
 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט חדש and גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

To subscribe or unsubscribe please send an 
email to: 

shemetz.taher@gmail.com 

 
Please look out for details of the 
forthcoming book/e-book to be 
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 ַוִּיֹּדם ַאֲהֹרן     [10:3] 

 
 

 

… Aharon was silent 
As there is no superfluity within the Torah, it is necessary to analyse this description of 
Aharon’s response to the sudden and startling death of two of his sons.  There must be 
some special merit associated with it for it to be worthy of explicit mention; had the 
Torah not included this expression, we would still have understood that Aharon did not 
respond to Moshe’s message from Hashem in the beginning of the possuk.  Furthermore, 
the great tzaddikim (righteous people) of every generation have always accepted 
Hashem’s will without challenge, however trying the circumstances may be.  The sefer 
Gevilei Eish provides a stimulating explanation.  He says that when a person articulates 
how everything that Hashem does is for the good, this is suggestive of the fact that deep 
in their subconscious, the person is struggling to accept the situation, but that they are 
prepared to do so as an eved ne’emon (faithful servant) of the A-lmighty.  There is a 
higher madreigo (level), which is where a Jew is so utterly acquiescent to the will of 
Hashem that his spiritual personality is incapable of contemplating anything but 
goodness in everything that happens, without the slightest exception or smidgeon of 
reservation.  For such a person, no formula is needed to self-reassure as to the unerring 
goodness of Hashem’s will.  When wonderful events occur, the person rejoices.  When 
what appear to be catastrophes occur, the person remains silent, merely trying to 
fathom the goodness intrinsic in that which has transpired.  With Aharon, the Torah is 
teaching us that he had reached this supreme, virtually superhuman, level of 
subservience to Hashem’s plan for him and those around him.  Had the Torah not 
included this phrase, we would have presumed that Aharon was plagued with the 
natural anguish of a grieving parent, but that he was able to control it. 

 

Everything that creeps on its stomach 

According to the Gemoro in Maseches Kiddushin [30a], the letter vov of the word gochon marks the central point of the 

Torah, when calculated according to its letters.  For this reason, it is written as a larger than normal letter.  In his comment 

on this possuk, Rashi explains the meaning of the word gochon with the word mei’ov.  However, this raises the question as 

to why Rashi chooses to use the word mei'ov, which normally refers to the internal organ of the body, rather than betten, 

which generally connotes the external part of the body around the belly.  The latter would seem far more applicable in the 

context of our possuk.  The Vilna Gaon provides an illuminating answer by first reminding us that the imprint of Hashem is 

emes (truth).  The word emes is made up of aleph, the first letter of the aleph-beis; mem which is the middle letter; and tof 

which is the final letter.  With his ruach hakodesh, Rashi fashioned his peirush (commentary) on the Torah in the same  ...page 2 

ןֹוֹּכל הֹוֵלְך ַעל־ָּגח  [11:42]  
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And atone for yourself and for the people, then perform the 

people’s offering and atone for them 

On the eighth day of the milu'im (establishing of the Mishkan), 

when Aharon was first entrusted with the Avodah (service) 

and the inauguration of the Mishkan, both Aharon and the 

Bnei Yisroel brought an eigel (calf) for a korban (offering) as an 

atonement for the chet ha’eigel (the sin of the golden calf).  

Aharon's eigel was a korban chatos (a sin offering), whilst that 

of Bnei Yisroel was brought as a korban olah (a burnt offering).  

To explain this distinction, the Kli Yakar writes that a korban 

chatos is used to atone for a ma’aseh – a sinful action, whereas 

a korban olah is brought to atone for a machshovo – a sinful 

thought. The Kli Yakar expounds how Aharon never had any 

intention of worshipping avodah zoro and plainly did not even 

want to create the eigel in the first place, but he was forced 

into making it.  For him, it was sufficient merely to atone for 

his actions through the offering up of his korban chatos.  By 

contrast, the Bnei Yisroel not only sinned through their 

actions, but equally through their machshovos in relation to 

serving the golden calf.  Such atonement necessitated a 

korban olah as well.  This is borne out from the loshon 

(language) of the apparently double atonement referred to in 

this possuk.  First, Aharon is told to atone for himself and the 

people in relation to the act of making the idol.  Then he is 

instructed to atone just for the people, without including 

himself.  This must be related to the act of worshipping the 

idol, something in which Aharon did not participate. 

. 

… way.  The very first Rashi in sefer Bereishis [1:1], 
amar rabbi Yitzchok, begins with an aleph.  The 
last word of the final Rashi in sefer Devorim is 
she’shibarto, the final letter of which is a tof.  As 
the word with the middle letter in the Torah is 
gochon, Rashi chose the less obvious word from 
the two previously mentioned, specifically 
because mei’ov begins with a mem.  The meaning 
he wished to convey was not only an 
understanding of the Torah’s phrase, but just as 
importantly using mei’ov subtly informs the 
reader that Rashi’s peirush is also emes 
throughout the Torah.  [By way of addendum, it is 
proper to observe that when analysed by 
computer, the letter vov of gochon is found to be 
approximately five thousand letters away from 
the middle letter of the Torah.  However, the sefer 
Dikdukei Torah resolves the problem somewhat 
by explaining that the vov in our possuk is the 
central of the seventeen letters for which there is 
a mesorah (tradition of ancient origin) to write 
them either smaller or larger than normal.  
Perhaps we may speculate further that Rashi 
would have realised that the atypical size of the 
letter would naturally pique people’s interest, 
causing them to consult his commentary.  In this 
way, Rashi’s subliminal message would achieve 
the widest transmission.] 
 

 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The laws concerning the poroh adumoh 

(red heifer) are paradoxical, making tohor 

(ritually pure) someone who had lost that status 

– and vice versa.  Those appointed to prepare the 

poroh adumoh could rationally argue over the 

unfairness of the end result for them of their 

involvement in this process.  Through this chok 

(statute), however, the Torah is teaching us that 

a Jew must help another Jew, even if that 

requires self-sacrifice.  This is chukas haTorah 

 – a fundamental Torah principle that is 

especially apposite in the weeks leading to 

Pesach with our obligation of kimcha 

depischa (Pesach-specific financial 

support for others). 
 

Mimini Michoel 
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ְוַכֵּפר ַּבַעְדָך ּוְבַעד ָהָעם                 [9:7] 
 ַוֲעֵׂשה ֶאת־ָקְרַּבן ָהָעם ְוַכֵּפר ַּבֲעָדם

 
 
 


