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1. INTRODUCTION 

 In the time of Mordechai and Esther, over 2,000 years ago, on the thirteenth day of Addar, 

all Jews were assembled to defend themselves against their enemies who had been given 

permission by Royal Decree of King Achashverosh to destroy all the Jewish people living 

in his realm.  This decree, instigated by the evil Hommon ben Hamdossoh, who prided 

himself on being a descendant of Ammolayk, could not be annulled as it was a basic law of 

the Constitution of Persia that no Royal Decree could be annulled once it had been 

publicly proclaimed.  But as a result of the miraculous happenings which are set forth in 

Megillas Esther, another Royal Decree, instigated by Esther, was proclaimed, which 

modified the first one by giving the Jews advance warning and granting them the 

permission of Achashverosh to defend themselves and to be rid of their enemies.  Thus 

there was to be a civil war of the subjects of Achashverosh — and the Jews were greatly 

outnumbered. 

2. THE  FAST  OF  ESTHER 

 It has always been the truly Jewish way that whenever trouble faces us, we turn to 

אהוּ   ךְ רוּ בָּ   שׁ דוֹ קָּ הַ    and fast and pray to Him that He should help us.  The Jews of that time 

did likewise on the day before the thirteenth of Addar, the day before the battle, and 

although serious battles were in fact fought throughout the realm of Achashverosh, no 

Jews came to any harm anywhere.  To commemorate this, that   ַאהוּ  ךְ רוּ בָּ  שׁ דוֹ קָּ ה   always 

listens to the pleas and cries of those who return to Him, whoever, whenever and 

wherever it is, we fast nowadays on the day before Purim.  This fast, called the Fast of 

Esther, is not as strict as the other fast days, in that an ill person is not required to fast, 

even if there is no chance of any danger if he would.  (There are four fast days mentioned 

in NaCH when we fast because of troubles that befell the Jewish People.  They are the 

Tenth of Taivais, the Seventeenth of Tammuz, the Ninth of Av and the Fast of Gedalyoh.  

Although we know that the Jews fasted on the day before the battle —  as just mentioned, 

we invariably fast and pray to HaShem and implore Him to help us in a time of danger — 

nevertheless because this Fast of Esther is not mentioned explicitly in the Possuk, this is 

the reason for its leniency.  Yom Kippur is not included with these sad public fast days 

because it is not at all a day of mourning but is in fact a Yom Tov, albeit of great 

solemnity, on which the Torah commands us to fast.) 

 d         íé Äøet   éÅðé Äã        d   
 

SOME  DINNIM  CONCERNING  THE  FESTIVAL  OF  PURIM 

 



 

—         — 

 

For questions, comments or suggestions, or to be included on our emailing list and receive these Sheets, send an email to  oyb@seniors.org.uk 
   

2 

 DINNIM  OF  PURIM 

 

 When Purim falls to be on a Sunday, instead of fasting on Shabbos, Taanis Esther is 

brought forward to the preceding Thursday.  Shabbos never makes way for public sadness 

and a public Fast Day on Friday, too, is highly unusual because a public Fast Day on Erev 

Shabbos would mean that we come into Shabbos in a sad frame of mind.  Generally, if a 

sad day cannot be observed on its proper date (for instance, if it’s Shabbos) we seek to 

push off the sad commemoration rather than to bring it forward.  Taanis Esther is one of 

the only cases where we do indeed bring forward the unhappy fast day instead of pushing 

it off but this is because it would not make sense to commemorate after our celebration of 

Purim the fast day which actually happened before Purim.    

3. THE  READING  OF  THE  MEGILLAH  

 One of the four Mitzvos of Purim is, of course, the Reading of Megillas Ester, in which is 

described the miraculous events which led up to the Festival.  For this Reading, we wear 

our Shabbos clothes, lights should be burning brightly, and generally there should be a 

festive spirit on Purim Day.  Before the Reading, it is the custom to give to Tzedokoh 

three halves of the coin of the realm (silver) in remembrance of the   ַלקֶ שֶׁ ית  הַ צִ חֲ מ  (the 

annual half-Shekel contribution paid by every Jew towards the Service and upkeep of the 

Beis HaMikdash) for in the time of the Beis HaMikdash this half-Shekel was collected in 

this month.  Some say that our obligation of nowadays giving this money to Tzedokoh 

comes at the age of thirteen, just as the annual half-Shekel was paid by everyone over Bar 

Mitzvah. Others say the obligation comes only at twenty because the original half-Shekel 

collected for the building of the Mikdash was collected only from those aged twenty or 

older (as it says in the Possuk in Sidra Ki Sissoh).  As in all such matters, each person 

should follow his own family tradition.  (In those years when Purim falls to be on a 

Sunday, the  ַלקֶ שֶׁ ית הַ צִ חֲ מ  is given on the preceding Thursday.) 

4. Men and women are obliged to hear the Reading of the Megillah, and children too (though 

not so young as would disturb the Shule service) are also brought to Shule and taught to 

listen-in.  The best place to hear the Megillah is with everybody else, in Shule.  If this is 

not possible, then one should arrange to hear it at home (with a Minyan if possible). 

5. The Megillah is read twice, once on Purim Eve and once in the morning of Purim Day and 

the Reader makes three Brochos before each of these Readings.  (But Sefaraddim do not 

say the Brochoh   ֶׁינוּ יָ חֱ הֶ ש   before the Purim Day Reading.)  The three Brochos are:  

הילָּ גִ א  ְמ ָר ְק ל  ִמ   עַ נוּ וָּ צִ יו  וְ ָת וֹ צְ ִמ   בְּ נוּ שָׁ ּדְ ר  ִק שֶׁ אֲ ,  םלָ עוֹ   הָ ךְ לֶ   מֶ ינוּ הֵ לֹ -  אֱ ,ייה  ּתָ   אַ ךְ רוּ בָּ  :  .1    

הזֶּ ן  הַ מַ זְּ ם  בַּ הֵ ים  הָ ִמ יָּ   בַּ ינוּ ֵת בוֹ אֲ ים  לַ סִּ ה  נִ שָׂ עָ שֶׁ   ,םלָ עוֹ   הָ ךְ לֶ   מֶ ינוּ הֵ לֹ -  אֱ ,ייה  ּתָ   אַ ךְ רוּ בָּ  :  .2       

and  3.                       ֶׁםלָ עוֹ   הָ ךְ לֶ   מֶ ינוּ הֵ לֹ -  אֱ ,ייה  ּתָ   אַ ךְ רוּ בָּ   :הזֶּ ן  הַ מַ זְּ   לַ נוּ יעָ גִּ הִ   וְ נוּ מָ יְּ ִק   וְ ינוּ יָ חֱ הֶ ש,  

  

 At the Reading on Purim morning, one should have in mind that the Brochoh    ֶׁינוּ יָ חֱ הֶ ש is 

also for the other Mitzvos of Purim, namely, the Se'udoh, the Shelach Monnos and the 
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Mattonos lo'Evyonim.   The Brochoh said after the Reading is said only with a Minyan, 

and the paragraph   ַיאנִ ר  הֵ שֶׁ א   is not said in the morning.  (In the morning, in Shule, the 

Tefillin are not removed until after the Megillah has been read.)  One must have in mind 

when listening to the Reading of the Megillah the intention to fulfil one's obligation of 

this Mitzvah of hearing the Megillah and therefore one must be exceedingly careful to hear 

every single word, for it could be that if one missed even only one word one has not 

fulfilled one's obligation.  (This will depend on which word was missed.)  The clever 

person, therefore, will position himself near the Reader so as not to miss anything 

through the customary banging and noise.  (The Halochoh says that little children who 

bang and stamp their feet in derision at the mention of Hommon's name in the Megillah 

need not be stopped.)  One should not read aloud with the Reader from out of a Chumosh 

or a Megillah which is  ָּלסוּ פ  (not Kosher) because then one cannot hear the Reader 

properly and one has not fulfilled one's obligation, and also because it is likely to disturb 

the concentration of others. 

6. THE  SENDING  OF  SHELACH  MONNOS  

AND  THE  GIVING  OF  MATTONOS  LO'EVYONIM 

 To fulfil the Mitzvah of Mishlo'ach Monnos (gifts to one's friend) one has to send at least 

two types of ready-to-be-eaten food or drink to at least one person; and to fulfil the 

Mitzvah of Mattonos lo'Evyonim (gifts to the poor) at least one gift of money to each of 

two people.  The Shelach Monnos should reflect the standing of the sender and the 

recipient (but ostentation is to be avoided) and, as its very name implies, the Shelach 

Monnos should be sent via an intermediary.  The more people one sends Shelach Monnos 

to — so much more is the sender praiseworthy (except that a mourner may send Shelach 

Monnos to only one person and the mourner — but not the mourner’s family — is not 

sent Shelach Monnos at all).  Nevertheless, the giving of Mattonos lo'Evyonim is better 

than the Mitzvah of Se'udas Purim (the Purim Feast) or even Shelach Monnos, for 

Tzedokoh is the greatest joy of   ַאהוּ   ךְ רוּ בָּ   שׁ דוֹ קָּ ה  and a person who makes happy the poor 

and dejected is likened to  ַאהוּ   ךְ רוּ בָּ   שׁ דוֹ קָּ ה  Himself.  On Purim one is not particular about 

to whom one is giving Tzedokoh — anyone who stretches out his hand for Tzedokoh is 

given something.  The obligation of these Mitzvos is as much on women as on men and it 

is not correct to rely on one's father or husband regarding the discharge of these Mitzvos, 

but one should do them oneself.   

 Concerning the sending of Shelach Monnos, each member of the family should fulfil this 

Mitzvah individually (and it is correct that the recipient should know from whom the 

Shelach Monnos comes) with women and girls over Bas Mitzvah sending Shelach 

Monnos to women and girls while men and boys over Bar Mitzvah send to men and to 

boys.  The time for doing the four Mitzvos of Purim is Purim Day (besides, obviously, the 

Reading of the Megillah on Purim Eve) and preferably before midday of Purim Day, except 

that the Se'udoh is held later and goes on into the night after Purim.   
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7. THE  SE'UDOH  

 Everybody is obliged to eat, drink and be merry on Purim.  The Se'udoh (the Purim Feast) 

has to be at day, and one should see to start it when it is yet bright day (and davven 

Minchah beforehand) so that the main part of the Se'udoh is at day.  At the Se'udoh, meat 

and wine should be served and one should enjoy the Se'udoh in the company of family 

and friends.  When Purim falls to be on a Friday, the Se'udoh is held early in the day, 

תבָּ ד שַׁ בוֹ ם כְּ וּ שׁ ִמ  .  Since a great part of the miracle of Purim occurred with wine, therefore 

did our   ֲיםִמ כָ ח   say that it is a Mitzvah to become pleasantly tipsy on Purim, or at least to 

drink more than is usual. 

8. PURIM  “YOM  TOV” 

 Hard work should not be done on Purim: those who do work on Purim will never see real 

success from that work, ever.  However, through a non-Jew it is allowed, and likewise easy 

work, such as buying and selling, is also allowed, as is writing letters, writing-up accounts, 

etc.. 

9. “AL  HANISSIM”  AND  HALLEL 

יםסִּ נִ ל  הַ עַ    is said on Purim as on Channukah, in both, the Amida (“the standing prayer,” 

also known as the Shemoneh Esre) in the  ְרַכת מֹוִדים  and in the second Brochoh of  ּבִ
Birchas HaMazzon.  If one forgot to insert it but reminded oneself before the   ֵׁםש   of   ָּךְ רוּ ב 

תדוֹ הוֹ ה לְ אֶ  נָ ךָ לְ  וּ ךָ ְמ ב שִׁ טוֹ  הַ ,ייה ּתָ אַ  , one goes back and says  ַיםסִּ נִ ל הַ ע  but if one 

remembered only after the   ֵׁםש , one finishes the Shemoneh Esre and one is not allowed 

to correct oneself.  In Birchas HaMazzon likewise, (where  ַיםסִּ נִ הַ  לע  is inserted before  ְל עַ ו
לּכֹהַ  ) if one remembers before the   ֵׁםש  of   ָּןזוֹ ּמָ ל הַ עַ ץ וְ ֶר אָ ל הָ  עַ ,ייה ּתָ  אַ ךְ רוּ ב , one goes back 

to say   ַיםסִּ נִ ל הַ ע , but if one remembered only after the   ֵׁםש   one is not allowed to correct 

oneself.   

10. However, if one had said " ָּיי הּתָ  אַ ךְ רוּ ב"   and at that point — before saying another word 

— one reminded oneself of the omission, one adds the words " ַיךָ קֶּ י חוּ ינִ ֵד ּמְ ל" , says 

יםסִּ נִ הַ  לעַ   there, and then repeats the paragraph of  " ְםלָ וּ ל  כּ עַ ו"   and continues as usual to 

the end of the Amidah.  The reason for this is because by adding the two words 

יךָ  יינִ ֵד ּמְ לַ " "חּוּקֶ  to the phrase " ָּיי  הּתָ אַ  ךְ רוּ ב" , those three words  " ָּיי  הּתָ   אַ ךְ רוּ ב" are thus 

“converted” from being the formal end of the Brochoh (after which one cannot make any 

correction to the Brochoh) into an inserted Biblical verse of request and praise 

( רּוךְ " יךָ  ּבָ ֵדִני חּוּקֶ ה יי ַלּמְ "ַאּתָ  is a Possuk in Tehillim: it is verse 12 of Chapter 119) and the 

phrase " ָּה  ךְ רוּ ב "יי  ַאּתָ  is not then considered as the Brochoh’s end.  This then allows us 

to rectify the omission there and then, because it is considered as if the Brochoh has not 

been ended, as it were.  In fact, this device is the preferred solution to all such cases where 

a correction must be made before the Brochoh has been ended and where one has said 

the words  " ָּיי הּתָ אַ  ךְ רוּ ב"   and at that point realized one’s mistake.  
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11. After one has passed the point where this device can be used there is no way of correcting 

oneself in the Brochoh itself.  Instead, if the mistake was in the Shemoneh Esre, then 

before the   ָקסוּ פ   of   ִןצוֹ ָר לְ   יוּ הְ י , after   ֱוכו, עָר י מֵ נִ וֹ שׁ ר לְ צוֹ נְ , יהַ לֹ -א' ,  one says the following 

(the words in brackets are variant texts, according to different customs) : 

]  תמוֹ חֲ לְ ִמ ל  הַ עַ וְ [ת  עוֹ וּ שׁ ּתְ ל  הַ עַ ת  וְ רוֹ בוּ גְּ ל  הַ עַ ]וְ  [ ןקָ ְר וּ פּ ל  הַ עַ ]וְ [ים  סִּ נִ ל  הַ   עַ ךְ   לָ נוּ חְ נַ ים  אֲ ִד מוֹ  
הזֶּ ן  הַ מַ זְּ ם  בַּ הֵ ים  הָ ִמ יָּ   בַּ ינוּ ֵת בוֹ אֲ   לַ יָת שִׂ עָ שֶׁ ]  תמוֹ חָ נֶ  הַ  לעַ וְ [   

 and one continues   ִּיָרהמָ י ימֵ ב ן ַהּבִ ׁשּוׁשָ ר ּבְ ְרְדַכי ְוֶאְסּתֵ ,  etc..  After that, one says the 

sentence  ִוכו, יךָ נֶ פָ י לְ בִּ ן לִ יוֹ גְ הֶ י וְ י פִ ֵר ְמ ִא ְלָרצֹון  יוּ הְ י'  (again) and thus ends the   ְׁהֵר שְׂ ה  עֶ נֶ מוֹ ש .   

 If the mistake occurred in the Birchas HaMazzon and one had passed the point of being 

able to correct oneself in the Brochoh, then before    ָיחַ ינוּ כֵּ זַ יְ  אהוּ  ןמָ חֲ ַר ה  one says ִלימֹות ַהָמׁשִ

the following: 

הזֶּ ן  הַ מַ זְּ ם  בַּ הֵ ים  הָ ִמ יָ   בַּ ינוּ ֵת בוֹ אֲ ה  לַ שָׂ עָ   שֶׁ מוֹ ת  כְּ אוֹ לָ פְ נִ ים  וְ סִּ   נִ נוּ ה  לָ שֶׂ עֲ א  יַ ן  הוּ מָ חֲ ַר הָ    

 then continues  ִּרּתֵ סְ אֶ י וְ כַ ְד ְר י מָ ימֵ ב , etc., and ends the Birchas HaMazzon in the usual way 

after that.  

12. During the Chazzan's repetition of the Amidah at Shacharis, short inserts are said by the 

congregation at the places indicated, each congregation according to its custom, and after 

the Amidah the Torah is read.  The Torah Reading is taken from  ֵתמוֹ ר שְׁ פֶ ס  (the last 

paragraph of the Sidra   ְּחלַ שַׁ ב )  and describes how the people of Ammolayk, the ancestor 

of Hommon, attacked us without provocation just after we had left Egypt and how we 

vanquished this ungodly people when HaShem commanded us to go out and do battle 

against them.  Unusually, there are only nine verses in the Torah Reading of Purim (as a 

rule, the minimum number of verses for any public Torah Reading is ten) but since this is 

a self-contained section, this is the Torah Reading of Purim Day.   There is no Haftorah. 

 Hallel is not said on Purim: the public Megillah Reading counts as the Hallel of the 

festival. 

13. “SHUSHAN  PURIM”   

 The fifteenth day of Addar is called Shushan Purim.  Shushan (today’s town of Susa, on 

the river Karkeh, in the south west of today’s Iran, south of Teheran and north of the 

Persian Gulf) was the capital of the Persian Empire at the time of the events of Purim.  

The facts behind the special status of the day called Shushan Purim are these: Although 

we had been given advance warning of Hommon’s decree to annihilate us and, by the 

second Royal decree of Achashverosh we had been granted permission to defend ourselves 

(extending, apparently, even to Royal protection) (see Paragraph 1, above) after the 

events of that day Queen Esther had begged Achashverosh for an extra day in which we 

should be allowed to be rid of our known enemies, at least in the King’s capital city, and 

this, too, had been granted by Achashverosh.  Thus, when the cowardly enemies of the 

Jewish people — who had run to ground like rats when it was made clear that the Jews 
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were empowered and were indeed ready to be rid of their declared enemies on the day 

specified in the decree — when they resurfaced on the next day thinking that the danger 

to them was passed, they were still defiant in their hatred of us as before.  These were the 

people who were targeted on the extra day granted to the Jews in Shushan and they 

received what they deserved.  The Jews of Shushan were thus able to rest from fighting 

their enemies one day later than the Jews everywhere else.  That is, the Jews elsewhere 

fought their enemies on the thirteenth of Addar and were able to rest from their battles 

and celebrate their rescue on the fourteenth, whereas the Jews of Shushan continued to 

fight on the fourteenth of Addar and were able to celebrate on the fifteenth of Addar.  To 

commemorate this, our Chachommim of the day instituted that the celebration that is 

Purim should be on the fourteenth of Addar but the Jews living in Shushan the capital 

should celebrate on the fifteenth.   

14. At the same time, the Chachommim instituted that all Jews who lived in other walled 

cities anywhere in the world, too, shall celebrate Purim on the fifteenth of Addar, with 

Shushan itself as the model.  Of course, at the time of the events of Purim, we were in 

exile and had already witnessed the demise of the Babylonian Empire and the ascendency 

of the Persian Empire (as indeed we would witness the Persian Empire being displaced by 

the Greek Empire and the Greek by the Roman, and so on.)  At that time Eretz Yisroel was 

pretty much desolated, its cities with their walls in ruins since the Destruction of the First 

Beis HaMikdash by Nevuchadnetzar, the King of Babylon.  Mindful of our everlasting 

connexion with our Holy Land, the Chachommim considered that it would be 

disrespectful toward Eretz Yisroel if none of her cities were accorded at least the status 

that Shushan the Persian capital and other walled cities of the time had.  They therefore 

legislated that to qualify as a walled city in this regard, a town — anywhere in the world 

— had to have been in existence as a walled city way back in the days of Yehoshua bin 

Nune when we first took possession of Eretz Yisroel.  In this way they ensured that it is 

Eretz Yisroel and its cities (and surprisingly, not Shushan!) that becomes the defining 

measure of a city’s status in relation to the Mitzvos of the festival of Purim.  (Interestingly 

enough, even though the laws of Shushan Purim came about because of the events in 

that city, the town of Shushan itself is in fact the exception to this rule of walled cities — 

because Shushan was not in existence as a walled city, if it was in existence at all, that is, 

at the time of Yehoshua bin Nune!) 

15. During our long and painful history we have been exiled again and again and Eretz Yisroel 

lay desolate for many generations before it was rebuilt into what it is today.  And so it has 

come about that we do not have a clear knowledge regarding most of the cities and towns 

of present-day Eretz Yisroel.  (As regards other walled cities in the world, the assumption 

is that they all date from after Yehoshua bin Nune.)  Although it is true that some of them 

might possibly be built on the very sites of ancient walled cities which existed in the Land 

in the time of Yehoshua, nevertheless, we have to assume that each of these cities is the 

same as most and, so as not to “transgress” the date of Purim, everywhere Purim is 

celebrated on the fourteenth of Addar.  There is one famous exception: we do know for 
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sure that the present city of Yerushalaim is built on the same place as it always was and 

thus it is that Yerushalaim today celebrates Purim on the fifteenth of Addar.  (There are 

one or two other towns concerning which there is a similar question among Halachic 

authorities regarding their status.)   

16. Even though people everywhere else celebrate their Purim on the fourteenth of Addar, the 

day of Shushan Purim is nevertheless commemorated as a day of celebration, too:  as on 

Purim proper no Tach'nun is said, nor   ֵםיִּ פַּ   אַ ךְ ֶר ל  אֶ -א ,  nor   ַחַ צֵ נַ ְמ ל , (nor   ִךָ ְת קָ ְד צ   on 

Shabbos) and the joy of Purim is carried over to this day, too.  One has more food and 

drink than is usual, but   ַיםסִּ נִ ל  הַ ע   is not said by us on this day.   

17. In Eretz Yisroel, Purim being celebrated in different places on different days can afford an 

opportunity for a double celebration.  Either people can celebrate Purim in their own 

towns on the fourteenth of Addar and then join family and friends in Yerushalaim on the 

following day or, conversely, they can join their family and friends as they celebrate Purim 

on the fourteenth of Addar and they can then celebrate Purim in their own town 

(Yerushalaim) on the fifteenth of Addar.  In all such cases, however, one must be careful 

to remember that Purim is not just fun and games but one must be careful to respect all 

the Halachic implications of being in two places on the two days of Purim.  First and 

foremost is the general obligation to celebrate Purim according to the place where one is.  

Thus, even someone who has already celebrated Purim in his hometown on the 

fourteenth of Addar but then travels to Yerushalaim on the fifteenth with the intention to 

spend his day there, becomes obligated to fulfil all the Mitzvos of Purim again.  He must 

listen to the Reading of the Megillah, he must send Mishlo’ach Monnos, he must give 

Mattonos lo’Evyonim and he must participate in the Se’udoh.  The same will apply to a 

Yerushalmi who spends the entire day of the fourteenth in an unwalled town.  He is in 

duty bound to fulfil all the Mitzvos of Purim on the fourteenth of Addar and again when 

he returns to Yerushalaim on the fifteenth.  A person wishing to avoid having to fulfil 

those obligations twice and wishing to only participate in the joy and celebration should 

be careful to arrive there later in the day and not spend the entire day in the other town.  

(In order to avoid the obligations of the day — which come upon him at the beginning of 

the day — it is best that he should also not be in the place that he is visiting before dawn.) 

 In any case of doubt, a qualified Halachic authority should be consulted. 

18.  “PURIM  KOTTON” 

 On the fourteenth day of Addar I in a leap year, called   ּןטָ ים  קָ ִר וּ פ , Purim Kotton (Purim 

Minor), Tach'nun is not said and one increases one's jollification, and on the fifteenth of 

Addar I, Tach'nun, etc., is not said, as above. 
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In a world of increasing anti-Semitism, the Book of Ester points the way forward.

Freely adapted by O Y Baddiel from an article by Chief Rabbi Dr Warren Goldstein of South Africa

We live in a world of gathering dangers facing the Jewish community in Eretz Yisroel
and indeed facing Jewish communities around the globe. What should be our response?
What should be our vision for the future of the Jewish people?

The Book of Ester provides a framework for addressing these questions.

The Gemorroh (Tractate Megillah, 7A) tells us that after the miraculous delivery from the
attempted genocide planned by Hommon and after the events of that delivery had been
documented in the Megillah, Queen Ester made an impassioned plea to the
Chachommim of the Sanhedrin at the time, the Men of the Great Assembly: “Inscribe
me for generations.” Her request was that the Book of Ester be included in the Tanach
for all time. The Talmud (Tractate Megillah, 14A) tells us that although there were many
thousands of prophets throughout Jewish history, only those prophecies which had an
eternal message for the Jewish people — and were not limited only to the particular
times of the prophets who proclaimed them — were included in the final compilation of
the Tanach. The Chachommim agreed to Queen Ester’s request to admit our Megillas
Ester that it should be part of Holy Scripture because they saw the events and the
lessons in the Book of Ester as having relevance for all time. As indeed they do.

The time was a turbulent one in Jewish history. It was a time of confusion. There was a
mixture of redemption and exile, of darkness and light. The Babylonian Empire was on
its last legs, with the Persians and the Medes flexing their muscles and making trouble,
itching and ready to take over from the Babylonians to be the leading world power. As
far as the Jewish People were concerned, their Babylonian Exile was drawing to a close
— as the Prophets had said. The Empire of the Persians and the Medes indeed replaced
the Babylonian Empire and Koresh (Cyrus) became the new Emperor King. He
announced that the Jews could return to the Land of Israel and, under the leadership of
Ezra and Nechemyah, the rebuilding of the Second Temple had begun. But then the
Samaritans made trouble and, together with the scurrilous reports sent back from
Yerushalaim by the sons of Hommon to Cyrus maligning the Jews and warning him
that the Jews’ rebuilding of the Temple and of the walls of Yerushalaim indicated that
they had rebelled against Cyrus’ rule, the royal permission to rebuild the Beis
HaMikdash was withdrawn and the rebuilding was stopped. In fact, the banquet hosted

“FOR THE JEWS THERE WAS

LIGHT AND HAPPINESS AND JOY AND HONOUR”

(Megillas Ester, 8 : 16)
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by Achashverosh (Koresh was no longer king by then) as described in the opening lines
of the Megillas Ester was in no small measure also his celebration of the fact that the
Beis HaMikdash had not been rebuilt and that the Jewish Exile had in fact not ended.
Achashverosh could breathe easier again because he had been concerned that if the
Jewish People were to return to their Land and re-establish their nation-state, other
conquered peoples would take an example and clamour to do the same. Now, that
wouldn’t happen. But, of course, the Jewish People was deeply disappointed.

Megillas Ester deals with the threats of blatant Jew-hatred (the modern term “anti-
Semitism” had not yet been invented) leading to straightforward murder and genocide.
When Hommon comes to persuade King Achashverosh to authorise the killing-out of
the Jewish people, he does so using what would become the classic anti-Semitic
arguments that have been deployed over the generations. He tells Achashverosh: “There
is a certain folk scattered around and dispersed among the peoples in all the provinces of
your realm. Their laws are different from every other people’s laws and the king’s laws
they do not observe. Therefore it is not befitting for the king to tolerate them. If it
pleases the king, let it be decreed that they be destroyed.” (Ester, 3 : 8 — 9)

It was the only time in our history that the entire Jewish People found itself under the
dominion of the one ruler who wanted to be rid of us and we had no place that we could
run to — the whole known world of that time was under Achashverosh’s control. That
was the stark threat that we faced, never to be repeated again. The celebration of Purim
is an expression of our gratitude and our thanks to HaShem for His saving us from the
planned genocide by Hommon which had threatened the entire the Jewish People.
What is so significant is the unique response, led by Mordechai and Ester with the
Chachommim of the day, to that threat. It is a response which contains many lessons
for today.

For note this well: the Chachommim chose not to focus on the hatred of Hommon and
the enemies of the Jews throughout the king’s empire. Instead they led the people on a
path of spiritual, communal and historic rejuvenation and renewal. They created the
basis for the celebration of these miraculous events by instituting the festival of Purim
and they ensured that through the celebration of Purim as they stipulated, future
generations of the Jewish People will not commemorate the hatred of Hommon —
indeed they would laugh at the hatred and scoff at it — but instead will put into practice
the truly moral values of our Torah. Through the Mitzvos that they mandated for the
festival of Purim, the Men of the Great Assembly ensured that we would give added
practical expression to the values and lessons taught by HaShem to us in His Torah —
values and lessons which the Jewish People, in their misguided attempt to assimilate
with the wider population of the empire had begun to forget and which the shock of
Hommon and his planned mass-murder stopped in its tracks.

The Chachommim of the day ensured through the four practical “doing” Mitzvos of
Purim, firstly, that we are to be aware of HaShem’s Hand in our history at all times,
even if His Direction is not always clearly visible; secondly, that Jewish unity shall be
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strengthened; thirdly, that Jewish compassion shall be given greater emphasis, as it had
been in former times and fourthly, that we show our gratitude to HaShem through our
celebration that we are HaShem’s People.

To elaborate: Purim is made up of four themes and through the four Rabbinically-
ordained Mitzvos of Purim they merge into one great overarching lesson for all time, as
follows: through the Mitzvah of Shelach Monnos, sending gifts of ready-to-be-eaten
food and drink to fellow-Jews, Jewish unity and friendship is restored. In order to
emphasize the importance of compassion and charity as the particular hallmarks of the
Jewish People, the Chachommim decreed that extra gifts of money shall be given to the
poor in honour of Purim, so that poverty shall not hinder anybody from participating in
the celebration: everybody is included. The Chachommim instigated the celebratory
meal dedicated to giving thanks to HaShem for His miracles, for His protection of us
from our enemies, and to rejoice in being His Chosen People of the Torah. And the
public reading of the Megillah is there to train us to see HaShem’s hidden Hand in
history as the events which we read about unfold without mention of HaShem’s Name,
and yet His presence is felt throughout the Megillah. Megillas Ester is chronologically
the last of the Books of Holy Scripture, it is the last series of events before the closing of
the Scriptures — and it does not contain the Name of G-d even once. This “hidden Face
of G-d” is the message of Purim and indeed is the farewell message of G-d to His People
as they make their way among the families of Mankind throughout the world and down
the centuries of history.

One of our great Rabbi-philosophers, the Maharal of Prague, wrote a commentary on the
Book of Ester, and he gave his book the seemingly unlikely title, “Ohr Choddosh” —
“New Light.” In so doing he teaches that the message of the festival of Purim is not to
commemorate the darkness and negativity of our enemies but, on the contrary, to stress
the light, the positive actions, of the Jewish People of those times, to appreciate the
profundity of the vision of the Chachommim and their positive response to the hatred
and the anti-Semitism of our enemies. For in those positive responses there lie very
important lessons for us today, as follows.

Jewish communities throughout the world, all of us together, are the targets of radical
Islamic forces that seek our destruction in exactly the same way that until relatively
recently Christians sought to destroy the Jewish People and both of these have walked
the same path as the Hommons and the Ammolayks of old who tried to destroy the
People of G-d. Throughout the ages, there might have been slight differences: different
“reasons” might be given, variations on the “justification” for their hatred of the Jewish
People, but basically they are all the same.

But no matter what they get up to, we cannot allow the hatred of others to define our
identity as Jews, as if to say that the thing that unites us is the common hatred directed
against us by our enemies. And that’s why the lessons of our Chachommim about how
to celebrate Purim positively remain the same. The antidote to hatred remains the
same, irrespective of the time and the place.
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We have to be careful not to allow others to prod us to respond wrongly to the question,
“What does it mean to be a Jew?” Today, the country that is universally identified as the
country of the Jewish People, the country whose very name is “Israel,” is surrounded by
hateful enemies who ceaselessly work for its obliteration. Because of this constant
hatred, there is the risk that we might absorb that atmosphere of hatred and danger into
our very sense of who we are. But we must not allow our enemies to define our sense of
identity, to force us to say that we are united by the hatred that others have for us, that
we are a people united in the hatred that others show to us. “Je suis Juif” might be a
brave declaration of solidarity from those who are not Jewish but we must not bind our
Jewish entity to anti-Semitic violence nor even to the resistance of anti-Semitism.

Of course, there is a time for the remembrance of hatred towards us. There is a time to
“Remember what Ammolayk did to you,” to remember the hatred and the persecution
that we have endured throughout the ages as well as the hatred that we face today. But
if that call to memory and awareness of hatred by others dominates our consciousness
of who we are, we risk transforming ourselves into a nation whose only view of life is
that of subjugation and persecution. That is profoundly depressing and would be a
travesty of what it means to be Jewish. Indeed, this could well alienate new generations
of Jews who may chose to opt out of the Jewish people because they don’t want to
identify with constant pain and hatred and victimhood.

The attack of Ammolayk as described in the Chumash is a prototype of any terrorist
attack. Ammolayk ambushed the “stragglers,” the weak and the vulnerable who could
not defend themselves, exactly like modern day terrorists who murder children, who kill
people at prayer and massacre shoppers buying their Shabbos provisions. There is a
very significant word used by the Chumash to describe the attack of Ammolayk: the
Hebrew word “korcha,” literally translated as “chanced upon you,” according to Rashi,
comes from the Hebrew word “cold.” Ammolayk created a chilling effect on the Jewish
people through fear and alienation. We cannot allow Ammolayk’s modern-day
ideological heirs to impose a chilling effect on what it means to be a Jew. Jewish
identity must not be allowed to become one of coldness, of pain and fear — rather, it
must be one of passionate warmth and happy excitement. If we are Jews because of
terrorists’ attacks, we have allowed our enemies’ hatred to define who we are. Instead,
we need to define Jewish identity, not by the hatred that others have for us, but by our
eternal values and clear vision of the Divine mission we have received, and how we are
positively to implement and express those values and carry out that mission today and
in the future,

The Book of Ester has indeed eternal relevance for us Jews because it teaches us what is
to be our response to danger and hatred, and it guides us on our path into the future.
As the Megillah itself reports about the aftermath of the marvellous, historic events of
Purim, “For the Jews, there was light, happiness, joy and honour.” (Ester 8 : 16)

This is the vision of optimism and purpose that will inspire us and our children for the
future.



 

 

 

 

 

 

 

 

The Torah-reading of Purim is taken from Sidra  בשלח  in Sefer Shemos and consists of 
the last paragraph in that Sidra (Chapter 17, verses 8 — 16).   There is no Haftorah. 

Please refer to the Sidra Sheets to SIDRA OF THE WEEK: בשלח  and to the Sheets on  פרשת זכור. 

1. Purim is the festival which marks the deliverance of the Jewish People from Hommon’s 
plot to destroy the whole Jewish Nation.  The Torah Reading of Purim is unusual in that 
whereas any other public Torah reading consists of at least ten Pessukim, the Torah 
Reading of Purim is only nine Pessukim.  The simple reason is because the section that is 
the Reading consists of nine Pessukim and the subject matter before and after this section 
has absolutely nothing to do with Purim and it would have been rather contrived to tack 
on anything before or after this Reading just so as to extend it and make it ten Pessukim 
long.   

2. But looking at it in a different way, one could perhaps say that this very incompleteness of 
the Torah Reading is symbolic of the subject matter of the Reading itself and, in an odd 
way, is quite fitting for Purim, as follows:   

3. The enemies of G-d know that they obviously cannot strike at G-d Himself — that’s why 
they attack and harass and seek to harm His People instead.  Hommon, the arch-enemy of 
the Chosen People of G-d, prided himself on being a direct descendant of Ammolayk, who 
was the first one ever to attack G-d’s Chosen People.  (This is the reason for the choice of 
this section for the Torah Reading of Purim.  The background, Hommon’s plot and the 
miraculous way in which HaShem saved us, are all set out in the Megillas Ester which is 
read twice in the course of Purim, one on Purim night and again on Purim Day.)     

4. After that first attack upon G-d’s People in the wilderness, HaShem commanded us to go 
to war against Ammolayk the very next day.  It was an unusual battle, with Yehoshua at 
the head of the fighters but with Mosheh our Teacher demonstrating that it is through our 
faith in HaShem that we ultimately overcome Ammolayk.  After we had routed them, 
HaShem declared that as long as Ammolayk strives against G-d, so long will the People of 
G-d, the Jewish People, have to work and bring it about that the Sovereignty of G-d is 
acknowledged by all of Mankind.  HaShem proclaimed then that so long as Ammolayk is 
determined to bring humanity under Ammolaykite tyranny, so long is the world 
incomplete.  G-d swears that He is “at war with Ammolayk from generation to generation” 
that He and His People will constantly and unceasingly wage war on the tyranny of 
Ammolayk, for Ammolayk is the antithesis of Man’s freedom and his quest to find true 
happiness in spiritual fulfilment.  The world cannot be complete nor can the Throne of G-d 
be properly established until that goal of humanity is achieved.  Hommon’s attempt to 
eradicate the Jewish People from off the face of the earth was but another instance of the 
Ammolaykite war on G-d and His People and the happy destiny of Mankind.   

5. The very Torah Reading of Purim is an illustration of the incompleteness of the world that 
still respects Ammolaykite power.  For as said, usually, a public Torah Reading consists of 
at least ten Pessukim.  Today, on the day that marks the anniversary of the triumph of 
HaShem’s Chosen People over Hommon and his unsuccessful Ammolaykite plot to be rid 
of G-dliness and annihilate G-d’s Chosen People, we are to remember that the task of 
overcoming Ammolayk is not yet done.  The work is well under way, true — but it is not 
yet complete.  And so, for the Torah Reading for Purim, too, there are only nine Pessukim, 
not ten, for the Torah Reading of Purim, is, as it were, not a complete Reading.  The world 
is not yet perfect, it is not yet whole, the task is not yet done. 
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