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Young Israel of Midwood
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1694 Ocean Avenue
Brooklyn NY 11230-5401זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             5:40
Maariv                                      after mincha,  9:15

שבת פקודי חזק
Light candles                                              5:40 PM
Mincha                                                       5:50 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45,&  5:35 PM
Maariv                                                        6:45 PM
Shabos Ends                                               6:50 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Reserve the dateYIM Pre-PurimMelave Malka Costume Party 
Extravaganza!

WHEN: Before Purim 
(Motzoi Shabbos March 19)

 8:00 to 11:00 P.M.
For:  Kids of all ages 

WHAT to Expect: Food!
 Costumes!

 Raffles (win a megillah!)
 Toys galore

 Entertainment! Fun!!
 Face Painters!

Adults $5.00, Children under
 Bar/Bat Mitzvah $3.00. 

Maximum per family $25.00לז"נ רבקה בת מרדכי בנימין ע"ה
ישראל ככל אשר צוה ה' את-משה כן עשוותכל כל-עבדת משכן אהל מועד ויעשו בני 

All the work of the Sanctuary of 
the Tent of Meeting was finished, 
and the children of Israel did all 
that G-d commanded Moses 
(39:32) Once the Sanctuary was 
completed, sacrifices could then be 

brought to serve as atonement for 
sins. Nonetheless, the Jewish people 
continued to keep all the Torah's 
commandments, even as they 
brought their offerings. (Rabbi 
Shlomo Kluger) 

כאשר צוה ה' כן עשו ויברך אתם משהוירא משה את-כל-המלאכה והנה עשו אתה 
“Moshe saw the entire work, and 
behold! they had done it -- as 
Hashem had commanded, so had 
they done! . . .” (39:43)  R’ Yitzchak 
Karo z”l (Spain; 1458-approx. 1520) 
notes that forms of the verb “la’asot” / 
“to do” appear 248 times between the 
verse (Shmot 25:8), “They shall 
make a Sanctuary for Me and I will 
dwell among them,” and here--not 
including between Shmot 32:1 and 
33:5, which discusses the making of 
the golden calf. These 248 
occurrences parallel the 248 mitzvot 
asei / affirmative commandments. 
(Toldot Yitzchak)
================================Accountability
(פנינים יקרים).הברכה מצויה אלא בדבר הסמוי מן העין"...על ידי זה מאומה, למרות המאמר "שאין וחשבון מכל פרוטה מכספי הצדקה, לא יפסיד כ"ח, כ'), לומר לנו שאם הגזבר בעצמו נותן דין תנחומא: "איש אמנות רב ברכות" (משלי נקיים מד' ומישראל". וזהו שאמר רבי שמשה רבנו החמיר על עצמו, משום "והייתם מהם. וכי בקשו ישראל ממנו חשבון? אלא ואחר כך מנה ושקל את כל הכלים שנעשו והנחשת, אשר באו לידו מכל נדבות המשכן, מפורט לפני ישראל מכל הכסף והזהב על פי משה" - בפרשה זו נתן משה חשבון "אלה פקודי המשכן, משכן העדות, אשר פקד 

===========================
Moshe saw the entire work [of the 
Mishkan], and behold! They had 
done it as Hashem had 
commanded, so had they done. 
And Moshe blessed them (39:43) 
The Midrash adds, "What was his 
blessing? 'May it be G-d's Will that 
the Shechinah will rest on your 
handiwork'." R' Mordechai Wulliger 
explains the significance of Moshe's 
blessing as follows: The Gemara 
teaches that one may not praise G-d 
except using the formula that the 
Sages established. If a person would 
begin to praise G-d on his own, he 
could never stop, for we would ask 
him, "Have you exhausted all of your 
Master's attributes?!" The Mishkan 
was intended as a place for man to 
come close to G-d through prayer 
and service, but how can man do 
that? He can never praise G-d 
enough! The answer is that it is 
proper etiquette not to praise 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================someone excessively to his face. 
Thus, when the Shechinah is present 
in the Mishkan, one can begin to 
praise G-d and stop. In answer to the 
question "Have you exhausted all of 
your Master's attributes?" he can 
respond that it is not proper to recite 
all of G-d's praises to His Face, so- 
to-speak. (Tefilat Mordechai)
And Moses saw all the work... and 
Moses blessed them (39:43) 
According to the Midrash, what 
Moses saw was all the angels that 
had been created by the Jewish 
people's fulfillment of G-d's 
command to bring contributions for 
the Sanctuary, as it states: "He who 
does one mitzva acquires one 
advocate." Moses thus understood 
that the mitzva had been done with 
sincerity and pure intent, "and he 
blessed them" (Birkat Shamayim)
And Moses blessed them (39:43) 
What was Moses' blessing? "May it 
be G-d's will that the Divine Presence 
rest on the work of your hands." In 
other words, holiness and G-dliness 
must be brought into all aspects of a 
Jew's life - not just his spiritual 
relationship with G-d, but even his 
business dealings with his fellow 
man. (Divrei Asher)
And Moses blessed them (39:43) 
The fact that G-d's presence was 
visible when the Tabernacle was 
erected is not remarkable in itself, for 
whenever Jews gather together on 
Shabbat, on holidays, or to perform a 
mitzva as a congregation, a feeling of 
holiness and goodwill prevails. 
Moses' blessing to the Children of 
Israel was: "May it be G-d's will that 
His presence should rest on the work 
of your hands" - May Jews feel this 
closeness to G-d also during the 
week and while attending to their 
daily business concerns. (Der Torah 
Kvall)

את-הפרכתושמת שם את ארון העדות וסכת על-הארן 
"There you shall place the Ark of 
Testimony and screen the Ark with 
the Partition." (40:3) We find that 
both the Aron and a container of Mun 



(Manna, food from Heaven) were 
hidden. Why were these two specific 
items hidden? Certainly, the Aron 
which contained the holy Torah 
written on Mt. Sinai was too sanctified 
to be open to full public view. 
However, the Mun was gathered by 
the people regularly. Why, then, was 
the Mun with the Aron in this regard? 
We learn from this that the Aron and 
Mun are symbolic of two aspects of 
life. The former represents the 
spiritual qualities, while the latter 
(being food necessary for the body) 
represents materialism. Both are 
necessary if life is to flourish. Chazal 
have commented, "if there is no flour, 
there is no Torah. If there is no 
Torah, there is no flour." (Pirke Avos 
3:17) In other words, we can not exist 
physically and learn Torah if we do 
not at the same time tend to our 
bodily needs; at the same time, if we 
disregard the Torah, then our 
physical existence becomes 
meaningless. It is for this reason that 
the Aron and Mun were associated - 
the aspects of life that they symbolize 
must be unified. (Lil'Mode U'lilamed)

==============================Chief Auditor
(עפ"י אברבנאל).וחשבונות של אחרים...ומלאכה רבה מלהיות מבקר אמת למעשים החשבונות, שאין לך משא כבד ועול גדול המומחה שעל ידו עבדו הלויים בסדור הלויים ביד איתמר", כי הוא היה כנראה ממלאכת המשכן היתה גם כן מ"עבודת מדגישה לנו כאן כי הכנת כל החשבונות במדבר, ולמה מזכיר אותם כאן? אלא שהתורה היתה נשיאת המשכן וכליו במסעותיהם איתמר בן אהרן הכהן" - והלא עבודת הלויים אלה פקודי המשכן - עבודת הלויים ביד 

===========================
ויעש משה ככל אשר צוה ה' אתו כן עשה

"And Moshe did all that Hashem 
commanded him, that is what he 
did." (40:16) Moshe's motivation in 
all that he did for the Sanctuary was 
for Hashem's honor. Even though he 
personally would gain from the 
construction of the Mishkon, for 
Hashem would communicate with 
him there, he was not motivated by 
thoughts of his own glory. Nor was he 
motivated by thoughts of the honor of 
his brother Aharon, who was to be 
the High Priest. Moshe focused 
solely on doing Hashem's will. This is 
a most difficult task - to do something 
for which you will receive a personal 
benefit, yet still have pure 
motivations. (Growth Through Torah)
מסך שער החצר ויכל משה את המלאכהויקם את החצר סביב למשכן ולמזבח ויתן את 

And so Moshe fulfilled the work. 
(40:33) The Parsha concludes with 
the final account of the erection of the 
Mishkon. It mandates the precise 
placement of the Shulchan (table), 
the Menorah and the Aron Hakodesh 
(Holy Ark). The entire Parsha is a 
study in detail, providing the exact 
description of each vessel and the 
specific verb used to describe each 
activity necessary for creating these 
vessels (e.g., "and he gave"; "and he 
placed"; "and he brought"). HoRav 
Moshe Swift, z'tl learns out an 
important lesson from the Torah's 
emphasis on each activity. Each 
person has his own job to perform, 
and must perform his endeavor of 
choice to his full potential. 
Furthermore, everything in Jewish life 
has its own specified place. The 
Shulchan was the place for the 
"bread," which symbolizes physical 
needs. The Menorah, alluding to 
faith, was their source of light. The 
Aron, which housed the Torah, was 
representative of Torah study and 
observance. Each "vessel" is an 
essential part of Jewish life. (Peninim 
on the Torah)

את-המשכןויכס הענן את-אהל מועד וכבוד ה' מלא 
The cloud covered the Ohel mo'ed 
/ Tent of Meeting, and the glory of 
Hashem filled the Tabernacle 
(40:34) The cloud is a reference to 
the fact that Hashem's presence in 
our world is hidden, taught R' Zvi 
Yehuda Kook z"l (1891-1982; Rosh 
Yeshiva of Yeshivas Merkaz Harav). 
He expounded further: When one 
sees a rainbow, he must recite a 
blessing. A rainbow is multicolored; 
so, too, G-d is revealed in the world 
in many different ways. [This is a play 
on the Hebrew word for 
"multicolored."] One is forbidden to 
diminish the greatness of G-d [i.e., 
his ability to reveal Himself in so 
many different ways], but 
unfortunately, this occurs both among 
the religious and among the heretics. 
Sometimes, a brilliant flash of the 
Divine light occurs in the physical 
world. When Avraham went to the 
akeidah, "he saw the cloud from 
afar." This means that Avraham saw 
a manifestation of the Divine with his 
physical eyes. It is possible to "meet" 
G-d even when He appears in a 
cloud; indeed, in the Haftorah for 
Parshas Pekudei we read, "Hashem 
has said that we should dwell in the 

fog." There also are clouds that lead 
us on the way, just as Bnei Yisrael 
experienced in the desert. It is easy 
to sanctify G-d's Name when one is 
among angels. The uniqueness of 
the Jewish people and its very 
purpose is to sanctify G-d in this 
world, amid its earthiness and 
materialism. This includes, writes R' 
Kook, being an active participant in 
the State [of Israel] and its armed 
forces. This ultimately demonstrates 
the sanctity of Torah study. This is 
the meaning of the Vilna Gaon's 
teaching that a Jew's soul belongs to 
the earth. Man's mission is to relate 
G-d's greatness in this world, with all 
of its complications, as we say in the 
Rosh Hashanah prayers, "You are 
revealed in thick clouds of purity." 
(Sichos Harav Zvi Yehuda) 

ולא-יכל משה לבוא אל-אהל מועד כי-שכן 
עליו הענן וכבוד ה' מלא את-המשכן

Moshe could not enter the Ohel 
Mo'ed / Tent of Meeting, for the 
cloud rested upon it, and the glory 
of Hashem filled the Mishkan 
(40:35) This is followed by three 
seemingly tangential verses which 
describe the role of the cloud in 
informing Bnei Yisrael when to travel, 
and thus ends Sefer Shmot. The next 
verse is Vayikra 1:1, which states: 
"He [Hashem] called to Moshe, and 
Hashem spoke to him from the Ohel 
Mo'ed..." R' Yehuda Herzl Henkin (a 
posek and educator in Israel) asks: 
Why does the Book of Shemot end 
this way? We can understand why 
Bereishit ends where it does - at that 
point a line is drawn between the 
history of the Patriarchs and the 
history of the nation that came from 
them. The Books of Vayikra and 
Bemidbar also have logical 
conclusions - specifically, both end 
with the summary, "These are the 
commandments that Hashem 
commanded Moshe to [teach] Bnei 
Yisrael on Har Sinai." But why is the 
statement at the end of Shmot that 
Moshe could not enter the Mishkan 
separated from the statement at the 
beginning of Vayikra that Hashem 
called Moshe to enter? R' Henkin 
explains: After all the work that 
Moshe did to bring about the 
construction and assembly of the 
Mishkan, we could almost take it for 
granted that he would be called to 
enter it. It was coming to him, one 
might say. One could even think that 
it was his (Moshe's) Mishkan. That is 



why the Torah separates the call for 
Moshe to enter the Mishkan from the 
story that came before. We are being 
taught that Hashem called Moshe 
because He wanted to, not because 
He had to. Hashem has no need to 
call to any man, not even one as 
great as Moshe. (She'eilot U'teshuvot 
Bnei Banim)
Our parashah ends with the verse 
(40:38), “For the cloud of Hashem 
would be on the Mishkan by day, 
and fire would be on it at night, 
before the eyes of all of Bnei 
Yisrael throughout their journeys.” 
Earlier we read (13:22), “He did not 
remove the pillar of cloud by day and 
the pillar of fire by night from before 
the people.” The Gemara (Shabbat 
23b) relates: The wife of the sage 
Rav Yosef would light Shabbat 
candles late. Rav Yosef told her, “We 
have been taught that the pillar of fire 
complemented the pillar of smoke, 
i.e., it appeared before the pillar of 
smoke departed, and the pillar of 
smoke complemented the pillar of 
fire.” [So, too, one should bring in 
Shabbat while it is still day.] 
Thereafter, she started to light very 
early, until an old man [some say, 
Eliyahu Hanavi] told her, “We have 
been taught that one should not light 
too early or too late.” [Until here from 
the Gemara] R’ Avraham Yitzchak 
Hakohen Kook z”l (1865-1935; 
Ashkenazic Chief Rabbi of Eretz 
Yisrael) comments: Everything has 
its time. When the world is ready for 
a particular source of illumination, it is 
a wonderful thing and brings man 
closer to G-d. But, if someone strains 
to bring down a particular “light” 
before its time, it will not be a source 
of blessing; rather, it will be harmful. 
But, one also needs to know that all 
opposites in the world are really 
working toward the same goal--the 
revelation of the light that Hashem 
has prepared, in order that it be 
revealed in its proper time. Do not 
think that the era before the “light” 
has no connection with the era of the 
“light.” To the contrary, the era before 
the light is the preparation for the 
light itself. Accordingly, one should 
not light Shabbat candles too late, as 
if Shabbat is divorced from the days 
of preparation. On the other hand, 
however, the light of Shabbat cannot 
be revealed before its time either. 
(Ein Ayah)

“For the cloud of Hashem would 
be on the mishkan by day, and fire 
would be on it at night, before the 
eyes of all of Bnei Yisrael 
throughout their journeys.” (40:38) 
R’ Shlomo Kluger z”l (1785-1869; 
rabbi of Brody, Galicia) writes: This 
closing verse of Parashat Pekudei 
ties back to its opening verse: “These 
are the reckonings of the mishkan, 
the mishkan of Testimony . . .” Our 
Sages say that the mishkan is 
mentioned twice to allude to the two 
Temples that were destroyed. The 
midrash Eichah Rabbah further 
states that the destruction of the Bet 
Hamikdash was “testimony” to G-d’s 
love for us, for He took out His anger 
on the sticks and stones of the 
Temple building instead of on the 
Jewish People. Our Sages refer to 
the Exile as “night,” whereas day is a 
time of Chessed / G-d’s Kindness. A 
cloud also alludes to kindness 
[perhaps because it symbolizes rain]. 
Thus, “The cloud of Hashem would 
be on the mishkan by day, and fire 
[the destruction of the Bet 
Hamikdash] would be on it at night.” 
All of this is “before the eyes of all of 
Bnei Yisrael throughout their 
journeys.” Wherever they would go in 
their exiles, it would be evidence 
before their eyes of Hashem’s love 
for them. (Chochmat Ha’Torah)
The Midrash Rabbah on Sefer Shmot 
concludes by describing the joy that 
accompanied the completion of the 
Mishkan--in our parashah--and the Bet 
Hamikdash--approximately 480 years 
later. The midrash continues: When 
the Bet Hamikdash was destroyed, 
simchah / gladness and mesos / joy 
ceased (literally, "simchah was 
darkened and mesos was exiled"). In 
this world, the midrash states, joy has 
ceased. However, when Ha'kadosh 
Baruch Hu will rebuild Yerushalayim, 
he will return to it all of the gladness, 
as it is written (Yeshayah 51:3), "For 
Hashem shall comfort Zion, He shall 
comfort all her ruins, He shall make her 
wilderness like Eden and her 
wasteland like a garden of Hashem; 
sasson and simchah shall be found 
there, thanksgiving and the sound of 
music." [Thus concludes Midrash 
Shmot Rabbah.] R' Yitzchak Ze'ev 
Yadler z"l (1843-1917) writes: The 
midrash states that Hashem will return 
to Yerushalayim all of the gladness that  
it lost during the long exile. The 
midrash is teaching that, at the End of 
Days, we will retroactively understand 
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how everything that happened was 
good, and this will bring us joy. [Ed. 
note: One analogy that can help us 
understand this idea is a patient 
undergoing surgery. To a bystander 
who does not understand the reason 
for the procedure, the surgeon looks 
like a knife-wielding attacker. The 
patient, however, is happy that he is 
being cured. (Heard from R' Zev Leff 
shlita-16 Shevat 5770)] R' Yadler 



continues: The verse cited by the 
midrash appears to be redundant: "For 
Hashem shall comfort Zion, He shall 
comfort all her ruins." In reality, the 
verse is expressing the same idea. We 
will be doubly-comforted, once by the 
fact that Yerushalayim has been 
rebuilt, and once by the realization that 
every bad that ever happened was a 
necessary prerequisite to the 
redemption. (Tiferet Zion)
Letters from Our Sages
This letter was written by R’ Naftali Zvi 
Yehuda Berlin z”l (the “Netziv”; 
1816-1893), rabbi of Volozhin, Russia 
and rosh yeshiva of the yeshiva there, 
as well as the author of many Torah 
works. 
The verse (Mishlei 3:18), “It is a tree of 
life to those who grasp it, and its 
supporters are praiseworthy,” contains 
two separate expressions describing 
support for Torah study. The 
explanation would seem to be there 
are two ways to support Torah study. 
Some support Torah scholars out of 
love, just as they support themselves. 
Others support Torah study because 
they recognize it as a necessity, so that 
the Torah will not be forgotten, but not 
because the want to. In this world, both 
types of donors are praiseworthy, for 
no one knows what is in someone’s 
heart. However, their reward in Olam 
Ha’ba is not equal. The one who 
supports Torah with joy will take 
pleasure in his reward in the 
World-to-Come as well. The other one, 
however, will have a place in Olam 
Ha’ba, but he will take no pleasure 
from it. He will appear to others to be 
enjoying his reward, but actually will 
not be doing so. (Igrot Ha’Netziv 
Mi’Volozhin) 
This is an excerpt from a letter 
written by R’ Yitzchak Hutner z”l 
(1906-1980), rosh yeshiva of Yeshiva 
Chaim Berlin in Brooklyn, N.Y. In the 
letter, dated 24 Tevet 5723 [1963] 
and printed in Pachad Yitzchak: Igrot 
no. 38, he discusses, among other 
things, the mitzvah to judge another 
person favorably. He writes:  All of 
this refers to an act committed by a 
person about whom there are 
arguments to judge his act as lacking 
merit and arguments to judge it as 
having merit; then, the mitzvah 
(Vayikra 19:15), “With righteousness 
you shall judge your fellow,” obligates 
us to weigh the side of merit more 
heavily based on the quality of the 
person himself [i.e., one does not have 
to judge favorably a person known to 

be wicked]. However, once we know 
that a clearly bad deed has been done, 
then we are under no obligation to 
judge favorably and to assume that the 
damage has been repaired. This rule 
has an exception, which is that if the 
person in question qualifies as a Torah 
scholar, then we have a halachah 
(Berachot 19a), “If you saw a Torah 
scholar sin in the night-time, do not 
think anything of him the next day, for 
he has certainly repented.” This is a 
novelty with respect to the usual 
application of the mitzvah of “With 
righteousness you shall judge your 
fellow,” i.e., that even after the bad 
deed has been done, there is an 
obligation to judge favorably and 
assume that there has been 
repentance. This obligation to weigh 
the side of merit more heavily in this 
situation applies only to [judging] a 
Torah scholar. No amount of 
righteousness creates such an 
obligation. This means that, though the 
general obligation to judge a person 
favorably depends on the 
righteousness of the person being 
judged, as explained above, 
nevertheless, that is only before we 
know that he did a bad deed. . . But 
after the bad deed was done, no 
amount of righteousness that a person 
has requires us to presume he has 
repented. Only the fact that there is 
Torah within him obligates us to judge 
him favorably. This is one of the 
attributes that Torah [study] has over 
other mitzvot, for being righteous [with 
regard to mitzvot in general] does not 
create a presumption of repentance. 
This may be inferred from the words of 
Rabbeinu Yonah, who writes [in 
Sha’arei Teshuvah I 3], “Delaying 
repentance is found only among amei 
ha’aretz / people lacking Torah 
knowledge.” He did not write that 
delaying repentance is found among 
wicked people or among simpletons or 
among impetuous people. Certainly, 
the doors of repentance are open to all, 
but a certainty that repentance has 
been done exists only vis-a-vis Torah 
scholars.
Memories of Yerushalayim
R' Ben-Zion Yadler z"l (1871-1962; 
"Maggid / preacher of Yerushalayim”), 
describes in his memoir, B'tuv 
Yerushalayim, his role in building and 
supervising the eruv in Yerushalayim.  
The eruv operated at the personal 
expense of R’ Eliyahu David 
Rabinowitz-Teomim z”l [1845-1905; 
Assistant Rabbi of Yerushalayim, 
known by the acronym “Aderet”]. When 
R’ Asher Zusman z”l asked him, 

“Surely you can turn over the expenses 
of the eruv to the council!” the Aderet 
answered him, “Our Sages say that the 
majority of Jews transgress the sin of 
theft. The halachah is that if one has 
stolen and does not know from whom 
he stole, he should expend money for 
the needs of the public. There is no 
greater public need than this--making 
an eruv so that people can carry. 
Inevitably, the victim or his son will 
benefit from the eruv and I will have 
returned what I stole.” After the British 
occupied our Holy Land [in 1917], I 
continued arranging eruvin in 
accordance with the guidelines laid 
down by the Aderet in his day. After 
Yerushalayim grew and expanded, the 
eruv surrounded all of the new city of 
Yerushalayim. On the west side, it 
surrounded the neighborhoods of 
Romema [behind the present-day 
Central Bus Station], Givat Shaul, 
Kiryat Moshe, Bet Ha’kerem [in front of 
present-day Yad Vashem], and the 
neighborhoods facing it, Yefei Nof and 
Bayit Vegan. On the south, Sha’arei 
Chessed, Neve Sha’anan, Rechaviah 
A, B, C and D, Kiryat Shmuel, Talbiya, 
Mekor Chaim [south of present-day 
Baka] and Talpiot. To the north, all the 
neighborhoods until the Bukharan 
Quarter, and also the new Beit Yisrael, 
Machanayim, Sanhedria, Nachalat 
Yitzchak and Nachalat Shimon 
(Ha’tzaddik). There was almost no 
house outside of the eruv. The eruv 
that I made used wooden posts with 
wire strings above them, all in 
accordance with halachah, without any 
reliance on telephone lines. [In a 
footnote:] Remember favorably R’ 
Pesach Margolin, who devoted his life 
to improving the eruv with *metal* 
posts around Yerushalayim.=============== בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדלרפואת הנפש ורפואת הגוף  לחולים שתשלח מהרה רפואה שלמה מן השמים יהי רצון מלפניך ה' אלקי ואלקי אבותי
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