָת ִבְגֵדי־ֹקֶדׁש ְלַאה        [28:2]  
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You shall make holy garments for Aharon, your brother 

We know that a unique quality of loshon hakodesh is that it has 

no synonyms – no two words mean exactly the same thing, 

although the difference may sometimes be somewhat nuanced.  

Rav Yehonoson Eibshutz writes that there are two different 

terms used in loshon hakodesh to describe a person's clothing.  

The word begged comes from the root word bogged, meaning a 

traitor or a rebel. The second word is simlo, which through 

rearrangement of the letters spells the word sholem and has the 

connotation of shleimus, completeness or perfection. If so, why 

is it that the bigdei kehunoh of Aharon are referred to as 

beggodim?  The source for an answer is to be found in the 

Medrash which speaks of the time when Ya’akov comes to 

Yitzchok for a brocho (blessing) wearing Eisov's clothing. The 

possuk states vayorach es rei'ach begodov - Yitzchok smelled the 

fragrance of his clothing.  The Medrash says this should be read 

as rei'ach bogdav - the smell of the rebellious ones in Bnei 

Yisrael.  The explanation is that the most rebellious ones smelled 

beautifully because ba’alei teshuva (those who return to full 

Jewish observance) are on a more elevated madreigo (level) 

when they re-adopt the proper derech (path) than tzaddikim 

(the righteous) who have never sinned.  Similarly, Aharon played 

a role in the chait ha’eigel (sin of the golden calf), whilst the 

Mishkan acted as a kaporoh (atonement) for that chait. Each of 

Aharon's eight priestly garments represented atonement for a 

different, specific sin.  This is why the Torah calls them 

beggodim.  They had the attractive scent of sin having now been 

translated into a mitzvoh through teshuvoh (repentance). 

… imbued with great holiness and whose every 
thought process was dedicated to matters of 
sanctity, Hashem had no need to mention the 
requirement for holiness to be embedded within the 
garments.  However, when it comes to the need for 
external and material beauty as a factor in the 
construction of these garments, such a concept 
would never have occurred to Moshe.  Hence the 
need for Hashem to decree such prerequisites when 
addressing Moshe on the topic of bigdei kehunoh.  
The creators of haute couture who were charged 
with making the garments, thought nothing of the 
required beauty of their stock in trade, sartorial 
elegance being a given.  They therefore had to be 
instructed in the art of infusing holiness into their 
creations, which would not have come naturally to 
them.  We would like to expand this vort by humbly 
suggesting that the adage of ‘clothes maketh the 
man’ (a modernised version of Shakespeare’s ‘for the 
apparel oft proclaims the man’) is one that we Jews 
currently misapply in many instances.  Instead of 
seeing the external clothing and being quick to 
categorise another Jew accordingly, we should see 
beyond the physical and gaze upon the holy neshomo 
of the other person, that which binds us all together 
to the source of truth and life.  Our regret is that 
those who, perhaps, most need to take this message 
to heart, will not be reading this d’var Torah. 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The possuk in Shemos [31:13] says ach es 
Shabsosai tishmoru - just observe my 

Shabbosos.  Chazal learn from the word “just”, 
which appears in Bamidbar [31:22] – “just the 

gold and the silver” – that before kashering 
metal utensils, one must remove any rust and 
dirt that covers them.  A similar inference can 
be drawn from “just”, as it is used in relation 
to Shabbos.  Before Shabbos begins, we must 

cleanse ourselves from the “rust and dirt” 
that sullies our soul through the sins we 

commit during the week.  Only by 
cleansing ourselves with teshuvo 

before Shabbos, are we able 
properly to observe it. 

 

Sefas Emes 

 

Continued from page 1 

 

 

ֹרן ָאִחיָך  [28:2]  ְוָעִׂשיָת ִבְגֵדי־ֹקֶדׁש ְלַאה 
 


