
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Parashas Vayeilech is Moshe Rabbeinu’s3 valedictory 
address. He is dying … and he knows it. His statement that 
“I’ve turned 120 years old” is widely interpreted as code 
words for “I will die today.” The next phrase in his 
farewell speech, “I cannot come and go any longer” is a bit 
more cryptic with the Ibn Ezra taking it to mean that “I can 
no longer lead you into battle” and the Ramban explaining 
that “I’ve lost my leadership capabilities in Torah study.” 

A leading disciple of the Izhbtzer Rebbe, Rav Tzadok ― 
the Lubliner Kohen,  understands it to be another 
euphemism for impending death and, in so doing, offers a 
tremendous insight into a subtle point in the teshuvah 1 
process that is very apropos for the month of Elul when 
Parashas Vayeilech is read.  

The passuk in Tehillim 88:6 states: “Among the dead one is 
free, like the slain that lie in the grave, …” Our sages 
(Shabbos 30A) interpret this freedom to mean being  

 

 

 

 

 

 

 

 

 

 
 
liberated from the yoke of mitzvos4. In order to be duty-
bound by the mitzvos it is required that one be endowed 
with more than just physical mobility and sentience, one 
must be endowed with bechirah chofshis ― free-will ― and 
once the physical and spiritual components of a person 
have been uncoupled from one another,  our working 
definition of death, bechirah chofshis becomes impossible.  

Human beings are not static.  Every moment of our lives 
we oscillate. Depending on our moral and ethical choices 
in our thoughts, words and deeds we rise and fall, advance 
or regress. And so a sure sign of death is not just when the 
body assumes room temperature but when the human 
being cannot “come and go” any longer.  This, the Lubliner 
Kohen teaches, is the coming and going that Moshe 
Rabbeinu3 was speaking of. “I am about to die, it is my 
120th birthday and I feel a certain stasis; as though my 
bechirah chofshis is no longer operational. As such while I  
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And He (Moshe) said to them (the Bnei Yisrael) Today I’ve turned 120 years old and I cannot come and go any longer. HaShem has told 
me that I will not cross the Jordan. 

― Devarim  31:1 

For I recognize my transgressions; and my sin is forever before me. 

― Tehillim 51:5  

The eighteenth principal [of teshuvah1] is being ever cognizant of his sin.  For it behooves the sinning soul to remember its status and 
never to forget it until the end of days. This cognizance should not be snatched from his consciousness until [alienation and Divine 
Wrath] are replaced with [rapprochement and Divine Grace.] As the passuk states: “For I recognize my transgressions etc.” 

― The Gates of Repentance 1:48  

Our Rabbis taught: sins for which one has confessed on one Yom Kippur2, should not be confessed  for [again] on another Yom 
Kippur; but if he repeated them, then he should confess them, on another Yom Kippur …  Rabi Eleazar ben Yaakov said: [On the 
contrary] He is even more commendable, [for repeating his confession] as it is said: “For I recognize my transgressions etc.” 

― Yoma 86B  

While in Rome Rabi Masia ben Heresh asked Rabi Eleazar ben Azariah: “have you heard Rabi Yishmael elucidation about the four 
categories of sins [and their manner of] atonement;]?” He answered: “there are three [categories], and repentance [to gain atonement] is 
linked with each: If one committed a sin of omission [and does teshuvah1] he does not budge from the spot without complete 
expiation.  As the passuk states: “Hashem spoke [and said] ‘Return, O backsliding children ’…,” (Yirmiyahu 3:14)… 

― Yoma 86A 

Whoever is greater than his peer has a correspondingly greater inclination to evil as well. 

― Sukkah 52A 



 

still walk about I am like the dead for they too cannot come 
and go any longer.” 

The Lubliner Kohen points out an apparent contradiction 
in the teachings of our sages.  How can it be that we rule 
that sins which one has confessed for on one Yom Kippur, 
should be confessed again on another Yom Kippur 
including those sins about which we rule that “he does not 
budge from the spot without complete expiation.” In 
addition our Yom Kippur Machzorim5 containing the 
codified list of sins that we confess to having transgressed, 
reflect this contradiction as we explicate “al mitzvs aseih ― 
for sins of omission etc.”  Why must one confess, an act of 
teshuvah, a sin that has already been completely atoned for?  
Superficially this manifests a lack of faith in either the 
human capacity to repent and/ or the Divine Power to 
Forgive; both poisonous and heretical notions.  

The Lubliner Kohen also ponders the quirk of human 
nature that makes people suddenly regain their guilty 
conscience about a long ago sin.  There are sins that we’ve 
performed complete teshuvah for and even gained an 
intuitive sense that HaShem has forgiven us for, a sin or 
multiple sins that, to use the contemporary psychobabble 
jargon, we’ve gained “closure” for; that suddenly rears its 
ugly head again like some malevolent ocean monster 
darting amid the incessant breakers of our storm-tossed 
conscience.  Yet both sensibilities, the tranquility before the 
storm and the recently renewed turbulence are real and not 
figments of one’s imagination.  How can this be? 

The answer, says the Lubliner Kohen, is that unlike Moshe 
on his 120th birthday, we can still “come and go.” As long 
as we live we (hopefully) ascend and advance.  As we 
advance spiritually and refine ourselves we may find that 
what behooved us yesterday no longer does today.  Sins 
that were truly and actually atoned for by our lesser selves 
of yesteryear become unsightly blackheads on smoother 
spiritual skin.  

When people climb the corporate ladder or advance in the 
military they know that they will be more thoroughly 
vetted for positions of greater responsibility (and greater 
fame and fortune) than they were for their entry level 
positions.  The same holds true in the sphere of spirituality 
and avodas HaShem6. The higher position one holds the 
more exacting the scrutiny. 

And so; regaining a guilty conscience and losing a sense of 
closure about a long-ago expiated sin is not necessarily a 
symptom of backsliding recidivism, but of spiritual  

 

 

 

progress and a more refined sensibility. 

Traditionally on a yahrzeit7 we wish the relatives of the 
deceased az der neshamah zuhl huben ahn aliyah ― that the 
soul of the deceased gain an ascent/ promotion. Yet what 
we fail to realize is that it is far easier to gain an aliyah 
while still alive. However, it is similarly fraught; for the 
more one advances the more closely will he be scrutinized. 

The Lubliner Kohen concludes with an amazing and not-
so-readily-apparent insight.  He teaches that the famous 
gemara8 that “whoever is greater than his peer has a 
correspondingly greater inclination to evil as well,” is not 
exclusively comparing and contrasting two disparate 
individuals but that within the same individual there can be 
someone “greater than his peer.” It is not only possible for 
Ruven Rabinowitz to be greater than Shimon Shimanowitz 
and have a correspondingly greater yetzer hara9 to grapple 
with. It is also possible for Shimon Shimanowitz age 35 to 
be greater than Shimon Shimanowitz age 20. Moreover 
when the gemara says that the greater person has the 
greater yetzer hara9 it means the things that he lacks 
spiritually and his shortcomings. A sin that may have been 
expiated completely by the lesser person has not yet begun 
to be addressed by the greater person.  This is true even if 
the greater and lesser people in question are one and the 
same. 

So if our consciences are guilty and we feel the urge to do 
teshuvah for sins that are more than a year old we ought 
not to feel depressed or underconfident about our faith in 
G-d or ourselves.  On the contrary, our “sins being before 
us forever” is indicative of spiritual vitality.  As we grow 
and advance spiritually what passed muster for teshuvah 
before no longer makes the grade.   

Restlessness is for the living while resting in peace is only 
for the dead.  Don’t get sentimental or nostalgic yearning 
for “closure.”  The only real closure occurs when the coffin 
lid slams shut and is hardly something to yarn for. But 
while we live and breathe the watchwords are: “I 
recognize my transgressions; and my sin is forever before 
me.” 

~adapted from Tzidkas HaTzaddik 134 
see  here as well 

1. Repentance 
2. Day of Atonement. Annual fast day during which there is a particular 
requirement to repent of one’s sins above and beyond the generic mitzvah 
requiring one to do so all year long. The day is also endowed with 
metaphysical properties that aid and amplify the teshuvah process. 
3. Our teacher/ Rabbi. 4. Commandments  5. High Holiday prayer books.  
6. Serving G-d.  7. Anniversary of death according to Halachic calendar. 
8. Talmudic passage/ teaching  9. Inclination to evil 

If you would like to receive From the Waters of Shiloah via email send an email to 
sfardclasses@gmail.com with the words “the Weekly Izhbitzer” in the subject box 



 צדקת הצדיק אות קלד

 
פעמים נדמה לאדם שכבר שב ונמחלו חטאיו ואחר 
זמן חוזר ומתעורר להתמרמר על חטאיו  ומרגיש 
ששני המחשבות אינם דמיון. ובאמת שניהם אמת 
דקיי"ל (יומא פו: ) עבירות שהתודה  יוה"כ זה 
חוזר ומתודה ביוה"כ הבא ואפי' בעבירות 
שההלכה דלא זז משם עד שמוחלין לו והרי גם  זה 
אמת. רק כמו שאין שיעור לכל מעלות האדם 
במדריגתו כך אין שיעור למדרגות התשובה. וכפי 
 מעלת האדם והשגתו כך הוא תשובתו. כי כל עניני 
האדם על יחס א' והאדם אינו עומד במקום א' כי 
 ע"ז נתאונן משרע"ה קודם פטירתו לא אוכל וגו' 
וכמ"ש במתים חפשי ונקרא נח נפשי' אבל בעוה"ז 
 אין נח לעולם אע"פ שאין הוא מרגיש. וכל מי 
ששורשו טוב דגמירי דלא הוה בישא הוא הולך 
ממעלה  למעלה בטובה וכן להיפך וכמ"ש זקני ת"ח 
כ"ז כו' זקני כו' ולכך כשמגיע אל מעלה ומדריגה 
יותר  גדולה אז כפי מדרגה זו לא התחיל לשוב 
עדיין וחטאתו נגדו תמיד מדרגא לדרגא [וכשהוא 
 במדריגה התחתונה כבר תיקן כפי מדרגתו החטא 
וכן בכל דרגין ועולמות ואין עוד רושם. ומ"מ 
 כשמתעלה חוזר החטא בכל תוקפו ודבר זה עמוק 
בחכמה. ולכך כשעלה אחר למדריגות אז נתגלה 
 הטינא שהיתה בלבו בילדות ובודאי מי שעלה 
לפרדס והי' במעלה גדולה כ"כ מסתמא שב על 
טינא  שבלבו וחטאי נערותו. וע"ז נא' (סוכה נב.) כל 
הגדול מחבירו יצרו גדול כי החטא הוא החסרון 
  שבאדם וכן היצר]


