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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Objectively Speaking(1) 
On the day that he completes his nazir-abstinence he should bring him to 
the opening of the Ohel Moed. 
Meshech Chochmah: Who is the “he” of the second half of this pausk? 
Who is bringing whom? We have no indication that some third party is 
involved in escorting the “graduating” nazir to the beis ha-mikdosh at the 
conclusion of his nezirus-period! 
Interestingly, we also have no clue from the text about the prescribed 
length of that period. Chazal teach that if the nazir himself does not 
specify his period of abstinence, we fix it legally as thirty days. The Torah 
text itself, however, does not suggest a recommended length of term.  
Nor can there really be a standard term. The purpose of the institution of 
nezirus is hinted at in a pasuk:(2) “an abstinence of abstaining for 
Hashem.” Nezirus is meant to be a corrective – to help an individual who 
wishes to extricate himself from his lusts and pride and excess. It should 
be employed as Shimon ha-Tzadik celebrated it, as used by the shepherd 
from the south.(3) (Shimon ha-Tzadik regularly refused to take part in the 
eating of the offering of a nazir who had become tameh. He allowed one 
exception. A shepherd explained that he had knelt to draw water from a 
spring, and was taken in by reflection in the water. Pride welled up inside 
of him as he realized that he was quite good looking. To offset what he 
regarded as a threat to the humility he cherished, he vowed to become a 
nazir, and allowed his hair to grow disheveled and unattractive. Shimon 
ha-Tzadik eagerly hailed the shepherd’s motivation, and took part in his 
korban.) 
No period of time can be predicted to suffice for the person warring with 
his inner desires. Each person needs to determine for himself how long a 
period will be therapeutic, and adequate to rein in his urges. He may 
require thirty days – or a hundred. Each person’s background and 
circumstances will differ from those of the next. 
How can a person know when his goal of spiritual climbing has been 
reached? How can he determine that he has freed himself from the grip of 
the forces of his yetzer ho-ra that, unchecked, leave him desolate and 
unrestrained? When can he tell himself that his intellect exercises control 
over his lower desires, rather than the opposite? Our pasuk provides the 
answer! Our spiritual climber arrives at this destination when he is able to 
look at himself and his own needs as objectively as if he were looking at 
an unrelated third party. When he can view his situation without any worry 
of self-interest he can assure himself that he is enjoying the world 
appropriately, without engaging in excess. (Enjoy he should! Let his life-
style place him firmly in the midst of the community of Man, rather than 
standing outside of is like an ascetic. Partaking of the physical pleasure of 
this world in an appropriate, i.e., not exaggerated, manner is what Hashem 
wants us to do.) 
The abstinence of the nazir is not a spiritual summit that we are asked to 
climb. To the contrary. It is an artificial device, meant to be cure spiritual 
illness. Generally, however, abstinence is viewed more negatively that 
positively. The nazir is called a “sinner” for having denied himself that 
which HKBH permits.(4) 
This is what the Torah means by “he should bring him.” The nazir’s work 
is done when he can stand outside of himself, as it were, and look at his 
needs as if he were looking at another person. During his term of nezirus, 
he loosened the grip of his passions and desires. That allowed him to work 

on his self-awareness so that he can recognize – as no other can – how 
much is too much, or too little – for his spiritual and physical well-being. 
This necessary exercise in self-restraint and pulling back from enjoyment 
of the world comes with a price, which is also acknowledged in our 
pesukim. Every nazir (5) brings a chatas/ sin-offering as one of his 
offerings. In the course of his nezirus he loses the opportunity to perform 
some mitzvos. He cannot assist in the burial of his relatives (because he 
vowed not to become tameh); he must forego the wine of kiddush and 
havdalah (having vowed against the consumption of wine). If his nezirus-
exercise accomplishes what he designed it to do, he is praiseworthy. The 
benefit exceeds the cost. Yet, he must address the fact that he indeed paid 
a price. (This is similar to the situation of a person who is disturbed by the 
contents of a dream, and finds it calming to fast, as he would any day of 
the week. He may fast even on Shabbos. But he is instructed(6) to fast 
another day for having fasted, thus denying himself his usual forms of 
oneg Shabbos!) 
The chatas of the nazir deals with this. The nazir brings korbanos similar 
to those of the nesi’im / princes at the inauguration of the mishkan.(7) The 
inauguration-offerings of each nasi included three varieties: olah, 
chatas(8), and shelamim. The word for inauguration is chinuch, which also 
means “education.” Nezirus is an exercise in self-education. It attempts to 
teach its student how to temper an unwanted haughty spirit and diminish 
inflated material desires. The appropriate offering is therefore the offering 
of chinuch. 
1. Based on Meshech Chochmah, Bamidbar 6:13, 6:14 
2. Bamidbar 6:2 
3. Nedarim 9B 
4. Taanis 11A, according to R. Elazar ha-Kappar. 
5. I.e., not only the nazir-tameh whose days of abstinence have been to no 
effect since he must begin them anew 
6. Berachos 31B 
7. Bamidbar 7 
8. We can speculate that the chatas indicated not a confession of sin, but 
of cognizance of the power of sin, and the need to abjure it. See R. Samson 
Raphael Hirsch Bamidbar 7:16 and Shemos 29:36 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Naso – Vol. 11, Issue 36 
 לזכות עוזר ליב בן בריינא
In honor of the upcoming wedding of Nachi Klugmann and Batsheva 
Goldwasser 
This week's issue of Parsha Potpourri is dedicated in honor of the upcoming marriage of Nachi Klugmann and Batsheva Goldwasser, 
and by an appreciative reader in honor of and as a merit for me (Ozer Leib ben Bryna). Please have them in mind when reading and 
discussing this issue, and the Torah that is learned should be a merit for them and their families. At this point many of the issues in 
Sefer Bamidbar are unsponsored. Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly 
appreciated. For more information about dedications, which are $50 per issue, please send me an email. Also, if you know of a shul, 
yeshiva, seminary, or high school that would be interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. 
Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)4:22נשא את ראש בני גרשון גם הם לבית אבתם למשפחתם (  
Levi had three sons: Gershon, Kehas, and Merari. Parshas Naso 
begins by detailing the parts of the Mishkan that were carried by 
Gershon’s descendants in the wilderness, followed by a list of the 
objects that were transported by the offspring of Merari. Surprisingly, 
the parallel passage regarding the children of Kehas is found not in 
the beginning of Parshas Naso where it would seem to belong, but 
rather at the end of Parshas Bamidbar. Why is the delineation of the 
duties of the Levites divided between two different Torah portions 
instead of all being contained within the same portion? 
The Ohr HaChaim HaKadosh explains that the task of carrying the 
components of the Mishkan in the wilderness that was split amongst 
the three Levite families wasn’t considered one uniform job which 
was divided three ways. Even though each function appears to be 
an element of the overall job of transporting the Mishkan, in reality 
there were three different assignments, each with its own unique 
focus and attributes. 
The descendants of Kehas carried the holiest vessels in the 
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Mishkan, including the Aron (Ark). Since Chazal teach (Sotah 35a) 
that the Aron miraculously carried those who appeared to be 
carrying it, this job involved only minimal physical exertion. 
Gershon’s progeny were in charge of moving the Mishkan’s 
assorted curtains and coverings, while the job of the children of 
Merari was the most physically strenuous, as they were responsible 
for carrying the heavy wooden beams and planks that formed the 
Mishkan’s walls. 
Rav Aharon Yosef Rosen notes that the annual cycle of Torah 
readings requires Parshas Bamidbar to be read before Shavuos 
(Tosefos Megillah 31b), while Parshas Naso is typically read 
afterward. Our Sages describe the giving of the Torah at Mount 
Sinai on Shavuos as a marriage between Hashem and the Jewish 
people (Taanis 4:8).  
A marriage is comprised of many facets, which require different 
approaches and attitudes in order to succeed at them. When a 
groom is preparing for the actual wedding ceremony, he approaches 
it on the greatest emotional high, and just as the Aron carried those 
who seemed to be carrying it, so too he euphorically soars and 
floats to his wedding without any physical exertion. 
However, after he is actually married, the responsibilities and 
obligations of the kesubah set in, and he must work harder to 
ensure that mundane needs such as walls and a roof are provided 
for, in order to enable his home to function properly. As he gets 
older and his family grows and his business expands, the physical 
labor incumbent upon him continues to increase, but although his 
outward duties change, the underlying goal remains constant: to 
build and maintain his personal Mishkan as a place of holiness and 
sanctity. 
With this introduction, Rav Rosen explains that the Torah 
intentionally split its discussion of the duties of the three Levite 
families between Parshas Bamidbar and Parshas Naso so that they 
would be interrupted by the celebration of our marriage to Hashem 
on Shavuos. Prior to Shavuos, the Torah only records the 
responsibilities of the offspring of Kehas, who were carried by the 
Aron, just as a groom flies high to his own marriage.  
After we depart the chuppah represented by the giving of the Torah, 
we turn to Parshas Naso, which begins with the job of the children of 
Gershon, who carried the Mishkan’s walls and coverings, and 
continues to the physically challenging task of Merari’s offspring, in 
order to parallel the natural evolution of marriage, and in order to 
inspire us to elevate our mundane responsibilities by viewing them 
as our sacred part in building and sustaining our own personal 
Mishkans. 
 והביא את קרבנה עליה עשירת האיפה קמח שערים לא יצק עליו שמן

)5:15ולא יתן עליו לבנה כי מנחת קנאת הוא מנחת זכרון מזכרת עון (  
Parshas Nasso discusses the laws governing a sotah, a woman 
who is suspected of infidelity. She must bring an offering to the 
Temple, but it is unique in several respects. Her meal-offering is 
brought from barley instead of wheat, and it contains neither oil nor 
frankincense. Rashi explains that these requirements are symbolic 
comments on her actions. Her offering is brought from coarse flour 
because she acted coarsely. It is made from barley, which is 
normally used as animal feed, because she acted in a degrading, 
animalistic manner.  
Although other meal-offerings are beautified with oil and 
frankincense (Vayikra 2:1), her offering contains neither. Oil 
symbolizes light, while she acted in darkness in an attempt to 
conceal her sin. Frankincense represents the righteousness of the 
Matriarchs, but she veered from their path of piety. 
Rav Ben-Tzion Brook derives from here a refutation of a common 
mistaken attitude. People presume that they will be judged by the 
Heavenly Court based on the level they reached during their 
lifetimes. They assume that they will be rewarded for their good 
deeds and punished for their sins, but never do they entertain the 
possibility that they will be held to the strict standards of the 
righteous Chofetz Chaim, who grew to levels of piety unthinkable for 
the average person. However, Rashi teaches us that at the same 
time the suspected adulteress is punished for acting like a lowly 
animal, she is simultaneously held accountable for her failure to 
reach the high levels attained by the Matriarchs.  
Rav Shimshon Pinkus was once giving a lecture in South Africa 
about the importance of growth and change. After the lecture, a man 

came over to ask for guidance, as no matter how hard he tried to 
implement a regimen of daily Torah study, he never succeeded.  
Rav Pinkus answered him with a beautiful parable. When a person 
drives a stick-shift car, he starts out in first gear and accelerates 
until he reaches a certain speed. At this point he switches to second 
gear, until he again reaches a speed which requires him to shift to 
third gear. If the driver attempts to continue accelerating while 
remaining in first gear, he will eventually overheat his engine. 
Similarly, Rav Pinkus noted that while he had his own challenges in 
spirituality, finding time to study Torah daily wasn’t among them. 
Because his mind was in “Rabbinical gear,” the idea of passing a 
day without studying Torah was unthinkable.  
This man was stuck in “spiritual first gear.” Every time he attempted 
to “accelerate” his Torah study, his engine “overheated” and the 
project was doomed to failure. Rather than redouble his efforts to fit 
Torah study into his daily routine, Rav Pinkus suggested the better 
approach would be to switch his self-view by shifting into spiritual 
second gear. At this point the Torah study regimen would naturally 
fall into place as conducive with his new self-image. 
A person spends his time in this world trying to improve his ways; 
according to his level, he attempts to do more of the things he 
knows he should and to refrain from the actions he knows are 
beneath him. The lesson of the sotah is that a person should raise 
the spiritual bar by shifting gears and setting his sights even higher 
than he presently thinks feasible. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Torah requires (Bamidbar 5:6-7) a person who has stolen not 
only to return the stolen item but also to confess his sin to Hashem. 
The Rambam (Hilchos Teshuvah 1:1) derives from here that 
confession is an integral part of the repentance process for any sin 
which one has committed. Why did the Torah teach this obligation in 
regard to this specific sin? (Taam V’Daas)  
2) Both a nazir and a Kohen are forbidden to become impure 
through contact with the dead. Why is a Kohen, whose laws should 
be more stringent since he is born with his holiness, permitted to 
have contact with dead relatives (Vayikra 21:1-3) while a nazir may 
not (6:6)? (Mishmeres Ariel) 
3) Why are the blessings of Birkas Kohanim, which are only recited 
in the presence of at least 10 males, worded in the singular and not 
in the plural? (Darkei HaShleimus) 
4) May a Kohen who has never been married, or who was widowed 
or divorced, recite the Priestly Blessing? (Rabbeinu Bechaye, 
Mordechai Sotah 815, Shu”t Rashba 1:85, Beis Yosef and Darkei 
Moshe Orach Chaim 128, Shulchan Aruch Mishnah Berurah 
128:162, Matamei Yaakov) 
Answers to Points to Ponder: 
1) Rav Moshe Shternbuch suggests that when a person confesses 
his sins, there is a danger that he may only go through the external 
motions without truly internally regretting his actions. To combat this 
natural tendency, the Torah teaches the mitzvah of confession in 
conjunction with returning a stolen object. This is a mitzvah that one 
cannot perform only superficially, as it is clear that one may only 
repent the sin of stealing by returning the stolen object and 
completely rectifying the consequences of his sin. This teaches us 
that our confessions regarding other sins must similarly emanate 
from a genuine feeling of regret for our actions and a true desire to 
completely eradicate the negative consequences of our sins. 
2) Rav Shmaryahu Arieli writes that this teaches that as important 
as yichus (distinguished lineage) is in Judaism, this teaches us that 
one’s own accomplishments are even more valuable. A Kohen is a 
Kohen in the merit of his ancestors, not because he earned the 
position. As such, he is subject to certain restrictions against contact 
with the dead, but he is permitted to have contact with dead 
relatives, as it is only through his family that he has his status as a 
Kohen. A Kohen Gadol and a nazir, on the other hand, do not have 
their status due to their forefathers, but through their own actions. 
Because their positions are obtained in their own merits, they are 
actually on a higher level than the Kohen who is born into his 
position, and as such, they are forbidden to have contact even with 
dead family members. 
3) Rav Shloma Margolis suggests that the blessings are given in 
the singular to hint that blessing is most prevalent when there is 
achdus (togetherness) and the community is united as one. 
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Alternatively, even if some of the people aren’t deserving of the 
blessings, the individuals who are will still receive them. 
4) The Mordechai writes that a Kohen who isn’t married should not 
say the Priestly Blessing. The Gemora in Yevamos (62b) teaches 
that an unmarried person lacks joy, and it is appropriate for one 
giving a blessing to be happy. The Darkei Moshe questions this 
opinion in light of the law that a minor may not say the Priestly 
Blessing. It should be unnecessary to exempt a minor since he is 
already exempt for the reason that a minor cannot get married. He 
answers that a minor does not yet feel sad over the fact that he is 
unmarried and therefore needs his own unique exemption. The 
Rashba writes that he never heard this opinion from any of his 
teachers or saw it in any work. Although it may have roots in 
Aggadic teachings, its omission from the Gemora means that this is 
not normative law. The Beis Yosef suggests that while it is difficult 
to exempt somebody from a Biblical mitzvah for a reason not 
mentioned in the Gemora, one who wants to rely on the Mordechai 
may do so by leaving the synagogue before the Kohanim are called. 
He adds that after further thought, it is clear that an unmarried 
Kohen should ascend to say the blessing if there are other Kohanim 
present, and he may do so even if there aren’t. Rabbeinu Bechaye 
agrees with the Mordechai, but for a different reason. He writes that 
an unmarried person is incomplete, and only one who is complete 
should give blessings. The Matamei Yaakov notes that according to 
this explanation, the question of the Darkei Moshe remains 
unanswered, for the rationale of his answer does not apply. As a 
matter of practical law, the Shulchan Aruch rules that an unmarried 
Kohen should say the Priestly Blessing. The Rema quotes the 
dissenting opinion but writes that the practice is to say it, although 
he adds that it is permitted to leave the synagogue before the 
Kohanim are called. The Mishnah Berurah explains that although 
an unmarried Kohen may lack joy, he is still not sad and can 
therefore bless. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Nasso – Are You Hearing Voices? 
“When Moshe entered the Ohel Mo’ed (the Mishkan) to speak with Him, 
he heard the Voice speaking to him from atop the cover that was on the 
Ark of Testimony” (Bamidbar 7,89).  Rashi comments that the Voice was 
as powerful as the Voice heard at Har Sinai, yet it could not be heard 
outside of the Mishkan. 
Rav Moshe Feinstein asks why such a loud voice was necessary if it could 
not be heard outside the Mishkan.  He explains that the Voice that Moshe 
heard in the Mishkan was the same voice of Hashem heard at Har Sinai, 
but only Moshe heard it.  The Voice of Har Sinai continues to resonate ad 
infinitum, but very few people can hear it.   
We are aware that from a scientific standpoint there are many sounds 
constantly being produced but that many of them cannot be heard either 
because they are coming from very far away or their volume is very low or 
because their frequency is not within the range audible to human beings.  
Nonetheless, they are still there.  (Perhaps if a tree falls in a forest when no 
one is around to hear it, it really does create a “sound.”) 
In Pirkei Avos (6,2) it sates, “Every day a voice emanates from Har 
Chorev proclaiming and saying, ‘Woe to the people because of the 
disgrace of the Torah.’”  Now, I have not heard this voice and I don’t 
know anyone who has.  Nonetheless the voice is indeed there.  Perhaps 
there are great and devout people – people who can feel the pain of the 
Shechina due to the neglect of Torah study – who can hear this voice.   
There are a number of other such instances described by Chazal regarding 
voices. Chazal are teaching us that these “voices” represent messages that 
the spiritually astute person should detect.  Whether one can actually 
audibly hear the message or whether one “hears” it in a metaphorical 
sense, the result should be the same: to react accordingly. 
We are constantly bombarded with a cacophony of “sounds”.  Familiar 
voices, lessons, speeches, advertisements, music, non-verbal messages, 
lashon hara, cries for help and so on.  We must not only fine-tune our 
hearing to pick up these vital messages, but we must also cultivate a lev 
shomei’a – a heart that hears.  There are messages from Hashem exhorting 
us to draw closer to Him, to bring His children closer to Him and to daven 
for Moshiach.  There are messages from the people around us to draw 

closer to them, to hear their unspoken feelings and to share in their joys or 
in their pain. 
We must be able to filter out the negative noises and learn to detect the 
less audible sounds.  It is these voices, which when heard and acted upon, 
can bring us closer to other people and closer to Hashem. 
To subscribe to this weekly D’var Torah email rabbi.caplan@gmail.com  
 

HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 23 No. 36 
This issue is sponsored l'iluy Nishmos 
ì"æ ìøô øúñàå ùøéä éáöî úá íéøî 
ì"æ äîéñå ïîìù áéì ïá ÷çöé 
t.n.tz.v.h. 
Parshas Naso - Favouritism - Two-Ways 
G-d will lift His Face to you (favour you) and grant you peace" (6:26). 
The Gemara in B'rachos (Daf 20b) records a dialogue between Hakadosh-
Baruch-Hu and the angels in which the latter queried this Pasuk, based on 
the Pasuk in Eikev, which states that 'He does not favour anybody (in 
judgement) and does not accept bribes' (Eikev 10:17)? 
To which He replied "How can I not favour Yisrael, considering that I 
wrote in My Torah (Ibid., 8:10) "You shall eat and be satisfied and bless 
Me", yet they are particular with themselves and bless Me over a k'Zayis 
(according to Rebbi Meir) and a k'Beitzah (according to Rebbi Yehudah)'? 
If Yisrael go li'fnim mi'shuras ha'din (beyond the letter of the law), then 
Hashem too, will go beyond the letter of the law. If we favour G-d by 
doing more than what He demands of us, then He will respond in kind 
('Midah k'neged midah') and shower us with blessings even when we do 
not deserve them. 
The Medrash carries this idea still further - when it describes how a poor 
family, sitting round the table with insufficient food to satisfy their hunger, 
yet not only do they not complain about the food that they do not have, 
they bless G-d for the food that they do have! Besides blessing Him even 
though the Torah has exempted them from doing so, they suppress the 
natural tendency to complain in the process. They have turned a potential 
curse into a blessing. In so doing, they follow in the footsteps of Avraham 
Avinu at the Akeidah, who displayed absolute faith in Hashem, 
overcoming the obvious inclination to question Him over His 'strange' 
command. 
Faith, like optimism, is based on the ability to perceive as half-full as 
opposed to half-empty, with the result that one blesses Hashem for His 
goodness rather than complain about what one lacks. 
R. Chayim from Valozhin, commenting on the initial Chazal 'they are 
particular with themselves, explains that it is only with themselves that 
they make do with little. In that case, the Torah is talking about people 
who eat modesty, but who spare nothing when it comes to others. When 
they give Tzedakah, they give with an open hand, and when they have 
guests, they entertain them lavishly. This is based, not on inconsistency, 
but on serving their Creator Lifnim mi'shuras ha'din - both in the realm of 
bein Adam la'Mokom and in that of bein Adam la'chavero. The former, 
with regard to "Kedoshim tih'yu" - the Mitzvah to abstain from excesses, 
as the Ramban explains; the latter, with regard to displaying one's love 
towards one's fellow-Jew - by helping him with an open hand and an open 
heart. 
The long and short of it is that, someone who consistently strains to fulfill 
G-d's Mitzvos to his utmost capacity will invoke a similar reaction from 
G-d. Because when you go with Him beyond the letter of the law, you will 
find that He goes beyond the letter of the law with you! 
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Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Nosso - Bs"D 
Please send your answers and comments to: Sholom613@Rogers.Com 
1) Ch. 4, v. 32: "U'v'sheimos tif'k'du" - Whom or what was appointed 
by name? 
2) Ch. 5, v. 20: "V'AT ki sotis" - The word "v'at" seems totally 
superfluous, as the Kohein is addressing the "sotoh." What need is there 
for this pronoun of direct address? 
3) Ch. 5, v. 15: "V'heivi ho'ish es ishto el haKohein" - If we are in 
doubt if a wife was faithful to her husband, why don't we simply approach 
this as we do to all doubts? The woman has a status of kashrus unless 
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proven otherwise. If there are witnesses to her sinning, then she is guilty 
and is punished accordingly. If there are no witnesses then she should be 
considered innocent. Why does the Torah create a new status of doubt, 
carrying in its wake restrictions on their marital relations, and entailing a 
complicated ritual that includes erasing of Hashem's Holy Name and the 
bringing of sacrifices? 
4) Ch. 7, v. 3: "Sheish eglos TZOV" - What is the translation of the word 
TZOV? 
5) Ch. 7, v. 13: "V'korbono" - Since Nach'shon was the first to bring the 
donations and sacrifices for the dedication of the Mishkon, why do we 
have a connecting Vov at the beginning of this word? It would seem to 
indicate that he was not the first to bring a dedication sacrifice. 
Answer to questions on Parshas Bmidbar: 
1) Ch. 1, v. 42: "Bnei Naftoli" - Why is the word "bnei" without a 
La'med before it, contrary to the La'med prefix we find by all the other 
tribes? 
1) The Baal Haturim answers that this points out that the tribe of Naftoli 
had a dearth of males, while all the other tribes had a majority of males. 
2) Other commentators say that the missing La'med indicates the exact 
opposite. 
3) The Chid"o answers that a La'med indicates that the count of people is 
TO a specific tribe. A total of the population of the whole nation was had 
by counting the half-shekels, and the tribe by tribe census informed them 
as to how many people belonged to each tribe. The tribe of Naftoli was 
tallied last. There was really no need to count them, as their sum was 
known through subtracting the sum total of all the other tribes from the 
total of the nation, which they knew through the shekels. Therefore, the 
La'med is left out, indicating, "Bnei Naftoli," their total was known 
automatically, even without a tribal count. 
2) Ch. 1, v. 53: "V'haL'viim yachanu soviv l'Mishkan ho'eidus" - The 
area occupied by the L'viim is called "machaneh L'vioh." People who have 
certain types of "tumoh" may not enter this area, and if they are already in 
it, they are to be sent out (see Bmidbar 5:2). Included in this list is a "baal 
keri." If so, how did the L'viim have marital relations with their wives? 
The Meshech Chochmoh answers that within "machaneh L'vioh" there 
were two areas with different halachic statuses. The area closer to the 
Mishkon was restricted as mentioned above, but there was a second area 
that was outside the inner one that had no such restriction. It was in this 
area that the homes of the L'viim were placed. 
3) Ch. 2, v. 20: "V'olov matteh Menasheh" - Why by the other tribes 
who were mentioned after the "degel" head does it say "v'hachonim olov," 
and here the word "v'hachonim" is skipped?" 
1) The R"I in the Moshav Z'keinim asks this and answers that this 
indicates that Menasheh and Efrayim are to be viewed as one, as they are 
both descendants of Yoseif. 
2) Alternatively, he answers that this indicates that for all other tribes there 
were individual rivers flowing into their parcel of land, but Menasheh and 
Efrayim shared one. 
3) The Rokei'ach answers that all other tribes had bodies of water 
separating their land portions while Efrayim and Menasheh had nothing 
separating theirs from each other. It seems that this is indicated by 
translating "v'olov" quite literally as "and UPON him" since these two 
tribes were physically closer to each other than any other tribes were. 
4) The Meshech Chochmoh answers that the verse is indicating that 
eventually Menasheh will surpass Efrayim in population, hence the word 
"v'olov." This will take place when counting the new generation of bnei 
Yisroel who will enter Eretz Yisroel, a fulfillment of "v'yidgu lorov 
b'kerev ho'oretz" (Breishis 48:16). In our parsha Efrayim's population was 
40,500 against Menasheh's 32,200, while in parshas Pinchos, Efrayim's 
population was 32,500 against Menasheh's 52,700. 
4) Ch. 3, v. 39: "Kol p'ku'dei haL'viim ...... kol zochor mi'ben chodesh 
vomaloh shnayin v'esrim o'lef" - The census of all the other tribes was 
from the age of twenty years and older. The count of the L'viim was from 
the age of a month and older. Yet the L'viim had the smallest population of 
all the tribes. Why? 
Ten explanations for this phenomenon are offered: 
1) Some of the L'viim had the responsibility to carry the holiest of the 
Mishkon vessels. If they were not treated with proper respect it would 
bring about their death (Rashi on Breishis 29:34 - Also see Yalkut Shimoni 
on Yeshayohu remez #298). Some raise a question on this explanation, as 
the counting in our parsha is before the tasks were allotted. However, we 
can say that because the future held this awesome responsibility, it was an 
indication that the L'viim were on an elevated level, closer to Hashem than 

any other tribe. Therefore any other shortcoming in their spiritual 
responsibilities were also dealt with harshly, as is derived from T'hilim 
50:3, "usvivov nisaroh m'ode." 
2) The population explosion of the bnei Yisroel in Egypt was nothing short 
of miraculous. The Torah says, "kaa'sher y'anu oso kein yirbeh," - as they 
pained the bnei Yisroel, so did they multiply. The increase in the number 
of bnei Yisroel was proportionate to their suffering. Since the tribe of Levi 
was not subjugated to slavery, as per M.R. Shmos 5:16, they did not 
multiply in a miraculous manner. (Ramban) 
3) Our patriarch Yaakov expressed himself with negative terms towards 
Shimon and Levi (Breishis 49:5,6,7). This caused a limitation in their 
growth. Shimon's limitation takes place at the later counting (Bmidbar 
26:14). (Ramban) 
4) The L'viim were the spiritual leaders of the bnei Yisroel from the 
earliest days in Egypt. Their total immersion in Torah weakened them 
physically, "Torah ma'teshes kocho shel odom" (gemara Sanhedrin 26b). 
Because they were physically weak they reproduced in a limited manner. 
(Tzror Hamor) 
5) The need for the bnei Yisroel to be a large population was so that when 
they would enter Eretz Yisroel they would occupy a large area so that they 
would not be overpowered by wild animals, "pen tirbeh o'lecho chayas 
haso'deh" (Dvorim 7:22). Since the L'viim would not inherit a large parcel 
of land and in the main would reside close to the Beis Hamikdosh, there 
was no need to have a large number of L'viim. (Abarbanel) 
6) Since the L'viim were to reside around the Mishkon compound, they 
were similar to the angels that descended onto Har Sinai at the time of the 
giving of the Torah. (This is well understood according to the explanation 
of the Ibn Ezra on Shmos 19:13 that the sanctity of Har Sinai was 
transferred to the Mishkon.) Since the number of angels who descended 
onto Har Sinai was 22,000, as per the verse in T'hilim 68:18, "Rechev 
Elokim ribosayim alfei shinon," so too, the number of L'viim in the desert 
was 22,000. (Kabalistic writings) 
7) The gemara Sotoh 12a relates that Amrom, the recognized leader of the 
bnei Yisroel, divorced his wife rather than reproduce and have his children 
thrown into the river. All others followed suit and did the same. "All 
others" means all from the tribe of Levi only, as they did not have the 
slave mentality. They were not ready to attempt to evade the Egyptians by 
giving birth in the fields and leaving their children there, as did the rest of 
the bnei Yisroel. They remained divorced from their wives for many years 
and therefore had a limited population. Amrom took back his wife shortly 
after he divorced her because of the prophecy of his daughter Miriam, as 
related in the above-mentioned gemara. (Ohr Hachaim Hakodosh and Kli 
Yokor) 
8) If the L'viim were to multiply as greatly as the other tribes, when they 
would all live in Eretz Yisroel the L'viim would become an unbearable 
burden upon the other tribes, as they are involved in serving Hashem and 
are supported by everyone else. As well, more or larger parcels of land 
would have to be cut out of the other tribes' inheritance to supply them 
with land for housing. (Meshech Chochmoh) This opinion is mentioned in 
the Kli Yokor and he resoundingly disagrees with it. 
9) Whatever is more dear, its development is more complicated and more 
difficult to come to fruition. The tribe of Levi, the spiritually chosen of 
Hashem, was therefore a limited group. (Haa'meik Dovor) 
10) Rashi on Bmidbar 26:5 says that the Canaanites claimed that the bnei 
Yisroel were not of pure stock, reasoning that if the Egyptians were 
masters over the men, surely they lorded over their wives. The extreme 
population explosion of the bnei Yisroel clearly counters this claim since 
the gemara Avodoh Zoroh 54b says that if one were to commit adultery 
with a woman, by right the woman should not get pregnant, as a sin was 
committed. However, Hashem allowed the world to proceed by the "laws 
of nature" and it is possible to become pregnant even through an act of sin. 
This reasoning preempts a population explosion brought about by adultery. 
It is with difficulty that Hashem allows a pregnancy, but He would not 
allow multitudes beyond the "laws of nature" to be conceived in sin. 
Therefore the population explosion of the bnei Yisroel counters the claim 
that the Egyptians sinned with the bnos Yisroel. 
This is an insight into "V'chaa'sher y'anu oso kein yirbeh " (Shmos 1:12). 
The more the Egyptians pained the bnei Yisroel and lorded over them, the 
more the bnei Yisroel multiplied, testimony that the bnei Yisroel were not 
sired by the Egyptians. Since the bnei Levi were not enslaved by the 
Egyptians, as per M.R. Shmos 5:16, there never was a claim that their 
wives were misused by the Egyptians. Since there was no such claim there 
was no need for the miracle of extreme population growth. This is also 
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why the L'viim were counted separately (1:49), as they needed no proof 
for their pure lineage, as stated, "V'haL'viim l'ma'tei avosom" (1:47). 
(Adapted from the words of the Sha"ch and the M'lo Ho'omer) 
Please Note: It is worthwhile to see many of the above commentaries at 
the source, as they fill in more details. As well, we find in Divrei 
Hayomim 1:23:3 that the L'viim increased in number in Eretz Yisroel 
more than any other tribe. According to some of the above-mentioned 
answers this is most difficult to explain. 
5) Ch. 4, v. 6: "V'somu badov" - Why is there a need to place the staves 
into the rings of the Holy Ark before transporting it? How were they ever 
allowed to be removed? Doesn't the Torah prohibit the removal of the 
staves in Shmos 25:15 with the words "lo yosuru mi'menu?" 
1) The Ibn Ezra answers that "V'somu badov" refers to placing the staves 
onto the shoulders of the carriers, and not to placing the staves into the 
rings. 
2) The Ramban and Baalei Tosfos say that while the Holy Ark was in 
place inside the Holy of Holies, the staves were pulled forward to create a 
slight bulge in the curtain, the "poroches." When it came time to transport 
the Holy Ark, the staves were set in a position that the Holy Ark be evenly 
centred, allowing for convenient transport. 
3) There is an opinion brought in Tosfos on Yoma 72a that there were two 
sets of four rings attached to the Holy Ark, one set of four above the 
second set. The prohibition in Shmos 25:15 refers only to the staves placed 
into the upper set of rings, and our verse refers to placing a second pair of 
staves into the lower four rings for transportation purposes. There is no 
prohibition of removal of this second pair. As a matter of fact they are only 
attached for transportation purposes. This interpretation is strongly 
indicated by the words "U'shtei tabo'os" in Shmos 25:12, the stress being 
on the seemingly extra Vov in this word. This seems to tell us that in 
addition to the first four rings, there are also another two and two rings, 
totaling eight. Rashi and the Ibn Ezra go to some length to explain this 
Vov according to the more popular opinion that there were only four rings 
and two staves in total. 
4) The Rivo in the name of Rabbi Moshe of Kutzi says that "lo yosuru" 
means to make staves that are so thick that they will fit very tightly into 
the rings. That way, once they are centred there will be no forward shifting 
of the Holy Ark when being carried downhill, and no reverse shifting 
when being carried uphill. The verse would be telling us a description of 
how to make the staves and not a prohibition. However, this extrapolation 
is not true. Even if the intention of the verse is as mentioned in the name of 
Rabbi Moshe of Kutzi, nonetheless, there must also be a prohibition. The 
mishnoh in the third chapter of Makos says that if one intentionally 
removes the staves of the Holy Ark, he has sinned and is liable to receive 
lashes for this transgression. 
5) Another answer from the Ibn Ezra is that there is no prohibition to 
remove the staves to allow for the Holy Ark's being covered with the 
"bigdei hasrod" for transportation. A Gutten Shabbos Kodesh 
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Chasidic Insights 
Chasidic Insights Parshas Nosso From 5763 Bs"D 
For sponsorships and advertising opportunities, send e-mail to:Sholom613@Rogers.Com 
Ch. 4, v. 22: "Nosso es rosh bnei Gershon gam heim l'veis avosom" - 
Even those who are chased away, "gerushin," lacking merits, can become 
elevated through "beis avosom," a drive to reach the level of our 
Patriarchs. (Rebbe Reb Shmelke of Niklosburg) 
Ch. 4, v. 22: "Gam heim l'veis avosom" - It is insufficient to rest upon 
one's ancestral laurels. One is required to have his own merits. Besides 
their "beis avosom" there must also be "gam heim." (Rabbi Shraga Yo'ir in 
Aron Eidus) 
Ch. 4, v. 26: "V'eis kol asher yei'o'she lo'hem v'ovodu" - A person 
should accept all that happens to him with equanimity. Even difficulties 
should not impact upon his service of Hashem, "v'ovodu." (Rabbi Shmuel 
of Slonim in Divrei Shmuel) 
Ch. 5, v. 2: "Vishalchu min hamacha'neh" - Those who are sent outside 
the encampment cannot properly fulfill their responsibilities, as many 
mitzvoh involve dealings with others. We are therefore enjoined to act as 
their agents to do their mitzvos. "Vishalchu," and we become agents for 
"mn hamacha'neh," those who are sent out. (The Holy Admor of Satmar 
zt"l) 
Ch. 5, v. 6: "Mikol chatos ho'odom" - When a person does any of the 
sins, it stems from "Odom," primary man. When he sinned he brought the 
drive to sin into this world. (Noam Elimelech) 
Ch. 5, v. 7: "Es chatosom asher ossu v'heishiv es ashomo b'rosho" - 
When one repents he also has to get to the source of the sin, his thought 

process, "es ashomo b'rosho." (Rabbi Avrohom yisochor of Radomsk in 
Chesed l'Avrohom) 
Ch. 5, v. 10: "V'ish es kodoshov lo y'h'yu" - A person only is left with 
that which he sanctifies. (Rabbi Menachem Mendel of Vizhnitz in Tzemach 
Tzadik) 
Ch. 5, v. 12: "Ish ish" - Rashi says that the repetition teaches us that the 
wayward woman has shown infidelity to two men, her husband and 
Hashem, who is "ish milchomoh." Why is this expression used to describe 
Hashem? This woman has sinned not only against her husband, but also 
has misused her lust for another man. She should have overpowered this 
drive and won the WAR against her inclination. Instead she lost the war 
and sinned. (Rabbi Zvi Hersh of Nadvorna in Tzemach Hashem l'Zvi) 
Ch. 5, v. 13: "V'hee lo nisposoh" - In a similar vein to the previous 
offering: Even though the evil inclination has urged her to sin, she was not 
forced, i.e. she still had free will. The urge to sin was sent so that she 
should overcome it. (Rabbi Moshe of Pshevorsk in Ohr Pnei Moshe) 
Ch. 5, v. 21: "Yi'tein Hashem osoch l'oloh" - Even though the Kohein 
invokes a curse upon the woman if she sinned, the Name of mercy, 
Hashem, is used. This is because if she has sinned and does not admit it 
and goes through with the "sotoh water" procedure, a great sanctification 
of Hashem's Name will come about. (Kedushas Levi) 
Ch. 6, v. 2: "Ki yafli lindor" - The marvel of this act is that a person is 
willing to prohibit even more than the Torah already restricts. (Ohr 
Hachaim Hakodosh) A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Oroh V'simchoh - Meshech Chochmoh On Parshas Nosso Bs"D 
Ch. 7, v. 13: "Kaaras kesef achas shloshim u'mei'oh mishkoloh mizrok 
echod kesef shivim shekel b'shekel hakodesh SHNEIHEM m'lei'im" - 
The Targum Yonoson ben Uziel says that the "k'oroh," the plate had a thin 
wall, while the "mizrok," the bowl, had a thick wall. How does he know 
this? 
The GR"A says that the gemara Yoma 62b derives from the word 
"SHNEI" (Vayikroh 16:5) that the two goat sacrifices of Yom Kippur must 
be similar. Here we also have the word SHNEI in "SHNEIHEM m'lei'im." 
This teaches us that the two vessels are equal. The "k'oroh" had almost 
twice as much silver in it as the "mizrok." How then could they be equal? 
The GR"A answers that they have equal volume of content. This could 
only be true if the vessel made of 130 coins of silver weight was created 
with a very thick wall, and the vessel made of 70 coins of silver weight 
was created with a thinner wall. 
The Meshech Chochmoh says that with this we can understand a difference 
in the description of the vessels. When describing the weight of the thick-
walled "k'oroh" the Torah gives us the weight as 130 without mentioning 
that it refers to 130 SHEKEL COIN weights, and when describing the 
description of the "mizrok" the Torah says "70 SHEKEL B'SHEKEL 
HAKODESH." The "mizrok" was made with a thin wall which was the 
thickness of the original shekel coin. Since a characteristic of the original 
coin was maintained, the Torah mentions SHEKEL. The "k'oroh," 
however, was created with a very thick wall, approximately double the 
thickness of a shekel. Since there was no vestige of the original shekel, the 
Torah only mentioned the number without mentioning the coin. 
Haftorah: 
Shoftim Ch. 13, v. 5: "U'moreh LO YAA'LEH AL ROSHO ki nzir 
Elokim y'h'yeh hanaar min habo'ten," - v. 7: "Ki nzir Elokim y'h'yeh 
hanaar min ha'beten AD YOM MOSO" - Verse 5 contains the words of 
the angel to the wife of Monoach, and verse 7 contains the words of 
Monoach's wife to her husband. There are two noticeable differences 
between the two verses. In verse 5 the angel mentions that a razor shall not 
go upon the newborn child's head, but he leaves out that the child will be a 
nozir until his death, while the wife of Monoach relates to her husband that 
the child will be a nozir from the womb until his death, but leaves out that 
a razor shall not go upon his head. 
The Meshech Chochmoh says that the angel was telling her the laws of a 
nozir from birth. Therefore he mentioned that a razor shall not be used on 
the child's head as per Bmidbar 6:5. There was no need to mention that the 
status of nozir would continue until his death. The wife of Monoach, on 
the other hand, had divine inspiration in her words and said that he would 
be a nozir until his death, and although he may not have been permitted to 
have his hair cut, in fact, his hair would eventually be cut, shortly before 
his death, as we see in Shoftim 16:19. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Nosso 
Ch. 5, v. 4: "Va'y'shalchu osom el michutz lamacha'neh kaasher 
di'ber Hashem" - And they sent them out of the encampment just as 
Hashem commanded - The verse stresses that the motivating factor was 
the command of Hashem and not the natural tendency to quarantine 
someone who has a communicable disease. (Divrei Avrohom) 
Ch. 5, v. 6: "Ish o ishoh ki yaasu" - A man or a woman when they will 
do - Since the verse says "o," or, shouldn't the verse have followed through 
with the singular "yaa'seh"? This teaches us how far reaching theft can be. 
Possibly, the victim will be left destitute and in turn he will turn to theft or 
lying to bring in some desperately needed income. 
Thus the thief's sin becomes a multiple sin. (Ohel Yaakov) 
Ch. 5, v. 6: "Mikol chatos ho'odom" - Of all the sins of the man - 
Ramban explains that the word "ho'odom" refers to the sin of denying a 
debt, a sin between man and man. When the verse continues with "limol 
maal baShem," this refers to his not only denying the debt, but also 
swearing falsely to that effect. This is a sin between man and Hashem. 
The Baal Haturim explains our verse and following verses homiletically, 
starting with an explanation of the juxtaposition of our verse after the 
command to send a leper, a body-fluid defiled person, and a defiled by 
corpse person out of different levels of the bnei Yisroel's encampment. 
"Chatos hoODOM refers to the sins of ODOM Horishon, primary man. 
He, his wife, and the serpent sinned with the tree of knowledge, and all 
three were punished. The M.R. Breishis 20:4 says that the snake was 
afflicted with leprosy. The gemara Eiruvin 100b says that the woman was 
afflicted with body-fluid discharge called "zivoh," and mankind was 
punished with death. In the same order as their punishments are mentioned 
in the Torah, we also find that lepers, body-fluid defiled people, and 
corpse defiled people are sent out of encampments. The Torah mentions 
sending out male and female, just as Odom and Chavoh were sent out of 
Gan Eden. In the following chapter the Torah deals with the wayward 
wife, reminiscent of the snake's having relations with Chavoh (see gemara 
Shabbos 146a). Just as the unfaithful wife's thigh falls away (5:21), so too 
the snake lost its legs (Breishis 3:14, M.R. 20:5). The following chapter 
deals with the "nozir," who vows to abstain from grapes and grape 
derivatives, because the fruit Odom ate was fruit of the grapevine (M.R. 
15:7). 
Ch. 5, v. 6: "Mikol chatos ho'odom limol maal baShem" - Of all the 
sins of the man to transgress a sin in Hashem - When a person sins against 
another person it is also a sin against Hashem, Who commanded us to 
behave properly with each other. (M'oroh Shel Torah) 
Ch. 5, v. 8: "Ho'oshom hamushov laShem laKohein" - The guilt 
payment that is returned to Hashem is to the Kohein - In verse 10 the 
Torah tells us that what one gives to the Kohein is the Kohein's. This 
seems quite obvious. See the explanations of Rashi, Rambam, Rashbam, 
Ibn Ezra, and Sforno. The Meshech Chochmoh says that the last words of 
verse 10 are connected to our verse. When one steals from a convert, 
denies his owing him by oath, and then the convert dies and leaves over no 
heirs, when the thief admits his sin, the repayment goes to Hashem, Who 
in turn gives it to the Kohanim. A person who owes this debt might think 
that since he has to give the Kohein certain tithes, such as "trumoh," that 
he has the right to pay off his debt with "trumoh." Verse 10 tells us that 
"asher yakrivu laKohein LO yi'h'yeh," that which one must anyhow give 
the Kohein, is the Kohein's, i.e. must be given to the Kohein independent 
of the repayment. 
Ch. 5, v. 10: "V'ish es kodoshov lo yi'h'yu ish asher yi'tein laKohein lo 
yi'h'yeh" - And a man his holy items will be his a man who will give to 
the Kohein to him it will be - This literal translation emphatically calls 
out for an explanation of this enigmatic verse. Rashi says that the first half 
tells us that the Yisroel who gives the Kohein his tithes has a level of 
ownership in the object, and that is that he may give the tithes to the 
Kohein of his choice. The second half of the verse is a blessing. He who 
gives all items that the Torah requires of him to give to the Kohein will 
have much wealth. These two thoughts seem to be independent one of 
another. Rabbi Shimon Sofer connects the two halves of the verse. The 
first half of the verse is to be explained as Rashi does. The gemara Gitin 
82, based on the ruling that the original Yisroel owner has ownership of 
the choice of whom to give it to, says that therefore if the owner doesn't 
actually give the item to a Kohein, but instead designates a person to 
accept the item as an agent of a specific Kohein, upon the agent's receiving 

the item it belongs to the Kohein, even though the agent was not 
designated by the Kohein. This is called "zochin l'odom shelo b'fonov," - 
we may bring a benefit to a person even without his knowledge. 
We now have a connection between the two halves of our verse. Note that 
the second half of the verse does not say that one who GIVES to the 
Kohein it is his, but rather, one who WILL GIVE. The verse first says that 
the original owner has the right to designate the recipient. Therefore he 
may also designate an agent to act on behalf of the Kohein to receive the 
item. Thus, even if the item was not given to the Kohein, but WILL BE 
GIVEN to him, it is already his, as per the dictum, "zochin l'odom shelo 
b'fonov." The words "lo yi'h'yeh" in the present tense seem to be a bit 
problematic according to this insight, as the point is that upon the agent's 
receipt the item is immediately the Kohein's, not that it WILL BE his. 
Ch. 5, v. 31: "V'nikoh ho'ish mei'ovone" - And the husband is 
cleansed of sin - His sin is that he wrongly suspected his wife of infidelity, 
"chosheid bich'sheirim." The reason he is cleansed is that his wife was at 
fault, behaving in a very improper manner, even though she did not 
actually commit adultery. (Sforno) 
Ch. 6, v. 11: "V'chi'per olov mei'asher choto al hano'fesh" - And he 
shall cleanse him from his spiritual sin - What spiritual sin is there in 
refraining from imbibing in wine? The "nozir" may not make "kidush" or 
"havdoloh" on wine. (Noam M'godim) 
Ch. 7, v. 11: "Nossi echod la'yom nossi echod la'yom" - The gemara 
Brochos _ _ relates that Rabbi Elozor ben Azarioh was offered the position 
of head Rabbi at a very young age. He did not immediately accept, as he 
assumed that since he was so very young he would quickly be deposed, 
and was only being offered the position on a stopgap basis until an 
appropriate mature candidate would be found. He asked his wife if it 
would be worthwhile for him to take the position only to be thrown out 
shortly thereafter. She responded with a parable. It is worthwhile for a 
person to use a luxurious goblet today even though it will be broken 
tomorrow. This is alluded to in these words of our verse. Be a leader for a 
day even though tomorrow there will be another leader. (N'siv Ha'yosher) 
Ch. 7, v. 14: "Kaf achas asoroh zohov" - One bowl the weight of ten 
gold coins - The Chasam Sofer related that in the days of king Carlos the 
6th there was a shortage of gold in the mint. The king told the officer in 
charge of Carlos's "Fort Knox" to take gold that had no identifying imprint 
and use it to introduce gold coins into the market. Among the pieces of 
gold the officer took were two gold vessels. Almost all the gold he took 
was 24 carat, pure gold, and for the coins to be durable, and to also stretch 
this dear commodity, it was mixed with a sturdy alloy. When these two 
bowls were molten and mixed with cheaper metals, to the great surprise of 
the smelters, the gold would not mix with the other metals. This was 
reported to the king and he in turn told this to his "wise men." Upon 
researching numerous books they came upon the answer. They found in 
the chronicles of previous generations that an earlier king was able to get 
into his possession two bowls that were used in the Beis Hamikdosh. They 
were so pure and holy that they would not mix with anything else. (Likutei 
Chaim) A Gutten Shabbos Kodesh.  
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(W:H RBDMB) ı.AWHH wPNH HMwAW ˜HB LEM LEML ODAH TAUX LKM WsEY YK HwA 
WA wYA...ˆ 
“A man or woman who shall commit any sin of Man, to trespass against 
the Lord, and that soul shall be guilty...”(Numbers 5:6) 
If one steals from a convert who has no family, and the victim dies, the 
thief must confess his sin and give the money to the Kohanim plus a 
penalty. 
If we look carefully, we will find that this posuk uses various terms to 
describe people. It uses ‘Ish’ and ‘Isha,’ man and woman. It uses ‘Adam,’ 
another term meaning Man, and finally the word ‘Nefesh,’ or soul, to refer 
to the individual. 
These terms each have their own nuances, and because of this we find 
great hidden meaning in the posuk. Ish is a term used to describe Man in 
his growth state. He is expected to work on himself and constantly grow. 
Adam, on the other hand, refers to Man created in the image of G-d. 
Numerically, Adam has a value of 45, the same as the name of HaShem 
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when the letters are spelled out. Kabbalistically-speaking, Adam is the 
ultimate perfection for Man. 
Finally, the word nefesh, or soul, refers to a life force found not only in 
people but in animals as well. A person who acts in a way that he earns 
this moniker has acted similar to the animals of the world. 
The Torah here teaches: When a person who is trying to grow in his or her 
service to HaShem, but commits a sin of Man, which R’ Samson Rafael 
Hirsch explains to mean, “against man,” that soul shall be guilty. 
Because this person failed to see the tzelem Elokim, the godly aspect of 
his fellow man, he had no compunction about wronging him. However, by 
doing so, he betrayed G-d Himself Who created people in his image. 
When one does this, he is reduced to the base and animalistic description 
of ‘nefesh,’ a being which acts instinctually for its own pleasure. Even to a 
convert, with no family, with perhaps no long-standing ties to Judaism, 
one must be respectful and loving. 
What an appropriate message to come right after Shavuos when the Jewish 
People, men and women, from the loftiest leaders to the humblest maids, 
received the Shechina, the Divine Presence of HaShem. Each of us has 
been instilled with greatness, and if we don’t recognize it in each other 
then we should be ashamed of ourselves. 
R’ Tzvi Pesach Frank z”l, served on the Bais Din of the Eida HaChareidis 
for over 60 years, eventually becoming the Av Bais Din and Rav of 
Jerusalem. He possessed the courage of a lion as he fearlessly ruled 
Halacha the way he saw it, despite giving the utmost respect to preceding 
poskim. 
R’ Tzvi Pesach earned lofty titles such as Posek HaDor, Adjudicator of the 
generation, yet when it came to dealing with the populace, he had a heart 
of soft gold. When a poor person brought him a chicken to check and he 
found it was not kosher, he would take money out of his pocket and tell 
him to buy another one. 
Once, a poor woman came with a treif chicken. He knew she would be 
insulted if he gave her money so he walked into the kitchen and asked his 
daughter if they had any freshly slaughtered chickens, which they did. 
He disposed of the treif chicken, replacing it with his own. He then 
brought the new one out to the woman and told her that after examining 
her chicken, he ruled it Kosher. 
Did you Know? 
The Midrash relates that the nasi, the prince, of the Tribe of Yehuda had it 
easy as he was allowed to bring whatever offering he wanted. 
That left the next nasi, Nesanel ben Tzuar with a dilemma. What should he 
bring as a korban? If he brought a different offering, each succeeding nasi 
would feel compelled to bring a greater offering than the one before him, 
causing spiraling expenses, fighting, discord, and Lashon Hara. 
Nesanel therefore did a tremendous thing and decided to offer the exact 
same korban as Nachshon ben Aminadav. His message was that everyone 
has equal footing in the eyes of HaKadosh Boruch Hu, and he set the tone 
for the offerings of the nesi’im. 
What was HaShem’s response to this? 
Normally, a korban yachid may not be offered on Shabbos. However, 
because these korbanos now reflected a spirit of unity and community, 
they were infused with the essence of a korban tzibur and HaShem said, as 
it were, “To me, they are communal offerings” and they may be brought 
on Shabbos. 
We see the tremendous importance of communal peace and what 
HaShem’s response is to one who does things to promote such peace, 
unity, and harmony. 
- Based on a speech by R’ Yissachar Frand Shlit”a 
Thought of the week: 
If you only judge a book by its cover you will miss a lot of worthwhile 
stories. 
Mazel Tov to Rabbi and Mrs. Ari Jacobson of Monsey, NY upon Menachem’s Bar Mitzvah. May 
you and Klal Yisrael have much Nachas D’Kedusha from him and your entire family! 
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Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Naso - Value Judgments  
The gift of holiness creates a challenge. Holiness has, if not by definition 
then at least by connotation, an element of "separateness;" what makes 
something holy is its "differentness," its uniqueness, its separateness. The 
new Mishkan, therefore, creates a challenge, and perhaps the most 
appropriate time to address this challenge is the moment when the nation is 
about to embark on its much-anticipated march to the Promised Land. 

While encamped, demarcations and boundaries are clear, yet even then we 
are warned against overstepping boundaries between holy and profane - 
more precisely, the Torah specifically forbids us to make personal use of 
something that has been dedicated to the holy Temple. It is not hard to 
imagine that this problem may become more acute when the camp is 
"broken down" and travel begins. Anticipating this problem, the Torah 
introduces the idea of me'ilah, misappropriation of holy things. 
And then, in a deft segue, the Torah turns to marriage - specifically, a 
dysfunctional relationship riddled with suspicion, secretive trysts and 
possible infidelity. The shift seems sudden and strange; there seems to be 
only a single, tenuous thread of connection between these subjects: The 
same word, me'ilah, is used to describe a man's crime if he is guilty of 
sleeping with another man's spouse. Apparently, the message is much 
deeper, and this slim linguistic thread contains a much larger idea: 
Marriage, like the Temple, is sacred. A person who tramples the 
boundaries and sleeps with someone else's wife is guilty of more than 
taking something that does not belong to him; he is guilty of 
misappropriating something that is holy. 
This is an unabashed value judgment - and it is sorely lacking in modern 
life. In so many areas of our lives, we have banished the Divine, and 
chased away holiness. We have a created a mundane world. It is subtle, 
often imperceptible, but we find this that this tendency in full bloom in 
literature, film, theater, popular music, and all forms of "entertainment." 
The plot is all too familiar: A forlorn wife, underappreciated and perhaps 
even the victim of abuse; temptation is introduced, most often in the form 
of a kind stranger (who is almost always good looking) gives her a 
glimmer of hope. Perhaps he offers her a means of escape from her 
miserable marriage, either in the form of some fleeting happiness or in the 
longer term. And as we reading or watch the plot unfold, we are lured into 
the premise that personal happiness trumps all other values. Our decency 
dissolves as we root for the protagonist to break the Seventh 
Commandment. 
We begin to suspect that modern values consider the Seventh 
Commandment more "negotiable" than the Sixth or Eighth (yes, you will 
have to look these up - it's worthwhile knowing what they are). To be sure, 
there are times that divorce is the best option; some couples are better 
apart than together, and the best way forward leads in two separate 
directions. But this is not the issue at hand. The real question posed by this 
parashah is, how have we become a society that does not respect 
boundaries? Why do we not see marriage as sacred? 
When introducing the concept of me'ilah, the Torah quickly qualifies the 
concept as one which is not exclusive to the realm of Mishkan or Temple. 
Each and every home is holy. Anyone who violates that holiness, who 
shatters that sanctity, is guilty of me'ilah. 
The extension of this idea is that each of us must treat our own spouse with 
respect and reverence, and realize that he or she is special, and that the 
bond of marriage is holy. In a world without a Temple, we must recognize 
the points of holiness in our personal lives: Holiness is with us at all times, 
under the same roof. It is a part of our personal lives, and all we need do to 
connect to it is to appreciate it and cherish it, to sanctify our relationship 
and treat our spouses with the reverence and care appropriate for 
something holy. Perhaps this is why the rabbis taught that whoever brings 
joy to bride and groom is considered to have rebuilt one of the ruins of 
Jerusalem: Helping people rejoice in the knowledge that they have entered 
into a holy relationship is truly another brick in the wall of the third 
Temple. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/06/audio-and-essays-
parashat-naso-for.html 
This article can also be read at: http://www.aish.com/tp/i/moha/381954741.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Nasso: Use Them Or Lose Them 
Summary 
The two themes of “Sotah” and “Nazir” are juxtaposed in this week’s 
parasha. The Sotah is suspected of having committed adultery. The Nazir 
voluntarily refrains from drinking wine, cutting hair and having contact 
with the dead. Substance abuse is closely related to immorality. Someone 
who reaches a high level of awe or love for G-d will quickly lose it if he 
does nothing to internalize it. Whoever sees the Hand of G-d has an 
opportunity to utilize this experience for personal growth. It is incumbent 
on each of us to raise our spiritual levels. 
Sotah 
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In this week’s parasha we find the two themes of “Sotah” and “Nazir” 
juxtaposed. The Sotah is a woman who has been warned in advance by her 
husband not to seclude herself with a particular man. If she ignores his 
warning and he suspects that she committed adultery, the Torah describes 
a miraculous method how to clarify whether she did commit adultery. A 
Kohein would give her a specially prepared drink of water to consume in 
the Temple. If she was an adulterer, she suffered a horrible death as the 
water made her bloat until she “exploded”. However, if she was innocent, 
she would walk away totally absolved of any suspicion. 
Nazir 
A Nazir is someone who voluntarily decides to elevate himself for a period 
of at least 30 days. The Nazir refrains from drinking wine and cutting his 
hair, and avoids any contact with impurity connected with death. After the 
designated time, the Nazir has to bring special offerings and then returns to 
his regular lifestyle. 
What’s The Connection? 
The Talmud (Sotah 2a) asks why the Torah describes the laws of the Nazir 
immediately after the portion dealing with the Sotah. The Talmud answers 
that whoever sees the death of a Sotah, should become a Nazir and refrain 
from drinking wine. Rashi explains that this is due to the fact that 
excessive use of wine, as any substance abuse, is closely related to 
immorality. This answer seems very strange. We would think that 
someone who has not seen the Divine punishment of the Sotah would be a 
more appropriate candidate to refrain from wine as a reminder to be 
cautious. Of all people, why should someone who just witnessed this 
miracle first hand and saw the consequences of substance abuse and 
immorality be the one who is encouraged to become a Nazir? 
Quickly Lost 
We may be able to answer this question based on the words of the 
Ramban. The Ramban (Emunah U’Bitachon Chapt. 19) teaches an 
extremely important insight into human psychology. Sometimes a person 
experiences a sensational miracle, or is for some other reason strongly 
inspired spiritually. This experience may well elevate the person to great 
levels of awe or love for G-d. If he takes immediate action it will have a 
lasting effect. However, if he does not immediately internalize the 
experience and draw some practical conclusions, the effect is quickly lost. 
Modern Miracles 
Over the years, when Israel had to go to war, many soldiers came back 
from the front with miraculous stories, how they were saved from certain 
death. The whole world was in awe at the rescue in Entebbe, and everyone 
marveled when the missiles from the Gulf War exploded in Israel with 
almost no direct casualties. Also, when the Hezbollah send their deadly 
missiles, there have been numerous incidents of Divine protection. 
Use Opportunity Immediately 
However, we must ask ourselves, how many of us have internalized these 
miracles into our psyches? The Ramban explains that when a person 
realizes that he sees the hand of G-d, he should capitalize this potential and 
utilize it for personal growth. However, it is important that one takes this 
opportunity immediately. Otherwise, it will be lost forever. Says the 
Ramban, G-d’s blessings are always available, but they need a receptacle 
to receive them. When we utilize these opportunities of inspiration and 
transform our feelings into action, we will merit to receive the Divine 
blessings. 
Lasting Effect 
The people who were present and saw the punishment of the Sotah clearly 
experienced a miracle. Therefore, they were encouraged to utilize this 
opportunity to become a Nazir and elevate themselves to higher spiritual 
heights. In this way, their experience would have a lasting effect. 
Once a Nazir 
With this insight, we can understand why the parasha of Nazir follows 
immediately after the parasha of Sotah. However, an obvious question 
arises. Generally, the Nazir period was only for 30 days. How can such a 
short period have a lasting impact? We can find an answer to this if we 
analyze the Torah’s instructions for the Nazir at the conclusion of the 
Nazir period. As mentioned above, the Nazir has to bring different 
offerings after which the Torah states (Bamidbar 6:20) “and then the 
‘Nazir’ may drink wine.” This seems puzzling. After the Nazir period has 
ended he is no longer a Nazir, so why does the Torah still refer to him as a 
Nazir? The answer is that after having gone through even 30 days of 
holiness, the Nazir is now ready to go back into the daily life on a higher 
spiritual level. Therefore, the Torah still refers to him as a Nazir. 
World For Our Pleasure 

G-d created the world for our enjoyment and pleasure. G-d does not want 
us to abstain from the pleasures of this world, as long as we stay within the 
parameters of the Torah. Therefore, the Torah does not generally 
encourage that we live the life of a Nazir. Although the Nazir is considered 
holy for undertaking these extra restrictions, the Torah teaches that there is 
also an aspect of sin involved in restricting oneself from what is permitted 
(see Rashi Bamidbar 6:1). Only in special situations does the Torah 
recommend that a person undertakes to become a Nazir. However, the 
main purpose is that the Nazir shall go back and live a normal lifestyle in 
the elevated state of someone who was a Nazir. 
Strengthen Relationships 
We often stand in awe of G-d’s involvement in our lives, both as 
individuals and as a nation. We must always remember that these are 
Divine opportunities to help us grow and fulfill our potential. The way to 
accomplish this is to turn our excitement into practical action. We are not 
expected to become Nazirs, but it is incumbent on each of us to seize the 
opportunities we get to raise our spirituality and strengthen our 
relationships with G-d and our fellow humans. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Portion of Nasso 
1. G-d’s Worthwhile Investment in Creation 
The Torah states, “It was on the day that Moshe finished erecting the 
Tabernacle…”    The Midrash states, “Our holy Rabbis teach us that the 
world stands on three principles: Torah, service of G-d (avodah), and 
acts of loving kindness (gemilas chasadim). If this is so, how was the 
world maintained before the Torah was given at Sinai? There were 
twenty-six generations from the time of Creation  until  the  Torah  was  
given  at  Sinai.  G-d maintained the world through His Kindness 
(Chesed).  It is because of this kindness that King David writes in Psalms, 
“Ki l’olam chasdo – for His kindness endures forever”  twenty-six times 
(corresponding to the twenty- six generations)…At the  splitting of the 
Sea Moshe alluded to the Jewish people that G-d had maintained the 
world due to His Chesed. As it states, “this people (aam zu)”  twice in 
the Song at the Sea. This alludes to the nations that were  maintained 
for twenty-six generations through Chesed until the Torah was given 
at Sinai.  In what merit were they maintained? It was for the sake of 
the giving of the Torah, which is referred to as ‘Oz (power/strength)’ as it 
states, ‘He gave His strength (Oz) to His people…’” 
The Midrash continues, “Until the Torah was given the world was similar 
to a basket that stood on two legs.  When the Mishkan was erected, the 
world was able to stand secure. As it states, ‘Moshe finished erecting 
the Tabernacle (HaMishkan).’  The  word ‘the’ is to include (secure) all 
of Creation.” The Mishkan is referred to as the “Mishkan of the 
Testament” by the Torah because it is a testament that G-d had forgiven 
the Jewish people for the Golden Calf. Had it not been for the Mishkan, 
the location for G-d’s Presence on earth, the world would not be able to 
continue. Thus, the Mishkan is the third leg needed to secure the 
basket. 
Although  the  first  twenty-six  generations  of existence were only 
maintained due to G-d’s Chesed, it was because there was an objective. 
Meaning, just as Creation came about in six days in order to arrive at 
the ultimate goal, which is the Shabbos on the seventh day, so too the 
world evolved for twenty-six generations until it came upon its 
objective, which was the giving of the Torah. There needed to be twenty-
six generations from the time of Creation until Sinai in order for the 
Jewish people to come about and develop to the point where they were 
qualified to receive the Torah. Thus, G-d maintained the world with 
Chesed for twenty-six generations because of the ultimate objective of 
Sinai. It was worthwhile for G-d to maintain existence with Chesed 
only for the sake of Sinai event. 
The Gemara in Tractate Berachos tells us that Moshe asked G-d three 
questions- two of them He answered and one of them He did not. G-d did 
not answer the question regarding the “evil person who experiences 
good (rashaa v’tov lo).”  Moshe could not understand if one was evil, 
why should he be treated in a special way by G-d despite the evil he 
perpetrated. Ramchal explains that although there may be two evil people 
that are not distinguishable in their deeds and are equal in their evil 
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ways, yet one suffers (rashaa v’raa lo) and the other experiences good.  
What is the rationale for this? Since G-d knows that in the future there 
will be a devoutly righteous individual (tzaddik) who will descend from 
one of these two evil people, He maintains the rashaa by providing him 
with good, because ultimately the tzaddik will descend from his 
progeny. Similarly, the vast majority of the twenty-six generations from 
the time of Creation were evil; however, regardless of their failings 
and evil, G-d maintained them because they were a necessity and 
precursor for Sinai, which was the ultimate objective of Creation. 
There are billions of people in the world. Out of these myriads of 
people only an infinitesimal percentage are  Jewish.  Although  the  
number  may  be,  in  the quantitative sense, insignificant, since the 
Jewish people are meant to address and fulfill the objective of existence 
through the adherence to mitzvos and study of the Torah, it is worthwhile 
to maintain the world in their merit. As Chazal tell us, “It is worthwhile 
for G-d to maintain existence even for the sake of one tzaddik.” 
2. Identifying the Source of Accomplishment 
The Torah states, “It was on the day that Moshe finished erecting the 
Tabernacle…” The Midrash states, “King Solomon writes, ‘The one who 
cares for the fig tree is the one who will eat its fruit. And the one who 
watches over his master shall be honored.’ G-d does not withhold the 
just reward from any creature. For whatever one toils and sacrifices, G-
d does not withhold reward from him. This is the meaning of the words 
of King Solomon. Where do we find this? King Solomon built and 
completed the First Temple. However because King David had sacrificed 
selflessly for its building (by purchasing its location) and longing to be 
able to build it, he should be remembered. As it states, ‘G-d had 
promised: You should remember David and how he was afflicted to 
bring about the Temple. He yearned to be able to enter into My House.’ 
Thus, G-d did not withhold his reward. The Temple is identified with his 
name. As it states, ‘This is a song for the inauguration of  the  House of 
David.’ Was it King David who inaugurated the Temple? It was King 
Solomon, his son who had done so. However because King David 
sacrificed for it, the Temple is identified with his name. As it states in 
Proverbs, ‘The one who cares for the fig tree is the one who will eat its 
fruit.’ We also find regarding the building of the Mishkan, that although 
every Jew had participated in the building of the Mishkan…However, it 
was because Moshe had given of himself selflessly and sacrificed to a 
greater degree, that the Mishkan is identified with his name…It states, ‘It 
was on the day that Moshe finished erecting the Tabernacle…’ If 
all of the Jewish people assisted in building the Mishkan, why does the 
Torah attribute its completion to Moshe? It was because of his 
sacrifice for it…” 
The Torah tells us that when an animal is rendered as a “treifa” it 
cannot be eaten by a Jew, but rather it should be thrown to the dog. 
From this, we learn “G-d does not withhold the just reward from any 
creature.” At the time of the tenth plague in Egypt, the killing of the 
first-born, G-d had said that the dogs should not bark. Because the 
dogs remained silent and did not bark, G-d rewarded them with the 
carcass of an animal that is found to be “treifa”. We learn from this 
passage that G-d does not withhold reward even from a lowly 
creature. If the principle that G-d does not withhold reward from any 
creature is derived from a verse in the Torah, why does the Midrash need 
to cite a verse from Proverbs in order to establish the same principle? 
We can draw from the example of the dog that G-d does not withhold 
reward from any creature. That reward is commensurate with doing the 
Will of G-d.  However, regarding the Mishkan, Moshe did not 
participate in the actual building of the Mishkan. He only performed 
the final act of its erection. Thus, we see regarding the example of the 
Mishkan that G-d rewards even the one who  did  not  actually  
physically  participate  in  the performance of the mitzvah.  Although 
Moshe did not participate in the building of the Mishkan, he oversaw 
it and prayed that every aspect of the Mishkan should have the greatest 
capacity to be the receptacle for G-d’s Presence.  The reward that is 
derived from the verse in Proverbs teaches us that although an 
individual only sets a dynamic in motion to bring about a result, he is fully 
credited for the end result. 
King David wanted to build the Temple; however, G-d did not allow him 
to do so. King Solomon was the one destined to build the Temple; 
however, had it not been for King David’s personal sacrifice on its behalf, 
his son King Solomon would not have been able to create the setting for 
G-d’s Presence. Thus, the inauguration of the Temple identifies as the 
“House of David.” 

It is known that the Chazon Ish z’tl was holy since the time of his birth.  
He dedicated his life at the most advanced  level  of  commitment  to  
Torah  since  his childhood. He stated, “How did I merit such Divine 
Assistance in order to be able to choose the proper path from such a 
young age and succeed to such a degree?” He took out mother’s book of 
Psalms and said, “You see this book of Psalms is saturated with my 
mother’s tears. Her prayers are the basis for the Divine Assistance that I 
received.” There is nothing that happens on its own. The supplications of 
his mother to have a special holy child resulted in the Chazon Ish. 
Although King David did not actually participate in the building of the 
Temple it is associated with him because of his prayers and sacrifice. 
The Mishkan is identified with Moshe because of his selfless sacrifice and 
dedication. Had it not been for Moshe’s  prayers,  the  Mishkan  would  
have  never functioned in the capacity that it did. Thus it is identified 
with him based on the principle of “The one who cares for the fig tree is 
the one who will eat its fruit.’ 
Chofetz Chaim writes that if one provides for what is needed to give a 
child a proper Jewish education and that child is set forth on a path 
to become a true Torah observant Jew who eventually establishes a 
family, the one who initially provided for that education will receive merit 
from all the generations who will descend from the initial beneficiary 
until the end of time. It is through that one act of providing for the 
child’s Torah education that gives the benefactor unlimited merit. Had it 
not been for his interest and initiative to provide the Torah education for 
the child, all the generations that evolved from that one person would not 
have been Torah observant Jews. 
If one in some way affects the life of another Jew positively, even by 
offering him a kind word, that single act, although may seem to be 
inconsequential could have infinite value. It is because an unending 
chain of events that could evolve from that one kind word. Even more 
so, according to the Midrash, if one truly sacrifices selflessly on behalf 
of a spiritual endeavor, how much greater will he be a beneficiary of that 
accomplishment. 
3. The Achilles Heel of Spirituality 
The Torah tells us that on the second day of Passover the Omer offering 
was brought. This communal offering was comprised of barley flour. On 
the festival of Shavuos, the day on which the Torah was given to the 
Jewish people, the communal offering that was brought was comprised 
of two loaves of wheat bread (shtei ha’lechem). The Gemara tells us that 
the bringing of the Omer offering permitted the new grain to be 
consumed by the  masses and the two loaves of bread brought on Shavuos 
permitted the new grain to be used as meal offerings in the Temple. 
The Torah in the Portion of Nasso states regarding the suspected 
adulteress, “The man shall bring his wife to the Kohen and he shall 
bring her offering…a tenth- ephah of barley flour.”   Although a 
regular meal offerings is comprised of wheat flour, the meal offering of 
the suspected adulteress is comprised of barley flour. The Mishna in 
Tractate Sotah explains that the meal offering that is brought by the 
suspected adulteress was made of barley flour because, “Since her 
behavior was similar to that of an animal (by sequestering herself with a 
man other than her husband after defying his warning not to do so), the 
material make-up of her meal offering is the grain that is used as animal 
fodder (barley).” If barely is a grain that is representative of animal 
fodder, why was it brought as the Omer offering? 
Maharal of Prague z’tl explains that when the Jewish people left Egypt 
they were devoid of spirituality. They were at the point of spiritual 
extinction, which is the 49th   level of spiritual contamination.  At that 
point, the classification of the Jewish people was the equivalent of the 
animal that has no relevance to spirituality and is totally  physical.   
Therefore,  the  Torah  chooses  the ingredient of barley for the Omer 
offering to signify the spiritual level of the Jewish people at that moment. 
However, fifty days later at Sinai when the Torah was given to the 
Jewish people, they had reached the pinnacle of their spirituality. At 
Sinai, they had achieved the classification of “adam (man),” whose 
objective and function is to achieve spiritual perfection. The Gemara in 
Tractate Yevomos cites a verse from Yechezkel, “You (the Jewish people) 
are called adam (man)…” The Gemara infers from this verse that in 
contrast, the nations of the world are not classified as “adam (man). 
Adam was the ultimate spiritualized being that was created by G-d 
Himself. After the Jewish people accepted the Torah, their status no 
longer was the equivalent of the animal, but rather, they reflected the 
characteristic of Adam. In order to signify their advanced spiritual level 
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at the time of the giving of the Torah at Sinai, the Torah tells us that 
the communal offering must be comprised of wheat flour. 
The Gemara in Tractate Huryos tells us that the primary consumption 
of wheat grain is by human beings. The Mishna also suggests that the 
Jew should eat wheat bread in the morning because it activates the 
mind. One opinion in the Gemara in Tractate Sanherdrin states that the 
fruit of the Tree of Knowledge was wheat.  Rebbe Yehuda says, “The 
child is not able to recognize his father and mother until he has tasted 
wheat.” We see from this that wheat has  relevance to the development of 
the intellect, which is a characteristic of man and not the animal. 
All meal offerings that were brought in the Temple were not leavened 
(matzah). The only two meal offerings that were leavened was the meal 
offering of the two loaves of wheat bread brought on Shavuos and the 
Todah offering (thanks offering).    Chazal tell us that the leavening 
process represents the evil inclination. One would think that the meal 
offering that is brought on Shavuos would be only matzah and not 
leavened. Especially as the Maharal explains, that the two loaves of bread 
on Shavuos signifies the most advanced spiritual level of the Jewish 
people. Being leavened and being comprised of wheat flour seems to be 
contradictory to the symbolism of the two loaves of bread. One would 
think that the wheat offering brought on Shavuos would not be spiritual 
tainted in any way and thus be of unleavened grain. 
Because the Jewish people had miscalculated the time when Moshe was 
to return from heaven with the Torah, they became vulnerable to the 
influences of the rabble, which led to the sin of the golden calf. Despite 
the fact that they had reached an unprecedented level of clarity after 
hearing the Voice of G-d and attaining a level of prophecy in a 
wake-state (which is the equivalent of face to face), within a short 
period of time they had fallen victim to idolatry. 
The Mishna in Ethics of our Fathers tell us that one should not 
believe in himself until the moment of his death because only at that 
moment is he no longer subject to his evil inclination. The holy 
Patriarchs are referred to as the location of the Divine Presence in the 
world, “hein hein ha merkava (they are G-d’s chariot).”  Despite the 
holiness of the holy Patriarchs, G-d only associated His Name with 
them after their passing because of this principle. Only Yitzchak, our 
Patriarch merited that G-d should associate His Name with him during 
his lifetime because he was blind and confined to his house. He was 
not subject to the evil inclination. The two loaves of wheat bread that 
were brought on Shavuos were leavened in order to act as a reminder that 
despite the advanced spiritual level that one may reach, until the moment 
of his death he must be aware that he is vulnerable to the influences of the 
evil inclination. One must always be in a state of battle and remain 
intolerant of any deviation from G-d’s Will. Thus, although the two 
loaves were comprised of wheat flour to indicate that the Jewish people 
had reached the level of “adam,” it nevertheless needed to be leavened  
to  indicate  their  vulnerability  to  the  evil inclination. 
4. To Perceive G-d in All Aspects of Our Existence 
The Torah states regarding the Priestly blessing, “May Hashem bless 
you and safeguard you. May Hashem illuminate His countenance for 
you and be gracious to you. May Hashem lift His countenance to 
you and establish peace for you. ”  Rashi cites Chazal who explain “ 
‘May Hashem bless you’ means that one’s material possessions should 
be blessed and succeed. ‘(G-d should’ safeguard you’ means that G-d 
should protect one’s assets so that plunderers should not come and steal 
what  was  given.    ‘May  Hashem  illuminate  His countenance for 
you…’ means G-d should suppress His anger and thus allow His 
Countenance to shine upon you and give you special charm.” 
Sforno explains, “ ‘May Hashem illuminate His countenance  for  
you…’   means  that  G-d  should illuminate your eyes so that you 
should be able to gaze upon the wonders from His Torah and His 
actions.” King David writes in Psalms, “How great (rabu) are Your 
works Hashem…” The word “rabu” can be interpreted as “numerous or 
immense.” However, Ramak (Reb Moshe Cordavero) writes in his 
work Tomer Devorah that “rabu” means “how prestigious and exalted are 
Your works” because they all came about through G-d’s wisdom.  He 
explains that the imprint of the Craftsman who brought about 
existence is obvious in all that He created; therefore, they are exalted and 
special. King David writes in Psalms, “The heavens speak G-d’s Glory.” 
He was able to appreciate and see and G-d’s Glory when he gazed upon 
the heavens. How is one able to appreciate and see G-d’s imprint on ever 
aspect of creation? One needs Divine Assistance so that his eyes should 
be illuminated to have this level of appreciation. Even for one to fathom 

G-d, one needs for Him to illuminate one’s eyes to have the ability to 
see G-d’s wonders. 
We say at the end of the Uva l’Tzion prayer, “May He open our heart 
through His Torah and imbue our heart with love and awe of Him and 
that we may do His will and serve Him wholeheartedly…” One would 
think that if one was imbued with love and awe for G-d that doing His 
Will would be a natural consequence. Why is it necessary to 
supplicate G-d the ability to do His Will despite the fact that one’s 
heart is filled with intense love and reverence for Him?  We see from 
this supplication that even when one possess love and awe for G-d, one 
needs Divine Assistance to be able to actualize His Will. If one merited 
the Divine Assistance to be able to actualize the mitzvos one would 
think that he would do so wholeheartedly? We see that one needs to 
also supplicate G-d to do His Will wholeheartedly despite that fact that 
one has love and awe. Every level of advancement requires a separate 
degree of Divine Assistance in order to succeed in his spiritual ascent. 
One may have love and reverence for G-d and yet falter in doing His 
Will. 
Within the spiritual realm there is no end to levels of growth and 
achievement. For example, Rebbe Akiva, one of the greatest rabbis of 
the Tanaaic period gave his life as one of the ten martyrs in order to 
sanctify G-d as an expression of his love. Despite this unique level of 
love, it was not the equivalent of Moshe’s level of love for G-d. It is not to 
say that Rebbe Akiva was not unique in this regard, but rather Moshe 
reached the ultimate level that no human being had ever achieved.  As 
great as Yehoshua Bin Nun, the successor of Moshe, was regarding his 
responsibility to bring the Jewish people into the Land of Israel and to 
guarantee the transmission of Torah from generation to generation, he 
was only reflection of his master. As it states in the Gemara, “The face 
of Moshe was the equivalent of the sun and the face of Yehoshua was 
the equivalent of the moon.” Meaning, Moshe’s face had an intense 
radiance as the sun, but Yehoshua only reflected the radiance of his 
master as the moon reflects the sun. 
One’s achievement in the spiritual realm is not dependent only on 
one’s intellectual capacity, but rather will be determined by the degree 
of Divine Assistance that the individual merits. We thus supplicate G-d 
to assist us on multiple levels to perform as G-d dictates. 
5. Man’s Perception of Reality (from Bamidbar) 
The Torah states, "Hashem spoke to Moshe in the Wilderness of 
Sinai…" The Midrash cites the verse from Yirimiyah, "G-d said to the 
Jewish people, 'You are the generation that witnessed the Word of G-d. 
Have I been a desert to Israel, a land of darkness? Yet you came with a 
claim against Moshe saying: Why did you take us up out of Egypt to 
die in the desert?' Did I treat you as if you were in a desert? If a 
mortal king were to go out into the desert, does he have the tranquility 
and comfort of his own palace? Does he have the same amount of food 
and drink available to him? Before you had gone out into the desert you 
were mere slaves in Egypt. Yet, I had taken you out and placed you 
in the choicest location in existence…I accommodated you with a 
setting that is the equivalent of a palace…In addition, I gave you three 
redeemers who attended to your needs…In the merit of Moshe, you 
were provided with the Manna. In the merit of Aaron, you were provided 
with the Clouds of Glory… In the merit of Miriam, who sang praises at 
the Sea, you were provided with the wellspring." 
The Mishna in Tractate Sanhedrin tells us that when witnesses would 
come to testify before the Rabbinic court in a capital case, before they 
were interrogated they were made to understand and appreciate the 
gravity of their testimony. They were told if their testimony would be 
viable and thus accepted, the defendant would be put to death due to 
them. The Mishna tells us that one of the things they were told was, 
“Why was man created as a single being (without a counterpart as all 
other living species)? It was for him to recognize his value and say, 
‘For me the world was created.’” By recognizing that the entire universe 
was brought about to address the needs and objective of a single 
individual, it would give one the understanding  of  one’s  own  innate  
value  and responsibility. The witnesses needed to appreciate the 
consequence of their testimony if it should not be accurate or truthful. It 
was possible that because of their testimony they would put to death 
another individual for whom G-d created all existence. 
Although this is the correct understanding of “For me the world was 
created,” it could be understood differently.   Rather  than  appreciating  
the  awesome responsibility that is incumbent upon an individual, to fulfill 
his objective, he could understand it to mean that the world was brought 
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about to accommodate his personal interests and needs.  It could be 
understand in a context that  humbles  the  individual  or  in  a  
context  of empowerment and arrogance. 
Man is inclined to attribute his successes to his own abilities and 
initiatives. As it states in the Torah when one becomes wealthy he will 
say, “My strength and the power of my arm have brought about 
this success.” The human being has an inherent struggle either to address 
his ego or to recognize that he must submit to G-d. In the desert,  which 
was a desolate location and humanly uninhabitable, the only way the 
Jewish people could survive and thrive was only due to G-d’s 
Beneficence and Kindness.  The setting was one of continuous 
miracles. Without G-d’s intervention, the desert was not survivable. It 
was clearly understood that the forty-year period that the Jewish people 
were in the desert, their successes and accomplishments  were  unrelated  
to  their  personal endowments  and  abilities.  They  could  not  attribute 
anything to themselves and were thus forced to recognize that G-d was 
their total provider. 
If one would understand the expression “For me the world was 
created” to appreciate the degree of his responsibility to G-d, one 
would understand that the setting in the desert as the most opportune 
time to fulfill the Will of G-d. However, if one has the need to have a 
sense of independence and personal accomplishment in order to give 
himself value, the desert setting was the equivalent of denying him his 
sense of self. Thus, it was a setting that denied him life and opportunity. 
Therefore, the one whose interest was to pursue his own needs and desires 
in life, complained continuously in the desert because he did not see it 
as a setting of opportunity. He thus had no sense of indebtedness to G-d. 
For example,  when the spies returned with slanderous reports about the 
Land of Israel, the Jewish people believed them to be authentic and 
correct, thus causing  them  to  rebel  against  G-d.  In  contrast, 
experiencing the desert as a location in which G-d accommodated their 
every need, Yehoshua and Caleiv understood what they had witnessed in 
the Land of Israel as something encouraging and empowering. They 
would be able to destroy the nations of Canaan because G-d was with 
them. 
The Prophet writes that one should not pride himself in one’s own 
intellect or his strength or his wealth because all of these are endowments 
of G-d. However, one should pride himself in knowing G-d and His ways 
because this is the aspect of one’s life that is not predestined. As the 
Gemara in Tractate Nidah states, “Everything is predestined by heaven, 
except for the fear of heaven.” 
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This coming Tuesday, the 15th of Sivan, is both the birthday anniversary 
and yahrzeit of Yehuda, the fourth son of the Patriarch Yaakov. 
(Shalshelet Hakabalah; Melitzei Esh). 
Regarding Yehuda, R’ Joseph B. Soloveitchik z”l observes: Of all of 
Yaakov’s sons, it was Yehuda who earned the right to be the forebearer of 
King David and of mashiach. The Torah portrays Yehuda as a person 
whose righteousness was tested many times; unlike his brother Yosef, 
whose behavior was the model of consistency, Yehuda sometimes 
struggled and fell. Yosef and Yehuda are examples of what the Rambam 
calls the “chassid me’uleh” and “moshel b’nafsho,” respectively. 
Rambam explains (Shemoneh Perakim, ch.6) that a “chassid me’uleh” is a 
person who is innately righteous. He wants to do what is right, and he does 
it without any obvious internal struggle. He is consistent. Rashi suggests 
(Shmot 1:4) that Yosef was such a person; “The righteous Yosef who 
shepherded his father’s flocks is the same righteous Yosef who ruled 
Egypt.” 
A “moshel b’nafsho,” on the other hand, feels the pull of the evil 
inclination, even if only to the slightest degree, but overcomes these 
challenges. This is what Yehuda did in saving Tamar, It is what he failed 
to do completely (see Rashi, Bereishit 38:1) when given the opportunity to 
save Yosef, an error he corrected by risking his own life to save Binyamin. 
Yehuda, not Yosef, was chosen as the ancestor of kings. The Torah 
concept of a king is not someone who is “better than” his subjects, but 
someone who has experienced and overcome spiritual struggles. Only then 
can he lead them in conquering their own evil inclinations and fulfilling G-
d’s will. (Yemei Zikaron, pp. 70-75) 

“May Hashem bless you and safeguard you. May Hashem illuminate His 
countenance for you and be gracious to you. May Hashem lift His 
countenance to you and establish peace for you.” (6:24-26) 
R’ David Tevele z”l (1792-1861; rabbi of Minsk, Russia) writes: Man is 
made up of three parts, referred to in Midrash Rabbah as “nefesh,” “ruach” 
and “neshamah.” Nefesh is man’s physical life force, neshamah is man’s 
spiritual soul, and ruach is the bridge between the other two. Paralleling 
these, Shimon Ha’tzaddik teaches (Pirkei Avot 1:2) that the world stands 
on three pillars: Torah study, avodah / the Temple service, and gemilut 
chassadim / acts of kindness. Torah study is entirely spiritual, chessed is 
performed in the physical world, and avodah bridges between the two in 
that it is performed with physical sacrifices but, we are taught, it leaves an 
impression on the unseen spiritual worlds. 
The three priestly blessings also parallel these three realms of existence. 
The first blessing is physical: “May Hashem bless you”–with wealth, say 
our Sages–“and safeguard you”–because it is not a blessing to obtain 
wealth and promptly lose it. 
“May Hashem illuminate His countenance for you” is a spiritual blessing, 
i.e., may He enlighten you with Torah. 
Finally, the last blessing refers to the forgiveness of sins, so that we may 
receive the first two blessings. (Drashot Bet David: Drush No.1) 
“The nesi’im / leaders brought offerings for the dedication of the Altar 
on the day it was anointed . . . Hashem said to Moshe, ‘One nasi each 
day, one nasi each day shall they bring their offering for the dedication 
of the Altar’.” (7:10-11) 
Following these verses, the Torah describes, in detail, the twelve identical 
offerings that the nesi’im brought, one each day. Ramban z”l writes that 
the reason the Torah describes each offering in detail is that each nasi 
thought independently of bringing that combination of animals and other 
gifts, each with a different reason in mind. Therefore, Hashem valued each 
offering as if it was unique. 
We learn from here, writes R’ Yehuda Meir Dvir shlita (author of the 
Talmud commentary Bet Lechem Yehuda), that actions that appear 
superficially to be identical can, in fact, be very different. When “anashim 
shel tzurah” / “people of substance” act, he writes, it is important that we 
look beneath the surface and appreciate the true substance of their actions. 
R’ Dvir writes further: The phrase “anashim shel tzurah” is found in the 
Gemara (Mo’ed Kattan 9a), which relates: Rabbi Yonatan ben Amsai and 
Rabbi Yehuda ben Gerim studied Tractate Nedarim in the bet midrash of 
Rabbi Shimon bar Yochai. One evening, they took leave of him. The next 
morning, they came to take leave again. “Didn’t you take leave of me last 
night?” asked Rabbi Shimon bar Yochai. They answered him: “Didn’t you 
teach us, our master, ‘If one takes leave of his teacher and sleeps in the 
same city, one must take leave again.’ Whereupon, Rabbi Shimon said to 
his son, ‘These men are anashim shel tzurah. Go to them to be blessed’.” 
[Until here from the Gemara] 
What impressed Rabbi Shimon about their answer, especially if they were 
merely repeating something he had taught them? R’ Dvir explains: In fact, 
the two students had not learned this behavior from Rabbi Shimon; they 
were merely being polite when they said, “Didn’t you teach us?” What 
impressed Rabbi Shimon was the originality of the way in which they 
showed respect to their teacher. From where do we learn that such 
originality is valued? From the fact that the Torah takes pains to denigrate 
the offering of Hevel (Bereishit 4:4): “As for Hevel, he also brought of the 
firstlings of his flock and from their choicest.” Why does the Torah say 
“also” when, in fact, Hevel was the only one to bring an animal offering? 
(Kayin brought a plant offering.) Because Hevel was mimicking his 
brother; he saw Kayin bring an offering, so he brought one too. 
Of course, one’s originality in serving Hashem is limited by halachah. 
Nevertheless, one must be careful that his service does not become routine 
or by rote. Those who can walk that fine line and still find fresh ways to 
serve Hashem are called “anashim shel tzurah” / “people of substance.” 
(Bet Lechem Yehuda: Haskeil V’yadoa p.31) 
Elsewhere in the Torah . . . 
“When a person is appointed a parnas / person responsible for the 
congregation, all his sins are forgiven.” (Talmud Yerushalmi: Bikkurim 
3:3) 
Why is this so? R’ Moshe Sofer z”l (1762–1839; rabbi and rosh yeshiva in 
Pressburg, Hungary) writes: Perhaps the reason is that the nature of people 
is to ridicule and speak falsehoods about a person who has been appointed 
to a leadership position. It is well known that when one speaks lashon 
ha’ra about another, the sins of the person spoken about are transferred to 
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the one who spoke the lashon ha’ra. This, then, leaves the subject of the 
lashon ha’ra, i.e., the person in the leadership position, free of sin. 
R’ Sofer adds: Maybe Hashem arranged things this way because a leader 
requires a clear mind as well as Divine assistance. When a person is 
burdened with sin, the sharpness of his mind is dulled and he does not 
merit Divine assistance. Therefore, it is necessary that his sins be forgiven 
when he assumes his leadership position. (Derashot Chatam Sofer: 
Megillat Ruth) 
Letters from Our Sages 
This letter was written by R’ Shlomo Brevda z”l (1931-2013), a maggid / 
traveling preacher and prolific author. Many of his published works are 
commentaries on the writings of the Vilna Gaon z”l. The letter excerpted 
here was written in 5722 (1962). 
After inquiring of your welfare with great love – Your dear letter, which 
brings joy to G-d and man, reached me. There are no words in my mouth, 
and certainly not in my pen, to convey how moved I am by the lofty thing 
to which you and your honorable wife have merited [the letter does not say 
what news the letter’s recipient had shared with R’ Brevda]–the two of 
you, who opened your home so wide, making it a gathering place for 
Torah scholars, where men spoke to their friends about matters that stand 
at the pinnacle of the world, a gathering for the sake of Heaven, where the 
Shechinah resided; how good and how pleasant it is when brethren sit 
together. In our troubled and dark times, one cannot evaluate the resulting 
sanctification of G-d’s Name nor describe the importance of what you 
have done [by opening your home thus]. 
In my opinion, the fact that you, my beloved friend, wrote to me 
immediately, that very night, to tell me the [unspecified] good news, is 
greater than any of the other good things you did that day and that night. 
This is an example of an action which, by itself, seems trivial, but which, 
in fact, demonstrates hidden greatness. About this our Sages say, “There 
are those who acquire their world in one hour.” 
There is a trait about which mussar scholars speak that is called being a 
“bar samcha” / “a person of responsibility.” This is a person on whom the 
Torah can rely. Such a person is qualitatively different from other people, 
and about him our Sages say: “There is a presumption that a shaliach / 
agent accomplishes his shelichut / mission.” Although many people 
perform good deeds, only the smallest minority merit the title “bar 
samcha.” These are people who fulfill every minute detail of what is asked 
of them and who get back with zerizut / promptly to those who assigned 
them their mission. To be such a person, one must very nearly accept a 
yoke of slavery, the very opposite of the feeling that one is free to do as he 
wishes. (Igrot Shlomo p.196) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“These are the numbers of the families of K’has, [of] all who work in the 
Tent of Meeting, that were counted by Moshe and Aharon, by G-d’s 
instruction, through Moshe” (Bamidbar 4:37). For the families of M’rari 
(4:45), the same exact wording is used, “which were counted by Moshe 
and Aharon, by G-d’s instruction, through Moshe.” However, for the 
families of Gershon (4:41), the words “through Moshe” aren’t there, only 
“which were counted by Moshe and Aharon, by G-d’s instruction.” Why 
were these two words omitted regarding Gershon? 
It is also a bit curious that a similar expression (using the same words in a 
slightly different order), including the words “through Moshe,” is repeated 
when summing up the counting of all three families of Levi’im (4:49), so 
that it applies to all three families. Why is it left off by Gershon if it 
applies to them too, or, if it doesn’t, why is it included in the summation if 
it was already said regarding the families it applies to, and doesn‘t really 
apply to the third? 
Although Maharil Diskin says the term “through Moshe” applies to all 
three families (indicating that Moshe was allowed to have others help him 
conduct the census of the Levi’im), with there being no need to say so 
explicitly by the “middle” family that is discussed between the other two 
once it was said by the two “surrounding” families, the commentators give 
numerous reasons why it was specifically omitted regarding Gershon. 
Bamidbar Rabbah (6:8-9) says that G-d had told Moshe to have Aharon 
join him in the counting, indicated by his being included in the original 
instructions (4:1), but Moshe misunderstood, and thought it only applied to 
the counting of the family of K’has. Nevertheless, out of respect for his 

older brother, Moshe included Aharon when counting Gershon too, even 
though he didn’t think this was included in G-d’s original instructions. 
Because of this mistake, before the family of M’rari was counted G-d told 
Moshe that He meant that Aharon should help count all three families, not 
just K’has. Since the full expression of “by G-d’s instruction through 
Moshe” only applies where Moshe did things exactly as he was 
commanded, and this wasn‘t true regarding the counting of Gershon, the 
words “through Moshe“ were omitted there. [The Midrash (in 6:11) says 
the summation doesn’t refer to the counting, but to the assigning of jobs 
(see also Or Hachayim on 4:49), which was done exactly as G-d had 
instructed. This notion can be applied to other approaches as well.] 
There are several important things we can glean from this Midrash. First of 
all, we see that it’s possible for Moshe to have misunderstood G-d’s 
instructions (which some go to great lengths to avoid). Secondly, we see 
that even though it didn’t impact the end result (as Moshe did in fact ask 
Aharon to help him count Gershon), because he didn’t realize it was what 
G-d had instructed him to do, it is not considered following G-d’s 
instructions (see Netziv on 4:41). Third, we see that the expression “by G-
d’s instruction through Moshe” means that the instructions were followed 
exactly, including knowing exactly what G-d wanted done, as opposed to 
either getting it right without realizing it’s what G-d wanted or G-d just 
going along with what Moshe wanted (see, for example, Bamidbar 9:23, 
17:5 and 27:23). 
Tiferes Y’honasan (building on the Midrash without quoting it) references 
17:5, where it was proven once and for all that it was G-d who chose 
Aharon to be the Kohain Gadol, and who decided that the firstborn were 
not supposed to serve in the Temple. He says that the expression “through 
Moshe” (which is used there too) counters those who claimed that it didn’t 
come from G-d, telling us that it really did. Therefore, when the roles of 
the Levi’im were described, this term (“through Moshe”) was used, 
sending a message to the firstborn (whose role the Levi’im took over) not 
to claim that it wasn’t from G-d. Gershon, though, was Levi’s firstborn, so 
this message wasn’t needed for him, only the other two. 
Although this is a cute answer, since not everyone in Gershon’s family 
was a firstborn son (and there were likely as many firstborn sons in the 
other two families), the patriarch of the family being a firstborn has very 
little relevance to any potential complaints from any firstborn sons who 
were not Levi’im. 
Tosfos (in numerous editions) says that the expression “through Moshe” 
teaches us that Moshe was the main person in the process. By K’has, 
where the original communication was said to both Moshe and Aharon 
(4:1 and 4:17), we might have thought they were equally involved, so the 
Torah adds “through Moshe” to make it clear who was in charge. For 
Gershon, only Moshe was mentioned in the original communication 
(4:21), so this clarification was unnecessary. There is no “opening line” for 
M’rari, leaving it unclear if it was said just to Moshe or also to Aharon, so 
“through Moshe” clarifies that Moshe was in charge there too. However, 
since M’rari was part of the same communication as Gershon (albeit in a 
separate paragraph), there should be no need for additional clarification 
there. Additionally, this does not explain why the summation, which 
applies to all three families, also includes the words “through Moshe.” 
Chasam Sofer, based on the Mishkan being too heavy to be lifted by 
humans if not for G-d helping Moshe put it up (see Rashi on Sh’mos 
39:33), says that it wasn’t just the pillars/beams that needed miraculous 
help to be lifted and carried, but the vessels too, and it was only because 
Moshe had done so originally that the Levi’im were able to take the 
Mishkan down and put it back up at every stop. But this only applied to 
the heavy materials, which K’has and M’rari were responsible for. 
Gershon, on the other hand, took care of the embroidered items (such as 
the curtains and the tent coverings), and didn’t need “the hands of Moshe” 
to have put the Mishkan together the first time in order to be able to do so 
again afterwards. Therefore, the expression “through Moshe” (literally 
“through Moshe’s hand”) did not apply to Gershon. 
Tzufnas Pa’anaych (4:37) says that the family of K’has were singers (see 
Arachin 11a), while the family of Gershon were gatekeepers (keeping 
those who didn’t belong out of the Temple), and a singer could not be a 
gatekeeper, or vice versa (Arachin 11b). Therefore, Moshe, who was from 
the family of K’has, couldn’t be included with Gershon and their role. (He 
says the summation is not referring to these roles, so Moshe could be 
included there.) I'm not sure what being a singer has to do with overseeing 
the census of the gatekeepers, since this function wasn't being done at that 
moment. 
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Meshech Chuchmuh says that the term “hand of Moshe” refers to the 
“translator” who explained what Moshe was saying to the masses (see 
K’risus 13b), and adds that there was one “translator” assigned for each 50 
people. The number of adult males between the ages of 30 and 50 in the 
families of K’has and M’rari was divisible by 50, so everyone was able to 
be part of a group of 50 that had their own translator. Gershon, on the 
other hand, was not divisible by 50, and had a “remainder” of 30, so not 
everyone had a “translator” assigned to them. This is hinted at by omitting 
the term that refers to the “translator.” 
In the summation (4:46), besides Moshe and Aharon counting the Levi’im, 
the Tribal Chiefs are mentioned as well. They weren’t mentioned when the 
families were counted, only when the total of the three families is given. It 
would be difficult to say that the only role they played was to verify that 
the math (2,750+2,630+3,200=8,580) was correct. Rather, they were 
present when each family was counted, but only had a secondary role, so 
weren’t mentioned there. Similarly, even though Moshe and Aharon were 
mentioned when each family was counted, Moshe was primary and 
Aharon was secondary, as indicated by the words “through Moshe” (as 
Tosfos says). When the role of each family is described, only Gershon was 
overseen “by Aharon and his sons” (4:27). True, Aharon and his sons had 
a primary role regarding K’has’ tasks too, but that was not overseeing it, 
per se, only making sure they did their own part (completely covering the 
vessels) before K’has started to do theirs. Gershon, on the other hand, 
started to take down the curtains and coverings after K’has had removed 
the vessels, yet were still overseen by Aharon and his sons. 
Since Aharon was more involved with Gershon’s role in taking the 
Mishkan apart and putting it back together than the other two families, 
even when taking the census Moshe didn’t assert himself as being more 
primary than Aharon was, letting Aharon take charge of Gershon’s role 
from the time they were counted. Therefore, when the Torah describes the 
census of the family of Gershon, the words “through Moshe” are left out. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Nezirus’ Inherent Contradiction 
Parshas Nasso introduces us to the nazir. Hashem declares a Jew who 
accepts a vow of nezirus “holy.” Moreover, the hair that he lets grow is 
referred to as a “crown on his head” (Even Ezra 6:7). 
Only, it’s not that simple. The sages (Nedarim 10b) note a verse that refers 
to the nazir as a “sinner” for having abstained from wine. Which is he? A 
holy man or a sinner? 
This contradiction surfaces in the writings of the Rambam. In Morech 
Nevuchim (3:48), the Rambam refers to the nazir as a holy man. However, 
in Hilchos De’os (3:1), the Rambam rules that one who takes on too many 
forms of abstinence, such as avoiding meat or wine, is called a sinner! 
So is nezirus good or bad? 
My great uncle, Harav Meir Simcha of Dvinsk, answers that indeed, 
Hashem does not want us to lead lives of abstinence. While the nazir is 
praised for choosing the direction of holiness and abstaining from material 
pleasures, this is appropriate only for a brief, delineated period of time. A 
person who sees that his desires are gaining control over him may have no 
choice other than to undergo a “cooling-off period.” Afterwards, however, 
he should come back to the ideal state in which a Jew enjoys this world in 
a kosher way, thereby sanctifying it. 
A vow of nezirus is good, but within it is a negative element. Although the 
nazir’s abstinence is justified, it left him unable to sanctify some of the 
material world. This is the nazir’s “sin.” 
The Beis Halevi (Parshas Yisro) finds the above idea in the laws of the 
Shavuos holiday: Among the three festivals, only Shavuos must be 
celebrated with a festive meal (Pesachim 68b). Among the sages were 
those who held that Pesach and Sukkos could be celebrated either by 
feasting or studying Torah alone (i.e., both were not required, according to 
this minority view). Only for Shavuos did all sages concur that a festive 
meal must be held. 
At first, this seems counter-intuitive. Shouldn’t it be possible to celebrate 
the Giving of the Torah by studying Torah alone? Why should a meal be 
necessary? 
The Beis Halevi bases his answer on what transpired when Moshe 
ascended Mount Sinai to receive the Torah (Shabbos 88b). The angels 
demanded to know why the Torah was being given to imperfect mortals. 
Let it remain in the heavenly spheres, they claimed. 
Hashem commanded Moshe to respond to the angels. 

Moshe said that the Torah forbids stealing. He asked the angels: “Do you 
have jealousy, or any desire to steal? Do you have a yetzer hara? The 
Torah prohibits certain foods. Do angels eat?” 
We see from Moshe’s response that the purpose for having the Torah was 
to bring it into the material world. We were given Torah precisely because 
we have a body — which we must sanctify. Service of Hashem without a 
body is something the angels do much better than us, but for this they do 
not need the Torah. We, who are here to sanctify the body, must have the 
Torah. Therefore, Shavuos, the celebration of the Giving of the Torah, 
requires that we eat and drink as a way of fulfilling the mitzvos of the day. 
This also explains why Jews have a custom of eating first dairy and then 
meat on Shavuos. 
The Beis Halevi explains: When the angels came to Avraham, he served 
them milk and meat, and they ate without separating the two. On Shavuos, 
we show that we are not like the angels. We make a formal break in the 
meal, wash our hands and mouths of any residual dairy matter, and then 
eat meat. In short, we highlight our advantage over the angels. Every act 
we do—even our eating and drinking—has mitzvos attached to it that 
elevate us in ways that angels cannot fathom. 
This is the Jew’s advantage not only over the angels, but also above most 
of mankind. For the most part, gentile society has no concept of 
sanctifying the material. They recognize the inherent evil in materiality, 
and some actually strive to separate from it, but none find a way to make 
the material world holy. 
This is the underlying plan of the Torah. We are commanded to eat, drink, 
to marry and engage in building the world. In the process, each of these 
activities are channeled through mitzvos. What can we eat and when? 
Whom we are allowed to marry, and how marriage is conducted? Through 
fulfilling these mitzvos, we elevate the material world to a spiritual level. 
Many among us live with a misconception that Hashem wants us to break 
our natural drives. Realizing that this is impossible, we assume that we are 
far from what Hashem wants from us. This is not the case! Hashem does 
not expect us to break our material drives, but rather to channel them into a 
life of Torah and mitzvos in which each bodily desire has its proper place. 
If it happens that we begin losing control, we are allowed to practice more 
strict abstinence for a limited period of time, similar to nezirus. As soon as 
possible, however, we should try to return to a life of sanctifying the 
material world. 
A baal teshuva once related that after a few years of Torah study in 
yeshiva, he realized that it was time for him to marry. He was fearful of 
such a step. Approaching his mashgiach, he asked: “Years ago, I lived a 
life of indulgence in all sorts of pleasures. If I get married, what will stop 
me from reverting back to my old ways?” 
“Tell me,” asked the mashgiach, “is there any difference between how you 
eat now and how you would eat before becoming observant?” 
“For one, I no longer go wild over food. And also, I make a bracha before 
and after,” he answered. 
“That is the difference,” explained the mashgiach. “Indeed, you are eating 
and partaking of material pleasures of the world. However, before you do 
this, you thank Hashem and recognize that He is the One who gave you 
this pleasure. This means that each time you enjoy this world, it is bringing 
you closer to Hashem. 
“This is how all of your involvement with the material world should be. 
Make a bracha and remind yourself that you’re doing a mitzvah. This will 
keep you connected to Hashem at all times.” 
May we be zocheh sanctify the material world! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Naso: Birkat Kohanim and Shabbat 
The Torah in Parashat Naso presents the Misva of Birkat Kohanim – the 
special blessing with which the Kohanim are to bless the people each day. 
G-d introduces this Misva by saying to Moshe, “Speak to Aharon and his 
sons, saying: So shall you bless the Children of Israel – say to them, ‘G-d 
shall bless you and protect you…’” 
Rashi notes the unusual verb form used in this verse reference to the 
Kohanim’s blessing – “Amor.” To explain the meaning of this word, Rashi 
comments that it resembles two famous terms used in reference to the 
Misva of Shabbat – “Zachor” (“remember”) and “Shamor” (“observe”). 
Grammatically, this means that the word “Amor” connotes consistency, 
that is to say, the Kohanim should always use this text when blessing the 
people, just as “Zachor” and “Shamor” require us to always have the 
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observance of Shabbat on our minds throughout the week, on an ongoing 
basis. 
The question remains, however, as to why Rashi brought specifically these 
examples of this grammatical construction. There are other instances in 
Tanach where this verb form appears. If Rashi chose to cite the examples 
of “Zachor” and “Shamor,” it appears that he found some connection 
between Shabbat and Birkat Kohanim. 
The Kedushat Siyon (Rav Bentzion Halberstam, the second Rebbe of 
Bobov, 1874-1941) explained that Shabbat is unique among all the sacred 
days we observe in that it is determined entirely by G-d. All the holidays 
are observed on specific dates on the calendar, and thus they depend on the 
monthly declaration of the new month made by the Sanhedrin (the highest 
Rabbinical court; nowadays, we used the fixed calendar system, instituted 
by the great sage Hillel). Shabbat, however, occurs every seventh day 
without any input whatsoever from the Jewish People. It arrives entirely 
independent of anything we do. 
For this reason, the Kedushat Siyon explains, Rashi alluded to a 
comparison between Birkat Kohanim and Shabbat. The Midrash notes that 
the Misva of Birkat Kohanim might mislead us into thinking that the 
Jewish People’s blessing depends on the Kohanim, that they are 
empowered to bring us prosperity and success. But this is incorrect, and in 
fact, G-d concludes the command of Birkat Kohanim by proclaiming, 
“Va’ani Abarechem” – “I will bless them.” For reasons which we do not 
necessarily understand, G-d wanted the blessing to come through the 
Kohanim, but the source of the blessing is G-d, not the Kohanim. When 
the Kohanim bless us in the synagogue, it is really G-d who is giving us a 
Beracha. 
This is the connection between Shabbat and Birkat Kohanim. Although we 
are obligated to observe Shabbat, it is sacred regardless of what we do; 
similarly, although the Kohanim bless us, the blessing in truth depends on 
G-d. 
We must never belittle the importance of Birkat Kohanim, whereby we 
receive a Beracha directly from G-d. Many people will travel across the 
world to Israel to receive blessings from famous Rabbis, but they do not 
have the patience to wait in the synagogue until Musaf on Shabbat to 
receive an extra blessing from G-d Himself. Each day, we are given a 
special privilege to receive a Beracha from G-d Himself. Let us take 
advantage of this opportunity by attending the service and paying close 
attention to this Beracha, so we will be the beneficiaries of the greatest 
blessing at all – the blessing that comes directly from G-d, the source of all 
blessings in the world. 
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Repeat Performance? 
By Rabbi Menachem Mendel Borenstein  

Former Rabbinic Intern, NCYI 
In the seventh perek of Sefer Bamidbar, we are told about the karbanot 
(sacrifices) of the twelve nesi’im (princes of the tribes). Each one brought 
identical karbanot. Yet, the Torah goes out of its way to delineate, in full 
detail, the specifics of what each one brought. The Torah could have 
mentioned the specifics just once. The Torah does not waste even a single 
letter, so why did it repeat itself in full detail, twelve times? This question 
has been asked many times. One may wonder, therefore, why we are even 
discussing it now when the answer has already been given. When one 
analyzes the answers previously given, they begin to realize there is plenty 
to add, even by merely restating those answers. 
At one time, I was asked to teach a beginner’s class in Gemara to a group 
that had never been exposed to the subject. The concept they were learning 
was Hocheach Tochiach Es Amisechas — “You shall surely rebuke your 
friend.” In order to inculcate the Gemara’s message, I presented them with 
the following poem. 
Time flies 
You can’t 
They move too fast. 
I asked the students to explain the poem. They did so the same way most 
of us would. They stated that time flies. This expression means that time 
moves very fast. In fact, the answer to the old joke that asks “Why did the 
boy throw the clock out the window?” is “Because he wanted to see time 

fly.” But the problem with the students’ conclusion is they must know who 
“they” refers to. The poem should be “it” moves too fast, not “they.” 
With this, the students had to rethink the meaning of the poem. In the first 
line, it is important to identify which is the noun and which is the verb. 
Instead of time being the noun and flies being the verb, let’s see what 
happens if we change them around. Time those flies. You can’t, because 
“they” (the flies) move too fast. 
Yes, there is more than one way to read the exact same words. And there’s 
more than one way to read the exact same pasuk. Similarly, there is more 
than one way to read the exact same karbanot. Each one of the nesiim 
brought the same karbon. The contents were the same, the amount of each 
content was the same, and the manner in which each one brought his 
karbon was the same. Everything was identical in every way. 
Or was it? 
Dr. David Pelcovitz, a prominent psychologist and professor at Yeshiva 
University, has often stated that two people can be wearing the identical 
suit but they are going to completely different destinations. One is going to 
a wedding; the other, to a funeral. The Ramban quotes a Medrash 
Tanchuma that states that, although each nasi brought the exact same 
sacrifice, their karbanot were completely different. Each nasi had different 
machshavot (intentions) when bringing the karbanot — twelve different 
intentions. This fact is hinted by the word “karbano” (his sacrifice). Each 
nasi brought his own individualized karbon. Each nasi put in his own 
effort and each nasi involved his own thought process when bringing the 
karbonot. Each one tailored his sacrifice to be uniquely his. 
The same applies to what we learn in the Torah. Yes, we have heard this 
question before and, yes, we have heard this answer before. However, this 
question was the Ramban’s question…this question was the Ramban’s 
answer. Now this question and this answer, is ours. Two people may ask 
the same question, and two people may present the same answer. But each 
and every one of us internalizes it differently. 
We have just experienced the holiday of Shavuot. The Torah is now ours. 
Let us learn it, internalize it, and use it to become more closely connected 
with the Creator. Shabbat Shalom. 
The Weekly Sidra-Dishonesty, The Root Of All Evil 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra we are given the Mitzvah of Viduy, or the confession 
of sins when it comes to thievery: 
“Then they shall confess their sin which they have done; and he shall make 
restitution for his trespass in full, and add to it its fifth part, and give it to 
him against whom he has trespassed.” (Bamidbar 5:7) 
Rashi says the following concerning this Passuk (verse): 
“It repeats once again here the Parsha (paragraph) of one who steals and 
swears falsely…..” 
The first time we see thievery followed by swearing falsely is found here: 
“If a soul sins, and commits a trespass against HaShem, and lies to his 
neighbor in that which was delivered him to keep, or in fellowship, or in a 
thing taken away by violence, or has deceived his neighbor. Or have found 
that which was lost, and lies concerning it, and swears falsely; in any of all 
these that a man does, sinning in it.” (Vayikra 5:21- 22) 
Now then, for swearing falsely to his thievery, in addition to full 
restoration, the Torah penalizes this person with an additional fifth of the 
value of the stolen object: 
“Or all that about which he has sworn falsely; he shall restore it in full, and 
shall add a fifth part more to it, and give it to him to whom it belongs, in 
the day of his trespass offering.” (Bamidbar 5:24)  
We begin with the commentary of the M’lay Ha’Omer (Rav Aryeh Leib 
Zunz 1768- 1833 of blessed memory) which makes this point. This entire 
Parsha of thievery followed by swearing falsely is written in the singular- 
‘And he shall make restitution,’ ‘And he shall give it to him.’ However, 
the beginning of our above Passuk is in the plural- ‘Then they shall 
confess their sin.’ Why should this be so? 
The M’lay Ha’Omer begins by citing the Gemarah in Bava M’tziya 75b: 
“Rav Y’huda said in Rav's name, ‘He who has money and lends it without 
witnesses infringes ‘Nor put a stumbling block before the blind…..’” 
(Vayikra 19:14)  
That is, lending money without witnesses puts the recipient in a situation 
in which he is tempted to deny (swearing falsely) having been given 
anything. The exact same would hold true, explains the M’lay Ha’Omer, 
of one who deposits money for safekeeping with a friend without 
witnesses. 
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And, since the depositor’s lack of witnesses indirectly led to the recipient 
swearing falsely, both men must confess their sins. That is why our Passuk 
begins, “Then they shall confess their sin.” 
The renown Admur (Chassidic master) the S’fas Emes (Rav Y’huda Aryeh 
Leib Alter of Gur 1847- 1905 of blessed memory) posed the following 
question. When it comes to the Mitzvah of Viduy, why did the Torah 
mention it specifically in the prohibition of thievery, and not in another 
sin? 
The S’fas Emes, answers that in essence, all sins fall into the category of 
thievery. That is, HaKadosh Baruch Hu supplies everyone with the life and 
strength to accomplish His will. If one squanders away his life and 
strength disobeying HaKadosh Baruch Hu, such an individual literally 
steals from his Creator. And so, the Mitzvah of Viduy is written in the 
Torah in conjunction to the prohibition of thievery. 
One last observation is presented from the Myna Shel Torah (page 32) in 
the name of one Rav Ya’akov Aharon of Alexander (?), which asks for the 
purpose of the phrase ‘Then they shall confess their sin which they have 
done.’ Is it not obvious that Viduy is called for when it comes to sins that 
were already committed? 
Our answer to this question is as follows. It is the physician’s task to 
diligently search and inspect the cause of his patient’s ailment in order that 
it be removed so that good health may return.  
The same principle holds true for those who repent for the sin of thievery. 
That is, one must understand the various factors and reasons which led him 
to thievery. And, most probably, he will discover that in truth, having 
coveted others by violating ‘You shall not covet…..’ (Sh’mos 20:14) led 
him to where he is now. And, as the Mishna in Avos 4-2 states: 
“…. One transgression draws in its train another…..” 
As a result of a series of sins and transgressions one comes to the thievery. 
Therefore, the expression ‘Which they have done’ applies not to the actual 
sin of thievery itself, but to all the other transgressions that led him to this 
state of dishonesty. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Lessons In Life 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Each of the three Levi’im families had their own task to perform. The 
family of Kehot had the very unique job of carrying the Aron HaKodesh. 
The Midrash comments that unlike the family of Gershon and Merari, the 
Torah does not call the family of the third son of Levi by the title “the sons 
of Kehat” but uses the term “the sons of HaKehati” (4:34). The reason for 
this change was because their job was so hazardous that G-d joined His 
own name to theirs, that is the Yud following Kehat and the Hay preceding 
it, in order to protect them from the dangers of their job. If one of them 
had an improper thought while carrying the Aron, he was in danger of 
losing his life. The Yud and the Hay of G-d’s Name protected and saved 
them as King David said in Tehilim 33:19, 
“LE’HATZIL MI’MAVET NAFSHOM”, To save their souls from death. 
This protective segulah was not fool-proof, it did not always work. The 
Midrash cites Rav Pedat in the name of Rav Yosi ben Zimra that when the 
Aron was carried, two bolts of lightning emerged from the ends of the 
poles of the Aron to protect the nation from enemies who might attack 
them. Sometimes however, the bearers of the Aron were themselves the 
victims of these bolts of fire and their numbers were diminished by the 
fires destructive force. It was a truly dangerous occupation. Therefore, 
Cha’zal, focusing on this aspect teach us in (Arachin 11a) that the words 
“BAKATEIF YI’SA’HU” ON their shoulders they should carry it, that Yi-
sa-hu can have another meaning. Namely, they should carry A TUNE. 
What our Sages are teaching us is a lesson in life Whenever a person is in 
a trying situation where his life is on the line, and he emerges successfully 
or victoriously from that ordeal, he should dance and sing tunes of praises 
(Hallel) to HaShem. After Yom Kippur, the Kohen Gadol made a holiday 
for his friends and relatives. The fact that he survived the entrance into the 
Kodesh Kadashim (Holy of Holies), which was fraught with danger and 
from which many High Priests did not emerge alive, was reason to 
celebrate (Yoma 70a). 
Many people today have a special meal after Yom Kippur-having emerged 
successfully from the awesome judgment we face during the High Holiday 
period. They even sing and dance following the conclusion of Ne’ilah, for 
they feel they were just figuratively “in battle” and have “emerged in 
peace from the period of Kodesh” 

In June 1967, following the “Six Day War”, we sang praises of Hallel to 
HaShem and danced in the streets, no less than what the children of Kehat 
did after carrying the Aron, or what the Kohen HaGadol did after he 
emerged from the Kodesh HaKadashim. 
Dvar Torah - The Torah is Given to All Jews to Observe 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 
 י בני ישראל אשר יקריבו לכהן לי לו יהיה, ואיש את קדשיו לו יהיווכל תרומה לכל קדש
 And all that is raised up (terumah) to all the holy“ - איש אשר יתן לכהן לו יהיה
things that the children of Israel bring to the Kohen, it shall be his. A man's 
holy things shall be his: and what a man gives to the Kohen, it shall be 
his.”  
The pasuk here makes note three times ‘it shall be his’. What does this 
mean? 
Pirkei Avos - Ethics of our Fathers in the section called Kinyan Torah, 
begins: Rabbi Meir said, “anyone who engages in Torah study for its own 
sake ('lishma') merits many things” (which cannot be specified publicly). 
Allow me to expound in order to explain both the pesukim and the 
Mishnah. 
The 613 mitzvohs include some that are applicable only to kohanim, some 
only to Levites, and some only to the king or high priest. There are other 
mitzvohs that are applicable only to one who has land or a house. As such, 
how is it possible for one individual to fulfill all the mitzvohs? 
One way is through Klal Yisroel as a whole. All of Israel is responsible for 
one another, and through Klal Yisroel’s joint observance, all receive 
reward. The entire nation of Israel is considered as one whole person, as it 
says: “ואתן צאני צאן מרעיתי אדם אתם -You are My sheep, the sheep of My 
pasture, you are Man." Just as a single person has a head, eyes, and a heart 
– so too, collectively in Klal Yisroel, there are those who are called "the 
heads of the congregation" and others "the eyes of the congregation". The 
righteous are the heart of Israel. Each person has to observe the mitzvohs 
that are relevant to him and all combined – Bnei Yisroel is a whole person. 
An individual Jew cannot self handedly fulfill all of the mitzvohs of the 
Torah. 
The second way one can observe all the mitzvohs is through Torah study. 
The Gemarah teaches ‘Rabbi Yitzchak said: “What is the significance of 
the pesukim ‘This is the law of the sin-offering,’ and ‘This is the law of the 
guilt- offering'? They teach that whoever occupies himself with the study 
of the laws of the sin-offering, it is as though he were offering a sin-
offering, and whoever occupies himself with the study of the laws of the 
guilt-offering it is as though he offered a guilt-offering. 
It is self understood that in order for Torah study to count as actual 
fulfillment of the mitzvohs, true intent to execute the mitzvah at the hand 
of he who is studying is necessary. 
At this point the words of the Mishnah gain a deeper meaning. “Anyone 
who engages in Torah study for its own sake ('lishma') merits many 
things”. What do the words for its own sake imply? The word lishma 
actually means for her name, the name of the Torah is Torah and not 
chochma - wisdom. The word Torah is from the root of hora’ah, which 
means to teach. The Torah should not be pursued for intellectual pursuits 
rather it is a means to ascertain the way Hashem wants us to conduct 
ourselves. This is the meaning of “anyone who engages in Torah 'lishma'”, 
in order to observe it’s commandments, “merits many things”, namely he 
now can merit through his study of Torah to do many mitzvohs. 
Last but not least, the third way to complete all the mitzvohs is as the 
Gemarah clarifies that if a person had the will and intent to perform a 
mitzvah but through forces beyond his control he was deterred from 
executing the mitzvah the pasuk elevates his intent to be as if he actually 
performed the mitzvah. It is implicit, that in order for the third reason to 
actually count as fulfillment of the mitzvah at hand true, intent to execute 
the mitzvah is necessary. 
This also is true for the first reason. It must be that the person who is 
vicariously completing the observance of the Torah in its entirety via the 
actions of those to who the Mitzvah pertains is scrupulous in his 
observance of the mitzvohs that he himself is able to facilitate. If he does 
not perform those mitzvohs that pertain to him and that he can fulfill, what 
logic allows him to automatically reap benefit from someone else’s 
observance? 
As such, the first two reasons are in essence incorporated in the third 
reason, that each Jew be totally committed to observing the Torah and all 
its Mitzvahs. 
This is what the pasuk is hinting to us. “And all that is raised up (terumah) 
to all the holy things that the children of Israel bring to the Kohen “ refers 
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to the mitzvohs of the Israelites that the Kohanim cannot perform for the 
Kohain is not obligated to donate the Terumah tithe as is the Israelite. 
Nonetheless “it shall be his“, even the kohanim have a part in this mitzvah 
merely by being a part of Klal Yisroel. This is also true in reverse; the 
Israelite participates vicariously in the Mitzvohs that obligate the Kohen. 
The next pasuk reads “A man's holy things shall be his: and what a man 
gives to the Kohen, it shall be his “. This is a clause that means that the 
actual mitzvohs of another group can only be the other’s if we see that he 
is scrupulous in his mitzvah observance in regard to other mitzvohs. This 
is the meaning of “and what a man gives to the Kohen”. When we see that 
he gives to the kohen then we can say that the kohen’s mitzvohs “shall be 
his”.  
Some clarification is still needed as to why the pasuk repeats the phrase "it 
shall be his" three times. It may be suggested that this is to demonstrate 
that there are three ways that one who is incapable of performing a specific 
mitzvah can nonetheless merit the fulfillment of all of the 613 mitzvohs 
and that they shall be "his", as if he actually personally completed the 
mitzvah. 
This is a truly befitting lesson for the Shabbos following Shavuos- the time 
we received the Torah. Reb Yisroel of Ruzhin said "The Shabbos after 
Shavuos is referred to (In Yiddish) as 'Shabbos noch Shavuos.' In Yiddish 
'Noch' means after and it also means 'another.' This alludes to the fact that 
Shabbos after Shavuos is another Shavuos during which we can still tap 
into and draw down the awesome light of Shavuos itself." Therefore at this 
time that we are still in the Shavuos mode we learn the lesson that 
although it is physically impossible for each individual to observe the 
entire Torah, we were given various methods to make this [virtually, if not 
actually] possible. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
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Shabbat Shalom 
Naso 5776  
GOOD MORNING! Many years ago in Israel lived a couple with a little 
girl. Because the mother was afraid to have her daughter travel via public 
transportation, they sent her to a nearby religious school though they were 
not religious. There the girl learned of the beauty of Torah and the beauty 
of Shabbat. Incessantly the girl would ask her mother to light Shabbat 
candles and the mother promised, but didn't do it. She would get home late 
or be out with her husband, but never got around to lighting. 
The girl decided that she would light them herself. She went to the corner 
store and asked the storekeeper for two candles. Knowing that hers was 
not a religious family, the storekeeper figured that she must want yahrzeit 
candles (memorial candles lit on the anniversary of the passing of one's 
closest relatives) since even the most non-religious Jews light them. When 
Friday night came her parents were out, so the little girl lit the two candles 
before the sun went down. 
When her parents returned they were shocked to see the two yahrzeit 
candles lit. They woke up their daughter to ask the meaning of the two 
candles. The daughter sleepily replied, "Since you wouldn't light for me, I 
lit for you." 
I don't know the end of the story. Did her mother light for her from that 
point on? I sure hope so! If parents want their children to love being 
Jewish and to eventually marry someone Jewish, they have to give their 
children a warm Jewish home. Your actions and attitudes are your 
children's heritage. If you love Judaism and live it, likely so will your 
child. Shabbat is essential and probably the best place to start. 
Parents are often puzzled why their children don't have the same feeling 
for Jews and Judaism that they do. The answer is simple: emotions and 
feelings do not transfer in the DNA. We are a product of our experiences; 
that's why we feel and believe as we do. Speaking philosophy and 
intellectual appreciation do not touch the heart of a child and do not 
transfer a love of Judaism to the next generation. If we want our children 
to feel positive about being Jewish they have to see it in the home, sense 
the joy and partake in it themselves. 
So, how does one bring Shabbat (Shabbos in the Ashkenazie 
pronunciation) into his/her home? Here are some basics for a start that can 
be incorporated into one's lifestyle fairly painlessly: 1) The mother lights 
candles 2) The father makes Kiddush (a prayer over a cup of wine 
sanctifying the Sabbath Day) 3) A Sabbath dinner with two challahs 
(special braided breads). I highly recommend not answering the phone or 

having the radio or TV on at least during the meal to preserve the 
atmosphere. One can build from here! 
To bring Shabbat into your own home can be difficult if you have never 
seen it observed in someone else's home. Perhaps you know someone who 
observes Shabbat who can invite you to be their guest? Believe me, 
Shabbat observers love to have guests. It's good to have a role model. 
There is a magnificent book entitled Friday Night and Beyond -- The 
Shabbat Experience Step-by-Step written by an articulate, sensitive writer, 
Lori Palatnik. The book not only details step by step what to do, she 
explains the meaning behind the steps and includes reflections from people 
who have taken these first steps. 
I started with a story about candle lighting, I'd like to end with a beautiful 
insight on lighting candles from Rabbi Abraham J. Twerski in his book 
Generation to Generation: "Lighting a candle is rich in symbolism. There 
are acts which we do totally for ourselves, and others which may be 
completely altruistic. Generating light, however, defies such limitations. I 
may light the candle for myself, but I cannot contain the light, because of 
necessity it illuminates the room for others. If I create light for the benefit 
of another, I, too, can see better. 
"What better way to begin the Shabbos, the final step in the creation of the 
universe and its ultimate goal, than by lighting the candles, an act which 
symbolically binds the inhabitants of the world together. None of us can be 
an island; what I do affects you, and what you do must have bearing upon 
me. If we could realize this, we would well understand why the candle 
lighting is referred to in Rabbinic literature as an essential for shalom 
bayit, for peace in the household. Dissension can occur only when 
individuals believe they are separate and distinct and can each go their 
own particular way, untouched by one another." 
Torah Portion Of The Week: Naso 
This week's portion includes further job instructions to the Levites, Moshe 
is instructed to purify the camp in preparation for the dedication of the 
Mishkan, the Portable Sanctuary. 
Then four laws relating to the Cohanim are given: 1) restitution for stolen 
property where the owner is deceased and has no next of kin -- goes to the 
Cohanim 2) If a man suspects his wife of being unfaithful, he brings her to 
the Cohanim for the Sotah clarification ceremony 3) If a person chooses to 
withdraw from the material world and consecrate himself exclusively to 
the service of the Almighty by becoming a Nazir (vowing not to drink 
wine or eat grape products, come in contact with dead bodies or cut his 
hair), he must come to the Cohen at the completion of the vow 4) the 
Cohanim were instructed to bless the people with this blessing: "May the 
Lord bless you and guard over you. May the Lord make His face shine 
upon you and be gracious unto you. May the Lord lift up His Countenance 
upon you and give you peace." 
The Mishkan is erected and dedicated on the first of Nissan in the second 
year after the Exodus. The leaders of each tribe jointly give wagons and 
oxen to transport the Mishkan. During each of the twelve days of 
dedication, successively each tribal prince gives gifts of gold and silver 
vessels, sacrificial animals and meal offerings. Every prince gives exactly 
the same gifts as every other prince. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And afterwards the Nazir may drink wine" (Numbers 6:20). 
After the Nazir completed the entire process described by the Torah, he 
may drink wine once again. Why does the Torah still call the person a 
Nazir in this verse since he is no longer in the state of being a Nazir? The 
Alshich explains that when a person goes through a period of thirty days of 
being a Nazir, he elevates himself to a high level of spirituality. He is now 
on such a level that even if he drinks wine it is the drinking of a person on 
the spiritual level of a Nazir. 
Two people can drink wine and the meaning behind their behavior can be 
totally different. The following two incidents illustrate this clearly: 
Rabbi Mordechai Gifter, former Rosh Hayeshiva of Telz, was on an 
airplane. One of the engines caught on fire and the captain announced an 
emergency landing in a nearby city. One passenger called out to the flight 
attendant, "Give me one last drink before I die!" A person who identifies 
himself entirely with his body and not with his soul keeps this attitude 
even at the very last minute of his life. (The plane landed safely and no 
one died.) 
Second story: A very righteous Torah scholar lived an ascetic life and 
denied himself many of life's pleasures. When he was on his deathbed he 
asked, "Please bring me a glass of wine before I die. My entire life I 
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denied my body physical pleasures. Now I want to ask my body 
forgiveness and I wish to appease it with a glass of wine." The righteous 
man identified himself entirely with his soul. His request for a final drink 
of wine was with the spirituality of a Nazir. 
Quote of the Week 
We make provisions for this life as if it will never end and for the next life 
as if it will never begin... 
With Special Thanks to Jose & Elisa Raij  
Happy Anniversary Yehuda & Ali Beilin. You bring great joy to my life! -- Babi 
This article can also be read at: http://www.aish.com/tp/ss/ssw/382906351.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Sefer Bamidbar: Every Man Counts 
Sefer Bamidbar opens with the command to take a census of the eida. Each 
member of the nation must be counted, and become aware that he counts. 
We pass under the staff of the Shepherd, every man counted as an 
independent member of the flock. 
Why count in the desert? To prove that the purpose of the census was 
neither economic nor political. Economics and politics are irrelevant in the 
wilderness. Rather, the census was taken for the sake of the Torah: first it 
was given; then it found its resting place in the ohel moed; and now, in 
Iyar, the shevatim are counted for its sake. From now on, they camp 
encircling the Torah, its guardians and keepers. 
Eida is a word denoting people who join together for the sake of a 
common cause—i.e., a community. Individuals become a community not 
by through an order imposed on them by the outside, but through a shared 
concern that drives them from within their own hearts. 
However, individual men do not form a community. The people were 
counted lemishpechosam, for the community consists of shevatim, and 
each shevet consists of families. Accordingly, the men are counted 
according to their families, and the families according to their tribes. The 
tribes together form adas bnei Yisrael. 
This is the uniqueness of Jewish nationalism. The nation as a whole is 
considered one house, beis Yisrael, and its members are called the children 
of one man, bnei Yisrael. At the same time, however, individual units 
remain, encompassed by a larger whole. This ensures that the concept of a 
Jewish nation does not become abstract. We are united by a common 
element, and each of us is an integral part. 
Under the influence of this unity, a diverse group is nurtured. Each tribe 
expresses its own unique character trait, demonstrating that man’s Divine 
mission is not impeded by any particular occupation. V’shamru derech 
Hashem laasos tzedakah u’mishpat does not hinge on courage, business 
acumen, intellect, or anything else. Warriors like the tribe of Yehuda, 
merchants like Zevulun, scholars like Yissachar, farmers like Asher—are 
all called upon to fulfill a common mission, each through his own way of 
life. 
Each tribe, with its uniqueness, and each family, with its special qualities, 
work at one common task. They give it form, educate their children to it, 
and pass it on to the next generation. That’s why hundreds of thousands of 
bnei Yisrael come not as a disorganized multitude, but lemishpechos beis 
avosam, as families, grouped according to their tribes. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with permission from 
the publisher. 
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Navigating The Teshuva Process 
 “And they shall confess their sin that they committed.” BeMidbar 5:7 
Rambam rules (Hilchos Teshuva 1:1) that a person should do teshuva 
whenever he finds himself in violation of a mitzvah in the Torah, whether 
it be a positive or negative commandment, and whether the violation was 
committed on purpose or by mistake. When a person sets out to fulfill this 
mitzvah of teshuva, he must begin by totally abandoning the sin, and he 
must then confess his sin before Hashem. Many commentators contrast 
this ruling with the famous Gemara (Kiddushin 49b) where we find the 
case of a person offering kiddushin - a marriage proposal - to a woman on 
the condition that he is a completely righteous person. The halacha is that 
even if we know that this person is an established evildoer, we consider 

that the kiddushin may be valid, for we must take into consideration the 
possibility that the person decided in his heart to do teshuva. And, in fact, 
Rambam (Hilchos Ishus 8:5) himself rules according to this Gemara. 
These two rulings, however, seem to be inconsistent. If Rambam rules that 
teshuva must be accompanied by confession in order to be valid, how can 
we, at the same time, accept the kiddushin proposal of this man as valid 
simply based upon the possibility that he considered teshuva in his heart? 
After all, this man did not verbalize his thoughts with confession, and even 
his most virtuous intentions cannot be deemed as adequate teshuva without 
confession. 
The Lechem Mishna asks another question along the same lines. We 
know that kiddushin must be witnessed by two valid witnesses. If the 
kiddushin was witnessed by two people who were disqualified due to their 
being sinners, the procedure is not valid. We may ask, though, why we 
disregard such a kiddushin outright. After all, perhaps the witnesses 
considered teshuva in their hearts. They would then be kosher witnesses, 
and the kiddushin may be valid. We would at least be wary of this 
possibility, and the kiddushin should be in doubt. 
To this question, the Lechem Mishna provides two answers. First of all, 
the Gemara in Kiddushin and its subsequent ruling are unique to the 
context where the groom has set forth the condition that he be a tzaddik, 
and this is why we can therefore suspect that he has performed teshuva in 
order for the kiddushin to be valid. This is unlike a case of two known 
evildoers who stand as witnesses. Their status is one of being disqualified, 
and there is no indication on their part that anything has changed. 
Furthermore, in the case of the groom, he has himself declared before us 
that he may be righteous. This being the case, we can certainly at least 
consider the possibility that he has done teshuva. In the case of the 
witnesses, however, there is no such statement on their behalf with which 
to contend. 
The great Rabbi Dov Berish Wiedenfeld, the former Rabbi of Tchubin, 
offered another solution to this question. Our sages teach us (Yerushalmi, 
Bikkurim 3:3) that a groom is among the list of those whose sins are 
forgiven. Accordingly, the moment a groom offers kiddushin to a woman, 
the kiddushin and his atonement for any sins occur simultaneously. We 
can thereby heed his words as he refers to himself as a tzaddik. It is true 
that witnesses who are otherwise disqualified to serve in their role and who 
stand and observe a kiddushin ceremony might also have considered 
teshuva. Nevertheless, their status as evildoers remains with them until 
they follow through and achieve full atonement. For these witnesses, the 
teshuva process has not been completed until they also confess their sins 
verbally. 
Inviting The Shechina Into The Marriage 
 “And the Kohen shall inscribe these curses on a scroll and erase it into 
the bitter waters.” BeMidbar 5:23 
The process of investigating the sota woman includes the writing of the 
name of God upon a piece of parchment, and then erasing it by scratching 
the ink off into a cup of water which the woman then drinks. Why does the 
Torah allow the obliterating of the name of God, which otherwise is 
considered to be a serious crime? 
Maharal notes that our sages tell us (Sota 17a) that when a husband and 
wife merit to cooperate and conduct their house in peace and tranquility, 
the Shechina is among them. If there is strife and discord, the Shechina 
distances itself from them. If the process of bringing the woman to the 
Beis HaMikdash can result in exonerating this woman from the claim 
against her, the couple can be reunited and they can continue to run a 
household where the Shechina can be found. Accordingly, we can view the 
erasing of God’s name not as a disgrace or disrespectful treatment of the 
name of God, but rather as a positive move aimed at overcoming the threat 
to their marriage. This is the best manner we have to bring the Shechina 
back into their lives. The erasing of the name of God is therefore an 
overall constructive attempt to increase the presence of Hashem in their 
household and their lives. 
The Blessing Of Riches 
 “Speak to Aharon and to his sons, saying: ‘Thus you shall bless Bnei 
Yisrael.’ ” BeMidbar 6:23 
Birkas Kohanim immediately follows the portion of the Nazir to tell us that 
anyone who abstains from wine for the sake of heaven will merit all of the 
blessings contained in the Birkas Kohanim. -- Midrash Naso XI:1 
Ksav Sofer explains that it is when a person is financially secure and 
materially comfortable that he is most susceptible to falling prey to 
defying Hashem. In this situation, the danger exists for a person to have 
the warning of Parashas Ha’azinu apply to him, where we find (Devarim 
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32:15), “And Yeshurun waxed fat, and kicked.” Accordingly, all of the 
promises of blessing which are provided in the Torah regarding this world 
can actually be perils, which can tempt a person to sin. The verse in 
Kohelles (5:12) clearly apprises us of the phenomenon of “a sore evil 
which I have seen under the sun - riches kept for their owner to his hurt”. 
The situation is much different when a person sets limits on his physical 
indulgences, and when he utilizes his material possessions as resources for 
mitzvos. When a person understands that his assets are provided to him by 
Hashem only for him to allocate them for ma’asim tovim and other 
virtuous causes, this person is much less likely to have these same 
belongings serve him in a way that is harmful for his spiritual well-being. 
The Midrash tells us that a person who abstains from wine with intent for 
the sake of heaven can merit to have the blessings of the Kohanim apply to 
him. Because this person has set safeguards in order to remain in control of 
his yetzer hara even when the various tests of wealth present themselves, 
indeed these blessings will be truly beneficial and will result in mitzvos 
and merit. 
Deserving Of A Blessing 
 “God should show you favor and give peace to you.” BeMidbar 6:26 
Rav Avira explains the following, sometimes in the name of Rabbi Ami and 
sometimes in the name of Rabbi Assi: The ministering angels said before 
Hashem, “Is it not written in Your Torah that You do not favor anyone nor 
do you take bribes? Yet You show favor to the Jewish people, as it is 
written, ‘God will show favor to you.’ ” Hashem assured the angels, 
“Should I not favor the Jews? I wrote in the Torah, ‘And you shall eat and 
be satisfied and bless God your Lord’, and they are so strict that they say 
Birkas HaMazon even after eating bread in the amount of an olive or an 
egg!” -- Gemara Brachos 20b  
In Oznaim LaTorah, Rabbi Zalman Sorotzkin asks why it is that 
Hashem answered the angels by pointing out this mitzvah in particular. 
What is especially significant about the fact that Jews say Birkas HaMazon 
even without having eaten a satisfying meal? And why should this cause 
them to be blessed with peace?  
One of the primary causes of jealousy and strife in the world is the feeling 
that one lacks what he needs. Many wars have been fought over national 
economic interests. It is very easy for one to see others who have more 
than he does and to feel that the imbalance of wealth is unfair and must be 
rectified. However, if he would restructure his needs according to the 
dictates of Pirkei Avos (4:1), “Who is rich? - the one who is happy with 
his lot”, the jealousy and strife would disappear. One who can make do 
with what he has avoids conflict, and even on a national level, the need to 
make war would no longer be felt.  
We know that Hashem rewards a person vsn sdbF vsn - measure for 
measure. Though the Torah only requires a Jew to thank Hashem for what 
he ate if he ate to his satisfaction, the Jew has taken it upon himself to say 
Birkas HaMazon even after eating the minimal meal of an olive's bulk of 
bread (,hzF). This indicates that when a person has even a small amount, he 
feels blessed rather than deprived. Such a person seeks to avoid the feeling 
of want, which leads to jealousy and conflict. Therefore, Hashem 
answered the angels that such a people who go out of their way to be 
happy with what they have deserve an extra special blessing of tranquility 
and peace. Those who seek peace are rewarded with peace. 
Joining Forces 
 “And the princes of Israel, the heads of their fathers’ household, 
brought offerings; they were the princes of the tribes, they were those 
who stand over the counted. And they brought their offering before God: 
six covered wagons and twelve oxen - a wagon for each two princes and 
an ox for each - and they brought them before the Mishkan.” BeMidbar 
7:2-3 
The Torah mentions the offerings of each of the princes individually and 
afterwards it includes them all in a general statement. Now all the princes 
brought this offering on the same day, because they all agreed to it 
simultaneously. But since it was impossible that one of them should not 
precede the others, He honored those who came first in the position of the 
standards to bring their offerings on the earlier days. He wanted, however, 
to mention them all by name and the details of their offerings, and to cite 
the day of each one, rather than honoring the first one by saying, “This 
was the offering of Nachshon, the son of Aminadav”, and then saying “and 
so did each of the princes offer on his day”, for that would have been a 
diminution of the honor of the others. Afterwards, after having listed them 
all separately, He included them all again in a general verse, in order to 
tell us that they were all equal before Hashem. - Ramban  

In Pninei Da’as, Rabbi Elya Meir Bloch teaches us that when Yaakov 
blessed his sons before he died, he conferred a specific and unique 
message of blessing to each of his sons. After he finished his focused 
remarks, Yaakov addressed his sons as a group, as he pronounced a fully 
encompassing blessing to all of the brothers together. The idea he 
conveyed with this double address was that although each tribe was to 
maintain and develop its own individual character and talents, they were 
also expected to join together and contribute their abilities to the common 
cause and united destiny of the entire nation. In this manner, the blessings 
of the individual were indeed the benefit of the community as a whole. In 
fact, as each son saw himself as a meaningful contributor to the common 
cause, he could then see his own self as having a greater purpose. Each 
one of the brothers was told about his particular talents and, in turn, as 
they sought to pool their efforts together, these special abilities were 
enhanced and embellished by being enriched as being resources of the 
common cause.  
This is also a perspective we can use in understanding the individual 
offerings of the princes of the tribes, which were later combined as one 
comprehensive tribute to the Mishkan. Each prince had specific intentions 
in the gifts he brought, with his thoughts being a reflection of his soul’s 
yearning and aspirations to serve Hashem. This is the reason the Torah 
recognizes each in a unique manner and designates a separate portion for 
each tribe’s day of offering. Yet, the truth is that only as they combined 
together did the individual elements of the various gifts blend together to 
enhance one another as they became one unified entity. 
Sharing As Partners 
Sforno explains that the fact that there was a wagon for every two of the 
princes was an indication of the brotherhood that existed between them. 
The princes were certainly wealthy enough so that each one could bring 
his own wagon. The reason that two shared one wagon was to demonstrate 
the unity which reigned in their midst. 
The Sanctuary is called iFJn - indicating that the Shechina dwells therein. 
Tradition teaches us that it only dwells in the midst of unity, while it 
departs when there is strife and friction in Israel. It is because of this unity 
that they were worthy of the Divine Presence dwelling among them, as we 
learn (Devarim 33:5): “And there was a king in Yeshurun when the heads 
of the people were gathered”, as opposed to the picture that is presented in 
Hoshea (10:2): “Their heart is divided; now shall they bear their guilt.” 
Halachic Corner  
Pirkei Avos: Chapter 1 
Whenever entering a room, even in one’s home, a person should not burst 
into the room, but rather enter quietly (see Pesachim 112a). How much 
more so when entering the room of a sick person, who may not be up to 
receiving visitors. When visiting a sick person, one should enter the room 
in a cheerful mood that displays an aura of confidence and hope in the 
recovery of the patient, for if one enters the room with a serious or fearful 
expression, it could sadden the patient and intensify any feelings of 
depression or fright he may already be experiencing. By entering the room 
exhibiting a smiling countenance and exuding confidence in and hope for 
his speedy recovery, the patient’s morale may be boosted and his spirits 
lifted. This can actually be beneficial towards his recovery. 
Questions for Thought and Study 
1. Why does the Torah say that Bnei Yisrael did "wv rCs rJtF" - “as God 
spoke” regarding sending those with tzara’as out of the encampment? 
Shouldn’t it say "wv vum rJtF" - “as God commanded”, as indicated in 
Pasuk 5:2, using the word "um" (“command”)? Why the change in 
terminology? See Meshech Chochmah 5:4 
2. Why were the wagons that the ohthGb (princes) donated called sacrifices? 
See Ramban 7:3 
3. According to Ramban, Nachshon has a specific reason for his offering, 
different from the other nesi’im. What was that reason? See Ramban 7:13 
4. For all the nesi’im, the title "thGb" is mentioned first, followed by the 
name of the thGb, except in the case of Nesanel, who was the thGb of Shevet 
Yissocher. Why the difference? See Ohr HaChaim 7:18 
5. How does the name of the thGb of Shevet Zevulun (Eliav ben Cheilon) 
indicate the qualities of the tribe of Zevulun? See Ohr HaChaim 7:24 
Answers: 
1. Bnei Yisrael did not need a special command, as it was common sense 
to separate out those with tzara’as. Those who had tzara’as who may have 
resisted being separated had to follow the “command” of Hashem. 
2. One explanation is that the wagons were specifically to transport the 
parts of the Mishkan. These wagons added regality to the Mishkan, so they 
are considered to be like sacrifices. Another explanation is that the wagons 
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were filled with the ingredients for the sacrifices, and were therefore 
referred to as sacrifices. 
3. Nachshon specifically brought a ;xF ,rge (silver bowl), as it is 
numerically equal to 930, which is equal to the years of ost. Its weight 
was 130 shekel, representing his age at the birth of his son ,J, from whom 
the world is descended. 
4. The tribe of Yissocher represented the tribe that was completely devoted 
to Torah learning. ktb,b, whose name represents "ke-i,b" (“give to 
Hashem”), was mentioned first to indicate this great merit. 
5. "cthkt" represents Zevulun’s support of the Torah learning of Yissocher 
by the words "ct hk" - “to me call father”), as Yissocher deserved honor 
for supporting Torah learning. He is called the son of i«kj, which has the 
word "kj" (profane) in it, as he himself had to toil in mundane work. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Shalom Bayis: A Worthwhile Investment 
In this week’s parsha we read the story of the Sotah, the woman who is 
suspected of being unfaithful. Her husband accuses her of improper 
behavior. She denies wrongdoing. The Torah provides a system to break 
the deadlock. “Write this portion of Torah [with ink] then dissolve it into 
water.” Miraculously, when the woman drinks the potion it had an adverse 
affect on her if she had acted immorally, but caused blessing if she was 
innocent. 
The Sages of the Talmud wondered: In the portion of Sotah, which was to 
be dissolved in the water, there are two occurrences of the Name of G-d. 
Are we to erase the Name of G-d into the water? 
The Talmud concludes, “Yes. In order to resolve the matter between 
husband and wife G-d permits us to erase His holy Name.” Maybe she is 
innocent. The Torah instructs us to create this awesome potion on the 
chance that her innocence will be proven and Shalom Bayis will be 
restored. 
The great people of Israel saw the story of the Sotah as more than an 
interesting story. They viewed it as a message to be implemented in daily 
life. 
The Talmud relates that there was a woman who attended Rabbi Meir’s 
lectures regularly. On one occasion she came home particularly late and 
the husband declared that she couldn’t come home until she spat in the 
face of the Rabbi. 
When Rabbi Meir figured out what was going on he announced that he had 
an ailment in his eye which required someone to spit in his eye with a 
special formula. “Are there any knowledgeable volunteers?” The woman’s 
neighbors suggested that this was her opportunity to fulfill her husband’s 
directive. When she came forward, Rabbi Meir asked her if she knew the 
formula. When she said, “No”, the Rabbi declared, “Well then just spit 
seven times. That will do the trick.” She did so, whereupon Rabbi Meir 
declared, “Go home and tell your husband that he demanded that you spit 
once, and you did seven.” 
Once Rabbi Meir made that final statement, the secret was out. His need 
for someone to spit was all a ploy to placate the husband of this righteous 
woman. The students were furious. “Had you told us, we would have put 
him in his place,” they declared. But Rabbi Meir saw it differently, “The 
honor of Meir must not be greater than the honor of his Creator.” If G-d is 
willing to have His Name erased to restore family harmony, then shouldn’t 
I? 
The passion with which the Sages learned the lesson of Sotah is most 
beautifully seen in the story about Bava ben Buta. The Talmud relates that 
that there was a couple who had serious communication problems due to a 
language barrier. On one occasion the man asked for a melon, and his wife 
brought him a candlestick instead. It might have been comical, had the 
husband not gotten angry and said of the candlestick, “Break it on the 
Bava (the doorway).” 
As it was, the great Rabbi Bava was sitting at the doorstep at the time. The 
woman went in the direction that her husband had angrily pointed, looking 
to break the candlestick on something called a “bava,” a word she was 
unfamiliar with. Seeing Rabbi Bava sitting there, she “realized” what was 
expected of her. She banged the candlestick on Rabbi Bava’s head. 
Amazingly, Rabbi Bava simply looked up in confusion and asked, “Why?” 
The woman replied, “My husband told me to bang it on “Bava”. 

Realizing instantly the painful comedy of the situation, Rabbi Bava 
declared, “You fulfilled the directive of your husband. May G-d grant you 
two children as great as Bava.” 
One wonders why Rabbi Bava blessed this challenged couple to have two 
great children. Perhaps the Rabbi realized that although it certainly was a 
match made by heaven, it was not an easy marriage for either of them. He 
realized the strain that the language and communication problems had on 
the marriage, and the effort and devotion required by both husband and 
wife to keep the marriage together. He felt they both deserved blessing. He 
was blessing them each that their marriage should produce good fruits of 
their labor. 
Most marriages don’t have the dramatic challenges described in the 
Talmudic stories. But occasionally we are required to suffer indignity, or 
overcome a language barrier, for the sake of Shalom Bayis. The lessons 
derived from the story of the Sotah remind us that marriages are worth 
investing in. We have seen what kind of dedication the Talmudic Sages 
showed for someone else’s marriage. How much diligence is required to 
invest in the relationships that are our very own. 
With best wishes for a wonderful Shabbos, 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Blessing of Love (Naso 5776) 
9 June 2016 
At 176 verses, Naso is the longest of the parshiyot. Yet one of its most 
moving passages, and the one that has had the greatest impact over the 
course of history, is very short indeed and is known by almost every Jew, 
namely the priestly blessings: 
The Lord said to Moses, “Tell Aaron and his sons, ‘Thus shall you bless 
the Israelites. Say to them: 
May Lord bless you and protect you; 
May the Lord make His face shine on you and be gracious to you; 
May the Lord turn His face toward you and give you peace.’ 
Let them set My name on the Israelites, and I will bless them.” (Num. 
6:23-27) 
This is among the oldest of all prayer texts. It was used by the priests in 
the Temple. It is said today by the cohanim in the reader’s repetition of the 
Amidah, in Israel every day, in most of the Diaspora only on festivals. It is 
used by parents as they bless their children on Friday night. It is often said 
to the bride and groom under the chuppah. It is the simplest and most 
beautiful of all blessings. 
It also appears in the oldest of all biblical texts that have physically 
survived to today. In 1979 the archeologist Gabriel Barkay was examining 
ancient burial caves at Ketef Hinnom, outside the walls of Jerusalem in the 
area now occupied by the Menachem Begin Heritage Center. A thirteen-
year-old boy who was assisting Barkay discovered that beneath the floor 
of one of the caves was a hidden chamber. There the group discovered 
almost one thousand ancient artefacts including two tiny silver scrolls no 
more than an inch long. 
They were so fragile that it took three years to work out a way of unrolling 
them without causing them to disintegrate. Eventually the scrolls turned 
out to be kemayot, amulets, containing, among other texts, the priestly 
blessings. Scientifically dated to the sixth century BCE, the age of 
Jeremiah and the last days of the First Temple, they are four centuries 
older than the most ancient of biblical texts known hitherto, the Dead Sea 
Scrolls. Today the amulets can be seen in the Israel Museum, testimony to 
the ancient connection of Jews to the land and the continuity of Jewish 
faith itself. 
What gives them their power is their simplicity and beauty. They have a 
strong rhythmic structure. The lines contain three, five, and seven words 
respectively. In each, the second word is “the Lord”. In all three verses the 
first part refers to an activity on the part of God – “bless”, “make His face 
shine”, and “turn His face toward”. The second part describes the effect of 
the blessing on us, giving us protection, grace and peace. 
They also travel inward, as it were. The first verse “May Lord bless you 
and protect you,” refers, as the commentators note, to material blessings: 
sustenance, physical health and so on. The second, “May the Lord make 
His face shine on you and be gracious to you,” refers to moral blessing. 
Chen, grace, is what we show to other people and they to us. It is 
interpersonal. Here we are asking God to give some of His grace to us and 



!waaBtu!bto!– trcdk trcd ihc                                                                 21 
others so that we can live together without the strife and envy that can so 
easily poison relationships. 
The third is the most inward of all. There is a lovely story about a crowd 
of people who have gathered on a hill by the sea to watch a great ship pass 
by. A young child is waving vigorously. One of the men in the crowd asks 
him why. He says, “I am waving so the captain of the ship can see me and 
wave back.” “But,” said the man, “the ship is far away, and there is a 
crowd of us here. What makes you think that the captain can see you?” 
“Because,” said the boy, “the captain of the ship is my father. He will be 
looking for me among the crowd.” 
That is roughly what we mean when we say, “May the Lord turn His face 
toward you.” There are seven billion people now living on this earth. What 
makes us any of us more than a face in the crowd, a wave in the ocean, a 
grain of sand on the sea shore? The fact that we are God’s children. He is 
our parent. He turns His face toward us. He cares. 
The God of Abraham is not a mere force of nature or even all the forces of 
nature combined. A tsunami does not pause to ask who its victims will be. 
There is nothing personal about an earthquake or a tornado. The word 
Elokim means something like “the force of forces, cause of causes, the 
totality of all scientifically discoverable laws.” It refers to those aspects of 
God that are impersonal. It also refers to God in His attribute of justice, 
since justice is essentially impersonal. 
But the name we call Hashem – the name used in the priestly blessings, 
and in almost all the priestly texts – is God as He relates to us as persons, 
individuals, each with our unique configuration of hopes and fears, gifts 
and possibilities. Hashem is the aspect of God that allows us to use the 
word “You”. He is the God who speaks to us and who listens when we 
speak to Him. How this happens, we do not know, but that it happens is 
central to Jewish faith. 
That we call God Hashem is the transcendental confirmation of our 
significance in the scheme of things. We matter as individuals because 
God cares for us as a parent for a child. That, incidentally, is one reason 
why the priestly blessings are all in the singular, to emphasise that God 
blesses us not only collectively but also individually. One life, said the 
sages, is like a universe. 
Hence the meaning of the last of the priestly blessings. The knowledge that 
God turns His face toward us – that we are not just an indiscernible face in 
a crowd, but that God relates to us in our uniqueness and singularity – is 
the most profound and ultimate source of peace. Competition, strife, 
lawlessness and violence come from the psychological need to prove that 
we matter. We do things to prove that I am more powerful, or richer, or 
more successful than you. I can make you fear. I can bend you to my will. 
I can turn you into my victim, my subject, my slave. All of these things 
testify not to faith but to a profound failure of faith. 
Faith means that I believe that God cares about me. I am here because He 
wanted me to be. The soul He gave me is pure. Even though I am like the 
child on the hill watching the ship pass by, I know that God is looking for 
me, waving to me as I wave to Him. That is the most profound inner 
source of peace. We do not need to prove ourselves in order to receive a 
blessing from God. All we need to know is that His face is turned toward 
us. When we are at peace with ourselves, we can begin to make peace with 
the world. 
So the blessings become longer and deeper: from the external blessing of 
material goods to the interpersonal blessing of grace between ourselves 
and others, to the most inward of them all, the peace of mind that comes 
when we feel that God sees us, hears us, holds us in His everlasting arms. 
One further detail of the priestly blessings is unique, namely the blessing 
that the sages instituted to be said by the cohanim over the mitzvah: 
“Blessed are you … who has made us holy with the holiness of Aaron and 
has commanded us to bless His people Israel with love.” 
It is the last word, be-ahavah, that is unusual. It appears in no other 
blessing over the performance of a command. It seems to make no sense. 
Ideally we should fulfill all the commands with love. But an absence of 
love does not invalidate any other command. In any case, the blessing over 
the performance of as command is a way of showing that we are acting 
intentionally. There was an argument between the sages as to whether 
mitzvoth in general require intention (kavanah) or not. But whether they 
do or not, making a blessing beforehand shows that we do have the 
intention to fulfill the command. But intention is one thing, emotion is 
another. Surely what matters is that the cohanim recite the blessing and 
God will do the rest. What difference does it make whether they do so in 
love or not? 

The commentators wrestle with this question. Some say that the fact that 
the cohanim are facing the people when they bless means that they are like 
the cherubim in the Tabernacle, whose faces “were turned to one another” 
as a sign of love. Others change the word order. They say that the blessing 
really means, “who has made us holy with the holiness of Aaron and with 
love has commanded us to bless His people Israel.” “Love” here refers to 
God’s love for Israel, not that of the cohanim. 
However, it seems to me that the explanation is this: the Torah explicitly 
says that though the cohanim say the words, it is God who sends the 
blessing. “Let them put my name on the Israelites, and I will bless them.” 
Normally when we fulfill a mitzvah, we are doing something. But when 
the cohanim bless the people, they are not doing anything in and of 
themselves. Instead they are acting as channels through which God’s 
blessing flows into the world and into our lives. Only love does this. Love 
means that we are focused not on ourselves but on another. Love is 
selflessness. And only selflessness allows us to be a channel through 
which flows a force greater than ourselves, the love that as Dante said, 
“moves the sun and the other stars”, the love that brings new life into the 
world. 
To bless, we must love, and to be blessed is to know that we are loved by 
the One vaster than the universe who nonetheless turns His face toward us 
as a parent to a beloved child. To know that is to find true spiritual peace. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Nasso 
A man's holies shall be his. (5:10) 
The Chafetz Chaim, zl, was wont to say that the above pasuk teaches us 
that an object or endeavor which a person dedicates/consecrates for sacred 
use is what actually belongs to him, and this is what ultimately 
accompanies him to the eternal world of Olam Habba, the World to Come. 
This means that the only objects/endeavors that we may call "ours" are 
those which are linked to a spiritual goal. Otherwise, we cannot consider it 
to belong to us. Moreover, we should not rely on others to carry out our 
responsibilities. True, many wonderful and generous people are around 
who are available to help a person in need, but what about "our" 
responsibility? Who will address our obligation to serve Hashem? 
Indeed, in his Ahavas Chesed, the Chafetz Chaim underscores this issue. 
He writes: "Who is greater than Hillel, who certainly had sons who were 
holy Torah scholars, which in itself is a great merit for the Tanna? Yet, it 
was Hillel who declared, Im ein ani li - mi li? 'If I am not for myself - who 
(else) will be for me?' (Apparently, Hillel did not rely on his many 
z'chusim, merits. He continued to endeavor on behalf of Torah.) If so, 
what shall 'we' say, as we see the spiritual persona of the generations in 
decline… Each and every one of us must exert himself to the fullest to 
achieve spiritual perfection." 
Horav Eliyahu Eliezer Dessler, zl, emigrated to Eretz Yisrael in 1947, to 
serve as Mashgiach in Yeshivas Ponevez. He returned to his home in 
Gateshead, England, after one year, stayed for a while, and then returned 
to the Holy Land. During his short stay in England, he delivered a number 
of shmuessen, ethical discourses. In one, he spoke of his observations 
concerning the spiritual climate of the Holy Land, and how its residents 
were imbued by its sanctity. Among the many anecdotes, he related one 
about a meeting he had with a successful businessman. This individual was 
blessed with a large family whom he was supporting both prior to and 
following their marriages. He had an interesting practice -- almost a ritual 
to him-- which he performed prior to marrying off a child. It was this 
practice, which inspired Rav Dessler. 
Traditionally, when one marries off a child, new clothing for the wedding 
is either sewn or purchased for each member of the family. (This was 
before the days of the G'mach; and this is assuming one had the 
wherewithal to outfit his entire family. This was, sadly, not always the 
case.) This man was not satisfied with merely having new clothes made for 
his children. He went one step further. He would go to the Diskin 
Orphanage and ask the director to give him the sizes of ten orphans who 
were in need of new outfits. If it was a daughter whom he was marrying 
off, he would go to the orphanage of Rav Weingarten and do the same for 
ten girls! 
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Rav Dessler observed that he had yet to see such acts of chesed in Europe. 
Indeed, he felt that it was the unique sanctity endemic to Eretz Yisrael 
which imbued its residents with such thoughtfulness and sensitivity for 
others not as fortunate as they are. He added that there was something 
about this man's practice that, indeed, left much to be desired. The 
individual in question shared with him what he felt was a personal 
shortcoming concerning the chesed he was performing. Apparently, when 
he had clothes made for his family, he used the finest silk, but the 
garments he had sewn for the orphans were made of simple linen. What 
bothered him was that the clothes he had made for his family were not 
destined to last very long. The garments that he had made for the orphans 
were quite special, since they would accompany them to the World to 
Come. If he would have been a better businessman, he would have spent 
even more on these garments. They were his ticket to Paradise. Why 
would he pinch pennies on a mitzvah that garnered such reward? 
Veritably, we are often unaware of the spiritual weight engendered by 
what appears to us to be simple actions, often of little meaning. The 
Heavenly scale, however, factors its reward based upon a different 
quotient. The following examples shed light on this premise. The Midrash 
comments that, had Boaz been aware that his simple act of giving Rus 
some kernels of grain would be recorded for posterity in the Torah, he 
would have fed her fattened calves. Chazal's statement causes one to 
pause. Are our Torah giants politicos who thrive on publicity and would 
do anything to garner attention for themselves and their purported cause? 
Certainly, Boaz would have downplayed anything that he did. Why would 
feeding Rus be any different? 
Horav Tzvi Kushelevsky, Shlita, explains the following. If we were to ask 
Boaz to state his achievements during his long life, he would clearly not 
allude to the few kernels of grain that he gave to Rus. He would talk about 
his education, scholarly achievements, his family, his students, people 
whose lives he touched - everything - but the bit of food to Rus. Why? In 
his eyes, he probably did nothing earth -shattering. 
We find a similar statement made by Chazal concerning Aharon HaKohen. 
He was an individual who devoted his life to advancing Jewish 
relationships. Whenever two Jewish men gravitated towards a dispute, 
Aharon would do everything within his power to prevent controversy from 
occurring. When two people were embroiled in a machlokes, dispute, he 
used his convincing powers to encourage a quick resolution. Shalom bayis, 
peaceful harmony between husband and wife, was another area in which 
he excelled. When Aharon died, his coffin was followed by 80,000 
youngsters who carried the name Aharon. They were the products of his 
marriage counseling successes. Can we imagine how many families he 
brought back together - daily?! All this was in addition to the Torah that he 
taught to the multitudes. Aharon lived a long life replete with much 
spiritual achievement. Therefore, he would not have thought that his 
happiness at his younger brother being selected to lead the Jewish People 
out of Egypt was exemplary. Yet, we see that underscoring Aharon's 
benevolence would have made a great impression on him. 
What makes Aharon's attitude even more incredible is the fact that had he 
not been happy about his younger brother's ascension to the leadership of 
the Jewish People, Moshe Rabbeinu would not have taken the Jews out of 
Egypt. He refused to accept the leadership if it meant hurting his brother's 
feelings. Now that Aharon had acquiesced, he played a pivotal role in the 
Redemption! Therefore, looking back at his agreement, at his favorable 
attitude, had he known that, by his attitude, he was changing the course of 
Jewish history, he would have accompanied his acquiescence with a drum 
roll, band and huge festivity. 
Likewise, had Boaz known that, by giving Rus a few kernels of grain, he 
was facilitating the entire cycle of events that led up to Rus' marriage to 
him - a union that produced the seeds of Moshiach Tzidkeinu - can we 
even begin to imagine Boaz' reaction? In a way, by his very action, Boaz 
became the catalyst for Sefer Tehillim, written by his grandson. This book 
has accompanied the Jewish People throughout the millennia, and it has 
been our source of consolation through pain, persecution and even death. 
Now that we have both Aharon's and Boaz' actions in perspective, is there 
any doubt that their reaction once they discovered that the exodus from 
Egypt and Sefer Tehillim and the future Redemption are the results of their 
actions - that they would not be overjoyed? We now have an idea of the 
long-term results of each and every spiritual endeavor that we perform. 
Horav Shlomo Levenstein, Shlita, explains that, actually, Boaz and Rus 
themselves were the greatest beneficiaries of their actions. Boaz was the 
baal chesed par excellence, performing acts of lovingkindness with all of 
Klal Yisrael, as a loving leader who cared for all people. Boaz merited 

longevity and a prolific family. Chazal say that he fathered sixty children. 
Nonetheless, Hashem judged him (as He judges all tzaddikim, righteous 
persons) b'chut ha'saarah, like a hairsbreadth. Apparently, Boaz did not 
invite Manoach, the father of Shimshon, to the wedding of his children. He 
felt it was wrong to accept presents from a man who was childless, 
because he would not be able to repay him at his own simchah, joyous 
occasion. As a result of this, each and every one of Boaz' children died, 
cutting off his ability to establish a living legacy. Thus, Boaz was truly all 
alone, with no one to even recite Kaddish for him. 
Part two of Boaz' life was quite short, but incredibly successful. He met 
the young Rus, who returned with her mother-in-law, Naomi. He reached 
out to her with his unique sensitivity and generosity, an action which 
ultimately resulted in their marriage, which, in turn, produced a very 
unique Kaddish for Boaz - David HaMelech, the progenitor of Melech 
HaMoshiach! 
Rus was also a beneficiary of this act of chesed, but the primary 
beneficiary was none other than Boaz. Rus performed her own acts of 
kindness with her mother-in-law, meriting her to become the Mother of 
Royalty, the grandmother of David HaMelech and his son, Shlomo 
HaMelech. She witnessed David author Sefer Tehillim, and Shlomo build 
the Bais HaMikdash. While her mother-in-law benefitted greatly from Rus' 
chesed, it was Rus, herself, who was the greatest beneficiary of her 
lovingkindness. 
We now have a deeper understanding of the meaning of V'ish es kedoshav 
lo yeheyu. When one acts kindly towards others, he is the greatest 
recipient of his benevolence. The gomlei chassodim see how their 
dedication to helping others pays off handsomely for themselves. Indeed, 
the benefactor becomes his own beneficiary. 
Horav Yitzchak Zilberstein, Shlita, relates that the mother of Rav Bentzion 
Felman died at the age of ninety-seven. She was followed two years later 
by her sister who was two years younger than she, who also died at the age 
of ninety-seven. These women merited unusual longevity in the merit of 
an act of chesed which they had performed as young girls. They were both 
born and raised in Baranovitz, Poland, the city which was home to the 
distinguished yeshivah under the leadership of Horav Elchonan 
Wasserman, zl. As was the case with all yeshivos prior to World War II, 
the economic situation was bleak. Some had it worse than others, but none 
escaped financial insecurity. In Baranovitz, however, it was not a question 
of meat or chicken; it was a question of bread. The yeshivah had exhausted 
all avenues of economic sustenance. There was not even bread for the 
proverbial "bread and water" diet on which many yeshivah students 
subsisted. This situation greatly troubled the two teenaged girls - ages 
nineteen and seventeen - respectively. 
In their desire to help the students of the yeshivah continue their learning 
without starving, these two girls took a sack and daily walked from door to 
door throughout Baranovitz, petitioning the householders for a slice of 
bread, so that a student could have some food upon which to nourish 
himself. They did this throughout the difficult period during which the 
yeshivah was financially challenged. 
When word of their personal benevolence reached the ears of the Rosh 
Yeshivah, Rav Elchanan, he blessed them both with longevity. His 
blessing was fulfilled. 
Many of us think that chesed is an opportunity which presents itself, and 
one person jumps at the opportunity, thus granting him great merit. Rav 
Levenstein quotes the pasuk in Devarim 13:18, V'nasan lecha rachamim 
v'richamcha v'hirbecha, "And He will give you mercy and be merciful to 
you, and multiply you," which alludes to the idea that, at times, the chesed 
opportunity which presents itself is by Heavenly design, specifically 
designated for an individual upon whom, under the circumstances under 
which it was decreed, should undergo a Heavenly chastisement - but was 
awarded the chesed in an attempt to circumvent its effect on the individual, 
thereby sparing him a dose of adversity. We never know what our act of 
chesed will achieve - for us, and the beneficiary; nor do we realize that it is 
an opportunity which was availed to spare us from perhaps being on the 
receiving end of the act of chesed of someone else. 
The Kohen shall take sacred water in an earthenware vessel, and the 
Kohen shall take from the earth that is on the floor of the Mishkan and 
put it in the water. (5:17) 
The "bitter waters," which the sotah, wayward wife, must drink, are the 
instrument of an ordeal which can have either negative or positive results. 
On the negative side, if the woman has, as accused, been involved in an 
extra-marital relationship, she will die a bitter death. On the positive side, 
if she has been wrongly accused, she stands to benefit considerably. She 
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will be blessed with healthy children. The process begins with the Kohen 
reading the curses contained in Parashas Sotah on a piece of parchment. 
The verses of the Torah in which these curses are written are then erased 
with the dried ink which forms the words including Hashem's Name, 
erased and mixed with water from the holy Kiyor, Laver. These bitter 
waters are given to the Sotah to drink. The waters then determine whether 
she has sinned or not. 
In the Talmud Sotah 17A, Chazal teach that the Sotah waters and the 
accompanying dust/earth to which the guilty sotah succumbs, were 
actually a reward given to Avraham Avinu (to be used by his descendants), 
as a result of his exceptional humility. Avraham declared, V'ani afar 
va'eifar, "I am but dust and ashes" (Bereishis 18:29), symbolizing his utter 
nothingness. Rashi explains that our Patriarch was acutely aware that his 
very existence was a gift from G-d. When he fought in the War of the Four 
Kings, his life miraculously was spared. Likewise, when Nimrod threw 
him into a fiery furnace, he emerged whole and unscathed, once again, as a 
result of Hashem's kindness. For acknowledging Hashem's benevolence to 
him during these two instances, he merited two special mitzvos, which are 
vehicles for glorifying Hashem's Name. How is the dust of the sotah 
related to Avraham's declaration comparing himself to dust? 
Horav Avraham Pam, zl, quoted by Rabbi Sholom Smith in his collection 
of the Rosh Yeshivah's Torah thoughts, says that the dust of the sotah, 
mixed with the water which comes from the floor of the Bais Hamikdash, 
is a vehicle for promoting peace and harmony between husband and wife, 
in a home plagued by discord, resulting from suspicion and bitterness. 
Marriages do not just "break up." There are underlying reasons, most often 
connected with damaged egos and egos, which need to be stroked. Little 
people require greater assuaging, more attention; bigger people, secure in 
their skin, require less. The Torah teaches us that, in order to promote and 
preserve harmony in a home, it is permissible to erase Hashem's Name, 
because, in a home disrupted by contention, broken by controversy, 
destroyed by constant dispute, Hashem's Name no longer reigns. True 
humility of both husband and wife will circumvent the issues, which tear 
apart a relationship. 
The relationship between husband and wife - if it is to remain harmonious 
- must be a giving relationship, whereby each spouse thinks of the other 
one, rather than of himself or herself. Shalom bayis is most often disturbed 
when a husband or wife must get his or her way without regard for the 
other. Then there are the complaints in which the most minor infraction or 
shortcomings are blown out of proportion. It is all about the ego of the 
individual; a small rift; a tiny tear in the relationship, becomes a large rip 
when his ego comes into play. 
Avraham Avinu realized that, if not for the grace of G-d, he would be dust 
or ashes. Life is so fragile. Ask anyone who has been sick or who has had 
a spouse who has been ill. Is it worth getting upset over minor issues, 
which are, for the most part, foolish? When one takes a moment to reflect 
upon the "dust and ashes" of the sotah, a person will develop a sense of 
humility that will enhance his shalom bayis. 
And to the sons of Kehas, he did not give; since the sacred service was 
upon them, they carried on the shoulder. (7:9) 
The Chida, zl, offers a compelling interpretation of this pasuk. Shevet 
Kehas, the Tribe of Kehas, was part of Shevet Levi, the tribe which 
represents the lomdei Torah, those who devote themselves to the study of 
Torah. As such, says the Chida, the chiyuv, obligation, to study Torah is 
never-ending. It is a ceaseless commitment on the part of the devoted to 
learn Torah literally until his last ounce of strength, until his very last 
breath. One cannot retire from Torah. One whose vocation is teaching 
Torah will, upon retirement, move on to studying Torah full time. This 
idea is alluded to in the pasuk. The work of Bnei Kehas is an avodas 
ha'kodesh, holy endeavor, which is on them until b'kasef yisau, they die 
and are carried out to the grave upon the shoulders of others. The work of 
the lomeid Torah is from cradle to grave - with no vacation in between. 
When Horav Yosef Shalom Elyashiv, zl, was thirty years old, he was 
stricken with a heart ailment for which the doctors claimed there was no 
cure or therapy. According to natural causes, he had but two weeks to live. 
When he heard the devastating news, he immediately sought a second 
opinion, which was consistent with that of the first physician. According to 
scientific precedent, his young life would be cut short within the next two 
weeks. 
Rav Elyashiv returned home and related the news to his rebbetzin. He then 
bid her good day and prepared to leave for the bais ha'medrash to learn. 
The rebbetzin asked him, "What about the doctor's diagnosis?" 

"What should I do? According to them, I have but a few weeks to live," he 
replied. "Better I should die in the tent of Torah than anywhere else." This 
is what Chazal mean when they say, "Torah is not acquired unless one 
gives up his life for it." (Shabbos 83B) As long as one lives, the Torah is 
his source of life, his fount of vitality from which he draws his strength. 
When Rav Elyashiv was in the last years of his life he dealt with physical 
issues of a critical nature. A number of times, Klal Yisrael responded with 
Tehillim, Tefilliah, prayer, and Torah study on his behalf. At one juncture, 
he was at a point that a very serious surgery stood between his life and 
death (according to science). It was a dangerous surgery with barely a 
twenty-five percent chance for success, and only one surgeon was willing 
to fly in from America to Eretz Yisrael to perform the surgery. Perhaps it 
might be best to leave the situation status quo and see what would happen. 
If the surgery were not to succeed, the risk was large that he might not 
survive. It was up to Rav Elyashiv to pasken, render a halachic decision, 
concerning the surgery. Rav Elyashiv listened to the question and replied 
that he would render his decision in the morning. He went to sleep in his 
hospital bed in the ICU, as an entire world waited for his decision. 
Meanwhile, the surgeon was already in flight on his way to Eretz Yisrael 
to perform surgery on the gadol ha'dor, preeminent Torah leader of the 
generation. Rav Elyashiv asked to be woken at his usual time of 3:00 a.m., 
so that he could learn. The Torah world is well aware that the surgery was 
successful, granting Rav Elyashiv more time to serve Hashem and guide 
Klal Yisrael. 
In L'Hisadein B'Ahavasecha, Rav Meir Levi quotes Horav Chaim 
Shmuelevitz, zl, who questions a statement made by Chazal in the Talmud 
Yoma 35B. Chazal state: Hillel mechayeiv es ha'aniyim, "Hillel obligates 
the poor people who do not study Torah." The Talmud relates that, 
although he lived in abject poverty, Hillel spent part of his meager wages 
to pay the guard at the bais ha'medrash to allow him to enter. One day, he 
did not earn sufficient money to cover his entrance to the bais ha'medrash, 
so he suspended himself at the edge of the skylight of the roof to listen to 
the lecture. It was a bitter cold day, and snow was descending upon him. 
He was so engrossed in the lesson that he did not notice the freezing snow 
that had covered his entire body. Hillel teaches us that poverty is not an 
excuse for laxity in Torah study. 
Rav Chaim wonders how Chazal could expect "us" to compare ourselves 
to the holy Tanna, Hillel. We have no idea of the sanctity of this unusual 
sage. Are we able to derive a lesson from him on how our Torah lives 
should be lived? The Rosh Yeshivah explains that Hillel teaches us the 
significance of Torah study. We must feel that, without Torah, we are non-
existent, dead to the world, of no value, our lives meaningless. Therefore, 
when Hillel was about to lose out on a Torah shiur, lecture, given by his 
rebbeim, Shmaya and Avtalyon, he was able to risk his health by being 
suspended from a skylight, not feeling the cold snow that was rapidly 
covering him. 
Rav Elyashiv taught us very much the same lesson. One must maintain his 
seder, Torah lesson, at its designated time. One should not waste time, for 
it cannot ever be returned. Every minute of Rav Elyashiv's life was 
accounted for. When one lives like this, impending surgery is no longer 
compelling. There are greater, more compelling things in life - like Torah-
study. 
I think another lesson can be derived from Hillel, based upon another 
practice, which was made famous by him. Annually, we sit at the Pesach 
Seder, surrounded by family and friends to share in a festive meal and 
relate the story of the Exodus. It is during this festive meal that we also eat 
bitter herbs, as a reminder of the bitter enslavement to which we were 
subjected in Egypt. We are told not to recline during the eating of the 
bitter herbs, despite the fact that we recline for all of the other traditional 
foods that we eat that night. 
Hillel added a new dimension to eating marror, bitter herbs. He did not eat 
them separately. Instead, he made a sandwich, combining matzah, marror 
and Korban Pesach, and he ate the sandwich while reclining. I recently 
saw Hillel's action explained as symbolic of his positive approach to life. 
Matzah and Korban Pesach are foods, which symbolize freedom, 
redemption. Within the two pieces of matzoh and next to the matzo of the 
Korban Pesach, Hillel placed his bitter herbs. He viewed the bitter aspects 
of his life as being part of G-d's plan. Hashem does nothing bad. Hillel 
understood that Hashem made him poor, because poverty was beneficial 
for him. 
Hillel's life appeared difficult, since, to the average spectator who sees life 
from the "here and now," poverty is not a good thing. He taught us that, if 
Hashem metes it out, it must be good - even if we find it difficult to 



24                                                                 waaBtu!bto!– trcdk trcd ihc!
accept. So, he placed the bitterness in between the matzoh of redemption, 
and he ate it while reclining like a free man, so that future generations 
would know that from G-d only comes good. This is a lesson that is 
applicable to all Jews, under all circumstances and situations. Serving 
Hashem brooks no excuses. Hillel taught us that poverty is no excuse, 
because Hashem is its Source. Therefore, it must be to our benefit. The 
sooner we get over it and accept this verity, the sooner we will serve 
Hashem with greater intensity. 
Va'ani Tefillah 
Magen u'Moshia livneihem achareihem b'chol dor vador 
You also shield and save their children after them in every generation. 
Once again, we find words which we recite daily in our davening which, 
upon careful perusal, convey a compelling message. We refer to Hashem 
as Magen u'Moshia, a Shield and a Savior. This means that (a) Hashem 
shields/protects us from mishaps; (b) if, for some reason, our spiritual level 
is deficient, thereby causing us to sin and warrant punishment, Hashem 
will be our Moshia and save us from our troubles. This applies to 
b'neichem achareihem, their children after them. Simply, this means that 
Hashem is also a Shield and a Savior to our children who follow after us in 
the sequence of our lives. (Parents are first, children follow.) Horav 
Shimon Schwab, zl, interprets b'neichem achareihem, as referring to 
children who adopt the way of their parents' lifestyle by observing Torah 
and mitzvos. This explanation is consistent with Chazal (Yevamos 42A) 
who understand the words zaracha acharecha, "Your offspring after you" 
(Hashem will rectify the covenant He made with Avraham Avinu-- 
(Bereishis 17:7), with zaracha acharecha generally describing those 
children who keep the faith and follow in the footsteps of their parents. 
Those who decide not to follow - obviously reject, by their very actions, 
the covenant made between Hashem and our Patriarch, Avraham. Thus, 
they have no one to blame but themselves. 
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Haftorah 
Parshas Naso - Shoftim 13:2 
This week's haftorah shares with us an incredible perspective on sanctity 
and self control. The focus of the haftorah is the heavenly message sent to 
the pious Manoach and his wife informing them of her miraculous 
conception of a special son, Shimshon. Manoach's wife, a righteous 
woman who was barren for many years was suddenly informed by an 
angel that she would bear a child. She was also given specific instructions 
during pregnancy restricting her from all wine and wine-related products. 
She was informed that her son would be dedicated to Hashem from the day 
he was born and could never shave off his hair. The angel also stated that 
Hashem would bring much salvation to the Jewish people through this 
precious boy. 
This is the first chapter in the life of the famous Jewish leader, Shimshon. 
However, in the subsequent chapters of his life we discover the life's trials 
of the most perplexing leader in all of Jewish history. On the one hand, 
Shimshon was a powerful and effective judge who maintained the highest 
ethical standard. In fact, our Chazal (Yerushalmi Rosh Hashana2:8) place 
Shimshon amongst the greatest of all Jewish judges paralleling him, in 
some ways, to Moshe Rabbeinu himself. Shimshon also merited that the 
Divine Presence of Hashem preceded him to secure his every step with 
success. And it was solely in Shimshon's merit that Hashem constantly 
protected the Jewish nation (see Sota 9b, 10a). Yet, at the same time we 
discover a man succumbing to physical passions being constantly enticed 
by Philistine women. Eventually Shimshon fell prey to the persuasion of 
his Philistine wife Delila and forfeited all his sanctity and greatness. How 
can this glorious, yet so tragic life be understood and explained and what 
can be learned from this perplexing story? (See Derech Bina to Shoftim by 
Rabbi Avrohom Shoshana) 
We begin with the words of the Midrash (Bamidbar Rabba 10:5) in 
explanation of Shimshon's unique experience of Nezirus (restriction from 
wine). In general, one accepts the abstentions of a Nazir for a period of a 
month or two but never for an entire lifetime. This week's parsha reveals 
that the purpose for the short restrictive period of Nazirus was to serve as a 
model lesson for life. Typically, the Nazir briefly abstained from certain 
mundane activities to gain control over his physical passions and cravings. 

This was obviously not the case for Shimshon who was obligated in 
Nezirus since his birth. The above Midrash clarifies this matter and states, 
"Hashem, knowing that Shimshon's nature would be to stray after his eyes, 
restricted him from wine which leads to immorality." Chazal continue, 
"And if Shimshon albeit a Nazir did stray after his eyes one could only 
imagine what would have happened without the restriction of wine." Our 
Chazal share with us an important insig ht into the life of Shimshon. 
Apparently, his nature and consequent role in life revolved around an 
attraction to women and it was intended for the Nezirus restriction to hold 
him back from sin. 
To put this into perspective we refer to the words of the Radak 
(Shoftim13:4) which explain the setting of Shimshon's times. Radak 
explains that the Jewish people's devotion to Hashem had severely fallen 
during those times. Because of this they did not merit total salvation by 
Hashem and remained under Philistine rule throughout this entire era. 
However, the Philistines deserved to be revenged for their harsh rule over 
the Jews and for this reason Hashem sent Shimshon to the scene. The 
Scriptures indicate (see Shoftim 14:4) that it was the will of Hashem that 
Shimshon mingle with the Philistines to cause them pain and strife from 
within their very own camp. It can be understood that for this reason 
Hashem actually sanctioned, in principle, Shimshon's marriage to 
Philistine women, given their conversion to Judaism. Although they did 
actually convert (see Radak adloc. and Rambam Isurai Beiah 14:14) the 
potential did exist for Shimshon to be influenced by their foreign ideal s 
and allegiances of their past. 
In essence, Hashem provided Shimshon with the appropriate nature for his 
role and he was naturally attracted to the Philistine women he encountered. 
This allowed Shimshon to be regarded as one of the Philistines and set the 
stage for a perfect inside job. The Radak explains that Shimshon's motive 
of bonding with Philistine Jewish converts to secretly attack the Philistine 
nation was a proper motive. However, this powerful drive to marry 
Philistine women served as a double-edged sword. And when Shimshon 
added to his pure motive small degrees of attraction to beauty his actions 
were disqualified. Granted that the overwhelming percentage of his 
motivation was proper and pure, nonetheless a subtle attraction to 
Philistine women's beauty did accompany his thoughts. Eventually this 
soft physical drive overtook Shimshon, and after succumbing to his wife's 
seduction, lost his pure motives and forfeited all of his sanctity and 
greatness. 
We now appreciate Shimshon's lifelong abstention period of Nezirus and 
its projected impact on his personal conduct. This perpetual state was 
intended to serve as an anchor for Shimshon to control and subdue his 
physical urges and steer him away from immorality. The comprehensive 
picture drawn from our haftorah is the following. Shimshon was ordained 
to live a life of sanctity from the moment of conception until the end of his 
life. His parents carefully protected him from all impurities and raised him 
in a perfect atmosphere of sanctity. This childhood groomed him to be a 
perfect candidate for the constant manifestation of the Divine Presence 
itself. However, as we painfully discover none of the above guarantees one 
from foreign immoral influences. And when, alongside the purest of 
motives, one includes physical drives and passions the result can be 
devastating. Even the pure Shimshon was then prone to plunging deeply 
into immorality and open to forfeiting all that life had in store for him. 
From this we learn the importance of pure motives and that any degree of 
intended personal gratification can undo all the good we seek to 
accomplish. 
To Support Project Genesis- Torah.org Haftorah, Copyright © 2011 by Rabbi Dovid Siegel and Torah.org. The author is Rosh Kollel of Kollel Toras 
Chaim of Kiryat Sefer, Israel. Kollel Toras Chesed 3732 West Dempster Skokie, Illinois 600 76 Phone: 847-674-7959Fax: 847-674-4023 
kollel@arlin.net Questions or comments? Email feedback@torah.org. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this 
and a host of other classes to you every week. Visit http://torah.org or email learn@torah.org to get your own free copy of this mailing. Need to 
change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to 
redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email 
copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 122 Slade Avenue, Suite 250 Baltimore, MD 21208 
http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 510-1053  
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Torah assigns the exact Mishkan-related tasks to be performed by the 
families of Gershon, Kehat, and Merari, the sons of Levi. A census reveals 
that over 8,000 men are ready for such service. All those ritually impure 
are to be sent out of the encampments. If a person, after having sworn in 
court to the contrary, confesses that he wrongfully retained his neighbors 
property, he has to pay an additional fifth of the base-price of the object 
and bring a guilt offering as atonement. If the claimant has already passed 
away without heirs, the payments are made to a kohen. In certain 
circumstances, a husband who suspects that his wife had been unfaithful 
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brings her to the Temple. A kohen prepares a drink of water mixed with 
dust from the Temple floor and a special ink that was used for inscribing 
G-d's Name on a piece of parchment. If she is innocent, the potion does 
not harm her; rather it brings a blessing of children. If she is guilty, she 
suffers a supernatural death. A nazir is one who vows to dedicate himself 
to G-d for a specific period of time. He must abstain from all grape 
products, grow his hair and avoid contact with corpses. At the end of this 
period he shaves his head and brings special offerings. The kohanim are 
commanded to bless the people. The Mishkan is completed and dedicated 
on the first day of Nissan in the second year after the Exodus. The prince 
of each tribe makes a communal gift to help transport the Mishkan, as well 
as donating identical individual gifts of gold, silver, animal and meal 
offerings. 
Insights 
Preaching to the Unconverted 
“…When a man or woman shall commit any sin that men commit by 
committing treachery towards G-d.…” (5:6) 
Becoming Jewish is a “tortuous” procedure. The degree of sincerity and 
commitment that a non-Jew must display to prove his or her bona fides 
might well prove too much for those of us blessed to be born of a Jewish 
mother. 
Thus, when a convert is accepted, the Torah charges us to “love the 
stranger” (Vayikra 19:34). Interestingly, the mitzvah to love our spouse is 
learned only from the general rule of “You shall love your friend as 
yourself”, whereas the imperative to love the convert is stated explicitly. 
In fact the Torah warns against cruelty, oppression, or unkindness to a 
convert 36 times! 
Rashi explains that the seemingly general term of one committing "any sin 
that men commit by committing treachery towards G-d” means “theft from 
a convert.” 
Someone who steals from a convert desecrates the Name of his G-d in the 
eyes of this convert who has come to seek refuge under the wings of the 
Divine Presence. For this reason the Torah uses the verb me’ila, which 
denotes misappropriation of Temple property and the like. Thus, someone 
guilty of such an offence must bring a korban chatat (a sin-offering) — the 
punishment for Temple property misappropriation. 
Source: based on the Tzforno as seen in Talelei Orot 
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Between the Fish and the Soup 
Parashat Naso 5776: D'var Torah 
"May G-d bless you and keep you." (6:24) 
These words open Birkat Kohanim - the daily Priestly blessing for the 
Israelites. 
Both Rashi and the Sforno present "may G-d bless you and keep you" in 
material terms. Your affluence should expand and it should stay that way, 
explains Rashi. Your wealth should be permanent. There should be 
nothing to take it away from you. 
The Sforno takes it one step further, and links the material to the spiritual: 
gashmiut to ruchniut. Wealth is needed to support Torah life: im ein 
kemach, ein Torah (Avot 3:15). Thus Birkat Kohanim opens with the 
necessities for living life according to the teachings of the Torah. A 
person's avodah (service to G-d) should not suffer the frustrations of 
struggles for food, clothing, and shelter. Am Yisrael should enjoy the 
prosperity needed to carry out its service to G-d and Mankind. 
Thus the words of Pirkei Avot: "Such is the way of Torah: eat bread with 
salt, drink water in small measure, sleep on the grounds, live in 
deprivation, and toil in Torah" are not a Torah ideal le-chatchila - in the 
first instance. As Rashi explains, if your journey towards Torah learning 
puts you in that position, carry on learning and endure it. But don't look for 
it. Don't go out of your way to bring hardship on yourself. 
Indeed, it is this point that Jacob made when his son Joseph presented him 
to Pharaoh. 
Pharaoh said to Jacob: "How many are the years of your life?" 
Jacob answered Pharaoh: "I have been a traveler for 130 years. The years 
of my life have been few and bad. They did not reach the life-spans of my 
forefathers in the days they were travelers." (Gen. 47:8-9) 
Rabbi Samson Raphael Hirsch (1808-1888) explains the words: "How 
many are the years of your life?" as referring to the quality of Jacob's life. 
He meant: "How many truly meaningful years have there been in your 
life?" And in response, Jacob assessed his quality of life with: "My 130 

years of life are not comparable to the lives of my fathers. They lived 
more, in the sense that every day of their existence was 'living'. They were 
able to carry out their missions to humanity under cheerful conditions. 
Whereas much of my life was tension, struggle, worry, and grief. My own 
life lacked the quality and thus the achievement of my forbears, Abraham 
and Isaac." 
And that gets to the heart of "May G-d bless you and keep you." May He 
give you what you need to carry out your Torah-strengthening mission to 
humanity in abundance, and in cheerful conditions. 
Parashat Naso (Haftara) 5776 
'For the young man (Samson) shall be a Nazirite to G-d' (Judges 13:5) 
Guided Tour… 
The books of Joshua and Judges deal with the early period of Israelite 
settlement in the Holy Land - between their entry under Joshua, and the 
establishment of a united monarchy under David and Solomon. The Book 
of Judges shows how that Israelite conquest and settlement of the Land 
was neither immediate nor well founded. Rather, it was a slow and painful 
process. The Israelites faced constant harassment from the technologically 
superior Canaanites on the higher land, and, towards the end of the period, 
the even more advanced Philistines on the southern coastal plain. 
The recurring theme in the Book of Judges is the Deuteronomic Cycle. 
This is exemplified in Judges 2:11-19. The Israelites sin against G-d by 
following the paganism of the surrounding nations, they are delivered into 
the hands of the local population, they suffer Divine Justice at their hands, 
they realize how they left G-d, and they finally cry out to Him. He 
responds by sending them a judge - a savior to restore order, and lead them 
successfully into battle against their enemies. Once the danger passes, the 
Israelites become wayward once more, and the cycle starts all over again. 
The great lesson of the Book of Judges is that Israel's survival depended on 
loyalty to G-d, whilst disloyalty always led to disaster. But there was more 
to it than that: even when the nation was disloyal to G-d and disaster came, 
G-d was ready to save His people when they repented and turned to Him 
again. 
The Haftara, set in the early 11th century BCE, shows one turn of the 
cycle. The Israelites sin, and this time the conquering power are the 
Philistines. That last detail is important. On previous occasions when the 
Israelites strayed from the right path, their oppressors were local: 
Canaanites, or neighboring small city-states from Trans-Jordan, such as 
Moab and Ammon. The Philistines, a fierce international force, were a far 
more powerful, formidable, and more technologically advanced opponent 
that the indigenous civilizations. They themselves were foreigners to the 
region, originating from what today is Greece. In fact they formed part of 
the Peoples of the Sea, the most predatory race in this part of the Late 
Bronze Age. They wrecked what was left of the Minoan civilization in 
Crete, and came close to taking over Egypt. When Pharaoh Ramses III 
drove them out of the Nile area, in the battles magnificently portrayed at 
Karnak, the Pulesti turned northeast and established themselves on the 
south Levantine coast. They built five large cities recorded in the text - 
Ashdod, Ashkelon, and Gaza on the coast, and Gath and Ekron further 
inland. Both the text and excavations carried out at those sites shows that 
they were warlike, and they were technologically advanced in that they 
could use iron to make weapons (Samuel I 13:20). 
However, although the text states that, 'G-d put them in the hands of the 
Philistines for forty years', (13:1) there did not seem to be real war 
between them in Samson's day: he does not actually lead an army. 
Thought the Philistines were by then well established on the coast, they 
were only just beginning to make themselves felt in the interior of the 
country. In fact, both the narrative of Samson and the Philistine artifacts 
found at Beth Shemesh (close to Zora and Eshtaol, in 13:25) show that 
there were many contacts, and even intermarriage, between the Israelites 
and the Philistines. 
The text of the Haftara relates that an angel appeared before the wife of 
Manoah, from the tribe of Dan - a simple person from a hardly 
distinguished tribe of Dan. He tells her that she will give birth to a son, and 
instructs her to abstain from strong drink and 'unclean' food. The boy is to 
be reared as a life-long Nazirite, and he will 'begin to save Israel from the 
Philistines' - a process which was to continue for about another century 
until they were finally subdued by King David. G-d sends the angel in the 
guise of a man once more, and this time Manoah sees him as well. He 
repeats that their son was to be a Nazirite as long as he lived. He refused to 
partake in a meal or say who he was, and he ascended in the flames of the 
altar on which Manoah was making an offering. At that moment, Manoah 
knew that visitor was indeed an angel from G-d. He was overawed: 'we 
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will die, for we have seen G-d.' (13:22) His wife - obviously with feet 
more firmly on the ground, and endowed with greater logic and insight - 
managed to calm him down. Indeed, she said, G-d was working with them: 
He had accepted their offerings and told them how to bring up their son - 
who was eventually born, and named Samson. He 'grew up and G-d 
blessed him'. And the Spirit of G-d began to make itself felt in the region 
of Dan. 
D'var Torah 
The call of G-d to Manoah and his barren wife ordered them to bring up 
their future son, Samson, as a Nazirite. His not being allowed to cut his 
hair was to make him 'separate to G-d, from conception in the womb until 
the day of his death.' (13:5). He would 'begin to save the Israelites from the 
Philistines' (ibid). Subsequent events related in the narrative of Samson 
raise the following issues: 
1.1.Samson's being ordered to be 'a Nazirite to G-d' meant that he would 
neither be allowed to cut his hair, nor partake of wine. Those Chumrot - 
stringencies would make him stand out in society. He would look different 
from his fellows, and be unable to participate fully in their social life. The 
text implies that G-d placed those additional prohibitions on Samson to 
make him worthy of being a savior to the Israelites - an act of spiritual 
elevation. In contrast, the Talmud, (Nazir 19a) regards the status of a 
Nazirite as a 'sin against the soul' (Num.6:11). What the Torah forbids is 
sufficient: it is not praiseworthy to voluntarily go without legitimate 
pleasure. How may that statement in the Talmud be reconciled with G-d's 
deliberate designation of Samson as a Nazirite? How can G-d command 
something that elsewhere is not implied to be a good thing? 
2.2.How may Samson be seen as the person who would 'begin to save the 
Israelites from the Philistines'? Unlike other judges, Samuel's career hardly 
ended successfully. Killing a thousand Philistines with the jawbone of an 
ass, and crushing himself, and many more of them to death as he brought 
down the Temple of Dagon gave the Israelites neither victory nor peace. 
Indeed, the Philistines eventually defeated the Israelites under Samson's 
successor, Eli, near Afeq (Sam. I 4:10. They actually captured the Ark of 
G-d in the field of battle. The next few decades saw many further 
struggles: Samuel, and later, Saul, defeated them - sometimes 
spectacularly - in war, but never quite thoroughly enough to prevent them 
making further attempts, one of which was to cost King Saul his life. 
In answer to the above, consider the background to Samson's birth: 
The Israelites continued to do what was evil in the eyes of G-d, and He put 
them into the hands of the Philistines (13:1). 
In addition, the text implies that even basic Torah practice may have been 
neglected. For the angel told Manoah's wife that, in becoming pregnant 
and giving birth to a son, she should be careful not to eat anything that is 
'tameh' - impure. Commentators (e.g. the Metzudat David) stress that 
impure foods were those that were not ritually pure as befitting for a priest. 
However it may be suggested that the word tameh means the same as used 
in Leviticus 11:4 - forbidden for general consumption - food that is not 
kasher. Spiritual standards had dropped to the extent that observance of the 
Laws of Moses had dropped to an all-time low among the general Israelite 
population. The Israelites were at their spiritually most weak, and their 
enemies were at their physically most strong. 
What was needed to rescue the Israelites from physical and spiritual 
disaster was a leader that would combine the strongest elements of 
physical and spiritual strength. The former was G-d given - Samson 
performed his spectacular feats of strength only when 'the spirit of L-rd 
came down on him.' (14:6) But it was on Samson himself to develop 
spiritual strength - by dint of self control - that would match his G-d given 
physical prowess. 
That was the true purpose of G-d's plan for Samson. It meant to show the 
Israelites of the time that G-d could give those who serve him unlimited 
strength to overcome their trials and tribulations. 
Demanding that he should be Nazirite was an opportunity to for Samson to 
become a great person. As Maimonides points out, the best path that 
person should follow is the middle, stable one (Deut 1:4). That implies that 
he should maintain a balanced equilibrium. However, he states that if a 
person has a tendency for anger, he should go towards the extreme of 
placidness, to neutralize that extreme. This is what will make him 
ultimately stable. 
Using that argument, G-d stipulated a special 'off-balance' element to go 
into his way of life - that he should be a Nazirite. This was to make 
Samson develop other spiritual traits to 'maintain equilibrium' - to turn his 
being a Nazirite into something that complemented and developed, rather 
than crudely stuck out, of his personality. And those other qualities - such 

as exemplary self-control and keen judgment were precisely those that the 
Israelites needed in a leader at that time. And when these would be 
combined with miraculous strength, the salvation would be complete. G-d 
would have physically and spiritually redeemed Israel from the Philistines 
through Samson. The Israelites, at their lowest spiritual point, would be 
sufficiently impressed to change their idolatrous habits when they would 
see how G-d miraculously supports those showing exemplary desire to do 
His will. That would have actually saved the Israelites from the Philistines. 
However, Samson failed to do his spiritual task - develop, at the right 
opportunities, the spiritual qualities necessary to balance his being a 
Nazirite. Instead he followed his instincts - with his Philistine wife to be, 
with Delilah, and finally becoming the only Biblically-recorded suicide 
killer. 
Nevertheless the Israelites witnessed extra-ordinary G-d-given strength. 
Despite Samson's failure, they saw that His spirit was on him. And that 
gave them the knowledge that they could defeat the Philistines in the 
appropriate positive spiritual frame of mind, which under Samuel and later 
David, they eventually did. Hence in that sense, Samson did actually 
'begin to save' the Israelites from the Philistines. 
We learn from here the danger of taking on chumrot. For many people, 
being too holy in one area does not serve as a stimulus to perfect oneself in 
other directions, but to be lax in other more essential aspects in life. A 
person may insist on the most perfect hechsher, but still eat like a glutton. 
The longest payot, and look condescendingly at those not sharing his 
outlook. If a person does take on such practices they should be a means to 
promote meticulous behavior in other aspects of life. And we learn from 
Samson's experience that it is no easy thing to do. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Naso 5776 - “The Luckiest Man” 
On June 1, 1925, a young baseball player named Lou Gehrig was sent to 
pinch hit for shortstop Paul "Pee Wee" Wanninger. The next day, June 2, 
Yankee manager Miller Huggins started Gehrig in place of regular first 
baseman Wally Pipp. Pipp was in a slump, as were the Yankees as a team, 
so Huggins made several lineup changes to boost their performance. For 
the next fourteen seasons Gehrig did not miss a game. 
In 1939 Gehrig felt himself rapidly weakening. He was suffering from 
amyotrophic lateral sclerosis(1), the disease that would take his life. On 
May 2, 1939 Gehrig told manager Joe McCarthy to take him out of the 
lineup. Incredibly, Gehrig, ‘the Iron Horse’ had played in 2,130 
consecutive games. 
On July 4, 1939 the Yankees proclaimed ‘Lou Gehrig day’ at Yankees 
Stadium. Special presentations and speeches were presented in honor of 
the dying slugger. The New York Times said it was "perhaps as colorful 
and dramatic a pageant as ever was enacted on a baseball field [as] 61,808 
fans thundered a hail and farewell." 
But undoubtedly the most memorable part of the day was Gehrig’s own 
speech to the overflowing crowd. In a quivering yet emphatic voice his 
words reverberated throughout the stadium: “Fans, for the past two weeks 
you have been reading about the bad break I got. Yet today, I consider 
myself the luckiest man on the face of this earth. I have been in ballparks 
for seventeen years and have never received anything but kindness and 
encouragement from you fans. Look at these grand men. Which of you 
wouldn't consider it the highlight of his career just to associate with them 
for even one day? 
“... So I close in saying that I may have had a tough break, but I have an 
awful lot to live for.” 
Throughout their forty years in the desert, the Jewish nation had to be 
prepared to travel at a moment’s notice. At any time the Divine Clouds 
could suddenly rise and proceed further into the desert. As soon as that 
occurred the entire nation had to immediately dismantle their camps, 
gather their children and belongings, and begin to travel in perfect 
formation along with their tribe. 
The Levites had the added responsibility of dismantling the holy Mishkan 
and preparing it for travel. The tribal leaders donated wagons and oxen for 
the Mishkan which Moshe apportioned to two of the Levite families – 
Gershon and Merori - to use for its transportation. The third Levite family 
however – the prestigious family of Kehas – were not given any wagons. 
The Torah explains(2): “And to the sons of Kehas he did not give; since 
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the sacred service was upon them, they carried it upon the shoulder.” 
Being that they were responsible for the Holy Ark and the other holiest 
vessels it was not proper for those vessels to be placed in wagons. Rather, 
they were carried directly upon their shoulders.  
After the Jewish Nation had settled in Eretz Yisroel, for a few hundred 
years during the time of Eli the High Priest, the Holy Ark was captured by 
the Philistines. The Philistines held it for a short time, and then sent it back 
to Eretz Yisroel. For many years after its return the Holy Ark remained in 
Kiryas Yearim in the home of a man named Avinadav(3). 
When King David conquered Jerusalem he was determined to bring the 
Ark home. He commissioned that it be transported in a wagon pulled by 
oxen. Uzzah, the son of Avinadav walked alongside the wagon. At one 
point, when the Ark appeared to be falling Uzzah jumped in to straighten 
it. It was deemed an affront for him to even entertain the notion that the 
Ark could fall because “the Ark carried those who (appeared to) carry it”. 
Because of that act Uzzah was immediately killed. 
The gemara(4) asks what wrong King David had committed that he was 
indirectly responsible for Uzzah’s death. The gemara explains that it was 
retribution for the words King David said(5), "Your statutes were music to 
me in the house of pilgrimage." It was unbefitting for King David to refer 
to the words of Torah as a song. As punishment he was made to forget a 
law blatantly recorded in the Torah. The verse says that the Children of 
Kehas were not given wagons because they carried the Ark on their 
shoulders. Yet King David placed the Holy Ark on a wagon, instead of 
having it carried upon Uzzah’s shoulders. 
Rabbi Yehonasan Eibeshitz zt’l explains that the prohibition to place the 
Holy Ark in a wagon symbolizes that Torah must be studied with diligence 
and toil. One must exert himself physically and emotionally to attain a 
level of Torah proficiency. He cannot ‘set it down comfortably before him 
as he walks leisurely’. Rather, he must ‘carry it upon his shoulders’, 
bearing its full weight with devotion and love. 
When David compared Torah to music, he unwittingly implied that 
adherence to Torah is effortless and can be mastered with nonchalance, 
much as one sings an enjoyable song(6). To demonstrate David’s fallacy, 
G-d caused him to forget the law which symbolizes the opposite of his 
words. Torah requires effort because one can easily forget it and be the 
cause of serious transgression, as David forgot a simple law. 
Rav Lazer Shach zt’l asked(7) that if, in fact, David erred when he referred 
to Torah as music, why is that verse included in the book of Tehillim? 
Rav Shach explained that comparing Torah to music/song reflects two 
different ideas: First, it suggests that observing G-d’s mitzvos are as 
simple and natural as melodious music. That is simply not true, as it is 
often challenging to perform mitzvos, and there are often many 
impediments that one must contend with. 
Second, the spiritual pleasure and ultimate reward one experiences through 
Torah study is so great that no earthly pleasure can measure against it. One 
who engages in deep sincere Torah study enjoys a feeling of fulfillment 
and joy that cannot be expressed in words. 
It is the second meaning that we refer to when we repeat King David’s 
words in Tehillim. True, it is not always easy to keep the Torah. However, 
one who does so realizes that Torah is like a song which bursts forth from 
within the deepest recesses of his soul, like a harmonious ensemble. 
Rav Shach then relates that, as a young boy, he was very poor. He was 
sent to the renowned Slutzker Yeshiva where he had no food, no drink, 
and no clothes. He had only Torah. 
When the First World War broke out, the Jews of Lithuania were exiled 
and dispersed throughout Europe, and the students of the yeshiva were sent 
home. Rabbi Shach however, had no idea where his parents were and 
therefore had nowhere to go. He made the town shul his home, sleeping on 
the benches and living off whatever food he could solicit. He only had one 
change of clothes, which he washed every Friday on the roof, and then 
waited for them to dry. Few people noticed him or cared much for him and 
his hair grew long. This went on for a number of years until the Rosh 
Yeshiva, Rabbi Isser Zalmen Meltzer, zt’l welcomed him into his home. 
Rav Shach then concludes, "If I were to write down all the agony and 
misery that has been my lot throughout my life, I would fill volumes that 
would be much thicker than my Avi Ezri. I can honestly say that I never 
had a good day in my life! I never had any pleasure in this world. ובכל זאת 
בעולם מאושר  הכי  אדם  הבן  אני  היום  עד  דעתי  על  עמדי   Yet, despite - מיום 
everything, from the day I began to understand things until today, I am 
(consider myself) the luckiest man on the face of the earth. There has 
never been a moment in my life that I have not been filled with joy. Why? 
Because I learn Torah!" 

Every person has goals and aspirations, and those aspirations and hopes 
largely define who he is and what is important to him. Every person has a 
different response to the question of ‘Who is a lucky person?’ and what 
would it take for one to ‘consider himself the luckiest man on the face of 
the earth’? It all depends on his value system and priorities. 
One man considered himself the luckiest man on earth because he was an 
all-star player with a legendary sports franchise, and gained tremendous 
fame and acclaim throughout his career. Another man stated that he did 
not have ‘a good day in his life’ and yet he too considered himself the 
luckiest man in the world, because he was bound with the eternal meaning 
of life and enjoyed the greatest fulfillment possible. Interestingly enough, 
their weltanschauung could not have been more diverse and they would 
never have traded places.  
The Yom Tov of Shavuos is a relatively short holiday. The gemara(8) 
states that on Shavuos one is obligated to eat a lavish meal and enjoy the 
day physically to demonstrate that the Torah enriches our physical lives 
too. 
It is a one day(9) celebration of what is truly important to us and why we - 
the eternal people – are truly the luckiest people on the face of the earth.  
“Your statutes were music to me” 
“They carried it upon the shoulder” 
1. Later to be known as ‘Lou Gehrig’s disease’ 
2. 7:9 
3. See Shmuel I 7:1 
4. Sotah 35a 
5. Tehillim 119:54 
6. Although this was surely not King David’s intent he was held 
accountable for its implication. Great personalities are held accountable 
with extreme precision. 
7. In his preface to his magnum opus, Avi Ezri on the Rambam 
8. Pesachim 68a 
9. According to the Torah it is only a one day holiday, and that is how it is 
observed in Eretz Yisroel; outside of Eretz Yisroel we observe an extra 
day, like all major holidays 

Rabbi’s Musings (& Amusings) 
During my youth, my personal hero was the popular Jewish singer 
Avrohom Fried. As a member of Tzlil V'zemer Boys Choir I enjoyed the 
fact that we had a number of concerts in which we performed prior to 
Avrohom Fried. After our performance was over I had the opportunity to 
watch Fried perform from backstage. At home I would imitate Fried’s 
stage performance, singing his early classics including “No Jew will be left 
behind” and “Keil Hahoda’os”. 
When I was eleven years old, my parents chaperoned the choir during a 
trip to Eretz Yisroel where we performed in Gan Soccer before an 
impressive crowd of 9,000 people. Shortly before we were set to go on 
stage and I was already wearing my choir uniform, my father called me 
over an instructed me to follow him. We walked quickly down a backstage 
hall to where Avrohom Fried was waiting. He greeted me warmly in what 
was a thrilling moment for me. I was so excited that I couldn’t. I had met 
my hero! 
In the summer of 1991, Gatorade launched what was potentially the most 
iconic sports commercial of all time. It was right after the Chicago Bulls 
had won the first of six championships under the leadership of Michael 
Jordan, who was also the season's MVP and the Final’s MVP. 
The commercial depicted a blissful atmosphere of children rallying around 
Jordan, shooting hoops with big smiles on their faces. Interspersed were 
highlights of some of Jordan's finest moments in big games. Throughout 
the commercial Jordan could be seen with his head cocked back drinking a 
cold bottle of Gatorade. The background music played to the lyrics 
“Sometimes I dream that he is me... If I could be like Mike!” 
It wasn't just Jordan's success as a player, it was also his suaveness and 
popularity as an iconic personality. The underhanded message of the song 
was that if you drink Gatorade you can indeed be like Mike. 
During the years when the commercial was popular, my Rosh Yeshiva, 
Rabbi Berel Wein quipped, “What can you expect from a generation 
whose slogan is to 'be like Mike'?” 
Rabbi Wein would often encourage us to have positive role models in our 
lives, because who we aspire to be like plays an important role in how we 
aspire to live our lives. 
One of the “hats” I wear is as Principal of Mesivta Ohr Naftoli in New 
Windsor. This week, like high school students throughout New York State, 
our students took the State Regents exams. For the second section of the 
English Regents, the students were instructed to write an essay based on 
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various provided readings. The topic for the readings was about “The 
Celebrity Solution”, i.e. the fact that celebrities are used increasingly to 
promote issues of politics and ethical matters. “Stars – movie stars, rock 
stars, sports stars – exercise a ludicrous influence over public 
consciousness. In recent years, stars have learned that their intense 
presentness in people’s daily lives and their access to the uppermost realm 
of politics, business and media offer them a peculiar kind of moral 
position…” 
The article named specific personalities, including Natalie Portman, 
George Clooney, Bono and Angelina Jolie, and Brad Pitt.  
For our yeshiva students, even IF they are familiar with these names, they 
definitely do not hail any of them as their heroes, to say the least. 
What’s even more ironic is that the Regents were offered the day after 
Shavuos, when the yeshiva students spent hours engaged and immersed 
learning the teachings of those who are truly their greatest heroes – Abaye 
and Rava, Rashi and Rambam, Rabbi Akiva Eiger and Reb Chaim, to 
name a few. 
If we had our way we might indeed have the yeshiva students write about 
how iconic heroes have an immensely deep influence on politics, ethics, 
outlook, and everything in between. But the names of the heroes would be 
worlds – nay, universes - apart! 
“If I could be like Rebbe!”  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
  מבן שלשים שנה ומעלה ועד בן חמשים שנה ד:מז
The pasuk refers to two types of avodah that the Leviyim were tasked 
with: avodas avodah and avodas masa. Rashi explains that “avodas 
avodah” is shir b’mitzaltayim v’kinoros - playing musical instruments 
such as cymbals and harps to accompany the singing, and “avodas masa” 
is exactly what it sounds like – carrying the various parts of the Mishkan 
as they traveled through the Midbar. Taken alone in the context of the 
pasuk, it sounds like a very straightforward statement: both forms of 
avodah carry the limitation that only Leviyim between the ages of 30 and 
50 are eligible. However, what Rashi says in Behaaloscha (8:25) poses a 
serious difficulty: when the pasuk says there that at age 50 a Levi is no 
longer allowed to perform avodah, Rashi says that is only regarding the 
avodah of carrying the parts of the Mishkan when in transit in the Midbar, 
but he returns (as the pasuk says there), to the tasks of closing the gates, 
song, and loading up the wagons. This certainly seems like an outright 
contradiction! 
Parenthetically – before we address this contradiction – it is worthwhile to 
note that the Ramban argues with Rashi and says that it is clear from the 
Sifri that pesul shanim (the age limit) disqualifies a Levi from the avodah 
of song as well. If you’ll look in the Sifri Zutah, though, you will see that 
Rashi’s opinion finds support there. 
The Meshech Chochma, in Behaaloscha, resolves these seemingly 
contradictory statements by positing that Rashi in Naso is only referring to 
shirah b’kli (playing the musical instruments) – regarding that, the age 
limitation applies; and when Rashi in Behaaloscha says that a Levi over 50 
can engage in shir, he is talking about the actual singing. This answer 
indeed fits very well with Rashi’s precise choice of words here in parshas 
Naso: shir b’mitzaltayim v’kinoros. 
Another possible, straightforward solution is as follows. Parshas Nasoh is 
dealing with tallying-up all the Leviyim that will now be instated – for all 
generations – as those who carry out the enumerated tasks in the Mikdash. 
It is a one-time, inauguratory event: chinuch ha’Leviyim la’avodasam. The 
pasuk in Behaaloscha, on the other hand, is talking about after the Leviyim 
have already been inaugurated and are in service. 
That being the case, we can readily understand the dichotomy. Rashi here 
in Nasoh is explaining that no Levi over the age of 50 was part of the 
inauguration of avodas ha’Leviyim. If he was already 50 years old when it 
came time for the Leviyim to be counted and inaugurated, he was not 
included. Period. Therefore, he could not do any avodah whatsoever. 
Behaaloscha, though, is talking about a Levi who was already inaugurated 
and is in service, and is delineating the mandatory retirement age, which is 
50. Rashi is explaining there that this 50-year-old mandatory retirement 
age is only insofar as the avodah of carrying is concerned, but does not 
apply to the other forms of avodah such as closing the gates and being part 
of the musical performance. 
  כה תברכו את בני ישראל ו:כג
The Bahag counts the mitzvah of Birchas Kohanim in his minyan 
ha’mitzvos in addition to his list of parshiyos. Some say that the reason for 
this is that the Bahag holds like the Rambam that the mitzvah of Birchas 

Kohanim is d’Oraysa everywhere - so one is for the mitzvah of Birchas 
Kohanim in the Mikdash, and one is for the mitzvah b’gvulin. 
Rav Yerucham Fishel Perlow wrote a pirush on Rav Saadya Gaon’s 
minyan ha’mitzvos. It’s incredible, he locked himself away for 25 years 
and wrote on the entirety of Torah. Some pithily say that it isn’t Rav 
Saadya Gaon who wrote a sefer ha’mitzvos, but Rav Yerucham Fishel 
Perlow! When I was young his sefer was famous. In any event, he says 
that the Bahag holds like the Sefer Chareidim that, in addition to the 
mitzvah on the Kohanim to bless, there is a mitzvah on Yisrael to be 
blessed (some say only if you’re already part of a tzibur, but not that you 
have to go out of your way to go hear Birchas Kohanim). In other words, 
the bracha needs a tzibur upon whom to take effect. The Bahag counts two 
mitzvos, then, because one is for the Kohanim who have to give the 
brachos, and one is for the Yisraelim who are to receive those brachos. 
Together it is a combined, enhanced fulfillment of the mitzvah. 
It is unfortunately not too uncommon that people behave in a cavalier 
manner when it comes to Birchas Kohanim, for example when someone 
looks in a sefer during Birchas Kohanim instead of paying attention. It is 
painful to see. 
You know, tzedakah organizations are always coming up with ever-more 
exotic places where they will have the Gedolim daven for donors there, 
and it’s obvious that these gimmicks work. People go for it because they 
want to tap into the power of bracha and teffilah. It happens to be a 
horrific affront to kavod ha’Torah – the likes of which generations past 
never saw – that Gedolei Yisrael should have their pictures appearing in 
all these pamphlets. They go along with it because they are so devoted to 
the mitzvah of tzedakah – which itself should serve as a tremendous lesson 
for us about the importance of tzedakah. Do not misunderstand - I do not 
discourage anyone from taking advantage of these offers. By all means, 
call up, give them your credit card number, and get a bracha. You could 
also give the tzedakah without giving your name, and that’s even better 
because it’s tzedakah lishmah. 
In any event, people go for this because they want the bracha. Well, 
Birchas Kohanim is Hashem’s bracha! The Kohanim are the conduit, but it 
is Hashem’s bracha – as the pasuk says: va’Ani avarecheim. And it’s free! 
In addition to that, according to the Sefer Charedim and possibly the 
Bahag as well, it’s a full-fledged obligation to listen attentively, a mitzvah 
d’Oraysa! So close the sefer, just stand there, and listen. By just standing 
there and listening you are fulfilling a mitzvah d’Oraysa and getting a 
tremendous bracha! 
Rabbeinu Bachayei says that the word koh – whose gematria is 25 - 
indicates that this is the 25th of the matnos kehuna. Even though it is really 
Hashem’s bracha, the power to be the conduit for that bracha is a 
tremendous gift. Kohanim should appreciate what they have. 
From the words “amor lahem” the Gemara darshens that the Shaliach 
Tzibur has be makri - to say each word aloud for the Kohanim who repeat 
it after him. Some say that the Rambam implies that the Kohanim should 
say the first word (yevarechecha) immediately without the Shaliach Tzibur 
saying it first for them, in order that it shouldn’t be an interruption 
between their birchas ha’mitzvah and the beginning of actually performing 
the mitzvah. So perhaps the precise parameters of this halacha can be 
subject to discussion, but that the Shaliach Tzibur is required to be makri 
is clear. 
I always thought of this task of the Shaliach Tzibur to be makri as grunt 
work – it needs to be done but there isn’t really much to it. But listen to 
this incredible chiddush of Rabbeinu Bachayei: the bracha comes down 
from Shamayim to the Shaliach Tzibur who is wrapped in a white tallis, 
and from him to the Kohanim, and then from the Kohanim to the tzibur. So 
we see that, on the contrary, it is the Shaliach Tzibur who is the highest 
madreigah. Hafleh v’feleh! 
Another interesting point Rabbeinu Bachayei makes is in citing the 
opinion of the Ri Ha’Zakein who holds that a Kohen only begins to 
duchen once he is married. Before then, he is incomplete and thus not 
fitting to bless. Some say that this is why Nadav and Avihu were punished 
for not marrying, because they were therefore unable to perform Birchas 
Kohanim. Another fascinating opinion is the Raavad in Maseches Tamid 
who says that even a married Kohen cannot duchen when his wife is a 
nidah. Apparently, the reason for this is that Birchas Kohanim is a function 
of a high madreigah, and when there is any impurity in his home, he is not 
fitting to bless. Even though we don’t pasken like these opinions, we can 
clearly see from them that Birchas Kohanim is serious business! A very 
lofty endeavor. 
Another fantastic facet of Birchas Kohanim is elucidated in the Sefer 
Ha’Pardes of Rashi. Sefer Ha’Pardes was either written by the immediate 
talmidim of Rashi, or perhaps later followers of Rashi. Either way, Sefer 
Ha’Pardes is rightfully attributed to Rashi. And in Hilchos Rosh Ha’Shana 
it says the following. Rabi Avahu enacted that we blow three sets of shofar 
blasts: tekiah-shevarim/teruah-tekiah, tekiah-shevarim-tekiah, and tekiah-
teruah-tekiah. And we blow these three sets twice (tekios d’meyushav and 
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tekios d’meumad). The total number of individual sounds, then, comes out 
to 60. This corresponds to the 60 letters of Birchas Kohanim. Both the 60 
sounds of the shofar blasts on Rosh Ha’Shana and the 60 letters of Birchas 
Kohanim are what the pasuk in Shir Ha’Shirim is referring to when it talks 
about the 60 mighty, sword-bearing warriors (3:7-8). Even in the diaspora 
- where Kohanim do not duchen - there still exists this power of the “60 
mighty, sword-bearing warriors” because the Torah says ha’shochein itam 
b’soch tumosam – that the Shechina accompanies Klal Yisrael wherever 
they are exiled. This is accomplished by the Shaliach Tzibur saying 
Elokeinu v’Elokei avoseinu barcheinu ba’bracha…and the pesukim of 
Yevarechecha, etc. Ha’Kadosh Baruch Hu agrees with the Kohanim and 
silences the Satan. 
So we see – from Rashi! - that every letter and every word of Birchas 
Kohanim is a weapon that delivers a powerful blow against the Satan 
v’chayalosav, the same way that tekias shofar does! Further, we see that 
what a Shaliach Tzibur says in chutz la’aretz is not just a zeicher so they 
don’t forget about Birchas Kohanim, rather it carries the same power of 
the “shishim giborim”! 
Both the Beis Ha’Levi and the Netziv quote a certain chacham echad – I 
think it was Rav Shlomo of Vilna, the Cheishek Shlomo – who holds that 
one Kohen can recite Birchas Kohanim and the rest of the Kohanim can 
fulfill their obligation by listening to him through the mechanism of 
shomeiah k’oneh (one who listens is as if he said it). The Beis Ha’Levi 
writes that if it would be true, it would solve the mystery of the Mishna in 
Brachos that says that the one who reads the Haftarah also gets to be 
poreis al Shema and nosei kapav. He gets rewarded with this package deal. 
But what does it mean when it says that he gets to be nosei kapav? All 
Kohanim duchen?! According to this chacham echad, though, we can say 
that the Mishna means that if it was a Kohen who read the Haftarah, he 
gets to be the one who duchens out loud while all the other Kohanim fulfill 
their obligation by listening to him. 
However, both the Beis Ha’Levi and the Netziv reject this assertion and 
say that it is incorrect: a Kohen cannot fulfill his obligation of Birchas 
Kohanim through the mechanism of shomeiah k’oneh. Why not? The Beis 
Ha’Levi says the reason is that we learn from the words “amor lahem” that 
Birchas Kohanim has to be b’kol ram, out loud like one speaking to his 
friend. A Kohen “saying” Birchas Kohanim through the mechanism of 
shomeiah k’oneh – which the tzibur obviously does not hear - is certainly 
no better than a whisper! 
Some understand this explanation of the Beis Ha’Levi based on the well-
known discussion if the mechanism of shomeiah k’oneh makes it is as if 
the listener actually said the words (meaning, the dibur of the oneh is 
misyacheis to the shomeiah), or if it is only k’oneh, not as if he actually 
said it, just that he just gets the fulfillment of the mitzvah by listening. 
They say that the Beis Ha’Levi held like the latter position and that is why 
he holds fulfillment through shomeiah k’oneh would lack the requirement 
of being out-loud.  
The Netziv in Meishiv Davar, siman 47, mentions this statement of the 
Beis Ha’Levi, although not by name, and rejects it. He says that krias 
ha’Torah and krias Megillah also have to be out-loud, and yet everyone 
listening is fulfilling their obligation through the mechanism of shomeiah 
k’oneh! So we see, says the Netziv, that shomeiah k’oneh is not a 
contradiction to the requirement of audible utterance. So that cannot be the 
reason why Kohanim cannot fulfill their mitzvah of Birchas Kohanim by 
listening to one Kohen duchening for everyone. The Chazon Ish in Orach 
Chaim, siman 29, also discusses this issue, more elaborately. The idea that 
emerges from the Netziv and the Chazon Ish is that Birchas Kohanim is 
included in the general category of teffilah, and when it comes to teffilah 
one cannot utilize the mechanism of shomeiah k’oneh since each 
individual needs to daven for himself.  
In Brisk, however, they understand the Beis Ha’Levi differently from what 
is generally said about it. In Brisk they insist that the Beis Ha’Levi’s 
statement that shomeiah k’oneh lacks audibility has nothing to do with the 
discussion of the nature of how shomeiah k’oneh works. It’s not that there 
is no volume to shomeiah k’oneh, rather it is that what we derive from the 
words “amor lahem” - that Birchas Kohanim has to be said out loud - is 
the tzuras ha’maaseh, literally the posture of this mitzvah. By krias 
ha’Torah and krias Megillah the words have to be read - and how must 
they be read? – out loud from words that are written down properly. 
Therefore, one listening to krias ha’Torah or krias Megillah gets credited 
for that reading through the mechanism of shomeiah k’oneh. By Birchas 
Kohanim, though, out-loud is not just how the words have to be said, it is 
the very act of Birchas Kohanim. 
Parenthetically, it is commonly understood that this discussion of how 
shomeiah k’oneh works is the basis for the machlokes between Rashi and 
Tosafos if you should stop and listen to kedusha when in the middle of 
shmoneh esrei. Rashi holds you stop and listen, and Tosafos says you 
cannot do that because it’s interrupting your shmoneh esrei. Most say that 
Rashi is going like the proposition that it is not k’oneh mamash, it’s just a 

fulfillment of the mitzvah, so there’s no hefsek; whereas Tosafos holds it’s 
k’oneh mamash so it is a hefsek. 
They say that Reb Chaim told Rav Baruch Ber, “tracht anderish”. It 
doesn’t mean you have to be different; but think differently. My 
grandfather thought differently, and he worked it out. He said that this 
machlokes between Rashi and Tosafos is not contingent on the shomeiah 
k’oneh discussion. Rather, it’s a question of whether or not fulfilling the 
mitzvah of kedusha in the middle of shmoneh esrei is a hefsek. Speech is 
not the only thing which can be a hefsek; an action can also be a hefsek. 
For example, someone who is quiet between hamotzi and eating but does 
all sorts of sign language is being mafsik b’maaseh. So, no matter how you 
explain shomeiah k’oneh, it’s simply a question of whether or not the 
activity of fulfilling the mitzvah of kedusha in the middle of shmoneh esrei 
through the mechanism of shomeiah k’oneh is a hefsek or not. 
 

Rabbi Berel Wein 

Summertime 
No matter what official calendars may say, there is no question that the 
summer has arrived here in Israel. We have had quite a number of hot 
spells already and there will undoubtedly be many more over the coming 
months. Summer generally has become synonymous with leisure, 
vacations, trips and a more relaxed view of life. 
Naturally, there are always uncertain events, completely unpredictable and 
unforeseen, that can interfere with this idyllic view of the season. Yet, we 
still all hope that this will be a hot summer only in terms of weather and 
not of politics, government, or strife, God for bid. The hallmark of summer 
is that schools are pretty much shut down and children are freed from their 
daily scholastic chores. 
There is a responsa written in the late twelfth century in France by Rabbi 
Isaac of Dampiere (RI), a great-nephew of Rashi and one of the chief 
editors of the Tosafot, that discusses the necessity to grant children time 
off from study. It seems that a certain father had hired a tutor to teach his 
child Torah studies. The tutor did so on a daily basis but after a period of 
time he demanded the right to take off for a day…. and not to being caged 
in teaching the child during that particular time. 
The father was angered by this behavior of the tutor and attempted to 
discharge him, even though he admitted that otherwise the tutor was doing 
a good job. The tutor appealed to Rabbi Isaac for his wages and his 
position. The great Rabbi Isaac decided that the tutor was wrongfully 
injured in this manner and should be restored to his position and 
livelihood. 
In addition Rev. Isaac commented that it is beneficial for students to have 
a certain period of time free from studies in order to refresh and be able, 
therefore, to become better students when their studies resume. I had the 
opportunity of repeating this to a certain educator here in Israel who 
complained that teachers have too much time off. I told him that I thought 
that it all depends on the teacher, the students and the circumstances that 
accompany that free time. 
Here in Israel, summertime is travel time both within and without the 
country. We Israelis are a restless, traveling population. Believe it or not, I 
have already heard a number of friends of mine complain that they have 
been everywhere, seen everything and that there is nowhere new to go. 
I have held my tongue and not recommended any potential new sites for 
them to visit. But I am a convinced that for many, traveling itself is the 
experience, not the destination or the museum or the scenery that is 
advertised in the travel brochure. There was a time when travel was a 
much more difficult chore than it is today, as the automobile and the 
airplane have combined to shrink the world. 
And summer usually provides the best time of the year to satisfy this travel 
lust. Israelis leave to see the world in the summer and there are a large 
number of tourists who arrive to visit Israel and see its splendor during the 
warm summer months. The feel of the streets of Jerusalem in the summer 
is different than it is the rest of the year. It is somewhat more carefree, 
more relaxed and certainly louder than it is during other times of the year. 
Air-conditioning was a late arrival in the Israeli lifestyle, but now that it 
has arrived it is exploited with a vengeance. One wonders how even a few 
decades ago people functioned and were satisfied with their lives during 
the hot summer before air-conditioning became available. 
Electricity is relatively expensive in our country and therefore people are 
rather frugal in deciding whether or not to turn on the air conditioning in 
their homes and apartments. However, by now, all public buildings and 
most commercial establishments have air-conditioning and use it to a 
considerable and constant extent during the summer months. 
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Jerusalem usually has cool nights even in the summer, so the use of air-
conditioning in order to sleep comfortably is not an absolute necessity. 
The Talmud records for us that there was an evening breeze that daily 
swept up any debris that may have collected during the day on the Temple 
Mount. There are echoes of that breeze that still occur during the summer 
months here in present-day Jerusalem. It comes to remind us of our 
heritage and of the fact that we have been here a long time and that, in 
many ways, things really have not changed over the millennia of our 
history. Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Nasso 
The role of the Levites in Jewish life was a very important one, even 
though it was not always completely delineated and defined. The essential 
task of the Levites was to serve as the caretakers in charge of the 
maintenance of the holy Temple. The Talmud called them "the 
gatekeepers.” They were, so to speak, the maintenance staff of the Temple, 
assisting the priests in their tasks, though not actually performing the 
rituals of sacrifice and incense that made up the Temple service. 
The Levites were also in charge of the melodious atmosphere that was 
present in the Temple on a daily basis. There was a presentation of 
instrumental and choir music in the Temple each day – including the 
Sabbath and the holidays – that attracted Jewish and non-Jewish visitors 
from near and far. This musical presentation was part of the glory of the 
Temple service and highlighted the emotional constituent of the service 
itself. 
The Psalms of David and psalms authored by others constituted the basic 
theme of the musical presentation of the Levites and are remembered 
today in our daily morning prayers, sans musical instruments. The 
importance of melody to enhance the emotions and devotion of meaningful 
prayer cannot be overemphasized. 
There are those who claim that there is still large vestiges of the Levites’ 
melodies and musical compositions present in some of our traditional 
liturgical melodies today. As you can well imagine, this is a very difficult 
thing to assess accurately. But the mere fact that such an opinion can be 
advanced and accepted by many is sufficient to indicate to us the power of 
the songs and melodies of the Levites. 
The individual Levite was assigned to duties in the Temple for only a few 
weeks out of the year. The Levites were divided into 24 families, as were 
the Priests themselves, and each family worked in the Temple two or three 
weeks per year, plus duties on the holidays. This left them a lot of free 
time in their lives and since Jewish tradition abhors sloth and wasted time, 
the Levites were assigned the task of being the teachers – the educational 
guides of the young and old of the Jewish people. 
In a way one can say that this was an even more vital task than serving as 
the maintenance and musical component of the Temple staff. The Levites 
have jealously guarded their pedigree throughout the long Jewish exiles 
after the destruction of the Temple in Jerusalem. Some of the greatest 
scholars and teachers of Israel over those many centuries always identified 
themselves as being descendants from the tribe of Levi. 
Thus, the Levites were always granted special honors in the synagogue 
and in being called up to readings from the Torah. The Levites and the 
Priests remain our special link to the Temples in Jerusalem, keeping alive 
the memory and strengthening our belief and resolve in their and our 
future in the restoration of the glory and holiness of Israel and Jerusalem. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashat Naso: Sanctity and Sanctimony 
We are all full of contradictions. There is a part of us which is noble, kind 
and generous. But there is another part that is selfish and stingy, and which 
can even be cruel. 
That is the way we were created. We have the potential for good, yet it is 
matched with our potential for evil. At different times in our lives and in 
different circumstances throughout our lives, one part or the other 
dominates. 
What is especially fascinating is that often we are both good and evil, kind 
and cruel, at the same time. It is no wonder then that we know so many 

people who can best be described in paradoxical terms: the wounded 
healer, the generous miser, the sinful saint, the foolish sage, the righteous 
knave. 
In this week’s Torah portion, Naso, we meet an individual who displays 
both negative and positive qualities in the very same role. I speak of the 
Nazarite, or Nazir in Hebrew, the man or woman who vows to adopt an 
ascetic lifestyle, a lifestyle of abstention from wine and anything 
connected to wine, and who commits to never shaving or taking a haircut, 
or to coming into contact with the dead, even at the funerals of his or her 
own parents or siblings. 
The very word “nazir” means to withdraw, to remove oneself from others 
and from worldly pleasures. The Torah describes such a person, over and 
over again, as holy. “He shall be holy…”; “He is holy unto the Lord…” 
(Numbers 6:5 and 6:8) 
Yet, should the Nazarite inadvertently come into contact with the dead, 
then he is to offer a specified set of sacrifices. And these sacrifices are to 
“make atonement for him, for he sinned al hanefesh – by reason of the 
soul.” (Numbers 6:11) 
What does it mean to “sin by reason of the soul”? The simple meaning is 
that the “soul” here refers to the soul of the dead body with whom he 
accidentally came into contact. So he needs atonement for his chance 
exposure to a corpse. 
There is another opinion in the Talmud that says that “soul” here refers to 
the Nazarite’s own soul, and that somehow, in renouncing the pleasures of 
life, he has sinned against his very own soul. In the words of Dr. J.H. 
Hertz, whose commentary on the Bible has become, regrettably in my 
opinion, less popular than it once was, “…he was ordered to make 
atonement for his vow to abstain from drinking wine, an unnecessary self-
denial in regard to one of the permitted pleasures of life.” 
The Torah recognizes the inner contradiction of the Nazarite’s lifestyle. 
On the one hand it is a lifestyle of holiness, and that is to be commended. 
But on the other hand, it is an act of renunciation of the pleasures of God’s 
world, and as such it expresses ingratitude, perhaps unacceptably extreme 
piety. 
I find myself frequently reflecting upon this Talmudic view and its 
implications. For we often encounter in our religious worlds individuals 
who are in many ways paragons of spiritual virtue, but who at the same 
time radiate an attitude of condescension to others of lesser spiritual 
attainments. 
We have all met people who are outwardly very religious, and perhaps 
even inwardly and sincerely so, but who seemed to be saying to us, “I am 
holier than thou.” And we have all felt belittled, sometimes insulted, but 
invariably put off by such individuals. 
There is a word in English, although I have never been able to find a 
precise Hebrew equivalent, which describes such behavior. That word is 
“sanctimonious”. Webster’s dictionary defines “sanctimonious” as 
“pretending to be very holy or pious; affecting righteousness”. 
Whereas this dictionary definition seems to stress the fraudulent or 
insincere quality of the sanctimonious individual, I have often found that 
these individuals are quite sincere in their own inner conscience; but along 
with their righteousness is an attitude of “holier than thou”. 
I do not want to end this little essay by simply pointing out the self-
righteous behavior that we experience in others. I think that we are all 
sometimes guilty of sanctimony, and need to be on guard against it. 
The readers of these weekly words on the parsha, by virtue of the very fact 
that they are readers, are religious people. And religious people need to be 
very careful not to send the message, “I am holier than thou.” We have to 
be careful that our acts of piety are sincere, that’s for certain. But we also 
have to be cautious that those acts not be viewed by others as statements of 
spiritual superiority. 
The religious person must always be on guard against hypocrisy and must 
always be sensitive to the reactions he or she provokes in others. If those 
reactions are of respect and admiration, then we have made a kiddush 
Hashem, thereby advancing the cause of our faith. 
But if others are made to feel inferior by our airs of religious observance, 
then not only have we lost them to our faith, but we have fostered a chillul 
Hashem, causing others to look negatively upon the religion they 
represent. 
I encourage the reader to find a Hebrew equivalent for the word 
“sanctimony”. But even if such a word cannot be found, I urge all 
observant Jews to avoid sanctimonious behavior. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'refuas Sholom Refoel ben Rachel Sarah 
Bluma, b'soch shaar cholei Yisroel 
Beha'aloscha 
In this week's parsha Moshe requests of his father-in-law, Chovov, that he 
join Bnei Yisrael on their journey to the Promised Land. Rashi (Bamidbar 
10:29) explains that Chovov was just another name of Yisro, and he adds 
that Yisro had numerous names. 
Rav Wolbe (Shiurei Chumash) elaborates on Rashi's comment. The 
Mishna in Pirkei Avos (4:17) states, "There are three crowns - the crown 
of Torah, the crown of Kehuna and the crown of kingship - but the crown 
of a good name surpasses them all." A good name is acquired by way of 
one's actions. More specifically, when one takes a potential quality and 
transforms it into concrete actions, he defines his character and thereby 
creates a reputation and good name for himself. Yisro maximized his 
numerous qualities and created many names for himself. For example, he 
cherished the Torah and was therefore called Chovov. He gave good 
advice to Moshe thereby adding a section to the Torah, and therefore he 
was named Yisro. 
Conversely, it is possible that a person will have no name whatsoever. The 
Chida quotes Rav Chaim Vital as saying that after a person passes away he 
is met by three angels. One of them asks the deceased person for his name. 
If in response he swears that he does not know his name he is duly 
punished. How could it be that a person forgets his own name? A name 
defines one's essence and it is quite possible that a person was not in touch 
with his true essence over the course of his entire life. While he certainly 
fulfilled many mitzvos and performed many actions, nevertheless, he 
might not have developed and actualized his personal potential, and thus 
lost the opportunity of acquiring a name for himself. 
Rav Yerucham Levovitz would say that every person is born with an 
underlying positive middah. One does not need to work on perfecting this 
middah since it was given to him without a flaw. He must merely be 
careful that this perfect quality does not get eroded by negative behavior. 
Moreover, this middah is the key to his self perfection. By taking 
advantage of his specific middah he has the ability to rectify the rest of his 
middos which need refinement. 
Rav Wolbe adds that the opposite is also true. Each person was created 
with a single underlying negative middah that needs much rectification. It 
stands to reason that a person's underlying positive middah is directly 
aligned to combat his underlying negative middah. One who is not in 
touch with himself is simply clueless as to what Hashem wants from him 
and how he is supposed to get there. 
We all have the opportunity to make a name for ourselves. While society 
in general looks outward in their attempt to create a name for themselves, 
a Jew's avodah is to focus inward in order to achieve this goal. Get to 
know yourself and you will be on your way to acquiring "the crown of a 
good name" which surpasses all else. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Naso - Letting Go 
Speak to Bnei Yisroel, and say to them, if any man's wife goes astray, 
and commits a trespass against him... (5, 12)  
Rashi (ad loc) quotes the Gemara in Brachos (63a) which explains why the 
Torah places the laws of Sotah (a woman that was warned by her husband 
not to go into seclusion with another man) following the laws of giving the 
Kohanim Teruma and Ma'aser; for anyone that withholds from the Kohen 
the priestly gifts will find that he needs the Kohen (i.e. he will be obligated 
to come to the Kohen) and bring his wife to be tested through the Sotah 
waters. 
Maharal (Gur Aryeh 5, 12) asks two fascinating question: 1) There are a 
number of reasons that a person would need the service of a Kohen (e.g. 
Tzoraas); why do we necessarily associate the occurrence of Sotah to not 
giving the Kohen the priestly gifts? 2) Why does the Torah introduce the 
laws of Sotah with "if any man's wife goes astray"? Why not just begin 
"when a married woman goes astray;" why does the Torah introduce the 
man at all?  
After a careful reading of Rashi, one can see how he understands what 
Chazal are teaching: Rashi doesn't say that the man refuses to give the 
Kohen the priestly gifts, rather Rashi says that the man withholds the gifts 
from the Kohen. This is a critical point. Essentially, a landowner has the 
obligation to distribute the priestly gifts to the Kohen. Yet someone who 
withholds them is trying to exert influence over the Kohen; to make him 
come and beg for something that, in reality, he is entitled to receive. Why 
would someone behave in such a manner?  
This is how a person with a controlling personality acts. Making someone 
come to him to ask for what is rightfully theirs is done to send a clear 

message of who is in charge. The Torah juxtaposes these two sections to 
teach us that they are interrelated. A controlling person doesn't just behave 
this way in business, he behaves like this in all aspects of his life including 
his personal life. The reason a woman would go into seclusion, after being 
warned by her husband not to, is to demonstrate her independence. She is 
rebelling against his overbearing and controlling personality. In other 
words, she is telling her husband "you're not the boss of me."  
This is also why the Torah begins with "any man's wife goes astray;" the 
Torah is explaining the root cause of her disloyalty. Even if she never 
sinned by being intimate with another man, by going into seclusion she is 
trying to send her husband the message that he is not in control.  
Living in Denial 
Speak to Bnei Yisroel and say to them, when either man or woman shall 
separate themselves to vow a vow of a Nazirite, to separate themselves 
for Hashem... (6, 2)  
Rashi (ad loc) quotes the Gemara in Sotah (2a) which makes the well-
known comment: "Why is the law of the Nazir juxtaposed with the law of 
the Sotah? To teach us that anyone who sees a Sotah in her degradation 
should take a vow of abstinence from wine."  
When a woman is suspected of infidelity she is tested with the Sotah 
waters. If she is indeed guilty she will die a gruesome death. Chazal teach 
us that a witness to that death should take a vow of Nezirus to prevent 
himself from succumbing to the temptation for immorality as the Sotah 
did. Rashi explains that excessive drinking is a common cause of 
licentiousness, and the Nazir's vow to abstain from wine will thus help a 
person avoid committing an act of immorality.  
Nevertheless, it is hard to understand how a vow of Nezirus can have a 
greater impact than the sight of the Sotah's death itself. Surely, witnessing 
such a shocking sight should itself be enough to deter anyone from 
committing the same sin. Moreover, even if it is not sufficient, it is 
difficult to imagine that becoming a Nazir will suffice in its place. A 
Nazir's vow generally takes effect only for thirty days; after that time, the 
Nazir is freed of the restrictions associated with his vow, including the 
prohibition of drinking wine. Chazal's intention is obviously that a person 
who witnesses a Sotah's death should do something to reinforce his own 
standards of morality on a permanent basis. How can this be accomplished 
by eschewing wine for only thirty days?  
Chazal give us a fascinating insight into human nature: Consider the case 
of a person who is speeding along a highway when he suddenly comes to 
the scene of an accident. Traffic slows long enough for him to take in a 
chilling sight: A car is overturned, there are emergency vehicles with 
flashing lights, and there is the unmistakable shape of a human body lying 
motionless on a stretcher at the scene of the crash. For just a moment, the 
driver passing by will be shaken by what he has just observed. Yet it 
invariably takes less than a minute for a person to lapse back into all his 
normal (less than cautious) driving habits even after witnessing such a 
shocking sight. Why does the effect of the shock wear off so quickly?  
The mind makes it very difficult for a person to handle seeing a disaster. 
The possibility that the same catastrophic event might happen to him is so 
daunting that the mind will automatically leap into action, conjuring up 
one rationalization after another to preserve the person's sense of security. 
Deep down, every person wishes to believe that he is immune to whatever 
disaster he has seen befall someone else, and the mind will stop at nothing 
to ward off any feelings of vulnerability. The driver passing the scene of a 
deadly accident will reason that the other car was made to inferior safety 
standards, or that the driver was drunk or not wearing a seat belt - anything 
that he can identify as a risk factor that does not pertain to him. Within 
seconds of witnessing the disaster, he will have a dozen reasons to believe 
that whatever happened to the other person has no bearing on him.  
For the same reason, a person who witnesses the shocking death of a Sotah 
is actually unlikely to improve himself as a result. He is far more likely to 
begin to rationalize away what he witnessed. He will come up with any 
number of reasons to assume that the Sotah's punishment has no bearing 
on his life. Because of this very human tendency, Chazal teach us, the 
Torah calls for such a person to take a vow of Nezirus.  
Obviously becoming a Nazir is not intended to serve as a permanent cure 
for the drive for licentiousness. Rather, the act of taking a vow of Nezirus 
is a way for a person to acknowledge and internalize the fact that he, too, 
is susceptible to the sinful drives that caused the Sotah's demise. True, the 
30 days of abstinence from wine will not shield a person from immorality 
for a lifetime, but those days will drive home the message that the Sotah's 
punishment is indeed relevant to him. Once he accepts that, the very 
experience of seeing the Sotah's death itself can then have a lifelong 
impact on him. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 64 - The British Mandate 
by Rabbi Ken Spiro 
The British promised to create a Jewish state. Instead they served their 
own Arab-linked interests as millions died in the Holocaust. 
World War I changed the map of the world. 
World War I, a huge conflict waged over four years (1914-1918) pitted the 
Allies (chiefly France, Britain, Russia, and the U.S.) and the Central 
Powers (Germany, Austria-Hungary, and the Turkish Ottoman Empire) 
against each other. The end result of their struggle was very dramatic: 
• Russia of the Czars disappeared. In the midst of the war, and in some 
part because of it, the Russian Revolution succeeded, creating the 
Communist state known as the Union of Soviet Socialist Republics. 
• The domination of Eastern Europe by Germany and the Austria-
Hungarian Empire ended. Poland -- which had not existed for more than a 
hundred years, having been divided between Russia, and Prussia 
(Germany) and Austro-Hungary -- was re-created anew. 
• The entire Middle East, which had been part of the Ottoman Empire, 
was split into two great swaths. Half was controlled by France (the French 
Mandate), the other half by England (the British Mandate). 
Balfour Declaration 
The French Mandate included the northern part of the Ottoman Empire. 
The British Mandate included the southern and eastern part of the Ottoman 
Empire. 
It is important to keep in mind that the Ottoman Empire controlled the 
Middle East from the 16th to the 20th century -- for some 400 years. 
During this time, the countries of Syria, Lebanon, Iraq, Saudi Arabia, etc. 
did not exist. The residents in these areas were predominately Arab 
subjects of the Ottoman Empire, living in loosely organized tribal 
communities. 
The British Mandate included the landmass on the West Bank of the 
Jordan River all the way to the Mediterranean Sea, as well as the landmass 
on the East Bank of the Jordan River, an area known as Trans-Jordan. The 
British called this whole huge area "Palestine." 
(As we might recall from Part 38, the name Palestine for the land of Israel 
had been coined by the Romans after their destruction of Jerusalem, which 
they re-named Aelia Capitolina.) 
When the British took over the land of Israel, suddenly the dream of a 
homeland for the Jews became a real possibility as opposed to a fervent 
hope. 
By this time, there were between 85,000 to 100,000 Jews living in the 
Land of Israel, of a total population of 600,000. (See History of the Jews 
by Paul Johnson, p. 430.) Most of the Arabs living in the land had 
migrated there only in the previous thirty years attracted by the jobs 
created by the Jews who were building and farming. (Note that when Jews 
began to immigrate to Palestine in large numbers in 1882, fewer than 
250,000 Arabs lived there. See From Time Immemorial by Joan Peters, p. 
244) 
A big boost for a Jewish homeland came from Earl Arthur Balfour (1848-
1930), then foreign secretary, who in 1917 promised British support for 
the cause. 
As we might recall from Part 63, Balfour became a friend of the Jewish 
cause in some measure because of Chaim Weizmann whose invention of 
artificial acetone, the chief ingredient in gunpowder, enabled the British to 
mass-produce gunpowder for the war effort. Balfour said that acetone 
converted him to Zionism. 
A fascinating conversation is recorded between Balfour and Weizmann in 
1906, with Balfour arguing that the Jews should consider the offer made 
by the British some three years earlier to take Uganda instead of Israel: 
In reaction, Weizmann said to Balfour, "Would you take Paris over 
London?" 
Balfour replied, "But we already have London." (He meant, of course, 
Jews should take whatever they can get; beggars can't be choosers.) 
At which point Weizmann came back with, "Mr. Balfour, the Jews had 
Jerusalem when London was a marsh." 
That gave Balfour pause. "Are there many Jews who think like you?" he 
asked. 
"I believe I speak the mind of millions of Jews whom you will never see 
and who cannot speak for themselves, but with whom I could pave the 
streets of the country I come from," Weizmann answered. 
"If this is so, you will one day be a force," Balfour concluded. 
Balfour's support for a Jewish homeland became known in history as the 
Balfour Declaration which was issued in the form a letter to L-rd 
Rothschild on November 2nd, 1917. It stated: 
"His Majesty's government looks with favor upon the establishment in 
Palestine of a national homeland for the Jewish people." 

But talk is cheap, and when it came to the reality of creating such a state, 
the British had many other considerations and interests to take into 
consideration, as we shall see presently. 
Failed Promises 
Despite the support of certain British political figures, the British Foreign 
Ministry and others were generally much more pro-Arab, and the British 
government got busy carving out Arab countries from the lands of the 
Ottoman Empire. 
Through their efforts the country of Iraq was created in 1921. It was a 
monarchy with Faisal ibn Hussein, the son of Hussein the Sherif of Mecca, 
as king. Soon thereafter Iraqi oil started to flow to the West. 
Iraq has the second largest oil reserves in the world (after Saudi Arabia) 
and it is no wonder the British were interested in having a bond with this 
country as well as other oil-rich Arab states. 
Another country created by the British was Jordan. In 1927, the British 
installed Abdullah ibn Hussein, another son of the Sherif of Mecca, as 
emir of the new country called Trans-Jordan, later Jordan. Jordan was 
confined to the East Bank of the River Jordan and did not include any part 
of the West Bank. 
Why were the sons of the Sherif of Mecca made rulers of these countries? 
The British wanted alliances with all the Arab kingdoms. They had shored 
up support for the Ibn Saud of the Arabian Peninsula, who had fought the 
Turks alongside them. Ibn Saud got Saudi Arabia. 
But when that happened, the British had to pay off the Hussein Sherif of 
Mecca, who was in charge of the Islamic holy sites. (The Hussein family 
are Hashemites, the tribe of Mohammed, the founder of Islam, and have 
been traditionally the keepers of Holy City of Mecca.) 
They had to give him and his children some land, so they gave them Iraq 
and Trans-Jordan -- the land on the East Bank of the River Jordan. 
No Israel 
Yet despite all this country-making, and despite the Balfour Declaration, 
the British could not get around to creating a country called Israel. 
Why not? 
There was a clear British bias against the Jews as is readily apparent to 
anyone who has studied the series of White Papers issued by the British 
government in the 1920s and 1930s. 
The reasons for this bias were: 
• The British had to deal with the issue of an Arab majority living in 
what was left of Palestine. They came up with all kinds of partition plans 
all of which were rejected by the Arabs. (Not all Arabs were opposed by-
the-way; King Faisal of Iraq signed an agreement with Chaim Weizman 
calling for peace and cooperation.) 
• Many members of the British government and military were clearly 
anti-Semitic and had a romantic/patronizing attitude toward the Arabs. 
• The Arabs had oil and England needed oil. In the final analysis, the 
British had to take into consideration what was in their best interest. 
Looking after their strategic interests and placating tens of millions of 
Arabs was more important in their eyes than saving a few hundred 
thousand Jews, even though this went against the conditions of the 
mandate that they were granted in 1920. 
Meanwhile the poor Jews, not knowing that the British were going to back 
out of their promise, kept migrating to the land. 
The third migration or aliyah (between 1919 and 1923) brought 35,000 
Jews to the land. The fourth aliyah (between 1924 and 1928) brought 
80,000 Jews to the land. The fifth aliyah (between 1929 and 1939 as Hitler 
rose to power in Germany) brought 250,000 Jews to the land. 
Arab Riots 
The Arabs made it clear that they were not going to sit still for a Jewish 
state. In August of 1929, due to the instigation of the preachers in the 
mosques, a series of riots broke out in which many Jews were massacred. 
The New York Times in its history of Israel (Israel: from Ancient Times to 
the Modern Nation, pp. 38-39) writes of this time: 
"The riots of August, 1929, were ignited in Jerusalem over a rumor spread 
by Arab leaders that Jews were going to destroy Al-Aqsa Mosque, Islam's 
third most holy shrine. Fighting soon spread throughout Palestine. The 
worst massacres were in Hebron, sacred to Jew and Muslim alike, where 
67 Orthodox Jews - men, women and children - were slaughtered by Arabs 
and 50 more wounded. Pierre van Paassen, a reporter, described the horror 
that he witnessed by lamplight in a Jewish seminary in Hebron: 'The slain 
students in the yard, the dead men in the synagogue, slashed throats and 
mutilated bodies.' By the time order was restored 133 Jews had been 
killed, 399 wounded." 
The 1930s saw more rioting and more massacres, especially in Jaffa and 
again in Hebron. 
In response, the British convened the Peel Commission which almost 
totally did away with the Balfour Declaration that had originally promised 
a Jewish homeland in Palestine on both sides of the River Jordan. 
In July of 1937, the Peel Commission issued a report which said that all 
the Jews should be confined to a tiny state that would include a sliver of 
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land along the Mediterranean coast and a small piece in the north abutting 
the west side of the Lake Kineret ("Sea of Galilee"). 
The Arabs greeted the Peel Commission recommendation with a revolt 
which lasted until 1939. 
The Arab Revolt was led by Haj Amin Husseini, who was originally 
appointed as the Mufti of Jerusalem by the British. It is interesting to note 
that in addition to hundreds of Jews who were killed by Arabs, some 3,000 
Arabs died in this revolt at the hands of other Arabs and at the hands of the 
British. 
For all the British criticism of Israel today, at that time the British were not 
shy in their efforts to quell the rioting. They introduced the policy of 
housing demolition and used artillery to shell rebellious towns. 
The revolt was finally crushed and the Mufti fled first to Beirut and later to 
Europe, where he became an ally of Adolph Hitler, organizing a Bosnian 
S.S. unit to kill Jews in the Balkans. 
After the war he was captured but escaped. He was later involved in 
fomenting violence, including the assassination of King Abdullah of 
Jordan in 1951. He was last heard of living as a guest in Saudi Arabia. 
(Faisal Husseini, who was the PLO's representatives in Jerusalem and who 
recently died of a heart attack was a relative of his.) 
Death Sentence 
The British did not keep the promise contained in the Balfour Declaration 
and neither did they keep the promise contained in the Peel Commission 
report. 
They did enforce one aspect of the Peel Commission report -- that which 
limited Jewish migration to the land to only 12,000 a year for the next five 
years (1939-1943). By doing so the British doomed the Jews under the 
control of Nazis -- they would no longer be able to find refuge in their 
homeland. 
They did this, knowing full well what the Germans were doing to the Jews 
-- this was after the Nuremberg Laws and Kristallnacht (see Part 60). And 
still the British closed an escape route that would have saved millions of 
Jewish lives. 
The Jews were desperate and they tried to come illegally. In response, the 
British set up a blockade to keep them out. 
Many Jews managed to circumvent the blockade and it is estimated that 
115,000 Jews got through. But 115,000 is a very small number compared 
to the 6 million Jews who died in the Holocaust and who could not find 
refuge in the land of Israel. 
Jewish Resistance 
Meanwhile, the mainstream of the Zionist movement in the Land of Israel 
coalesced into the Jewish Agency, an organization headed by David Ben 
Gurion. Officially recognized by the British as representing Jewish 
aspirations, the Jewish Agency tried not to antagonize the British openly. 
The Jewish Agency did have an underground military organization called 
the Haganah, which tried to protect the Jewish settlements from the Arabs 
(since the British were doing next to nothing in this regard.) 
There were other Zionists, who were not part of the Jewish Agency, who 
felt that the Jewish Agency was too conciliatory to the British. As they 
saw it, the British had broken promise after promise to the Jews and had 
openly sided with the Arabs. Therefore, the Jews had to be much more 
pro-active. 
One of those who had a more aggressive attitude was Vladimir Jabotinsky 
(1880-1940). 
Originally from Odessa, Jabotinsky broke away from the mainstream 
Zionist movement and in 1925 formed the World Union of Zionist 
Revisionists. This organization from 1936 on urged the evacuation of 
Eastern European Jews to Palestine. Had their pleas been heeded by the 
British, many Jews could have been saved from the Holocaust. 
At this time Jabotinsky also became the head of the Jewish underground 
movement called Irgun Tzevai Leumi -- simply known as the Irgun -- 
founded in 1937. 
In 1941, Menachem Begin (1913-1992), who would later become Prime 
Minister of Israel, arrived from Russia and assumed the leadership of the 
Irgun, which took a radical approach towards confronting the British and 
attacking the Arabs, who were responsible for the death of Jews. 
Another, even more radical group, was the Lochamei Cherut Yisrael -- 
better known as Lechi and called by the British the "Stern Gang" after its 
founder Avraham Stern (1907-1942). The future Prime Minister of Israel, 
Yitzchak Shamir, was one of the key leaders of Lechi. 
As Jewish patience with the British withered after the devastation of the 
Holocaust, these more radical groups engaged in violent resistance against 
the British. 
For example, the Irgun blew up one wing of the King David Hotel in 
Jerusalem in 1946 which at the time was the headquarters of the British 
authorities in Palestine. Their prior warning was apparently received and 
ignored. Menachem Begin quotes one British official who supposedly 
refused to evacuate the building, saying: "We don't take orders from the 

Jews." As a result, the casualty toll was high: 91 killed and 45 injured. 
Among the casualties were 15 Jews. 
They also hanged two British army officers in retribution for the hanging 
of Irgun members, and staged a daring break-out of the Acco (Acre) prison 
where the British held many Jews active in the resistance. 
A senior British officer summed up the effects of the Jewish resistance 
groups: 
"The British Army suffered greater losses in traffic accidents than in all 
the [Jewish] underground operations put together. But the blows to the 
Empire's pride and prestige were something which could not be digested. 
The break-in at the Acre Prison and hanging of the two sergeants were 
blows to our pride. The break-in at the prison gained the symbolic 
significance of the fall of the Bastille." (To the Promised Land by Uri Dan, 
p. 120) 
But the British still did not give in. 
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48 Ways to Wisdom 
Way #32 Love Humanity 
Imagine being on a deserted island and you had never seen another human 
being before. When you meet one for the first time, you'll be thrilled! He 
walks, he talks, he thinks. You know he's a gorgeous, incredible reflection 
of HaShem. 
How ironic if you met that same person in your hometown, you'd probably 
be indifferent. 
Our mistake is that we take people for granted. There are so many of them, 
we get bored. 
Oheiv es habriyos literally means "love creation." More specifically, this 
teaches us to love human beings -- the pinnacle of creation. Not that we 
should ignore everything else. On the contrary -- if we love people, then 
love of animals, trees and the rest of creation will flow naturally from 
there. 
It's not good enough to love your spouse, or even to love HaShem. You 
have to also love humanity as a whole. This may seem unfathomable. But 
it is the Jewish ideal. Hatred and strife are aberrations; peace among 
mankind is the way it's supposed to be. You'll find it straight in the Five 
Books of Moshe: "Love your neighbor as yourself." 
We can connect with, and love all human beings. Appreciate the beauty of 
the human ability to communicate, to accomplish, to create. This is part 
and parcel of every human being. They're truly fantastic gadgets! 
Make A List Of Virtues 
What exactly does it mean to "love" others? 
The definition of love is "the pleasure of identifying people with their 
virtues." 
To focus on the goal of seeing the beauty of every human being, try 
making a list of virtues. The more potential virtues you're aware of, the 
more you'll appreciate others. 
Start with the obvious virtues, and then work your way toward more 
difficult ones. A good way is to look at people you enjoy, who give you 
pleasure, and analyze why that's so. Ask other people for their ideas, too. 
You'll end up with a comprehensive list for helping you love all kinds of 
people! 
Finally, prioritize your list: Identify which virtues are more important than 
others. You can't just love everybody the same. Be a connoisseur. 
Distinguish between one virtue and another. 
Here's some suggested virtues to get you started: 
Accepting / Accomplished / Adventurous / Agreeable / Altruistic / 
Ambitious / Appreciative / Articulate / Assertive / Attentive / Balanced / 
Brave / Calm / Caring / Cautious / Charismatic / Charitable / Cheerful / 
Compassionate / Confident / Conscientious / Consistent / Cooperative / 
Creative / Decisive / Dignified / Diplomatic / Easygoing / Efficient / 
Energetic / Enthusiastic / Expressive / Fair / Flexible / Forgiving / Friendly 
/ Generous / Gentle / Handy / Hardworking / Healthy / Honest / Humble / 
Idealistic / Insightful / Knowledgeable / Logical / Loving / Loyal / Mature 
/ Methodical / Moral / Neat / Open / Optimistic / Organized / Original / 
Patient / Persistent / Polite / Practical / Productive / Punctual / Realistic / 
Relaxed / Reliable / Scholarly / Self-assured / Sincere / Skillful / Spiritual / 
Sweet / Talented / Thrifty / Tolerant / Versatile / Warm / Wise 
(list adapted from "Begin Again Now" by Rabbi Zelig Pliskin) 
The Love List 
Right now, make a list of the people you love. 
How many names did you come up with? Two? (below average) Ten? 
(average) Twenty? (above average) 
When you think about all the pleasure that love brings, isn't it a shame our 
list doesn't include the thousands of people we meet in our lives! 
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Our task is to look for the good in all human beings. Because until we 
learn how, we will only love a very tiny percentage of people. Realize how 
much longer your list could be if you began to consciously focus on 
people's virtues -- and not their faults. At every opportunity, focus on the 
virtues of your neighbors, relatives, boss, employees, customers, etc. 
Focusing on the faults is the number one mistake people make in their 
relationships. If you dislike someone, you are focused on the wrong thing. 
Try listing some people you don't like -- and see how many virtues they 
really have. You can't hate virtues, and you can't love faults. You can only 
choose which to identify a person with. 
Every Human's Virtue 
At the very least, every human being possesses at least one common 
virtue: They have a divine soul, created in the image of HaShem. 
No matter how low a person has sunk, no matter how obnoxious he may 
be, there is still an enormous virtue of "potential." Every human being is 
an intellectual creature, with free will, and a deep desire to be like 
HaShem. 
It's all a matter of focus. Parents love their children despite their faults. 
Despite the fact that they make in their diapers. Despite the fact that they 
hit each other. Despite the fact that they are selfish. So what do you love 
about them? They are intelligent, full of potential, they have vitality. 
They're alive. 
The reality is that every human being wants to be good and will die for it. 
Imagine a gluttonous boor. If you tell him "Kill these 1,000 schoolchildren 
or we'll kill you," he'll say, "Kill me." That's the essence of a human. 
To love humanity, be sensitive to those virtues that are common to all 
human beings. All people seek goodness and truth. It is this divine spark 
which distinguishes us from animals, and endows us with the ultimate 
potential -- free will. (That's no small virtue!) 
To Love Or Be Loved 
Which pleasure do you think is greater, to love or to be loved? 
Giving love is the greater pleasure. Because when you perceive someone's 
deep virtues -- whether it's his honesty, compassion or intelligence -- you 
are able to share in that beauty. 
At the root of our struggle to love is a conflict between the body and the 
soul. The soul wants to love others, because giving love is one of the 
deepest pleasures the soul can experience. The soul wants to reach beyond 
itself and connect with every other soul. 
On a deeper level, love of people is a way to get us in touch with love of 
HaShem. Because in the spiritual dimension, there are no conventional 
boundaries between entities. It's all one unit. 
The body, on the other hand, would rather be the recipient of love. It's less 
demanding, more comfortable. 
See how you feel. If you're seeking attention, it means the body's in 
charge. 
Try to consciously connect with the soul's drive to love others. The 
beginning is difficult and you have to work to get the body to go along 
with it. But after you accustom yourself to seeing virtue in others, you'll 
find it easier to love all kinds of people! 
The Universal Unit 
Humanity is one body. If you're slicing a carrot and accidentally cut your 
finger, do you take the knife and cut your other hand in revenge? Of 
course not. Why? Because your other hand is part of you, too. 
The incense in the Holy Temple was a blend of spices. All the spices were 
fragrant except for one, which had a pungent, unpleasant aroma. If the 
incense was prepared without all of its ingredients, including the 
malodorous one, it was unusable. So too, each Jew is integral to the whole 
and no one is expendable. 
When we appreciate that we are all one people, then hurting the other guy 
-- "paying him back" -- is as ridiculous as hurting yourself. That's why the 
Torah says to love your neighbor "as yourself." Hurting another person is 
as silly as cutting your other hand with the knife. 
Of course, the reality is that our bodies are separate units. When one 
person is eating, the other is not being nourished. So if you focus on the 
"body" aspect of others, that's inherently divisive. 
Try focusing instead on the other person's soul. Because when one person 
is learning, the other is growing. It's like on the soccer field -- if one guy 
scores a goal, we're all winning, because we're all one. You are not going 
to lose because he's a wiser person; rather it makes it easier for you to 
become wiser. Your knowledge helps me. You can teach me. 
Whereas if you're a rich man, it makes it a little harder for me to be a rich 
man. That's the difference between spirituality and physicality. 
The souls are one. It's like two guys on a boat, and one of them is drilling a 
hole in the bottom. "What are you doing?!" his friend shouts. "Oh, don't 
worry," replies the first one, "I'm only drilling under my OWN seat." 
The hole in the ozone layer does not discriminate. Drugs and theft and 
violence have no boundaries. The Jewish concept of "Tikkun Olam" means 
that each of us is responsible to repair the world, to the best of our ability. 
Love Starts At Home 

Don't believe anyone who says he "loves humanity" but has a miserable 
relationship with his own family. If a person can't see any virtues in his 
own brother, than how will he find them in others? 
In order to attain love of humanity, a person has to start with his own 
family. The healthy psychological progression is to move from love of 
parents, to siblings, to spouse, and then on to our children. From there the 
goal is to love others as much as a parent wants to love a child -- nothing 
stands in the way. 
Marriage is a good training ground. It teaches you how to identify with 
another as yourself. 
There is one love, however, which must precede everything. The Torah 
says to love your neighbor "as yourself." This means it's not realistic to 
love your neighbor, unless you love yourself first. If you feel unhappy 
about yourself, you cannot love others. For the love to be real, it has to 
flow from yourself outwards. 
One simple technique is to focus on your virtues. Every day, pat yourself 
on the back for the good traits you have. Are you a caring friend? A hard 
worker? Ambitious? Sincere? Take pleasure in your strengths. 
Check Your Meter 
Imagine you have an acquaintance, and then one day you discover he's 
your long-lost brother. You'll immediately want to find out everything 
about him! 
What happened? Isn't he the same person you knew yesterday? His 
personality and virtues didn't change one bit overnight. So why all of a 
sudden are you so interested? 
Because now you feel a greater motivation to love him. 
Take a reading: How do you feel about other people? How do you 
instinctively react when a stranger walks into a room? Do you feel a surge 
of warmth, or is your first response to hold back? Are you anxious to 
discover what he's all about, or do you feel an intrusion? 
The Talmud tells how the sage Hillel was constantly being harassed by a 
particular person. Hillel responded: "My son, how can I help you?" Hillel 
always said "my son" in order to arouse an emotional connection, as if this 
person could be his son. 
When you talk to others as strangers, that's what they remain. But if you 
get into the habit of addressing people as a friend or brother (without 
sounding patronizing), then you will find it much easier to love them. 
Think of three things you would do if you found out your neighbor was 
really your long lost brother. Play it out. (You'll see that people will 
respond quite positively to being the object of your love!) 
Start treating everyone with more care and respect. Any time you 
encounter a difficult person, try thinking, "If this was my son, how would I 
deal with him?" 
Finally, realize that all human beings are HaShem's children. 
A Story Of Brotherly Love 
When one human being loves another, the Almighty joins them. 
Once there were two brothers who inherited a farm. They worked the farm 
together for years in brotherly love. After a time, one of them found a 
wife, so the brothers divided up the farm. The married one built a new 
house and lived with his wife, while the single brother lived by himself in 
the old building. The brothers continued to work their farms and made a 
good living. 
The married brother eventually had a large family of 10 children. And the 
other brother was still alone. 
One day, the fellow who was alone thought to himself: "I've got this whole 
farm and all this money, but I only have myself to take care of. My brother 
has 12 mouths to feed." So in the middle of the night, he took some 
bundles of wheat, climbed over the hill that separated the two farms -- and 
put the wheat into his brother's silo. 
One night the married brother was thinking to himself: "You know, I've 
got a beautiful wife and children. My world is rich. But my brother is all 
alone. All he has is his wheat." So, in the middle of the night, he took a 
bundle of wheat, climbed the hill, and secretly placed it in his brother's 
silo. 
Back and forth each of the brothers went. Every night each one would 
secretly climb the hill and put wheat in the other's silo. 
One night, the two brothers met at the top of the hill. And immediately 
they understood what had been happening. They fell into each other's arms 
and hugged. 
It is on this site that the Almighty chose to build the Holy Temple. 
Because when one human being loves another human being, the Almighty 
is with them. Because that's what life is all about. 
Putting It All Into Practice 
The 48 Ways says: "The external awakens the internal." This means that 
even if you find it difficult to love others, you can still do actions that 
demonstrate love -- with the understanding that this will ultimately affect 
your insides. 
Here is a short list of ideas to help awaken love of others: 
--  When someone is in pain, show compassion. 
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--  Make an effort to spare someone financial loss. 
--  Visit someone who is sick, and help care for his needs. 
--  Don't embarrass anyone - especially in public. 
--  Don't gossip about others. 
--  Don't take revenge or bear a grudge. 
--  Smile - your happiness affects others. 
--  Show respect to the elderly. 
--  Find a poor person in your community, and undertake to assist him. 
Why Is "Loving Humanity" An Ingredient In Wisdom? 
• In order to realize your own potential, you have to love 
humanity. Their success is your success, too.  

• The more love you have in your life, the more happy and 
efficient you'll be.  
• If you don't appreciate the phenomenon of human beings, you're 
missing out on one of life's greatest pleasures.  
• Loving others connects you to the world, to all facets of creation.  
• Love helps you get out of the confines of "me," and into the 
expansive "we."  
• Prioritize your love. Appreciate the relative value of each virtue. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Bamidbar 5776- It’s Going To Be A Banner Day  
In this week’s parsha the Bnai Yisrael are given instructions on the exact 
formation in which they should encamp. The Mishkan was to be the center 
of the formation, with the Leviyim surrounding it, and 3 Tribes camped on 
each of the four points of the compass. In addition, there were degalim-
banners. Each 3-Tribe set was given a degel- which was split into three 
parts. Each part was colored the same color as the corresponding Tribe’s 
precious stone on the Kohain Gadol’s breastplate (I wonder if this could 
be the source for the curious custom of many countries to have flags with 
a triband design), and enblazoned with a logo apropos to the tribe. The 
practical purpose of these degalim were to be able to identify through their 
colors and/or symbols where any given Tribe was located. 
Perhaps with a quick foray into the world of remez we can now 
understand a Mishna Berura (Siman 51, note 1) that the prayer known as 
“Baruch She’amar” has exactly 87 words in it. The significance of that 
number, he says, is that it is hinted to by the numerical value of the 
Hebrew word “paz” from the phrase “Rosho kesem paz” -(lit.) “His head 
is fine gold”. (Shir Hashirim, 5:11). Namely, the head (beginning) of 
one’s prayer which is Baruch She’amar [which is the first paragraph of the 
first stage of morning Tefillah known as Pesukai DeZimrah] has to have 
paz-87- words. [Note, paz spelled pay-zayin also stands for Pesukai 
Zimrah .] 
Degalim also has the numerical value of 87, and maybe there is another 
message inherent in the 87-word total of Baruch She’amar. What is 
Pesukai Dezimra all about? Why can’t a Yid get straight to the meat & 
potatoes of prayer namely Shema & Amidah, by beginning his Tefillah 
from Barchu? Well the holy Sefarim tell us that the true success to one’s 
Tefillah hinges on one’s Pesukai Zimrah. Zimrah does not only mean song 
but also can be translated as cutting (see Rashi to Shmos 15:2). You see, 
our Amidah & Shema want to desperately rise up to heaven. 
Unfortunately, there are destructive angels that block those prayers from 
ascending. The way to get rid of those dastardly angels is to cut them 
down, carving out through the spheres an unhindered path to Hashem. It is 
the Pesukai deZimrah- Verses of Cutting- that mow down those angels. 
If we want to estimate how high our prayers will reach on any given 
morning, we must take a look at our Pesukai DeZimrah which begins with 
Baruch She’amar. If it was well said with élan and focus, then there is a 
fighting chance that our Amidah will make its way up to Hashem. In other 
words, our Baruch She’amars (87 words) are degalim (87) with which one 
can identify our level of dedication to and success of our Tefillah. And 
just as with any formation the banner is held high at the front, similarly, at 
the forefront of our Tefillos we have our degalim-Baruch She’amar - 
leading the way identifying us as true, loyal and proud Ovdai Hashem. 
U.S. flag etiquette advises that when a flag is so worn it is no longer fit to 
serve as a symbol of the country. Let us make sure our degalim prayers 
never end up that way from becoming rote with feelings of indifference 
and old-hat. Rather our colors should be vibrant, vivid on a fabric of sharp 
edges, snapping jauntily in the winds of life. 
Have a great Shabbos, Rabbi Nosson Greenberg,  
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Label Lam 

Dvar Torah 
New Meaning  
A great deal of preparation goes into planning for and getting ready for 
the Yom Tov of Shevuos. We have all been diligently counting up to the 
50th Day with great anticipation. Now the cooking and food preparation 
intensifies and then comes the great day! I have always wondered what 
makes some days more valuable than others. Why are so many regular 
days sacrificed for one big day? I had the same question when planning a 
Bar Mitzvah celebration and more recently a wedding. Why are we giving 

away so many days for the benefit of a single day? What makes that day 
so much more important? 
I asked this question aloud at one of my son’s Bar Mitzvos, which was 
near Rosh HaShana time. Again, why are so many days dedicated to the 
production of one special day? The answer, I do believe, is that the single 
day is not only one day. In the case of Rosh HaShana, it’s the whole year? 
The whole year is scripted right there in the head of the year. By a Bar 
Mitzvah boy-man, the entirety of his future as a Ben Torah is hinging on 
how he launches his career on the day of his Bar Mitzvah. So too on 
Shevuos! It is an extra special time! A serious new beginning! Our 
individual and collective lives hang in the balance on such a day. It’s not 
just one day! It’s the entire future! 
That’s how I have been thinking about it for a good while until I recently 
revisited this fundamental Rashi on a well-known verse from near the 
beginning: And G-d saw all that He had made, and behold it was very 
good, and it was evening and it was morning, the sixth day. (Breishis 
1:31) 
Rashi comments: the sixth day: Scripture added a “hey” on the sixth day, 
at the completion of the Creation, to tell us that He stipulated with them, 
[“you were created] on the condition that Israel accept the Five Books of 
the Torah.” [The numerical value of the “hey” is five.] Another 
explanation for “the sixth day”: They [the works of creation] were all 
suspended until the “sixth day,” referring to the sixth day of Sivan, which 
was prepared for the giving of the Torah. (The “hey” is the definite article, 
alluding to the well-known sixth day of Sivan, when the Torah was 
given.) 
Rashi unloads literally “earth shattering news” based on a seeming extra 
letter “hey”- which is a prefix equal to the definitive article “the”. There 
was something extra special about that 6th day which is a signal and a 
major reminder of another 6th day that will happen in the future. Without 
that date with destiny on Mt. Sinai 2448 years after creation, the world 
and its fullness would be deemed unjustifiable and unworthy of existence 
right from the very beginning. 
Without that grandiose national acceptance of the Torah in the future then 
the entirety of creation would have been aborted. Let us park for now all 
the major philosophical questions that explode from this notion. How can 
a free willed act be determined to happen in advance? This new 
understanding adds a whole new giant dimension to the value of receiving 
of the Torah on Shevuos. It not only impacts the quality of life going 
forward but it breathes life into the entirety of the past. 
What good is that? Why does history matter? What is the value of 
justifying and rectifying the past? I think we can easily understand this in 
a very practical way. If someone invests hours to give a presentation and 
then they are not called upon to deliver that generates feelings of 
disappointment. 
We can all relate to that. If we spend 50 days preparing for an event that 
never happens then that disappoints all the energies and the many days of 
dedication. Hashem would not dare to disappoint a creature, let alone 
frustrate an entire creation. 
One grandmother commented with an uncommon frankness about her 
feelings of extra love and adoration for her Shomer Shabbos 
grandchildren over and above her other non-Jewish biological 
grandchildren, “When I see these children I see the whole past and the 
whole future! When I see those, I don’t see the past and I don’t see the 
future!” 
The Holy Day of Shevuos serves to unify the entirety of creation. It weds 
the whole past with the whole future. It awakens those vast continents of 
time and space seemingly void of real purpose with new meaning. 
To Support Project Genesis- Torah.org Dvar Torah &copy 2016 by Torah.org. Questions or comments? Email feedback@torah.org. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org or email 
learn@torah.org to get your own free copy of this mailing. Need to change or stop your subscription? Please visit our subscription center, 
http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the 
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IMPORTANCE OF ....  
The Gemara (Sotah 39a) says that R’ Elazar ben Shamua’s 
Talmidim asked him how he had merited long life. Among the 
reasons that he gave them was the fact that he never Duchened 
without first reciting the brocho that preceded it. Many 
Meforshim wonder what was so special about this particular 
practice that it should provide ohnh ,fhrt. The MaHarSha 
explains that since Duchening is entirely for the benefit of the 
Bnei Yisroel, I might have believed that no brocho was necessary 
on the part of the Kohanim. However, once the requirement of a 
brocho was established, what was so special about R’ Elazar’s 
compliance with this cuhj ?  The Turei Even suggests that perhaps 
R’ Elazar was the author of the brocho in the first place.  In fact, 
the Gemara (Sotah) derives that a Kohen may not Duchen without 
first washing his hands, from the Posuk: …ufrcu ase ofhsh uta, 
which acknowledges that a brocho was asssociated with 
Duchening. However, since the Posuk says ‘v ,t ufrcu and not 
ktrah ,t ufrcu it clearly implies that the brocho was not the 
brocho which describes how the Kohanim were about to bless the 
Bnei Yisroel vcvtc. However, Rashi implies that R’ Elazar was 
talking about a pre-existing brocho. Therefore, Igros Moshe (j”ut 
3:17) suggests that the special deed of R’ Elazar was based on a 
Magen Avraham (j”ut 128:17) which states that each Kohen must 
recite his own brocho,  and not be tmuh with the brocho of another 
Kohen. The reason for this, as offered by the MaBit (1:180) was 
to prevent confusion, and to provide the momentum of a brocho 
recited in unison. Since there were those who were not afraid of 
confusion, and were willing to allow one Kohen to say the brocho 
on their communal behalf, R’ Elazar’s concern, which resulted in 
individual berachos, was apparently worthy of long life.     

QUESTION OF THE WEEK:  
For which Tefilah is there a custom to allow boys under Bar 
Mitzvah to be the Shliach Tzibur for an adult minyan ?  

ANSWER TO LAST WEEK:  
(Can one be tmuh on Yom Tov with a Shabbos vrag vbuna and tchu vkgh ?)  
Kaf HaChaim (268) says one can be tmuh. However, Rivevos 
Ephraim (6:154) cites an opinion that distinguishes between 
Shemini Atzeres and Shavuos, which do not have Chol HaMoed, 
and therefore saying e.g. vzv ,ugucav djc must refer to Yom Tov, 
versus Pesach and Succos, where e.g. vzv ,ufuxv djc is also said 
on Chol HaMoed, and thus has no specific Yom Tov distinction.  

DIN'S CORNER:  
A Kohen may not add to the three Pesukim of  ohbvf ,frc nor may 
a non-Kohen join with the Kohanim to Duchen. However, a non-
Kohen is permitted to use the berachos of ohbvf ,frc if he wishes 
to bless another Jew. This is because ohpf ,thab can only take 
place during davening. Any use of the ohbvf ,frc Pesukim not 
during davening is a clear indication of the intention not to fulfill 
the mitzvah of ohbvf ,frc. (Biur Halachah 128) 

DID YOU KNOW THAT ....   
The Gemara (Bava Kamma 4a) states that a master is not liable 
for the damage inflicted by his gentile slaves, for fear that the 
master might anger the slave, resulting in the slave going out and 
destroying another’s property, which would (otherwise) cause a 
potential loss to the master of: ouh kfc vbn vtn – 100 maneh each 
day. Tosafos (Bava Metzia 104a) uses similar language to explain 
why a husband must pay for his wife’s Korban obligations after 
she gave birth or ended Nezirus or was obligated in a Korban 
Chatas for sinning inadvertently, but he need not pay for any 
voluntary Neder or Nedavah that she accepts upon herself, for 
fear that when they have a quarrel, she may retaliate by making 
such vows and costing him 100 maneh each day. The Chasam 
Sofer says that although an angry wife might be tempted to 
“confess” that she swore falsely about stealing something,  where 
the Posuk: ‘sc kgn kgnk obligates the confessor to pay an 
additional 20% (anuj) and offer a Korban Asham, she would not 
lie about this, and cause the Kohen to process an untrue Korban 
Asham. The Gemara (Kidushin 35a) derives from the same 
Posuk: ‘sc kgn kgnk …kfn uagh hf vat ut aht that a man and 
woman are equivalent regarding all punishments in the Torah. 
Why was the subject of swearing falsely about stealing chosen for 
this ? The Gemara (Yevamos 54a) describes how when one has 
Maaser Sheni and he doesn’t want to take it to Yerushalayim, he 
may redeem it by selling it, take the money to Yerushalayim and 
purchase food there. He must also add on a anuj - 20% of his 
own money.  Tosafos (Kidushin 24a) states that the requirement 
to add 20% only falls on a man, not a woman. Thus a divorcee or 
a widow who redeem their Maaser Sheni need not add on 20%. 
The Rambam (Maaser Sheni 5:2) rules accordingly. The Panim 
Yafos says that one might have concluded that the 20% penalty on 
swearing falsely would also not apply to women. Therefore, 
Chazal deemed it appropriate to derive the general equivalence 
between men and women vis-à-vis punishments and penalties 
from here, to clearly distinguish one anuj from the other.  

A Lesson Can Be Learned From:  
A poor man entered the Beis HaMidrash of the Tiferes Shlomo, in 
search of some food and charity. Upon encountering some yeshiva 
bochurim, he asked one of them for help. The bochur replied that he had 
to go to a Shiur (class) now but would be willing to help him later. The 
Tiferes Shlomo overheard this exchange and found an opportunity to 
speak with the bochur privately. He told the bochur how we find that 
the Torah refers to the ltkn Gavriel that Yosef met in Shechem as 
simply aht. Similarly, the uag ka ura that fought with Yaakov was also 
referred to in the Posuk as simply aht.  “What made Chazal decide to 
interpret one aht as the ltkn Gavriel and the other as uag ka ura ? 
The answer is that when Yosef met his aht, Yosef was asked, what do 
you need, whom are you looking for, how can I help ? Chazal 
immediately recognize in such an aht, the ltkn Gavriel. However, 
when Yaakov met his aht and asked for  a small favor - give me a vfrc, 
the aht replied, I can’t now, I have to go say Shirah ! Immediately, 
Chazal recognized in this aht the character of uag ka ura”.  
P.S. Sholosh Seudos sponsored this week by the Kagan family. 


