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Weekdays
Shachris
Sunday  & legal holidays                  6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             4:35
Maariv                                      after mincha,  9:15

שבת בא
Light candles                                              4:34 PM
Mincha                                                       4:44 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45,&  4:25 PM
Maariv                                                        5:40 PM
Shabos Ends                                               5:44 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
King Shlomo writes in Mishlei 
(28:14), “Ashrei adam / Praiseworthy 
is the man who always fears, but he 
who is stubborn of heart will fall into 
misfortune.” Rabbeinu Bachya ben 
Asher z”l (14th century; Spain) 
writes: King Shlomo is instructing in 
this verse that a person should have 
a “soft heart” (i.e., the opposite of 
being stubborn). One should always 
fear that his deeds and actions are 
not up to the standard they should 
be, and he should introspect 
regarding where his deeds will lead 
him. Rabbeinu Bachya continues: 
The verse starts with the word 
“Ashrei,” which is plural. This word 
never appears in Tanach in the 
singular form, he writes. The reason 
is that a person does not deserve to 
be praised if he has only one good 
trait, but rather when he combines 
many good middot. Thus we read 
(Tehilim 1:1-1), “Praiseworthy is the 
man who did not walk in the counsel 
of the wicked, and did not stand in 
the path of the sinful, and did not sit 
in the session of the scorners, but his 
desire is in the Torah of Hashem . . .” 
We see that the verse lists many 

good traits of a person who is called 
“praiseworthy.” Our verse, too, 
encompasses several traits in that a 
person who “always fears” will weigh 
the advantages and disadvantages of 
all of his actions, he will refrain from 
bad actions, and he will do many 
good things. Why does the verse 
refer to such a person as “adam” 
rather than “ish”? Rabbeinu Bachya 
explains that “adam” comes from 
“adamah” / earth, and refers to a 
person’s baser, less spiritual nature. 
Praiseworthy is the man who 
conquers the adam aspect of his 
nature. The opposite of the 
praiseworthy person described here 
is a stubborn person. [A stubborn 
person does not examine his deeds.] 
As described in our parashah and the 
preceding ones, Pharaoh was 
stubborn. His punishment, writes 
Rabbeinu Bachya, was that, even 
when he wanted to repent, Hashem 
did not permit him to, but instead 
forced him to remain stubborn.
============================Light to the Nations
מסדיגורא זצ"ל).(מתוך "אורות ישראל" בשם הרה"ק להם...ובשבילם נברא העולם וכל האומות טפלים - היינו לישראל שהם הנקודה העיקרית חדש וראש לחדשים. וזהו "החדש הזה לכם" נתגלה כלל, אך בנקודה זו כלול הכל ואז ראש המולד, אינה אלא נקודה דקה ואין אורה כזה ראה וקדש! והענין הוא כי הלבנה בשעת הקב"ה למשה את הלבנה בחידושה ואמר לו "החדש הזה לכם" - איתא במכילתא שהראה 
=============================
In this week’s parashah, Bnei Yisrael 
leave Egypt. In the Aseret Ha’dibrot 
in Parashat Va’etchanan (Devarim 
5:15) we read, “You shall 
remember that you were a slave in 
the land of Egypt, and Hashem, 
your Elokim, took you out from 
there with a strong hand and an 
outstretched arm; therefore 
Hashem, your Elokim, has 
commanded you to make the 
Shabbat day.” In what way is 
Shabbat a reminder of the Exodus? 
R’ Ehud Rakovski-Avitzedek 
(Yerushalayim) explains: Egyptians 
believed that the source of all 
blessings was the Nile, which was in 
their backyard, and that they needed 
no connection with an external 
source of blessing, i.e., with the 
Creator. Thus, Egypt is the antithesis 
of Shabbat, which testifies to the 
existence of a Creator. He continues: 
Egyptians were involved with black 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

=========================================== 
magic, astrology, and other forces 
that conceal the identity of the only 
true power--Hashem. In contrast, 
when Moshe spoke to Pharaoh, he 
always referred to G-d by His “proper 
Name,” Y-K-V-K (which we 
pronounce “Hashem”), not by the 
Name “Elokim,” which refers to G-d 
as He appears through nature. [But 
Pharaoh replied (Shmot 5:2), “Who is 
Hashem that I should heed His voice 
to send out Israel? I do not know 
Hashem, nor will I send out Israel!”] 
Our Sages refer to Egypt as the 
“home of slaves.” This means, R’ 
Rakovski explains, that the Egyptians 
themselves were slaves--specifically, 
slaves to materialism. In contrast, 
Shabbat is the day of rest from 
materialism, a day of holiness. (Da’at 
Shabbat)
R’ Joseph B. Soloveitchik z”l 
(1903-1993) observes: The most 
amazing thing about the Exodus, far 
greater than the signs and the 
wonders, is the transformation that 
occurred to a nation of slaves. Slaves 
do not understand the idea of 
obeying laws when no taskmaster 
threatens them. Therefore, why 
would a slave obey the commands in 
our parashah such as matzah, such 
as korban Pesach, such as “You 
shall not break a bone of it,” or such 
as “You may not leave over any of it 
until morning” if no taskmaster is 
threatening? The Sages applied to 
the generation of the Exodus the 
verse (Yechezkel 16:7), “You have 
increased and grown great . . . yet 
you are naked and bare.” The 
midrash explains: The generation 
was naked of commandments. [R’ 
Soloveitchik continues:] Their life was 
a naked one, controlled by lusts and 
desires. And then there occurred the 
greatest miracle of all: “Bnei Yisrael 
went and did as Hashem 
commanded Moshe and Aharon, so 
did they do.” The slaves suddenly felt 
the duty of commandments, the 
power of a life devoted to higher 
ideas and goals. They understood 
what it means to possess spiritual 
ideals and what it means to enter into 



a covenant with the Almighty. 
Suddenly, they stood “hedged with 
roses” [a term used by the Sages to 
refer to the laws of family purity, 
which are kept in private and which 
no authority could possibly enforce. 
These laws are in contrast to the 
lust-filled life of a person who 
recognizes no laws]. No one 
threatened them with batons, no 
taskmasters ran around shouting at 
them. They could have trampled 
everything, the roses and the glorious 
flower bed. But, suddenly, they 
beheld the power and beauty of the 
roses. This transformation was a 
hidden miracle of great import. The 
Jews were able to distinguish 
between sacred and profane. 
(Festival of Freedom)

אתתי אלה בקרבוהכבדתי את-לבו ואת-לב עבדיו למען שתי ויאמר ה' אל משה בא אל פרעה כי אני 
The Midrash Tanchuma on our 
parashah opens with a description of 
the plague of Darkness. The midrash 
asks: From where did this darkness 
come? [Commentaries explain that 
this darkness was not merely the 
absence of light; rather, the Torah 
teaches that it was a tangible 
darkness that weighed down the 
Egyptians.] One answer offered by 
the midrash is that it was darkness 
from gehinnom, about which we read 
(Iyov 10:22), "The land whose 
darkness is like pitch-blackness, a 
shadow of death and without order, 
whose very light is like pitch 
blackness." The midrash continues: 
Rabbi Yehoshua ben Levi said: 
There are three sources from which 
we learn that a person must review 
his Torah learning shortly before he 
passes away. In Mishlei (22:21), we 
read, "To teach you the veracity of 
true words so that you may answer 
words of truth to those who send 
word to you." [Commentaries explain 
that one will be called upon to speak 
"words of truth," i.e., Torah, "to those 
who send word to you," i.e., to G-d, 
who sent the person here; therefore, 
one must prepare by reviewing his 
learning.] Likewise, we read in 
Kohelet (12:13), "At the end of the 
matter, when all has been heard: 
Fear G-d and keep His Mitzvot, for 
that is man's whole duty." 
[Commentaries explain: "At the end 
of the matter," i.e., life, "all that a 
person has learned will be heard"; 
therefore, one must prepare.] Finally, 
we learn this from the verse cited 

above, "A shadow of death and 
without order"--when a person 
approaches the shadow of death, he 
should give order to that which he 
learned. The midrash concludes its 
exposition of the verse from Iyov: 
Woe to a house whose windows 
open onto darkness, as it is written, 
"Whose very light is like pitch 
blackness." Commentaries explain: A 
house should be filled with light, i.e., 
Torah. Woe to a person who opens 
the windows of his house to allow in 
the darkness of gehinnom instead. 
=======================

Hey bro! Look at me
(מפי השמועה).או שאינו רוצה לראותו - חשך אפילה בעולם...כשאין אדם מסוגל לראות את אחיו מישראל,  "ויהי חשך אפלה - לא ראו איש את אחיו" - 
===========================

“Hashem said to Moshe, ‘Come to 
Pharaoh, for I have made his heart 
and the heart of his servants 
stubborn . . .’” (10:1) R’ Mordechai 
Leifer z”l (1824-1894; Nadvorna 
Rebbe) asks: How is, “for I have 
made his heart stubborn,” a reason 
for Moshe to go to Pharaoh? To the 
contrary, that would seem to be a 
reason not to go to Pharaoh! He 
explains: Pharaoh considered himself 
to be a god (see Rashi to 7:15), and 
Hashem wished to show him that, not 
only was he not a god, he was but a 
pawn in Hashem’s hands. Therefore, 
He said to Moshe, “Come to 
Pharaoh,” and tell him that “I, G-d, 
have made his heart stubborn.” Tell 
him that he had no say in the matter 
and was merely My pawn. (Divrei 
Mordechai)

וידעתם כי-אני ה'התעללתי במצרים ואת-אתתי אשר-שמתי בם ולמען תספר באזני בנך ובן בנך את אשר 
“So that you may relate in the ears 
of your son and your son’s son 
that I made a mockery of Egypt 
and My signs that I placed among 
them--that you may know that I am 
Hashem.” (10:2)  R’ Shlomo Amar  
(former Sephardic Chief Rabbi of 
Israel) asks: Who made a mockery of 
whom? Seemingly, it was 
Pharaoh--who kept promising to let 
Bnei Yisrael go as soon as each 
plague ended, but who never kept his 
promises--who made a mockery of 
Bnei Yisrael and Hashem, not the 
other way around! R’ Amar explains: 
No doubt the Egyptians did think that 
they were in control and that they 
were mocking Bnei Yisrael and Bnei 

Yisrael’s G-d. The truth, however, 
was that the Egyptians were merely 
tools in the hands of Hashem, tools 
that He used to prepare Bnei Yisrael 
to become a nation. Specifically, the 
plagues in Egypt taught Bnei Yisrael 
about Hashem’s awesome power 
and His ability to do with His world as 
He pleases. Thus, Egypt was the 
classroom par excellence for 
teaching emunah / faith to Bnei 
Yisrael. Of course, Hashem would 
not wantonly demonstrate His power 
against a nation that was not 
deserving of being dealt with harshly. 
But, the Egyptians brought this 
treatment on themselves by 
forgetting the kindness of Yosef and 
enslaving Yosef’s family with 
back-breaking labor, by killing Jewish 
babies, and by refusing to subjugate 
themselves to Hashem even after 
they saw His power. Because of 
these sins, the Egyptians deserved to 
have their hearts hardened so that 
Hashem could make a mockery of 
them and thereby teach Bnei Yisrael 
valuable lessons. (Haggadah Shel 
Pesach Mi’yamim Yamimah)
“Pharaoh summoned Moshe and 
said, ‘Go, serve Hashem, only your 
flock and cattle shall remain 
behind; even your children may go 
with you’.” (10:24) In this verse, 
which follows the plague of darkness, 
Pharaoh does not say, as he did on 
previous occasions, “Go, serve 
Hashem your G-d.” Why? R’ Moshe 
Botarel z”l (Spain; late 14th-early 
15th centuries) explains in the name 
of R’ Sa’adiah Gaon: Ancient 
Egyptians worshipped the sun. 
According to their belief, Hashem 
was “also” a god, but he was the god 
of Bnei Yisrael only, and not the most 
powerful deity. That is why, on earlier 
occasions, Pharaoh, when speaking 
to Moshe, referred to Hashem as 
“your G-d.” The plague of darkness 
shattered that false belief. Clearly, 
Hashem’s powers are superior to any 
perceived powers of the sun. Thus, 
Pharaoh now acknowledged Hashem 
and no longer thought of Him as the 
G-d of Bnei Yisrael only. (Peirush 
L’Sefer Yetzirah)
מה-נעבד את-ה' עד-באנו שמהנקח לעבד את-ה' אלקינו ואנחנו לא-נדע וגם-מקננו ילך עמנו לא תשאר פרסה כי ממנו 
We know not with what we must 
serve G-d, until we reach there 
(10:26) While we yet live in this world, 
we cannot accurately assess the 



value of our Torah learning and our 
performance of mitzvot, or even know if 
they were done only for the sake of 
heaven. It is only after we have 
reached the World to Come, the World 
of Truth, that we will know how 
faithfully we fulfilled our tasks. 
(Chidushai Harim) 

כן דברת לא-אסף ראות פניךראת פני כי ביום ראתך פני תמות ויאמר משה ויאמר-לו פרעה לך מעלי השמר לך אל תסף 
“Pharaoh said to him, ‘Go from me! 
Beware -- do not see my face any 
more, for on the day you see my face 
you shall die!’” (10:28) R’ Yitzchak 
Isaac Chaver z”l (1789- 1852) writes: 
Hashem caused Pharaoh to say this 
shortly before the Exodus so that no 
one would think that Pharaoh allowed 
Bnei Yisrael to leave out of respect for 
Moshe. Similarly, Hashem commanded 
Bnei Yisrael to publicly slaughter 
lambs-- which the Egyptians 
venerated--so that the Egyptians would 
despise Bnei Yisrael. All of this, so that 
there would be no question that the 
Exodus occurred solely due to 
Hashem’s might. (Haggadah Shel 
Pesach Yad Mitzrayim)

בארץ מצרים בעיני עבדי פרעה ובעיני העםהעם בעיני מצרים גם האיש משה גדול מאד מאת רעותה כלי כסף וכלי זהב ויתן ה' את חן באזני העם וישאלו איש מאת רעהו ואשה מזה כשלחו כלה גרש יגרש אתכם מזה דבר נא על-פרעה ועל-מצרים אחרי-כן ישלח אתכם ויאמר ה' אל-משה עוד נגע אחד אביא 
“Please speak in the ears of the 
people; let each man request of his 
fellow and each woman from her 
fellow silver vessels and gold 
vessels.” (11:2)Rashi z”l writes, based 
on the Gemara (Berachot 9b): Hashem 
said, “Please instruct them regarding 
this so that that tzaddik Avraham will 
not say that I fulfilled (Bereishit 15:13), 
‘they will serve them, and they will 
oppress them,’ but I did not fulfill (ibid. 
verse 14), ‘they shall leave with great 
wealth’.” Many commentaries ask: Is 
this the only reason Hashem has to 
keep His promise--so that Avraham will 
not complain? R’ Zvi Pesach Frank z”l 
(1873-1960; Chief Rabbi of 
Yerushalayim) answers in the name of 
R’ Mordechai Sender Kopstein z”l 
(rabbi of Radin, the hometown of the 
Chafetz Chaim): The real booty that 
Hashem promised to give to Avraham’s 
descendants was the booty they 
collected at the Yam Suf, which was 
many times greater than what they took 
with them from Egypt. Why, then, did 
He even bother giving them booty 
when they left Egypt? Because they 
did not know what would happen at the 
Yam Suf seven days after the Exodus. 

If He took them out of Egypt 
empty-handed, it would appear that He 
had not kept his promise. That is what 
He wanted to avoid by His instruction 
in our verse. (Har Zvi Ha’shalem Al 
Ha’Torah) R’ Pinchas Menachem 
Alter z”l (1926-1996; Gerrer Rebbe) 
offers another answer, and also 
answers a second question: Why does 
the midrash refer to the Patriarch as 
“that tzaddik Avraham”? He explains: 
Commenting on the verse (Shmot 
19:4), “You have seen what I did to 
Egypt, and that I have borne you on the 
wings of eagles and brought you to 
Me,” the classic Aramaic translation 
known a Targum Yonatan ben Uziel 
states that, on the night of Pesach, 
Hashem miraculously transported Bnei 
Yisrael to the future site of the Bet 
Hamikdash to offer the korban Pesach. 
This was the first time they performed 
the mitzvah of aliyah l’regel / the 
festival pilgrimage, a mitzvah which our 
Sages say we were given in the merit 
of Avraham. It turns out, then, that 
because Avraham was a tzaddik, there 
was an exodus before the Exodus. 
Hashem intended all along to give Bnei 
Yisrael riches at the “real” Exodus. 
However, He did not want there to be 
even the appearance that He did not 
keep His promise. Therefore, He asked 
Bnei Yisrael to please request gold and 
silver from their neighbors even before 
the first exodus. (Haggadah Shel 
Pesach Pnei Menachem) 
“Na / please speak in the ears of the 
people; let each man request of his 
fellow and each woman of her fellow 
silver vessels and gold vessels.” 
(11:2)  Rashi z”l writes: “The word ‘na’ 
is always an expression of entreaty. 
Here it means, ‘I entreat you to 
admonish Bnei Yisrael about this, so 
Avraham will not say, “The prophecy 
(Bereishit 15:13), ‘They shall serve 
them, and they shall afflict them,’ He 
fulfilled, but the promise, ‘And 
afterward they shall go forth with great 
wealth,’ He did not keep”.’ ” R’ Shlomo 
Amar  (Sephardic Chief Rabbi of 
Israel) quotes his son, R’ Y. Amar, as 
noting that Rashi has explained why 
Bnei Yisrael should be entreated. 
 However, the verse implies that the
entreaty was addressed to Moshe 
himself. Why? R’ Y. Amar explains: 
Halachah states that if a man says to a 
woman, “Be married to me with this 
ring on the condition that I will give you 
200 zuz,” the woman would be legally 
married even if she forgives the 
promised gift by saying, “It is as if I 
received it.” Why? Because the real 
purpose of such a promise is for 
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“harvachah” (loosely translated, “icing 
on the cake”) and is not an integral part 
of the marriage transaction. Here, 
Hashem was telling Moshe: Don’t think 
mistakenly that My promise that Bnei 
Yisrael will leave Egypt with great 
wealth was for harvachah, in which 
case you will present it to Bnei Yisrael 
as being optional. Rather, *please* 
understand that leaving Egypt with 
great wealth was an integral part of My 
promise to Avraham. (Haggadah Shel 



Pesach Mi'yamim Yamimah)
"Please speak in the ears of the 
people: Let each man request of his 
fellow and each woman from her 
fellow silver vessels and gold 
vessels." (11:2) The Gemara 
(Berachot 9a) notes that Hashem said, 
"Please speak . . ." The Gemara 
explains that Moshe was to say to Bnei 
Yisrael, "Please request gifts from the 
Egyptians." Why was it important that 
Bnei Yisrael ask for gifts? And, why did 
Hashem only request that they ask for 
gifts, rather than commanding them to 
ask. R' Avraham Yitzchak Hakohen 
Kook z"l (1865-1935; Ashkenazic 
Chief Rabbi of Eretz Yisrael) explains: 
After hundreds of years in the Egyptian 
exile, Bnei Yisrael were lowly and 
down-trodden. The nature of a person 
in such a situation is not to dream of 
"big things"; he will be more than 
satisfied if he can gain his freedom. 
However, in order to prepare Bnei 
Yisrael for the glorious spiritual future 
that lay ahead of them, Hashem 
"needed" them to think big. As a first 
step, He wanted Bnei Yisrael to want 
wealth. The Gemara explains that the 
reason Hashem wanted Moshe to 
request Bnei Yisrael to ask for gifts 
was so that Avraham Avinu would not 
say, "You kept the part of Your promise 
which said, `They will enslave them 
and they will oppress them,' but not the 
part that said, `And after that they will 
leave there with great wealth'." R' Kook 
explains: The "great wealth" to which 
Hashem referred in His promise to 
Avraham was the Torah and Eretz 
Yisrael. However, given the lowly state 
of Bnei Yisrael, Avraham might have 
complained that they were not capable 
of aspiring to spiritual goals or 
nationhood. Indeed, the Gemara 
records that Bnei Yisrael told Moshe, 
"We will be happy just to be released 
from our imprisonment." Of course, 
telling Bnei Yisrael to seek wealth can 
backfire, since they might think that 
having material wealth is an end in 
itself. Thus Hashem requested, but did 
not command, that they seek wealth, 
so that no one would mistake it for a 
mitzvah. (Ein Ayah) We are taught that 
"ma'aseh Avot siman la'banim" / the 
events in the lives of the Patriarchs 
foreshadow what will befall their 
descendants. For example, the gifts 
that Bnei Yisrael received from the 
Egyptians were foreshadowed by the 
gifts that Avraham Avinu received from 
Pharaoh (Bereishit 12:16). Indeed, this 
may have been Avraham's intention 
when he said to Sarah (12:14), "Please 
say that you are my sister, so that 

things will be good for me for your sake 
. . ." Avraham may have wanted Sarah 
to be taken to Pharaoh so that 
Avraham would receive gifts, thus 
foreshadowing the receipt of gifts by 
his children from the Egyptians. 
Nevertheless, one must ask: How 
could Avraham benefit from Sarah's 
being in such a difficult situation? R' 
Yitzchak Dadon  (Yeshivat Merkaz 
Harav) explains: Avraham knew that 
Sarah would be taken to Pharaoh in 
any event, and he was concerned that 
this would cause him to hate the 
Egyptians. Avraham, the pillar of 
chessed, had worked his entire life on 
loving every human being; how could 
he allow himself to hate an entire 
nation? Thus, if he could arrange 
things so that the Egyptians would do 
something good for him, his middah / 
trait of hakarat ha'tov / recognition of 
the good that was done for him would 
prevent him from hating the Egyptians. 
Similarly, Avraham wanted his 
descendants to receive gifts from the 
Egyptians so that they (Bnei Yisrael) 
would not hate the nation that had first 
hosted, and only later enslaved, them. 
(Haggadah Shel Pesach: Dodi Tzach 
V'adom)
Letters from Our Sages The letter 
below was written by R’ Yechezkel 
Levenstein z”l (1895-1974). Reb 
Chatzkel, as he is popularly known, 
was mashgiach ruchani of the Mir 
yeshiva in pre-war Poland and in 
Shanghai, China during World War II. 
After the Holocaust, he lived briefly in 
New York and then settled in 
Yerushalayim. In later years, he served 
as mashgiach ruchani of the Ponovezh 
Yeshiva in Bnei Brak. This letter is 
printed in Ohr Yechezkel: Michtavim, 
no. 20. (Another section of this letter 
appeared in Hamaayan two weeks 
ago.) Reb Chatzkel was particularly 
renowned for mining the story of the 
Exodus for lessons in morality and 
emunah / faith, as this letter 
demonstrates.   . . . These 
parshiyot--Shmot, Va’era, Bo, 
Beshalach--teach us to know the ways 
of the yetzer hara. On the verse (7:3), 
“I shall harden Pharaoh’s heart,” 
Ramban z”l explains that Pharaoh did 
not want to free Bnei Yisrael under any 
circumstances. He said he would 
release Bnei Yisrael only because he 
no longer had the strength to tolerate 
the plagues and he wished to free 
himself from the terrible suffering they 
caused. Therefore, Hashem hardened 
Pharaoh’s heart during the last five 
plagues so that he could tolerate them 
and, as a result, he did not send out 

Bnei Yisrael. That was his desire all 
along--not to subjugate himself to G-d. 
[Until here is a summary of Ramban’s 
words. Reb Chatzkel continues:] We 
asked: What is all the fuss about? If he 
had sent Bnei Yisrael out because of 
his suffering, would he not have been 
like one who performs a mitzvah shelo 
lishmah / not with proper intention! . . . 
Don’t our Sages say that one should 
always perform mitzvot shelo lishmah 
because, in this way, he eventually will 
perform them lishmah / with proper 
intention? The answer is that our 
Sages legitimized performing mitzvot 
shelo lishmah only by a person whose 
ultimate goal is to arrive eventually at a 
state of lishmah. Pharaoh was not 
aware of such a path and, truly, had no 
such desire. This is evident from the 
verse where Moshe and Aharon said to 
him (5:1), “So said Hashem, Elokim of 
Yisrael, ‘Send out My people . . . ,’” and 
Pharaoh responded, “Who is Hashem 
that I should heed His voice to send 
out Yisrael? I do not know Hashem, 
nor will I send out Yisrael!” This means 
that even if he had known who 
Hashem is, he still would have had no 
intention of sending out Bnei Yisrael. 
He didn’t want to subjugate himself to 
G-d and to choose truth and right. 
Therefore, he never came to see the 
truth or to choose right. The Torah is 
showing us that all of the signs and the 
wonders had no impact and brought 
him no closer to the truth, and he 
remained the wicked Pharaoh that he 
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