
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

טוב-יוםגוט  and גוט שבת  
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We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe directly or unsubscribe please 
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shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be 

published by Kodesh Press 
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 ְּכסּוי עֹור ַּתַחׁש ּוָפְרׂשּו ֶבֶגד־ְּכִליל ְּתֵכֶלת ִמְלָמְעָלה     [4:6]
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…a covering of tachash skin, on top of that they shall spread a cloth of pure blue wool 
Before each occasion when Bnei Yisroel travelled in the midbar (desert), they were 
required to pack up the Mishkan (tabernacle) and its appurtenances.  The mizbei’ach 
(altar), the shulchan (showbread table) and the menorah were each placed into a beged 
techeiles (a bag of blue wool) and then double-wrapped in or tachash (a leather 
binding).  By contrast, the Oron haKodesh (holy ark) was wrapped in the opposite 
manner; first placed in or tachash and only then in a beged techeiles.  Why was such a 
distinction made?  The Netziv answers that the beged techeiles signifies that Hashem 
conducts the world above and beyond the laws of nature.  We have a mitzvah to wear 
techeiles in our tzitzis to remind us of the blue sky, which then causes us to think of 
Hashem’s sapphire-blue kisei hakovod (throne of glory) and His complete mastery of the 
world.  The or tachash was a mundane earthly cover that was meant to protect the 
vessels physically from sand and rain.  The mizbei’ach, the shulchan, and the menorah 
are all representative of individual human success in the spheres of kehunah 
(priesthood), malchus (kingship) and Torah respectively.  Although these are all gifts from 
Hashem, they are manifest in the world in a way that people think they have been 
achieved through the efforts of the individual.  Therefore, although the outer wrapping 
is the or tachash, which represents worldly protection, the core cover of these keilim 
(vessels) is the beged techeiles, which represents their true source, Hashem.  The Oron is 
the opposite.  Its kedushah (holiness) and defiance of the laws of nature is discernible to 
all, who watch in amazement as it carries the very people who are appointed to transport 
it.  The Netziv explains that nature itself is contained within the Oron, which transcends 
it.  Thus, the Oron’s protective coverings are the reverse to reflect this.   

 
 

 
Hashem spoke to Moshe in the desert of Sinai 

The book of Bamidbar is additionally referred to as Sefer Hapekudim, literally, the book of ‘countings’.  This alternative title 

derives from the two censuses (although a Latin purist might take issue with this plural form) undertaken in respect of the 

Bnei Yisroel which are recounted (with apologies for the pun) in the sefer.  Many meforshim (commentators) have chosen to 

explain the significance of the Jewish People being counted.  One such explanation is from the Chiddushei Harim, who 

explains that when non-kosher food becomes inadvertently mixed together with kosher food there are various halochos 

(laws) that apply, which determine whether or not the non-kosher food can be considered nullified, rendering the kosher 

food permitted to consume once again.  Sometimes, it is sufficient merely for the kosher food to constitute a majority… page 2 
 

 ַוְיַדֵּבר ד' ֶאל־ֹמֶׁשה ְּבִמְדַּבר ִסיַני   [1:1]
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…he is not accompanied by silver, gold, precious stones or pearls, 
only Torah and ma’asim tovim 

Whilst undoubtedly this Mishnah records an important principle, 
there must surely be a more significant message in it for us than 
the obviously trite one.  Rav Binyomin Finkel explains that, 
contrary to the superficial meaning, the intention of the mishnah is 
actually to bring to our attention the very method by which we can 
take our money with us to the olam ho’emess (World of Truth).  In 
their natural state, the precious metals and stones mentioned in 
the mishnah offer their owner nothing in the way of intrinsic worth 
upon his/her passing from this life.  However, if a person has spent 
the appropriate proportion of their assets for the benefit of Torah 
learning and ma’asim tovim (mitzvos and other positive deeds), 
then they will be able to call upon them at the point of presenting 
the account of their life’s achievements before the Heavenly Beis 
Din.  In support of this concept, the Kotzker Rebbe offers a 
characteristic reframing of a possuk in the Torah.  In Parshas 
Mishpotim [Shemos 22:24], the Torah states im kesef talveh es ami 
es he’oni imoch – when you lend money to My people, to the poor 
person who is with you.  This possuk speaks of the conduct 
expected of a creditor towards a debtor.  The Kotzker explains it as 
a remez to our mishnah in this way: im kesef talveh es ami – when 
a person passes away, if he observes that his money is 
accompanying him (talveh can be interpreted in the context of 
meaning either to lend or to accompany), es he’oni imoch – he 
should realise that it is not the money that he enjoyed in this world, 
but rather that which he gave to a poor person.  Expended in this 
way, such money has a face value for the recipient in this world, 
but an incalculable worth for the donor in the World to Come.   
 

… of the mixture (bittul b’rov).  In other circumstances, 

the minority non-kosher food only becomes nullified in 

a mixture where the kosher food represents the 

majority in a ratio of at least 60 to one (bittul 

b’shishim).  However, points out the Chiddushei Harim, 

there is a din derabanan (Rabbinic enactment) that a 

dovor shebeminyan afilu b’elef lo botel – an item, 

which is usually sold individually, rather than by weight 

or traditionally in multiples such as by the dozen, is 

considered independently significant and can never 

become nullified, irrespective of the quantity of other 

food within which it has become mixed.  The message 

for us is that Hashem knew perfectly well that the 

Jewish people's sojourn in the midbar (desert) was 

only temporary.  In time, they would continue on to 

Eretz Yisroel and many years later they would be 

dispersed across the whole expanse of the earth. 

Eventually, Jews would comprise only a small minority 

of the population in many communities.  By counting 

each of the Jewish people at this point, Hashem 

designated each and every one of them as a dovor 

shebeminyan – a valued and distinct entity.  Thus, 

regardless of the extent to which we would be 

outnumbered in towns and cities around the world, we 

would never become nullified through assimilation 

with the world at large. 
 
 

[Pirkei Ovos 6:9]            ֵאין ְמַלִוין לֹו ְלָאָדם לֹא ֶכֶסף
ְולֹא ָזָהב ְולֹא ֲאָבִנים טֹובֹות ּוַמְרָּגִלּיֹות, ֶאָּלא 

 ּתֹוָרה ּוַמֲעִׂשים טֹוִבים ִּבְלָבד
 

 
 
 
 
 
 

 
 

 

השבת-ישראל את-בניושמרו   

השבת-לעשות את  
 

 

Our Sages note an apparent contradiction 
between two pesukim that describe how  

Yomtov should be observed.  The possuk in 
Bamidbar suggests that Yomtov is to be 

dedicated to our enjoyment, whilst the possuk in 
Devarim suggests that it be devoted entirely to 

Hashem.  The Gemoro in Masesches Beitzo 
explains that we must in fact divide Yomtov 

between our pleasures, derived from enjoying 
our festive meals, and Hashem’s pleasure, 

 which involves us studying His Torah. 
However, with regard to Shabbos, the 
possuk in Shemos says that it should 

be holy to us, indicating that even  
our physical pleasures are 

considered to be 
sanctified. 

 

Kedushas Levi 
 
 

Continued from page 1 

 

 


