
V’ahavta L’reiacha Kamocha  
us the famous story of the gentile who approached 
Shammai and Hillel and asked to become a ger on 
condition that he be taught the whole Torah while 
standing on one foot. Hillel replied by stating: “What is 
hateful to you, do not do to others; this is the whole 
Torah.” The explanation is as follows: The mitzvah of 
V’ahavta L’reiacha Kamocha” is in essence a logical 
mitzvah which everyone fulfills. However, there could 
be many motives for their compliance. Some want to 
benefit their friends because they have the middah of 
generosity. Others bestow kindness because they ex-
pect to be repaid when they need a favor, while still 
others will take care not to hurt or damage so that 
they won’t be the target of revenge. What about sce-
narios where a person doesn’t feel generous, or is 
strong and doesn’t fear retribution, or the beneficiary 
doesn’t have the means to repay him? In those in-
stances, his logic will not dictate that he love his 
friend. Therefore, the Torah tells us, “Ani Hashem.” 
Hashem, who created the world and created all peo-
ple, commanded us to benefit others. This is what Hil-
lel was hinting to the ger. One’s motivation to do good 
to others should not be just to avoid what is hateful; it 
should be based on the Torah which concludes this 
mitzvah with “Ani Hashem.”  

Sefiras Haomer is an opportune time to work on per-

fecting one’s observance of this mitzvah, as we know 

that the students of R’ Akiva died during this time be-

cause - on their lofty spiritual level - they demon-

strated a lack of respect for each other. Working on 

this mitzvah is an essential step in preparing for Kab-

bolas HaTorah. 

Rabbi Goldstein is the rosh chaburah at the kollel. 

I 
n this week’s parshah the Torah introduces the 
mitzvah of “V’ahavta L’reiacha Kamocha,” the 
commandment to love one’s friend as one loves 

one’s self. The pasuk concludes with the words “Ani 
Hashem.” This phrase is usually interpreted by Rashi 
to signify the concept of reward and punishment; 
why would a mention of that topic be appropriate in 
this context?  

Hagaon R’ Shimon Schwab zt”l suggests the following 
answer. The Gemara in Sotah 14a comments on the 
pasuk “After Hashem, your G-d, you should go,” 
wondering how it would even be possible for an indi-
vidual to walk after the Shechinah, which is com-
pared to an aish ocheles, a consuming fire. The Ge-
mara explains that following Hashem means a figura-
tive following, to emulate the activities of Hashem. 
Just like Hashem clothes people, so too shall you 
clothe people. Just as Hashem visits the sick, so shall 
you visit the sick. Just like Hashem comforts the 
mourners, so shall you comfort the mourners.  Just 
as Hashem buries the dead, so shall you bury the 
dead. Obviously, there are actions that we humans 
are not meant to emulate such as exacting retribu-
tion and punishment, and performing Techiyas 
Hameisim. Rather, we must conclude that there is a 
general mitzvah of “V’ahavta L’reiacha Kamocha”; as 
far as the details of how to fulfill this mitzvah, one 
should use the chesed that Hashem bestows on us as 
a guideline and measuring stick. The pasuk concludes 
with the words “Ani Hashem” to teach us that by re-
flecting on Hashem’s chasodim we will learn how to 
fulfill the mitzvah of loving one’s friend.  

Hagaon R’ Shimon Schwab zt”l continues with an al-
ternate explanation. The Gemara in Shabbos 31a tells 

      

  
5 Iyar  5776 / May 13, 2016 

Parshas Kedoshim / Rabbi Yehoshua Goldstein 

A PROJECT OF CHICAGO COMMUNITY KOLLEL  



Hafrashas Challah   Part 1  

Types of Dough 

 
Rabbi Moshe Kaufman 
 

T 
he Torah instructs one who is baking dough to separate part of 
that dough to be given to the Kohen. That portion, referred to 
as terumah by the Torah, has all of the same halachos as te-

rumah that is separated from produce grown in the field. In the Mish-
nah, it is referred to as challah. The separation of this challah is 
called hafrashas challah. We will discuss exactly what types of foods 
are obligated in challah. 
 
Dough that will be cooked 
Challah must be taken from any dough that has the status of, or will 
eventually become, “lechem.” The classic case is dough that is in-
tended to be baked into bread. One must take challah from such a 
dough with a brachah. However, if one makes a dough in order to 
cook it, the Shulchan Aruch (YD 329:1) writes that he is exempt from 
taking challah. This is the opinion of the Ramban, and the Rash as 
well, in Maseches Challah (1:5). The Shach (ibid 4) cites the dissenting 
opinion of Rabbeinu Tam, who maintains that regular thick dough 
(called a “belilah avah”), even if made to cook and not bake, will 
have a status of lechem, and therefore the obligation of hafrashas 
challah applies. This machlokes is also relevant in determining which 
brachah is to be recited when eating it. According to the Rash, it is a 
mezonos. According to Rabbeinu Tam it is Hamotzi (unless there are 
other factors such as added ingredients). In Hilchos Brachos (OC 
168:13), the Shulchan Aruch does in fact mention the opinion of Rab-
beinu Tam. Therefore, the Poskim rule that it’s praiseworthy to take 
challah without a brachah (Derech HaChaim 58:2, Chazon Ish, Zeraim 
Likutim 5:20).  
If one made a dough in order to bake it, and later decided to cook it, 
challah must be taken, since the obligation for hafrashas challah from 
that dough applied from when it was formed (SA 329:3). If one made 
the dough with intent to cook it, and then decided to bake it, he will 
be obligated to take challah according to all opinions, and recites a 
brachah. Even if he only uses part of the dough for baking, the entire 
batch is obligated in challah, including the part he is cooking (SA 
329:4). 
However, many Poskim maintain that Rabbeinu Tam has an additional 
requirement in order for an item to qualify as bread. That is, the 
product created has to have a “turisa denahama,” the appearance of 
a bread product (Derech Emunah Bikurim 6, Tziun 222, from the Cha-
zon Ish). The Poskim have different qualifications for defining the 
appearance of bread. The Chazon Ish writes that thin noodles used in 
soup, or farfel, do not have the appearance of bread. Since there is 
no clear consensus on this issue, one should still take off challah with-
out a brachah (Pischei Teshuvah ibid: 1, Leket Haomer 4:20).  
There is a unique halachah that states that if a dough’s appearance 
is that of one intended for baking, even if the owner plans on cooking 
it, challah must be taken with a brachah (SA 329:7, Taz 7). Some 
Poskim rule that this halachah applies to doughnuts. Before they are 
fried, they appear to be regular rolls, so challah should be taken with 
a brachah (Vayaged Mordechai).  
 
Yerushalmi kugel 
There is a question regarding the status of Yerushalmi kugel (or any 
noodle kugel) with regards to hafrashas challah. This kugel is made by 
first cooking the noodles, then mixing them with eggs and finally bak-
ing the mixture. Rav Elyashiv (DE ibid 6:92, 95) ruled that it is consid-
ered a baked product and has the status of bread. It is therefore obli-
gated in challah according to all opinions. In addition, one who eats a 
large amount will need to recite Hamotzi and Bircas Hamazon 
(Koveitz Teshuvos 3:30). However, many other Poskim argue that 
once it became edible via the cooking, it is not considered bread. 
When it is then baked afterward, it does not receive a new status as 

bread (see Vezos Habrachah, Birurim 5:5 for a list of all the 
opinions). In addition, some Poskim write that this kugel does 
not have the appearance of bread (R. Shlomo Zalman). In 
truth, challah is certainly to be taken off, for Rabbeinu Tam 
requires challah to be taken from any dough, even one that is 
cooked. However, according to Rav Elyashiv, even the Rash will 
require the challah to be taken, for it has become a baked 
item. The issue is that the Rash would call for challah to be 
taken only after the baking, as there is no obligation prior to 
that point (i.e. in the factory). Seemingly taking challah before 
that point would not be valid. Yet the Minchas Yitzchak (8:108) 
and Leket Haomer (4: note16) maintain that the challah taken 
when it was still dough suffices, even according to the Ram-
ban/Rash.  
 
Belilah racah 
The Shulchan Aruch (YD 229:2) rules that when a batter that is 
not a dough at all, but is merely a liquid substance, is baked 
into a bread product, like a pancake, challah must be taken. 
Although it is not a dough, it achieves the status of “lechem” 
when it becomes a bread product through baking. However, 
since it was not a dough initially, and only achieves the status 
of bread through baking, one should not take challah until af-
ter it is baked (Minchas Shlomo 1:68, Shevet Halevi 8:242, Rav 
Belsky zt”l). Rav Moshe zt”l maintained that challah may be 
taken at any point of the process (Rav Feurst). Some require 
the taking of challah twice, once before the baking, and again 
after the baking (Rav Shternbuch 3:334 in the name of Dayan 
Weiss zt”l). Since it is a machlokes, one should only do the 
hafrasha after the baking so that he may recite a bracha(DE 
6:105, note 224).  
Poskim write that hafrashas challah is not necessary in the 
case of a very thin pancake, for it does not have the appear-
ance of bread. However, one should remember the opinion of 
the Aruch Hashulchan (OC 168:30) who writes that the defini-
tion of thin is unclear (see also Leket Haomer 4: note 20). In 
addition, we should not conclude that every thin product does 
not have the appearance of bread. Wraps are also made very 
thin, and are very much viewed as a bread product.  
Whether an item has the status of bread is also relevant to the 
halachos of brachos. If a food such as pancakes is in fact con-
sidered to be bread, one who is “kovea seudah” on it, meaning 
that he eats the amount of a regular meal, would need to 
wash, recite Hamotzi and Bircas Hamazon.  
For one to recite a brachah when performing hafrashas chal-
lah, one needs a dough that contains five pounds of flour. It is 
rare to have one liquid batter containing that much flour. 
Therefore, nearly every time challah is taken from a belilah 
racah, no brachah is said. (See Mesores Moshe Vol. 1, YD 322 
and 2, YD 234.)  
 
Cakes 
The Pischei Teshuvah (329:2) quotes the Panim Meiros who 
protests against those who do not take challah from their cakes 
etc. The Aruch HaShulchan (329:6/14) tries to defend this 
practice and states that the only obligation for taking challah is 
from a dough that becomes bread. Any cakes etc. would not fit 
the criteria. However, this view is not found וn any of the 
earlier Rishonim or Acharonim, and is rejected by all Poskim. 
As such, challah must be taken from the dough of all baked 
goods (see Minchas Shlomo 1:68, Machzeh Eliyahu 110). While 
people are usually conscientious about taking challah from 
dough used for bread, people are less aware of the similar obli-
gation when baking rugalach, cookies, and kuchen cake. These 
all require separating challah with a brachah.   
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