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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Getting It All Together(1) 
An Amonite or Moabite may not enter Hashem’s 
congregation…because they did not greet you with bread and water on 
the way when you were leaving Egypt, and because he hired Bilam 
against you. 
The construction of this sentence is jarring. The two reasons for 
rejecting Amon and Moav just don’t go well with each other. It sounds 
like the following conversation: “Why do you hate Frank so much?” 
“That’s easy to explain. I hate him for two reasons. First, he cut ahead 
of me at the supermarket checkout last week. Second, the next day he 
burnt down my house and my business!” One reason completely dwarfs 
the other. The same applies to Amon and Moav. Bilam was hired to put 
the kibosh on the Jewish people – to invoke any theurgic powers at this 
disposal to harm them. That is pretty serious; it seems like reason 
enough to want to have nothing to do with his patrons. Why does the 
Torah also state that we should not forget that they also should have 
been good neighbors and offered some food to wayfarers passing 
nearby, and they didn’t? So they were not the most kind-hearted people. 
That doesn’t seem to hold a candle to the evil they wanted to inflict 
upon the entire Jewish people by hiring Bilam! 
Chazal appear to give us contradictory statements on the relative values 
of the actions of individuals versus groups, both in performing mitzvos 
and in violating prohibitions. On the one hand, Chazal attach special 
importance to mitzvos that are done by greater numbers of people. They 
elevate the “mitvah of the many” to a higher plane than mitzvos that 
devolve upon the individual. It would make sense that a transgression 
by the many is more serious than many transgressions by individuals. 
Indeed, we could point to ir ha-nidachas as an example. The idolatrous 
city is dealt with more severely (e.g. forfeiting all of its possessions) 
than an equivalent number of individuals who happen to all be guilty 
of idolatry. 
On the other hand, we see leniency aimed at the collective that has 
sinned. The gemara(2) says that an individual sinner has one last chance 
at undoing an unfavorable Heavenly edict, i.e. teshuvah between Rosh 
Hashanah and Yom Kippur. Afterwards, he has no recourse. The 
repentance of the tzibbur, however, can call back the gzar din at any 
time. 
There is no contradiction at all. We’ve set up a straw man. The gravity 
of the offenses of individuals relative to the collective simply depends 
on the nature of the aveirah. Our transgressions are judged by how 
difficult it is to avoid them. Sins of commission – requiring some sort 
of action – are weightier when done by the collective, because it is 
much harder to get many people to act in concert than to get individuals. 
Sins of omission – of failing to act in a mandated manner – are less 
severe when a large group is involved, because it is difficult to get a 
large group of people to act together than to get individuals to act. 
Group settings are noted for their inability to get anything done, as 
participants each go off in their own directions. 
Hashem’s judgment is nuanced. Other factors come into play as well. 
Sometimes, HKBH can view an individual as part of a group-sin, or 

judge him as an individual. His chesed dictates that He will use the 
measure that works most favorably for the person. We see a hint of this 
in two images that we take into the Rosh Hashanah period. One of 
them(3) portrays us as passing like sheep exiting one at a time through 
a narrow exit, and G-d examining us individually. But another(4) sees 
Him as examining everything with one, all-encompassing glance. 
Perhaps the difference is whether we are better off being judged as 
individuals, or as a collective. 
We can return to our opening observation about the curious blending 
of two faults that seem to lack a common scale. But maybe not. Let’s 
start with the one we think is the more serious transgression – hiring 
Bilam as a supernatural hit-man. While the crime was weighty, it came 
with a good facial defense. Chazal tell us that ein shliach l’dvar aveirah 
/ there is no agency for sin. The “agent” is culpable for his own action. 
He had no business listening to the one who commissioned him. And 
the one who designated the would-be agent can shrug off any guilt for 
the crime by noting that his would-be agent should have listened to his 
Creator rather than to a human being. 
Thus, Amon and Moav could have deflected responsibility for Bilam’s 
attempted cursing of the Jewish people. Bilam should have obeyed G-
d rather than us. We never really expected him to take our bait. This is 
why the Torah’s first reason was needed. They failed to provide food 
and drink to the Bnei Yisrael travelling in the nearby wilderness. This 
was reckoned to be a great moral failing. 
Here, too, they could mitigate their evil. It would be impossible to make 
a dent in the hunger of a large population without a coordinated effort 
of a large population. Getting lots of people to come together and 
perform some good deed is extremely difficult. Amon and Moav could 
say, “Call us lazy or disorganized. But don’t see us as cruel or 
uncharitable. We just didn’t have the right group dynamic to take on a 
project of that size.” 
And here we could have remained stuck, were it not for that other 
transgression – hiring Bilam. Knowing Bilam’s voracious appetite for 
both money and honor, it took more than one man’s credit card to close 
the deal with him. Hiring Bilam had to have been a national project. It 
took the contributions of the many to pay for Bilam’s services. (It is 
crucial that Bilam was hired, as the Torah says, rather than asked to 
serve. We said above that Amon and Moav could have deflected 
responsibility by placing it firmly on the shoulders of Bilam, who 
should have disregarded their request. We do, however, find(5) that one 
who hires false witnesses to testify is morally obligated to make 
restitution, even thought the court will not demand it, holding the 
witnesses themselves accountable. Tosafos write that this moral 
responsibility only applies when the witnesses are procured by a 
monetary inducement. Perhaps the explanation is that the “employer” 
can then not claim that he expected the false witnesses to listen to 
Hashem, and not to him. The offer of monetary compensation meant 
that they fully expected Bilam to deliver. Similarly, hiring Bilam for 
cash rather than simply commissioning him put more blame on the 
shoulders of Amon and Moav.) 
The bottom line is that the two crimes of Amon and Moav were 
intertwined. They cannot claim that they were incapable of organizing 
a national program to feed the wayfarers, because they did succeed in 
a national campaign to pay Bilam’s fee! It was not laziness, but hatred 
for the Bnei Yisrael that motivated their inaction, hatred that was made 
manifest by hiring Bilam to curse them. 
Unfortunately, we see a bit of the Amon and Moav syndrome in our 
own communities. When people should band together to perform some 
great mitzvah, they often cannot generate the cohesiveness to see it 
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through. Yet for activities upon which the Torah frowns, people too 
often succeed in putting their differences aside and working 
cooperatively. 
1. Based on HaMedrash V’HaMaaseh, Ki Seitzei by R. Yechezkel 
Libshitz zt”l 
2. Rosh Hashanah 17B 
3. Rosh Hashanah 18A 
4. Ibid. 
5. Bava Kamma 56A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Ki Seitzei – Vol. 12, Issue 44 
In honor of the marriage of Chaya Sura Pomerantz and Levi Tepper 
This week’s issue of Parsha Potpourri is sponsored in honor of the marriage of the marriage of Chaya Sura Pomerantz and Levi Tepper; may they bring Yiddishe nachas 
to the entire family, and to all of Klal Yisroel. Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a merit for 
them and their entire families.  At this point, most of the remaining issues in Sefer Devorim are still available for dedications. Each issue of Parsha Potpourri requires 
a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  
Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!    Jump to Toolbar  

כי יהיה לאיש בן סורר ומורה איננו שמע בקול אביו ובקול אמו ויסרו אתו ולא 
 ישמע אליהם ...

ורגמהו כל אנשי עירו באבנים ומת ובערת הרע מקרבך וכל ישראל ישמעו ויראו 
)21:18-21(  

Parshas Ki Seitzei contains the laws governing the ben sorer u’moreh 
– a wayward and rebellious child who is put to death at a young age for 
the crimes of disobeying his parents, stealing from them, and 
overeating. Rashi (21:18) explains that the ben sorer u’moreh is killed 
 based on his end, meaning that although his present sins do – על שם סופו
not warrant the death penalty, they reveal that he is headed down a path 
that will certainly lead that way, and it is therefore preferable for him 
to die now while he is still relatively innocent than to die after having 
murdered and committed a true capital offense. 
Rav Eliyahu Mizrachi (Ibid.) points out that Rashi’s explanation about 
meting out justice based on knowledge of what will transpire in the 
future appears to contradict one of his earlier comments. In Parshas 
Vayeira, Rashi writes (Bereishis 21:17) that when a young Yishmael 
was sick in the desert and about to die of thirst, Hashem decided to 
miraculously create a well to sustain him. However, the heavenly 
angels questioned why He would help a person whose progeny would 
later kill the Jewish people through thirst. 
Had Hashem left Yishmael to die in the desert, all of the barbaric 
suffering that both Jews and non-Jews have experienced at the hands 
of his descendants throughout the generations could have been avoided, 
yet Hashem answered the angels that He only judges people  באשר חוא
 based on their actions at the present moment, without taking into – שם
account what will happen in the future. If so, why is the ben sorer 
u’moreh, who has not yet committed a capital sin, killed based on what 
he will do in the future? 
Rav Yissocher Frand quotes the sefer Bei Chiyah by Rabbi Elisha 
Horowitz of Lawrence, who resolves the apparent contradiction based 
on a Gemora in Rosh Hashana (18a). The Gemora discusses how it can 
be that there are sometimes two people who are sick with the same 
disease, or two people who are both accused of the same capital crime, 
yet one of the pair is cured or spared, while the other dies from his 
illness or is executed for his crime. 
What explains the phenomenon that two people in identical 
circumstances can have such vastly different outcomes? The Gemora 
explains that the person who lived prayed with all his heart and 
concentration and was therefore saved, while the one who died did not 
pray with full devotion, a distinction of which we should certainly take 
note as we prepare for the impending Day of Judgment. This teaches us 
that a complete, heartfelt prayer has the ability to save a person’s life, 
completely independent of whatever merits or faults he may possess. 
Even if the person who survived lived a life of wickedness, his earnest 
pleas to Hashem outweigh his evil past, and even if the person who died 
had numerous mitzvos to his credit, his failure to genuinely call out to 
Hashem at such a critical moment sealed his fate. 
With this introduction, Rabbi Horowitz suggests that the reason 
Yishmael was spared was not solely due to his righteous status at the 
time, for the ben sorer u’moreh teaches us that this is not always 
sufficient. However, Yishmael possessed an additional critical merit. 

The Torah tells us (Bereishis 21:17) that just prior to deciding to save 
him, וישמע אלקים את קול הנער – Hashem heard the prayerful cries of the 
boy. As a result, even though He recognized all of the brutal pain that 
Yishmael’s offspring would inflict on the world and he should have 
therefore been judged in light of the future like a ben sorer u’moreh, 
Yishmael’s plaintive prayers aroused Hashem’s mercy and spared his 
life. 
As we know today, Yishmael’s descendants continue his dedication to 
prayer, which has unfortunately enabled them to enjoy great success in 
their pursuit of nefarious objectives. Recognizing the source of their 
power, it behooves us to recommit ourselves to our prayers, for  הקול
 teaches that our strength also comes through (Bereishis 27:22) קול יעקב
the voice of our petitions. In that merit, may Hashem also hear our 
pleas, independent of any wrongdoing we may have done, and speedily 
redeem us from this painful exile in which we have suffered for so long 
at the hands of Yishmael and Edom. 

כי יהיה ריב בין אנשים ונגשו אל המשפט ושפטום והצדיקו את הצדיק והרשיעו 
 את הרשע והיה אם
בן הכות הרשע והפילו השפט והכהו לפניו כדי רשעתו במספר ארבעים יכנו לא 

)3-25:1יסיף (  
Toward the end of Parshas Ki Seitzei, the Torah introduces us to the 
form of punishment known as malkus (lashes). However, although the 
Torah says clearly that a person who transgresses certain prohibitions 
is to be given 40 lashes, the Gemora (Makkos 22b) teaches that in 
reality, he receives only 39. Rav Yisroel Reisman notes that this is not 
the only time when we find that the number 40 is explicitly mentioned, 
yet it gets decreased to 39. 
After the sin of the spies, Hashem says (Bamidbar 14:34) that they will 
be punished in the wilderness for 40 years, but ultimately, the duration 
of the punishment was only 39 years, for no Jews died in the 40th year 
(Rashi Taanis 30b). Additionally, it is common to refer to the span from 
the beginning of Elul until Yom Kippur as a 40-day period of 
repentance (see Rashi Shemos 33:11), and many explanations are given 
regarding the significance of this number. However, in reality, the 
month of Elul only has 29 days, in which case it lasts not 40 days, but 
only 39. What is the significance of this phenomenon, in which the 
number 40 is repeatedly reduced to 39? 
Rav Reisman explains that 40 days is considered a term of rebirth, as 
we find that the primary formation of a newly-conceived fetus takes 
place during the first 40 days of gestation (Yevamos 69b). Similarly, 
Hashem informed Noach (Bereishis 7:4) that the flood would last for 
40 days, in order to destroy any remnant of Noach’s contemporaries 
and enable the earth to be reborn. This also explains why Moshe 
remained on Mount Sinai for 40 days, as the giving of the Torah 
represented a new beginning for the Jewish nation. 
For this reason, a person who sins is punished with lashes that are 
intended to rekindle his commitment to mitzvah observance, and the 
Torah therefore prescribes 40 lashes. However, Rav Reisman explains 
that the need for a full 40 lashes to revitalize the transgressor is 
counterbalanced by the fact that deep down, every Jew possesses a 
pintele Yid (Jewish spark) which is pure and longs to do what is right. 
Even when a person’s yetzer hara (evil inclination) prevails and tempts 
him to sin, he does not so with his entire being, for the pintele Yid 
within him refuses to take part in his misdeed. Therefore, although the 
Torah prescribes a punishment of 40 lashes, Chazal understood that this 
is only appropriate for a person who requires total renewal. Since a part 
of every Jew, even those who sin, remains eternally intact and does not 
require a fresh start, they reduced it to 39. 
With this insight, we now understand that although Hashem initially 
decreed that the Jews in the desert needed to wander and die for 40 full 
years to enable them to be reborn, their actual punishment was 
mitigated to only 39 years because even when they accepted the 
scurrilous report of the spies, the pintele Yid inside each of them 
resisted and the transgression was not committed with their full being. 
Similarly, the period from Rosh Chodesh Elul until Yom Kippur is 
intended to serve as a time of repentance and rejuvenation as we atone 
for our transgressions. Although this renewal should require a full 40 
days, the pintele Yid inside us remains pristine and unscathed no matter 
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how much we have sullied ourselves in the past year, and therefore we 
need only 39 days. As we prepare ourselves for the impending Day of 
Judgment, this beautiful insight into the power of the pintele Yid and 
why the number 40 is so often reduced to 39 should imbue us with the 
self-confidence we need to purify and renew ourselves in the weeks 
ahead. 
Parsha Points to Ponder (and sources which discuss them): 
1) The Gemora in Sanhedrin (71a) rules that a child may only be 
punished as a rebellious son if his parents are identical in their voices, 
appearances, and height. How is it possible for the parents to have 
identical voices, as having the voice of the opposite gender is one of 
the signs of being unable to bear children (Yevamos 80b), and such a 
couple would be unable to have a child? (Hagahos HaBach Sanhedrin 
71a, Tiferes Yisroel Sanhedrin 8:28, Ayeles HaShachar) 
2) Why is no beracha (blessing) recited before performing the mitzvah 
(22:3) of hashavas aveidah (returning a lost object)? (Har Tzvi) 
3) The Vilna Gaon explains that a divorce document is called a גט 
because these letters aren’t found next to each other in any other word 
in the Hebrew language and symbolize separation. There are 4 other 2-
letter combinations that also never appear together. How many can you 
identify, and why is a divorce document called a גט instead of one of 
the other combinations? (Taima D’Kra) 
4) Why is the mitzvah of keeping honest weights and measures (25:13-
16) specifically rewarded with long life? (Yalkut HaGershuni) 
Answers to Points to Ponder: 
1) One opinion in the Gemora (Sanhedrin 71a) maintains that there 
never was and never will be a child punished for being wayward and 
rebellious. The Bach explains that the basis for this position is the 
condition that the voices of such a child's parents be identical, and if 
that were the case, one of them would be sterile and the couple would 
be unable to have a child. As for the opinion which argues that this law 
isn't just theoretical and in fact has been applied, Rav Aharon Leib 
Shteinman suggests that the parents' voices aren't required to be 
exactly the same, and it would suffice if the voice of the father was 
somewhat similar to that of his wife and vice-versa, a scenario in which 
they would still be able to bear children. Similarly, the Tiferes Yisroel 
explains that the requirement that their voices be the same is simply 
meant to exclude a case in which one of the parent's voices is quiet and 
the other's is loud. 
2) Rav Tzvi Pesach Frank strengthens this question by notes that the 
Shu”t Rashba (1:18) explains that no beracha is made prior to 
performing the mitzvah of giving tzedakah because of a concern that 
the poor person may refuse to accept it. In the case of returning a lost 
object, this logic would not apply since the item already belongs to the 
individual to whom it is being returned, and he will surely accept it. 
Nevertheless, Rav Frank points out that it is possible that the owner of 
the object already had יאוש - despair - that he would ever recover it, in 
which case there is no obligation to return it to him, and due to this 
concern, we do not make a beracha. Alternatively, he cites Rabbeinu 
Bechaye, who maintains that blessings were not established for the 
performance of logical mitzvos, a category which includes the 
returning of lost objects. 
3) Demonstrating the encyclopedic mind for which he is renowned, 
Rav Chaim Kanievsky points out that the letter combinations זט ,זץ, 
 .never appear together in any word in the Hebrew language סץ and ,גק
To explain why a divorce document is called a גט as opposed to one of 
these other combinations, he cites Tosefos (Gittin 2a), who explain that 
a divorce document contains 12 lines which is the numerical value of 
the word גט, something which isn’t true of any of the other letter 
combinations. 
4) Rav Elazar Fleckeles explains based on the teaching of the Gemora 
(Sotah 9a) that Hashem doesn't punish a person for his sins until his 
"Heavenly cup" becomes full of sins. However, Hashem judges people 
measure-for-measure, and somebody who sins by using inaccurate 
weights and measures runs the risk of having his Divine quota unfairly 
adjusted, which could result in him being punished prematurely. Only 
a person who is careful to use honest weights and measures will be 

guaranteed that Hashem will treat him in the same manner, which will 
enable him to live a longer and fuller life. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net  
Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Ki Seitzei – See What You’re Missing 
“You shall not see the ox of your brother or his sheep wandering about 
and take no notice of it” (Devarim 22:1). How does one avoid noticing 
an animal roaming about in the middle of the street? Rav Meir Tzvi 
Bergmann suggests that the person is totally oblivious to it. He may 
actually see the ox, but, since he has no interest in getting involved, he 
can walk by and not even realize that he saw it. Indeed, I believe that 
this explanation is actually implicit in the pasuk. This pasuk tells us 
“Don’t see it and take no notice of it”, while only later on in the third 
pasuk does the Torah actually command us, “You shall not be able to 
avoid taking notice of it.” Thus the first pasuk is describing the 
phenomenon of seeing the animal and ignoring it, whereas the latter 
pasuk lays down the prohibition of not paying attention to it. 
Rav Bergmann explains that if one truly cares about his Jewish brother 
and his belongings, he will notice the lost animal and take the 
appropriate action. He notes that he heard a similar approach pertaining 
to the Mitzvah of Tzedaka from his father-in-law, Rav Shach. Chazal 
chose their words very carefully when they declared, “Whoever hides 
his eyes from Tzekada…” (Kesuvos 68a). They are referring to one 
who fails to give Tzedaka because he is totally oblivious to the 
hardships of his brethren. The Mitzvah of Tzedaka demands that one 
be caring and sensitive to the needs of others. Thus one must be very 
attentive and on the lookout for opportunities to help a fellow Yid. 
Indeed this was the middah of Avraham Avinu. The Torah relates, “He 
lifted his eyes and he saw three people standing near and he saw…” 
The redundancy indicates that he saw them and then did a double take. 
He was concerned enough to take note of their situation and invite the 
wayfarers to partake of a bountiful repast. Moshe Rabbeinu acted in the 
same way. The Torah tells that, after growing up in the palace of Paroh, 
“He went out to his brethren and observed their burdens” (Shemos 
2:11). As Rashi explains, “He applied his eyes and his heart to feel their 
pain.” One’s eyes, without the concern of one’s heart, do not see the 
whole picture. 
Rav Moshe Leib of Sassov remarked that he learned the true meaning 
of Ahavas Yisrael from a farmer. He once heard a slightly inebriated 
farmer turn to his friend and say, “Do you love me?” The other replied, 
“Of course, very much.” The farmer responded, “Can you tell me what 
I need?” The friend asked incredulously, “How should I know what you 
need?” Said the farmer, “If you don’t know what it is that I need, how 
can you claim that you love me?” This is indeed the very point that Rav 
Shach stresses: Our love and concern for our fellow Yid should cause 
us to notice and take heed of his needs. This is at the core of the Mitzvah 
of Tzedaka. 
Rav Bergmann notes that the prohibition is, “You shall not be able to 
ignore it.” If the property of our friend is “as dear to us as our own” 
(Avos 2:12), there is no way that we can see it and ignore it any more 
than if it were our own property. Our attitude and behavior toward our 
fellow Jew must emanate from a truly sensitive heart. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored l'iluy Nishmas Menuchah bas Boruch Zvi 
Mordechai ליבח"ל, ע"ה on her twenty-second Yohrzeit (13th Elul) 
 .ת.נ.צ.ב.ה
Vol. 24 No. 44 
Parshas Ki Seitzei - Sin v. Mitzvah 
The parshah begins with a soldier's infatuation for a woman who, under 
normal circumstances, would have been forbidden to him. It goes on to 
describe a man's hatred towards his wife, continues with a case of a 
husband whose favourite wife bears him a second son, while his first-
born son is mothered by a woman whom he detests. We are then told 
of a youngster who rebels against his parents, and the sequence ends 
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with a man who turns to evil ways and ultimately earns the death 
sentence. 
Chazal explain how "aveirah goreres aveirah", how, if a man cannot 
suppress his lust for a non-Jewish woman, even though the Torah 
reluctantly permits him – in time of war – to fulfil his passions (under 
specified conditions), even to the point of converting and marrying the 
woman he desires, he will end up by living with a wife he hates, and 
will suffer the predicament of fathering his first-born son, heir to two 
portions of his property, from that woman. This ill-matched union will 
further turn the son into a rebel who, among other sins, will disobey his 
parents, and even steal from them, and when parental love inspires them 
to withhold him from the correct authorities for the implementation of 
justice, he will ultimately turn to evil ways until inevitably, he will be 
sentenced to death. 
When a person sins, he must be fully aware that he loses control, not 
only of himself and of the current situation, but also of the 
consequences, and to a large extent, of his own destiny and of the 
destiny of others. Consider that, had the soldier controlled his initial 
thoughts, he would have spared himself untold anguish as well as the 
anguish of his nearest and dearest – instead he might have reared a 
happy and contented family, 
We need to realize just how bitter are the fruits of sin and even more 
do we need to realize that, once we enter into the orbit of the Yeitzer 
ha'Ra, there is just no telling as to how much havoc he will go on to 
wreak, as the matter is by then entirely in his hands, and no longer in 
ours. 
It is extremely difficult to suppress the Yeitzer ho'Ra whilst in the 
throes of sinning. Consequently, the most sensible plan is obviously to 
avoid beginning with the sin in the first place. Perhaps a still wiser 
policy would be to employ the pursuit of a mitzvah in its place; after 
all, someone who is busy with the performance of a mitzvah will hardly 
have time to sin simultaneously. And the manifold advantages of 
pursuing a mitzvah are to be found in this week's parshah too, when the 
Torah teaches us that, just as with an aveirah, "mitzvah goreres 
mitzvah". That is why the Torah writes that if you send away the mother 
bird before taking the eggs (a mitzvah which costs nothing and requires 
little effort), you will go on to purchase a house and erect a "ma'akeh" 
(a parapet); then you will obtain a vineyard in which you will avoid 
sowing "kil'ayim" (a mixture of grape-seeds with wheat and barley) and 
not plough with an ox and a donkey harnessed together; and you will 
buy new clothes and fulfil the mitzvah of "Sha'atnez and of tzitzis, if 
the garment has four corners. 
The advantages then, of pursuing a mitzvah as opposed to an aveirah, 
are fourfold: one, one avoids the misery that the aveirah leaves in its 
wake; two, one gains all the material requirements that the mitzvah 
necessitates for its performance – a house, a vineyard, animals, clothes, 
etc.; three, one’s lifestyle is a very much happier one, inasmuch as one 
is going with G-d and not against Him; and four, the promised reward 
in the World to Come will certainly be something worthwhile looking 
forward to, which can hardly be said about the fires of "Gehinom". 
In any event, the two paths are there, and we must make our choice: 
whether we will perform the aveirah, setting us on the path of aveiros, 
bringing with it untold anguish and misery, or whether it will be the 
mitzvah which sparks off other mitzvos and brings material blessings 
in its wake. At the end of the day, the choice is ours! 
Links: Ki Seitzei - Shoftim 
Ki Seitzei opens with a halochoh, connected with wartime. This follows 
the Parshah of “Egloh arufoh”, which in turn, follows another set of 
halochos to do with war. In other words, the Parshah of “Egloh arufoh” 
is strategically placed between two wars. 
The Ba’al ha’Turim makes this observation, and he explains it in the 
following way: “Egloh arufoh” follows a war in order to take into 
account the likelihood of a man murdering the man he hates under 
cover of war. He will rely on the fact that the murdered man will be 
assumed to be just another war victim, and consequently, he believes 
that he will get away with it. Therefore the Torah prescribes the 
ceremony of “Egloh arufoh”, which in turn will ensure that the 

murderer is found and duly sentenced to death (refer to final section of 
“Links”). 
The Torah then continues: When you go to war, G-d will deliver your 
enemies into your hands and you will take captives. If you do your 
utmost to avenge the innocent blood and punish the murderer, the Ba’al 
ha’Turim concludes, then when you go to war, G-d will grant you 
victory over your enemies. If you dispense with G-d’s enemies, as it 
were, then He will dispense with your’s. 
The Ba'al ha'Turim adds that the Beis-din did not permit two enemies 
to go to the battlefront together, in order to avoid the scenario that we 
described above. 
We wrote earlier that the ceremony of the “Egloh arufoh” ensured that 
the murderer was found and sentenced to death. How? 
Targum Yonoson writes that, no sooner have the Kohanim concluded 
their statement (Chapter 21:7-8), than a swarm of worms emerge from 
the dung of the calf. They lead straight to the murderer wherever he is 
and proceed to crawl over him. In this way, they are able to locate the 
murderer and he receives his just end. 
According to R. Bachye’s version of the above Medrash, the calf’s neck 
is broken only if Yisrael fail to dispense justice. If they do, then the calf 
itself will lead them to the murderer’s house. 
The Parshiyos of Ellul 
We always lein Parshas Re’ei on Shabbos Mevorchin Ellul – unless 
Rosh Chodesh Ellul falls on Shabbos, in which case we lein “Re’ei” 
then. During the month of Ellul, we subsequently lein the Parshiyos of 
Shoftim, Ki-Seitzei, Ki-Sovo and Nitzovim (or Nitzovim and 
Vayeilech). 
It is surely no coincidence that the opening pesukim of all four 
Parshiyos can be readily interpreted to convey eithical concepts which 
are remarkably appropriate for the current season, inasmuch as they 
prepare us and fortify us for the forthcoming Days of Judgement. 
Re’ei: “See I have placed before you today, blessings and curses.” We 
have a choice of two paths to follow, one leading to blessings, the other 
to curses. The choice, which will be determined on Rosh ha’Shanah 
(see comment on Parshas Nitzovim), lies with us. The idea of blessings 
and curses is also strikingly reminiscent of the Books of Life and Death 
that are opened before G-d at that time. 
Shoftim: “Appoint judges and law-enforcement officers in all your 
gates” etc. We need to study Torah in order to know what our 
obligations are, and to ensure that we practise what he have learnt, we 
need to learn Mussar and develop more Yir’as Shomayim. (They are 
the judges and the law-enforcement officers referred to by the Torah, 
in the singular, as if it were talking to each individual Jew, so that the 
above interpretation is insinuated.) 
Ki Seitzei: “When you (again in the singular) go out to war against your 
enemies, then G-d will deliver them into your hands and you will take 
captives.” The Yeitzer ho’Ra is as formidable an enemy as one can ever 
expect to come up against. But as long as you undertake to fight him, 
G-d will help you overcome him. And what’s more, you will in the 
process, learn from his methods how to serve G-d. 
Ki-Sovo: “And it will be, when you come to the land ... then you shall 
take from the first-fruits of the land (as a gift to the Master who blessed 
your produce)“ etc. One of the prime principles of Judaism is to 
acknowledge G-d as our Supreme Master, to realize that we are 
eternally indebted to Him for all that we own and that, as His obedient 
subjects, we are obliged to serve Him and Him alone. And this is 
particularly blatant in Eretz Yisrael, where G-d reigns Supreme. Only 
by totally submitting oneself to Him can one hope to win favour with 
Him on Rosh ha’Shanah. 
Nitzovim: “You are standing before G-d today, all of you ... all the men 
of Yisrael.” “Today” refers to Rosh ha’Shanah (Zohar), so this Parshah 
is a most suitable one to read on the Shabbos before Rosh ha’Shanah. 
The very realization that each and every one of us is to stand trial before 
G-d should suffice to instil us with the Yir’as Shomayim that we will 
need to see us through this tough period and to grant us a reprieve when 
we stand before the Supreme Judge in a few days’ time. 
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“Send away the mother [bird] and take the young for yourself, so that 
it will be good for you and you will live long.”(Devarim 22:7) 
The mitzvah of Shiluach HaKan, sending away the mother bird when 
you happen upon a nest and take the eggs or chicks, offers a long and 
pleasant life. Rashi quotes the Gemara in Chulin that if this is what one 
is promised for a “light” mitzvah, which is easy and costs nothing, how 
much more so will one be rewarded for performing a mitzvah that 
involves cost and effort to fulfill? 
The various commentaries explain that part of this mitzvah is to 
cultivate in us sensitivity towards others. If we do not act in a way that 
causes pain to animals, we will not cause pain to humans either. It is a 
character-building exercise for us. (Of course, one who is careful not to 
pain animals but will not hesitate to harm humans to protect the animals 
has missed the point entirely.) 
It is important to recognize that we don’t understand the rationale for 
this mitzvah. 
The Mishna in Brachos (5:3) says that if one is leading the prayers and 
says, “Your mercy reaches even to the nest of a bird,” we silence him. 
By saying this, it implies that HaShem’s attribute of mercy is at work 
here and, in truth, it is merely the decree of the King. 
That is to say, we don’t understand the reasoning behind any of the 
mitzvos, even if we think they would be rational to us, and we might 
have enacted them ourselves. While it would seem to us that the action 
of sending the bird away is an act of mercy, we really have no way to 
know whether it is an act of mercy or not. Simply put, we don’t know 
what is truly good or truly bad. We can only go by what the Torah tells 
us to do. 
That is why Rashi doesn’t say that if this is the reward for a mitzvah 
which makes sense to us, how much more so will we be rewarded for 
ones we don’t understand. On the contrary, the point here is to 
recognize that we don’t understand, and we follow this law because 
HaShem told us to do so. Therefore, since it is relatively easy to do and 
costs no money, it is considered a “light” mitzvah. The fact that we 
think we understand it is irrelevant. 
Elul is the month in which we prepare for Rosh HaShana, when we 
coronate our King. It is an acronym for Ani LeDodi V’dodi Li, a line 
from Shir HaShirim which says, “I am devoted to my Beloved and He 
is devoted to me.” 
When someone you love asks you to do something for them, the love 
is reason enough to do it, without your having to understand exactly 
what their intentions are. If there are any hesitations as to the 
appropriateness of the act, those fall away when the one asking us to do 
something is HaShem. His Mitzvos are beyond question and we do 
them because we love HaShem and we trust Him implicitly. 
After WWII, many people, knowing they would not have anyone to say 
Kaddish for them when they died, gave money to Yeshivos to hire 
someone to do it for them. In the Chevron Yeshiva, someone suggested 
to R’ Yechezkel Sarna z”l (Yahrtzeit 11 Elul), that a certain kollel 
fellow who was brilliant and studious yet destitute, be given the job as 
he could use the money. R’ Chatzkel demurred, saying it was beneath 
the dignity of the scholar as this was usually done by the shammes. 
The fellow was shocked, then, when R’ Yechezkel himself announced 
that he would be saying the Kaddish for those who had paid! Had the 
Rosh Yeshiva decided to keep the money himself? 
The mystery was solved a few weeks later when R’ Chatzkel told his 
secretary that it was too much for him and that he should request the 
poor Kollel fellow relieve him of his duties. Once the Rosh Yeshiva had 
been doing the job himself, it was not a slight to the Talmid Chacham. 
- Based on a story from “Gut Voch” by Avrohom Barash 

Now You Know 
When one builds a new home, he is obligated to make a fence around 
its roof. The reason to do this is so that no one falls from the roof and 
dies, which would bring “blood” upon his home when the faller falls. 
The Torah calls the person a “faller.” Rashi explains that this person 
was ordained to fall off a roof and die. 
By putting a fence around his roof, the homeowner is showing that he 
does not want his property to be the cause of someone else’s downfall, 
even if it was destined to happen. 
Rabbeinu Bachya elaborates and says that each person, when he is 
created, is shown the entirety of his life: How long he will live and 
when he will die, what events will happen to him, and even what his 
livelihood will be like, and the person gladly accepts his life. 
Thus, the person was destined to fall from the time of the Six Days of 
Creation, and it was not the fault of the homeowner. However, if one is 
remiss, and provides an opportunity for another to suffer at his hand, 
then HaShem visits the misfortune upon him and it is attributed to him. 
The person is directed to make a fence, to show that he is concerned 
about others, but not to build a wall, because it will not protect anyone 
from falling if it is so ordained. 
This reminds us that our free will is limited to making the effort, but 
what will ultimately happen is the will of Hashem. 
Thought Of The Week: 
There is no greater understanding than to realize you may not 
understand. 
This week’s issue is dedicated N‰EL 
ÂYBWU HwM X‰HRH IB wRYH QXCY and HDWHY YKDRM 
Grabie ÂYBWU HwM X‰HRH IB 
Who died al kiddush HaShem at the hands of the Nazis W‰wY - LWLA A‰Y 
UYYCRAY 
May the Torah learned here be a merit for them as if it were learned by 
the children they never lived to have. 
Don’t ask why, just share this with other. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
E-mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Parashas Ki Seitzei: Serving G’d With Love And Fear 
August 31, 2017 
Summary 
One of the ways we can serve G’d with love and passion is by 
contemplating how much we benefit from G’d’s kindness. It is 
interesting to note that we mention love before fear. We refer to G’d as 
our Father our King. There are two levels of fear of G’d, a simple level 
that is easy to achieve, and a preferred level that it takes a lot of work 
to achieve. The higher and preferred level of fear of G’d is when we 
refrain from transgressing the laws of the Torah due to our appreciation 
and respect for G’d. Our daily lives are full of challenges that we do 
not necessarily manage to overcome. “Calculate the loss of a mitzvah 
against its reward, and the gain of a transgression against its cost.” As 
we get closer to the Day of Judgment on Rosh Hashanah, we all try to 
improve our relationship with G’d, with the hope and prayer that we 
shall be inscribed in the Book of Life with an abundance of Divine 
blessings. 
Contemplate Benefit 
For the past few weeks, we have discussed how to involve our hearts 
in serving G’d. We quoted from the Tanya that the primary way we 
serve G’d with our hearts is by loving and fearing Him. We mentioned 
that the Rambam explains that one of the ways to reach serving G’d 
with love and passion is by contemplating how much we benefit from 
G’d’s kindness, and how He basically created the entire universe just 
for our sake. 
Love Before Fear 
However, it is not sufficient that we serve G’d with love. Every 
morning, we ask G’d to assist us to serve Him with both love and fear 
(see second blessing before Shema and Uva letzion before Aleinu). It 
is interesting to note that we mention love before fear. It would seem 
more appropriate to reverse the order, for serving G’d out of love is a 
higher level than serving Him in fear. We may be able to clarify this 
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with a quotation from the Jerusalem Talmud (Sotah 5:5): “Serve G’d 
with love and serve Him in fear. Serve G’d with love so that even in 
difficult situations you will persevere. Serve Him in fear so that you 
will never become disrespectful.” That may be why we mention fear 
after love, for the Talmud teaches us that in order to serve G’d properly 
in every situation, we need the aspect of fear, even when we have 
reached the level of love (see also Sifri Va’Eschanan 6:5 and 
Rambam’s commentary on Pirkei Avos 1:3). 
Our Father Our King 
Serving G’d with love and fear corresponds to the two descriptions of 
G’d we use in our prayers, especially during the Ten Days of 
Atonement, from Rosh Hashanah until Yom Kippur. We refer to G’d 
as our Father our King. As G’d’s chosen nation, we are privileged to 
have a special relationship with G’d. He refers to us as His children. 
The perfect relationship between a parent and a child is one of mutual 
love. When parents exhibit their love for their children, the children 
automatically reciprocate their love. However, at the same time we 
acknowledge that our Father in Heaven is also our King, and as such 
we must show Him the proper respect and be model subjects, and 
follow His instructions to the best of our ability. 
Simple And Preferred Levels 
So how do we become G’d fearing Jews and serve our Father and King 
with fear as well? Rabbi Moshe Chaim Luzzatto (Path of the Just, 
Chapter 24) explains that there are two levels of fear of G’d, a simple 
level that is easy to achieve, and a preferred level that it takes a lot of 
work to achieve. The simple level, says Rabbi Luzzatto, is fear of 
punishment for transgressing G’d’s commandments. The Torah makes 
it very clear that G’d rewards those who follow His instructions and 
observe the mitzvos, and He punishes those who transgress the 
commandments and do not observe the mitzvos. We live in a time 
where G’d hides Himself, and we do not necessarily see the connection 
between observance and having a good or difficult time in this world. 
The Torah teaches that the real reward and punishment is in the World 
to Come (see Rashi Devarim 7:11). In the Eleventh Principle of Faith 
(of the Thirteen Principles of Faith printed in most siddurim and recited 
every day by many people) the Rambam states our firm belief in G’d’s 
reward and punishment. 
Appreciation And Respect 
The higher and preferred level of fear of G’d is when we refrain from 
transgressing the laws of the Torah due to our appreciation and respect 
for G’d. We tremble as we stand in front of our great Creator, and feel 
ashamed even to contemplate doing anything against His instructions, 
especially as they are for our benefit. 
Daily Challenges 
In real life, we do not seem to reach even the simple level of fear that 
should deter us from transgressing any of G’d’s instructions. Our daily 
lives are full of challenges that we do not necessarily manage to 
overcome. Some of us have difficulty to control what we say. Others 
struggle with watching inappropriate material. Many business people 
take shortcuts and lack honesty and integrity in their dealings. 
Contemporary fashion designs give many women a hard time to follow 
the laws of modesty. Although we pray and say berachos, how often do 
we not just say the words without thinking about what we are saying? 
Calculate Loss Against Reward 
In order to do what is right, and overcome our challenges, we must 
utilize the lesson we are taught in Pirkei Avos (2:1): “Calculate the loss 
of a mitzvah against its reward, and the gain of a transgression against 
its cost.” For example, when we go to shul and pray, we may lose some 
precious time we could spend doing a business deal, or something else 
important to us. However, we must remember that if we rush through 
our prayers without thinking what we are saying, we miss a unique 
opportunity to ask G’d for assistance in what we are about to do. 
Similarly, if we try to cut corners when we deal with other people, it 
looks like we will save money or make a larger profit. However, we 
must ask ourselves, can G’d not help us to make a living if we are totally 
honest. Even more, we must always keep in mind that we need G’d to 
keep us healthy and capable to do our job and run our business. 

Obviously, the more honest and observant we are, the better is our 
chance to merit G’d’s blessings and assistance. 
Inscribed For Life 
As we get closer to the Day of Judgment on Rosh Hashanah, we all try 
to improve our relationship with G’d, with the hope and prayer that we 
shall be inscribed in the Book of Life with an abundance of Divine 
blessings. The more we involve our hearts in serving G’d with love and 
fear, the better is our chance to be inscribed for a good, healthy and 
prosperous new year. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
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Parsha Parables  
Dedicated in memory of, Larry Hirsch, Eliezer ben Yehuda Zelig, 
ob"m, and, Myrtle Hirsch, Malke bas Yehashaya, ob"m, by the Hirsch 
& Friedman Families 
Parsha Parables- Ki Seitzei 5777 
Soup Opera 
Love. It is a word that is supposed to explain the feelings that bind two 
individuals, parent and child, man and wife, G-d and His creations. The 
love between a man and his wife is the constant symbol used in Shlomo 
HaMelech's Shir Hashirim (Song of Songs) to declare the unshakable 
love G-d has for His nation. 
But divorce is also a fact of life and in this parsha the Torah, albeit very 
succinctly, discusses the method of divorce. It also tells us why 
marriages end. "It will be if she does not find favor in his eyes for he 
found in her an ervas davar then he may write a divorce" (Deuteronomy 
24:1). The Mishna in Tractate Gittin discusses the meaning of ervas 
davar in different ways. Bais Shammai, who is known for a strict 
opinion in most matters says that divorce should only occur over a 
matter of immorality. Bais Hillel says, that divorce is permitted "even 
if she burns his soup." And Rabbi Akiva, whose devotion and gratitude 
to his wife is legendary, says that "even if he finds a nicer woman, (he 
may divorce)." 
It is most difficult to understand the Mishna. It seems to goes against 
the grain of every teaching. How do Bais Hillel, those who spoke of 
loving peace and pursuing peace say that one may get divorce over 
burned soup? Rabbi Akiva once pointed to his wife in front of 24,000 
students and announced, "Whatever I have and whatever you have, it is 
all due to her." How could he say that one could get divorced if he found 
a more lovely woman? It seems preposterous! 
The Story 
My father, Rabbi Binyomin Kamenetzky, of blessed memory, 
Founding Dean of the Yeshiva of South Shore, once told me a 
wonderful story. Reb Dovid was happily married to his dear and loving 
wife, Chayka, for nearly half a century. Her sudden death cast him into 
a terrible depression for which there was almost no cure. His son and 
daughter-in-law, Roizy, graciously invited him to stay at their home 
and share everything with them. Reb Dovid's daughter-in-law, cooked 
every meal for him but Reb Dovid was never pleased. No matter how 
deliciously prepared the meals were, he would sigh and mutter to 
himself, loud enough for his son to hear, "this was not the way Momma 
made the soup." 
Roizy poured through her mother-in-law's old recipe books and tried to 
re-create the delicious taste for which her father-in-law longed. But Reb 
Dovid was still not pleased. 
One day, while the soup was on the fire, Reb Dovid's grandchild fell 
outside. In her haste to get to the child, Roizy almost dropped in the 
entire pepper shaker. In addition, by the time the child was washed and 
bandaged, the soup was totally burned! 
There was nothing for Reb Dovid's daughter to do but serve the 
severely spiced, burnt soup. 
She stood in agony as her elderly father in-law brought the soup to his 
lips. This time he would probably more than mumble a complaint. But 
it was not to be. A wide smile broke across Reb Dovid's face. 
"Delicious my dear daughter," said Reb Dovid with a tear in his eye. 
"Absolutely delicious! This is exactly how Momma made the soup!" 
The Message 
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My grandfather, Rabbi Yaakov Kamenetzky, in his sefer Emes 
L'Yaakov explains the Mishna in an amazing fashion: it is giving us a 
sign, when a marriage is disrepair. If a man tastes burnt soup that his 
loving wife cooked and he is repulsed, then he is missing the love that 
the Torah requires. Rabbi Akiva, who was separated from his wife for 
24 years while he studied Torah, declared that if a man finds a woman 
whom he thinks is better, then his marriage needs scrutiny! Because a 
person must think that there is nothing tastier than what his wife 
prepared, and that there is no one more beautiful than the woman he 
married. 
Reb Aryeh Levin, the Tzadik of Jerusalem, once entered a doctor's 
office with his wife and spoke on behalf of both of them. "Her leg hurts 
us," he said. 
The Mishna is not defining how to get divorced. That is easy. It is 
teaching us an attitude that defines love. Because love is a lot more than 
not having to say I'm sorry. It's always believing that the soup is 
delicious. Even if it's burnt. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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Parshas Ki Seitzei 
Military Battles and Elul’s Battles 
Volume 31, No. 44 
11 Elul 5777 September 2, 2017 
Sponsored by Mr. Aharon Goodman in memory of his parents 
The family of Irving and Arline Katz on their 60th wedding anniversary 
(ad me’ah v’esrim) 
Irving and Arline Katz on the yahrzeit of her father Moshe Aharon ben 
Menashe Yaakov Reiss a”h 
Martin and Michelle Swartz on the 40th yahrzeit (14 Elul) of Martin’s 
great-grandmother Ethel Kalikow (née Meirovitz) a”h 
Our Parashah begins: “When you will go out to war against your 
enemies, and Hashem, your Elokim, will deliver them into your hand . 
. .” The preceding verse, the final verse in last week’s Parashah, 
concludes: “When you do what is upright in the eyes of Hashem.” How 
are these verses related? 
We read (Tehilim 101:5), “He who slanders his neighbor in secret – 
him I will cut down.” This, says the Gemara (Sotah 5a), refers to one 
who speaks Lashon Ha’ra. R’ Mordechai Banet z”l (1753–1829; Chief 
Rabbi of Moravia) observes: The next verse (101:6) begins, “My eyes 
are upon the faithful of the land, that they may dwell with Me.” This 
person stands in contrast to the person in the previous verse who speaks 
Lashon Ha’ra. The “faithful” person is under Hashem’s “watchful 
eyes.” 
Midrash Rabbah teaches: The generation of King Shaul consisted of 
righteous people, yet they were defeated in battle because they 
habitually spoke Lashon Ha’ra (as is evident from the book of Shmuel 
I). The subjects of King Achav were idolators, yet they were victorious 
in battle, because they did not speak Lashon Ha’ra. This, writes R’ 
Banet, explains the transition from last week’s Parashah to this week’s. 
Tehilim teaches that G-d’s “eyes” are upon the faithful, i.e., those who 
do not speak Lashon Ha’ra. Says the Torah: When you do what is 
upright in the eyes of Hashem, i.e., not speak Lashon Ha’ra, then, when 
you will go out to war against your enemies, Hashem, will deliver them 
into your hand. (Machshevet Mordechai) 
“If a man will have a wayward and rebellious son who does not listen 
to the voice of his father and the voice of his mother, and they 
discipline him, but he does not listen to them.” (21:18) 
Rashi z”l explains: The Torah foresees his end–he will squander his 
father’s property and, seeking in vain the pleasures to which he has 
accustomed himself, he will stand at the crossroads and rob people, 
until, eventually, he will deserve the death penalty. Says the Torah, “Let 
him die now innocent [literally, ‘meritorious’], rather than dying later 
guilty.” [Until here from Rashi] 
R’ Moshe Sofer z”l (1762–1839; rabbi and Rosh Yeshiva in Pressburg, 
Hungary) asks: Why is the punishment of the rebellious son Sekilah / 
stoning, the harshest form of capital punishment? If, as Rashi writes, 

the Torah’s intent in dictating the death penalty for him is merciful, it 
should, at least, have assigned the rebellious son a “lighter” form of 
capital punishment! Also, how can Rashi call this young man, who 
steals meat and wine from his parents, “innocent” or “meritorious”? 
He explains: Our Sages teach that Hashem created the world in order 
to do good for others (i.e., His creations, who are the recipients of His 
goodness). We have a Mitzvah to emulate Hashem, meaning that the 
primary purpose of our existence likewise is to do good for others. 
Thus, we read (Devarim 4:4), “But you who cling to Hashem, your 
Elokim — you are all alive today.” One who wants to cling to Hashem 
should occupy himself with ensuring that “you are all alive today,” i.e., 
with giving people life, especially spiritual life. In contrast, a person 
who worries only about his own physical pleasures cannot cling to 
Hashem. 
R’ Sofer continues: Given the path that the rebellious son has chosen, 
the Torah foresees that he will never be a person who “gives life” to 
others. At the very least, says the Torah, let his harsh fate serve as an 
example to others. In that way, he will bring merit to others at least 
indirectly and can himself be considered “meritorious.” 
This, adds R’ Sofer, sheds light on the meaning of the prayer we recite 
every day (in U’va Le’Tziyon): “May it be Your will, Hashem . . . that 
we merit, that we live.” May we merit to influence others through our 
lives, rather than through our deaths–not like the rebellious son. 
That prayer continues: “That we see, and that we inherit goodness and 
blessing.” R’ Sofer explains: One might legitimately ask–how can a 
Torah scholar who spends all of his time in the Bet Ha’midrash and 
does not know the ways of the world guide others on a path that will 
bring them spiritual life? This is why we pray, “May it be Your will . . 
. that we see,” that we understand the needs of others and be able to 
guide them, and thereby, “that we inherit goodness and blessing” also. 
(Chatam Sofer: Ma’amarim Chadashim) 
“On that day you shall pay his hire; the sun shall not set upon him 
(literally, ‘You shall not come because of him [to] the sun’).” (24:15) 
R’ Mordechai HaKohen z”l (Tzefat, Eretz Yisrael; 1523–1598) writes: 
If one does not pay his worker, he will have to return to this world after 
his death to pay that debt. Thus the verse says, “You shall pay his hire 
[so that] you shall not [need to] come because of him.” 
The next verse states: “Fathers shall not be put to death because of sons 
. . . ; a man should be put to death for his own sin.” The Zohar derives 
from this, writes R’ Mordechai, that one incurs the death penalty for 
failing to pay workers’ wages on time. (Siftei Kohen) 
“A perfect and honest weight you shall have, a perfect and honest 
measure you shall have, so that your days shall be lengthened on the 
Land that Hashem, your Elokim, gives you.” (25:15) 
Why is using honest weights and measures a reason that “your days 
shall be lengthened on the Land”? R’ Elazar Fleckles z”l (1754-1826; 
rabbi of Prague) explains: Our Sages teach that Hashem’s Attribute of 
Justice does not touch a person until (literally) “his basket is full,” until 
Hashem is fed-up, so-to-speak. However, if a merchant’s weights and 
measures are dishonest, if he sells baskets that are not “full” as full, 
then Middah-K’negged-Middah, Hashem will not wait for his “basket” 
to fill up. Rather, he is at risk of dying prematurely. In contrast, one 
who uses honest weights and measures can merit long life. 
R’ Fleckles continues: The zodiacal sign of the month of Tishrei, the 
time of judgment, is the scales. “Know!” he writes, “that there are no 
scales in the Heavens.” Rather, every person is judged with scales of 
his own making. By the standards that he judges, he is judged. (Olat 
Chodesh: Ma’amar 117) 
Elul’s Battles 
R’ Elchanan Sorotzkin z”l (director of the Chinuch Atzmai educational 
network in Israel; died 1994) writes: This week’s and last week’s 
Parashot include three sections focusing on proper behavior and 
attitudes when fighting wars. In Parashat Shoftim, we read about who 
goes out to war and who is exempt from battle. The Kohen would say 
to the people (20:3), “Shema Yisrael / Hear, Israel, you are coming near 
to the battle against your enemies . . .” The Gemara (Sotah 42a) derives 
from this verse, “Even if the only Mitzvah that you have observed is 
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reciting Kri’at Shema morning and evening, you will not be handed 
over to your enemies.” 
In this week’s Parashah (23:10-15), we read about the obligation to 
keep the army’s camp both ritually pure and hygienically clean. The 
Torah explains (verse 15), “For Hashem, your Elokim, walks in the 
midst of your camp to rescue you and to deliver your enemies before 
you; so your camp shall be holy, so that He will not see a shameful 
thing among you and turn away from behind you.” In the heat of battle, 
a Jew must remember that he is made in G-d’s “image.” 
At the same time that our Parashah reminds the soldier how pure he 
must be, it also acknowledges how low he may fall. Thus, our Parashah 
opens with the laws of the “beautiful captive.” Is this not mind-
boggling? The same Jew who saw miracles in battle, who saw 
Hashem’s hand watching over him, all of a sudden desires to marry a 
gentile woman! And, the Torah does not condemn him expressly; it 
accommodates him! 
It is no coincidence, continues R’ Sorotzkin, that these Parashot are 
always read during the month of Elul. These Parashot teach us about 
the forces within man’s soul, that man has free will, and that (in the 
words of the Gemara – Sukkah 52a), “The greater a person is, the bigger 
his Yetzer Ha’ra is.” [That is why it is possible for a soldier who 
witnessed G-d’s miracles in battle to nevertheless desire a non-Jewish 
woman.] A person would sink very low if not that Hashem is there to 
help him and to guide him toward Teshuvah. Elul is when Moshe 
Rabbeinu achieved atonement for the Jewish People after their great 
downfall–from the Giving of the Torah to making the Golden Calf. In 
this season, we too can receive the “Luchot” a second time. (Le’ma’an 
Achai Ve’rai’i) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Evil Beliefs 
Parshas Ki Seitzei, which teaches about the taking of a female hostage 
in war, begins with the words: “When you go out to war against your 
enemy…” (Devarim 21:10). 
Asks the Ohr Hachaim (ibid.), why add these words? Of course one 
wages war against his enemy! Rather, the Ohr Hachaim explains that 
the intent here is to our true “enemy,” the yetzer hara. This is a war that 
every Jew has to fight, and at all times. 
The Chovos Halevavos (Shaar Hayichud 5) states that a chassid once 
saw soldiers returning home after fighting at the front line and advised 
them: “Be careful, you are coming back from a small war but you will 
now have to face a major war.” 
The soldiers looked at him, confused, and he explained that until now, 
they had been fighting against a physical enemy, but would now have 
to face a spiritual adversary — their yetzer hara. 
The Ohr Hachaim brought above is based on the Arizal (Likutei Torah, 
Ki Seitzei), who writes that these verses allude to the teshuva process 
required in Elul. When it states that the female hostage must remain in 
her Jewish captor’s home “for a month,” the intent is to the month of 
Elul. The command that the captive shave her hair alludes to the need 
to rid ourselves of our evil beliefs. The command to let her nails grow 
long alludes to the need to rid ourselves of luxuries (i.e., controlling our 
desires). These are two essential steps of teshuva. 
It’s clear why the verses allude to the need to control one’s desires. 
Desires are something that everyone human being has, but do we all 
have wicked beliefs? Many Jews would hurry to deny this, claiming: “I 
believe in Hashem; I learn Torah; I fulfill the mitzvos!” 
Of course he does, says Rav Yerucham Olshin. However, when it 
comes to money, he also believes in the stock market, his business 
connections, his competitors, his boss, etc. These “beliefs” assert 
themselves in what he does with his time. What he does for money goes 
far beyond fulfilling the requirement of hishtadlus. His boss and 
investments are real entities that affect his schedule, at times causing 
him to daven without a minyan, skip a learning seder, or even 
compromise on honesty in his business dealings. This Jew is living in 

error and must correct himself. Hishtadlus must not override our 
obligations to learn or daven with a minyan. 
Moreover, the Arizal is saying, his errant belief is the basis for sins in 
all areas of life, because it takes away from his emuna. Rashi (Avoda 
Zara 19a) expresses this idea: “The basis for teshuva is recognizing 
one’s Creator.” The Rama (Shulchan Aruch 1:1) writes that one can 
achieve this by placing Hashem before him always. If we would feel 
that we are in Hashem’s presence at all times, it would be inappropriate 
for us to sin, just as a person will not sin in the presence of his rebbe. 
When a Jew allows other beliefs into his mind, he is putting Hashem 
out of his consciousness, and from here it is a slippery slope to sin. 
Rav Yisrael Salanter (Igeres Hamusar) adds another aspect of our 
emuna that needs strengthening: The belief that Hashem is watching 
and that there will be punishment for every misdeed. Sometimes, 
punishment comes in this world, other times in the Next World. We 
must internalize the fact that punishment for our misdeeds is a reality. 
If we think about this, it will keep us from sinning and put us on the 
path of doing teshuva. 
Particularly in Elul, we should develop the awareness that we are about 
to stand trial before Hashem. As Rabbeinu Yonah states (Shaarei 
Teshuva 2:14): If we were being brought before a human judge who 
could issue us a prison sentence, would we feel trepidation? Would we 
prepare ourselves beforehand? All the more so should this be the case 
before facing the judgment of Hashem! 
The gedolim lived with this sense of trepidation and awe during Elul. 
In a letter the Steipler Gaon once wrote during Elul, he noted: “I 
apologize for not writing earlier, but the awe of these days was upon 
me and I simply couldn’t bring myself to take pen in hand…” 
The gedolim would even do special actions to remind themselves and 
others of this fear of the Day of Judgment. Rav Shlomo Yehuda Leib 
Melentshna would keep a shofar on his table throughout Elul, to remind 
himself that Rosh Hashana was getting closer. One Elul, when Rav 
Yechezkel Levinstein sensed that the bachurim were not sufficiently 
cognizant of the need to correct themselves, he entered the beis 
medrash wearing a kittel, to make real to them the approaching 
judgment. In our times, the Mashgiach Rav Don Segal makes a taanis 
dibbur, meaning he speaks only divrei Torah for the entire month of 
Elul (needless to say, his intention is also to gain merits for himself 
before Rosh Hashanah). 
Of course, these great men did not sink into morbidity during Elul. Rav 
Yechezkel Levinstein would refer to the days between Rosh Hashana 
and Yom Kippur not as “the Days of Awe” but rather “the Days of Joy.” 
Whoever feels a sense of dread over the judgment of Rosh Hashanah, 
that very feeling should arouse in him joy, for he is cleansing himself 
and coming closer to Hashem! He is utilizing these days of Elul to the 
fullest, and has every reason to be happy about it! 
May we prepare successfully for Rosh Hashanah! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Ki Seitzei - However Long it Takes 
When a man takes a new wife, he shall not go out in the army, nor shall 
he be subjected to anything associated with it. He shall remain free for 
his home for one year and delight his wife, whom he has taken. 
(Devarim 24:6) 
Let us appreciate that here we have a brilliantly sensible Mitzvah. A 
new husband and wife-duet need time to get to know each other and to 
build trust. Therefore the groom is exempt from communal service that 
might take him away from his bride. What a great opportunity is this 
Shana Rishona – First Year for newlyweds! Before children arrive and 
life gets more hectic and expensive and pressurized it is crucial that the 
couple gets to talk things out in longhand so that later they can 
communicate in shorthand. What once took hours of discussion can 
later be summarized in a single glance. Wrong assumptions and 
misunderstandings need time, plenty of time to be carefully untangled 
and resolved. Later there may not be sufficient time or patience to 
unpack messy matters carefully. What a gift by the Almighty for every 
bride and groom! 
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Reb Wolbe ZTL writes in his Kuntres HaChasanim, that he asked 
young men what foundation they wanted to build their marriage upon. 
The most universal answer was two words, “love and understanding”. 
He then goes on to explain that it is impossible to build a relationship 
on “love and understanding” because there is not sufficient 
understanding yet and since love is a byproduct of giving, the real love 
bank account is miniscule and superficial to begin with. It turns out that 
“love and understanding” are not the foundations but rather goals and 
ideals that are realized over time. 
Before I got married, more than 32 years ago, I genuinely thought I was 
a Tzadik. I would frequently stop on the road and give everyone and 
anyone a ride just ‘cause they were a fellow Yid. A few weeks into 
marriage I came to a great realization that while I was running my life 
with a clock, my wife was using a calendar. I liked getting where I 
needed to go on time and punctuality did not seem to have the same 
meaning for her. 
It was a boiling hot summer morning and it was already too late for me 
to be on time for my study partner after dropping my bride at her work. 
I was revving the engine and honking for what seemed liked eons. 
Finally she came out smiling as if nothing was wrong, and got into the 
car with a casual, “OK”. 
I sped away at 70 MPH. I was turning corners on two wheels. I thought 
if I go faster than the speed of light we’d go back in time. On the last 
turn up a steep-steep hill, we whisked past an elderly lady with two 
large shopping bags weighing down her arms. As we were speeding by 
my wife broke the silence, “Maybe we should give her a ride.” Without 
a moment of hesitation, I responded, “It’s probably the only exercise 
she ever gets!” When we arrived at the top of the hill and I opened the 
door in a huff and there was a gentle toned response waiting for me, 
“Since when are you concerned about other people’s exercise!?” In that 
one phrase I was exposed. I did not pick up people when I was in a 
hurry or not in the mood, but only when it was convenient for me. 
A dear friend who was married a year before me, told me about a 
terrible mistake he made in Shana Rishona. He shared it with me so I 
would not fall into the same trap and he told me to tell others so they 
can be saved as well. There is a custom that during that first year a 
husband gets permission from his wife before he goes out – away from 
home. This fellow was very dutiful and precise about this all during the 
year. As the sun set on the first year of marriage and “Shana Rishona” 
was concluding, he stood by the door and declared, “I don’t have to tell 
you where I’m going now and when I’ll be back.” He left. 
Of course he was joking and he was just going out to pray Maariv. 
When he came home, he found his wife surrounded by a puddle of tears. 
She was saying, “You didn’t want to be here with me this whole year!” 
He called his Rebbe in a panic wondering what he could do to repair 
the hurt. The Rebbe told him, “You have to start again and do “Shana 
Rishona” all over again. (He got left back in Shana Rishona!) It’s not a 
time period. It’s, whenever and however long it takes. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Ki Teseh: The Pinhole of Repentance 
** This week's Parasha insight is dedicated in memory of Natan 
Mizrachi by his Children** 
The Torah in Parashat Ki-Teseh speaks of the case of a man who finds 
that his wife behaves inappropriately, and thus divorces her, and she 
then marries another man. If the second husband also divorces the 
woman (or dies), the Torah commands, the first husband may not then 
remarry her. Although a husband and wife may marry each other again 
after they divorce, this is forbidden if the woman had married 
somebody else in the interim. The Torah forbids their remarriage in 
such a case in surprisingly harsh terms, calling it a “To’eba” 
(“abomination” – 24:4). 
Why is this marriage considered “abominable”? After all, this woman 
received a proper Get (writ of divorce) from her the second husband, 

and is thus halachically unmarried. What is “abominable” about the 
first husband remarrying her? 
Rav Chaim Zaitchik (1906-1989) explains that the husband divorced 
the woman because, as the Torah describes, he found her conduct 
unbecoming (“Ki Masa Bah Ervat Dabar” – 24:1). He felt that she 
would be a negative influence upon him and upon their children, and 
so he made the difficult but noble decision to divorce her. And, his 
misgivings about her were confirmed when the second man also 
divorced her. Remarrying the woman at this point, Rav Zaitchik notes, 
would constitute a grave act of regression. After having done such a 
noble act for the sake of the spiritual quality of his home and his family, 
he is now bringing her back and returning to his prior compromised 
state. 
This is the “abomination.” Once a person has made a courageous 
decision to grow, to improve, to advance and to raise his level of Torah 
observance, he is now expected to set his next goal so he can move yet 
another step forward. If he does the opposite, and regresses instead of 
seeing how he can advance, then he has committed an “abomination.” 
The Midrash (Shir Hashirim Rabba) teaches that G-d promises the 
Jewish People, “Open for Me an opening like a pinhole, and I will open 
for you like the opening of the Temple.” Repentance begins with an 
opening like a pinhole. When a pin punctures a piece of material, the 
hole is very small, but it is permanent. This is the proper approach to 
the process of Teshuba – making small but sincere, resolute and 
permanent changes in our lives. We are not expected, and it is unwise, 
to try to drastically transform ourselves, as such transformations are not 
likely to be maintained forever. What we ought to do instead is to make 
small, meaningful improvements to our conduct and lifestyle, and 
ensure that they are permanent, and we never go back to the way we 
were. And then, one pinhole after another, we will grow and become 
better people, better servants of G-d, and worthy of being blessed with 
a wonderful year of happiness and success, Amen. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Ki Tetzei 5777 
GOOD MORNING! Last week I wrote a meaningful piece on making 
the world a better place by treating each other with kindness. I received 
a thoughtful email which essentially said, "Beloved rabbi, what a 
wonderful, uplifting, instructive article on bringing peace to the world 
through increasing acts of kindness. I just have one question. How do 
we get the people in ISIS, Hezbollah and other terrorist groups to read 
it? Yes, we all need reminders to treat each other with respect, but how 
will it stop the crazies and the acts of terror?" 
Yes ... I did notice ... there were two questions. However, let us be kind, 
respectful and understanding -- they both really fit into one question. 
Shortly, after reading the email I came across a Dvar Torah from Rabbi 
Avraham Twerski with insights and a possible answer to the question(s) 
in his explanation of the verse, "If a matter of judgment is hidden from 
you, between blood and blood, between verdict and verdict, between 
plague and plague, matters of dispute in your cities ... "(you shall bring 
it to the Judges in your day) (Deut. 17:8). 
Writes Rabbi Twerski, "The Midrash states that the heavenly angels 
asked God why so much Jewish blood has been shed, why Jews suffer 
from harsh judgments and why they are exiled. God said, 'Because 
there is no peace among them.' 
"The Arizal (a renowned Kabbalist) said that the answer is hinted to in 
the above verse. If you wonder why Jewish blood is so readily spilled 
-- 'between blood and blood,' why Jews are the victims of harsh verdicts 
-- 'between verdict and verdict,' why Jews suffer -- 'between plague and 
plague' and why they are driven from country to country, it is because 
of 'matters of dispute in your communities' -- because of the dissension 
among Jews. 
"Alas! We fail to learn from history. For more than 2,000 years we have 
suffered indescribable calamities: exile, expulsions, pogroms, the 
Holocaust and now terrorism. This tragic course of events resulted from 
only one shortcoming: divisiveness and dissension among us. The 
Talmud tells us that if there were true unity among Jews, we would be 
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invincible. Yet, we continue the same behavior that has been 
responsible for all these miseries. 
Continues Rabbi Twerski, "In my work treating alcoholics, I regularly 
see people who refuse to recognize that their drinking is the cause of 
their ruination. At some point, when they reach a 'rock-bottom' their 
suffering breaks through their denial and they recognize alcohol as 
being the culprit. 
"Were the horrors of the Holocaust not a sufficiently severe 'rock-
bottom'? Do we have to invite additional suffering before we come to 
the realization that in spite of our differences, we must find ways to 
bridge the gaps and have true unity?" 
Rabbi Twerski gives a very heavy answer -- there are consequences to 
our actions and therefore we must have peace among ourselves. 
Whether you agree or disagree with the Arizal's understanding, whether 
you find it irritating or maddening, does not make it true or false. 
However, let us take the lesson and treat each other with greater respect 
and kindness -- and see if it works! 
Meanwhile, with so much anti-Semitism on the rise, here is something 
you can give to your "favorite" anti-Semite: 
Sam Levenson's Answer To An Anti-Semite 
"It's a free world; you don't have to like Jews, but if you don't, I suggest 
that you boycott certain Jewish products, like the Wasserman test for 
syphilis; digitalis, discovered by a Dr. Nuslin; insulin, discovered by 
Dr. Minofsky; chloral hydrate for convulsions, discovered by Dr. 
Lifreich; the Schick test for diphtheria; vitamins, discovered by Dr. 
Funk; streptomycin, discovered by Dr. Selman Abraham Waksman; the 
polio pill by Dr. A. Sabin and the polio vaccine by Dr. Jonas Salk. 
"Go on, boycott! Humanitarian consistency requires that my people 
offer all these gifts to all people of the world. Fanatic consistency 
requires that all bigots accept syphilis, diabetes, convulsions, 
malnutrition, infantile paralysis and tuberculosis as a matter of 
principle. 
"You want to be mad? Be mad! But I'm telling you, you ain't going to 
feel so good!" 
Torah Portion Of The Week: Ki Tetzei 
Topics in this week's portion include: Women Captives, First-Born's 
Share, The Rebellious Son, Hanging and Burial, Returning Lost 
Articles, The Fallen Animal, Transvestitism, The Bird's Nest, Guard-
Rails, Mixed Agriculture, Forbidden Combinations, Bound Tassels, 
Defamed Wife, Penalty for Adultery, Betrothed Maiden, Rape, 
Unmarried Girl, Mutilated Genitals, Mamzer, Ammonites & Moabites, 
Edomites & Egyptians, The Army Camp, Sheltering Slaves, 
Prostitution, Deducted Interest, Keeping Vows, Worker in a Vineyard, 
Field Worker, Divorce and Remarriage, New Bridegroom, Kidnapping, 
Leprosy, Security for Loans, Paying Wages on Time, Testimony of 
Close Relatives, Widows and Orphans, Forgotten Sheaves, Leftover 
Fruit, Flogging, The Childless Brother-in-Law, Weights and Measures, 
Remembering What Amalek Did to Us. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"When you go out to war against your enemies, and the Almighty, your 
God, will give him into your hand..." (Deut. 21:10). 
The Arizal, a great Kabbalist, noted that the verse refers to the Jewish 
people in the singular. However, regarding our enemies, it starts out in 
the plural ("enemies") and the verse ends referring to them in the 
singular ("give him" -- instead of writing "give them"). Since this is not 
a case of poor editorship, what is the lesson that the Torah is coming to 
teach us? 
The Arizal elucidates: The Torah is telling us that if we have unity and 
are as one when we go out against our enemies, then even though our 
enemies are very numerous, you will be victorious as easily as if they 
were just one. 
The importance of unity for accomplishment applies not only during 
times of war against an enemy. It is just as necessary during times of 
peace. When a group of people will work on any project with a spirit 
of togetherness, they will accomplish much more than if they would 
each be doing things as separate individuals. 

Quote Of The Week 
How good and pleasant it is when God's people live together in unity -
- Psalm 133:1 
In Loving Memory of David L. Egozi, MD 
In Memory of Darel Parks. Love, Dad and Mom 
In Loving Memory of Milton Carl, Portland, Oregon 
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donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Ki Seitzei - Days of Judgment 
Run in Fear - From Him, To Him 
 לכו ונשובה אל ה' כי הוא טרף וירפאנו יך ויחבשנו :( הושע ו:א)
Come and let us return to the Lord, for He has torn and He shall heal 
us; He smites, and He will bind us up. (Hoshea 6:1) 
This is a most amazing possuk. Come Yidden, do teshuva, return to 
Hashem! Why, because He has smitten us. He has torn us apart. But He 
heals and binds our wounds. 
The Navi is beckoning us to do teshuva. To accomplish this, Hashem 
has afflicted us with calamities. He has smitten us in order that we 
return to Him. 
Regrettably, for many, incidents like these when Hashem seems to be 
ripping everything apart doesn't cause them to return. Instead, it causes 
them run away and become disbelievers. "I can't believe in a G-d who 
does that to me!" This sad result is all too common. 
Let’s take an unfortunate occurrence that too many of us have to go 
through. Everything goes wrong. We feel that our world is being pulled 
out from under our feet. The first feeling we get is anger. Why is 
Hashem doing this to me? I don’t deserve it. Even worse is the person 
who begins to doubt, maybe there is no Hashem. Everything is just 
happening because… Loss of belief is probably the worst form of 
depression, when you don’t see any purpose, rhyme or reason in your 
suffering. 
I heard the story of a yeshiva bochur who regularly had to be calmed 
down by his rabbeim. He would inevitably come with a very 
convoluted and complex scenario that Hashem was out to get him. He 
would describe down to the minutest details the hashgacha pratis that 
always worked against him. 
This bochur had not yet lost his belief in Hashem. As a matter of fact, 
he had a very sharp and vivid sense of emunah. He believed with every 
fiber of his body in Hashem’s direct supervision of the Universe. 
However, he came to the wrong conclusion: Hashem is out to get me! 
What should be our reaction? The first thing we have to realize is the 
source of our suffering. Nothing happens by accident. Hashem is 
sending us a message. Rav Shimshon Dovid Pincus, zt”l, helps us 
interpret that message. In Nefesh Shimshon, Shaare Emuna, pp. 254, 
272, he relates a statement he heard from Rav Yoseph Dov 
Soloveitchik, zt”l, in the name of his father Maran the Brisker Rav, zt”l. 
The Tur in Orach Chaim at the beginning of Hilchos Rosh Hashana 
(section 581) poskins that we bathe and take haircuts in honor of the 
Day of Judgment, based on the following Midrash: 
Yisroel are unlike the nations of the world. When there is a court case 
against them, they wear black… because they do not know the outcome 
of their court case. Yisroel are different. They wear white…. And they 
eat and drink and are happy on Rosh Hashana knowing that HaKadosh 
Baruch Hu will perform a miracle for them. 
There is a problem, however. This Midrash seems to conflict with the 
gemara in Rosh Hashana (32b) which states, “Why don’t Yisroel recite 
Hallel on Rosh Hashana? Because when the Books of Life and Books 
of Death are open before Him, is it possible that Yisroel should sing?” 
This appears to contradict the above Midrash of the Tur. 
The Brisker Rav, zt”l, resolved this problem based on a famous piyut 
called Keser Malchus written by R. Shlomo Ibn Gabirol (section 38): 
 ְוִאם ְּתַבֵּקׁש ַלֲעֹוִני, ֶאבַרח ִמֶּמָּך ֵאֶלי ְוֶאְתַּכֶּסה ֵמֲחָמְת ְּבִצֶּל

If You will scrutinize my wrongdoing, I will flee from You toward 
You. And I shall cover myself from Your wrath in Your shade. 
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The great poet turns to Hashem and says to Him, “If You, HaKadosh 
Baruch Hu, open the Book of Remembrance and reveal my 
wrongdoing, where am I going to flee to?” The answer is, “I shall run 
away from You, to You!” I have where to escape. I shall escape to You. 
“And I shall cover myself from Your wrath.” If Heaven forbid, You 
decide to pour Your wrath upon me, I have the ability to cover myself, 
“in Your shade,” in the shade of HaKadosh Baruch Hu. 
These words are remarkable. When a person is in danger, the only 
option to save himself is in “Your shade.” But this is true only when he 
is "fleeing from You." If the person is not afraid, he doesn’t run. 
Consequently, he will never reach Hashem and he has no hope. Both 
parts are necessary: when there is fear, then there is bitachon. If a 
person understands the danger and is afraid, then, “I will run from You 
toward You.” The fear itself produces bitachon. However, if the person 
is certain that nothing will happen to him, there is no reason for him to 
trust. If he does not feel the danger, there is no reason for him to seek 
shelter in the shade of Hashem. Therefore, on one hand we do not say 
Hallel on Rosh Hashana, because of the great fear. And specifically 
because of this we bathe and take haircuts, because we are certain that 
HaKadosh Baruch Hu will perform a miracle for us. 
This is the lesson of Rosh Hashanah, when we are surrounded by 
problems or misfortunes, we instinctively run to protect ourselves. But 
where are we going to run to? There is nowhere else except to Hashem. 
The calamities are not coincidental. They are Hashem's means to call 
out to us. Run! Run away from Me, towards Me! Mishaps are Hashem's 
beckoning us to trust only in Him and that is our only avenue of safety. 
Rosh Hashanah teaches us an important lesson in bitachon. Many of us 
think that bitachon means that a person should not worry about his 
problems. Everything will be all right. Why? The problems are really 
huge, and the danger is great! But HaKadosh Baruch Hu is greater, and 
so the conclusion is that everything is going to be alright. 
That is a mistake. As a figure of speech, we can compare this to one 
who thinks that when we mix fleishigs with milchigs it becomes 
pareve…. Everyone knows how ludicrous this is. Fleishig is fleishig, 
and milchig is milchig. Fear is fear, it’s real! The danger is real! But 
fear is there for a reason. It is the catalyst to bring us closer to Him. 
When there is a problem, it is serious. It has to be dealt with in a serious 
manner. But a person also has to understand that he has a very powerful 
tool to deal with the problem, with Hashem’s help: tefilla. 
Sometimes a person has various problems in health, parnossah, etc. If 
he understands the seriousness of the situation and turns to Hashem 
Yisborach, then Hashem will help him. That is bitachon. “In the day 
when I have fear, I will trust in You” (Tehillim 56:4). The Metzudas 
Dovid translates this verse: “The day when my fear is great, I will trust 
in You because You have the ability to save me from everything.” 
When there is fear, there is bitachon. 
And this is the avoda of Elul. 
 אלול = אני לדודי ודודי לי
“I am my beloved's, and my beloved is mine” (Shir Hashirim 6:3). This 
is the avoda set out for us during these days of Elul in preparation for 
the Days of Judgment. Hashem now comes close to us and wants us to 
find Him. The fear of these Days of Judgment is to bring us close. There 
is nowhere to hide. I must find my beloved. I am for my beloved and 
my beloved is for me. We run in fear from Him, to Him. 
Wishing everyone a Gut Shabbos! 
˜™ © Rabbi Eliezer Parkoff, 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), 
and “Mission Possible!” (Israel Book Shop ‑ Lakewood). If you would like to correspond with Rabbi Parkoff please contact: rabbi.e.parkoff@gmail.com  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This week sponsored לעילוי נשמת ברכה בת ר' יצחק ע''ה 
Eternal G-d! - Imperfect World? 
The Torah proclaims that nothing existed before Hashem’s act of 
creation, teaching us that the world was brought into being from 
nonexistence, yeish mei’ayin. This is the basis of the beliefs the Torah 
seeks to instill in us. The opposite, belief that the universe has no 
beginning, is a cornerstone of atheism until today. 
This belief is not only philosophically false, but even worse: it 
undermines morality. If matter came before Creation, then the creator 

of the universe would have only been able to work with the material 
given Him to create the best world possible under the circumstances—
not necessarily a world that is absolutely good. In that case, evil in the 
world would be due to the inherent flaws in the raw material, and not 
even Hashem could save it. Freedom would vanish, and the world, 
including its G-d and the people who live in it, would be propelled by 
a blind, irreversible fate. 
This bleak picture is disproven by the Torah’s very first words: 
Everything that exists was created by a free, almighty Creator, who 
rules over the matter and form of every existing thing, the forces that 
act upon them, and the laws by which these forces operate. 
The world that was created Bereishis is not the best world that could 
have been created—it is the only good world. This world, with all its 
seeming flaws, is the plan of the Creator. Had He willed it, He could 
have created a different one. 
This is a truth of which we remind ourselves continually in the Kaddish 
prayer, in which we express our deep faith that His great Name will be 
recognized and sanctified in the world di v’ra kirusay, which He has 
created according to His Will. 
Furthermore, the world as we know it continues to exist only by the 
ratzon Hashem. When man creates, the work exists in its own right, 
sometimes gaining control over its creator. We have the power to 
unleash forces, but we are unable to control our creations. 
Not so Hashem. The world as a whole, and everything in it, not only 
came into existence through the ratzon Hashem, but continue to exist 
only because He wills that it should be so. Even after Creation, Hashem 
observes His work. Its continued existence is only because it meets with 
His approval. 
We affirm these basic tenets of belief in the first of our thirteen ikrei 
emunah. “I believe with complete faith that the Creator, yisbarach 
Shemo, creates and guides all creatures—and that He alone made, 
makes, and will make all things.” 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher.  
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First Things First 
“His body shall not remain for the night on the wooden beam; rather, 
you shall surely bury him on that day.” Devarim 21:23 
Once, Rabbi Yechezkel Avramski was visiting his Rebbe, Reb 
Chaim of Brisk. While they were sitting, a member of the community 
entered their room and registered a complaint against the local burial 
society, the Chevra Kadisha. The man was clearly distraught as he told 
them of his plight. His mother had died that morning, and another 
woman in the community had died a few hours later. Nevertheless, the 
burial society had buried the second woman first, thereby temporarily 
delaying his mother’s rites. The man felt that they had acted improperly 
and that he was personally wronged. 
Upon hearing of the problem, Reb Chaim picked up his copy of 
Rambam and quickly flipped through the Laws of Mourning, from 
beginning to end. He then turned to the man and reassured him, “I will 
discuss this situation with the Chevra Kadisha. It is not your problem!” 
With that, the man turned and left. 
Rabbi Avramski was stunned. He immediately questioned his Rebbe. 
“Is it not obvious that this man is correct? Certainly, the Chevra 
Kadisha should have buried the first one to die before attending to the 
next one. And furthermore, what was it that you saw in the Rambam 
that dealt with this dilemma?” 
Reb Chaim explained. “The problem which this man presented was 
clearly a violation. The question is how to analyze it. On the one hand, 
the fact that we bury the first to die before the next could actually be 
due to an intrinsic right of the deceased. On the other hand, it could be 
part of the general rule that ‘we are not allowed to let a mitzvah 
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opportunity pass - ,Iumnv kg ihrhcgn iht’. Now, if the deceased has been 
wronged by having her funeral delayed, then the son has the right to 
pursue his complaint. However, if there is no intrinsic right to be buried 
first, and the burial society only violated the general principle of doing 
each mitzvah without delay, then it is my responsibility to instruct them 
as to how to schedule their tasks. I flipped through the Rambam to see 
whether he mentions this law in his Laws of Mourning, and I did not 
find any direct reference to this right. This indicates to me that the 
Chevra Kadisha simply violated a general guideline of performing a 
mitzvah in a timely fashion, and it was not an issue which wronged this 
particular woman and her rights. That is why I told the man that I would 
take care of the situation, and that the matter did not involve him as the 
son of the affected person. He had no claim at that point, for it was not 
his mother’s rights which were violated.” 
Beckoning For Mercy 
“You shall surely send away the mother and take the young for 
yourself, so that it will be good for you and you will prolong [your] 
days.” Devarim 22:7 
Tikkunei HaZohar tells us that there is a heavenly messenger who is 
appointed to supervise each and every bird. When a Jew fulfills the 
mitzvah of sending the mother bird away from her nest of eggs or 
chicks, both the mother and the offspring cry out as they are forcefully 
separated. The heavenly angels for these birds are alerted and they 
demand consideration from Hashem for the creatures under their 
charge. They complain to the Holy One, blessed be He, “You are 
described as the One with ‘mercy upon all His creatures’ (Tehillim 
145:9). Why, then, have You commanded that this mother should be 
chased away from her offspring?” Each angel registers its complaint 
and demands that the birds be treated fairly. 
What does Hashem do? He gathers His legions, and He speaks before 
them. “We have just seen that the representative of each bird defends 
the needs and the concerns of its charge. Is there no one who cares to 
cry out for My children, the Jewish people, or for My Shechina which 
is in exile with My cherished people? My nest, the holy city of 
Yerushalayim, is in a state of destruction, and its inhabitants have been 
sent out of their land and are under the control of cruel and insensitive 
rulers of the nations of the world. Is there no one who will demand that 
mercy be invoked, and that the merit of the Jewish nation be brought 
forth?” 
At that moment, Hashem cries out and seeks to save His people for His 
own sake and for the sake of His name. Great forces of mercy and 
compassion are then stirred, for the holy Shechina and for Hashem’s 
children, Bnei Yisrael. 
Think And Consider 
“You shall not plow with an ox and a donkey together.” Devarim 
22:10 
The term “Jrj, - to plow” - appears twice in Tanach. Once is here, in 
terms of the prohibition not to plow with an ox and a donkey together. 
The other context is in Mishlei (3:29): “J«rj, kt - Do not devise evil 
against your neighbor, one who dwells securely near you.” There, the 
word Jrj, means “to think or devise,” which seems to have a 
completely different meaning than it does in our verse. Is there any 
correlation between these usages of the root of this word? 
Sefer Otzar HaChaim cites a story of the Mahara”l, who was once 
asked how the study of civil law and other such mundane topics in Shas 
can have the effect of charging a person with kedusha. Certainly, Torah 
and its holy charge from Sinai can be seen in the study of laws of 
blessings, the holidays, the service in the Beis HaMikdash and even 
marriage, which is a holy union. But where is the fear of Heaven and 
the love of Hashem found in studying the Torah system of business and 
real estate transactions? 
Mahara”l explained that when a person studies the mundane topics such 
as damages, his intent should not be simply to become proficient in the 
details of the procedures and methods which the Torah prescribes. 
Rather, a person must realize that he is linking his thought processes 
with those of Hashem. The eternal system of the Torah is perfect and 
all-encompassing, and when one links with eternity and the infinite, 

wherever he finds himself, he is connecting with the Holy One, blessed 
be He, and His ultimate holiness. 
We can now read this message into our verse, using the multiple facets 
of the word "Jrj,"/ “Jrj, tk - Do not think about the ox and the 
donkey plowing” when you study this law, but rather, you should focus 
on the underlying goal of using this law of plowing to cultivate holiness 
and spirituality. In this way, even the study of exchanging a cow for a 
donkey in Bava Kamma can and should be a sublime pursuit of the 
Torah’s message, just as much as the study of the entry of the Kohen 
Gadol into the Holy of Holies on Yom Kippur. 
Choose Your Battle 
“When a man marries a new wife, he shall not go out to the army, 
nor shall it obligate him for any matter. He shall be free for his 
household for one year, and he shall gladden his wife whom he has 
married.” Devarim 24:5 
Why does the Torah exempt a newly married man from his military 
responsibilities during the first year of his marriage? 
The Chovos HaLevavos (Sha'ar Yichud HaMa'aseh, Chapter 5) tells 
of a certain righteous man who met a king and his guard returning from 
a successful battle against their enemy. The soldiers were ecstatic, 
trumpeting their victory, which was enhanced by the capture of 
enormous spoils of war. The pious man was surprised. He suggested to 
them that perhaps they were a bit presumptuous in their celebration. He 
pointed out that although they had prevailed in this minor battle, and 
had even captured its spoils, yet they still faced an even more difficult 
confrontation. The king’s men questioned him, “And what battle is still 
to come?” He responded, “It is the battle against one’s inner yetzer, and 
all its forces of destruction. 
Rabbi Moshe Mordechai Biderman, the Lelover Rebbe, points out 
that during the first year of marriage, when the foundations and 
underpinnings of the household of this couple are being forged, the 
Torah exempts a groom from participating in the “minor battle”, that 
being the military campaign which the nation is pursuing. We must 
allow this man to focus his attentions and efforts on the major campaign 
to establish a household solidly and firmly based on Torah, the fear of 
heaven and the service of Hashem. 
Halachic Corner 
Pirkei Avos: Chapter 2 
The Gemara (Brachos 6b) states: “Whoever prays in the same place 
regularly, the God of Avraham will be his help, and when he dies it will 
be said of him, ‘Woe to us on the loss of this humble person, this pious 
man, this disciple of Avraham Avinu.’ ” Rabbi Shimon bar Yochai also 
relates (Brachos 7b) that Rabbi Yochanan said: “Whoever prays in the 
same place consistently will be privileged to see his enemies fall before 
him.”  
Rabbi Eliyahu Lapian, k"mz, explained that praying regularly at the same 
place enables a person to pray with tranquility, without confusion, 
whereas wandering from synagogue to synagogue and even from one 
place to another within a synagogue creates confusion and can cause 
one’s prayer to be inconsistent. It clearly follows that if a person merits 
so great a reward when his body, which is only the garment of his soul, 
has a regular place of worship, how much more desirable is it that his 
soul be tranquil while praying. A person should concentrate his 
thoughts so that when he stands in the presence of his Creator, his 
thoughts are concentrating upon only one theme - that he is standing 
before God. 
Questions for Thought and Study 
1. According to the Meshech Chochmah, what type of war would Bnei 
Yisrael need to win for the law of "rtT ,ph" (“beautiful captive”) to 
apply? Which word indicates this? See Meshech Chochmah 21:10 
2. How do we know that a person should only bequeath his estate 
according to Torah law and that he may not go against the parameters 
set by the Torah? See Ba’al HaTurim 21:16 
3. How do the words "vrInU rrIx" (“wayward and rebellious”) indicate 
that this child is rebelling against all of the commandments of the 
Torah? See Ibn Ezra 21:18 
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4. How is the prohibition of "zbygJ" (combined materials) different 
here than in the original prohibition mentioned in Vayikra 19:19? ` See 
Ramban 22:11 
5. How do we see that on the day that a man marries, all his sins are 
forgiven? See Ba’al HaTurim 20:12 
6. When is a person called an "hbg" although he is not truly lacking 
financially? See Ramban 24:12 
Answers: 
1. The word "Ib,bU" (“and he gives him [the enemy]”) implies that the 
military victory is complete and total, one obviously provided by 
Hashem. When the war’s victory is created through negotiation or 
exchanges of prisoners, the law of rtT ,ph does not apply. 
2. The last letters of the words "Ik vhvh rJt ,t" spell "vrIT" (Torah), 
indicating that one should only follow Torah law regarding inheritance. 
3. The word "rrIx" represents all of the positive commandments of the 
Torah, from which this child “turns” away. The word "vrIn" represents 
all of the negative commandments that he is purposely transgressing. 
4. In Parashas Ki Seitzei, the Torah elaborates that the mixture of fibers 
is only prohibited regarding wool and linen. In Vayikra (19:19), the 
verse did not specify which fabrics are prohibited to be mixed. 
Nevertheless, as a result of the additional detail given in our verse, the 
law of sha’atnez only applies to a mixture of wool and linen. 
5. The juxtaposition of the phrase "VC vxfT rJt" (“with which you 
cover yourself”) next to the words "vJt Jht jeh hF" (“when a man takes 
a wife”) indicates that on the day that a man weds, his sins are “covered 
up” - "VC vxfT". 
6. Regarding collateral for a loan, Ramban says that it does not depend 
on actual financial lacking. If one is deprived of that item taken for a 
security, then the lender must return it to him at night, no matter how 
rich or poor he is. 
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Rabbi's Message 
Ki Seitzei- Remembering... 
September 1, 2017 
At the conclusion of the Parsha, we are told of a special mitzvah: 
Remember what Amalek did to you when you left Mitzrayim. As you 
left Mitzrayim proudly, hoping to bring a message of hope and freedom 
to humanity, Amalek attacked and tried to kill you. They expressed 
their jealousy and emptiness in violence and destruction, and this is 
something that we are told to "Remember." 
The Medrash Tanchuma observes with astonishment that the same term 
"Remember" is also used regarding Shabbos, "Remember the day of 
Shabbos to sanctify it." But, the Medrash explains, these two 
obligations to "Remember" are not the same. 
Says the Medrash: It is like a King who tenders a festive banquet. When 
the table is full he says, "Remember... my loved one." Similarly, 
Hashem declares "Remember the Shabbos to sanctify it with good 
clothing and good foods." When the table is empty, the king also says 
"Remember," but this time he says, "Remember my enemy." Likewise, 
Hashem says that Amalek is best remembered on an “empty table,” as 
we will explain. 
A number of years ago a teenage suicide terrorist bomber blew herself 
up in a market place in Israel, killing a number of civilians including a 
teenage Jewish girl that was just about her age. Different papers ran 
stories about the tragedy in a way that contrasted the lives of the two 
girls, the suicide bomber, and the girl she killed. One such article, 
called, "A Tale of Two Girls," described how the Jewish girl was 
engaged and was hoping to soon get married, had embarked on plans 
for higher education and was full of hope, while the terrorist teen was 
living in abject poverty, with no hope. 
It was indeed a "Tale of Two Girls." But, if the Medrash would have its 
way, the implications would be far greater than a casual contrast of 
circumstances. Both girls had grandparents who started off with 
nothing. The society from which the terrorist came chose jealousy and 
poverty, aspiring to bring destruction on all that is Western, while the 

society from which her victim came chose to build, to be hopeful, to 
accept opportunities for success, striving for a brighter future, and 
opportunities to help others. Similar origins, different choices. 
Shabbos is the day designated to remember creation and Hashem's 
benevolence. When Hashem sets the table, symbolizing His 
benevolence, He recalls His beloved- the one that is hopeful and wishes 
people well- and says "Remember him." The full table is a perfect 
match for such a person and is synonymous with the attitude of such a 
person. When the table is empty, however, the King says, "Now you 
shall remember the enemy of goodness-" the one who destroys and is 
full of jealousy. Remember him, because an empty table is what he 
strives for, for it justifies his jealousy, hate, anger, and violence in the 
eyes of the world. 
Essentially, the Medrash is telling us that there are two types of 
"Remember"s, and they are both transformational. One is the 
"Remember!" of anger, which preaches empty-table-jealousy as a 
system to justify hatred and destruction. The other "Remember!" is 
connected with a full table of love and blessing. This "Remember!" is 
the remember of Shabbos, and is transformational, in a very good way. 
As one Rabbi said, "With one act of hospitality, with the price of a piece 
of Shabbos chicken shared with another person, one can bring the joy 
of Torah living to a fellow Jew and save generations." It is the type of 
optimistic attitude that every human being has the choice to choose. 
I have often wondered why so many great Jewish leaders after the 
Holocaust were not obsessed with building holocaust memorials. 
Perhaps it is because these great Jews busied themselves instead with 
building lives. Focusing on the tragedy was not an option. Instead, they 
focused on rebirth. Indeed the overwhelming number of 
accomplishments were in building Torah communities, with yeshivos, 
mikvaos, shuls, and chesed organizations. Many achievements were 
dedicated as memorials to those who had been killed. But, the tone was 
one of eternal optimism, as they forged the very soul of the generation 
of survivors. 
There are indeed two "Remember"s. One is the empty-table-syndrome 
which recalls tragedy and wallows in it. It is the perception of being 
grievously wronged or passed up, and the desire to wrong others. This 
is the "Remember" of what to distance yourself from. The other 
"Remember" is that of Shabbos. It is a "Remember" of blessing, and 
from it, blessing emanates to the entire world. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
 Elul, 5777כי תצא 
All People Are Susceptible To Temptation - Even Tzadikim And The 
Aged - Are Susceptible To Temptation 

תאר וחשקת בה ולקחת לך -"כי תצא למלחמה...ושבית שביו: וראית בשביה אשת יפת
 לאשה"
"When you go to battle… and you will take captives. If you see a 
beautiful woman among the captives and you desire her as a wife. You 
may take her as a wife.” (Dvarim 21:10,11) 
Rashi explains that this posuk is referring to an optional war, a מלחמת רשות, 
for during a mandatory war, a מלחמת מצוה, captives are not to be taken. 
Rashi further states that the reason the Torah permits the taking of the 
beautiful captive woman for a wife, although she was married and not 
Jewish, is because the Torah "ירדה לסוף דעתו" descended to the depths of 
understanding of man's underlying motivations. If the Torah did not 
permit her to him, his evil inclination the יצר הרע, would entice him to take 
her unlawfully. A soldier in wartime conditions, when presented with the 
sight of a beautiful woman, might falter. He might have the urge to take 
this woman as his wife, contrary to the laws of the Torah. Thus the Torah 
permits it. 
This is mystifying. Who were these people going to war? 
The Gemorah (Sotah 44a) discusses all the draft exemptions in an optional 
war, a מלחמת רשות, which are enumerated in פרשת שופטים. One of these 
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exemptions is, 1(הלבב ילך וישב לביתו" ,"מי האיש הירא ורך ( .Who is the man 
who is fearful and faint hearted let him return to his home. Rabbi Yossi 
HaGlili explains this to mean that the individual is fearful because of sins 
he has committed. He understands that it is not the sword of the enemy 
that kills, rather, it is sin that causes the sword to kill. The Gemorah further 
explains that this exemption applies even to one who has violated only an 
 an Avairah DeRabanan, e.g., one who spoke between ,איסור דרבנן
donning the תפילין של יד and the תפילין של ראש. 
This Gemorah is, in essence, saying that when going out to wage an 
optional war, any person who transgressed any sin even the most minute 
one, would be exempt from going to battle and would be sent home. This 
was true even if his only transgression was that he spoke out between the 
 ,Thus .איסור דרבנן which is only an ,תפילין של ראש and the תפילין של יד
according to Rabbi Yossi HaGlili, all the soldiers who went to fight in a 
איסורי  with no sins whatsoever, not even צדיקים גמורים were ,מלחמת רשות
 .דרבנן
This is mystifying. How is it that such pure, righteous צדיקים, who have 
not violated even the most minute Rabbinical enactment, could behave in 
such a sordid and vile manner, taking a beautiful captive non-Jewish 
woman as their wife? How is it that if the Torah did not permit her to them, 
then, these soldiers, צדיקים גמורים   , purely righteous individuals, would take 
her illicitly. How is this possible? How could such holy and pious people 
sink to such a low level in such a short span of time? 
We see from here, that no matter how pious an individual is, he must 
always be on the alert. In a split fraction of an instant he can slip to the 
lowest and most base of levels. A person should never be over confident, 
because the temptations within him can surface at any moment. 
We see this very same concept in a fascinating Chazal in  תלמוד ירושלמי
 There was an elderly pious individual who when he .(1:3) ,מסכת שבת
learned the dictum in Pirkei Avos, "Do not trust yourself until the day you 
die..," substituted in its place, "Do not trust yourself until your days of old 
age”. Being an old man, he felt withdrawn from the temptations of this 
world. He felt sure that he would not sin, and wished to amend the text of 
Pirkei Avos accordingly. This created reverberations in Heaven, and as a 
consequence permission was granted for a spirit to descend to earth and 
appear before him disguised as an extremely beautiful woman. When he 
observed this strikingly beautiful woman, he said something to her that 
was unbefitting him. Immediately, being the pious individual that he was, 
he genuinely regretted his verbal infraction. He repented and cried out for 
what he did to such an extent that his anguish and depression even 
endangered his life. The spirit then said to him, "Do not be anguished, I 
am a spirit, and not a woman. I have been sent from Heaven to test you. 
Do not consider yourself better than others. You are equal to everyone 
else. Leave the text as is – ‘Do not trust yourself until the day you die.’ 
All people are susceptible to temptation, even the aged. No one can be 
sure of himself until the day he dies." 
May we realize that the יצר הרע is always there lying in ambush, waiting 
for an opportunity to entice us. He lurks, waiting to penetrate even the 
purest and holiest Tzadikim. He respects no barriers of age. We must at 
any given moment be aware of this reality. With the knowledge of these 
truths and with the help of הקדוש ברוך הוא, may we be זוכה to fend off this 
greatest of adversaries the יצר הרע. Amen. VeAmen 
ח-דברים כ .1  
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Two Types of Hate (Ki Teitse 5777) 
It is by any standards a strange, almost incomprehensible law. Here it 
is in the form it appears in this week’s parsha: 
Remember what the Amalekites did to you along the way when you 
came out of Egypt. When you were weary and worn out, they met you 
on your journey and attacked all who were lagging behind; they had no 
fear of God. When the Lord your God gives you rest from all the 
enemies around you in the land He is giving you to possess as an 
inheritance, you shall blot out the name of Amalek from under the 
heaven. Do not forget. (Deut. 25:17-19) 

The Israelites had two enemies in the days of Moses: the Egyptians and 
the Amalekites. The Egyptians enslaved the Israelites. They turned 
them into a forced labour colony. They oppressed them. Pharaoh 
commanded them to drown every male Israelite child. It was attempted 
genocide. Yet about them, Moses commands: 
Do not despise an Egyptian, because you were strangers in his land. 
(Deut. 23:8) 
The Amalekites did no more than attack the Israelites once(1), an attack 
that they successfully repelled (Ex. 17:13). Yet Moses commands, 
“Remember.” “Do not forget.” “Blot out the name.” In Exodus the 
Torah says that “God shall be at war with Amalek for all generations” 
(Ex. 17:16). Why the difference? Why did Moses tell the Israelites, in 
effect, to forgive the Egyptians but not the Amalekites? 
The answer is to be found as a corollary of teaching in the Mishna, Avot 
(5:19): 
Whenever love depends on a cause and the cause passes away, then the 
love passes away too. But if love does not depend on a cause then the 
love will never pass away. What is an example of the love which 
depended upon a cause? That of Amnon for Tamar. And what is an 
example of the love which did not depend on a cause? That of David 
and Jonathan. 
When love is conditional, it lasts as long as the condition lasts but no 
longer. Amnon loved, or rather lusted, for Tamar because she was 
forbidden to him. She was his half-sister. Once he had had his way with 
her, “Then Amnon hated her with intense hatred. In fact, he hated her 
more than he had loved her.” (2 Sam. 13:15). But when love is 
unconditional and irrational, it never ceases. In the words of Dylan 
Thomas: “Though lovers be lost, love shall not, and death shall have no 
dominion.” 
The same applies to hate. When hate is rational, based on some fear or 
disapproval that – justified or not – has some logic to it, then it can be 
reasoned with and brought to an end. But unconditional, irrational 
hatred cannot be reasoned with. There is nothing one can do to address 
it and end it. It persists. 
That was the difference between the Amalekites and the Egyptians. The 
Egyptians’ hatred and fear of the Israelites was not irrational. Pharaoh 
said to his people: 
‘The Israelites are becoming too numerous and strong for us. We must 
deal wisely with them. Otherwise, they may increase so much, that if 
there is war, they will join our enemies and fight against us, driving [us] 
from the land.’ (Ex. 1:9-10) 
The Egyptians feared the Israelites because they were numerous. They 
constituted a potential threat to the native population. Historians tell us 
that this was not groundless. Egypt had already suffered from one 
invasion of outsiders, the Hyksos, an Asiatic people with Canaanite 
names and beliefs, who took over the Nile Delta during the Second 
Intermediate Period of the Egypt of the pharaohs. Eventually they were 
expelled from Egypt and all traces of their occupation were erased. But 
the memory persisted. It was not irrational for the Egyptians to fear that 
the Hebrews were another such population. They feared the Israelites 
because they were strong. 
(Note that there is a difference between “rational” and “justified”. The 
Egyptians’ fear was in this case certainly unjustified. The Israelites did 
not want to take over Egypt. To the contrary, they would have preferred 
to leave. Not every rational emotion is justified. It is not irrational to 
feel fear of flying after the report of a major air disaster, despite the fact 
that statistically it is more dangerous to drive a car than to be a 
passenger in a plane. The point is simply that rational but unjustified 
emotion can, in principle, be cured through reasoning.) 
Precisely the opposite was true of the Amalekites. They attacked the 
Israelites when they were “weary and weak”. They focused their assault 
on those who were “lagging behind.” Those who are weak and lagging 
behind pose no danger. This was irrational, groundless hate. 
With rational hate it is possible to reason. Besides, there was no reason 
for the Egyptians to fear the Israelites any more. They had left. They 
were no longer a threat. But with irrational hate it is impossible to 
reason. It has no cause, no logic. Therefore it may never go away. 
Irrational hate is as durable and persistent as irrational love. The hatred 
symbolised by Amalek lasts “for all generations.” All one can do is to 
remember and not forget, to be constantly vigilant, and to fight it 
whenever and wherever it appears. 
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There is such a thing as rational xenophobia: fear and hate of the 
foreigner, the stranger, the one not like us. In the hunter-gatherer stage 
of humanity, it was vital to distinguish between members of your tribe 
and those of another tribe. There was competition for food and territory. 
It was not an age of liberalism and tolerance. The other tribe was likely 
to kill you or oust you, given the chance. 
The ancient Greeks were xenophobic, regarding all non-Greeks as 
barbarians. So still are many native populations. Even people as 
tolerant as the British and Americans were historically distrustful of 
immigrants, be they Jews, Irish, Italian or Puerto Rican – and for some 
this remains the case today. What happens, though, is that within two 
or three generations the newcomers acculturate and integrate. They are 
seen as contributing to the national economy and adding richness and 
variety to its culture. When an emotion like fear of immigrants is 
rational but unjustified, eventually it declines and disappears. 
Antisemitism is different from xenophobia. It is the paradigm case of 
irrational hatred. In the Middle Ages Jews were accused of poisoning 
wells, spreading the plague, and in one of the most absurd claims ever 
– the Blood Libel – they were suspected of killing Christian children to 
use their blood to make matzot for Pesach. This was self-evidently 
impossible, but that did not stop people believing it. 
The European Enlightenment, with its worship of science and reason, 
was expected to end all such hatred. Instead it gave rise to a new version 
of it, racial antisemitism. In the nineteenth century Jews were hated 
because they were rich and because they were poor; because they were 
capitalists and because they were communists; because they were 
exclusive and kept to themselves and because they infiltrated 
everywhere; because they were believers in an ancient, superstitious 
faith and because they were rootless cosmopolitans who believed 
nothing. 
Antisemitism was the supreme irrationality of the age of reason. 
It gave rise to a new myth, The Protocols of the Elders of Zion, a literary 
forgery produced by members of the Czarist Russia secret police 
toward the end of the nineteenth century. It held that Jews had power 
over the whole of Europe – this at the time of the Russian pogroms of 
1881 and the antisemitic May Laws of 1882, which sent some three 
million Jews, powerless and impoverished, into flight from Russia to 
the West. 
The situation in which Jews found themselves at the end of what was 
supposed to be the century of Enlightenment and emancipation was 
stated eloquently by Theodor Herzl, in 1897: 
We have sincerely tried everywhere to merge with the national 
communities in which we live, seeking only to preserve the faith of our 
fathers. It is not permitted us. In vain are we loyal patriots, sometimes 
superloyal; in vain do we make the same sacrifices of life and property 
as our fellow citizens; in vain do we strive to enhance the fame of our 
native lands in the arts and sciences, or her wealth by trade and 
commerce. In our native lands where we have lived for centuries we 
are still decried as aliens, often by men whose ancestors had not yet 
come at a time when Jewish sighs had long been heard in the country . 
. . If we were left in peace . . . But I think we shall not be left in peace. 
This was deeply shocking to Herzl. No less shocking has been the 
return of antisemitism to parts of the world today, particularly the 
Middle East and even Europe, within living memory of the Holocaust. 
Yet the Torah intimates why. Irrational hate does not die. 
Not all hostility to Jews, or to Israel as a Jewish state, is irrational, and 
where it is not, it can be reasoned with. But some of it is irrational. 
Some of it, even today, is a repeat of the myths of the past, from the 
Blood Libel to the Protocols. All we can do is remember and not forget, 
confront it and defend ourselves against it. 
Amalek does not die. But neither does the Jewish people. Attacked so 
many times over the centuries, it still lives, giving testimony to the 
victory of the God of love over the myths and madness of hate. 
Shabbat Shalom 
1. Of course, there were subsequent attacks by Amalek (including, 
according to tradition, in Bamidbar 21:1) but the decree to obliterate 
Amalek was issued after their first attack. 
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Peninim on the Torah 
 פרשת כי תצא תשע"ז
Parashas Ki Seitzei 

היה לאיש בן סורר ומורה איננו שמע בקול אביו ובקול אמוכי י  
If a man will have a wayward and rebellious son, who does not 
hearken to the voice of his father and the voice of his mother. (21:18) 
The Torah refers to the father of the wayward and rebellious son as an 
ish, a man, and then goes on to state the boy’s sin: he does not obey his 
father and mother. Why does the Torah refer to the ish/father as the 
boy’s progenitor, as having begotten him, but – in contrast – when it 
addresses his disobedience, he is considered to be son of both his father 
and mother? This inconsistency in and of itself might be the precursor 
for the boy’s degenerate behavior. Parents have a child; it is a boy! The 
father immediately takes charge. He has a son! It probably “slipped his 
mind” that children require a balanced upbringing, in which both 
parents are involved (or, at least, an approach that includes both 
paternal and maternal input). When a boy is held captive by the father 
who thinks he knows what is best for his son, we start the child off on 
a road that could lead to wayward rebelliousness. Now, when the child 
disobeys, it is the parents – father and mother – whom he disobeys. 
Perhaps if both would have had input at the onset, they might not be 
now standing in front of the bais din, court of Jewish law. 
Alternatively, ish means man. The father was too busy with his life – 
spiritual or mundane – to act very fatherly. As far as the son growing 
up was concerned, the man who sat at the head of the table issuing 
directives to his mother and the entire family was an ish, a man. He did 
not know him as a father. When a child misses fatherly love, he will 
find ways to gain attention, not necessarily in a loving manner. This is 
what could happen when a child seeks love and does not receive it. 
Children do not do well with an ish – a male figure. They want a father 
who cares. 
Chazal (Talmud Sanhedrin 71a) teach that such a rebellious son never 
existed and never will. There are so many conditions required by the 
Torah for a boy to be designated as a ben sorer u’moreh – conditions 
that are, for the most part, improbable. The boy’s father and mother 
must have the same voice, look exactly alike and be the same height. 
While on the one hand, the exegesis is such that the criteria may be 
viewed homiletically, thereby implying that there must be collaboration 
and consistency between the parents. Both parents should be of the 
same voice: conveying the same message; look like one another: 
consistent behavior between parents – internally and externally – 
should reign in the home. They should be of the same height, with 
neither one lording over the other. There should be respect between 
parents whereby their son sees them as one. Why, then, does the Torah 
cite a case which is so halachically unusual that it never existed? The 
Talmud explains that the Torah relates these laws for the express 
purpose of availing us reward for studying (applying) the educational 
principles derived from these pesukim. Nonetheless, Rabbi Yonasan 
says, “I once saw a rebellious son who was executed, and I sat on his 
grave.” 
Another example of a case that neither was, nor ever will be, is the ir 
ha’nidachas, an entire city whose inhabitants worship idols. In order to 
qualify for the ultimate punishment, it is incumbent that this city not 
have a single door that does not have a mezuzah. Even by today’s 
standards, the most assimilated Jew has some kind of mezuzah, even if 
it is pasul, invalid. People might do whatever they want inside their 
houses, but they have mezuzos on their front doors to declare their 
identities. Once again, the purpose of citing the laws of ir ha’nidachas 
is to teach important principals concerning the scourge of avodah zarah, 
idol worship. Regarding the ir ha’nidachas, however, Rabbi Yonasan 
also commented, “I saw such a city, and I sat on its rubble.” Our 
question is now two-fold: How is it that Rabbi Yonasan can attest to 
two events which others claim could never have occurred? 
In “Rav Schwab on Chumash,” Rav Shimon Schwab, zl, quotes Chazal 
(Sanhedrin 37b), who teach that, since the destruction of the Bais 
Hamikdash, the batei din, Jewish Courts, no longer have the power to 
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execute one whose sin warrants capital punishment. Hashem knows -- 
and does not ignore -- the individual’s culpability, seeing to it that the 
“execution” is carried out “naturally.” This means, if, for example, a 
person commits a sin whose punishment is sekillah, stoning, he will die 
due to a fall from a high place, i.e. a roof, or trampled by animals; 
someone whose sin warrants the punishment of death by fire will die 
from a snake bite, or fall into a conflagration. One who deserves to die 
by the sword will either be handed over to a gentile government or 
attacked (and killed) by bandits or thieves. One who warrants death by 
strangulation might either drown or suffocate. (This certainly does not 
imply that anyone who succumbs to any of the above or similar deaths 
has committed a sin which warrants one of the arba missos bais din, 
four types of judicially mandated executions.) 
We derive from here that the judicial system as it was in force during 
the tenure of the Bais Hamikdash has ceased to exist; even though we 
no longer can impose the various forms of death penalty, this does not 
mean that the offender goes free. He must remember that the individual 
in question has sinned against Hashem, Who neither forgets, nor is 
bound by a human court of law. The sinner will receive his due – in due 
time. Thus, since the ben sorer u’moreh and ir ha’nidachas who 
committed the sins do not fit the judicial criteria for the death penalty, 
they will receive their due punishment from Hashem. It is not as if there 
never has been a ben sorer u’moreh, or a city that had completely turned 
away from Hashem. Indeed, Rabbi Yonasan contended that they have 
existed. 
Apparently, Rabbi Yonasan had chanced upon the rubble of what once 
had been a Jewish city. Upon investigation, he discovered that the 
residents of that city had all worshipped idols. Perhaps one of the homes 
still had a mezuzah on its door, precluding this city’s falling under the 
criteria for establishing it as an ir ha’nidachas. Although Bais din did 
not have the authority to destroy it according to the full letter of the law, 
Hashem certainly did. 
Likewise, Rabbi Yonasan once came upon the grave of a thirteen year 
old boy who, he soon found out, had lived a life of abandon, gluttony 
and rebelliousness. The courts could not declare him to be a ben sorer 
u’moreh, because his case did not fit all of the conditions required for 
this designation. Hashem did His part, administering the death penalty 
in a manner such that no one was the wiser. Rabbi Yonasan was acutely 
aware of the truth. These were no ordinary deaths. These were 
Heavenly-mandated executions. When bais din is unable, due to 
halachic stricture, to carry out the execution, Hashem steps in. 
Sin is a tragedy. The Torah has punitive measures in place: for 
disciplinary purposes, and in order to teach that no sin will go 
unrequited. Life is about taking responsibility. If you sin, you pay. We 
might think that, if the punitive response is not immediately 
forthcoming, we “got away with it”; we eluded the hangman’s noose. 
Rabbi Yonasan teaches us differently. Everybody pays. 
Rav Meir Schwab adds a frightening story to his father’s dvar Torah. It 
was during the late 1950’s that Rav Schwab, as the Rav of a Baltimore 
congregation, was also responsible for the hashgachah, supervison of 
the city’s kosher meat. During a visit to a local butcher shop, he pointed 
out a correction (that should be performed concerning the traiboring, 
deveining, removing the prohibited veins from the meat). The butcher 
took strong issue with Rav Schwab’s meddling into his business. He 
became furious and raised a meat cleaver in a threatening manner to 
insinuate what might happen if… Rav Schwab took the hint. He quickly 
retreated, understanding that he was not welcome in the establishment. 
Rav Schwab soon moved to New York to accept his position with Khal 
Adas Yeshurun. A short while later, he was informed that the butcher 
who had threatened him had fallen down a flight of stairs, broken his 
neck and died. This is a frightening story in its own right. It was Rav 
Schwab who, upon hearing the sad news, put it into perspective when 
he entered the incident into his diary. He wrote: Binfol oyvicha al 
tismach, “‘When your enemy falls, do not rejoice.’ G-d forbid that I 
should rejoice over this tragedy, but one must take note and learn from 
all occurrences.” 
 כי יהיה לאיש בן סורר ומורה איננו שומע בקול אביו ובקול אמו

If a man will have a wayward and rebellious son, who does not 
hearken to the voice of his father and the voice of his mother. (21:18) 
Einenu shomeia, “does not hearken/listen” is the given translation. The 
word einenu means much more than “does not (listen).” It means he is 
not a listener; he is unable to listen; his ability to listen is (sadly) 
impeded. The Torah should have written (simply), eino shomeia: “(he) 
does not listen.” The Ohr HaChaim HaKadosh notes this change and 
derives from 
here that, when the yetzer hora, evil inclination, reigns over a person, 
or, rather, if the yetzer hora becomes part of this person, his ability to 
hear, listen, to accept, becomes so impeded that he is unable to listen. 
He does not just “not listen”; he is unable to listen. He becomes 
hearing-impaired. 
The yetzer hora stands guard over a person’s ability to listen, thus 
impairing him, impeding his ability to change, to repent, to alter his 
nefarious ways and activities. This grants us a new outlook, a deeper 
understanding of those who – regardless of the number of times we 
reach out to them to refrain from sin – continue to ignore us. Why? Are 
their hearts made of stone? Are they hearing-impaired? Are they blind 
to the disaster they are courting? Yes! Once the yetzer hora has 
overwhelmed them, they are unable to think, see or do anything. They 
have become so enslaved to the yetzer hora that nothing penetrates their 
physical world. They might hear sound, but the message it conveys is 
unintelligible. 
Perhaps this is why the Torah underscores Yisro’s ability to “hear” 
vayishma Yisro, “And Yisro heard” (everything that had happened to 
the emerging Jewish nation when they left Egypt). Was he the only one 
who knew what had taken place? The whole world was aware of what 
happened to the Egyptians: the Jewish People’s exodus and the 
eventual drowning of the entire Egyptian army. What makes Yisro 
different? He heard the message – they heard nothing but the sounds. 
Their yetzer hora blocked the message from entering into their hearts, 
from imbuing their lives with faith in Hashem. The maidservant at the 
Red Sea saw such an unprecedented Revelation that her experience was 
even greater than that of the Navi Yechezkel. Yet, as the venerable 
Horav Chaim Shmuelevitz, zl, would say, Zi iz altz gebliben a shifcha. 
“Nonetheless, she still remained a maidservant.” She saw; she heard – 
but did not change. Why? Her yetzer hora prevented the message from 
being processed. Thus, she remained a shifcha. 
I have always wondered about this phenomenon. I have given classes 
to the most wonderful groups of Jews. They are kind, honest, virtuous, 
and wholly good. They never miss a class, despite the weather and the 
infirmity of advanced age. Can I say that my message has penetrated 
their psyches? Perhaps, but they still have neither made their homes 
kosher, nor decided to observe Shabbos. Are they deaf? Have I lost my 
ability to reach people? No – on both counts. The yetzer hora is working 
overtime and does not permit my message from getting across. One 
day, I hope the yetzer hora will be caught off guard, and then… 
 כי קבור תקברנו ביום ההוא
Rather, you shall surely bury him on that day. (21:23) 
The prohibition against keeping a body unburied overnight applies 
even to one who has died of natural causes. The Talmud Yerushalmi 
Moed Kattan (2:4) states that one is not permitted to disinter the bones 
of a corpse unless it is for the purpose of reinterring them in a family 
plot. This prohibition is applicable, even if it means moving the bones 
to a cemetery that is more dignified than the original place where the 
body had been buried. Also, a person/neshamah would rather be buried 
in close proximity to family (Meshech Chochmah). The Meshech 
Chochmah seems to say that same-day burial is requisite even if one is 
only moving bones, since he cites the above pasuk (concerning same-
day burial) in connection with the Yerushalmi. Tikbirenu bayom ha’hu, 
“Bury him on that day” has been a mandate of Chevra Kaddisha, Jewish 
Burial Society, from earliest times. One who is involved in dealing with 
meisim, the dead, is cognizant of -- and sensitive to -- this demand. The 
earthly container must be returned to its earthly source soon after the 
neshamah takes leave of it. The following story cited by Horav 
Yitzchak Zilberstein, Shlita, was related to him by Rav David Shmidel, 
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the director of Asra Kaddisha, an organization in Eretz Yisrael 
committed to preserving ancient gravesites. 
The gentiles destroyed the Jewish cemetery in the city of Grodno, 
Russia. All of the bones remaining from the decomposed bodies were 
collected in a container. Apparently, they were not prepared to bury the 
remains of the Jews. Rav Shmidel did not wait; he immediately phoned 
Russia, and, after being pushed from one bureaucrat to another, was 
finally able to obtain a release of the bones to have them removed for 
burial in the Jewish cemetery. He asked one of his trusted aides to fly 
to Russia immediately, retrieve the bones, and, on that very same day, 
have them buried in the Jewish cemetery, in order to fulfill the mitzvah 
of ki kevor tikbirenu ba’yom ha’hu. 
Rav Shmidel’s agent flew to Russia, and, upon landing, hired a car and 
driver to take him to the executive in charge of cemeteries. As is 
common in Russia, no one was “available”; the earliest time the 
executive was to be expected was in two weeks! The agent was no fool: 
“I will wait right here for two weeks. I brought enough food to sustain 
me for two weeks.” The Russians realized that this man was no 
pushover. They immediately made some “calls,” and the director 
appeared! The agent asked the gentile driver to help bury the bones. “I 
will pay you double if you will help,” the man pleaded. “Have you lost 
your mind? Do you realize how large of a hole we will have to dig in 
order to bury all of these bones? And you expect to finish by sunset? 
Impossible! Perhaps if you had fifty men, it might be feasible. 
Otherwise, you are dreaming!” 
The agent from Eretz Yisrael looked at the truckload of bones and 
realized that, indeed, it would take fifty men working all day to 
complete the burial before shkiah, sunset. The agent was a deeply 
religious man. He looked up at the sky and cried out, “Hashem, I have 
done all that I can do. I resolutely did everything within my power to 
see to it that these bones should be gathered and made available for 
immediate burial in kever Yisrael, Jewish grave. I am only a human 
being, however, one person. It is impossible for me alone to do the work 
of fifty able-bodied men. Therefore, Hashem, I say that I have done 
mine. It is now, Hashem, for You to do the rest.” 
No sooner had he finished his short, sincere prayer than a Jew 
approached him looking for a certain Jewish grave. Rav Shmindel’s 
agent asked, “Who are you and from where are you?” “My name is 
Chaim K., and I am with a group of Chassidim who have come to pray 
at a certain grave.” “How many are you?” asked the agent. “I have fifty 
bachurim, young yeshivah students, on the bus.” When the agent heard 
this, he knew that Hashem had answered his prayers. He walked over 
to the bus, alighted the stairs, and said to the bachurim, “My friends, let 
me tell you a story.” 
When the bachurim heard the story, they immediately removed their 
jackets, rolled up their sleeves, and began to dig. By sundown that 
night, they had succeeded in burying all of the bones that had been 
waiting to reach kever Yisrael. The agent returned to Eretz Yisrael 
filled with emotion and awe. His sincere devotion to a mitzvah, together 
with his emotional plea to Hashem from the inner recesses of his heart, 
brought about the fulfillment of the mitzvah of kevor tikbienu ba’yom 
ha’hu. His joy, however, was still incomplete, as he 
walked through the door of his apartment and noticed his oldest 
daughter, who, at the age of thirty-one, was past her prime for marriage: 
“Ribbono shel Olam, You were so good to me when I needed to have 
the bones of those Jews buried that day. Yet, my joy is incomplete as 
long as I see my daughter’s sad face. She (we) has (have) gone through 
so much. Please put an end to our waiting and allow her to find her 
designated match.” Two months later, his joy was complete when his 
daughter became engaged. 
Was it a miracle, or, as a Torah scholar observed: “When one performs 
chesed with the dead, Hashem rewards him with the merit to establish 
a bayis, house, family”? 
 ... 'לא יבוא עמוני ומואבי בקהל ד
 על דבר אשר לא קדמו אתכם בלחם
 ובמים...ואשר שכר עליך את בלעם

An Amomite or Moabite shall not enter the congregation of 
Hashem… because of the fact that they did not greet you with bread 
and water… and because he hired against you Bilaam. (23:4,5) 
Two reasons are given as to why we may not accept converts from the 
nations of Ammon and Moav: A) They did not come forward to greet 
us with bread and water as we journeyed through the wilderness 
following 210 years of slavery; B) They hired Bilaam, the evil pagan 
prophet, to curse us. These are two good reasons, which are clearly 
quite different from one another. The first reason criticizes their lack of 
etiquette, of human decency. The second reason excoriates them for 
attempting to destroy one another. They are so distant from one another 
that they hardly belong in the same pasuk. 
The Maggid, zl, of Dubno was not only a brilliant Torah scholar, but 
he was also a prolific speaker who captivated his audiences with his 
incredible knowledge and ability to employ the power of the mashal, 
parable, story, to explain the most difficult passages. He once said that, 
with regard to any pasuk that was presented to him, he was able to ask 
a question by using a mashal, and offer a lucid explanation, also using 
a mashal. The people had difficulty believing this to be true, so they 
decided to test him. They selected the above pasuk, prohibiting an 
Amoni or Moavi from marrying into the Jewish people, as grounds for 
the test. 
The Maggid thought for a moment and began to relate the following 
story: “A wealthy man arranged for a shidduch, matrimonial match, for 
his daughter. Since the boy lived quite a distance from the kallah, bride, 
it was decided to celebrate the tannaim, engagement, in a hall 
approximately midway between them. The plan was for the girl’s 
mother to arrive later with the delicacies for the celebration. While the 
father was sitting in conversation with his future son-in-law and family, 
his own son, who had left with the mother, came running in to the room, 
disheveled and dirty, “Oy, oy! On our way here we had an accident. 
The wagon turned over, and all of the food, the fish, the meat and all of 
the desserts were ruined. The bottles of wine and liquor are smashed 
and, furthermore, our mother was killed!” Obviously, this boy’s mind 
was seriously challenged, in that he placed greater significance over the 
lost food and drink than over the tragic death of his mother. 
“This same idea applies with regard to our pasuk,” continued the 
maggid. “First, the Torah recounts Ammon and Moav’s lack of decency 
and then later adds the fact that they hired Bilaam to curse them. 
Obviously, someone who is bent on killing you is a greater danger than 
the one who does not greet you bearing gifts.” 
A great question was given added meaning through the vehicle of the 
mashal, parable. The people looked at the Maggid, expecting an answer 
also with a mashal. The Maggid did not let them down. “A seemingly 
well-to-do-farmer visited a yeshivah to speak with its rosh yeshivah,” 
began the Maggid. “I would like the rosh yeshivah to select his finest 
student for my daughter. I will, of course, treat the young man like 
royalty and provide for his every need. 
“The rosh yeshivah chose one of his ‘lions,’ an erudite student whose 
diligence matched his ethical character, indeed, a special young man. 
The shidduch was finalized, and a date was set for the wedding. A few 
months later, the wedding took place amidst great pomp and joy. 
Wonderful boy, wonderful girl: who could ask for more? The day after 
the wedding, the young groom sat down to breakfast at the home of his 
father-in-law (as was the prevalent custom in those days) and was 
served a piece of course, black bread with vinegar to use as a dip (to 
soften the bread). The young man almost choked from the bread. After 
breakfast, he remained nauseous most of the day from the taste. Lunch 
and dinner were more of the same. After two weeks of such meals, the 
delicate young man looked a sad version of his former self. He had 
deteriorated to skin and bones, and he had no physical strength left. He 
literally did not have the strength to raise the dreadful slice of bread to 
his mouth. 
“When the father-in-law took note of his prize son-in-law’s emaciated 
appearance, he berated him for not eating. When he saw that his rebuke 
fell on deaf ears, he hired two ruffians at a substantial rate per hour to 
stand over his son-in-law and, if necessary, force-feed him. Every time 
the young man gagged on the bread, they would shove it down his 
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throat. After all, his father-in-law was paying them a pretty penny to 
watch over him. 
“One night, the son-in-law was lucky enough to escape from the village 
and return to his yeshivah. He looked and felt like a wreck. The rosh 
yeshivah fed him and put him to bed. The next day, his father-in-law 
arrived with his list of complaints. When questioned why he did not 
feed his son-in-law, his response was, ‘I have no money. I did the best 
I could with whatever I have.’ When the rosh yeshivah heard this, he 
raised his voice, ‘Mechutzaf! What audacity you have! You claim that 
you have no money to feed your son-in-law, yet, you are able to spend 
a king’s ransom in gold to hire two ruffians to force-feed him!’” 
This is what the pasuk teaches us: “Perhaps you think that Ammon and 
Moav could not afford to supply you with bread and water. Why, then, 
were they able to hire Bilaam to curse you?” This is a double standard 
if there ever was one. 
Va’ani Tefillah 
 .Ki S’hilaseinu Atah. Since our praise is to You – כי תהלתנו אתה
A Jew is to view nature as Hashem’s way of concealing Himself. He 
cloaks His actions under the veil of natural occurrence. We understand 
that nothing takes place without Hashem. Therefore, as long as 
someone views sickness as natural and the physician as his healer and 
the one who warrants his gratitude, he succeeds in further concealing 
Hashem’s role in the world. When we view illness as Heaven-sent for 
our benefit (a benefit which is decided by Hashem), then the physician 
is merely Hashem’s agent. Thus, the One who should be thanked and 
praised is only Hashem. Therefore, when we state, “Since our praise is 
to You,” we are intimating that, if Hashem heals us, we will praise Him 
and proclaim His role in the world: “Hashem, if You heal us, we will, 
of course (out of human decency), thank the physician, but, after all is 
said and done, we know that You, Hashem, are our healer. We will 
extol Your greatness for having sent Your cure via Your agents – the 
physicians, medical staff and medicines.” 
 A dear ,ר' אליהו מתתיהו בן יעקב יהשע ז"ל, Reb Eliyahu Goldberg לזכר נשמת
friend whose contribution to Peninim’s success will always be 
remembered. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Ki Seitzei Yeshaya 54:1, 
This week's haftorah displays Hashem's boundless love for the Jewish 
people. In the end, after a long painful exile, the Jewish people will be 
granted permission to return to Eretz Yisroel. Most appropriately, the 
prophet Yeshaya opens and invites Yerushalayim to rejoice over the 
ingathering of her exiles. He says, "Rejoice barren city who never 
expected such an overwhelming influx within your walls...Extend your 
annexes without interruption...Because your children will inherit the 
cities of the nations and settle the desolate areas." (54:1-3) The 
proportions of the Jewish redemption will be so overwhelming that 
Eretz Yisroel won't be capable of containing it. Yerushalayim will 
overflow from her newly acquired inhabitants and the surrounding 
areas will rapidly fill to capacity. The entire Judean hills will be 
saturated with newly sprouted neighborhoods but the Jewish influx will 
continue. The new wave of Jews will take possession of the entire land 
of Israel and settle therein but even these broadened quarters will not 
suffice. The return will be so encompassing that Zion will truly wonder 
in bewilderment from whence did all of her people emerge. 
Yet the kindness of Hashem won't end here and the prophet continues 
to describe the setting of the future. Yeshaya tells the Jewish people, 
"Do not be afraid or embarrassed because your shameful past will never 
be remembered." (54:4) He adds in the name of Hashem, "I forsook 
you for a brief moment and I will gather you in with great compassion. 
With mild anger I concealed My countenance from you and with 
everlasting kindness I will have mercy upon you." (54:7,8) These 
passages reflect the concern of the Jewish people over their dark and 
rebellious past. They hesitate to return to Hashem because their 
previous wrong doings remain fresh in their minds. They cannot 
imagine bonding perfectly with Hashem given how unfair they acted 

towards Him in the past. Hashem responds that they should not hesitate 
to return because no trace will remain of their earlier ways.Hashem's 
blessing will be so encompassing that it will be virtually impossible for 
the Jewish people to relate to their earlier experiences.They will 
develop such close relationships with Hashem that they will be 
incapable of imagining what it was like without Him. How could they 
have ever appreciated life without their close and perfect relationship 
with Hashem ?! 
The prophet continues and reveals to us the merit through which this 
unbelievable experience will transpire. Yeshaya says in the name of 
Hashem, "For the mountains may move and the hills may sway but My 
kindness will never leave you and My covenant of peace will never be 
swayed."(54:10) In explanation of these words, our Chazal in Yalkut 
Shimoni (477)share with us a beautiful insight. They explain that the 
mountains mentioned here refer to the firm and sound merits of the 
Patriarchs and the hills refer to those of the Matriarchs. Although the 
Jewish nation continuously draws upon these merits for its basic 
existence there are times when even these merits do not suffice. The 
Jews stray so far from the proper path that they cease to identify with 
the virtues of the Patriarchs. During such times, Hashem doesn't 
identify with the Jewish people as children of the Patriarchs and 
Matriarchs and the mountains and hills - merits of our Patriarchs and 
Matriarchs - begin to sway and can not be of any assistance. Yeshaya 
advises the Jews that in those difficult moments they should cleave to 
acts of loving kindness. In return for their loving kindness Hashem 
promises to show them His loving kindness resulting in the 
indescribable proportions mentioned earlier. 
With the above insight we begin to comprehend the unbelievable 
Messianic era awaiting the Jewish nation. The Malbim (ad loc.) 
explains this merit of loving kindness and notes that, by nature, 
kindness is boundless.Unlike compassion and mercy which depend 
upon the recipient's worthiness,kindness is shown without calculation 
or consideration. The recipient of pure kindness is never deserving of 
it and such acts are therefore not subject to limitations. In essence 
whenever Hashem showers His kindness upon someone it is, by 
definition, unlimited and everlasting. This,incidentally is the deeper 
meaning of Dovid Hamelech's words in Tehillim,"For His kindness is 
everlasting." (107:1) Accordingly, when the Jewish people will be the 
beneficiaries of Hashem's kindness they will experience it in boundless 
proportions. They will be privileged to establish such closeness to 
Hashem that they will never be capable of understanding life without 
Him. 
However, in order to elicit true kindness from Hashem the Jewish 
people must conduct themselves in a very special manner. To this end 
Yeshaya offers them an inside tip and advises them to cleave to acts of 
loving kindness amongst each other. When, in the end of time, we will 
be totally committed to benefiting others Hashem will reciprocate in 
that same manner. If we will provide for others above and beyond our 
obligation Hashem will do the same. We now understand that those acts 
of loving kindness - by definition beyond the call of duty - will truly 
serve as the keys to our glorious future. Such acts of pure kindness are 
not subject to calculations and computations and are the true expression 
of boundless concern for others. Hashem therefore responds with His 
acts of loving kindness and showers us with His boundless love in the 
most indescribable proportions. Eretz Yisroel will be continuously 
expanding to allow for the influx and our association with Hashem will 
be so perfect that our entire life will revolve totally around Him. 
Text Copyright © 1997 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras Chaim of Kiryat Sefer, Israel.  
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Ohr Somayach – Torah Weekly 
Overview 
The Torah describes the only permissible way a woman captured in 
battle may be married. If a man marries two wives, and the less-favored 
wife bears a firstborn son, this son's right to inherit a double portion is 
protected against the father's desire to favor the child of the favored 
wife. The penalty for a rebellious son, who will inevitably degenerate 
into a monstrous criminal, is stoning. A body must not be left on the 
gallows overnight, because it had housed a holy soul. Lost property 



  20                                                        {aBtu!bdu!zl!– trcdk trcd ihc!
must be returned. Men are forbidden from wearing women's clothing 
and vice versa. A mother bird may not be taken together with her eggs. 
A fence must be built around the roof of a house. It is forbidden to plant 
a mixture of seeds, to plow with an ox and a donkey together, or to 
combine wool and linen in a garment. A four-cornered garment must 
have twisted threads tzitzit on its corners. Laws regarding illicit 
relationships are detailed. When Israel goes to war, the camp must be 
governed by rules of spiritual purity. An escaped slave must not be 
returned to his master. 
Taking interest for lending to a Jew is forbidden. Bnei Yisrael are not 
to make vows. A worker may eat of the fruit he is harvesting. Divorce 
and marriage are legislated. For the first year of marriage, a husband is 
exempt from the army and stays home to make rejoice with his wife. 
Tools of labor may not be impounded, as this prevents the debtor from 
earning a living. The penalty for kidnapping for profit is death. 
Removal of the signs of the disease tzara'at is forbidden. Even for an 
overdue loan, the creditor must return the collateral daily if the debtor 
needs it. Workers' pay must not be delayed. The guilty may not be 
subjugated by punishing an innocent relative. Because of their 
vulnerability, converts and orphans have special rights of protection. 
The poor are to have a portion of the harvest. A court may impose 
lashes. An ox must not be muzzled while threshing. It is amitzvah for a 
man to marry his brother's widow if the deceased left no offspring. 
Weights and measures must be accurate and used honestly. The parsha 
concludes with the mitzvah to erase the name of Amalek, for, in spite 
of knowing about the Exodus, they ambushed the Jewish People. 
Insights 
Post-Truth 
“A perfect and honest measure” (25:15) 
G-d’s imprimatur is Truth. In Hebrew, the word for “truth” — emet — 
consists of the first, the last and the middle letters of the Alef Bet. Truth 
is unmalleable, unswerving from the beginning to the end. 
Not so in contemporary society. 
In 2016, after much discussion, debate, and research, the word elected 
to be Oxford Dictionary's Word of the Year was “post-truth” — an 
adjective defined as “relating to or denoting circumstances in which 
objective facts are less influential in shaping public opinion than 
appeals to emotion and personal belief”. 
Our society has given up on the truth. It doesn’t believe in an absolute 
truth, and in its stead it has replaced truth with the demand for 
“respect”. Seeing as truth doesn’t exist, by definition, your beliefs have 
an equal validity to mine. Thus you are obliged to respect and give 
place to my “truth” — seeing as it is as true or untrue as your “truth”. 
A case in point is the metamorphosis of the word “narrative”. 
“Narrative” means a story. It’s been misappropriated from the world of 
fiction. 
Narrative has replaced the truth. For example, now we have an Israeli 
narrative and a Palestinian narrative. Implicitly, the use of the word 
“narrative” in this sort of way denies the existence of a third possibility 
– the Truth. 
When I was growing up, if you wanted to call someone lighthearted 
and carefree, you said that he was “gay”. In the shifting quicksands of 
political correctness “gay” has been hijacked to sanitize what the Torah 
denounces as an abomination – “toe’vah”. Deviance becomes 
lighthearted and carefree. What a triumph for the spin-doctors! 
Oh, and there’s another Brave New Word: Spin Doctors, meaning 
“liars”. 
All the following nouns want to attach themselves to truth, but they all 
mean lies: poetic truth, parallel truth, nuanced truth, imaginative truth, 
virtual truth, alternative reality, strategic misrepresentations, creative 
enhancement, non-full disclosure, selective disclosure, augmented 
reality, nearly true, almost true, counterfactual statements, fact-based 
information… 
Present day synonyms for the verb “to lie” include: to enrich the truth, 
to enhance the truth, to embroider the truth, to massage the truth, to tell 
more than the truth, to bend the truth, to soften the truth, to shade the 
truth, to shave the truth, to make things clearer than the truth, to be 
lenient with honesty. 

Such are the shifting sands of reality and its linguistic mirages that 
plague our modern world. 
Happy are we who know that there is something called “emet”! Truth. 
Happy are we who have “a perfect and honest measure” of the world. 
© 1995-2017 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to 
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Between the Fish and the Soup 
Parashat Ki-Teitzei - D’var Torah – 5777 
“If a man has wayward and rebellious son who does not listen to the 
voice of his father and his mother…” (21:18) 
The Torah states that if he continues in his drunken and gluttonous 
ways after they discipline him, he is handed over to the city elders and 
stoned to death “and all Israel shall hear and they shall fear” (21:21). 
The Talmud (Sanhedrin 71a-72a) explains that the son is killed because 
his bad behavioral traits are so entrenched that he will undoubtedly 
grow up to be a perpetual sinner and a threat to the public. Better that 
he should die innocent when still young than live a life of unremitting 
wickedness. 
In studying this passage at the age of 11, my teacher went round the 
class and solemnly asked each boy: “And are you a ben soreh u-
moreh?” (wayward and rebellious son). 
I hesitated. Too many peccadillos on my conscience to say no. 
“There is no ben soreh u-moreh. There never has been a ben soreh u-
moreh!” While sighing with relief, he explained that no son’s behavior 
throughout history ever qualified for the capital penalties suffered by 
the ben soreh u-moreh. The conduct includes consuming phenomenal 
amounts of food and drink out of sheer gluttony and drunkardness, and 
behaving in such a way that nothing at all will be able to prevent him 
becoming an absolute and irredeemable public menace (Sanhedrin 71b-
72a). 
So why is ben soreh u-moreh present in the Torah if there is no such 
person? The Talmud answers: “to study it and receive the reward” 
(Sanhedrin 71a). 
The Kli Yakar examines that reason. “To study and receive the reward” 
refers to the young sons themselves, who have to get the message. They 
are impressionable and can be influenced. The Torah wants young 
children to internalize the passage’s underlying values, which include 
obeying and respecting parents and steering clear of behavior that 
might lead towards gluttony and drunkardness. That is emphasized in 
its memorable and dramatic ending: “All the men of the city shall stone 
him to death… And all Israel shall hear and they shall fear”. 
In short, the sons should listen and draw the necessary educational 
conclusions. And as the Kli Yakar adds, the sons should not expect 
special favor because they are also “G-d’s children” (14:1). For that 
reason it states “All Israel shall hear and fear” rather than “All the sons 
shall hear and fear”. 
The Kli Yakar’s explanation that highlights the openness of young 
children graphically underlines the importance of learning Torah when 
young and the huge responsibility on the teacher to ensure that 
impressions made by the child are the life-building ones that “will not 
leave him as he gets older” (Proverbs 22:6). 
Ki-Teitzei - On The Haftara (5777) 
Sing out, O barren one, who has not given birth! 
Break out into happy song, and be jubilant! 
For southward and northwards you shall spread out mightily. 
Your children shall drive out nations, 
And settle desolate cities. (Isaiah 54:1,3) 
For like the waters of Noah… 
As I have sworn never again never again to pass the water of Noah 
over the Earth, 
So have I sworn neither to be wrathful with you, nor to reject you. 
For the mountains may be moved. 
And the hills may waver. 
But my kindness shall not depart from you and my covenant of 
peace shall not falter, 
Says G-d, the One Who shows you mercy. (ibid, 9-10) 
Guided Tour 
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Rashi and many other commentators regard the ‘barren one’ as 
referring to the city of Jerusalem. This week’s Haftara carries a 
powerful message describing how the world of Israel will ultimately be 
rebuilt: securely and safely in Jerusalem. 
Like the previous weeks, the Haftara is taken from later chapters of the 
Book of Isaiah. Isaiah was a Navi: an individual who personally 
received the word of G-d and conveyed it to the people. Isaiah himself 
lived at around 720 BCE. That was when both the kingdoms of Israel 
and Judah were going through spiritual and moral decline. In 
consequence, his earlier prophesies – messages directly from G-d - 
foresaw the exiles of both the northern Kingdom of Israel (which took 
place in his lifetime), and ultimately the southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of 
encouragement, applying to both the Israelites and the world at large. 
It repeatedly stresses, as most notably in this Haftara, that the Israelite 
exiles and Divine punishments suffered will be temporary, and that G-
d will eventually redeem His people and settle them permanently in His 
land. Many of the prophecies – including the ones in this Haftara – have 
been understood by commentators to refer to events that even today are 
in the future. The cycle of sin and punishment will be broken and the 
Israelites will realize the promise of, ‘all your children will be students 
of G-d and abundant will be your children’s peace’ (Isaiah 54:13). So 
the Book of Isaiah is speaking as directly to us as to those in his own 
day. 
D’var Torah 
As stated above, the Haftara carries a powerful message describing how 
the world of Israel will ultimately be rebuilt: securely and safely in 
Jerusalem. It is a progression on the message of the Parasha. Whereas 
G-d promised Noah that he would never bring another total destruction 
on the world, in the Haftara, He promised through the Prophet that He 
would, in the future, cease to afflict His people entirely. He would rule 
them with His love in the place He had chosen. 
The previous familiar cycle – so well known from the Book of Judges 
onwards - will be broken. That vicious circle is: the Israelites sin / they 
suffer defeat and afflictions from their enemies or from other source / 
their agonies make them turn to G-d in prayer and in repentance / G-d 
sends them better times / and later on they return to their bad old ways 
and the cycle repeats itself. The prophecy in this chapter implies that 
this cycle will cease and give way to everlasting stability. 
The spiritual product of this change, says the Prophet, is the learning of 
Torah: ‘All your children will be students of G-d, and abundant will be 
your children’s peace.’ 
What is special about the learning of Torah? Surely the Torah has 
been learnt throughout the ages? What is new about the Torah 
studied in this period? And what is the link between learning Torah 
and peace? Sadly, history shows many unpleasant controversies and 
communal divisions made in the name of the Torah – in some cases, 
by less than wholesome personalities. 
The clue to understanding these issues may be found in the opening 
words of the above verse, ‘All your children will be students of G-d’. 
A person can learn Torah and promote Torah, without being a student 
of G-d. The classic expression of this would be studying Talmud 
Shabbat – on the day of Shabbat – and at the same time lighting up a 
cigarette (for that matter, even on weekday...) He learns Torah to give 
him a link with his past and/or as an intellectual exercise. More subtly, 
a Yeshiva student may deliver a brilliant pilpul (Talmudic discourse 
questioning and reconciling far flung casuistic sources) in the hope that 
it will earn him a few extra brownie points on the shidduch market. And 
in Diaspora, a parent may send his child to Hebrew Classes on Sunday 
classes primarily to get him out of the way to do some informal business 
over a round of golf. 
These Jews are all students – yes! But do their studies bring them nearer 
to G-d? 
Our daily prayers outline true Torah study. We pray to G-d before the 
Shema, to give us the desire not only to learn Torah, but to understand 
it in the right spirit and apply it to the very center of our lives: to live 
by it. We do not ask Him to help us concoct a series of public mental 
gymnastics to dazzle the public. 

The following incident illustrates that point: 
The glass cover to the face of my watch broke as it fell on the floor. I 
took it in to an elderly Ben-Torah Jerusalem watch repairer, with a 
small shop in the center of the city. He told me that the repair would 
cost thirty shekels, a sum I happily agreed to pay. It turned out that the 
watch was of a non- standard design and it took a long time for a glass 
face to be suitably adapted. In the process, a tiny fragment of glass got 
into the mechanism and it took much skill and time to extract it - to the 
last particle. The battery seemed a little weak – so it had to be tested, 
and it turned out to be just fine. Then he then noticed that the watch 
may have lost its waterproof characteristics in his fashioning the new 
cover, so he took another ten minutes painstakingly gluing the face to 
bring the watch up to standard for swimming. Thanking him, I offered 
to pay him more money – after all I had taken a great deal of his time 
and skills. He refused, saying that thirty shekels was the sum agreed 
on, and he would not take a penny more. As I left the shop, I felt that I 
had indeed been privileged to meet a ‘student of G-d’. 
That perhaps gives us a glimpse of the Jerusalem of the future… when 
learning Torah will produce many personalities of such a caliber that 
whatever field they chose to go in, they will be ‘the students of G-d’. 
That can apply even today, and it is an ideal to work towards. However, 
commentators suggest that G-d will aid that process in the Messianic 
Age by coming closer to us as well… through communicating His word 
more directly through prophets, who by then will be addressing a public 
who will be ready to listen to them. 
I heard someone remarking he would rather be a Navi than a Rav. As 
a Rav, he has to agonize whether he is giving the right decision – 
especially in personal matters involving family status. As a Navi, he 
gets his instructions from his hot line with G-d, so whatever the public 
say he at least knows he is saying the right thing… 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
Of Elul, L'Dovid, and Golems 
There is near universal Ashkenazic custom during the month of Elul to 
recite the Chapter of Tehillim (27) “L’Dovid Hashem Ori” during 
davening, both every morning and evening, and all the way up to 
Shmini Atzeres(1), as preparation for the Yomim Noraim. This custom 
is based on the Midrash Shochar Tov(2) that elucidates that various 
phrases of this chapter contain allusions to the holidays of the 
repentance period - Rosh Hashana, Yom Kippur, and Sukkos, as well 
as to the month of Elul itself(3). 
The Malbim, in his commentary on Tehillim, offers an alternate 
explanation. In this chapter, Dovid HaMelech, the author of Tehillim, 
asked to cleave to Hashem and that all obstacles that block coming 
close to Him should be removed. The Malbim(4) explains that when 
we strive to do so, Hashem will attach Himself to us with a higher level 
of personalized supervision. It is thus quite apropos to recite “L’Dovid” 
during the month of Elul, whose name hints to the acronym “Ani L’dodi 
V’dodi Li - I am to my beloved and my beloved is to me”(Shir 
HaShirim Ch. 6, verse 3). Elul is a month which symbolizes our 
relationship to Hashem, and one in which proper repentance is more 
readily accepted(5). 
Where’s the source? 
But, the obvious question is where and when did this minhag start? It 
is not mentioned in the Gemara, nor in the Rishonim, and not even 
referenced in the Shulchan Aruch or its main commentaries. It seems a 
bit odd that such a common custom would not stem from a primary 
source! Much research has been done and many works have been 
written to try to find the earliest source for this meaningful minhag(6). 
Although many erroneously concluded that the original source of 
reciting “L’Dovid” throughout the entire month of Elul was the 
controversial ‘Chemdas Yamim’, first printed in 1731, however, 
history has since proven that an earlier source has been found. Many 
now attribute this minhag to the noted Kabbalist and famed author of 
“Amtachas Binyomin”, Rav Binyomin Beinish Cohen, in his sefer 
“Shem Tov Kattan(7)”, first printed in 1706. There he writes that one 
should be scrupulous with reciting “L’Dovid” daily from Rosh 
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Chodesh Elul until after Simchas Torah, averring that this has the 
potential to avert and even nullify Heavenly decrees. 
Who’s Who? 
Yet, there is possibly an earlier source. In the sefer “Nezer Hakodesh - 
Minhagei Beis Ropschitz”(8) a story is told about the Baal Shem Tov, 
where he mentioned a Tzaddik, known as Rav Eliyahu Baal Shem, who 
had saved the Jews of a certain town from eviction by successfully 
promising the childless non-Jewish mayor a son within a year. The Baal 
Shem Tov mentioned that this Tzaddik who lived in the late 1600s, was 
the one who established the custom of reciting “L’Dovid” during Elul. 
However, it is unclear whom exactly he was referring to. 
Although much detailed information has been obscured with the 
passage of time, still history has shown that there were two Tzaddikim 
known by this name(9). The better known of the two was Rav Eliyahu 
Baal Shem of Chelm, a talmid of the great Maharshal, Rav Shlomo 
Luria, and an ancestor of the luminariescommonly known as the 
Chacham Tzvi (Rav Tzvi Ashkenazi) and his son, the Ya’avetz (Rav 
Yaakov Emden). 
A Golem as a Tzenter? 
Here is where it gets interesting. Rav Eliyahu Baal Shem of Chelm was 
best known for being of such stature that he created a Golem(10). In 
fact, both of his aforementioned illustrious descendents have written 
responsa on the topic of the Golem that their grandfather created. The 
Chid”a(11), in his encyclopedia of Gedolim throughout Jewish history, 
‘Shem Gedolim’ also attested to its existence. 
But before our readers decry the supernatural turn this article has taken, 
they should realize that Golems actually do have a place in the halachic 
realm as well. The issue that these Gedolim were debating was whether 
a Golem can count for a minyan! Although the Chacham Tzvi (Shu”t 
Chacham Tzvi 93) at first remained undecided, his son, Rav Yaakov 
Emden (Shu”t Sheilas Ya’avetz vol. 2, 82) ruled unequivocally that a 
Golem cannot count for a minyan! Apparently not just a theoretical 
topic, it is even cited and debated by such contemporary authorities as 
the Mishna Berura (55, 4)(12) and the Chazon Ish (Yoreh Deah 116, 
1)! 
The Mishna Berura does not actually rule, but rather addresses the issue 
and concludes that it is a safek; which is actually the main thrust of the 
Chacham Tzvi’s teshuva – that he personally was undecided as to the 
proper halacha. Although the majority consensus is that a Golem would 
not count for a minyan, there were several other authorities who 
defended the Chacham Tzvi’s logicallowing a Golem able to count for 
a minyan. 
The Chazon Ish, conversely, concluded akin to the Ya’avetz’s position, 
that a Golem would undeniably not be able to count for a minyan, as it 
not only would be excluded from the rights and privileges of a Jew, but 
even from those of a human being. One of Rav Yaakov Emden’s main 
proofs to this is that we find that in order to be considered having a 
neshama, a creation needs to have the potential for speech [see, for 
example the Ramban’s commentary to Parshas Bereishis (Ch. 2, verse 
7; based on Targum Onkelus ad loc.)], an ability a Golem sorely lacks. 
What is lesser known (and actually seemingly unknown to many later 
authorities, including the Mishna Berura) is that posthumously, another 
son of the Chacham Tzvi, Rav Meshulem Ashkenazi, in his responsa, 
appended and printed a later teshuva from his father (Shu”t Divrei 
HaRav Meshulem vol. 1, 10 s.v. shayach); in it the Chacham Tzvi 
actually retracted his original position and ruled strictly as well. Either 
way, and regardless of what one might want to assume about his fellow 
mispallelim, the vast majority of poskim rule conclusively that a Golem 
cannot be counted for a minyan(13). 
The Second Rav Eliyahu 
Back to figuring out who originated the recital of “L’Dovid” in Elul. 
The other Rav Eliyahu Baal Shem was Rav Eliyahu Luentz, known as 
a master Kabbalist in the 17th century. He authored a seminal volume 
on the Zohar titled “Aderes Eliyahu”, and was a disciple of my ancestor 
and namesake, the renowned Maharal M’Prague, (who, as an intresting 
side point, and incredible works aside, is regrettably nowadays best 
‘known’ for having also created a Golem(14)). 

In conclusion, although we are left uncertain as to whom the originator 
of this powerful minhag was, we can rest assured that it has a reliable 
source. We can thus appreciate the significance of saying this chapter 
of Tehillim throughout Elul, as it underscores the major goals of the 
season of repentance. 
Postscript: There are a few communities, including many of Germanic 
origin, and the Chassidic communities of Sanz, Bobov, and Kamarna, 
however, who do not recite “L’Dovid” during Elul. See Shu”t Divrei 
Moshe (34), and sefer Minhagei Kamarna, (printed in the back of 
Shulchan HaTahor; Elul, 381), as well as Likutei Eliezer (pg. 5, 
footnotes 30 - 31). The Kamarna Rebbe of Yerushalayim, recently told 
this author that although in his shul “L’Dovid” is recited, as most of his 
congregation are not his Chassidim and nearly everyone’s custom is to 
recite it, nevertheless, he personally does not. It is also known that the 
Vilna Gaon did not approve of this addition to davening (Maaseh Rav 
53) as it possibly constitutes ‘tircha d’tzibura’. The general Sefardi 
minhag as well is not to recite “L’Dovid” specially during Elul, but 
many nonetheless recite it all year long as an addition after Shacharis; 
see Rav Mordechai Eliyahu’s Darchei Halacha glosses to the Kitzur 
Shulchan Aruch (128, footnote 4). 
Much of this article is based on Rabbi Eliezer Brodt’s fascinating sefer 
Likutei Eliezer - Ch. 1. 
1. See Matteh Ephraim (581, 6), Shulchan Aruch HaRav (Siddur, 
Hilchos Krias Shma U’Tefillah), Kitzur Shulchan Aruch (128, 2), 
Mishna Berura (581, 2), Rav Yosef Eliyahu Henkin’s Shu”t Gevuros 
Eliyahu (Orach Chaim 155, 1; based on his annual Ezras Torah Luach, 
Ikrei Dinei Chodesh Elul), and Rav Yechiel Michel Tukachinsky’s 
annual Luach Eretz Yisrael (Rosh Chodesh Elul). 
2. Midrash Shochar Tov (Tehillim Ch.27). 
3. See Rabbi Elchanan Shoff’s V’ani BaHashem Atzapeh (pg. 71, 
footnote 13), quoting Rav Chaim Falag’i. 
4. Malbim (introduction to Tehillim Chapter 27); quoted in Awesome 
Days (pg. 31). 
5. See the Mishna Berura’s introduction to Orach Chaim 581. 
6. For long list of recent works addressing this see Rabbi Eliezer 
Brodt’s Likutei Eliezer (pg. 1, footnote 2). 
7. See, for example Katzeh HaMatteh (Glosses on the Matteh Efraim 
581, 13) and Likutei Eliezer (pg. 4). 
8. Cited in Likutei Eliezer (pg. 7). 
9. Likutei Eliezer ibid. 
10. For more on this topic see Yeshurun (vol. 17, pg. 665 - 666), in the 
article by Rabbi M.D. Chichik about Rav Eliyahu Baal Shem from 
Chelm. In fact, the story of Rav Eliyahu and his Golem was recently 
adapted as a hardcover comic book entitled "The Golem of Chelm – 
Hayah V'Nivra". 
11. Shem Gedolim (vol. 1, Ma'areches Gedolim - Ma’areches Alef, 
166). 
12. Although the majority consensus is that a Golem would not count 
for a minyan (as detailed in the next footnote), there were several other 
authorities who defended the Chacham Tzvi’s tzad that a Golem would 
be able to count for a minyan, including Rav Yosef Engel (Gilyonei 
HaShas, Sanhedrin 19b s.v. sham maaleh alav) and the Likutei Chaver 
Ben Chaim (vol. 5, pg. 64a, comments on Chacham Tzvi 93), who 
dismisses one of the Chid”a’s counter-arguments, explaining that even 
a Golem should need to be 13 years old from the day he was created to 
count for a minyan! See also Shu”t B’tzeil HaChochma (vol. 6, 99 s.v. 
uvmch”t) who explains that the very fact that the Chacham Tzvi was 
originally mesupak whether a Golem can be included as part of Bnei 
Yisrael and count for a minyan (and although not the halacha l’maaseh) 
shows that he held that a Golem is mechuyev b’mitzvos; otherwise, 
there is no hava amina to count him for a minyan! However, it is 
important to note that although it was apparently not known to the 
Mishna Berura nor these authorities, the Chacham Tzvi actually later 
retracted his position! 
13. Including the Chid”a (Birkei Yosef, Orach Chaim 55, 4 s.v. u'lmai, 
Machazik Bracha ad loc, Tzavarei Shalal to Parshas Va’eschanan, 
Midbar Kedmos - Maareches Yud, 27, and sefer Maris HaAyin on 
Sanhedrin 65; also quoting the Chessed L’Alafim), the Ikrei HaDat 
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(Ikrei Dinim, Orach Chaim 3, 15), the Rogatchover Gaon (Shu”t 
Tzafnas Paneach vol. 2, 7), the Kaf HaChaim (Orach Chaim 55, 12), 
the Rivevos Efraim (Shu”t vol. 7, 385; in a teshuva from Rav Yosef 
Binyamin Tzarfati of Antwerp), and the Minchas Asher (Parshas 
Noach, 12, 2). Similarly, Rav Tzadok HaKohen M’Lublin, in his sefer 
written on Torah topics that occurred to him while dreaming (Kuntress 
Divrei Chalomos, 6; appended to his sefer Resisei Laylah; cited in 
Rabbi Mordechai Zev Trenk’s ‘Treasures’ pg. 44 - 45), as well, argues 
that the Ya’avetz’s psak that a Golem cannot be counted for a minyan 
is the correct ruling. Interestingly, the Mahar”i Assad (Shu”t Yehuda 
Ya’aleh vol. 1, 26 s.v. v’da), ties this machlokes to the machlokes 
whether someone sleeping can count for a minyan [Orach Chaim 55, 6; 
the Taz and Pri Chadash take an opposing viewpoint tothe Shulchan 
Aruch and Magen Avraham]. 
14. Although legends about the Maharal’s Golem have been in print 
since 1837, the well known stories that captivated the popular 
imagination were actually first published in the early 20th century 
(Niflaos HaMaharal) by Rav Yudel Rosenberg, author of the famed 
Yados Nedarim. He was also known for translating the Zohar into 
Hebrew, and later served the Av Beis Din of Montreal, Canada. For 
more on this topic see Prof. Shneur Zalman Leiman’s excellent “R Yudl 
Rosenberg and the Golem of Prague”, (Tradition vol. 36, 1 - 2002). 
There is a famous related quote attributed to Rav M. Arik [originally 
printed in Zer Zahav (Tziternbaum; published in 5693), and later cited 
in the introduction to Machon Yerushalayim’s recent Chiddushei 
Maharal M’Prague on Bava Metzia (pg. 14, footnote 1)] that “it is 
unknown whether the Maharal actually created a Golem. However, to 
have ‘created’ a talmid of the stature of the Tosafos Yom Tov, is 
certainly a greater wonder!’ 
Disclaimer: This is not a comprehensive guide, rather a brief summary 
to raise awareness of the issues. In any real case one should ask a 
competent Halachic authority. 
This article was written L’Iluy Nishmas R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah and l’zechus Yaacov Tzvi 
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Somayach in Yerushalayim. He also currently writes a contemporary halacha column for the Ohr Somayach website titled “Insights Into Halacha”. 
http://ohr.edu/this_week/insights_into_halacha/. L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' Yechezkel Shraga, Rav Yaakov Yeshaya 
ben R' Boruch Yehuda, and l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! © 1995-2017 Ohr Somayach International - All 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Ki Seitzi 5777 - “Personally Unique” 
Phil and Mike were part of a team of construction workers building a 
skyscraper in the middle of the city. When it was time for their lunch 
break they sat down together with their feet dangling twelve stories 
from the ground. Phil opened his lunch box and peered in, “Peanut 
butter and jelly?! Again peanut butter and jelly! I have had enough! If 
I get peanut butter and jelly again tomorrow, so help me I’m going to 
jump right off this structure.” Mike then opened his lunch box and 
peered in, “Tuna fish?! Again, tuna fish! I can’t take it anymore. If I 
have tuna fish for lunch one more time I’m going to jump off with you.” 
The next day when it was time for their lunch break, the duo sat down 
together and opened their lunch boxes. Phil was aghast, “Peanut butter 
and jelly again! That’s it!” With that he leapt off the building. Mike 
then looked in his lunch box. “Tuna fish again! That’s it!” And before 
anyone could stop him, he too jumped off the building. 
The families decided to hold a joint funeral for Phil and Mike. Before 
the eulogies began Mike’s wife walked up to his casket sobbing, 
“Michael, I didn’t know you didn’t like peanut butter and jelly. If I 
would have known I never would have given it to you for lunch.” With 
that she walked away crying bitterly. 
Then Phil’s wife walked over to his casket, “Phillip… you made your 
own lunch every day!!!” 
It sounds like a silly inane joke. But perhaps there is more truth than it 
seems. The sefer Sha’ar Bas Rabim(1) relates a powerful insight: He 
explains that every person wants to be created exactly as he/she is 
created. Before a soul descends into the body of a newborn baby, the 
soul is shown what it needs to rectify and what its unique role is while 
it is alive in this world. The soul then decides what it requires - i.e. its 

familial, social, economic, intellectual, and physical state, and G-d 
responds accordingly. 
Therefore, when challenges arise in life and one questions G-d, “Why 
me?” or “How could You do this to me?” the question is misdirected. 
In truth, it is not G-d who has determined his situation, but rather the 
person himself, from the pure vantage point of heaven, before 
descending into this world. Essentially, we make our own lunch. 
The Torah instructs (22:5), “A woman shall not wear the garments of a 
man, and a man shall not wear the dress of a woman, for it is an 
abomination of Hashem, your G-d, anyone who does these things.” 
Targum Yonason explains the verse: “The clothing of tzitzis and 
tefillin, which are affixed for men, should not be donned by women… 
for it distances one from before Hashem, your G-d, anyone who does 
these things.” 
Rabbi Chaim Shmulevitz zt’l commented that the Torah is reminding 
us that each person has his own mission to fulfill in life. For one person 
performing a certain task can be extremely holy, while for another 
person performing that same task can be considered an abomination. 
Every person needs to foster feelings of joy and appreciation for his 
own uniqueness and abilities. How can one compare himself to another 
if his role is so vastly different?! A man needs the constant spiritual 
injections of holiness that are garnered through wearing tefillin and 
tzitzis. A woman however, does not require those measures(2), and 
therefore for her to wear tefillin and tzitzis can be deemed an 
abomination. 
There are many conscientious students in school who struggle with the 
notion that their peers have superior scholastic acumen than they do. 
They work and struggle much harder for grades and do not score as 
well as others who achieve high grades with minimal effort. Those 
students must be taught that G-d gives every person what he needs. 
[Truthfully, those who are trained to struggle and expend effort to reach 
levels of success are better suited and prepared for the challenges of 
life. Often it is the students who did not have to work hard during their 
formative years that are in for a rude awakening when they step into 
‘the real world’.] 
In life, we must constantly remind ourselves of the veracity of this 
concept. We are created with the gifts and tools we need, and therefore 
we cannot compare ourselves to others. 
It is well-known that ‘Mazal Tov’ is an expression of congratulations 
among Ashkenazic Jews. At a wedding, bar mitzvah, bris milah, and 
even when one purchases a new home or is honored at a dinner, we 
wish the celebrators Mazal Tov. 
The origin of the expression is unclear(3). Moreover, the meaning of 
the expression is perplexing. Mazal is commonly defined as ‘luck’, thus 
‘Mazal Tov’ means good luck. It would seem that luck has nothing to 
do with ‘congratulations’. 
Why then, do we wish people Mazal Tov at every joyous event? 
Rabbi Eliyahu Dessler zt’l(4) explained that defining Mazal as “luck” 
is a misnomer. Rather, Mazel refers to a person’s unique purpose in this 
world. Because a person’s economic status, or health, is a matter of 
Mazal, some people misinterpret Mazal as luck. But in truth, it is a 
matter of fulfilling one’s tafkid, his unique purpose in the world. 
Wealth, poverty, and illness are all examples of tools that a person must 
utilize to fulfill one’s tafkid. 
Therefore, whenever a person is blessed with something new we wish 
him “Mazal Tov”. Essentially, we are blessing the person that he 
utilizes the new commodity – an honor, a new home, or reaching a 
milestone - to help further his fulfillment of his tafkid. At a wedding 
too, we bless the newlyweds that each should utilize their newfound 
union to further their personal and joint growth in fulfilling their 
destinies in life. 
The month of Elul is devoted to preparing for the imminent Days of 
Judgment. The Shelah hakodosh writes the well-known mnemonic that 
Elul alludes to the verse(5), “Ani ldodi vdodi li- I am to my beloved 
and my beloved is to me.” 
Our first task during Elul is to appreciate the first word of the verse, 
“ani – I”. One must understand his own greatness and then realize that 
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G-d created him in that manner because that is what he needs for 
optimal growth. 
It is only with this cognizance that one can commence the process of 
repentance. If one does not realize his own value and how much G-d 
loves him, he will hardly want – or feel worthy – to build a connection 
with G-d. 
Every person must do his/her best with the cards he/she has been dealt 
with. It helps to remember that we ourselves are the dealers who dealt 
ourselves the cards we have been endowed with, before we descended 
into this world. G-d grants us what we felt we need to help serve Him 
in the optimal manner possible throughout our lives. 
“A woman shall not wear the garments of a man” 
“And my beloved is to me” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
1.  Parshas Vayishlach, on the pasuk “shalchayni ki ala hashachar” in a 
footonote, based on a quote from the gemara Rosh Hashanan (11a) 
2.  Women have certain levels of innate holiness that men do not 
possess. That is part of the reason why they recite the beautifully 
worded blessing that G-d “has created me according to His Will”. Men 
require greater levels of growth before they can reach a level of 
“according to His Will”. But that is a lengthy discourse that cannot be 
conveyed in a footnote. 
3.  It does not appear in the gemara, rishonim, or early acharonim. 
4.  Michtav MaEliyahu chelek 4, p.98, in the footnote 
5.  Shir Hashirim 6:3 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Ki Setzei 
10 Elul 5777/ September 1, 2017 - Avos Perek 2 
It’s hard to believe that we are approaching the first birthday of our 
twin boys, Gavriel Yehuda and Michael Binyamin. 
As has been noted in earlier columns, their pregnancy was fraught with 
challenges, to say the least. About midway through their pregnancy, 
Chani underwent a vital procedure. I wasn’t allowed into the operating 
room, and she felt very alone there, despite the presence of a team of 
doctors and nurses. She kept her morale up by singing to herself the 
words recited after the bedtime Shema, “In the Name of Hashem, G-d 
of Yisroel: To my right is Michael, to my left is Gavriel, before me is 
Uriel, and behind me is Refael, and above my head is the Divine 
Presence of G-d.” Those words gave her comfort throughout the 
grueling and painstaking procedure. 
We decided to name the babies Michael and Gavriel, to remind 
ourselves constantly that we pulled through those harrowing months 
with faith and the constant refrain that “Hashem and His malachim are 
always with us.” 
After the procedure, the doctor warned us that it could conceivably 
cause premature labor, which could be dangerous for the babies. We 
prayed daily, and nervously counted as days and weeks passed. As 
Chani neared her seventh month, the doctor informed us that it would 
still be highly beneficial for the babies to remain within her for a few 
more weeks. However, should the babies be born at that point they 
could survive, though it would necessitate their spending time in the 
neonatal intensive care unit. 
Again we prayed, and watched gratefully as the weeks passed. Despite 
weekly, and often bi-weekly visits to Columbia Hospital, and a very 
challenging summer, we made it through the entire camp season – 
which coincided with the beginning of her ninth month - in camp. 
Shortly after we returned home, the doctor informed us that he was 
delighted with the progress, and the time had come for them to be born. 
It was Friday night of Parshas Shoftim, the Shabbos before we knew 
the babies were going to be born. I was perusing the Medrash at the end 
of the parsha, when one particular Medrash caught my eye and made 
me very excited: 
The Torah instructs that prior to the Jews going to war, they must 
extend overtures and offers of peace to their enemy. It is only if those 
efforts fail or are rebuffed, that they may proceed into battle. Based on 

that law, the Medrash launches into a lengthy discussion about the 
merits of peace. 
The Medrash quotes the verse (Iyov 25:2 - it is also recited at the end 
of most forms of kaddish) “He makes peace in His heights.” In its third 
explanation of how G-d ensures peace in the celestial heights, the 
Medrash states: “Michael is composed entirely of snow; Gavriel is 
composed entirely of fire. Yet, they stand next to each other and do not 
harm each other.” 
Rabbi Yaakov Kamenetsky zt’l explained that Michael and Gavriel, 
like all ministering angels, have unique G-d given missions. Gavriel is 
the angel of Divine Justice, while Michael is the defender of Klal 
Yisroel. Yet, their diverse missions do not at all impede their sense of 
unity. They both fulfill their missions with alacrity, as well as respect 
the mission of their counterpart, knowing that each is doing as he is 
instructed. 
Peace is not the absence of strife, but rather a synergetic 
wholesomeness that entails respect. 
Seeing that Medrash that Friday night, was an incredible chizuk to us, 
and further encouraged us that the names we had chosen were ever so 
appropriate. 
The following Friday, just a few hours prior to Shabbos, our twins were 
born, miraculously healthy and beautiful, one minute apart from each 
other. A week later, the next Friday, on the eighth day following their 
birth, we were incredibly blessed to enter them into the b‘ris of 
Avrohom Avinu. 
It was a very emotional and special event. My Rebbe, Rabbi Berel 
Wein, had just arrived in Monsey a day prior for personal reasons. I 
was able to fulfill a dream of him being sandek at the bris of one of my 
sons, as he held Gavriel during his b’ris. We were then blessed that my 
dear Uncle, Rav Yaakov Cohn, was sandek at Michael’s b’ris. 
In between the two brissim, we sang together the words “B’shem 
Hashem” which had given us such chizuk throughout the previous 
months, and based upon which we had named our sons. At the seduah 
following, I related the above Medrash that I had seen the previous 
Friday night, along with the beautiful explanation from Rav Yaakov 
Kamenetsky. 
This past Friday night a year later, when I again came across the 
Medrash, it brought back a flood of memories from a year ago. It’s 
amazing that a year has passed. 
I guess in a sense that’s what Elul is about. It’s not just about taking 
inventory of the mistakes we made during the previous year, and how 
we want to improve in the coming year. It’s also a review of the events 
of our lives – how G-d directed our lives, and how in tune we were to 
the hashgacha we experienced – for good or for better. The lessons, 
challenges, and blessings of the past set the foundation for our direction 
and goals in the future. 
May it be a year of only blessings! 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Lost Causes 
The tendency of us old folks is to glorify the past generation of the days 
of our youth and to be skeptical of the motives and behavior of current 
generations. This tendency is so universal and pronounced that King 
Solomon in Kohelet warns us against so thinking for it is not out of 
wisdom that we believe it to be so. Yet I cannot help but in my mind 
compare the great causes that dominated the Jewish world in my youth 
to the seeming absence of such inspiring causes in the generation of my 
grandchildren. 
It is as though all of our battles have been won and there are really no 
new worlds left to discover and conquer. This may be the view of a 
grumpy old man but please hear me out. In my generation, after the 
destruction of a third of world Jewry, there were three main goals that 
dominated the minds and hearts of my friends and me studying then in 
the yeshiva in Chicago. 
The first one was how to go about rebuilding the Jewish people 
physically. There was no thought of marrying late or placing career or 
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profession ahead of marriage and family. Jewish souls required Jewish 
bodies to inhabit. Anti-Semitism was still rampant in America but Jews 
began to stand up to it and became more assertive in their Jewish 
identity. We began to wear a kippah in college classes and on the public 
street. And our generation fostered a great sense of solidarity amongst 
all Jews regardless of religious levels of observance and political 
affiliation. And “never again” meant what it said. 
The second great cause in our lives was the State of Israel. We prayed 
for its success, hungered for its news and hoped to be able to somehow 
and at some time to be able to settle and live there. The then very secular 
nature of the state, with its constant political, noisy bickering and its 
ingrained unfriendliness towards strangers from the Western world, 
was in the main ignored by us in our hopes and wishes for the success 
of the first independent Jewish state in nineteen hundred years. 
Israel was no longer a question of Zionism or not; it was the 
embodiment of the Jewish people and its future. Israel to us was like an 
arrangement in marriage – certain things had to be ignored in the 
interests of the overall success of the relationship. We felt that Israel 
was too fragile a gift to be subjected to the scrutiny of a George Soros 
or a J Street. And the wars that Israel was compelled to fight and the 
never-ending Arab terror to which it was subjected only served to 
strengthen our support and resolve. 
We were never blind to the faults and deficiencies of the State of Israel 
but it was viewed as a work in progress, with patience and optimism 
the watchwords of most of the Jewish world towards Israel. The very 
success of Israel has now allowed its critics – left, right and center, 
charedim, “modern” and Reform, etc. – to become open critics of the 
State of Israel and some even question its right of existence. How sad 
it is that they so misread the map of Jewish history and the import of 
current events. 
The third cause that was paramount in my youth was the restoration of 
Torah study, observance and values to its rightful place as the fulcrum 
of Jewish life. There was an idealistic urge to build Jewish schools and 
staff then, wherever Jewish communities existed. The focus was on 
sharing Jewish knowledge and lifestyle with Jews who had lost their 
traditions and heritage. There was a realization that this would require 
a great deal of personal sacrifice –familial, financial and even spiritual 
– on the part of these Torah pioneers. But somehow this bold idea found 
roots and growth in Israel and throughout the Diaspora as well. The 
cause of Torah engendered an adventurous pioneering spirit amongst 
yeshiva students who were willingly ready to forego lucrative careers 
in the world of commerce and the professions in order to restore the 
crown of Torah to the Jewish people. 
All of the causes described above have, to a certain extent, become 
victims of their amazing, near miraculous achievements and successes. 
So perhaps what is needed are new challenges and causes to fire up the 
imaginations and hopes of the arriving generation and to continue in 
the never-ending process of renewal and regeneration of the ever-young 
Jewish people. I am certain that these causes will be found. 
Shabbat shalom, Berel Wein 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Ki Teitzei 
The Torah deals with temptation in this week’s reading. Temptation is 
a constant factor in human existence. Usually we do not carry out the 
acts that tempt us simply because of lack of opportunity and not 
necessarily because of our piety. People are watching, the police are in 
the vicinity, the circumstances currently conspire against us being 
successful in this tempting but illicit venture. However there are times 
when these outside inhibitions are not present to deter one from 
succumbing to the temptation presented. 
At such times the Torah seems to imply that it will be very difficult to 
deny the temptation completely. During war and battle, the soldiers’ 
inhibitions are released. The Torah therefore proposes to channel the 
fulfillment of this temptation rather than attempt to deny it completely. 
Because of this unusual set of circumstances, occasioned by war and 

its attendant violence and human callousness, the temptation of a 
defenseless attractive woman captive will be so overriding that the 
Torah restricted it but did not deny it completely. 
There is too much opportunity present here. The Torah is well aware of 
the frailties and weaknesses of human behavior. It never demands the 
impossible from God’s creatures. But it does impose a set of rules and 
a sense of discipline regarding all area of life’s activities. The set of 
circumstances posed by the Torah at the onset of this week’s reading is 
a paradigm example of the Torah’s attitude and instructions in all other 
like matters. 
Yet in spite of all of the above, the Torah warns the Jewish soldier that 
there are unpleasant results and sad consequences to one’s succumbing 
to temptation even in “permissible” circumstances. No stable and 
lasting family life can be built upon such wanton initial behavior. Even 
acts that cannot be initially categorized as being forbidden or illegal can 
engender dire results later for the person who perpetrates them. 
This is true in commercial life as well as in personal affairs. One should 
always restrain one’s self from pushing the envelope too far. Every act 
of human behavior potentially carries with it unseen and far reaching 
consequences. The rabbis always advocated caution in all matters in 
life – in speech, in behavior and in decision-making. One should never 
stand too close to the edge of any precipice, whether moral, physical or 
spiritual. 
Everyone’s life experiences validate this wisdom of the sages of Israel. 
Don’t sit too close to the fire lest one be singed by it. Don’t lean over 
the fence lest one may fall. Don’t always justify giving in to convenient 
temptation for there will always be unforeseen and in most cases very 
negative consequences. 
In a world that somehow overvalues risk taking, prudence and caution 
are not especially favored. Yet this week’s Torah reading illustrates, in 
a graphic fashion, the wisdom of restraint. The advent of the month of 
Elul only serves to reinforce these ideas in our hearts and minds and 
most importantly, in our behavior. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Words Can Never Hurt Me? 
For many of us, the first pieces of wisdom which we learned were from 
nursery rhymes and schoolyard jingles. Sometimes these childish lessons 
had value, but more often they were off the mark and had the effect of 
distorting a truer perspective on life. 
Take, for example, this ditty: “Sticks and stones may break my bones, but 
words can never harm me.” The implicit message, which had some utility 
on the playground, is that we can safely ignore insults to our emotions and 
feelings, and need to only be concerned about physical injury. The truth, 
however, is quite different. 
Obviously, we want to protect ourselves from physical harm. The trauma 
of bodily injury is something which none of us wishes to bear. But we 
cannot minimize the harmful effects of psychological trauma, whether it 
comes in the form of insults, embarrassment, or shame. 
During the years I spent as a psychotherapist, I dealt with quite a few 
victims of domestic violence. I saw the effects that abuse could have upon 
people, but I noticed that those who suffered emotional abuse were less 
amenable to successful treatment than those who were physically battered. 
Let’s face it. Words hurt. 
The power that words have to do damage is something which is recognized 
by our Torah. That emotions can be grievously wounded, reputations 
ruined, and relationships damaged beyond repair through “mere words”, is 
illustrated in biblical narratives, Talmudic tales, and Hassidic stories. 
In this week’s Torah portion, we are instructed to “remember what the Lord 
your God did unto Miriam, on the road out of Egypt.” The Torah is referring 
to the fact that Miriam was punished by a leprous infection. 
The full episode of Miriam’s sin and its consequences appears in an earlier 
portion of the Torah, at the very end of Parshat Beha’alosecha, Numbers 
12:1-16. There we learn that Miriam and Aaron spoke against Moses 
because of his Cushite wife. They went on to belittle Moses’ importance, 
and spoke condescendingly about him. 
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It seems from the context of the story that Miriam, as the instigator of this 
critique, did so privately. Nevertheless, the Almighty was angry with her 
and she was healed, ironically, only because of Moses’ prayerful 
intervention. 
Thus, our sages understand this command to remember Miriam as an 
injunction against speaking lashon hara, malicious gossip. 
Much closer to our time, at the beginning of the last century, the sage and 
saint Rabbi Israel Meir Kagan of Radin, became convinced that the central 
evil of modern times was the abuse of words. So confident was he of the 
certainty of his diagnosis of the social ills of our time that he devoted a 
major work to the subject of lashon hara. The name of that work is Chafetz 
Chaim, “Desirous of Life”, after the verse in Psalms, which reads, “Who is 
the person who desires life? Let him guard his tongue against speaking 
evil.” 
Recalling Miriam’s misdeeds, and taking seriously the comprehensive 
teachings of the author of Chafetz Chaim, is especially valuable today. 
Because, you see, words have become even more powerful and potentially 
destructive than a rabbi living a hundred years ago could possibly imagine. 
Nowadays, through the power of electronic instant communication, words 
can be sent to millions of people in microseconds of time. If these words 
are negative, they can harm individuals instantly, without even the 
possibility of recourse or recall. The power of words has exponentially 
increased in scope and effect in our day and age. 
Our tradition teaches that using words to offend another human being is 
akin to a snake and its venom. The snake’s venom kills, yet the snake has 
no benefit from its fiendish action. So too, human beings usually benefit 
from every other sin imaginable, but gain nothing by harming others 
verbally. Because of this, lashon hara is the least justifiable of sins. 
Not a day goes by when we do not receive e-mails or read Internet reports 
which damage reputations of individuals, without due process and without 
the remotest possibility of defending themselves. This goes against both 
our Jewish heritage and our democratic ideals in a very fundamental way. 
It is already the first week of Elul, the last month of the Jewish year. At this 
time, it behooves us to introspectively examine our faults. It is the season 
of teshuvah, repentance, which precedes and heralds the imminent High 
Holidays. We must give thought to how we have offended others with 
words and with deeds. 
Although the unimaginable spread of verbal abuse that postmodern 
technology has instigated is beyond the capacity for any one of us to 
correct, we have no option but to try individually to control the way we use 
words and the words which we use. None of us is innocent of lashon hara, 
and none of us is exempt from sincerely addressing this weakness. 
In conclusion, I call to your attention the rabbinic dictum that the power of 
Good exceeds the force of Evil manifold. Thus, if words have the ability to 
harm, they have the infinitely greater ability to soothe and to heal. The way 
to undo our sins of the negative use of language is to resolve to use language 
positively. 
Imagine if e-mails were limited to complimentary statements and words of 
praise. Imagine if the blogs and websites were replete with stories of human 
accomplishment, altruism, and heroism. It would be a happier world for 
sure. 
And it would be a world closer to that which the Almighty intended. Now, 
less than a month before Rosh Hashanah, is the ideal time for each of us to 
commit, in a deeply personal way, to bring about that better world. 
 
Rabbi Pinchas Winston 

Perceptions 
Parshas Ki Seitzei: It's War Out There 
The commentators point out, based upon the wording of the first verse, that 
it is talking about fighting against one’s internal enemy, the yetzer hara. As 
the Talmud points out, that’s a war that doesn’t stop until a person dies. 
Over the course of a lifetime, there are many victories and losses. 
The same thing is true on a national level. Not all enemies are external ones. 
As the GR”A warned, the final battle of the Jewish people will be an 
internal one—and the worst. It will be against the Erev Rav, the Mixed 
Multitude, and it won’t be fought with conventional military weapons. 
That’s what will make it so hard to fight.Unquestionably, bullets and 
missiles are massively deadly. But, in a war scenario, it is hard to move 
them around without being noticed. Backstabbing, on the other hand, takes 
place behind closed doors, beyond the watchful eye of satellite 
surveillance, and can be far more dangerous. 

It amounts to Civil War. The simple definition of a civil war is “a war 
between citizens of the same country.” It doesn’t mention anything about 
the type of weaponry used. In 1864, the weapons of choice included: 
knives, swords, rifled-muskets, breech loaders, repeating weapons, 
artillery, and new weapons such as the early grenade and machine gun. The 
combined total of war fatalities: 1,264,000. 
The brain is a very fascinating component of being human. Its ability to 
learn new things is amazing. Its ability to UN-learn something, less so. 
Once the brain gets used to something, it stays used to it. That’s why 
psychiatry is such a lucrative profession. People need to find ways to cope 
with their brains’ inability to let go of inaccurate and counterproductive 
perspectives on life. 
So, even though we use the word “war” in a very general fashion, such as, 
“I am at war with my belt line,” when we talk about it on a national level, 
we think guns. If we say “Civil War,” we imagine military mayhem in 
streets down which we once safely strolled. We see smoke clouds rising in 
the air from missiles shot or bombs exploded. That’s what our brains have 
been told for the longest time. 
The military, of course, has moved on from all of that. They still build and 
purchase the stuff because it still has its use, and probably will until 
Moshiach comes. But, everyone knows that the best way to go to war today 
is to use computer technology to bring down the infrastructure of the 
enemy. Just an EMP blast somewhere over the Eastern seaboard, which is 
not so hard to carry out, could take down significant sections of the 
American power grid and result in countless deaths within weeks. 
Or, a terrorist could simply walk down a crowded street with a deadly virus 
and kill millions within hours, and no one will have seen it coming. A huge 
and powerful nation like the United States of America could be brought to 
its knees within weeks by a handful of clever, well-funded, but diabolical 
individuals. We may not worry about it, but the people at the top do. It 
would be arrogant and very imprudent to just assume it can’t happen, as we 
learned on 9/11. It is only by the grace of God that it hasn’t as of now. 
The thing about man is that he is always looking for better ways to do the 
“old” thing. This has resulted in amazing advances in technology and a lot 
more convenience in life. It has also resulted in a lot more vulnerability to 
the world’s population because of people who use the same good for evil. 
Unfortunately, there are A LOT of them in the world today. 
Every war is primarily about objectives, not methodology. It is about 
achieving certain goals, and as efficiently as possible. Why loses soldiers 
you can save? Why spend money on destruction that can be avoided? As 
long as the war is won, the objective that launched the war is achieved, and 
victory can be declared. 
Anwar Sadat, the President of Egypt until he was assassinated in 1981, 
wanted back the Sinai. He tried to recover it through war but failed each 
time. He finally had it handed to him on a silver platter by the Israelis at 
Camp David in 1972, as a concession for “Cold Peace.” Sadat made Israel 
so sick of war until giving up the Sinai seemed, to the Israelis, worth the 
price of peace. Wars are fought and won in a number of ways. 
Here’s the question. Is America currently experiencing Civil War, and if 
yes, how bad will it get? If you ask people this question, you get different 
responses. Some people say that Civil War has definitely begun, while 
others will look at you with an, “Are-you-kidding-me?” face. They don’t 
see the army dividing into two opposing sides, bombs dropping, or borders 
closing. They see political war, but not CIVIL war. 
I wonder what it took to make the 1864 American Civil War a real 
possibility, and when it became clear that it was actually going to happen. 
The slave debate had been going on for some time, and both the North and 
the South had entrenched opinions. Clearly, neither side was going to back 
down, especially the South which had so much riding on keeping slaves, 
slaves. If they didn’t get their way, they would have to retool their entire 
economy and their mentality. It was something to die to avoid, apparently. 
The trouble is, not everyone in the South felt that way. There were probably 
plenty of Southerners who felt that if it was a choice between war and 
emancipation, emancipation was better. There were probably people in the 
South who, stubborn as they were about keeping slaves, still did not want 
to secede from the Union. Some may have even fled to the North instead. 
Wars, however, are not decided by the people at the bottom. They’re 
decided by the people at the top, the people with the power and the money. 
They’re not necessarily the wisest people, just the most influential ones. 
They can secretly make decisions that plunge entire nations into 
devastating conflicts. It’s happened all through history. 
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The people at the top rarely think like we do. Sometimes that’s good, 
sometimes that’s bad. In the secular world, it has probably been mostly the 
latter. Such leaders could have been “off” from Day One. Other times years 
of being in politics and fending off hostile forces have molded them into 
people that stopped resembling the average person a long time ago. Their 
vision of reality may differ greatly from ours. Their ideas of what should 
or shouldn’t happen, what could or couldn’t happen, may exceed ours. 
But here’s the bottom line. The reason the Civil War occurred in 1864 is 
the same reason why any war has occurred throughout history or will occur 
in the Future, God forbid. God decides which wars will occur and which 
ones will not even begin. He decides how they will be fought, and who will 
win and at what cost. It looks like leaders wage wars, but they are puppets 
of the will of God. It appears like the better, or more clever army wins, but 
that is just the way God makes it look. 
People forget how many times something seemed impossible, or at least 
unlikely, until it happened. After the damage has been done, they go back 
and analyze what it was they missed that resulted in their dangerously faulty 
predictions. They find answers, but the truth is, they only became clear after 
the fact because that is the way God wanted it. 
He warns us, though. He may not tell us what He is going to do, but He 
does give warnings of what He might do. If things like wars were only a 
function of nature, then logic might be enough to chart the path of 
destruction. Since they are completely a function of the will of God, it pays 
to consider the unlikely as a possible outcome. Even the impossible 
becomes possible with some minor adjustments to history that God can 
make at a moment’s notice. 
As we have seen so many times before, the Talmud says that a wise person 
is one that sees “what is being born.” We might add to this that he factors 
into his projection what Divine Providence might cause to happen. Civil 
War in the States may seem preposterous at this time, especially when the 
conflict is not simply North versus South. But hey, we’re talking about God 
here. Being ready for anything means expecting the unexpected. What God 
wants God does, and everyone else is just His means to make it happen. 
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Rabbi Benjamin Yudin 

TorahWeb 
Missing Gen(e)iality 
Who is at the center of one's universe? This intriguing question has a most 
profound effect on one's life and destiny. The Chovos Halevavos reminds 
us that if one has Hashem as the center, what naturally follows is a hakoras 
hatov - recognition and appreciation of all the good that He does on one's 
behalf. His taking us out of Egypt is not just a monumental moment in our 
history, but obligates us and provides us with the privilege to reciprocate to 
Him; we owe Him. "Kol haneshama t'hallel Kah, Hallelukah" (Tehillim 
150:6) is to be understood not only that each individual praises Him, but 
also that we owe him a debt of gratitude for each and every breath that we 
are fortunate to breathe. If He is absent from that center, but man himself 
is there, then man can live a most arrogant lifestyle with the attitude that 
everything is coming to him and he owes nothing to anybody. 
The Torah informs us that man was created in the image of G-d (Bereishis 
1:27) which, among other meanings, indicates man's ability to emulate his 
Maker. Indeed, in the 611th mitzvah of "v'halachta b'drachav" (Devarim 
28:9) man is commanded to emulate Hashem. The Torah tells us that in the 
beginning of creation, all vegetation and herbage was created but had not 
yet sprouted, "for Hashem had not yet sent rain upon the Earth, and there 
was no man to work the soil" (Bereishis 2:5.) Rashi cites the Talmud 
(Chulin 60b) that Hashem waited for man to realize the requirement for rain 
in order for vegetation to grow, and thus to be appreciative of the rain. 
Hashem's first lesson to Adam was to be a makir tov - someone who is 
appreciative of the good bestowed upon him. Indeed, the Maharal (in his 
Gur Aryeh) adds, "it is forbidden to extend goodness to one who does not 
appreciate it." Moreover, based on this Maharal one can derive a deeper 
meaning of the verse "lo tov heyos ha'adam l'vado - it is not good that man 
be alone" (Bereishis 2:18.) A deeper understanding of this possuk is that he 
cannot be tov - good if he has no one to extend goodness to. Thus, Ksav 
V'halkabalah explains that when the Torah repeats, "and Hashem saw that 
it was good" throughout creation it is not that Hashem was glowing and 
bragging in self aggrandizement over His accomplishment, but rather 

Hashem saw that His creation could be shared and thus extend goodness to 
others, namely mankind. 
Indeed, the Ramban (Bamidbar 7:2-5) notes that Hashem was makir tov to 
the nesi'im on the occasion of the dedication of the Mishkan. Why was it 
necessary to repeat the identical offering of each of the twelve prince times 
when the Torah could have stated it once and informed us that each of the 
twelve offered it? The Ramban answers that it was Hashem's way of saying 
thank you to each nasi for not trying to outdo and exceed the offering of the 
previous day. Since they all conformed in modesty and extended dignity to 
each other, Hashem thus responded in kind and showed hakaras hatov to 
each nasi. 
It is interesting to note, that on the very opening word of the Torah, 
"Bereishis", the commentaries see not only the dimension of when, but 
why. For what reason did Hashem create the world? Rashi cites Chazal's 
explanation that it was created for the Torah and for Bnei Yisroel, both of 
which are called "reishis". The Rabbis (Medrash Yalkut Shimoni, Bereishis 
1:2) add the third understanding that is for bikurim, the mitzvah of bringing 
the first fruits to the Beis Hamikdash accompanied by the recitation of a 
paragraph of thanksgiving to Hashem. Of all the mitzvos in the Torah, why 
single out bikurim as a reason for creation? The answer, as many of our 
mussar teachers note, is to impress upon us from the very first word of the 
Torah the centrality of hakaras hatov, specifically as applied to expressing 
our thanks to Hashem. 
Indeed, our very name "Yehudim", commonly translated as "Jews", in 
reality stems from Yehuda whose birth was accompanied by his mother's 
appreciation of the kindness and generosity of Hashem (Bereishis 29:35.) 
Moreover, the mishnah (Berachos 54a) teaches that one is to be "modeh al 
ha'avar v'tzoek al heated - grateful and thankful for the past, and pray with 
fervor for the future." Built into our spiritual DNA is the obligation for 
ethical behavior, namely to be humble, to take note and realize that we 
could not do it alone, and to therefore show gratitude for all who help us in 
any way. 
While the Yalkut Shimoni at the beginning of the Book of Vayikra lists 
nine other names that Moshe had, the name "Moshe" is the only name used 
in the Torah for the greatest of the prophets. This name is the one that 
expresses gratitude to the Egyptian princess who saved his life. 
It is thus most understandable that included in parshas Ki Teitzei, with its 
seventy four mitzvos, is the prohibition of allowing a male member of 
Ammon and Moav from marrying into the Jewish nation. The Torah states 
(23:5), "because of the fact that they did not greet you with bread and water 
on the road when you were leaving Egypt, and because he hired against you 
Bilam to curse you." At first glance this seems like a rather harsh response 
to their lack of hospitality. However, it goes much deeper on two levels. 
Firstly, these two nations are descendants of Lot, Avraham's nephew. The 
Torah states explicitly, "Thus it was that, when God destroyed the cities of 
the Plain and annihilated the cities where Lot dwelt, God was mindful of 
Abraham and removed Lot from the midst of the upheaval" (Bereishis 
19:29.) Rashi cites the Medrash that Hashem rewarded Lot for his silence 
in Egypt, when Avraham told the authorities that Sara was his sister (12:13) 
and he, Lot, knew the truth but not contradict and betray his uncle. Hashem 
recognized the good that Lot had done and saved him. When the male 
descendants of Lot who refused to be hospitable to a nation, indeed a 
relative, that had been persecuted in Egypt, this revealed a character flaw 
of such great significance that the Torah forbade our marrying these men. 
In addition, note that Lot had the trait of keeping silent, and had learned 
from his uncle hachnasas orchim - hospitality. Yet his very progeny 
betrayed him on both accounts. Moav hired Bilam to curse the Jewish 
people and Ammon was inhospitable. 
Why does Avraham sent Eliezer to find a wife for Yitzchak and Avraham 
does not choose a daughter of one of the thousands of his disciples? The 
Ran (Drashos HaRan drasha 5) explains that it is relatively easy to change 
a person's thinking and perspective, their dei'os, and thus remove idolatry 
from their mindset. It is, however, most challenging and difficult to change 
a person's middos - character traits. The people of Cannan were of vile 
character. The Torah is thus teaching us what to look for in a bride, i.e. 
someone who is selfless rather than someone who is selfish. 
The trait of being makir tov, acknowledging the good performed on your 
behalf, leads to a greater degree of happiness in life. Perhaps this is so 
because one lives without a sense of entitlement, as Yaakov states, "katonti 
mikal hachasadim...asher asisa es avdecha - I am diminished and 
overwhelmed by all the kindnesses... that You have done on behalf of your 
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servant" (Bereishis 32:11.) and therefore one is truly grateful for whatever 
comes his way. Moreover, hakaras hatov empowers. Rav Chaim 
Shmuelevitz (Sichos Mussar 32:32) notes that Eliyahu Hanavi and Elisha, 
his disciple, both performed the miracle of techiyas hameiseim - 
resurrecting the dead, and yet didn't revive their parents and/or other loved 
ones. Rav Shmuelevitz explains that they each, having been the recipient 
of generous hospitality, were enabled by their great sense of gratitude, true 
hakaras hatov, to revive the respective young men. In the not too distant 
days of aseres yemei teshuva we will recite in every shemoneh esrei, 
"zachreinu l'chaim", asking Hashem to remember us for life. May we be 
able to honestly say that we have utilized the gift of life until now to serve 
Hashem and his people and thus be able to ask for an extension of His 
beneficence. 
The gemara (Bava Kama 92b) teaches, "the wine belongs to the host, yet 
we say thank you to the waiter who pours the wine." Why do we thank the 
waiter? I believe the Talmud is teaching us that we are to be individuals 
who acknowledge the benefits bestowed upon us by others. Rather than 
rationalizing to ourselves, "after all, it's not his wine, and he's being paid to 
wait on me", we are to express gratitude. Similarly, regarding our parents, 
we did not ask to be born and yet we are to ever acknowledge the good they 
did, and do, for us. The same is true regarding one's spouse. A husband 
might be the breadwinner in the family, but his wife deserves the proper 
recognition and respect for the environment she creates in the home. After 
all is said and done, hakoras hatov may be even more important for our 
character refinement than it is to the provider of the service. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 59 - The Face of Anti-Semitism 
In this installment we will briefly examine the anti-Semitism that -- with 
the coming of the Enlightenment in the 18th century -- hid itself under the 
veneer of "civil" society, only to bare its face of evil in the Holocaust. 
(For a more detailed treatment of anti-Semitism in general, go to the WHY 
THE JEWS seminar at –  
http://www.aish.com/seminars/whythejews/index.htm) 
Of course, in Russia and the Pale of Settlement of Eastern Europe, anti-
Semitism never went underground (as we saw in Parts 56 and 57). But in 
the Western World the situation was different. 
Some of the worst cases of anti-Semitism before the rise of the Nazis in 
Germany were instigated by the French, whose country was the birthplace 
of the Enlightenment. 
It is shocking to learn, for example, that it was the French consul Ratti-
Menton who brought a blood libel against the Jews in 1840, when a 
Capuchin monk disappeared in Damascus, Syria. In response to his 
accusations, the Syrian authorities seized more than sixty Jewish children 
to coerce their parents into confessing. Several Jews were arrested and 
tortured. Two died under torture and several others were permanently 
disabled; one "confessed." 
Pressured by French authorities, the Syrians would have tried these Jews 
on false charges had not the Jewish world reacted. Jewish organizations 
instigated a protest by British and American leaders (including President 
Martin Van Buren) that caused the Syrians to drop the charges. 
(Notably, the Reform Jews of Germany, who had distanced themselves 
from identifying with other Jews, as we saw in Part 54, did not participate 
in the protest.) 
French anti-Semitism continued however. 
In 1886, a virulently anti-Semitic book La France Juive became the most-
widely read book in France. This was followed in 1892 by the founding of 
an anti-Semitic daily newspaper La Libre Parole. Writes Berel Wein in 
Triumph of Survival (p. 233): 
"Nowhere was [La Libre Parole] more popular than with the officer corps 
of the French army ... Stung by the anarchists and pacifists of the left, 
humiliated by its complete defeat in the Franco-Prussian War of 1870, the 
French army was frustrated, malevolent, and paranoid. One of its main 
enemies was the "Jewish influence" in French life. This made the military 
the logical candidate for an anti-Semitic incident. It would not be long in 
coming." 
The Dreyfus Affair 

That anti-Semitic incident -- which became known in France as "L'Affaire" 
-- was the famous case of Alfred Dreyfus, a captain in the French Army 
who was falsely accused in 1894 of spying. 
The actual spy was not a Jew -- one Colonel Esterhazy -- but even though 
this fact was quickly discovered, the French army would not back away 
from its accusations for anti-Semitic reasons. "Secret" documents were 
produced and Dreyfus was tried and convicted of treason in a closed 
courtroom before a military tribunal. He was stripped of his rank and 
sentenced to life imprisonment on Devil's Island. On January 3, 1895, he 
was paraded through the streets of Paris while a mob jeered: "Death to the 
Jews." 
(One of those covering this fiasco was the a Jewish journalist from Austria, 
Theodore Herzl, who was shocked to the core that Jew-hatred was so 
ingrained in the "civilized" French. It was then and there that Herzl, who 
was secular and quite assimilated, realized that the only safe place for the 
Jews was a land of their own -- the Land of Israel. This led Herzl to convene 
the First Zionist Congress in Basle, Switzerland, in 1897, at which the 
World Zionist Organization was established. We will Zionism in greater 
detail in a future installment.) 
Meanwhile, the travesty of the Dreyfus trial created a controversy. France's 
greatest writer, Emile Zola, published a stunning newspaper article entitled 
J'Accuse ("I Accuse"), charging the government with a miscarriage of 
justice. For this, Zola (who was not a Jew) was convicted of libel and had 
to flee to England. 
Eventually, after another travesty of a trial in which Dreyfus was again 
convicted, he was finally pardoned and restored to his former military rank. 
(He was not fully exonerated until 1906!) 
World War I 
On June 28, 1914, Archduke Francis Ferdinand, heir apparent to the 
Austro-Hungarian throne, was assassinated at Sarajevo by a Serbian 
nationalist. One month later, after its humiliating demands were refused, 
Austria-Hungary declared war on Serbia. Other declarations of war 
followed quickly, and soon every major power in Europe was in the war. 
On one side were the Allies -- chiefly France, Britain, Russia, and the U.S.; 
on the other were the Central Powers -- Austria-Hungary, Germany and 
Turkey (i.e. Ottoman Empire). 
World War I, which lasted three years, was an incredibly destructive war 
in which 10 million people died and another 20 million were wounded. This 
was largely because by the time World War I broke out, lethal weapons 
capable of killing huge numbers of people had been perfected. Soldiers no 
longer needed to stand close to each other to kill. Machine guns and heavy 
artillery did the job for them. And the end result was quite devastating. 
As for the Jews, 1.5 million fought in World War I. Jews fought in the 
Austrian army, in the German army, in the Russian army, in the French 
army. Jews (aligned with their host nations) fought against other Jews in 
this conflict, and 140,000 Jews died. 
Interestingly, World War I -- which without a doubt set the stage for the 
Holocaust -- began on August 1, 1914, corresponding to the 9th of the 
Hebrew month of Av (Tisha B'Av) the worst date in Jewish history. This 
was the same day on which the first and second Batei HaMikdash were 
destroyed, as well as many other terrible things that happened to the Jewish 
people as we have already seen. 
In fact, World War I triggered a chain reaction that proved catastrophic to 
the Jews. 
The two major links in the chain reaction was the Russian Revolution and 
the rise of the Nazi Party in Germany. 
Hitler would never have come to power were it not for Germany's defeat in 
World War I. As a result of that defeat, the punishing Versailles Treaty 
which brought Germany to its knees, and the world-wide depression 
following the war, Germany was thrown into economic chaos. But who was 
blamed for that economic plight by the "enlightened" Germans? The Jew, 
of course. 
World War II, which followed World War I by only 22 years, was in many 
ways a continuation of the same conflict, as we will learn. 
Russian Revolution 
Initially, the Czarist government did well in World War I. But as the war 
continued, the death toll and military setbacks proved more than Russia 
could handle. 
The many years of corruption by the Czarist government had previously 
led in Russia to one aborted revolution in 1905. In 1917, the revolution was 
finally successful (though the actual fighting went on until 1921). The Czar 
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was deposed and a Communist government came into power where it 
would stay until 1990. 
Of course, the Jews -- who were among the most oppressed people in 
Russia, and who always gravitated to movements that professed to "change 
the world" -- were involved in a major way in the Russian Revolution. (We 
saw earlier that the founder of the Communist ideology was Karl Marx, a 
Jew who converted to Christianity and then abandoned all religion.) 
The motto of the Communist Party -- "from each according to his ability, 
to each according to his need" -- fit perfectly with Jewish teachings of social 
responsibility and social justice. 
The Jews who joined the Communist party were not religious Jews, but the 
drive toward Tikun Olam ("repairing of the world") had not died. Indeed, 
in absence of religious expression, this drive (toward what is identified with 
Messianic utopia in Judaism) dominated their Jewish souls. 
Of course, just because secular Jews were involved in the Russian 
Revolution does not mean that the religious Jews of the shtetls were spared 
in the conflict. In fact, during the Russian Revolution huge numbers of Jews 
were killed. 
Still, we must give credit where credit is due. The leader of the Russian 
Revolution, Nikolai Lenin (1870-1924) did try to root out anti-Semitism. 
He made a strong stand against it, because it was such an intrinsic policy 
of the Czarist government. Furthermore, Lenin was well aware that there 
would probably not have been a Russian Revolution without the Jews. 
Unfortunately, these Jewish Communists were following the Marxist 
dictum that "religion is the opiate of the masses," and they did they level 
best to eradicate Judaism as a religion out of Russia. 
Here is an excerpt from a propaganda piece by Yevsektsiya (the special 
department of the Soviet government set up to deal with Jews ) entitled 
"The Liquidation of Bourgeois Institutions" published in October 1918: 
"The Jewish community has hitherto been dominated by members of the 
property class who want to keep the masses in the dark by superimposing 
a Hebrew culture upon them. While the upper classes have been sending 
their children to public schools they have provided only dark primary 
schools and synagogues for the offspring of the proletariat in which nothing 
but nonsense is taught. In the struggle against the authorized Jewish 
community no compromise can be made with the bourgeoisie." 
So the Communist government of Russia, like the Czarist government of 
Russia Communism, embarked on a policy of forced secularization of 
Jews. (To be fair, they also did it to the Russian Orthodox Church.) 
Thus the Jews of Russia were deliberately starved of their heritage, 
resulting in a huge Jewish population that is incredibly ignorant of Judaism. 
This, by the way, is a unique event in human history -- the deliberate 
secularization of a community to such a large extent for such a long period 
of time. (It was unique to the Soviet Union and later duplicated by other 
Communist regimes, particularly in China.) 
Stalin And Trotsky 
When Lenin died in 1924, Joseph Stalin (1879-1953) seized power. In 
1935, he initiated a series of purges which devastated Russia. 
These purges made Stalin the second biggest mass murderer of the 20th 
century (after Mao Tze-tung), if we consider the sheer number of people he 
ordered killed and others whom he consigned to death in a vast network of 
labor camps. It is estimated that Stalin is responsible for the deaths of about 
25 million people (twice as many as Hitler, though half as many as Mao). 
An anti-Semite of the first order, even after the Holocaust, he was planning 
to deport 2-3 million Jews to Siberia where they would have been killed. 
However, he died under mysterious circumstances before he could put his 
plan into action. 
However, he did succeed in purging all the Jews out of the Communist 
government of the Russia. The most famous of these was Leon Trotsky 
(1879-1940). The most important Jew in the Russian Revolution, Trotsky -
- whose real name was Lev Davidovich Bronstein -- was a leading 
organizer of the Red Army. He engineered the Bolshevik seizure of power 
in 1917 along with Lenin. When Lenin died he and Stalin were rivals for 
succession. 
Stalin won and first ousted Trotsky as commissar of war, then expelled him 
from the party, and finally deported him from Russia -- that happened in 
1929. Trotsky survived in exile for more than 10 years; he was murdered 
in Mexico City in 1940 on Stalin's orders. 
American Anti-Semitism 

Thus far, we have covered the open murderous anti-Semitism of the 
Russians and the insidious "intellectual" anti-Semitism of the French. But 
what about the land of tolerance -- America? 
In 1913, in Atlanta, Georgia, a Jew named Leo Frank was falsely accused 
of the murder of a 13-year-old Christian girl. So strong was the anti-
Semitism in the American South that the testimony of a black man -- a 
unique event in this racist region -- was permitted against a white man. But, 
of course, the white man was a Jew. 
Ironically, the black "witness" was the murderer -- a fact that he had 
confessed to his own attorney, but this was kept secret. There had also been 
a real witness but he did not come forward until many years later. 
Frank was convicted and sentenced to death, but the governor of Georgia, 
John Slaton, convinced that Frank was innocent, commuted his sentence. 
Then a horrible thing happened. 
A Georgia mob kidnapped Frank from prison and lynched him. The 
lynching was photographed and made into postcards which sold briskly. 
Not until 1986 -- 73 years later! -- was Frank awarded posthumous pardon 
by the state of Georgia. 
The Frank case led to the founding of the Anti-Defamation League by the 
B'nai B'rith. It became the leading Jewish group fighting anti-Semitism in 
America, and it had a lot of work on its hands, especially in 1918, just after 
the end of World War I, when the stock market crashed, and things heated 
up for the Jews in America. 
As we mentioned in our discussion of the Protocols of the Elders of Zion 
(see Part 57), one of the big promulgators of anti-Semitism in America was 
Henry Ford, who spent a lot of his own money to get the Protocols 
translated into English and distributed in America as widely as possible. 
The Protocols became the second biggest selling book in the United States 
in the 1920s and 1930s (after the Bible). 
The Ford Motor Company's plant in Dearborn, Michigan, had a sign posted 
in its parking lot: 
"JEWS ARE TRAITORS TO AMERICA AND SHOULD NOT BE 
TRUSTED BY GENTILES. JEWS TEACH COMMUNISM, JEWS 
TEACH ATHEISM, JEWS DESTROY CHRISTIANITY, JEWS 
CONTROL THE PRESS, JEWS PRODUCE FILTHY MOVIES, JEWS 
CONTROL MONEY." 
Henry Ford was not the only one. There were others. 
There were several conservative Christian political parties which were 
strongly anti-Semitic for example, William Pelley's "Silver Shirts." An 
anti-Semitic newspaper, Gerald B. Winrod's The Defender had 110,000 
subscribers. 
These American anti-Semites were fledgling fascists. Under the guise of 
patriotism, they championed the idea that Jews were the underlying cause 
of the economic woes of America -- such as the stock market crash of 1918 
-- because it was the Jews who controlled business and banking. This kind 
of anti-Semitism rivaled that of Europe in the same period, but unlike 
Europe never took hold with the same fatal consequences. 
But all this Jew-hatred did set the stage for the appeasement of Hitler when 
he took hold of power in Germany. It also was one of the primary reasons 
why America did not do more to save the Jews once they began to flee the 
Holocaust, as we shall see next. 
Next: The Holocaust 
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48 Ways to Wisdom 
Way #43 Fascination With Living 
We've all experienced fascination so great that we're sitting on the edge of 
our seat. At that moment we are totally engaged in the thrill of living. 
That's why a crisis -- though frightening -- is so stimulating. It demands our 
full attention, and the unison of mind and heart is exhilarating. We're 100 
percent alive. 
If you can reproduce that sensation in everyday life, then you're flying high! 
Mis-yashev libo bi-talmudo literally means "settle studies in your heart." 
This means that when you begin any activity, don't just bring your body 
along. Make sure you mind and heart are there, too. Connect your 
emotional needs to your intellectual appreciation. Otherwise, all you'll get 
out of life is a half-hearted experience. 
Be completely absorbed in whatever you're doing. Whether you're studying 
biology, marketing, or how to raise children -- be fascinated. Because when 
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we're fascinated, we have a better attention span, greater retention -- and in 
the end we'll do a better job. 
Who Cares? 
The reason we often lack fascination is that we don't realize how the 
information will benefit us. 
Could you enjoy a lecture on automobile carburetors? A detailed 
description of how gasoline mixes with air to generate combustion? Maybe 
it's interesting for five minutes. Then zzzzz... 
There's one situation where you're guaranteed to be fascinated. Imagine 
being stuck in the desert with a broken carburetor. You get the hint? If 
someone offers to give you a detailed lecture about carburetors, you'll say, 
"Wow! Fascinating! Speak slowly because I want to take notes!" 
What changed your perspective? 
Carburetors suddenly became relevant. In other words, something that's 
utterly boring one minute, can be totally fascinating the next -- as long as 
we perceive its importance in our lives. 
Notice how we'll stop to read an advertisement that claims: "Earn a million 
dollars. Guaranteed." We snap to attention. We're interested! 
So the next time someone presents you with a piece of information, don't 
say "Who cares?" Rather, connect it to your desires. Define: Why do I want 
to know this? How is this relevant to my life? How can I integrate the idea 
in a practical way? 
Once you commit to applying the wisdom, you'll see how fascinating it can 
be. 
The Fascination Formula 
Learn from your successes. "Fascination" has hit you in the past. Figure out 
why a dry subject like biology all of a sudden became fascinating. What 
happened? What triggered you to tap into the beauty of it? 
The key is to discover how the intellectual idea speaks to your emotions. 
There are deep, spiritual truths in biology -- e.g. the artistic symmetry of 
organisms, the holistic unity of the natural world, etc. So don't just limit 
yourself to intellectual information. Rather, take it one level beyond and 
discover the metaphysical realities paralleling your everyday world. 
This works with even the most mundane aspects of life. Were you ever 
fascinated with mowing the lawn? All of a sudden you start making patterns 
in the grass! Figure out what happened. What caught you up in it? Were 
you in a particular state of mind that you felt like making a game out of it? 
Was there a basic meaning in living that you got out of it? 
Instead of suffering, focus on this every time you mow the lawn! 
As an exercise, think back to two instances where you became fascinated 
with something you're usually not interested in. Figure out what suddenly 
sparked your turnaround. Now extract the lesson and use it for living. If 
you find life becoming stale and dull, this will get your creative juices 
flowing again. It worked once, it can work again. 
See What's Fascinating In Life 
Children live in a natural state of awe. Children who think that everything 
in life is worth paying attention to and learning from. To reclaim that child-
like awe, figure out what fascinates you most about life. Technology? 
Nature? Relationships? Society? Make a list of the Top-10 most fascinating 
things in your life. 
Pay attention to the world around you. Chances are that fascinating things 
are happening constantly. Try to identify those in your daily experience. 
Keep your Top-10 list handy to "snap yourself into fascination." 
Be proactive in seeking out fascinating situations. A person searching for 
gold is more likely to find it than someone who just happens to be hiking 
in the mountains. In any encounter, if you anticipate fascination, you're 
more likely to experience it. 
We can learn a lot by observing what fascinates others. What kind of movie 
is a guaranteed hit? Ninety murders in one picture -- wow! How do they 
pack it in, a murder a minute!? Why does everyone tune into CNN to see 
an airplane crash? Or a tornado -- houses knocked down -- wow! People 
love war stories, thrillers, fame, detectives. Why the fascination? What's 
the common denominator? What does this tell us about human nature? 
This is not an endorsement, rather just an observation about what has 
captured the fascination of today's Western world. 
Now compare this to your own list. In what ways are you missing out? And 
equally important, how can you avoid dangerous traps that others are 
falling into? 
Fascination With Real People 
For at least one moment ... be fascinated by every human being. A thrilling 
mystery of life is walking right by you. Look closely. 

Don't treat people like objects. If you regard the clerk at the store as a cog 
whose function is to facilitate a purchase, that won't inspire much interest. 
Instead, develop a curiosity: How do you enjoy your job? How long have 
you worked here? Has it been a busy day? Are you at the beginning or the 
end of your shift? 
Be friendly, interested and open. This will fill your world with real and 
interesting characters. 
If someone is more fascinated with movies and novels than with life itself, 
it's a sign that something is wrong. He's living vicariously, running away 
from himself and his potential. What a pity to be more fascinated by 
characters in a novel than by real human beings. To make your life really 
count, be fascinated by reality! 
Realize that most of the things to which we give our attention are illusions. 
They don't really teach us anything about life. A TV show, a novel, or even 
a newspaper. What did you really learn? Can you apply it for living? You 
finish the novel and say, wow, those characters were fascinating. You think 
your life has changed. But how much did it really teach you about the 
meaning of existence? The book was fascinating, but did you learn wisdom 
for living? Not necessarily. 
Try channeling your natural curiosity into a connection with real people. 
Life itself is more fascinating than any video game. You just need to learn 
how to get that gadget to work. 
Know What You Want From Life 
A good way to be fascinated is by getting to know the most interesting 
person you could ever meet. You know who that is? Yourself! So sit down 
and have a nice little discussion with yourself. Ask: What am I really living 
for? Where am I going? 
Many people lack fascination because they're not clear what they want out 
of life. If you have clear goals, you're much better equipped to see the value 
in each experience. 
Imagine someone with a strong ambition to be a doctor. At university, he 
takes pre-med courses, reads a lot of medical journals, volunteers at a local 
hospital, and makes friends with doctors. He's focused and on target. When 
he graduates with a BA, he's already talking like a doctor, imitates doctors' 
mannerisms, and has developed a bedside manner -- all before he even gets 
to medical school. 
If a human being knows what he really wants out of life, then he'll find the 
ways and means to get there. And he'll be fascinated by anything remotely 
related to that goal. 
Be directed. Know what you want. Review your life's itinerary. Your desire 
is to master life, rather than to just bumble along. Remember, you're 
ambitious, you desire greatness. That's your inner longing. The hours you 
spend on diversions is robbing you of greatness. Sure it's fun ... but you 
know it's not the way to become great. 
Don't wait until you're bored with your job. Don't just "hang out," drifting 
through life's situations. Look to see where your life is heading, and chart 
yourself a course. Be fascinated. Achieve your goal. 
Study What Your Heart Desires 
Cultivate your natural interests. If you're undecided on a career, go with the 
option that strikes the most responsive chord in you. 
The Sages say: "A person should always study what his heart desires." If 
you appreciate the topic, then learning becomes an enjoyable experience. 
Plus, the enthusiasm for one topic spills into another -- and helps make it 
easier to learn the less fascinating topics. 
Having trouble cracking open a book? Go through the table of contents, 
and find a chapter that hits you. Use your natural desire as an entree to get 
involved with what might otherwise be an overly-intense subject. 
The same applies to studying wisdom. Overwhelmed by the vastness of 
Torah? To get started, pick one aspect that fascinates you. It might be how 
to bake challah, how to pick a spouse, or how to love humanity. With 613 
Mitzvos to choose from, you're bound to find at least one! 
In order to be fascinated with truth and wisdom, realize that your essence 
is a soul, not a body. This realization keeps you from wasting time on the 
frivolities of life. Eating is fine -- of course you've got to feed the body, and 
"taste" is undoubtedly a wonderful pleasure. But don't get lost in eating. 
You know you're a soul -- fascinated with wisdom, fascinated with living, 
fascinated with the puzzle and mystery of existence. Open up the next 
installment. What's it going to be? You are a soul locked up in a body. What 
a situation! What a thrill! 
Why Is "Fascination With Living" An Ingredient In Wisdom? 
• When we're fascinated and absorbed, we do a better job. 
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• When we're fascinated, it's energizing rather than energy-
draining. 
• To become fascinated with truth and wisdom, remember that 
you're a soul, not a body. 
• Connect your intellectual realization to your emotional hot-
buttons. 

• A real person is more fascinating than any TV character will ever 
be. 
• Set goals for living and pursue them with relentless fascination. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Shoftim 5777-You’ve Got To Be In It To Win It 
In this week’s parsha, Moshe gives the Bnai Yisrael a pep-talk regarding 
upcoming battles. He tells them, “Ki saytzay lamilchama al owvecha, 
v'ra’isa soos v'rechev am rav mimcha, lo sira maihem, ki Hashem... imach” 
- “When you go out to battle against your enemy and you see horse and 
chariot, a nation larger than yourself, do not fear them, for Hashem.... is 
with you” (Devarim, 20:1). Rashi, citing Midrash Tanchuma, wonders why 
the “horse and chariot” is in the singular. He explains that in Hashem’s eyes 
the massive cavalry with all its king’s horses and chariots, are no more than 
if it were one horse and one chariot. Rashi goes on to echo this sentiment 
by explaining that the next phrase of the passuk [“A nation larger than 
yourself”] is descriptive of how a human looks at a massive army, whereas 
Hashem considers them no more than one soldier. 
Two questions, if I may. Firstly, what is Hashem’s point? We know He is 
all powerful, and any size army is meaningless to Him. Does He need to 
offer a game-plan in order to give us the confidence that He will help us be 
victorious? Secondly, considering a great army no more than one soldier 
and one horse, seems to be a dis-service to Hashem’s powers? It suggests 
that there will be some type of resistance, albeit miniscule. The truth 
however is, that against Hashem’s will there is no opposing element 
whatsoever. We should expect Hashem to say that in His eyes there is nada, 
nothing, not even one soldier or one horse opposing him. 
Perhaps we can suggest the following: Rabbainu Yonah (Shaarai Teshuva, 
Shaar 3:31-32) tells us that this passuk is a commandment to have Bitachon. 
Bitachon is the belief that the outcome of every situation is under the 
direction of Hashem. This is how we can go through life without fear. That 
being said, man is not allowed to totally leave things up to G-d. He must 
make a minimum attempt to humanly control the situation. This is known 
as Hishtadlus. The world was not originally wired so. Before Adam & 
Chava sinned (by eating from the Aitz Hada’as), man needed to make no 
effort whatsoever in life’s endeavors. But after being cursed by Hashem 
with “B’zayas apecha tochal lechem” - “With the sweat of your brow you 
shall eat bread”, man must partner-up with Hashem and participate in the 
pursuit of success in those same endeavors. 
Take, for example, the most recent $700,000,000 Powerball lottery jackpot 
drawing here in the U.S.A. (Hey, it’s not called the “Goldene Medina” for 
nothing!). I can have all the Bitachon in the world that if it’s good for me to 
have that money, Hashem will have me win it. But unless I buy a ticket (I 
did) there is no way I could win (I didn’t). Buying that ticket is Hishtadlus. 
Before Adam’s sin, man would have had the ability to make that 
$700,000,000 without doing anything at all. But post-sin, where the current 
formula is Hishtadlus + Bitachon, I first must buy a ticket (Hishtadlus) and 
then have Bitachon that I will win, if it is in my best interest. 
However, man must be careful to not involve himself in too much 
Hishtadlus, for doing so encroaches and shows a lack of his Bitachon. It is 
said in the name of Rav Moshe Feinstein zt’l, that purchasing one lottery 
ticket is Hishtadlus, buying two, however, is already a lack of Bitachon. 
Similarly, I have read in the name of the Satmar Rav zt”l, that when it comes 
to efforts parents must make to help their children get married, one phone-
call a week to a shadchan is Hishtadlus, two, is already a lack of Bitachon. 
With these guidelines let’s revisit the passuk about going to battle. Pre 
Adam’s sin, Bitachon allowed a Yiddishe army to stand there on the 
battlefield and not participate in warfare at all, and win! We could stand 
there engrossed in a sefer, filing our nails, or involve ourselves in America’s 

favorite past-time; gazing up at the eclipse! But the way this world is 
currently wired, Hishtadlus must be practiced first, we must lock and load, 
fix bayonets, and advance into battle. But just like the lottery and the 
shadchan, we must finely balance our Hishtadlus with the Bitachon, and 
not become anxious and display uber-Hishtadlus. This is the message from 
Hashem hidden in the passuk. He is not giving us His resume, how He looks 
at the opposing army. for to Him they are non-existent. Rather, He is 
expressing the partnership we have with Him. He says, “Yidden, trust that 
I can neutralize the massive military power confronting you, with all its 
infantry and cavalry. But do not forget, we are partners, for together with 
the “Bitachon in Me” comes the “Hishtadlus from you”. So, kinderlach go 
and fight. But do not over-do it. Just one horse, one chariot, and one man.” 
Have a great Shabbos, 
Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY. ravgreenbergkmt@gmail.com Be sure to catch my weekly 
Chumash Shiur on Torahanytime.com 
 

Rabbi Yaacov Haber 

TorahLab 
Parashas Shoftim - Backing Up Our Hearts 
What will it be like to watch Moshiach walking the streets of Jerusalem? 
The Talmud advises us, that if the opportunity arises we should expend 
effort to observe the royalty of the world. Seeing the operations of the kings 
and queens of the world will help us visualize what Jerusalem might look 
like when the Moshiach is anointed as the King of Israel. 
So when I visited London I made it a point to check out royalty and be 
present for the changing of the guard. Sunday morning at 11:45 I was just 
on time at Buckingham Palace. 
Although I have heard about this ritual since my earliest childhood I didn't 
know exactly what takes place at the 'changing of the Guard'. (The answer 
is, not too much). 
The music began and out from the Queens palace marched out 50 or so 
beautifully trained horses in perfect formation. A minute or so later a 
different set of beautiful horses and riders marched into the gateway of the 
palace. The guard had changed. Apparently this multitude of perfect English 
horses and horsemen represent an ancient symbol of royalty. The Queen of 
England is surrounded by the majestic grandeur of a collection of some of 
the finest horses to walk the Earth. 
As I contemplated this very majestic sight I realized that this scene will 
actually never take place at the palace of the Jewish King in Jerusalem. The 
Torah forbids the King of Israel to obtain show horses. 
The King of Israel must portray a very different sort of image. He is told 
that wherever he travels, whenever he enters or exits the gates of his palace, 
even when he sits upon a throne, he must carry a Torah scroll with him. The 
national leader can never be seen without the Torah close to his heart. When 
the King of Israel convenes his ministry and meets with his officers he must 
have his Sefer Torah with him. As he walks the battlefield he should carry 
his Torah, even as he strolls in the marketplace - the King of Israel should 
never be seen without his Torah. 
But that's not all. 
Besides for the Torah that the King must carry with him, he must also write 
a second Sefer Torah that he must keep locked up in his treasury. This 
second Torah Scroll, never saw the streets of his kingdom and was never 
carried on his rounds among his people. 
So, if the second Torah scroll was never seen or used why did the king need 
to have it? 
Backup! 
As the King of Israel carries his Torah, as he walks through the marketplace 
or through the battlefield the elements take their toll. Very gradually letters 
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fade, crack or even fall off. So slow is the process that the King may not 
even realize that the Torah he is carrying is not the same as the Torah he set 
out with. Therefore the King is told not to rely on that Torah alone. He 
should keep a pristine copy of his Torah in the treasury. He should never let 
it be exposed to the winds of wars and the corrosive elements of life. He 
should let its character remain perfect and absolute. While his cradled Torah 
fades and cracks his treasured Torah will remain sharp and flawless. 
From time to time the king would bring his public Torah into his inner 
chambers., He puts both Torahs on the table side by side opens, compares 
them and correct them. 
He must never allow the Torah to fade. The Torah sets the standard and the 
standards must be pristine! 
All of us have stood at the threshold of a great endeavor. Perhaps before we 
married, started a new career or entered into the lifetime commitment of 
parenthood. At these momentous milestone occasions we become very 
thoughtful. We talk about the kind of home we always dreamt of, plenty of 
guests and full of peace; the way parents should really be and how we will 
always be there for our children; and at the start of a new career or job we 
resolve to make our jobs a way of fulfilling a meaningful purpose and a 
means of accomplishing our function in life. 
Then reality sets in. The demands of the moment often cloud our view of 
the bigger picture. The nitty gritty of life takes over. We find ourselves 
saying, what happened to this marriage? Where did I go wrong with my 
children? What happened? 
As we start out, like the king of Israel we have our own very pristine Sefer 
Torah. We fashion our lives according to our ideals, unbiased and untainted 
by the winds and wars of life. 
All of us should take that perfect Torah and place it in the treasury of our 
hearts. Because, as life goes on, as we carry our principles and standards 
with us on all of life's journeys the letters begin to fade, crack, and even fall 
apart. The elements of life take their toll. 
The Torah gives us some good advice. Every once in a while go back into 
your own inner chambers, compare what you were to what you are and 
correct. This is the essence of Teshuvah. 
Life is full of challenges and pitfalls. We do not always have the opportunity 
to conduct ourselves exactly according to the book. The original standards 
we set for ourselves begin to fade. The month of Elul is the right time to 
enter into the treasury of our souls and to once again obtain the clarity that 
we began with. 
The Kabbalists teach that our first thoughts are holy and we should inscribe 
them on the parchment of our hearts. Treasure those first thoughts and refer 
back to them often for in them lies the secret to G-dliness and growth. 
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Weekly Dvar Torah - A Tree of the Field 
By Rabbi Zalman Stiefel 

Associate Member, Young Israel Council of Rabbis 
In Jewish philosophy, humans are closely linked with trees. The 15th of the 
month of Shevat is the New Year for trees, and we celebrate this holiday by 
omitting Tachanun in our prayers, and observing the custom of eating a 
variety of fruit grown on trees. 
In Parshat Shoftim, this week’s Torah portion, we are commanded to treat 
trees with respect, for “Man is a tree of the field.” What is the similarity 
between the loftiest creature, man and lowly vegetation, a tree? 
The special quality of plants and trees lies in their attachment to the earth, 
the source from where they derive their existence and nourishment. This is 
particularly true with regard to trees. Other plant life, such as grain, or 
vegetation, does not exist in such a continually attached state, for it soon 
withers and dies. The fact that trees are able to withstand winter’s frosts and 
summer’s heat indicates they have a particularly strong attachment to the 
earth − an attachment that enables them to endure difficult times and 
continue to bear fruit. 
Man is a microcosm. Just as the world as a whole is composed of inanimate 
matter, whether animal or vegetable, these qualities are also within every 
individual. A person’s emotional traits are likened to vegetation, for they 
embody growth and development. And although intelligence grows as well, 

intellect also has an “animal” aspect in that it constantly undergoes 
movement and change, similar to an animal’s ability to roam. Further, 
man’s emotional traits tend to be self-limiting – a kind person is inevitably 
gentle, a severe person will usually deal with others in a stern manner. For 
this reason, too, the emotional traits are likened to vegetation. 
Comprehension, however, indicates a person understands things as they 
truly are, not as he wishes them to be. The conclusions drawn from a 
concept will vary according to the concept itself, often leading to kindness 
and sometimes to cruelty. 
Just as in the macrocosm, vegetation is unique in its constant unification 
with its source. So, too, within man, the emotional powers are attached to a 
person’s essence. This also explains why emotional traits and tendencies are 
so powerful, and why it is so difficult for a kind person to become cruel, 
etc. 
By likening man to “a tree in the field,” the Torah is in effect telling us that 
the true test of an individual is not so much his intellectual qualities but his 
emotional ones. Those are the qualities that take the measure of the man. 
It follows that man’s labor and toil with regard to self-improvement should 
be directed more towards refining his emotional traits than towards refining 
his mind. Perfecting and polishing one’s emotional character has the 
greatest impact on a person’s essence. In fact, refining one’s emotional traits 
is deemed to be so important that intellectual comprehension is not 
considered complete if it does not affect one’s emotions – “Know this day 
and take [this knowledge] unto your heart.” 
Just as this is true for each individual, it is true for Klal Yisrael − the Jewish 
people as a whole: All Jews are descendants of Avraham, Yitzchak and 
Yaakov, and as such, are constantly attached to them and their qualities. The 
main qualities of the Patriarchs lay not so much in matters of intellect as in 
emotion, for Avraham epitomized kindness and love, Yitzchak epitomized 
cruelty and fear, and Yaakov epitomized mercy and beauty – all the traits 
that encompass the emotional spectrum. 
These sterling qualities – the “trees of the field” – are the birthright of every 
Jew. They must merely be revealed, refined and developed to the greatest 
possible extent. 
Whereas a tree produces fruits which in turn cause other fruit-producing 
trees to grow, in like manner, we Jews are not to be satisfied with our own 
growth in matters of Torah and good deeds. Through remaining connected 
to our source, we must produce fruits with seeds for new trees and new 
fruits. We must exert positive influence upon our environment, upon 
friends, acquaintances, and anyone we happen to meet so that they, too, will 
produce “fruits.” This will cause all of creation to blossom, thus bringing 
about the redemption to the entire world. Shabbat Shalom. 

The Weekly Sidra - “The Ultimate Unity” 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra we are presented with the Kohain ‘Mashuach 
Milchama,’ or, the Kohain who was anointed for the purpose of war. 
Following, are his words in part, to the armies of the B’nai Yisroel prior to 
them going out to the battle field: 
“And (he) shall say to them, ‘Hear, Yisroel (Sh’ma Yisroel), you approach 
this day to battle against your enemies; let not your hearts faint, fear not, 
and do not tremble, nor be you terrified because of them.’” (D’varim 20:3) 
Rav Shamshon R’fa’el Hirsch (1808- 1888) of blessed memory, had the 
following observation concerning this Passuk (verse). The words ‘Sh’ma 
Yisroel’ of the Kriyas Sh’ma (recitation of Sh’ma) are recited by every Jew 
twice daily in the morning and in the evening, in order that he never forget 
the Achdus (oneness) of the Creator. In war as well, these two words were 
utilized to inspire the spirit of the warriors that HaKadosh Baruch Hu, upon 
Whom they rely for victory, is also metaphorically a ‘man of war’, as the 
Torah testifies: 
“HaShem is a man of war; HaShem is His name.” (Sh’mos 15:3) 
In the text Yalkut HaGershuni (Rav Gershon Ben Moshe Stern 1861- 1936 
of blessed memory) we find yet another significance of the words ‘Sh’ma 
Yisroel’ which were recited by the Kohain Mashuach Milchama. Rav 
Gershon began by quoting the Gemarah in Sotah 42a, cited on this Passuk 
by Rashi: 
“Rabbi Yochanan said in the name of Rabban Shimon Bar Yochai, 
‘HaKadosh Baruch Hu said to Yisroel, “Even if you only fulfilled morning 
and evening the commandment to recite the Sh’ma, you will not be 
delivered into (the enemy's) hand.”’” 
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Not to diminish the Mitzvah of Kriyas Sh’ma G-d forbid, it is nevertheless, 
difficult indeed to imagine that solely for fulfilling this Mitzvah, the army 
of the B’nai Yisroel should be guaranteed victory over their enemies. In 
response to this query, Rav Gershon cited the well known Gemarah in 
B’rachos 5a which deals with the following Passuk: 
“Tremble and sin not; commune with your own heart upon your bed, and 
be still, Selah.” (T’hillim 4:5) 
The Gemarah learns: 
“Rabbi Levi Bar Chama says in the name of Rabbi Shimon Ben Lakish, ‘A 
man should always incite the good impulse (in his soul) to fight against the 
evil impulse. For it is written, “Tremble and sin not.” If he subdues it, well 
and good. If not, let him study the Torah. For it is written, “Commune with 
your own heart.” If he subdues it, well and good. If not, let him recite the 
Sh’ma. For it is written, “Upon your bed (where the Sh’ma is recited prior 
to retiring).” If he subdues it, well and good. If not, let him remind himself 
of the day of death. For it is written, “And be still, Selah.”’” 
That is, explained the Yalkut HaGershuni, these three actions of (1) the 
study of Torah (2) the recitation of the Sh’ma, and (3) considering the day 
of death are designed to stop a man from sinning. 
Now, in times of war, which require great preparation and bravery in 
combat, there is virtually very little time for Torah study. As well, 
considering the day of death instead of victory is a most injurious thought 
psychologically when it comes to going into war. The only mechanism then, 
that remains for the army to defeat the evil impulse is the Kriyas Sh’ma. 
Hence, that is why Rabbi Yochanan stated, “Even if you only fulfilled 
morning and evening the commandment to recite the Sh’ma, you will not 
be delivered into (the enemy's) hand.” 
Another thought from the Yalkut Y’huda (Rav Y’huda Leib Ginsburg 
1888– 1946 of blessed memory) is offered regarding the Achdus of which 
was prior spoken. Now then, it must be understood that while the Jewish 
nation firmly attests to the Achdus of the Creator, there is another form of 
Achdus, or unity, which all Jews must share one with the other. As is well 
realized, there is great strength in unity and great weakness in dissention, 
which is well illustrated in the Y’rushalmi Gemarah of Pai’ah 4b: 
“Rabbi Abba Bar K’hana stated, ‘In the generation of Dovid they were all 
Tzadikim (righteous to HaKadosh Baruch Hu). Yet, due to the informers 
among them, there were those who fell among those went out to battle….. 
In the generation of Achav they were idolaters. Yet, since there were no 
informers among them (unity), they would go out to war and were victorious 
(every time)…..’” 
So conclude the thoughts of the Yalkut Y’huda. One way or the other, it 
may be said that the entire purpose of our attesting to the Achdus of 
HaKadosh Baruch Hu is to instill within ourselves, within the entire nation 
of Yisroel, a unity that allows us to prevail even against the most powerful 
of adversaries. And, to be perfectly clear, any defeat that we as a nation 
might experience G-d forbid, is due more to our own disunion than it can 
ever be to our actual enemies. 
A concluding quote from the Zohar HaKadosh Sh’mos Volume II; 181b is 
the following: 
“From among the B’nai Yisroel, because only from there is unity possible. 
For, the B’nai Yisroel stand here below as emissaries of the Most High, to 
open the gates, to shed light upon the ways, to kindle the radiance of the 
heavenly fire, to draw all things that are below near to them that are above, 
in order that all may become a unity.” 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Judging Yourself 
By Rabbi Zev Schostak 

Associate Member, Young Israel Council of Rabbis 
In Hassidic thought, there is an underlying T’shuva message in each 
opening passage of the Torah portions, beginning with Re’eh and heralding 
in Elul, the last month of the Jewish year, through Nitzavim, which is read 
on the Shabbat before Rosh Hashanah. 
Re'eh alerts us to the awesome choices we have to make when preparing for 
the Day of Judgment: “See, I present before you today a blessing and a 
curse. The blessing: that you commit to the commandments of 
G-d.... The curse: that you do not commit... and stray from the path that I 
command you today...” 
[D’varim 11:26-28]. The Torah gives us a stark option: to choose between 
the blessing of commitment to Torah observance or the curse of rejecting it. 

Our commitment to observe Torah must be total and unequivocal, though 
at times, due to human frailty, we may not live up to the high standards we 
strive toward. 
Ki Teitzei, next week's prashah, reveals a successful strategy in the battle 
against our evil impulses: "When you go out to war against your enemies, 
and... G-d will deliver him into your hands, and you will capture his 
captivity" [D'varim 21:10]. Your "enemies" is our evil impulse (a.k.a. 
Yetzer Hara), which tries to undermine our best efforts to be loyal Torah-
observant Jews and genuine menschen. The key strategy to winning the 
battle against the Yetzer Hara may be concealed in the last words of this 
verse. In the war against the evil impulse, you must capture his "captivity." 
What do these ambiguous words mean? Your lifelong internal enemy 
knows your weakest, most vulnerable spots – which buttons to push to get 
you to do his bidding. You must capture his captivity. Study his strategies 
and duplicate them in your pursuit of mitzvot. Be alert to your enemy’s 
(often subtle) strategies to put a positive spin on what might actually be a 
grave terrible sin. Be aware of his relentless attempts to undermine you. 
Capture his cunning strategies, his persistence and determination, and use 
them to achieve your spiritual goals. 
The opening portion of Ki Tavo describes a farmer who brings his first fruits 
to the Temple in Jerusalem. In a personal “confession” to G-d, the farmer 
expresses his heartfelt gratitude. He expresses deep appreciation, not only 
for a bountiful harvest, but he traces the incredible journey of our survival 
as a people: "An Aramean sought to destroy my forefather. He descended 
to Egypt and sojourned there, few in number, and there he became a nation 
– great, strong and numerous... G-d took us out of Egypt with a strong hand 
and with an outstretched arm... He brought us to this place and He gave us 
this land, a land flowing with milk and honey” [D'varim 26:5-9]. What 
connection does this passage have with repentance and the days of awe? 
Taking nothing for granted, this Jewish farmer realizes he owes everything 
to the Almighty – personally for the blessings of the new fruits, and 
collectively for survival from persecution and exile culminating in arrival 
in the Promised Land. Indeed, our Rabbis teach us that the highest form of 
T’shuva – repentance out of love – means that our love and devotion to G-
d results from our recognition that all we are and hope to be comes from 
Him. We owe "Him" everything! Hence, the farmer's "confession" is not 
one of sin, but of gratitude and love. 
Finally, on Shabbat before Rosh Hashanah, the Torah portion is Nitzavim 
which has an obvious connection to the forthcoming days of judgment: 
"You are standing today, all of you, before... your G-d: the heads of your 
tribes, your elders, and your officers – all the men of Israel; small children, 
your women, and the proselyte in the midst of the camp, from the hewer of 
your wood to the one who draws your water” [D’varim 29:9-10]. We, too, 
stand before the Almighty on Rosh Hashanah – from the highest and most 
powerful to the most humble and the meek. Our Rabbis revealed to us that 
in heaven "those whom we held in high esteem in this world may be lowly, 
while those we deemed lowly may be exalted" [Pesachim 50a]. The 
Almighty knows our inner thoughts and motives and is the one true Judge. 
This is the essence of the Days of Judgment. 
The question is: how does this week’s parasha, Shoftim, which begins with 
the appointment of judges and officers, prepare us for Rosh Hashanah? 
"Judges and officers shall you appoint in all your gates which... your G-d 
gives you for all your tribes; and they shall judge the people with righteous 
judgment" [D'varim 16:18]. In a deeper sense, subconsciously, we all 
constantly make judgments by making statements and rendering decisions 
that impact on ourselves and others. We may even judge the actions of 
others. In Shoftim, the Torah provides guidelines about our personal role as 
judges. 
The Toldos Yaakov Yosef (published in 1780 by a student of the Baal Shem 
Tov) teaches us that, when making judgments, give others the benefit of the 
doubt – even as we hold ourselves to a higher standard. Too often we 
rationalize our own behavior and justify our misconduct because of 
extenuating circumstances and invariably we give ourselves the benefit of 
the doubt. Many of us simply cannot, or will not, take an open and honest 
assessment of our own faults and character flaws. Yet, when we 
subconsciously judge others, we may give a harsh verdict, while forgetting 
our Sage's admonition: "Do not judge others until you are in their place!" 
[Avot 2:4]. During these days of judgment, particularly as we pray for G-
d's forgiveness, we should seek to emulate Him by forgiving others and, 
whenever possible, give them the benefit of the doubt. 
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R’ Simcha Bunim of Peshischa (1765-1827) stresses a different theme of 
this verse. We must “appoint judges and officers in all our gates.” He 
interprets that to mean we must make judgments for our self-improvement 
with the authority and strategies of shotrim (literally, police officers) to 
carry them out. And these efforts toward spiritual development must be in 
every aspect of our lives, “in all your gates,” to enable us to reach our full 
potential. In our attempts to judge ourselves objectively and fairly, we 
should not accept bribes of false flattery or rest on our laurels, which would 
only serve to inflate our self-image. In the spiritual world, we are all “works 
in progress," striving for ever greater growth and development. Therefore, 
we must strive to develop a concrete and realistic action plan for self-
improvement as an outcome of our T'shuva process. 
In the first Mishna of Avot, our Sages offer three pieces of advice: "... be 
deliberate in judgment, establish many students, and make a fence around 
the Torah." I have always wondered about the personal meaning and 
application we might derive from these words of wisdom. Are we, indeed, 
judges, teachers and legislators? I believe it is a resounding "yes!" In our 
subconscious role of judge, our rabbis teach us to be deliberate, not to be 
hasty and rush to judgment, since our decisions affect our lives and those of 
others. Whether we realize it or not, we are all serving as role models, 
teaching by example to those within our sphere of influence. If we are truly 
aware of our spiritual, moral, or ethical weaknesses, we must address them 
by setting personal boundaries and limits "around the Torah." 
As we approach the Days of Judgment, may we be privileged to learn and 
become Shoftim in our lives! Shabbat Shalom. 

Going To Battle 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Our Parasha discusses the issue of war, and reveals that war is only 
undertaken as a last resort. The Torah proclaims, “When you come close to 
a city to fight against it, and then proclaim peace unto it” (20; 10). Rashi 
maintains that this pasuk only applies to a Milchemet Reshut, an optional 
war. Therefore, in conclusion of this pasuk, the Torah states, “thus shall you 
do [to seek peace] to all the cities which are very far, which are not the cities 
of these [seven] nations (20:15). But regarding the conquest of the seven 
Canaanite nations, which is an obligatory war, no peace overtures are to be 
made. 
Not so the Ramban. He insists that even Milchemet Chova, obligatory war, 
or defensive war, which are also referred to as Milchemet Mitzvah, also 
requires a gesture of peace before initiating the battle. After all, Yehoshua 
offered peace to the seven Canaanite nations, nations whom we were 
obligated to confront militarily. Ramban adds, that even these seven 
nations, if they would renounce their evil ways and abide by basic ethical 
principles, they would be allowed to remain in land and live side by side 
with us. 
Ramban is teaching us, that even when it comes to conquering the land, 
there is a perpetual quest for peace. This position has been echoed in the 
State of Israel’s relationship with its neighbors. Israel has always reached 
out to make peace and gone to war only when absolutely necessary. This is 
reflected in the pledge taken by soldiers as they are conscripted into the 
army. They commit themselves to what is called “Tihur Ha’Neshek” Purity 
of Arms. This proclamation recognizes the necessity of self defense, but 
insists that war, if necessary, can be conducted with a sense of purity, a 
sense of ethics, and with the spirit of a longing for peace, the true spirit of 
Torah. 
However, all this applies when we face a nation with a government that also 
abides the ethical rules of warfare. But when we are confronted by an 
organization of terrorists and murderers, such as Hamas and PLO, who are 
determined to kill every Israeli male, female and children indiscriminately, 
then our tactics must change as well. To these people the Torah states, “you 
shall not allow any person to live, rather you shall utterly destroy them” 
(20:16-17). 
When dealing with such a callous and cruel terrorist organization that uses 
its own citizens as human shields, we have no choice but to strike back with 
force and determination. Yes, we must try to as much as possible to wage a 
moral war; BUT THE HIGHEST MORALITY IS NEVER TO ALLOW-
IMMORALITY TO TRIUMPH. 
As is written in Kohelet Rabbah (7:36), “Those who are compassionate to 
the cruel will end up being cruel to the compassionate”. 
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TorahWeb 
Eilu V'Eilu 
The Talmud, as well as later rabbinical literature, is replete with halachic 
disputes. The halacha has had to decide which opinion should be followed. 
Should we assume that the rejected view was mistaken and simply 
incorrect? The Gemara (Eruvin 13b) states regarding the many disputes 
between Beis Shamai and Beis Hillel that, "eilu v'eilu divrei Elokim Chaim 
- both opinions are the words of the Living G-d." although in the 
overwhelming majority of cases we have not accepted the views of Beis 
Shamai, this does not mean that they were wrong; one who spends time 
learning the views of Beis Shamai is in fulfillment of the mitzvah of Talmud 
Torah. Beis Shamai were also basing their opinions on middos she'ha'Torah 
nidreshes bohein; they were following the principles and the rules of the 
Torah She'b'al Peh, just that they came to a different conclusion than Beis 
Hillel. Therefore learning their opinions would also constitute a proper 
fulfillment of the mitzvah of Talmud Torah. To use the terminology of Rav 
Soloveitchik, their views also constitute a cheftza shel Torah. 
The Ritva (ibid) explains as follows: when Moshe Rabbeinu was on Har 
Sinai and received the Torah from Hashem, he asked the Ribbono Shel 
Olam what the din would be in various cases, and in some Hashem told him 
the din is assur, in some He told Moshe muttar, and in some Hashem told 
him that the case had elements of issur and elements of hetter and He leaves 
the matter up to the Torah scholars of each generation to determine whether 
- according to their perspective - the elements of issur outweigh the 
elements of hetter, or the reverse; and since different people can each have 
different perspectives even though they are looking at the same thing, more 
than one can be correct. This is the meaning of the idea that, "eilu v'eilu 
divrei Elokim Chaim." 
This concept does not always apply in all cases. Rashi and Tosafos 
(Kesubos 57a) point out that sometimes we must assume that one of the 
opinions is clearly incorrect. Sometimes we see a dispute among the later 
rabbinic authorities where one of the opinions imply overlooked a passage 
in the Talmud, or sometimes even an explicit passuk in the Chumash. In 
such a case we clearly will not apply the idea of eilu v'eilu. 
Even when we do apply "eilu v'eilu divrei Elokim Chaim" it does not mean 
that halacha l'ma'aseh one has the right to follow either opinion. The original 
statement in the gemara regarding eilu v'eilu was with respect to the many 
disputes between Beis Shamai and Beis Hillel and nonetheless the gemara 
(Berachos 36b) states that, "Beis Shamai b'makom Beis Hille eina Mishna", 
i.e. we totally ignore the opinions of Beis Shamai with respect to psak 
Halacha, and unlike other minority views that were also not accepted, we 
don't even consider the views of Beis Shamai as creating even the slightest 
safeik (safeik kol-d'hu.) Regarding Hilchos Aveilus and Orla b'chutz 
la'aretzm, even when dealing with a d'oraysa issue, the halacha says that in 
the presence of any slight safeik we go l'hakeil, even if the probability of 
the doubt is nowhere near 50%. A minority opinion which was not accepted 
constitutes a slight safeik. But because the views of Beis Shamai were 
outvoted by Beis Hillel when they met together and debated their issues, 
their opinions are totally ignored halacha l'ma'aseh. (See my sefer, B'Ikvei 
Hatzon, siman 38, for more on this topic.) 
Likewise the poskim assume that when you have a shitah y'chida'ah, a lone 
opinion among poskim not shared by others, this view also does not 
constitute a slight safeik. The Beis Shmuel (Shulchan Aruch, Even HoEzer 
siman 90, s'if kattan 6) thinks that even if the Rambam agrees with the Ri 
Migash on an position not agreed upon by other poskim, this view should 
be totally ignored, since the Rambam was so taken by the genius of the Ri 
Migash (his father's rebbe), and would naturally be inclined to accept his 
opinion without even thinking twice (even though in several instances the 
Rambam does reject his opinion), this psak would be considered a shitah 
y'chida'ah and should be totally ignored. 
It was recently reported that a certain "beis din" permitted a married woman 
to remarry without a get, because it was ascertained that her husband was 
not Sabbath observant at the time he married her, and the halacha considers 
one who is mechalel Shabbos b'farhesia to be like a non-Jew. And, they 
reasoned, we all know that if a non-Jew marries a Jewish woman the 
marriage does not take effect. This ruling is absolutely scandalous. First of 
all, the consensus of recent poskim has been that the concept of mechalel 
Shabbos b'farhesia doesn't apply today since so many Jews are not shomer 
Shabbos and the term "b'farhesia" has the connotation that this individual is 
breaking the discipline in the community (Chazon Ish and Binyan Tzion.) 



!{aaBtu!bdu!zl!– trcdk trcd ihc                                                           35 
The members of this "beis din" would most certainly have been the first to 
say that such a Jew would not cause wine he touched to become prohibited 
because he is not considered to be like a non-Jew. More importantly, the 
view that a Jew who is treated as a non-Jew because he is mechalel Shabbos 
b'farhesia can't effectively marry a Jewish woman is totally ignored, 
because it is against an explicit gemara (Yevamos 47b) that states that even 
if a Jew converts to another religion and marries a Jewish woman the 
marriage does in fact take effect. We can't apply the concept of eilu v'eilu 
to this view; it is simply incorrect. 
Even in an instance where we do apply eilu v'eilu, for example regarding 
the views of Beis Shamai, one may not follow their opinion. Eilu v'eilu 
means that one who spends time delving into the understanding of the views 
of Beis Shamai is fulfilling the mitzvah of Talmud Torah, but it does 
notmean that it has ramifications halacha l'ma'aseh. 
There are rules and regulations regarding psak halacha; this discipline is not 
hefker (is not a free for all.) The parsha tells us that the halachic positions 
of the Beis Din Hagadol are binding on all Jews. The Sanhedrin was a group 
of Torah scholars who were clearly head and shoulders above all of their 
contemporaries. They were the gedolei hador (the Torah giants of their 
generation), and the gedolei hador have the status of rabo muvhak for their 
entire generation, even for those who never even met them (see Tosafos on 
Berachos 31b and Shulchan Aruch, Yoreh Deah 244:10.) The halachic 
positions of one's rebbe muvhak are binding on him, and the halachic views 
of the gedolei hador (who are clearly head and shoulders above the other 
Torah scholars of their generation) may not be ignored. None of the 
members of the aforementioned "beis din" are recognized by anyone as 
belonging to the category of gedolei hador, and even if it had been a case 
where we would apply eilu v'eilu, since the gedolei hador have unanimously 
rejected it for generations, no one today who is not in the category of gedolei 
hador has the right to go against this rejection! 
Rabbinic leaders throughout the generations are always concerned with the 
plight of agunos, but coming up with non-halachic solutions is not the 
Orthodox way. The Talmud Yerushalmi seems to hold that the concept of 
pikuach nefesh doesn't only apply when one's life is in danger, but also if 
one's life will be made extremely miserable this too falls under the category 
of pikuach nefesh, which allows one to violate Torah laws. The Yerushalmi 
(quoted by Rav Yosef Engle in Teshuvas Aguna) says that we would have 
allowed every agunah to violate the prohibition of adultery if not for the fact 
that we are dealing with gilui arayos (forbidden marriages) where the 
halacha does not permit one to violate the mitzvah even in a case of literal 
pikuach nefesh - even to save one's life. 
The aforementioned "beis din" is doing a disservice to the Orthodox Jewish 
community at large, and specifically to these poor agunos, by misleading 
them with absolutely scandalously fallacious piskei halacha. Let the public 
beware! One must be of the caliber of Rav Chaim Ozer Grodzinski in his 
generation or Rav Moshe Feinstein in the past generation in order to 
determine in a given case if the halacha permits a woman to get remarried 
without a get. 
Postscript: regarding the aforementioned "beis din", also see Important 
letter from Rav Hershel Schachter, Rav Gedalia Dov Schwartz, Rav Nota 
Greenblatt, Rav Avrohom Union, and Rav Menachem Mendel Senderovitz 
regarding the "International Beit Din". 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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Person in the Parsha 
Shoftim: Justice, Justice 
Like any good grandparent, I have seen my share of little-league 
baseball games. Earlier this summer, I sat through an all-day 
tournament of four five-inning games. Not too excited about what was 
happening on the playing field, I found myself slipping into a half-
dozing, half-contemplative mood. 
Watching the kids, from a dazzling diversity of backgrounds, playing 
by the rules, abiding by the umpire’s calls, and lining up to shake hands 
with their opponents when each match was over, it occurred to me that 
more than mere recreation was taking place here. Rather, by fully 
engaging in this quintessential American pastime, these children were 
learning about justice, fairness, and the resolution of conflict. And they 
were learning about these vital principles in a manner far more effective 
than any classroom lesson. 

They were learning that there are rules and that one must know them 
and abide by them. They were learning that their own judgments could 
be flawed, and were subject to a higher authority to whom they had to 
submit, albeit not without proper protest, if the game was to proceed 
successfully. They were learning to compromise, to adapt, to respect 
others, and to acknowledge the dignity of their opponents, in victory 
and in defeat. No trivial lessons, these. 
I soon realized that I too, and most of us who grew up in the American 
culture, had similar experiences. Perhaps not as regimented, certainly 
not as well-organized, my peers learned about justice and fairness by 
virtue of the games we played. Whether or not we integrated these 
lessons into our ultimate adult standards is another matter which 
depended upon a variety of circumstances far removed from the playing 
field. 
As my philosophizing continued, and as the innings dragged on with 
my grandson’s team continuing its uphill struggles, I reflected on how 
basic was this human need for justice and fairness, and in how many 
ways our search for these simple principles is frustrated. I believe, along 
with a host of philosophers including Plato and Kant, that human beings 
are “programmed” to expect justice. We all have a built-in sense of what 
is just, and what is fair, and we are bitterly disappointed when our 
experiences in life do not match our expectations for justice. 
A common reaction to bitter disappointment, especially expressed by 
the young but not absent from the adults’ response repertoire, is the 
plaintive cry, “It’s not fair!” We respond this way to the minor letdowns 
of everyday life but also to truly grievous tragedy. Those of us who have 
had to break bad and unexpected news to another have heard the protest, 
“But that’s not fair!” I know that I have heard this expressed by those 
who found out about the rejection of a lover, and also from those who 
were notified of the sudden death of someone close. 
I vividly recall my father-in-law’s first encounter, while himself fleeing 
the advancing Nazi army, with an acquaintance who had just lost 
everything. This person narrowly escaped the aerial firebombing of his 
entire village, witnessing the instant death of his parents, wife, and 
children. He collapsed into the arms of my father-in-law’s father, a 
Chassidic rebbe, wailing, “Les din, v’les dayan!” “There is no justice, 
there is no judge.” In this moment of unutterable grief, he could only 
cry hysterically about the absence of fairness and justice in God’s world. 
How wise is our Torah in this week’s Torah portion, Shoftim, to 
prescribe a thorough system of justice to be installed in “all your gates”. 
Justice is the primary objective of a Jewish society, although the Torah 
fully recognizes that it is an elusive objective indeed. It requires 
unstinting diligence and painstaking persistence. It requires trained, 
qualified, and dedicated judges, and a cooperative attitude from all 
members of society. 
Justice is never perfect but we must always strive to approach that ideal. 
“Tzedek tzedek tirdof – Justice, justice, you must pursue!” 
Recently, President Obama, in a context not at all irrelevant to our 
theme this week, quoted one of Reverend Martin Luther King’s more 
famous insights: “The arc of the moral universe is long but it bends 
toward justice.” The president was applying Dr. King’s words to his 
response to the mass protests in Iran against the recent election there, 
and the regime’s repressive reaction to that protest. 
I am a great fan of Dr. King and stand in awe of his eloquence. And my 
Jewish faith also foresees the “bend toward justice”. Hence, Isaiah 1:27: 
“Zion will be redeemed through Justice and by those who return to her 
in Righteousness.” 
But there is an aspect to the Jewish vision of justice which is much too 
impatient to passively await the curve of that long arc. This week’s 
Torah portion insists on the urgency of justice and the necessity to 
implement it swiftly and comprehensively. 
Two of our weekly Torah portions, Mishpatim and Shoftim, are named 
for justice, and a full quarter of our Code of Jewish Law, Choshen 
Mishpat, mandates its thorough implementation. 
Yes, we believe that the course of history, ultimately divinely-guided, 
bends ever so slowly towards justice, but it is our responsibility to exert 
every human effort to hasten the pace of that course. 
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IMPORTANCE OF ....  
The Arugas HaBosem notes that the phrase we sing in Zemiros: 
ohnhn, ugmch ojk h,a kg is a reference to the newly wedded man, 
who remains home for one year unburdened by anything related 
to the military. Since the Torah permits a soldier to eat non-
kosher food and seize a rt, ,ph (female captive) during war, the 
newly wedded man is exempted so that his initial experiences 
with ojk (a euphemism for both wife and Parnasah) be as pure 
(heb) as possible. The Panim Yafos asks: After Shaul gave his 
daughter Michal in marriage to Dovid (jh:t ktuna), didn’t Dovid 
immediately go out to battle against the Pelishtim, in apparent 
violation of this mitzvah ? He answers that the constant wars with 
the Pelishtim were a vcuj ,njkn (obligatory), despite the fact that 
they were apparently defensive wars. Although the Gemara 
(Sotah 44b) says that defensive wars were not deemed vcuj, the 
difference here is that the land of Pelishtim was truly a part of 
Eretz Yisroel as we see from the fact that Yitzchok was permitted 
to travel there. As such, it is equivalent to the wars fought by 
Yehoshua, where even a Chasan and Kallah were required to 
leave their Chupah in order to enlist, as did Dovid. But why is 
there no mention of women actually engaged in a vcuj ,njkn ? In 
fact, the men of Gad and Reuven specifically stated that they 
would build cities and leave their women home before joining in 
the war against Canaan ! The Radvaz deals with the question of 
how a Kallah or women generally can go out to war, in light of 
vnhbp lkn ,c vsucf kf (a woman’s glory should remain private) 
and the ruxht against women wearing armor and/or weaponry, 
suggesting that perhaps they served in a supportive capacity. 
However, wouldn’t even this, if at the front, seem to be 
inconsistent with vsucf kf ? The ,urhcxn ohbp suggests that 
women’s obligation to fight during a vcuj ,njkn  might be one of 
self-defense to repel a ;sur, where all measures are permitted. The 
wives of Gad and Reuven were not threatened, and so, were not 
obligated to fight in Eretz Yisroel.   

QUESTION OF THE WEEK:  
What tasks would one be permitted to ask a Jew to perform, but 
not if the Jew is an Eved Ivri – even his own Eved Ivri ? 

ANSWER TO LAST WEEK:  
(If a paid Baal Kriah makes a mistake, must he return what he was paid ?)   
The snj heuaj (Yoma 86) states that if the Tzibur is Makpid that 
the Kriah be done properly, then the Baal Kriah must forfeit an 
amount equal to 3 Pesukim; if the Tzibur doen’t care to get their 
“money’s worth” – they just want there to be a Kriah (especially 
if they talk during the Kriah), then he need not return anything.  

DIN'S CORNER:  
It is worthwhile to visit the graves of Tzadikim before Rosh 
HaShanah and daven to Hashem for mercy in their merit, as 
Tefilos are more readily accepted in a cemetery. One should circle 
the grave and give Tzedaka before davening. (MB 581:27) 

DID YOU KNOW THAT ....   
The Gemara (Beitzah 6a) states that if someone dies on the first 
day of Yom Tov, his burial should be undertaken by non-Jews; if 
he dies on the second day of Yom Tov his burial should be 
undertaken by Jews. The Ginas Veradim (s”uh 5:3) considers 
whether it would be permitted to wait on the first day of Yom Tov 
until nightfall, at which time it would be the second day, and Jews 
could then attend to the burial. Would it not be preferable for him 
to be buried by Jews ? The Posuk states: u,kcb ihk, tk which 
forbids leaving a corpse unburied at night. Does this require 
burial before nightfall, or is this utk transgressed only if a corpse 
is left unburied for the entire night ? The Radvaz (311) cites the 
Gemara (Bava Metzia 110b) which states that when the Torah 
says: rec sg rhfa ,kugp ihk, tk,  which forbids one to withhold a 
worker’s wages overnight, the words rec sg are included so that 
we understand that ihk, tk is transgressed only when the entire 
night has passed, until morning. Rashi adds that this applies to 
every vbhk in the Torah. As such, there should be no ihk, tk 
problem waiting until nightfall for Jews to participate in a burial 
as long as the burial will be completed before daybreak. Why then 
does the Gemara say that non-Jews should attend to the burial on 
the first day of Yom Tov ? The Gemara (Sanhedrin 46b) derives 
from ubrce, rce hf that it is a mitzvah to bury the dead. As such, if 
someone died on the first day of Yom Tov, postponing his burial 
until evening might constitute an unnecessary delay in the 
performance of a mitzvah. The question then is: do we always 
object to a delay in the performance of a mitzvah, or perhaps not, 
where the performance will be improved by the delay. This would 
seem to be the subject of a Machlokes between the Magen 
Avraham (j”ut 25:2) who says that we do not delay a mitzvah 
even if the delay will enhance it, and the Shevus Yaakov (1:34) 
who is willing to permit a small delay to reap the reward of an 
enhanced mitzvah.  

A Lesson Can Be Learned From:  
An elderly Jew living in Zurich, Switzerland during the 1950's lost his 
wife g"k and, unable to care adequately for himself, moved to America 
where his son lived. Not long afterwards, Rav Breisch, who had been 
this man's Rav, heard that the elderly Jew had cut off his Peyos and 
shaved off his beard. Rav Breisch immediately wrote him a letter asking 
how he could have so quickly removed the ohbnhx of a Jew for so many 
centuries, especially at such an age. Surprisingly, the Jew replied 
immediately, with the following explanation: "When I arrived in 
America" he wrote, "I moved into my son's home. My son owns a 
restaurant and I began working for him there. It didn't take long before I 
realized that my son had set me up in a very visible position in the 
restaurant so that I would appear to be a Mashgiach on the Kashrus of 
the restaurant's food. My Peyos and beard completed the impression. 
Unfortunately, the standards of Kashrus in the restaurant were very poor 
and my appearance was misleading many people into thinking that 
everything was Kosher L'Mehadrin. With no other choice, since I 
couldn't leave the restaurant and support myself, I decided to remove 
my Peyos and beard so I would no longer be a kuafn to the public.       
P.S. Sholosh Seudos is sponsored by the Burman family. 


