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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
The Great Accounting(1) 
It will be that when all these things happen to you – the blessings and the 
curses…- than you will take it to your heart…and you will return to 
Hashem… 
Challenged by the ministering angels as to why Klal Yisrael does not recite 
Hallel on Rosh Hashanah, Hashem’s retort to them was almost a rebuke. 
“Can it be that the King sits on the Throne of Judgment, and the Books of 
the Living and of the Dead lie open before Him, and Yisrael should recite 
shirah?” (2) 
We can relate to the Book of the Living. That hefty volume exposes many 
unknown details about people’s behavior, all of which is scrutinized and 
made part of a person’s judgment. What need, however, can there be for 
the back volumes – the Books of the Dead. The entries therein would seem 
to be limited to those who have already been tried, and whose sentences 
have already been carried out. Why look at old history? 
One approach might be to consider those books as a preemptory argument 
against an anticipated defense of some of those in the docket. They argue, 
“Living according to the Torah’s prescription is wonderful! It was perfectly 
suited for those who thrived under fairy-tale conditions, like the generation 
of the Wilderness, who ate mohn for breakfast. Or those who lived in idyllic 
conditions in the Land, each person on his ancestral homestead. But it is 
well nigh impossible for us today, in very changed times, to be expected to 
keep the rules of Shabbos and Yom Tov, and to make daily time to lay 
tefillin and to learn Torah.” 
Silently addressing this claim, HKBH brings out the Book of the Dead. “Is 
it really so that previous generations had it so easy? Let’s look at the ways 
some of your forebears remained loyal to Torah. Were their conditions 
easier to bear? You indeed face many challenges. Would you trade places 
with those who came before? Did they not deal with even harsher 
conditions?” 
We can explain the Books in an entirely different way as well. The 
consequences of a person’s actions – the good and the bad – are not 
localized in time. They inevitably spill out far into the future, even beyond 
the years of that person’s life. People learn from the actions of others. 
Children are affected by the lives of their parents. Each year, as Hashem 
evaluates the place and performance of all things, He weighs anew the 
contributions of previous figures. The Books of the Living and the Dead 
are placed side by side. What continued role do those who have long passed 
away still play in events of those in the Books of the Living? What new 
credit should be assigned to them for the good that they inspired or caused? 
Similarly, what demerits must now be added to their spiritual ledger sheets? 
This just might be the intention of the Mishnah in Avos:(3) “Know before 
Whom you will have to give judgment and accounting.” Judgment refers to 
the action as it is understood at one instant of time; accounting includes all 
the consequences, the spill-over effects, the inspiration and imitation that it 
yields. 
Understanding this accounting lends new urgency to the process of 
teshuvah – the subject of our pesukim. There is far more that we need to 
repair, beyond the rebellion against Hashem at the moment that we sinned. 
We need to ponder the impact that our aveiros have had on all those around 
us – and even beyond, like expanding ripples in a pond. 
Beyond the clear need to address our trespass against Hashem, teshuvah 
brings with it other benefits. 
Chazal teach that when we stood around Sinai and said naaseh v’nishmah 
/ we will do, and we will hear, 120,000 angels descended and placed both 
a crown on the head of each person and weapons in their hands. 
Weapons? Whatever for? 

People have tried various arguments to “kill” religion in one fell swoop. 
One of the most powerful – and wrong – arguments is that humans have no 
responsibility for their choices, because all of those decisions are 
determined by factors in a person’s nature and nurture. If we are determined 
– if we have no free-will – there can be no responsibility, and no reward or 
punishment for our actions. 
Sinai provided a strong counter-argument. Six hundred thousand souls had 
previously shown enormous difference and diversity. Yet, they all accepted 
the Torah with alacrity. They demonstrated decision-making of the highest 
order, drawing from a huge reservoir of freedom of choice. 
The chant of naaseh v’nishmah bestowed on every participant the weapons 
with which to refute the claims of skeptics that humans are robots, never 
making real choices through the exercise of some power of free-will. When 
that power is used properly, it becomes a crown that can be worn proudly. 
When it is abused, it becomes like a weapon to thwart G-d’s commands. 
Indeed, when the Jews sinned with the golden calf, horribly misusing the 
gift of free-willed choice, angels returned to strip them of their ornamental 
crowns. 
This is perhaps part of Dovid’s paean to teshuvah: “Who forgives all your 
sins. Who heals all your diseases. Who redeems your life from the pit. Who 
crowns you with kindness and mercy. Who satiates your ornaments with 
goodness, so that your youth is renewed like the eagle.”(4) 
Dovid shows here that curing physical and spiritual maladies are both 
similar and different. While a person may recover from an illness, he 
usually retains some scar, some weakness, some residual effect of his 
malady. Not so the person who sins and does teshuvah. He emerges, in a 
sense, more healthy than before. He emerges from the pit fully redeemed. 
(While a person thrown into a pit can clean himself off after he emerges, 
the stench from whatever putrid substance filled the pit will likely never 
leave his clothing.) People can look cynically upon the one who was a 
tzadik all his life, and attribute his piety to his personality. Not so the person 
who sinned, and then repented. He demonstrates that his goodness is a 
product of his own choosing. When the baal teshuvah comes back, he is as 
if crowned with a mark of distinction. 
By finding the road back, by choosing to turn his back on sin and return to 
Hashem, he restores the luster to the crown of free-will, that had been 
tarnished by the sin of the eigel. Once again, he is satiated with the 
ornaments that he was first given by those angels at Sinai. 
1. Based on HaMedrash V’HaMaaseh, Nitzavim, by R. Yechezkel Libshitz 
zt”l 
2. Rosh Hashanah 32B 
3. Avos 3:1 
4. Tehillim 103:3-5 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Nitzavim / Vayeilech – Vol. 12, Issue 46 
 לז"נ קילא בת יחזקאל הלוי ז"ל
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Kaila bas Yechezkel Halevi z”l, whose yahrtzeit is tomorrow (24 Elul). Please have her in mind 
when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family.  Each issue of Parsha Potpourri requires a tremendous 
amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email.  Wishing you all 
a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

)30:15ראה נתתי לפניך היום את החיים ואת הטוב ואת המות ואת הרע (  
At the end of Parshas Nitzavim, Moshe informs the Jewish people that he 
has placed before them life and good, and death and evil. In addition to the 
obvious difference between life and death, to which good and evil are 
likened, Rav Yitzchok Hutner explains that there is a more profound 
distinction between them. Life requires continuous sustenance, and a 
person who does not regularly eat and drink and constantly breathe will die. 
Death is different, in that once something has died, it will remain dead and 
nothing is needed to maintain its status. 
With this distinction, Rav Hutner explains that we can now appreciate more 
deeply the comparison of life to good and death to evil. A person who 
chooses the path of Torah and mitzvos – the ultimate good – is spiritually 
alive, yet he can never let his guard down, for life requires continual 
nourishment and vigilance. In contrast, a wicked person who has fallen and 
spiritually died will remain in that state without any effort. 
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Rav Hutner adds that this dichotomy can help us answer a question raised 
by Rav Elchonon Wasserman. The Gemora in Kiddushin (40b) teaches that 
a person who performs a mitzvah and subsequently regrets it loses the merit 
he accrued for that mitzvah. If Hashem allows remorse to uproot prior good 
deeds, it naturally follows that sins that are regretted should also be erased, 
for Hashem’s attribute of giving reward is 500 times greater than His 
attribute that punishes. However, if a mere thought has the power to undo 
our past deeds, what is so unique about the concept of teshuvah 
(repentance) and why do we consider it such a valuable gift from Hashem? 
According to Rav Hutner’s insight, we now understand that there is an 
important difference between the two cases. The Gemora says that if a 
person does a mitzvah but subsequently decides not to maintain it, it 
becomes lost and dies, for like life, good requires ongoing sustenance. Sin 
– spiritual death – is different, for once something has died, the laws of 
nature mandate that it stays eternally dead. Thus, even if a person attempts 
to stop sustaining spiritual death by regretting his transgression, it will still 
be dead. Accordingly, teshuvah for a sin is fundamentally unlike 
“teshuvah” for a mitzvah and indeed represents a tremendous gift from 
Hashem, in which He enables us to resurrect and rectify a misdeed that 
according to the laws of nature should remain irreparable and permanently 
dead. 
Applying this concept to our own lives, Rav Yisroel Reisman explains that 
the lesson we derive from here is that spiritual achievements must be 
continuously nourished and maintained. If we find ourselves still working 
on areas on which we focused in previous years, rather than despair, we 
should recognize that life and spiritual good need ongoing sustenance. At 
the same time, once we have successfully implemented a positive change 
in our lives, we should never take it for granted, but must constantly stay 
vigilant to ensure that our accomplishments stay with us for years to come. 
 ועתה כתבו לכם את השירה הזאת ולמדה את בני ישראל שימה בפיהם

)31:19למען תהיה לי השירה הזאת לעד (  
Parshas Vayeilech contains the last of the 613 commandments, the mitzvah 
to write a Sefer Torah. However, in instructing us to write a Torah scroll, 
the Torah uses an unusual expression, telling us, “Write this שירה for 
yourselves and teach it to the Children of Israel; place it in their mouths, so 
that this שירה shall be a witness for Me.” The word שירה means “song,” and 
although the Gemora (Sanhedrin 21b) interprets it as referring to a Sefer 
Torah, it is still an unusual and surprising descriptor for the Torah. Why 
does Hashem refer to the Torah as a song? 
In his sefer Haksav V’hakabbalah, Rav Yaakov Tzvi Mecklenburg writes 
that the word שיר is connected to the word ישר (straight). He explains that 
for music to sound pleasing to the ear, it is essential for the notes to be 
arranged in a precise order and be played in the proper sequence. If the 
notes in a song are not “straight,” the music will be transformed from a 
harmonious melody into cacophonous dissonance. 
From this perspective, it becomes clear why the Torah refers to itself as a 
 the Book – ספר הישר for it is described elsewhere (Yehoshua 10:13) as ,שירה
of yashrus. In the introduction to his commentary on the book of Genesis, 
the Netziv writes that Sefer Bereishis is particularly called ספר הישר, for it 
recounts the lives of the Avos (Patriarchs), who were all straight and 
upright. Although Avrohom’s contemporaries may not have known the 
details of his mitzvah observance, they all recognized that he was honest 
and sincere. This attribute is so fundamental that it encapsulates the essence 
of the entire Torah – ספר הישר – which requires us to be trustworthy and 
yashar. 
Rav Yissocher Frand recounts two inspiring stories of contemporary 
Rabbis who embody the Torah’s yashrus. Rav Ahron Soloveitchik was the 
Rosh Yeshiva of Yeshivas Brisk in Chicago, but he also taught a weekly 
Gemora class at Yeshiva University after his brother, Rav Yosef Dov 
Soloveitchik, became ill, an arrangement which required Rav Ahron to 
travel regularly between the two cities. On one of his journeys, his mother-
in-law, who lived in New York, wished to accompany him back to Chicago 
to visit her daughter. However, because she did not like to fly, they travelled 
by train. 
When they arrived at the train station, Rav Ahron approached the ticket 
counter to buy two tickets, but the ticket agent informed him that there was 
a promotion that day that allowed spouses to travel for free, in which case 
he only needed to purchase one ticket. Rav Ahron responded that the 
woman accompanying him was his mother-in-law, not his wife, in which 
case he was not eligible for the offer and needed to buy two tickets. When 
the agent replied, “We don’t check marriage licenses here, so you only need 
one ticket,” the Rav insisted on speaking to a supervisor. 
When the supervisor arrived and asked what the dispute was, Rav Ahron 
explained that the ticket agent was attempting to save him money by 
offering him a free ticket for which he did not qualify, since his traveling 
companion was not his spouse. The incredulous supervisor responded, 
“You’re old enough that you could be married to each other, and that’s 

good enough for me, so why are you making problems and wasting your 
money?” The determined Rav persisted, “She’s not my wife, and I refuse 
to take something to which I am not entitled. I insist on paying for her, so 
please sell me two full-price tickets.” 
Rav Frand’s second story involves Rav Yaakov Kamenetzky, who served 
for a time as the Rav of Congregation Toras Emes in Toronto. The members 
of his shul once presented him with a beautiful silver Kiddush cup in 
recognition of his devoted service to the community. Shortly thereafter, one 
of Rav Yaakov’s congregants was shocked to observe him entering a pawn 
shop with the Kiddush cup he had just received, seemingly attempting to 
sell the valuable gift that he had just received. The congregant informed the 
members of the synagogue what he had witnessed, and the president of the 
shul called the Rav to demand an explanation for his conduct. Rav Yaakov 
replied that he considered any gifts presented to him by the shul as part of 
his salary, and as such, he needed to include the Kiddush cup on his tax 
return, so he took it to the pawn shop to find out its value so that he could 
accurately report it on his taxes. 
Rav Frand notes that unfortunately, we live in a generation in which the 
trait of yashrus often receives more lip service than actual implementation. 
Sadly, we have recently been inundated with stories of Orthodox Jews who, 
instead of following in the ways of Rav Ahron and Rav Yaakov, are 
accused of acting far from ישר. This is not the way of the Torah, which 
refers to itself as a שירה to teach us that being ישר is its essential defining 
feature. 
The Smag writes (Mitzvas Asei 74) that we must be honest in our 
interactions with others, going above and beyond what the strict letter of 
the law requires, so that when Hashem sends Moshiach to redeem us, the 
nations of the world will acknowledge that He acted correctly, for the Jews 
are trustworthy people. However, if we are fraudulent and deceitful, they 
will question why Hashem would choose a nation of thieves and cheaters. 
Rav Frand points out that much of the Rosh Hashana liturgy revolves 
around asking Hashem to rule over the entire world and send Moshiach to 
redeem us. The Smag teaches us that there is a simple formula to get our 
request granted. If we follow the yashar ways of the Torah and the Avos 
and become people who are recognized around the world as honest and 
straight, Moshiach will be on his way, may it be speedily in our time. 
Parsha Points to Ponder (and sources which discuss them): 
1) Moshe told the people (30:12) that the Torah is not in Heaven. The 
Gemora in Bava Metzia (59b) understands this to mean that after the giving 
of the Torah at Mount Sinai, it is up to the Sages to decide matters of Jewish 
law, which are no longer within the jurisdiction of Hashem. In numerous 
places, the Gemora records episodes in which a bas kol – Heavenly voice 
– descends to inform the Sages with which opinion in a dispute Hashem 
sides. Why is it referred to as a bas kol – literally, the daughter of a sound 
– and not as a ben kol – the son of a sound – or simply as the sound itself? 
(Tosefos Sanhedrin 11a, Tosefos Yom Tov Yevamos 16:6) 
2) The Gemora in Chagigah (3a) teaches that for the king’s reading of the 
book of Devorim (31:11), the men came to learn and the women came to 
listen. The Gemora questions why the Torah commands (31:12) that the 
small children be brought, and answers that it is to earn merits for their 
parents in bringing them. On a practical level, does this rationale apply to 
bringing small children to the synagogue? (Magen Avrohom 689:11, 
Mishnah Berurah 98:3 and 124:28) 
3) Each year the reading of the entire Torah is finished on Simchas Torah. 
How is it possible for a complete Hebrew year to go by without any public 
reading of one of the 54 Torah portions? 
Answers to Points to Ponder: 
1) Tosefos writes that the voice which is heard is not the original voice 
which emanated from the heavens, but rather an echo which results from it. 
As a result, it is appropriate to refer to it as a bas kol, meaning an offspring 
which result from the initial voice. Alternatively, the Tosefos Yom Tov 
suggests that when the Jewish people were on a high enough spiritual level, 
Hashem communicated with us through prophecy which was specifically 
and directly addressed to an individual prophet. After this period ended, 
Hashem communicated with us through a lower form, in which a voice 
emanating from the heavens made His will known to whomever was 
present to hear it. Because this is a lesser level of prophecy, it is referred to 
as a derivative of the original voice. This also explains why it is called a 
bas kol and not a ben kol, as the feminine term connotes the fact that the 
level of prophecy has weakened. 
2) The Mishnah Berurah rules that children who haven’t yet reached the 
age at which they are ready to understand the concepts of prayer and the 
holiness of a synagogue should not be brought there for several reasons. 
First, their childish behavior will disrupt others from praying properly, and 
it desecrates the inherent sanctity of the synagogue. Additionally, if they 
become accustomed to viewing the synagogue as a place to play games, 
they will be likely to continue to treat it this way even when they are older, 
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as it is very difficult to uproot deeply-ingrained habits. Finally, he adds that 
parents need to check their clothing to make sure that it is clean of anything 
foul-smelling which could disqualify the prayers of those around them. On 
the other hand, when they do reach the age at which they can appreciate the 
holiness of the synagogue and of prayer, it is indeed a mitzvah to bring 
them and to teach them to sit with awe and fear and to answer Kaddish, 
Kedushah, and “Amen” where appropriate. 
3) In a year such as this one, in which there is only one Shabbos between 
Rosh Hashana and Sukkos, Parshas Nitzavim and Vayeilech are read as a 
double parsha on the Shabbos before Rosh Hashana, and Parshas Haazinu 
is read on Shabbos Shuva. If there are two Shabbosim between Rosh 
Hashana and Sukkos, such as next year, Parshas Nitzavim is read before 
Rosh Hashana, Parshas Vayeilech is read on Shabbos Shuva, and Parshas 
Haazinu is read on the Shabbos between Yom Kippur and Sukkos. As a 
result, Parshas Vayeilech is now being read at the end of 5777 and will next 
be read at the beginning of 5779, and the entire year of 5778 will pass 
without it being read. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email oalport@optonline.net 
 

Aish.Com - Rabbi Benjamin Blech 

Hurricanes and Our 
Rosh Hashanah Prayers 

Even blessings can become misfortunes when they appear in the form of 
excess. 
The scenes from Houston of raging floods threatening lives and destroying 
property are indelibly imprinted in our minds, cruel reminders of the power 
of uncontrolled and uncontrollable torrents of water that brought about 
devastation. The financials costs are astronomical; far worse are the human 
and emotional suffering of survivors who lost literally everything – their 
possessions, their memories, and for some even their loved ones. 
Now Hurricane Irma threatens to wreak havoc and destruction, and has 
already caused the death of at least 25 people. 
It is interesting to note that the disaster of Hurricane Harvey came about 
because of an excess of water. 
Water is the key to life. Water is a blessing for which we beseech God in 
almost all of our prayers. It is a gift without which we simply cannot 
survive. Moses miraculously brought forth water from a rock. The spiritual 
giants of our people demonstrated their close kinship with God by being 
able to have the Almighty answer affirmatively when they pleaded for 
much needed rain. 
Yet the same water of blessing and life can turn into curse and become 
agent of death. 
How is that possible? 
Because even blessings can become misfortunes when they appear in the 
form of excess. 
Hurricanes, floods, storms and overwhelming deluges demonstrate the 
danger of “too much” – the tragic recognition that no matter how important 
something may be for our happiness and even our survival, an unexpected 
surfeit may be more harmful even than its absence. 
The key to success, the old adage goes, is success. Perhaps we ought to add 
another line: and the key to failure is excess. 
What do we want more than anything else? For many people the answer is 
simply one word. Oliver Stone’s movie Wall Street: Money Never Sleeps, 
captured what motivates those who are ready to destroy their friends and 
their families in pursuit of unlimited wealth. In a meeting between the 
young Jake (Shia LaBeouf) and the megalomaniac, Bretton James (Josh 
Brolin), Jake puts the question to Bretton who has already caused the 
suicide of a competitor and the destruction of another firm with false 
rumors: "So what is your number?” 
When Bretton doesn't understand, Jake explains that everyone has a really 
far out number that represents total success, the ability to get out of the race 
knowing that he is now the victor. “So what's your number,” Jake repeats. 
Bretton considers and after a few moments of silence responds with that 
one word: "More.” 
The Torah tells us the moving moment when after years of separation the 
twin brothers Jacob and Esau finally meet. At this stage of their lives they 
have taken divergent paths on their respective journeys. Their values are 
now totally dissimilar. The difference in their spiritual outlooks is 
exemplified by one short verbal exchange. When Esau summarizes his life 
he tells Jacob “I have much.” Jacob’s statement comes from a significantly 
different perspective: “God has dealt graciously with me – and I have 
everything.” 
“Much” or “everything” are two ways of looking at the world. “Much” will 
forever remain dissatisfied. “Much” may have fulfilled his need but can 
never satisfy his greed. “Much” wants blessings unlimited – without 
understanding that limits for blessings are in themselves blessings. 

The desire for more is our contemporary idol. Jacob grasped the danger of 
excess. What God granted him was the amount of blessing he needed. 
That’s why he could say “and I have all.” 
King Solomon, the wisest of all men, wrote, “Give me neither poverty nor 
great wealth” (Proverbs 30:8). Extremes of either one of them are as 
destructive as their total absence. The impoverished suffer from need; the 
super wealthy are sickened by greed. Too much is as bad for our emotional 
health as too little is for our physical well-being. 
Kurt Vonnegut and novelist Joseph Heller were once at a party hosted by a 
billionaire hedge-fund manager. Vonnegut pointed out that their wealthy 
host made more money in one day than Heller ever made from his world-
famous novel Catch-22. 
Heller responded, “Yes, but I have something he will never have: enough.” 
Our prayers need to embrace this remarkable insight. We live in a time 
blessed by great material prosperity. It is something that generations past 
longed to be able to pass on to their children. But we often don’t consider 
the potential minefield of bad behavior that lies in wait for our youth if they 
aren’t taught to balance their good fortune with a sense of self-discipline 
and responsibility. 
In our personal quest for wealth we need to make certain that we do not 
allow it to become synonymous with stealth – stealing our sense of 
morality, our personal dignity, and the preciousness of our values above all 
the additional zeros in our bank accounts. 
Blessings, just like heavenly rain, are good – except if, like hurricanes, they 
come beyond our capacity to absorb and overwhelm us with their power. 
Let our hope for the New Year be that our prayers are met with the divine 
favor of moderation so that by having enough we can gratefully exclaim 
with Jacob our thanks to the Almighty for allowing us “to have it all.” 
This article can also be read at: http://www.aish.com/ci/s/Hurricanes-and-Our-Rosh-Hashanah-Prayers.html Like what you read? As a non-profit organization, Aish.com 
relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around 
the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 
Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Rosh Hashana – Seize The Moment 
Rosh Hashana is also referred to as the Yom Hadin, the Day of Judgement. 
It is the day when Hashem examines the deeds of all flesh and issues a 
verdict for each person. Rav Shlomo Wolbe cites the Gemara in Rosh 
Hashana (16b) which asserts that Hashem does not judge a person based on 
what he will do in the future. This principle is derived from the incident 
when Avraham sent Hagar and Yishmael into the wilderness. When they 
ran out of water, Yishmael lay hovering between life and death. At that 
point the Torah says, “And G-d heard the voice of the lad in his present 
state.” Although the angels protested that Yishmael should not be spared 
since his nation would later afflict the descendants of Avraham, Hashem 
focused only on “his present state.” In that state he deserved to live. 
However Rav Wolbe cites a remarkable chiddush of the Talmud 
Yerushalmi referenced by Rabbeinu Chananel (ad. loc.). The Yerushalmi 
quotes a different pasuk regarding the criteria of Hashem’s judgment – a 
pasuk in Iyov (8,6): “If you are pure and upright.” The Yerushalmi notes 
that it does not state “if you were pure and upright,” but “if you are [now] 
pure and upright.” 
How can a judgment be determined by looking at the present and ignoring 
the past? Rav Wolbe explains that the theme of our avodah on Rosh 
Hashana is Malchios – accepting Hashem’s Kingship. We declare Him our 
King when we blow the Shofar. We focus on His Kingship in Mussaf by 
reciting ten verses of Malchios. This is not merely lip service. This is the 
means by which we submit ourselves to His sovereignty and to His will. 
Feeling truly humbled by our shortcomings, we stand before Hashem in 
total submission. We are not thinking about our sordid past and we are not 
preoccupied with our fate for the coming year. We are frozen in the present. 
Frozen in a day when we have come closer to Hashem. Focused on a day 
when all our actions should be expressive of our submission to His will. If 
we truly feel it and mean it, we can set the stage for the coming year. 
However, I believe this approach still needs further explanation. Why does 
the judgment of Rosh Hashana place so much emphasis on the present as 
opposed to the past? To answer this we must first understand why Rosh 
Hashana is on the first day of the new year. If the purpose of the judgment 
of Rosh Hashana was merely to issue a verdict based on our deeds of the 
preceding year, the appropriate day for this procedure should be the last 
day of the year, since the focus is entirely on the past. However, Hashem 
chose the day of the creation of Man as the Yom Hadin – the first day of 
human existence and thus the first day of the year. This is because the focus 
of the verdict is on the prospect for the coming year. Just as Hashem 
decided to create Adam and Eve (who had no past record) on Rosh 
Hashana, He decides each Rosh Hashana who will be re-created and how 
they should be re-created. The focus is on the future, the past is merely a 
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factor to be considered. (While this does not replace Teshuva, it paves the 
road for it and even helps to begin the process.) 
It is for this reason that so much of the outcome of this Day of Judgment 
depends on how we react to the day. If we sincerely proclaim and accept 
Hashem’s Kingship and sovereignty, if our behavior on that day truly 
reflects that submission, then Hashem may have very good reason to 
reinvest in us for the coming year. 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored by מרי בן אליהו with thanks to Hashem for all the good 
Vol. 24 No. 46 
Parshas Nitzavim-Vayeilech 
Because G-d Is Not in Our Midst 
“And they will say on that day (when Hashem forsakes them because of 
their sins) ‘Is it not because G-d is not in our midst that these troubles have 
befallen us!?’ ” (Devorim 31:17) 
The question is asked that, since Yisrael have confessed to their sins and 
conceded that it is their sins which have driven Hashem away, why does 
Hashem react (in the following pasuk) by hiding His face from them for all 
their evil deeds? Surely Teshuvah should evoke a positive reaction in 
Hashem, not a negative one? 
The Ramban does indeed consider Yisrael’s words to be a partial 
confession of their sins, and it is because of the seriousness of their sins - 
placing their faith in other gods - that His response is nevertheless negative. 
Their weak teshuvah is not sufficient to wipe out the severity of their sins 
completely, although it does help to soften the punishment, which will not 
be as severe after the confession as it was before. 
R. Bunem from P’shischa explains, that to declare that Hashem is not in 
their midst, is in itself sinful, rather than an expression of Teshuvah. There 
are many Chazal which describe how Hashem remains with Yisrael even 
when they sin (see for example Rashi, Vayikro 16:16) so that to say that G-
d has departed, even when it is due to their sins, is not only wrong, but, like 
most things that are said, generates its own self-fulfillment. Hence the next 
pasuk “And I will hide My face on that day”. 
The Seforno agrees with this approach, at least with the first part of it. He 
explains the beginning of the pasuk under discussion like this: “And My 
anger will burn against them on that day and I will leave them (in the hands 
of those who will destroy the Beis Ha’mikdash), and I will hide My face 
from them” - Hashem will not forsake them, explains the Seforno, but hide 
His merciful eyes as if He did not see them. 
But Yisroel will misconstrue Hashem’s actions. They will say, he 
continues, that He actually forsook them, with the result that they will 
neither pray to Him, nor will they do teshuvah. 
Therefore the pasuk continues, “And I will (continue to) hide My face (not 
to forsake them, like they thought) because of all the evil that they did - 
which they caused themselves, by turning to other gods” (instead of praying 
to Me and doing teshuvah). In other words, their initial mistake, of 
attributing their troubles to My departure, will rebound on them, causing 
their spate of suffering to continue unabated. 
And perhaps we can offer a third explanation, inasmuch as even if we 
interpret the pasuk like the Ramban, explaining the phrase “because G-d is 
not in our midst ... ”, in the form of a confession, to mean that we caused 
Hashem to depart - on account of our sins; it would seem that the confession 
is misworded. Surely by declaring that it is because Hashem is not in their 
midst, and not because they sinned, they are shifting the onus of blame from 
themselves, on to Hashem, as if it was, at least partially, His fault, that all 
the troubles overtook them. It is like saying that, if Hashem had reacted in 
another way, it would not have happened. 
When we do teshuvah, we must, as an integral part of our teshuvah, confess 
our guilt, and that confession must not incorporate G-d. He must not be 
made a partner in our crimes. And it is only when we accept the blame 
fairly and squarely on our own shoulders, that Hashem will respond in a 
positive manner. 
Links: Nitzavim - Ki Sovo 
“You are standing today, all of you, before Hashem” etc. 
Rabeinu Bachye, following in the footsteps of the Ramban, explains that 
Moshe Rabeinu had called Yisrael together in order to establish with them 
the new covenant referred to at the end of Ki Sovo. They had rendered the 
original covenant of Har Sinai null and void, when they announced by the 
Golden Calf “These are your gods Yisrael!” Consequently, it was now 
necessary, before entering Eretz Yisrael, to establish a new covenant, one 
that would be binding and unbreakable, incorporating a curse and an oath 
in order to strengthen it and to ensure its durability. The details of that 
covenant, together with its curse and oath, were to be finalised at Har 
Gerizim and Har Eivol. 

The idea of the covenant is contained in the pesukim themselves (11-28), 
and the Ba’al ha’Turim even links the second covenant to the first by 
pointing out how the Torah used the same expression of “standing” by the 
first covenant as it uses here by the second, when it wrote in Sh’mos (19:17) 
“and they stood at the foot of the mountain”. 
At the end of last week’s parshah, the Torah issued a stern warning “If you 
wish to succeed in all of your undertakings, then see to it that you uphold 
the contents of this new covenant”, as if to say, not like you did with the 
first, which you nullified - since it becomes necessary to alert a person and 
to keep him on his toes, specifically where he has already fallen, since that 
is where he is most vulnerable. 
According to the Zohar, the opening pasuk in Nitzavim refers to Rosh 
ha’Shonoh, as is hinted in the word “ha’yom” - (see Targum Yonoson and 
Rashi Iyov 1:6). It is clearly no coincidence then, that we always read 
Nitzavim on the Shabbos before Rosh ha’Shonoh. This is also most 
appropriate, since the Torah writes “You are standing before Hashem”, and 
the defendant always has to stand before the judges whilst he is being 
judged. 
When we stand before G-d in judgement, we stand a good chance of 
winning our case and earning for ourselves a good year, provided we keep 
the words of this covenant and do them - in other words, if we study Torah 
and fulfill it (respectively) (see Rashi Devorim 4:6) as the final pasuk in Ki 
Sovo advises us. 
Another sound piece of advice emerges from the opening pasuk in this 
week’s Parshah: “You are standing today, all of you, before Hashem” etc. 
It is of vital importance firstly to participate in communal affairs, to be part 
and parcel of the community of which one is a member - and the Torah 
stresses this concept specifically, on the day of judgement; and secondly, 
that the community should be united, and not riddled with strife and 
individualism. And that is why the Torah concludes in the singular “Kol 
ish Yisrael”, like one man, with one heart (see Rashi Sh’mos 19:2). 
And that too, corroborates the closing pasuk of Parshas Ki Sovo, which 
refers, as we wrote earlier, to the covenant which was concluded at Har 
G’rizim and Har Eivol (see Seforno), the essense of which was “arvus”, 
responsibility for one another. 
Parshah Pearls 
(Adapted from the G’ro) 
When G-d Hides His Face 
“And I will hide My face (“haster astir Ponai”) on that day, because of all 
the evil that they did.” (31:8) 
Beside the difficulty with the double expression that the Torah uses here, 
we need to understand, if it already does see fit to repeat itself, why the 
change from “haster” to “astir” – why not write “haster hastir” or “aster 
astir”, asks the G’ro? 
The Jewish people however, are a holy people, he explains, who have the 
power to annul evil decrees through their prayers – like the Torah itself 
writes in Vo’eschanan (4:7) “for who is the great nation who has a G-d who 
is close to them like our G-d, whenever we call to Him?” They have been 
endowed with the power to break down the iron wall which divides between 
them and their Father in Heaven. 
Why then, do they not negate all their troubles with their cries? 
It is because they do not seriously believe in the divine nature of their 
punishments. they attribute them instead, to natural sources. 
That is due to the fact that G-d dulls their senses so to speak; He leads them 
to believe that their troubles have nothing to do with Him at all, but that 
they are due to natural causes. 
In our main article, we discussed the question as to why Yisrael should be 
punished, considering that they acknowledge the causes of their 
punishment. 
According to the G'ro however, we will have to explain the sequence of the 
pesukim like this. In pasuk 17, Yisrael will acknowledge the fact that 
troubles meet with them because their sins have caused Hashem to depart 
from them. Having arrived at this conclusion, they prepare tp pray to Him 
to return. Hashem however, does not want this. He wants them to receive 
the punishment that their evil deeds deserve, so in pasuk 18, He hides from 
them the fact that their troubles are due to His hidden face, with the result 
that in the end, they do not daven and the troubles befall them. 
In this way, the original question is beautifully answered: the 
acknowledgement that our sins have driven Hashem away are the 
beginnings of teshuvah (similar to the explanation of the Ramban); 
however, for it to be effective, one needs to pray for Hashem to return - and 
sometimes, such as in this case, G-d prevents us from praying, by making 
us forget the source of our sins, thereby preventing us from praying. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@torahinaction.com 
http://www.shemayisrael.co.il http://www.torahinaction.com Jerusalem, Israel Kind regards, Torah in Action/ Shema Yisrael Torah Network _  
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Rabbi Yissocher Frand 

RavFrand 
Teshuva is Cumulative / We Try, Hashem Helps 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah Tapes on the weekly portion: CD #1088 – Learning During 
T’Kias Shofar? 

Good Shabbos & Shana Tova U’mesuka! This will be the last shiur until 
Parshas Noach. 
“Complete Repentance” In Our Time 
The Maharal (as well as other commentaries) asks a famous question: Last 
week’s parsha (Parshas Ki Savo) contained the terrible Tochacha 
[Prophetic listing of curses that will befall the Jewish nation if they abandon 
the Torah]. Parshas Bechukosai, at the end of Sefer VaYikra, also contains 
a terrible Tochacha. 
The end of the Tochacha in Parshas Bechukosai contains a consolation, 
while the Tochacha at the end of Parshas Ki Savo ends without any 
consolation. The Torah in Bechukosai writes “And I will remember the 
covenant with Yaakov…” [Vayikra 26:42]. It ends, so to speak, on a 
positive note. The narration in Ki Savo merely ends with the pasuk, “And 
the L-rd shall bring you back to Egypt in ships…and there you shall sell 
yourselves to your enemies for bondmen and for bondwomen and no man 
shall buy you.” [Devorim 28:68] Period! 
Why are there words of comfort at the end of the Tochacha in Parshas 
Bechukosai, but not at the end of the Tochacha in Parshas Ki Savo? I once 
said over an insight from Rav Yoshe Ber Soleveitchik, zt”l, that in fact there 
is consolation to be found at the end of the Tochacha in Parshas Ki Savo as 
well — except that it comes in Parshas Nitzavim. The Tochacha in Parshas 
Bechukosai foreshadows the destruction of the First Bais HaMikdash 
[Temple] and Galus Bavel [the Babylonian Exile]. Galus Bavel was finite. 
It was supposed to last for 70 years and then it ended. There was light at 
the end of the tunnel. It came. It was scheduled to end at a specific time. It 
finished. Therefore, the consolation in that Tochacha comes right away. 
The Tochacha in Parshas Ki Savo foretells the calamities that accompanied 
the destruction of the Second Bais Hamikdash. It is now almost two 
thousand years later and Hashem has still not redeemed us from this 
destruction. There is a consolation to this second Tochacha, just like there 
will be an end to this exile. However, the consolation is not immediate. It 
comes later on — in Parshas Nitzavim. What is the consolation? The 
consolation is “And it shall come to pass, when all these things come upon 
you, the blessing and the curse, which I have set before you — then you 
will take it to your heart among all the nations where Hashem, your G-d 
has dispersed you; and you will return unto Hashem, your G-d, and listen 
to His voice, according to everything that I command you today, you and 
your children, with all your heart and all your soul.” [Devorim 30:1-2] The 
consolation is that Klal Yisrael will in fact do Teshuva and then the exile 
will end. 
This is what the Rambam writes in Hilchos Teshuva [7:5]: “All the prophets 
exhorted regarding Teshuva [repentance] and Israel will only be redeemed 
through Teshuva. And the Torah has already promised that in the end, Israel 
will do Teshuva at the end of their exile and immediately they will be 
redeemed as it is written ‘And it shall come to pass, when all these things 
are come upon you… and you will return unto Hashem, your G-d…'” In a 
nutshell, Rav Yoshe Baer concluded, the consolation to the Tochacha in 
Parshas Bechukosai, which was finite, came right away. However, the 
Tochacha in Parshas Ki Savo, which is indefinite in length, comes 
eventually. It comes later in our parsha, Parshas Nitzavim, and the 
consolation is that at the end of days, Klal Yisrael will do Teshuva and then 
the Geulah will come. 
Whenever I study this Rambam, I contemplate the following question. I do 
not for a moment doubt the Rambam’s words that in the end Israel will do 
Teshuva, but I have always wondered — how on earth is this going to 
happen? When the majority of Klal Yisrael today does not know about 
Shabbos and does not know about Teshuva and does not know the most 
basic ideas of Jewish practice or tradition, how is it going to happen that in 
the end of the exile, suddenly, Klal Yisrael will repent? 
How is it going to happen? Can you imagine it? Even most people today 
who are somewhat affiliated know almost nothing. They do not even know 
that they are doing anything wrong. What scenario can we envision such 
that “in the end of days Israel will repent?” 
I found somewhat of an answer to this question this year in the sefer Shem 
m’Shmuel [by Rav Shmuel Borenstein; the second Sochatchover Rebbe 
1855-1926], the son of the Avnei Nezer]. 
On the pasuk in our parsha “v’shav Hashem es Shevuscha v’reechamecha” 
[the L-rd will return your captivity and have compassion on you] [Devorim 
30:3], the Shem m’Shmuel writes… The simple interpretation of the word 
“shevuscha” comes from the word “shevi” [captives]. The pasuk thus 

means that the Ribono shel Olam will return our captives and he will gather 
us from all the nations to which he has dispersed us. 
The Targum Yonasan ben Uziel reads the pasuk in an entirely different 
fashion. He interprets the word “shevuscha” from the word “Teshuva” 
[repentance]. The pasuk thus means that the Ribono shel Olam will gather 
in (i.e. — accept) all our repentances and have mercy on us. He will gather 
in all the thoughts of repentance that have been uttered over all the 
generations. 
The Targum Yonasan ben Uziel alludes to a Gemera [Rosh Hashanah 17], 
which qualifies an expression from the High Holiday liturgy: “ma’avir 
rishon rishon…” [He removes the first (sin), the first (sin)] and teaches], 
“However the first (sin) itself is not erased.” The Talmud interprets that 
when the Heavenly Court weighs our sins against our merits — if they are 
evenly balanced such that taking away one sin will tip the scales in favor 
of mitzvos, the Ribono shel Olam does that. 
However, the Gemara says, “The sin itself is not erased.” The Almighty 
does not toss away that aveirah, but rather, He holds it in abeyance. He puts 
it in cold storage. If the time will come when the person will do more sins, 
the Almighty will say, “Okay, I gave you a chance, but now I am going to 
add this back onto the pile.” Thus far, we have been quoting the 
interpretation of the Gemara. 
The Shem m’Shmuel says, “If the Ribono shel Olam holds sins in abeyance 
for the “right time” (or the “wrong time”) then certainly the Ribono shel 
Olam puts all the Teshuvas and thoughts about Teshuva that people have 
done for tens of centuries in cold storage. This includes Teshuvas that were 
perhaps not complete and Teshuvas that were perhaps done for the wrong 
reason and perhaps only preliminary thoughts contemplating a Teshuva 
which never came to fruition. The Ribono shel Olam collects all of these 
and He waits. He has this entire pile of these less than perfect thoughts and 
acts of repentance. 
The Shem m’Shmuel says that with this concept, he understands how it 
could be that if a person was a rasha [wicked person] his entire life and then 
on his deathbed, he has hirhurei teshuva [contemplative thoughts about 
repentance]; Hashem considers it as if he died as a baal teshuva [one who 
has repented]. 
What kind of Teshuva is this? There is no “acceptance upon oneself to 
improve in the future” [kabbalah al ha’asid]. He is going to die within 
hours! The answer, says the Shem m’Shmuel, is that this person, even 
though he has been a rasha his entire lifetime, had thoughts of Teshuva. 
During his lifetime, these thoughts never came to fruition, but on his 
deathbed, when he was in fact sincere, the Ribono shel Olam takes all these 
thoughts of Teshuva that even this person did over his entire lifetime and 
now He considers it that he dies a Baal Teshuva. 
The Shem m’Shmuel says that we can say the same thing about the 
Tochacha. The above idea does not only apply to individuals but it applies 
to all of Klal Yisrael. The Teshuvah fragments from throughout Klal 
Yisrael from throughout the thousands of years of exile combine into one 
“appropriate” Teshuva. Over the last two millennia, the Almighty has 
collected all sorts of thoughts about repentance and good intentions to 
change people’s ways, which taken as a single conglomeration, meets the 
bill for a “complete and appropriate repentance,” even though until now 
they had been pushed off to the side and held in abeyance. This, the Shem 
m’Shmuel writes, is how “complete repentance” could happen even in our 
day. 
In the final generation, as spiritually weak as we may be, we will only need 
a little repentance to supplement the vast reserves of “Teshuva” that we 
have collectively amassed over the millennia. Therefore, in our generation, 
in spite of all the people who perhaps do not even know how to do Teshuva, 
we — who do know how — have it within our power to tip the scales. We 
should therefore not give up hope and every single day we should be 
anxiously awaiting and anticipating the arrival of our righteous Moshiach. 
This is an old question — if Moshiach did not come in the days of Rav 
Chaim Ozer, the Chofetz Chaim, or the Chazon Ish — how can we have 
the audacity to suggest that he might come in our day? Nevertheless, at the 
end of time, we must be exceptionally strong in the belief in his coming 
“…for my redemption is indeed at hand…” (k’rova yeshuasi lavo [Yeshaya 
56:1]). 
With this Shem m’Shmuel, we can understand the Rambam that says, “In 
the end, Israel will do Teshuva at the end of their exile” [Hilchos Teshuva 
7:5]. Only a tiny bit of extra Teshuva will be required at the very end. Those 
are encouraging words. 
The Mogen Avraham Is Not Teaching Us Segulahs 
The Mogen Avraham writes “One time a Baal Tokeah could not get a sound 
out of his shofar so he took the shofar and whispered into the wide end the 
pasuk ‘May the pleasantness of the L-rd, our G-d, be upon us; our 



!{aaBtu!Lmzw.Nzcdo!– trcdk trcd ihc                                                    7 
handiwork, establish for us; our handiwork, establish it.’ [Tehillim 90:17] 
Suddenly, he was able to blow it again.” [Orach Chaim Siman 585] 
The Tolner Rebbe, shlit”a, asks three questions on this Mogen Avraham: 
1. Why did the Mogen Avraham need to tell us this? The Mogen Avraham 
is not in the business of telling us miraculous incidents nor is he in the 
business of teaching us segulos [supernatural Divine aids to accomplish 
matters]. The Mogen Avraham was so poor that he had no paper and 
sometimes he even needed to write on the walls of his house. He is clearly 
not inclined to waste space and precious paper to tell us miraculous 
incidents. 
2. What was so special about the pasuk the Baal Tokeah recited? If he 
wanted to say a pasuk from Tehillim he could have recited “G-d has 
ascended with the blast; Hashem, with the sound of the shofar” [Tehillim 
47:6] or “Blow the shofar at the new moon’s renewal, at the time appointed 
for our festive day” [Tehillim 81:4]. But what does Tehillim 90:17 have to 
do with shofar blowing? 
3. If you cannot get the shofar to blow — into what side of the instrument 
should one whisper a segulah pasuk? It should obviously be whispered into 
the narrow side. We blow from the narrow side of the shofar (according to 
the Levush) based on the pasuk “From the (narrow) straits did I call upon 
G-d…” [Tehillim 118:5]. Why did the Baal Koreh in this incident whisper 
into the wide side of the shofar? 
The Tolner Rebbe explains that this Mogen Avraham is not sharing 
miraculous incidents and he is not teaching us segulahs — he is telling us 
the basis of Rosh Hashanah. He is telling us the basis of Teshuva and of 
life itself. 
When was this pasuk of “May the pleasantness of the L-rd, our G-d, be 
upon us; our handiwork, establish for us; our handiwork, establish it” first 
said? It was said by the completion of the Mishkan, by Moshe Rabbeinu. 
The Mishkan was an example of a situation where the people had no 
relationship to construction or artistry or the skills necessary for the many 
tasks required to complete that project. Based on their own skills and 
talents, there is no way they could build the Mishkan. Yet, the Ribono shel 
Olam took slaves out of Egypt who only knew about working in fields and 
told them to build a Mishkan. How are we to understand this unlikely 
occurrence? 
The answer is that the experience of building the Mishkan taught the Jews 
a fundamental lesson of life. The lesson is “you need to try.” Once we do 
our part, we can hope that the Ribono shel Olam will answer our prayers 
and bless our efforts with success. This is the essence of the pasuk, “May 
the pleasantness of the L-rd, our G-d, be upon us; our handiwork, establish 
for us; our handiwork, establish it.” 
When the Mishkan was completed, the people were not able to erect it. 
Moshe Rabbeinu tried. Suddenly he had the merit to erect the Mishkan. If 
the Almighty wanted a Mishkan, why did he not just send down a Mishkan 
as He will do (according to some authorities) with the Third Beis 
HaMikdash? The answer is that the Ribono shel Olam is teaching us a 
lesson — yours is to do. Give it your best effort — even if the task is 
seemingly impossible — and I will make it happen. 
This is what the Mogen Avraham is trying to tell us. The Baal Tokeah tried 
to blow. It did not work. So he said to the Ribbono shel Olam, “Master of 
the Universe, You want us to blow shofar on Rosh Hashanah. It is not 
happening. We tried. ‘May the pleasantness of the L-rd, our G-d, be upon 
us.’ We made a sincere effort, just as by the Mishkan they made a sincere 
effort. Now the rest is up to you.” 
This is the reason he whispered the pasuk into the wide side of the shofar. 
Out of the straits I call to G-d. I am supposed to blow from the narrow side 
of the shofar. I tried doing that. It did not work. Now we need “…G-d 
answered me with expansiveness” (the end of this same pasuk that begins 
“Out of the straits I call to G-d…”). Now it is up to Him. That is why the 
Baal Tokeah whispered the pasuk into the wide side of the shofar. 
This in fact explains the whole service on Rosh Hashanah. Chazal say that 
the reason why we blow shofar is to encourage the Almighty to get up, as 
it were, from the Throne of Judgement (Kissei haDin) and to sit on the 
Throne of Mercy (Kissei haRachamim). If G-d wants to be merciful, He 
can go straight to the Throne of Mercy. However, that is not how it works. 
We need to do something. By blowing the shofar, that is what we do. We 
inspire, as it were, the Almighty to get up from the Kissei haDin and move 
to the Kissei haRachamim. 
We are haunted in our arduous task of trying to do Teshuva each year by 
the thought that all of our efforts in previous years to accomplish this same 
goal have not always been 100% successful. But this is the idea with which 
we must approach it. We need to do our part. Maybe this year, HaKadosh 
Baruch Hu will grant us the Divine Assistance that He has not granted us 
in the past and we will be able to do it. 

This is why the Mogen Avraham told us this incident. It is not to provide a 
segulah telling us how to get the shofar to sound. He is teaching us how to 
approach Rosh Hashanah and how to approach the service of the day. He 
is teaching us how to approach the entire task of doing teshuva. There is a 
fundamental requirement that we begin by putting our own effort into the 
task. 
This is not only a truth about Rosh Hashanah and the service of the day; 
this is a truth about life. There are so many things about life that are 
overwhelming, raising children not the least of them. How are we supposed 
to do it? It is so hard. We need to begin by making a sincere effort; then the 
Ribono shel Olam will help us complete the job. 
There is a Medrash in Shir HaShirim that records an incident involving Rav 
Chanina. Rav Chanina saw people going up to Yerushalayim and he was 
jealous of them when he saw they were bringing up such beautiful korbanos 
[sacrifices]. He went out into the forest and found a beautiful rock. He 
polished it with love and devotion and he wanted to bring it up to the Bais 
HaMikdash [Temple] Courtyard, but it was too heavy. The Medrash says 
he tried to hire workers and they cited an exorbitant fee. The Medrash 
continues that he then turned around and five “people” appeared out of 
nowhere (but they were not really people; they were angels). They said, 
“We will take up the rock for five selaim [a miniscule price] on the 
condition that you lend us a hand.” The “people” together with Rav 
Chanina schlepped the rock up to Yerushalayim. When they got to the Beis 
HaMikdash, Rav Chanina turned around and the “people” vanished. 
What is the Medrash teaching us? The Medrash is teaching the same lesson. 
Sometimes things seem beyond our power. How are we ever going to be 
able to do this? You need to make the effort: “Providing that you lend a 
hand.” If we do that, then hopefully we will merit S’yata D’ishmaya [Help 
from Heaven] in completing the task: “May the pleasantness of the L-rd, 
our G-d, be upon us; our handiwork, establish for us; our handiwork, 
establish it.” 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. To Support Project Genesis- Torah.org Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
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“You are all standing here today… from your woodchoppers to your 
water drawers… to bring you into a covenant with G-d...”(Devarim 29:9-
11) 
As the end of his life approached, Moshe gathers the Jews and lets them 
know that they each have a portion in the Torah. Men, women, children – 
each plays an important role. Whether a sage or a woodchopper, every 
person was included in the covenant with HaShem. And yet, the wording 
seems odd. 
If Moshe wanted to convey the fact that everyone was included, he should 
have said, “From your judges and elders to your woodchoppers and water 
carriers.” But he didn’t. First, he grouped the leaders of the nation. “The 
heads, the tribes, the judges, every man of Israel.” Then he mentioned 
children and women, and finally the foreigners, “from the woodchoppers 
to the water drawers.” There doesn’t seem to be such a range between the 
two so why use the terms, “from and to”? 
Some commentaries explain that the woodcutters were male slaves, while 
the water was drawn by female slaves. That might explain part of it, but 
there’s a deeper backstory. The Gemara in Yevamos (79a) tells us that the 
people referred to here were Canaanites who came to convert, just as they 
came to Yehoshua later on. However, Moshe was not fooled and knew who 
they were. He decreed that they be assigned the laborious tasks of cutting 
wood and drawing water. They were singled out, therefore, because this 
group was not a regular part of the Jewish People. 
However, since it was prior to the entry into the land of Israel, such converts 
were allowed. If so, why did Moshe give them these jobs? We suggest it 
was to teach them, and us, an important lesson in being a Jew. 
We know that converts were not accepted at the time of King Shlomo 
because being a Jew meant living a life of comfort and peace. Those who 
would come at that time would not sincerely believe in HaShem, but were 
coming for their own ulterior motives. 
This, then, was the message Moshe wanted to send. If you wish to convert 
and become part of Klal Yisrael, understand that even if you are relegated 
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to the position of woodchopper, or even the more lowly position of water 
drawer, it is a huge step up. The lowest of the low of the Nation of G-d, are 
more fortunate than the wealthiest and most powerful of the other nations. 
This is because this life is measured on a completely different scale than 
simply a life of physicality. 
Therefore, even going from being a woodchopper to a water carrier was a 
world of difference because each Jew has a part to play. It’s not a lowly 
job; on the contrary, it is something crucial to the existence of the Jewish 
People. No matter what your station in life, it is there that G-d put you to 
achieve something. THIS is the essence of being a Jew. 
The musician ties his bow tie, puts on his tuxedo jacket, and then looks in 
the mirror to make sure everything is in place. Satisfied, he drives to the 
theater and takes his seat in the orchestra. His eyes glued to the conductor, 
he turns pages of music throughout the performance, while he plays nary a 
note. He sits and he waits. 
One hour passes, then another. Finally, the last moments of the concert are 
upon them. Reaching into his case he lifts up his instrument. Excited and 
alert, he watches as the conductor approaches the final notes of the 
performance. As the last moment, he rises and claps together his cymbals 
a single time for the finale. The audience applauds. The musician smiles to 
himself, satisfied that he has played his part; smaller than the others’ 
perhaps, but no less important. 
Now You Know 
Chazal tell us, “Hakol holech achar harosh,” everything goes after the 
beginning. That is why so much emphasis is placed on how we begin the 
new year. 
They also say that “Hakol nigrar achar hasof,” everything is drawn after the 
end. What does this mean and how do we reconcile the two? 
Ideally, one should start out the year, and even each day, correctly, with the 
intention to serve G-d and be better than he was the day before. That will 
set the tone for the rest of the year. But what if that didn’t happen? 
If one manages to finish properly, all the previous days are considered to 
be part of that wholesomeness. 
Imagine an actor who repeatedly flubs his lines. Finally, he gets it right and 
the director yells, “Cut!” It has been recorded for posterity that the actor 
achieved what he set out to do. 
We, too, have the opportunity to live each day as a “do-over,” another 
chance to get it right. 
We are now at the final week of the year. How you behave this Thursday, 
this Shabbos, or this Tuesday, can make up for all the less-than-perfect days 
in the past year. 
Let’s make sure we use this opportunity to end this year on a high, and start 
the new one on the right foot, so we can push that success forward into the 
coming year! 
Thought Of The Week: 
Never forget that you are unique in this world; just like everyone else.  
Mazel Tov to long-time readers Hillel and Shana Halton of Passaic, NJ on 
the birth of a baby boy! Tizku L’gadlo L’Torah, l’chupa, u’l’maasim tovim 
and to his bris at the right time. May you have much Yiddishe nachas from 
your whole family! 
Need extra credit before the high holidays? Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
©2017 – J. Gewirtz E-mail Subscribe to info@JewishSpeechWriter.com  
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Spiritual Deficiency Syndrome and 
What You Can Do About It 
Take this important annual spiritual checkup before Rosh Hashanah. 
Are you suffering from what Rabbi Dr. Abraham Twerski calls Spiritual 
Deficiency Syndrome? 
In his book, Happiness and the Human Spirit: The Spirituality of Becoming 
the Best You Can Be, he writes: 
Recognize that you have a body and a spirit. If your body lacks something-
let’s say iron – you develop iron deficiency anemia. You’ll go to the doctor, 
and he’ll prescribe supplements. If he gives you extra vitamin A or niacin, 
it won’t help. It has to be iron. It’s the same with spiritual deficiency 
syndrome. If you try to cure it by amassing wealth, going for a cruise, 
taking a drink, taking another drink, you’ll feel better for a while. But you 
won’t be happy. 
One of the beauties of being human is that we can realize we’ve made a 
mistake. Once we realize that we’ve been undermining our own spirituality, 
we see that we’ve been using the wrong things to fill the void.” 
What are the signs of spiritual deficiency syndrome and what can we do to 
treat it? 
1. Boredom. Pascal once said, “All of humanity’s problems stem from 
man’s inability to sit quietly in a room alone.” Feeling bored isn’t just a 
result of having nothing to do; we are afraid to face the silence both within 
ourselves and the world. The silence that asks us to face ourselves and the 

hard questions that life raises. Instead of struggling with the answers we 
turn on Netflix or our ever-present phones and fill the silence with noise 
and distraction. 
To help overcome this spiritual block take a few moments and write down 
your answers to the following questions: 
If I wasn’t afraid, I would… 
Who was I created to be? 
2. Lack of empathy. A significant symptom of spiritual deficiency 
syndrome is being wrapped up in our own problems to the extent that we 
cannot see or feel one another’s pain; this means that we are not relating to 
the infinite light that resides within each of us when we encounter others. 
Being able to give and listen to others is not only what makes us spiritual; 
it is ultimately what makes us human. There is no greater spiritual exercise 
that getting out of ourselves and giving to others. 
Sometimes our own daily challenges make it hard for us to see the bigger 
picture, but thinking about these questions can help us gain more 
perspective: 
Who do I know that may be struggling with loneliness, pain or grief? How 
can I help that person? 
What are three ways I would help make the world a better place today if I 
had unlimited resources? 
3. Preoccupation with the physical. We often attempt to fill our inner 
spiritual voids with more and more things that we don’t actually need, 
which ultimately deepen the emptiness we feel within. We may try to 
alleviate that emptiness with overeating, surfing the internet and binge 
watching movies, but the temporary relief is always followed by 
disappointment because we are not feeding our souls what they really need. 
Spiritual Deficiency Syndrome is in some ways a gift. It’s our soul telling 
us that it’s hungry and needs to be fed, not with empty calories but with 
genuine meaning and purpose that fills our inner core. 
Rosh Hashanah is the time to get clarity about what really matters to us. As 
the new year begins we have the opportunity to examine who we really are 
and who we ultimately want to become. 
Think about: What is the legacy that I hope to leave behind? If I died today 
what will I regret not saying or doing? 
Each of us has an infinite core filled with light that we yearn to pour into 
the world around us. When we ignore that light, we will feel the emptiness 
and try desperately to fill it. This year fill the soul with what it really needs: 
purpose, connection and meaning. 
This article can also be read at: http://www.aish.com/h/hh/gar/sa/Spiritual-Deficiency-Syndrome-and-What-You-Can-Do-About-It.html Like what you read? As a non-
profit organization, Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily 
inspiration to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem 
Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2017 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Nitzavim/Vayeilech: Let Us Listen To G’d’s Wake-Up Calls 
September 14, 2017 
Summary 
Three weeks ago, we discussed the solar eclipse that swept through a major 
part of North America. Since the eclipse, North America has experienced 
one of the most severe hurricanes recorded in history. “There are no atheists 
in a foxhole.” G’d meted out Divine punishment to the Egyptians. 
Nowadays, most people choose to ignore G’d’s wake-up calls, and continue 
in their ways of conduct. Many people feel that we are at liberty to pick and 
choose which mitzvos we want to observe, and which do we leave behind. 
G’d is in full control of our environment and every aspect of our health. 
Yes, we have a choice, but G`d, as a loving father, instructs and advices us 
to choose wisely. Let us follow G’d`s loving advice and choose to listen to 
Him, follow in His ways, and observe His mitzvos. 
Eclipse 
Three weeks ago, we discussed the solar eclipse that swept through a major 
part of North America. We quoted the Talmud (Sukkah 29a) that states that 
a solar eclipse is a warning to the nation that experiences it. The Talmud 
further teaches that as long as the Jewish people do the will of G’d, and do 
not learn from the ways of the nations, we do not need to worry about the 
bad omen of an eclipse. We explained in the name of the Shelah that the 
eclipse is a natural phenomenon, that can be calculated years before it 
appears. Nevertheless, we believe that G’d, at the time of Creation, 
orchestrated the orbits of the sun and the moon in such a way that an eclipse 
appears at the place and time that are necessary to send the population a 
warning. 
Severe Hurricane 
Since the eclipse, North America has experienced one of the most severe 
hurricanes recorded in history. Entire islands have been wasted, and many 
areas have experienced huge damage and destruction. All this is happening 
shortly before Rosh Hashanah, the Day of Judgment. 
No Atheists In A Foxhole 
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The Shulchan Aruch (Orach Chaim 227:1) rules that when we experience 
a natural catastrophe, such as hurricanes and earthquakes, we shall make a 
blessing: “Blessed are You Hashem… for His strength and power fill the 
universe.” When we make such a blessing, we acknowledge that this is not 
just a natural occurrence but an “Act of G’d”. This is the same blessing that 
we recite when we experience lightning and thunder. The Talmud 
(Berachos 59a) teaches that G’d brings about thunder to straighten the 
crookedness in our hearts. Just as the saying goes, “there are no atheists in 
a foxhole,” in the same way, we remember G’d and ask Him to save and 
protect us, when we go through a frightful experience. 
Divine Punishment 
Every morning, we recite the Song at the Sea (Shemos 14:30 – 15:19), at 
the end of Pesukei D’Zimrah. In this song, we describe the fear and terror 
that gripped all the neighbouring nations, when they heard about what 
happened to the Egyptians at the splitting of the Sea. They could have 
decided that this was a natural catastrophe that befell the unfortunate 
Egyptians, as the Ibn Ezra quotes from the Bible critic Chavi Hakalbi. 
However, these ancient nations realized that this was a Divine punishment 
that G’d meted out to the Egyptians. This is also described in Yehoshua 
(2:9-11), where it is related how the inhabitants of Canaan were fearful as 
they recognized the Hand of G’d in what happened at the Sea. 
G’d’s Wake-Up Calls 
Nowadays, most people choose to ignore G’d’s wake-up calls, and continue 
in their ways of conduct. However, in the first of these week’s two 
parashios, G’d sends a very powerful message. That parasha starts with the 
words (Devarim 29:9): You are all standing today before Hashem, your 
G’d.” Many commentators point out that this parasha, read every year 
before Rosh Hashanah, has an eternal message to remind us of the 
upcoming day of Judgment. The parasha continues to warn us (ibid 17-19): 
“Lest there is among you a man or woman, or a family or a tribe, whose 
heart turns away today from Hashem, our G’d … And it will be when he 
hears the words of this oath, and he will bless himself in his heart and say, 
‘Peace will be with me for I walk as my heart dictates.” The Torah’s 
response follows immediately: “G’d will not be ready to forgive him.” The 
Torah describes G’d’s anger at this person and the punishment that will 
follow. 
Pick And Choose 
Many people feel that we have a choice to decide whether we want to be 
observant or not. We further are at liberty to pick and choose which mitzvos 
we want to observe, and which do we leave behind. It is a free world and 
G’d will not hold it against us if we do not accept to observe the mitzvos. 
G’d In Full Control 
Obviously, we have free will to choose, but the Torah clearly tells us the 
consequences for our choices. We all need G’d’s help and assistance in 
every area of our lives. G’d is in full control of our environment and every 
aspect of our health. We need Him to enable us to make a living, and to see 
our children grow up and start their own families so that we can enjoy and 
have nachos from our offspring. So simple logic dictates that we must do 
whatever we can to be inscribed in G’d’s good books. 
Choose Wisely 
Later in the parasha, G’d instructs us what to do. As it says (ibid 30:15-19): 
“See I have placed before you today the life and the good [to which Rashi 
comments, “if you do good, you will have life”], and the death and the bad. 
That I instructed you today to love Hashem, your G’d, to walk in His ways, 
to observe His commandments … and you will live, and you will multiply, 
and Hashem, your G’d, will bless you … and you shall choose life, so that 
you shall live, you and your offspring …” Yes, we have a choice, but G’d, 
as a loving father, instructs and advices us to choose wisely. 
Follow G’d’s Advice 
Let us follow G’d’s loving advice and choose to listen to Him, follow in 
His ways, and observe His mitzvos. In this merit, may we and our families, 
together with the entire Jewish people, be inscribed for the new year in the 
Book of Life with all G’d’s blessings. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/a/kahn/archives/archives.htm.  
 

R’ Shlomo Katz 

HaMaayan 
Parshas Netzavim - Today! (Again) 
Volume 31, No. 46 25 Elul 5777 September 16, 2017 
Sponsored by the Greengart and Lerman families in memory of father Zvi 
ben Ben Zion a”h (Harry Greengart) 
Our Parashah opens: “You are standing today, all of you, before Hashem, 
your Elokim.” R’ Yissachar Shlomo Teichtal z”l Hy”d (1885-1945; rabbi 
of, and Rosh Yeshiva in, Pieštany, Czechoslovakia) writes: I was lying in 
bed last night thinking about this verse in connection with the Midrash that 
comments on the verse (Shmot 3:14), “I Shall Be As I Shall Be.” Says the 

Midrash: “‘I Shall Be’ for the individual, and ‘I Shall Be’ for the many.” 
This teaches, R’ Teichtal explains (based on the writings of the Maharal of 
Prague z”l), that Hashem relates differently to the individual and to the 
nation as a whole. Every individual has Bechirah / free choice, and Hashem 
relates to each individual based on the choices he makes. In contrast, the 
nation as a whole has no free choice. Rather, Hashem will reign over us no 
matter what. 
R’ Teichtal continues: The word “today” connotes eternity, as Midrash 
Tanchuma comments on the verse (Devarim 26:16), “Today, Hashem, your 
Elokim, commands you . . .” — “The commandments should be new in 
your eyes as if they were given today.” In other words, the Torah was not 
given once; it is given over-and-over again, for all eternity. Our verse 
therefore means, “For all eternity, you are standing before Hashem.” Why 
is that so? Because I am speaking to “all of you.” (Mishneh Sachir Al 
Ha’Torah) 
“You are standing today, all of you, before Hashem, your Elokim — the 
heads of your tribes, your elders, and your officers — all the men of 
Yisrael; your small children, your women, and your convert who is in the 
midst of your camp, from the hewer of your wood to the drawer of your 
water.” (29:9-10) 
R’ Nosson Sternhartz z”l (1780-1845; foremost student of R’ Nachman of 
Breslov) writes: Before Moshe Rabbeinu died, he gave the Torah anew to 
all Jews on all levels. In every generation, every Jew, whoever he is, 
whatever level he is on, can succeed by placing himself under the Torah’s 
protection. (Likkutei Halachot: Shilu’ach Ha’ken 4:13) 
“It will be that when all these things come upon you — the blessing and 
the curse that I have presented before you — then you will take it to your 
heart among all the nations that you have been dispersed by Hashem, 
your Elokim, there.” (30:1) 
R’ Eliezer Halevi Ish-Horowitz z”l (rabbi of Tarnograd, Poland; died 1806) 
writes: The Gemara (Megillah 29a) teaches, “See how beloved the Jewish 
People are! Wherever they were exiled, the Shechinah was exiled with 
them. They were exiled to Egypt, and we read (Bereishit 46:4), ‘I shall 
descend with you to Egypt’.” [The Gemara cites additional proofs.] R’ 
Horowitz continues: We read in our Parashah (30:3), “Hashem, your 
Elokim, will bring back your captivity.” Rashi z”l notes that the verse 
literally says, “Hashem, your Elokim, will return,” again alluding to the 
idea that the Shechinah is exiled with us. 
As much as we suffer during the exile, a thinking person, says R’ Horowitz, 
will remember the verse (Yeshayah 63:9), “In all their troubles, He is 
troubled.” Then, rather than the person focusing his prayers on his own 
pain, he will focus on the “pain of the Shechinah,” so-to-speak [see below]. 
This idea is alluded to in our verse as well, R’ Horowitz writes. One of the 
tools our Sages use to interpret verses is to read a word or words twice, 
once together with the words before them and once together with the words 
after them (“Nidrash le’fanav u’l’acharav”). In this vein, the closing phrase 
in our verse, “Among all the nations that you have been dispersed by 
Hashem, your Elokim, there,” can be divided so that it says, “Among all 
the nations that you have been dispersed by Hashem, your Elokim,” and 
also, “Hashem, your Elokim, [is] there.” This is the very idea discussed 
above. (Noam Megadim V’kavod Ha’Torah) 
What does it mean that the Shechinah is troubled when we are troubled? R’ 
Chaim Friedlander z”l (1923-1986; Mashgiach Ruchani of the Ponovezh 
Yeshiva) explains: Hashem had no need to create the world; He did so 
because He wanted an outlet, so-to-speak, to express His Goodness. Thus, 
when we sin and must be punished, we frustrate His will, and this, so-to-
speak, causes Him “pain.” 
On the other hand, continues R’ Friedlander, when we enable Hashem to 
do good for us, we honor Him. That should be our desire. Therefore, when 
we are pained or troubled, we should pray for that pain to end, not so that 
things will be good for us, but so that Hashem will receive the honor due 
Him. (Derech L’Chaim Al Derech Hashem p.272) 
Selichot 
“Yours, Hashem, is the righteousness and ours is the shame-facedness.” 
(Daniel 9:7) 
Why do we begin the Selichot every day by reciting this verse? R’ Aharon 
David Goldberg shlita (Rosh Hayeshiva of the Telshe Yeshiva in 
Cleveland, Ohio) explains: 
R’ Moshe Cordevero z”l (Remak; Tzefat, Eretz Yisrael; 1522-1570) writes 
regarding the verse (Tehilim 130:4), “With You is Selichah / forgiveness,” 
that there are two words for atonement: “Selichah” / atonement in which 
the sin is simply erased, and “Mechilah” / atonement that comes only after 
the person has undergone suffering. “Selichah” is Hashem’s, says the verse 
in Tehilim; no suffering is necessary because Hashem Himself cleanses the 
person who has sinned, as a mother cleans a baby, so-to-speak. (Remak 
adds that since we are obligated to emulate Hashem, this is the attitude we 
should take toward those who have sinned against us.) 
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R’ Goldberg continues: The knowledge that Hashem Himself cleans up 
after one who has sinned should be a powerful motivator for a person not 
to sin or, at least, to be ashamed when he does sin. That is the message we 
remind ourselves of as we begin Selichot every day: “Yours, Hashem, is 
the righteousness and ours is the shamefacedness.” 
At the same time, there is another emotion we should experience, R’ 
Goldberg adds. R’ Nachum Zev Ziv z”l (died 1916; son of the “Alter of 
Kelm”) writes in a letter, “Imagine if the wealthiest person in town went 
out in the street and put his arm around the shoulders of a dirty, ragged 
homeless person and treated him as a friend. Not only would this make 
quite an impression on bystanders, the beneficiary of the kindness would 
have no idea how to express his gratitude to the rich man.” 
We, continues R’ Ziv, are incredibly sullied by sin, far more than we 
realize. Nevertheless, Hashem permits us to pray to Him, to speak to Him 
face-to-face. How great must our gratitude and our love for Him be! (Shirat 
David Al Siddur: Yamim Nora’im p.33) 
Rosh Hashanah 
“All Shofarot are kosher except for the horn of an ox . . . [The sage] 
Abaye states: ‘The Torah says to blow one Shofar, not two or three 
Shofarot. The horn of an ox consists of multiple layers and looks like two 
or three Shofarot; therefore, it may not be used for the Mitzvah’.” (Rosh 
Hashanah 26a) 
Rashi z”l explains: Every year, another layer of growth is visible on the 
ox’s horn. 
R’ Avraham Moshe Rabinowitz shlita (Skolya Rebbe in Brooklyn, N.Y.) 
writes: The Gemara (Rosh Hashanah 18a) teaches that, on Rosh Hashanah, 
Hashem surveys all of mankind at once, sees what is in the heart of each 
person, and notices all of each person’s actions. [Until here from the 
Gemara.] This means, writes R’ Dovber Schneerson z”l (1773-1827; 
second Lubavitcher Rebbe) that Hashem’s judgment takes into account, all 
at once, man’s past, his present state, and even his future. Therefore, 
explains the Skolya Rebbe, the horn of an ox, on which the passage of 
individual years is visible, is inappropriate for use as a Shofar on Rosh 
Hashanah. 
The Skolya Rebbe continues: We say in the Rosh Hashanah prayers, “This 
day is the beginning of Your creation,” a reference to the fact that man was 
created on Rosh Hashanah. The Torah relates (Bereishit 2:7), “Hashem 
Elokim formed the man out of dust from the ground, and He blew into his 
nostrils the soul of life.” In every generation, for all time, the one who 
blows the Shofar is, in a sense, continuing the “breath” that Hashem “blew” 
on that first Rosh Hashanah. Like Hashem’s “breath,” every breath into the 
Shofar has an impact on all future generations, albeit unseen by us. [The 
person who blows connects past, present, and future through the Shofar.] 
Only Hashem can be aware of everything–much less, survey it all at once. 
As for man, the Skolya Rebbe quotes R’ Avigdor Miller z”l (1908-2001; 
rabbi, educator and author; considered one of the first American-born 
“Gedolim”), who notes that everything a person experiences through any 
of his five senses is stored in his memory forever, albeit subconsciously. 
Morever, a person is taking in new sensations every instant of every day. 
But, not all sensations are equal. For example, the fear of G-d that one 
learns from a book is not comparable to the fear of G-d that he learns from 
watching his teacher, because the latter is a living, multi-sensory 
experience, while the former is not; it is merely information. This is why 
the Gemara (Berachot 7b) states that serving a Torah scholar is greater than 
studying Torah. Man’s task, concludes R’ Miller, is to take in as many 
experiences as possible that strengthen his belief that Hashem directs His 
world, observes and considers everything, and rewards those who fear Him. 
[Until here from R’ Miller.] Rambam z”l writes that the Shofar calls to a 
person to awaken and to remember that which he has forgotten. [Thus, the 
Shofar brings the past into the present and influences the future, so it should 
be one piece.] (Hadrat Melech p.47) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
The Secret Power of the Mouth 
Parshas Nitzavim contains a verse which is very relevant for Elul: “For this 
matter is very close to you, in your mouth and in your heart to do it” 
(Devarim 30:14). 
The Ramban (ibid.) explains that the matter “in your mouth and in your 
heart” refers to doing teshuva. The teshuva done through the heart is the 
abandoning of the sin and the regret one feels for what he has done, and his 
resolve never to return to his evil ways. The teshuva done through the 
mouth refers to the vidui (confession) one says at the end of the teshuva 
process. 

However, vidui is the final step of the teshuva process (Rambam Laws of 
Teshuva 2:3). If the word “mouth” in this verse refers to vidui, why does it 
appear before the word “heart?” The steps are out of order! 
Similarly, Rav Aharon Kotler asks, the Selichos that we begin saying in 
Elul have two parts: we ask Hashem’s mercy; and we say vidui. Why do 
we say vidui? Vidui is the final step of the teshuva process, and yet we are 
saying it even on the very first night of Selichos. Isn’t it too early for this? 
Rav Kotler answers that indeed, the main vidui is at the end of the teshuva 
process, when we stand before Hashem and declare that we have sinned 
and we have already regretted this and are ashamed of this (ibid. 1:1). 
Nevertheless, we say an additional vidui at the very beginning of the 
teshuva process, in order to wake ourselves up to the fact that we have to 
do teshuva. The Torah alludes to this additional vidui by placing the word 
“mouth” before “heart” in the verse cited above. Without saying this vidui, 
we might not realize that we’ve done anything wrong at all! In this 
additional vidui, we are confronted by alarming words— Ashamnu, we are 
guilty, bagadnu, we have rebelled, gazalnu, we have stolen, etc. 
This additional vidui is important because many of us have a tendency to 
think: “Me? I sinned? What did I do? I don’t shoplift, I don’t drive on 
Shabbos!” One feels offended at the very thought that he may have 
misbehaved. By saying the words of vidui — “we are guilty, we have 
rebelled” — and thinking about what they mean, this will hopefully get us 
to look into our ways and find things that need correcting. Even if a Jew 
does not rebel in a major way, perhaps in minor ways his behavior does not 
reflect the importance of Torah and mitzvos. 
For example, a person is in the middle of a learning seder and steps out of 
the beis medrash for a few minutes because he feels he needs some fresh 
air. This may be justified. But if he steps out because he sees someone else 
step out and he wants to chat with him — isn’t this at least a minor display 
of rebellion against Hashem? 
Moreover, the more we look into our actions, we may see things we know 
are wrong, but since we’re in the habit of doing them, they seem mutar to 
us, as Chazal say (Kiddushin 20a) that if a person does a sin three times, 
from then on it seems to him permissible. 
The Yad Ketana (Laws of Teshuva 1:4) adds another point about vidui: By 
simply saying the words of vidui, we tap into a hidden power within us that 
wants us to do teshuva. Saying words helps plant within us a will to change. 
This is inferred from the Rambam’s ruling (Laws of Divorce 2:20) that if a 
husband refuses to give his wife a divorce, “he is forced until he says ‘I 
want.'” Now, a forced get is not halachically acceptable, so what difference 
does saying “I want” make? Rather, Chazal knew that within this man is a 
will do to what Hashem wants. Only, his yetzer hara covers up this inner 
will. Even though force is being applied on him, ultimately it is he who 
opens up his mouth and says “I want.” By getting him to say these words, 
this allows him to tap into his own sincere will to do the right thing — to 
the extent that this get is halachically valid! 
In our case, speaking about teshuva can shake us out of our complacency 
and get us on the path to true self-change. For example, a person has a 
grudge, and he has reasons for it, but he knows that the Torah wants him to 
act friendly with the person who wronged him. “I can’t,” he thinks to 
himself, but if he would turn to Hashem and express, in words: “Hashem, 
please help me and take away my bad feelings toward this person. I know 
this is Your will, so help me to do it, to be a Jew who lives at a higher 
level.” Just saying these words will tap into an inner will we may never 
realize we possessed, and give us that extra bit of strength we need to do 
teshuva. 
Rav Dof Yaffe relates that once, a truck driver set out to work in the middle 
of the night. Like many secular Israelis, he had no connection to Judaism, 
except for some vague memories from his childhood. As he drove on to the 
narrow highway entrance, he suddenly saw two headlights coming toward 
him — another truck was speeding in his direction! There was no room to 
veer to the side of the road. A head-on collision was inevitable. .. 
He pounded on the horn of his steering wheel, flashed his high beam lights, 
but the truck kept getting closer. 
“Shema Yisrael, Hashem Elokeinu, Hashem echad!” the truck driver heard 
himself scream, as he closed his eyes and braced himself for the worst. 
The moment passed, he looked again through his windshield and saw that 
nothing had happened. The oncoming vehicle? Did it just disappear? He 
would never know. 
One thing this truck driver did discover was that inside of him was a verse 
from the Torah that he hadn’t thought of in years. 
“Where did those words come from?” he began thinking to himself. “If I 
said them, it means they were always there. Just who am I, really?” 
The more he thought of this, the more this truck driver began what would 
become a process of teshuva, until he became a fully observant Jew. 
May we access our hidden potential and do teshuva! 
 



!{aaBtu!Lmzw.Nzcdo!– trcdk trcd ihc                                                    11 
Rabbi Label Lam 

Dvar Torah 
Parshas Netzavim 
What We Have to Look Forward To 
You are all standing this day before Hashem, your G-d the leaders of 
your tribes, your elders and your officers, every man of Israel, your 
young children, your women, and your convert who is within your 
camp both your woodcutters and your water drawers, that you may 
enter the covenant of Hashem, your G-d, and His oath, which 
Hashem, your G-d, is making with you this day, in order to establish 
you this day as His people, and that He will be your G-d, as He spoke 
to you, and as He swore to your forefathers to Avraham, to Yitzchok, 
and to Yaakov. But not only with you am I making this covenant and 
this oath, but with those standing here with us today before Hashem, 
our G-d, and [also] with those who are not here with us, this day. 
(Devarim 29:9-14) 
and [also] with those who are not here: also with future generations. 
— Rashi 
The verse is speaking historically to those standing there at that time. 
Rashi tells us that the message is meant to reach future generations as 
well. Our sages recommend that the day of everyone standing together 
is Rosh HaShana, the Day of Din-Judgment. Maybe there’s a different 
reference here to this day of all standing altogether. 
With Rosh HaShana rapidly approaching and the Ten Days of Teshuva 
in sight, it may be worthwhile to mention a certain practical idea stated 
by Reb Tzadok HaKohen, that may keep us from throwing out the baby 
with the bathwater in a panic to “clean house”. He’s declares that when 
a person does Teshuvah- repents, then all the experiences he had, 
whether good or bad become useful in Serving Hashem. How so? 
Somebody who went through a terrible addiction can become a 
resource to help others regain their sanity. I spent so many years of my 
life pitching a baseball and perfecting my basketball shot, and then 
years later, miraculously mystically, students grant instant respect and 
open their hearts to listen deeply to words of Torah when they see I can 
still drain a three pointer. There are more examples too. 
A friend of mine told that he heard from Rabbi Avigdor Miller ZTL 
that if someone wants to get a whiff, a sense of what the next world is 
about, it is detectable when you pass by a stadium and you hear the roar 
of the crowd. When I heard that it awoke and validated the real and 
deep meaning of an experience I had many times in my youth. 
For many years my father used run the food concession at Yankee 
Stadium. I was treated often to being there for special occasions like 
Old Timers’ Day. They would call out on the loud speaker a host of 
retired “greats”. Each was met with an adoring round of applause and 
as they ambulated onto the field waving to the crowd. Some reactions 
were bigger than others depending upon the size of the star but one 
name was met with the most incredible response. It made the whole 
experience worth the while when they would call upon the beloved 
Dodge catcher, Roy Campanella, who was crippled in a car accident 
and left unable to move his limbs. When his name was called and he 
was wheeled out onto the field, 65,000 people spontaneously stood on 
their feet and showered him with a twenty minute standing ovations. It 
was a giant wave of love and admiration. They-we all knew that we 
were breathing life into his broken body and his shattered spirit. It was 
a collective act of supreme kindness that seemed would never end. 
Similarly, I watched a brief video recently regarding a Sir Winton, an 
Englishman who save 669 Jewish children during the war. He found 
homes for them in England. He never breathed a word about this and 
then his wife discovered some documents and was able to realize what 
her husband had done for these young children. He is pictured sitting 
in a theatre unaware. Suddenly all the people around him rise and 
applaud him. These people are the children he saved, now as adults 
thanking him personally. It was stirring to witness. I sent this video to 
a friend who speaks all over the world and helps thousands of people. 
He sent me back a message immediately telling me how extremely 
moved he was. I told him that if we do it right in this lifetime, that’s a 
slice of what we have to look forward to. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Nisavim: It Depends Only on Us 
The Gemara in Masechet Aboda Zara (17a) tells the astonishing story of a 
man named Elazar Ben Dordaya, who is described as having been a 
degenerate addict, who visited every harlot in the world. Once, he heard of 
a woman who lived far away and who charged an exorbitant fee for her 
services, and so he took with him a pouch filled with money and traveled 
to her. During his visit with this woman, she told him that he is incapable 
of ever repenting, that he has fallen so low that he would never be able to 
change. 
This comment rattled Elazar, who ran outside and sat in between two 
mountains. He begged the mountains to beseech G-d on his behalf, but they 
said they could not. He then begged the heavens and the earth to beseech 
G-d on his behalf, but they said they could not. He begged the sun, the 
moon and the stars, but they, too, explained that they could not pray for 
him. Finally, he exclaimed, “The matter depends only on me!” He lowered 
his head and cried, until he passed away. A heavenly voice then exclaimed, 
“Rabbi Elazar Ben Dordaya is granted life in the eternal world.” 
Not only did Elazar’s repentance earn him a share in the next world, despite 
his life of decadence, but it even earned him the title “Rabbi.” 
Elazar Ben Dordaya was not a “Rabbi” in the sense that he could answer 
complex halachic questions, or deliver informative and uplifting lectures. 
However, he is, truly, a Rabbi, a teacher for every one of us. 
The Talmud elsewhere (Sukka 52a) compares the Yeser Ha’ra, our sinful 
inclinations, to a tall mountain, which is difficult to climb. When Elazar 
Ben Dordaya looked to the mountains for help, it means that he tried 
pinning the blame on his evil inclination, on his sinful impulses. When this 
did not work, he tried blaming the heavens and the earth – meaning, the 
complex combination between physicality and spirituality that 
characterizes the human condition. He thought he could blame his sinful 
lifestyle on this very difficult balance between our animalistic and spiritual 
natures. He then tried to blame the celestial beings – meaning, the Zodiac, 
his having been born at a certain time which affected his nature. Finally, he 
realized that he has no one to blame but himself: “The matter depends only 
on me.” 
This is why Elazar Ben Dordaya is called a “Rabbi.” He teaches us the 
vitally important lesson that “the matter depends only on me,” that we 
cannot blame anybody or anything for our sins. We must take full 
responsibility and own up to our mistakes and failings. We will never grow 
or improve as long as we cast the blame for our sins on other people. We 
need to recognize that we are responsible for our decisions and our actions. 
So often when I speak to people about religious observance, I hear them 
blame their low standards of observance on other factors. Some people 
blame it on their upbringing, saying that if their parents would have raised 
them differently, or had sent them to a different school, or if they had been 
raised in a more established Jewish community, they would observe 
Shabbat. Some people blame their spouse, saying that if their husband or 
wife was more encouraging or more passionate about religion, they would 
observe more. As we enter the High Holidays, we need to learn from our 
great “Rabbi” – Elazar Ben Dordaya. We need to learn the lesson of “the 
matter depends only on me,” that we each have only one person to blame 
for our mistakes, and only one person who can help us change, and that is 
ourselves. This is the key to repentance – recognizing that we are fully 
responsible for our mistakes, and that we are fully capable of correcting 
them, of changing our behavior, and of becoming the people who we know 
we should be. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Nitzavim-Vayelech 
GOOD MORNING! Rosh Hashana begins Wednesday evening, September 
20th! Many Jews all over the world are rushing to make sure that they have 
places reserved in their synagogues. I am reminded of the classic story of 
the person who had to deliver a very important message to a man in a 
synagogue on Rosh Hashana. The usher wouldn't let him in because he 
didn't have a ticket. "Please, I just need a moment to tell him the message!" 
"No way!" says the usher, "No ticket, no entrance!" "Please," begs the man, 
"I promise ... I won't pray!" If you need a place to pray and don't belong to 
a synagogue, ask your local Jewish Federation. 
What Is The Essence Of Rosh Hashana And How Do We Observe It? 
Rosh Hashana is the Jewish New Year. Unlike the secular New Year which 
is celebrated in many parts of the "civilized" world by partying, drinking to 
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excess and watching a little ball descend a tower in Time Square, the Jewish 
New Year is celebrated by reflecting upon the past, correcting one's 
mistakes, planning for the future, praying for a healthy and sweet year and 
celebrating with holiday meals. 
Rabbi Nachum Braverman writes, "On Rosh Hashana we make an 
accounting of our year and we pray repeatedly for life. How do we justify 
another year of life? What did we do with the last year? Has it been a time 
of growth, of insight and of caring for others? Did we make use of our time, 
or did we squander it? Has it truly been a year of life, or merely one of 
mindless activity? This is the time for evaluation and rededication. The 
Jewish process is called "teshuva," coming home -- recognizing our 
mistakes between ourselves and God as well as between ourselves and our 
fellow man and then correcting them." 
On Rosh Hashana we pray that we are inscribed in the Book of Life for life, 
for health, for sustenance. It is the Day of Judgment. Yet, we celebrate with 
festive meals with family and friends. How can we celebrate when our very 
lives hang in balance? Ultimately, we trust in the kindness and mercy of 
the Almighty ... that He knows our heart and our intentions and with love 
and knowledge of what is best for us, will accordingly grant us a good 
decree for the new year. 
It would seem to make more sense to have the Day of Atonement (Yom 
Kippur) before the Day of Judgment (Rosh Hashana). However, until we 
recognize our Creator and internalize the magnitude and consequences of 
our actions, we cannot truly seek to change ourselves or to seek atonement. 
That is why the three essential themes of Rosh Hashana are: Malchuyot 
(Kingship), Zichronot (Providence) and Shofrot (Revelation). The musaf 
(additional) prayer service is structured around these three themes. 
The Book of Our Heritage clarifies: 
In the Kingship section we acknowledge God's creation of all existence, 
His active supervision of the entire universe, and our acceptance of His 
eternal rule. It is our job on Rosh Hashana to make God our King. 
In the Providence section we proclaim our understanding that: 1) the 
Creator has a one on one relationship with every human being 2) God cares 
about what we do with our lives and sees and remembers everything 3) 
there are Divine consequences for our actions. 
In the Revelation section we accept the Torah as if it were given once again 
with thunder and lightning and mighty shofar blasts. We also await the final 
redemption which is to be heralded by the "shofar of the mashiach 
(messiah)." 
At the festive meal both nights of Rosh Hashana it is customary to dip the 
challah (special round bread for Rosh Hashana) as well as an apple, into 
honey symbolizing our hopes for a sweet year. There is a custom to eat 
various Symbolic Foods -- primarily fruits and vegetables -- each one 
preceded by a request. For instance, before eating a pomegranate, "May it 
be Your will ... that our merits increase like (the seeds of) a pomegranate." 
Many of the requests are based on "plays on words" between the name of 
the food and the request. Since these "plays on words" are lost on many 
who don't know Hebrew, there are those who have added their own 
requests. My favorite: before eating a raisin on a celery stick, "May it be 
Your will ... that I receive a raise in salary." 
Another custom is Tashlich, a symbolic casting off of transgressions. It is 
done after the Mincha, the afternoon prayers, on the first day of Rosh 
Hashana -- and on the second day when the first day of Rosh Hashana 
occurs on Shabbat. Remember -- these symbolic acts help you relate to 
what you need to do in life, to awaken your emotions and passions; they 
are not an end in themselves. It is worthwhile to get a copy of the Rosh 
Hashana Yom Kippur Survival Kit to get a better understanding of the 
holiday, the prayers, the prayer services and the opportunity that is afforded 
to you to grow in spirituality, to come closer to the Almighty, to perfect 
yourself and to perfect the world! For more insights -- aish.com/holidays. 
Torah Portion Of The Week: Nitzavim - VaYelech 
On the day of Moshe's death he assembles the whole Jewish people and 
creates a Covenant confirming the Jewish people as the Almighty's Chosen 
People (chosen for responsibility to be a light to the nations) for all future 
generations. Moshe makes clear the consequences of rejecting God and His 
Torah as well as the possibility of repentance. He reiterates that Torah is 
readily available to everyone. 
Nitzavim concludes with perhaps the clearest and most powerful statement 
in the Torah about the purpose of life and the existence of free-will: "I have 
set before you this day life and good, death and evil ... the blessing and the 
curse. Therefore, choose life that you may live, you and your descendants." 
(Now that's a real Quote of the Week!) 
VaYelech begins with Moshe passing the torch of leadership to Yehoshua 
(Joshua). Moshe then gives Yehoshua a command/blessing which applies 
to every Jewish leader: "Be strong and brave. Do not be afraid or feel 
insecure before them. God your Lord is the One who is going with you, and 
He will not fail you nor forsake you." 

Moshe writes the entire Torah and gives it to the Cohanim and Elders. He 
then commands that in the future at the end of the Shmita (Sabbatical Year) 
the king should gather all the people during the Succot festival and read to 
them the Torah so "... that they will hear and learn and fear the Lord your 
God and be careful to perform all the words of the Torah." 
The Almighty describes in a short paragraph the course of Jewish history 
(that's starting from Deuteronomy 31:16 for the curious). Lastly, before 
Moshe goes to "sleep with his forefathers," he assembles the people to teach 
them the song of Ha'azinu, the next weekly Torah portion, to remind them 
of the consequences of turning against the Almighty. 
Dvar Torah 
based on Love Your Neighbor by Rabbi Zelig Pliskin 
The Torah states: 
"You are standing this day, all of you before God your Lord; your leaders, 
your tribes, your elders and your officers, every man of Israel" (Deut. 29:9). 
The Midrash Yalkut Shimoni comments on this verse: "When are the 
Jewish people 'standing'? When they are together ('all of you'). Even a 
young child can break a single reed. However, a bunch of reeds together is 
strong and cannot be broken. The Jewish people will not be redeemed until 
they are a unified group." 
Feed The Poor In Israel! 
Send your tax-deductible contribution to: 
Keren Y&Y 
805-A Roosevelt Ct. 
Far Rockaway, NY 11691 
I know they are legitimate and the need is great! Or ... give online -- 
KerenYehoshuavYisroel.com 
Quote of the Week 
Know why you want what you want -- The Kotzker Rebbe 
In Loving Memory of Chester Epstein, Dr. David & Stacey Epstein 
In Loving Memory of Reb Dovid Faigen 
This article can also be read at: http://www.aish.com/tp/ss/ssw/443550643.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Nitzavim-Tel Aviv or Bnei Brak 
From recorded lecture by Rav Moshe Mordechai Shulzinger. 
Many years ago, a certain talmid chachom, now a venerable grandfather, 
used to live in Tel Aviv. Understandably, he found proper child-rearing 
extremely difficult there. Tel Aviv at the beginning of the State of Israel 
was the model of a secular city. Tel Aviv – the first Hebrew city, where 
every day thousands of Jewish children were ripped away from their Jewish 
heritage and educated to heresy. 
So this fellow found his children’s education very problematic. He lived in 
a house surrounded by a high wall. The gate to the yard was kept closed 
with lock and chain. He escorted them back and forth to school to protect 
them from hearing or seeing something improper. Finally he began 
contemplating moving to Bnei Brak. There he would be free from all these 
problems. He would live a good life in a city with a pious atmosphere, 
surrounded by holiness and purity. 
His neighbors and friends, members of the small religious community in 
Tel Aviv, soon found out about his plans. They were aghast. They came 
running to him to try to convince him out of it. They argued that he was a 
very respected and prominent member of the small religious community. 
He was a talmid chachom and educator of note. If he leaves, what will 
happen to Tel Aviv? Every member of the community is crucial. The loss 
of even one member of the community would be a tragic loss for the little 
Yiddishkeit that then existed in Tel Aviv. Every member of the community 
counted. 
He listened to them intently. “True. Everything you’re saying is correct. 
But what about the chinuch of my children? The hope of every Jewish 
father and mother is the proper chinuch of his children. How can I continue 
to educate my children in such a secular and treif atmosphere?” Both sides 
argued their case and came to the understanding that it was a “shver 
sha’alah,” a very difficult problem. Both sides had valid points that had to 
be addressed. They couldn’t come to the proper conclusion. 
Our friend, the talmid chachom, said to them. “This problem is specifically 
addressed in a possuk in the Torah. “If there arises a matter too hard for 
you in judgment… matters of controversy inside your gates; then shall you 
arise, and go to the place which the Lord your G-d shall choose; And you 
shall come to… the judge who shall be in those days, and inquire; and they 
shall declare to you the sentence of judgment; And you shall do according 
to the sentence… of the Torah which they shall teach you, and according 
to the judgment which they shall tell you, you shall do….” (Devorim 17:8-
11) The Torah tells us that when you have a disagreement between two 
parties that cannot be resolved, you get up and go to Yerushalayim to the 
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Halachic authority of those days. Let’s go to Yerushalayim to ask the 
Brisker Rav our sha’ala. His neighbors agreed. 
So this fellow left Tel Aviv and traveled the (then) long journey to 
Yerushalayim and procured an audience with the Brisker Rav. He 
explained that he lived in Tel Aviv with 8 children in a private house with 
a private yard and a locked gate. And that he accompanied his children 
wherever they went. Finally, he related, he and his wife had come to the 
conclusion this is not the way to raise children. Living in Tel Aviv is 
detrimental to the chinuch of his children. Therefore he had decided to 
move to Bnei Brak. However, his neighbors countered that he cannot leave 
them; he will be weakening the fabric of the small religious community in 
Tel Aviv and dishearten those remaining behind. 
It is very hard to anticipate what the gedolim are going to answer. We weigh 
issues and come to our own conclusions that seem so correct and 
straightforward. But when we approach the gedolim, we are taken aback by 
their totally unexpected answers. Upon contemplation, however, their 
answers are so simple and right, it is mind-boggling how we didn’t think of 
it ourselves. (We are not relating this for anyone to take as a psak halacha. 
Whoever has his personal sha’ala must go to the contemporary poskim.) 
Let’s capsulize what the shaala was: chinuch of his children. And the 
chinuch of his children could not continue in the secular capital of Israel, 
Tel Aviv. 
This was the Brisker Rav’s teshuva: “People babble on thinking that they 
have to leave Tel Aviv because of their children’s chinuch. They have to 
leave Tel Aviv for their own sakes.” 
This means: people are under the impression that they are OK. They don’t 
have to worry about themselves. They can survive and grow spiritually 
even in Tel Aviv. Their ruchnius is not an issue. The whole problem focuses 
on the education of their children. The Brisker Rav told us that this is a 
grave mistake. Tel Aviv is dangerous for us! 
The Brisker Rav explained that this is explicit in the Chumash (Devorim 
29:9-28): 
You stand this day all of you before the Lord your God… all the men of 
Israel, Your little ones, your wives, and your stranger who is in your 
camp… That you should enter into covenant with the Lord your God, and 
into his oath, which the Lord your God makes with you this day; That he 
may establish you today for a people to himself… And not with you alone 
will I make this covenant and this oath; But with him who stands here with 
us this day before the Lord our God, and also with him who is not here with 
us this day; For you know how we have lived in the land of Egypt; and how 
we came through the nations which you passed by; And you have seen their 
abominations, and their idols, wood and stone, silver and gold, which were 
among them; Lest there should be among you man, or woman, or family, 
or tribe, whose heart turns away this day from the Lord our God, to go and 
serve the gods of these nations… 
Whom are we talking about? Moshe Rabbeinu was addressing the 
generation that had left Mitzrayim. They had suffered under the Egyptian 
persecution. They had seen the miracles of the 10 Plagues and the splitting 
of the sea. They had stood at Har Sinai personally experiencing G-d’s 
giving of the 10 Commandments. They had eaten the miracle bread mann 
for 40 years and drank water from the miraculous well of Miriam. They had 
witnessed all the miracles of the desert, the earth swallowing up Korach 
and his colleagues, the battles with the giants Og and Sichon. For 40 years 
they lived surrounded by the Clouds of Glory. Daily miracles for 40 years. 
They had a tangible sense of the Divine Presence. There has never been a 
time in which an entire generation was on such a high spiritual level. 
What was Moshe worried about with such people? They had been 
surrounded with open miracles for 24 hours a day. The talmidim asked of 
Rebbe Shimon bar Yochai why Hakadosh Baruch Hu had to give them the 
mann every day. Wouldn’t it have been enough once a year, or once a 
month to go pick up the groceries? Rebbe Shimon answered them with a 
moshol. There was a person with several sons. He used to give them their 
allowance once a year. He noticed that the rest of the year they ignored him 
and never came for a visit. Out of the blue, on payday they would show up. 
So the father changed the deal. Allowance would be distributed every day. 
Suddenly the children started coming every day to visit their father. 
Hakadosh Baruch Hu wanted Klal Yisroel to have the closest possible 
awareness of the Divine Presence. He wanted them to ask Him every day 
to send them the mann. Therefore He showered it down daily and not 
monthly or yearly. They ate today’s portion and nothing was left over for 
tomorrow. Tomorrow they needed a new chesed from the Creator for their 
rations. That way Klal Yisroel felt tangibly the reality that everything is a 
miracle and that they were totally dependent upon the Borei Olam. This 
went on for 40 years. Klal Yisroel in the wilderness were at the zenith of 
spiritual awareness. 
And here is Moshe Rabbeinu warning them, you are about to enter Eretz 
Yisrael. You are going to see all the idolatry of the inhabitants. Be careful! 

They, Klal Yisrael, the holy nation, had to be careful? They saw Hakadosh 
Baruch Hu every day. They were seemingly impervious to the decrepit 
influence of the goyim. 
The Brisker Rav explained that, true, the idolatry of the goyim in Eretz 
Yisrael was an abomination. It was disgusting and repulsive. But once you 
saw it, you saw it. Its effect is there. “…lest there should be among you a 
root that bears gall and wormwood.” The Creator of the world understands 
Man's makeup. Upon seeing even the most disgusting thing, the “rotten 
root” within finds some attraction to it; it’s not so bad. Even the holy person 
at the apex of holiness, who daily gazes at the Divine light, even he can be 
affected and be led to practice idol worship. This is frightening. 
This was what the Brisker Rav told that person. Viewing the filth of Tel 
Aviv is not only bad for the children. It’s bad for you. Maybe there’s some 
“rotten root” within you which will become attracted to it and you won’t 
be able to shake it. You’ll be drawn to them and become like them! 
No one of us has a guarantee. This is a world of tests, of nisyonos. Each 
one of us can in one minute be lifted up to the zenith of kedusha and have 
the beauty of the Heavens open up before him. And the next minute, chas 
v’shalom, he can slip into the lowest moral turpitude. There is no middle 
ground. He doesn’t slip a few feet. He falls all the way down into the pits. 
We all know this from our own experience. What’s the cause? He saw the 
evil. He thinks he’s immune. The possuk warns us, “And it should come to 
pass, when he hears the words of this curse, that he blesses himself in his 
heart, saying, I shall have peace.” It won’t affect me. Hakadosh Baruch Hu 
warns us, everything has an effect, everyone is vulnerable. We have to 
leave Tel Aviv for our own sakes. 
Wishing everyone a Gut Shabbos! 
˜™ © Rabbi Eliezer Parkoff, 4 Panim Meirot, Jerusalem 9442346 Israel 
Tel: 732-858-1257 rabbi.e.parkoff@gmail.com Rabbi Parkoff is author of 
“Chizuk!” and “Trust Me!” (Feldheim Publishers), and “Mission Possible!” 
(Israel Book Shop ‑ Lakewood).  
Rosh Hashana 
Who Are You? 
One By One, And All at a Single Glance 
"On Rosh Hashana all the inhabitants of the world pass before him, kibnei 
Maron (like those of Maron)." What does the Mishna mean by these last 
two words “those of Maron”? Here (in Bavel) it is translated as being based 
on an Aramaic word, "like sheep." Reish Lakish says they refer to "the steps 
of a narrow mountain path" (i.e. so narrow that people have to pass by one 
by one). Rav Yehudah said in the name of Shmuel: (It means) "like the 
armies of the house of David" (which were counted one by one). 
Said Rabba bar Bar Chana in the name of Rabi Yochanan: "With all this, 
they are surveyed at a single glance. And Rav Nachman bar Yitzchak said: 
Thus also we understand the words of our Mishna: "He that fashioned all 
their hearts alike" (Tehillim 33:15], i.e., the Creator, sees all their hearts (at 
a glance) and (at once) understands all their works. (Rosh Hashana 18a) 
The commentaries have struggled for centuries to understand these 
enigmatic statements of Chazal. This gemara is definitely trying to teach us 
something important that will enable us to understand the judgment of Rosh 
Hashana. Two beautiful explanations can be found in the sefer Ohr Yisroel 
(in the section called Kochvei Ohr, sec. 4, written by Rav Yitzchak Blazer, 
talmid of Rav Yisroel Salanter) and in the Maharal’s Chidushei Aggados. 
However, I would like to offer a different approach to understanding this 
gemara based upon an explanation of Rav Chaim Friedlander. 
One By One 
On Rosh Hashana a person is judged to determine who he is spiritually and 
how he fits into the scheme of things for the coming year. The gemara here 
is giving us three examples of three different types of people. 
The first example is that of sheep. The sheep are herded together into a 
small pen to be tithed. A narrow gate is opened enabling them to pass 
through only one at a time. They are counted and every tenth animal is 
marked to be ma’aser beheima. This first example of the judgment of Rosh 
Hashana refers to those who are like sheep. Sheep have no individuality of 
their own. Of course everyone gets reward for the each mitzvah he 
performs. It is one of the 13 Principles of Faith that Hakadosh Baruch Hu 
rewards every good deed, and punishes for every transgression. However, 
these people, in their function in the general scheme of things, are merely 
part of the flock. Their general role is communal and not individual. So too 
there are people who have no individual position in the scheme of things; 
they are part of the Klal, part of the Jewish community. The Jewish 
community as a whole needs them and it is in that position that they serve 
Creation. The judgment on them on Rosh Hashana (regarding their spiritual 
status in Hashem’s Master Plan) stems not from their individuality but from 
their being part of the community. 
The second example is that of a narrow mountain path. Every one passing 
by is on his own journey. He passes by alone without the help of others. 
There are individuals in this world who are on their own path; they have a 
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specific job in the scheme of things. But it is a personal role, and quite 
private. They are judged according to their individual needs, and their 
individual jobs. 
The last example is that of an army about to go to battle. The commanding 
officer passes by scrutinizing each soldier to determine his task in battle. 
Will he be sent to the front lines, or stay back in camp? Will he join the 
tank corps or the artillery? Is he a private or an officer? These decisions 
will determine what kind of equipment is apportioned to him to best carry 
out his job. However, he is not on his own path. He is a soldier in the army 
carrying out his responsibilities to the king. He is important only in as much 
as he serves a function as part of the army. He has no individuality. He is 
important for his service in the army as a whole. So too there are individuals 
who have made their private lives secondary to their responsibilities to Klal 
Yisroel. They are soldiers in Hashem’s army. They are treated differently 
than private individuals because they are serving their king. On Rosh 
Hashana the commanding officer (Hashem) comes to scrutinize each 
individual to see how he fits into His army. What role will he play in 
spreading Yiddishkeit and Torah this coming year? Accordingly he will be 
given the equipment necessary for him to carry out his duties. 
All At A Single Glance 
“With all this, they are surveyed at a single glance.” In addition, however, 
there is another sort of appraisal made on Rosh Hashana. Hashem examines 
each everyone individually, and all at once. Each person must be seen as a 
part of the entire universe. His role this coming year must be in total 
synchronization with everything else. Every individual is seen as part of 
the greater Master Plan. 
Who Are You? 
As we prepare ourselves for Rosh Hashana we should reflect upon our lives 
and our role in the larger scheme of things. Are we just sheep, following 
our Yiddishkeit like everyone else in the flock? Do we go to Shul because 
everyone goes to Shul? Do we keep Shabbos and Kashrus because that’s 
what everyone else is doing? Then we must realize we are merely sheep in 
Hashem’s flock. We have an important role in general Creation, but only 
as members of the Jewish Nation as a whole, and on Rosh Hashana we will 
be judged accordingly. 
Or are we individuals? Do we make conscious decisions about our 
Yiddishkeit? Our Torah observance is important to us and we try to 
improve and follow halacha properly. We keep Shabbos and kashrus and 
all the mitzvos purposely. We understand the importance of davening and 
make it our business to go to shul in order to have a good davening. We 
have to realize that we are traveling alone on our private path and will be 
judged individually according to our personal merits. Now is the time to 
reflect on the past and take on ourselves to improve in the future. 
Or, perhaps, we are soldiers. Hakadosh Baruch Hu has a Master Plan and 
needs an army to carry it out. We are willing to make our private individual 
lives secondary to our higher mission. We are dedicated to harbotzas Torah 
and Mitzvos. We are Klal Mentshen, individuals dedicated to the 
community. Then we are soldiers in the army. Our judgment on Rosh 
Hashana will be to ascertain our rank for the coming year. Are we worthy 
of a promotion or, chas v’shalom, perhaps we have to be demoted? Now, 
in preparation for Rosh Hashana, this is the time to contemplate on our lives 
and the role we want to serve in spreading Hashem’s Torah. 
In addition, we have to realize that there is a greater plan. Hashem is 
directing the course of Human history to bring it to fulfillment with the 
coming of the Moshiach. Each person has a role in that plan and on Rosh 
Hashana he is judged accordingly. His role must fit in to the greater scheme 
of things, from the beginning of Creation until techi’as hameisim (the 
revival of the Dead). 
* * * 
I wish everyone a great Rosh Hashana. May you all be written and sealed 
in the Book of the Living for a wonderful, prosperous, and healthy New 
Year. 
Wishing Everyone A Gut Gebensht Yahr! 
˜™ © Rabbi Eliezer Parkoff, 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 rabbi.e.parkoff@gmail.com Rabbi Parkoff is author of “Chizuk!” and “Trust 
Me!” (Feldheim Publishers), and “Mission Possible!” (Israel Book Shop ‑ Lakewood).   
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 לעילוי נשמת ר' גרשון בן ר' יעקב אלעזר ז"ל
Mans Role in History 
There are those who hesitate to render the word baruch according to its 
plain meaning. In their view, the meaning of the word when it refers to man 
interacting with G-d differs from its meaning when it refers to G-d 
interacting with man. Hence, they classify it as a noun, "source of blessing," 
just as rachum and chanun mean "source of grace” and “mercy," 
respectively. 

But this interpretation gets them nowhere. Countless times we are called 
upon levarech es Hashem. There is no escaping it. 
But why should we seek an escape? The moment Hashem made the 
fulfillment of His Will dependent on man's bechira, He said, 
“Barcheini!” Further My aims, obey My commandments, bless My 
Work—whose completion depends on you. 
Thus, bracha is a fundamental idea of Jewish life. The entire purpose of the 
Torah is to teach us how to bless Hashem. 
We must not confuse the concept of birchas Hashem with mere praise. 
Praise and adoration become brachos only if they have an effect on us, 
only if they illuminate our minds and purify our hearts, and help us do 
the work G-d requires of us. 
What makes tefilla an acceptable substitute for a korban is not the 
bakashos of Shemone Esrei, but the brachos that conclude them. When 
we say baruch, we vow to devote all our energies and resources to G-
d's service. When we say baruch, we are carrying on the work assigned 
to all of mankind; we pronounce the first word ever used to express man's 
relation to Hashem—baruch Elokei Shem. 
A parallel to this idea is found in the story of Bereishis. The concluding 
words, “asher bara Elokim laasos,” declare that G-d's work was not 
complete, but had only begun. Heaven and earth were created for 
Hashem to commission man to continue the work, set above all 
Creation. It was the beginning of Hashem’s creative work in human 
history, His shaping and guidance of the future for all time to come. 
The guarantee that the world’s ultimate purpose will be realized lies in 
the fact that Hashem, who has complete freedom to act as He wishes, 
created the world for its sake. We express this confidence in Kaddish, 
which is woven into the order of our prayers: Yisgadal v’yiskadash 
shmei rabba, b’alma di vra chirusei. G-d's great name will be recognized 
in all its greatness and holiness, in the world which He created with His 
free will. 
Towards this goal of mankind’s future, a future assured by the ratzon 
Hashem, man is called upon to use his power to shape the future in G-
d's service—i.e., to make Hashem's Will his own. And when a Jew says 
“Baruch atah Hashem,” he vows to devote all his energy to fulfill it. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
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Fear Of The Unknown 
“You are standing today, all of you, before God, your Lord: Your heads, 
your tribes, your elders, and your officers - all the men of Israel.” 
Devarim 29:9 
Rashi cites the Midrash that explains the intention of this statement, that 
when Bnei Yisrael heard the 100 curses minus 2 that were listed in Parashas 
Ki Savo in addition to the 49 in Parashas Bechukosai, they began to panic 
and their faces turned green. As a solace to this anxiety, Moshe said "oIhv 
ohcmb oTt" - “You have angered Hashem many times and yet you are still 
here today, for Hashem will never destroy the Jewish people.” 
The Kehilas Yitzchak asks why the Midrash refers to the number of curses 
in Parashas Ki Savo as 100 minus 2. Why didn’t it just say 98? Also, why 
do we not find Bnei Yisrael panicking following the vjfIT in Parashas 
Bechukosai? To this the Kehilas Yitzchak answers that as terrible as all the 
punishments were, nevertheless they were clearly described by the Torah, 
giving Bnei Yisrael awareness of what they should brace themselves for. 
However, at the end of the vjfIT in Parashas Ki Savo (28:61), the Torah 
writes that “any plague and any wound that is not written in this Torah I 
shall place upon you.” The Torah is forewarning that there will be two 
punishments that will be undisclosed and Bnei Yisrael will have no 
opportunity to brace themselves for them. It was this that frightened Bnei 
Israel, for it was the lack of knowledge that scared them. Therefore, the 
Midrash writes that they heard 100 curses lacking two which they didn’t 
know. For this very reason they panicked and Moshe had to console them. 
Motivation For Remorse 
“And it will be that when all these things come upon you - the blessing 
and the curse that I have presented before you - then you will take it to 
your heart among all the nations where God, your Lord, has dispersed 
you.” Devarim 30:1 
Sefer Toldos Yaakov explains that within this verse are the conditions 
which are the harbinger of teshuva. On the one hand, we can understand 
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how the threat of the impending negative consequences of sin could instill 
a cautious mood among the people. This is the reference to “the curse” in 
our verse, which is a direct reminder of the extensive warnings which 
Moshe had given the people in last week’s parasha. Nevertheless, in 
introducing the process of teshuva, Moshe here mentions the blessings as 
well. The promise of blessings does not seem to be a means by which one 
is driven to do teshuva. We must, therefore, try to explain the role which 
the blessings indeed do have in the development of teshuva. 
The verse in Tehillim (94:1) states: “O, God of vengeance Hashem; O, God 
of vengeance appear!” The Ba’al Shem Tov explained this verse by means 
of a parable. A simple villager foolishly acted rebelliously toward the king 
by publicly pelting his portrait with stones. This angered the king. The king 
realized that if he would react impulsively, as others might expect, he could 
punish this man with death. However, the king thought that this would only 
result in this one subject suffering momentarily, and the event would be 
over. Instead, the king decided to deal with the issue in a new and creative 
manner. He had the mischievous man promoted to a high position of being 
a minister in the royal court. As the man began his service, he was exposed 
to the great honor and prestige which surrounded every move of the king. 
He quickly became familiar, first hand, with all the dignity and complete 
authority that the king was afforded. In a very short time, as a result of all 
he now knew, the man was devastated with shame and humiliation for his 
earlier crime of having desecrated the honor of the king. The more the 
officer rose in his position in the king’s court, the more depressed he 
became regarding his earlier indiscretion. 
The verse in Tehillim mentioned above expresses this idea. There are times 
when God’s vengeance is appropriate, and at that moment we refer to His 
attribute of judgement and his name of ke. Yet, at that very moment, He 
then appears as Hashem, which is the name of God that describes the trait 
of mercy. Even when we are deserving of some form of retribution for our 
actions which are lacking in merit, Hashem continues to shower us with 
blessings. As we realize the bounty which Hashem showers upon us 
although we are unworthy, we are driven to a deeper sense of inadequacy 
and finally to a state of penitence. 
In our verse as well, the blessings that are promised can have the effect of 
encouraging us to do teshuva. As we recognize our inadequacies, we feel 
indebted to Hashem for all He does. We are moved to regret our previous 
misdeeds, and we then aim to improve our ways in the future. 
Added Vigor 
“And he said to them: ‘I am 120 years old today. I can no longer go out 
and come in, and God has said to me: You shall not cross this Jordan.’ ” 
Devarim 31:2 
Today my days and years are full. On this day I was born, and on this day 
I will die. -- Rashi 
Our sages teach us that the righteous live full years, and that they die on the 
anniversary of the day they were born. What is the significance of this 
phenomenon, and what is the connection between one’s birthday and the 
day one departs from this world? 
The Gemara (Yerushalmi, Rosh HaShana, Ch. 3) tells us that Amalek 
practiced astrology. The soldiers they chose to fight in battle were only 
those who were celebrating their birthday on that particular day. In a secular 
sense, they determined that the solar date of one’s birth is a day when a 
person experiences extra mazal (a spiritual force), and the person is 
endowed with an added measure of physical strength and vigor on that day. 
This person does not succumb easily on such a day, for it is his day to 
prevail. 
Rav Chaim Kanievsky, t"yhka, explains that this is a consideration only 
for those who see death as a punishment. It is advantageous to choose 
someone who will be enjoying a physical boost on his birthday to go to 
battle, because his fortune is increased, and he will be less susceptible to 
falter. 
However, the truly righteous do not see death as a day of misfortune. It is 
a day of transition to a world which is rewarding and vastly improved. It is 
therefore most appropriate that this strong transition take place specifically 
on the anniversary of the date of their birth, as it is a day on which they 
experience a physical boost. It is at a moment of strong mazal that the 
righteous begin their move from this world to the world which is wholly 
good. 
Born For Toil 
“Rather, the matter is very near to you, in your mouth and in your heart, 
to perform it.” Devarim 30:14 
The pasuk in Iyov (5:7) says “Man is born for toil.” The Gemara asks, “But 
for what kind of toil? Is it verbal toiling or physical labor?” Another pasuk 
(Mishlei 16:26) states: “The soul of the toiler toils for him for he has 
directed his mouth towards this.” We see from here that what is meant is 

verbal toiling. However, does this means the toil of Torah or simply the toil 
of conversation? Since another pasuk (Yehoshua 1:8) says: “The book of 
the Torah shall not depart from your mouth”, we see that what is meant is 
the toil of Torah. 
In describing the creation of man, the Torah says “Man became a living 
spirit.” Onkelos translates this to mean that man became a speaking spirit. 
Rabbi Eliyahu Dessler explains that this tells us that speech is the 
distinguishing characteristic of man. However, the above Gemara teaches 
us that man does justice to his status of being a speaking spirit only when 
he uses his gift for spiritual elevation, that is, to toil in the Torah. Great 
power resides in the faculty of speech. Speech can be used to gain holiness 
through Torah and tefilla, yet it can bring great destruction when used for 
leshon hara or other forms of verbal abuse. We can now better understand 
what Moshe meant when he said “It is in your mouth to perform it.” Speech 
has the power to influence our lives. If only we would fill our speech with 
Torah, wisdom, and mussar. This is the toil of the mouth to which the 
Gemara referred. 
Becoming Too Comfortable 
“And now, write this song for yourselves, and teach it to Bnei Yisrael, 
place it in their mouth, so that this song shall be for Me a witness against 
Bnei Yisrael.” Devarim 31:19 
Sefer Mikor Baruch tells the story of one time during the festive meal of 
Purim when one of the students approached the Netzi”v of Volozhin and 
asked him a question. “Every visitor who comes to Volozhin is impressed 
by the great honor that is given to the Torah throughout our city. Torah 
abounds, and its grandeur is perceptible to all who come. Every street of 
the city is occupied by students of the yeshiva engaged in the study of 
Torah! What is interesting, though, is that it seems that it is only the visitors 
who seem to be impressed by what is happening. The residents of Volozhin 
themselves are exposed to this impressive exhibition of Torah study on a 
constant and daily basis, and they do not seem to be impressed at all. How 
can this be? What is even more perplexing is that the Gemara (Berachos 
17b) describes the non-Jews of the town of Masa Mechasya as being 
insensitive. The people there were witness to an impressive meeting of 
Torah scholars and laymen twice a year, as they amassed a convention in 
Adar and Elul - before the holiday seasons - and attended seminars 
featuring laws and themes of the festivals. The Gemara is stunned that the 
people of Masa Mechasya observe such an event, albeit twice a year, and 
yet none of them ever comes to convert! If the Gemara considers the people 
of Masa Mechasya dulled, then certainly the people of Volozhin, who see 
the spectacle of Torah study daily should be moved. Yet, they are not 
inspired.” 
The Netzi”v began to explain with a parable. There was once a shamash of 
a shul who marched around on Simchas Torah carrying a Sefer Torah. The 
people all crowded around to kiss the Torah, and the children all took their 
turns over and over again. With every dance and with every circuit, the 
excitement grew. Yet, there was one little girl who sat on the side, 
apparently unimpressed and unmoved. Finally, the shamash approached the 
little girl and asked her why she did not participate. Was she not aware of 
the great mitzvah to kiss the Torah? The girl explained simply that she was 
accustomed to seeing the Torah every day. Her father was a sofer, and their 
house was literally filled with parchments and scrolls. While she played 
and while she ate, she was surrounded by Torahs. Now, although everyone 
had arrived for Simchas Torah and all were excited, she sat idly by, lacking 
the motivation to dance and kiss the Torah. 
The Netzi”v pointed out that this was the answer to the student’s query. 
The residents of Volozhin were indeed exposed to an impressive array of 
Torah and its splendor. Yet, due to the fact that they were accustomed to 
experiencing it on a regular basis, they had lost a feeling for just how truly 
special it was. The visitors, however, who would come only occasionally, 
were understandably impressed, because for them it was a treat to see such 
Torah erudition in action. 
As far as the people of Masa Mechasya, the question has also been 
answered. They, too, witnessed a great Torah convocation twice a year. 
This should have moved them, due to its infrequency. Yet, they were 
unmoved. This is why the Gemara calls them dulled and insensitive. 
Halachic Corner 
Pirkei Avos: Chapters 5&6 
On Rosh HaShanah, the dual functions of festival and Day of Judgment are 
reflected in halacha. The Shulchan Aruch states that nice clothes must be 
worn to show our confidence that Hashem will judge us favorably. 
However, they must not be too elegant, for that would detract from the aura 
of awe and fear of judgment. Although some authorities permitted 
penitential fasting on Rosh HaShanah, the accepted halacha forbids fasting 
(see Nechemia 8). Special foods are prepared as a sign for a good year or 
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because their names have a good connotation. Thus, it is customary to eat 
dates, pumpkin, pomegranate, beets, carrots, apples and honey. The 
appropriate “Y’hi ratzon” for each is found in certain machzorim. 
Although Rosh HaShanah is a Yom Tov and cooking is permitted, when 
Yom Tov falls on Thursday and Friday, as it does this year, an Eruv 
Tavshilin must be prepared on Wednesday. This procedure permits food 
preparation on Yom Tov for Shabbos. Two cooked items, such as a matzo 
and an egg, are put aside on Erev Yom Tov, with the recitation of the bracha 
"cUrg ,umn kg". The food should be eaten on Shabbos. 
Questions for Thought and Study 
1. When Hashem says "ohnJv ,jTn InJ ,t wv vjnU" - “And God will erase 
his name from under heaven”, where specifically will the punishment be? 
See Ohr HaChaim 29:20 
2. What time frame is Chapter 30 describing when it says "vhvu" - “and it 
will be”? See Ramban and Ha’amek Davar to 30:1 
3. Moshe calls on “heaven and earth” to bear witness in Pasuk 4:26. Why 
does he need to repeat it in Pasuk 30:19? See Ramban 30:15 
4. Which words hint that Hashem will travel in front and back of Bnei 
Yisrael as they enter Eretz Yisrael? See Ba’al HaTurim 31:3 
5. Which words were added to Pasuk 31:13 to indicate the importance of 
teaching young children fear of Hashem at an early age? See Ohr HaChaim 
31:13 
6. Why does Pasuk 31:19 start in plural form (“Uc,F - write”) yet end in 
singular form (“Vsnk - teach it”)? See Ramban 31:19 
Answers: 
1. The souls of Bnei Yisrael are kept under the throne (sIcFv txF) of 
Hashem. When one sins, his soul is removed from there, as that is 
considered to be “under the heavens”. 
2. This section describes prophetically the ultimate redemption, when Bnei 
Yisrael will fully repent and the whole world will turn to Hashem. 
3. In Pasuk 30:19 it is a culmination of Moshe’s review to Bnei Yisrael. He 
therefore has the witnesses “sign”, as if it is a contract. 
4. The name of Hashem is mentioned at both the beginning and the end of 
Pasuk 31:3, when Moshe is describing how Hashem will protect Bnei 
Yisrael. 
5. Pasuk 31:13 is almost an exact repetition of Pasuk 31:12. The words 
"ohnhv kF" - “all the days” - are added to indicate that when fear of Hashem 
is instilled at a young age, it will last a lifetime. 
6. At the beginning, Hashem was talking to both Moshe and Yehoshua. 
Since Moshe was the primary teacher of the Torah, the word "Vsnk" is only 
related to him. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Nitzavim-Vayeilech-Standing and Going 
September 14, 2017 
The parshiyos of Nitzavim and Vayeilech, which are joined this year, 
present an intriguing point for discussion based on their translation. 
"Nitzavim" means "Standing," while "Vayeilech" means "He went" (from 
the root that refers to “going”). Nitzavim is about the way Moshe spoke to 
the great assembly of Israel who stood before him. He spoke of the eternal 
covenant between G-d and the people, and that it was attainable. "It is not 
far away," Moshe declares. "It is in your heart to fulfill it." This is the 
message that was said "standing" in one place, at the great assembly. What 
is the message of Vayeilech, the message which is related to "going"? 
The Kilei Yakar explains that, after Moshe made it abundantly clear in 
Parshas Nitzavim that Torah was relevant and attainable, he found it 
necessary to go from home to home to speak with the people one-on-one. 
Even though the concepts were made clear in theory, it still took a heart-to-
heart personal talk with Moshe to empower the people. This was necessary 
because there is a natural tendency for people to think that they are not 
included in the gift of Torah for some reason or another. Some people think 
that Torah is just for the rich; others think it is just for the poor. Some think 
it is just for the wise; others think it is just for the simple and trusting. The 
truth is that success in Torah is predicated on one simple phrase: The belief 
and optimism that it can be done, and the desire to do it. 
In the book Battle-Plans by Rebitzen Heller and Rebitzen Rigler, the 
authors cite numerous stories to illustrate the crossroads of life, where a 
person can choose to achieve greatness simply by believing that it can be 
done or to fail by not having that belief. When one hears of a needy family 
without heat, one can nod their head sadly. Or, one can try to solve the 

problem by reaching out to others as one woman did. She ended up helping 
more than 40 needy families with donated heaters. At that crossroads in 
life, we know intellectually that someone could help. But Moshe went door 
to door to inform people that that someone could be you. 
As we near the holiday of Rosh Hashana, let us each think of some area in 
which we are uniquely positioned to do good. Intellectually, we know that 
good can be done, but we might think that it would take someone wiser or 
simpler, or richer or poorer, than ourselves to accomplish it. Moshe went 
door to door to rally people to an important perspective. Wise, simple, rich, 
and poor are all circumstantial. The real quality that enables some to get 
things done is the belief that it can be done. 
So, as we approach the new year let us think of what we can do and who 
we can partner with to do good. What was preached to the standing 
audience must then be shared "going," as principles that can be 
implemented. May Hashem bless our efforts with success. May Hashem 
bless us and all of humanity with a blessed year. 
With best wishes for a wonderful Shabbos! 
© Copyright 2017 by Rabbi Mordechai Rhine 
You can comment at http://www.teach613.org/nitzavim-vayeilech-standing-and-going/#comments To Subscribe Please Click Here: http://www.teach613.org/contact-
2/sign-up/ Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also is the Director of TEACH613, an 
organization which promotes Torah and mitzvah education through classes and virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on 
Daf Hayomi is available by free e-mail subscription. His book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and 
through www.teach613.org. He can be contacted at RMRhine@teach613.org  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Why Be Jewish? 
(Nitzavim-Vayelech 5777) 
In the last days of his life Moses renews the covenant between God and 
Israel. The entire book of Devarim has been an account of the covenant – 
how it came about, what its terms and conditions are, why it is the core of 
Israel’s identity as an am kadosh, a holy people, and so on. Now comes the 
moment of renewal itself, a kind of national referendum as it were. 
Moses, however, is careful not to limit his words to those who are actually 
present. About to die, he wants to ensure that no future generation can say, 
“Moses made a covenant with our ancestors but not with us. We didn’t give 
our consent. We are not bound.” To preclude this he says these words: 
“It is not with you alone that I am making this sworn covenant, but with 
whoever is standing here with us today before the Lord our God, and with 
whoever is not here with us today.” (Deut. 29:13-14) 
As the commentators point out, the phrase “whoever is not here” cannot 
refer to Israelites alive at the time who happened to be somewhere else. 
That cannot be since the entire nation was assembled there. It can only 
mean “generations not yet born.” The covenant bound all Jews from that 
day to this. As the Talmud says: we are all mushba ve-omed me-har Sinai, 
foresworn from Sinai (Yoma 73b, Nedarim 8a). By agreeing to be God’s 
people, subject to God’s laws, our ancestors obligated us. 
Hence one of the most fundamental facts about Judaism. Converts 
excepted, we do not choose to be Jews. We are born as Jews. We become 
legal adults, subject to the commands and responsible for our actions, at the 
age of twelve for girls, thirteen for boys. But we are part of the covenant 
from birth. A bat or bar mitzvah is not a “confirmation.” It involves no 
voluntary acceptance of Jewish identity. That choice took place more than 
three thousand years ago when Moses said “It is not with you alone that I 
am making this sworn covenant, but with … whoever is not here with us 
today,” meaning all future generations including us. 
But how can this be so? Surely a fundamental principle of Judaism is that 
there is no obligation without consent. How can we be bound by an 
agreement to which we were not parties? How can we be subject to a 
covenant on the basis of a decision taken long ago and far away by our 
distant ancestors? 
The sages, after all, raised a similar question about the wilderness 
generation in the days of Moses who were actually there and did give their 
assent. The Talmud suggests that they were not entirely free to say No. 
“The Holy One blessed be He suspended the mountain over them like a 
barrel and said: If you say Yes, all will be well, but if you say No, this will 
be your burial-place” (Shabbat 88b). On this, R. Acha bar Yaakov said: 
“This constitutes a fundamental challenge to the legitimacy of the 
covenant.” The Talmud replies that even though the agreement may not 
have been entirely free at the time, Jews asserted their consent voluntarily 
in the days of Ahasuerus, as suggested by the book of Esther. 
This is not the place to discuss this particular passage, but the essential point 
is clear. The sages believed with great force that an agreement must be free 
to be binding. Yet we did not agree to be Jews. We were, most of us, born 
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Jews. We were not there in Moses’ day when the agreement was made. We 
did not yet exist. How then can we be bound by the covenant? 
This is not a small question. It is the question on which all others turn. How 
can Jewish identity be passed on from parent to child? If Jewish identity 
were merely racial or ethnic, we could understand it. We inherit many 
things from our parents – most obviously our genes. But being Jewish is 
not a genetic condition, it is a set of religious obligations. There is a 
halakhic principle, zakhin le-adam shelo be-fanav: “You can confer a 
benefit on someone else without their knowledge or consent.” And though 
it is doubtless a benefit to be a Jew, it is also in some sense a liability, a 
restriction on our range of legitimate choices. Had we not been Jewish, we 
could have worked on Shabbat, eaten non-kosher food, and so on. You can 
confer a benefit, but not a liability, on someone without their consent. 
In short, this is the question of questions of Jewish identity. How can we 
be bound by Jewish law, without our choice, merely because our ancestors 
agreed on our behalf? 
In my book Radical Then, Radical Now (published in America as A Letter 
in the Scroll) I pointed out how fascinating it is to trace exactly when and 
where this question was asked. Despite the fact that everything else 
depends on it, it was not asked often. For the most part, Jews did not ask 
the question, ‘Why be Jewish?’ The answer was obvious. My parents are 
Jewish. My grandparents were Jewish. So I am Jewish. Identity is 
something most people in most ages take for granted. 
It did, however, become an issue during the Babylonian exile. The prophet 
Ezekiel says, “What is in your mind shall never happen—the thought, ‘Let 
us be like the nations, like the tribes of the countries, and worship wood 
and stone.’” (Ez. 20:32). This is the first reference to Jews actively seeking 
to abandon their identity. 
It happened again in rabbinic times. We know that in the second century 
BCE there were Jews who Hellenised, seeking to become Greek rather than 
Jewish. There were others who, under Roman rule, sought to become 
Roman. Some even underwent an operation known as epispasm to reverse 
the effects of circumcision (in Hebrew they were known as meshukhim) to 
hide the fact that they were Jews.(1) 
The third time was in Spain in the fifteenth century. That is where we find 
two Bible commentators, R. Isaac Arama and R. Isaac Abarbanel, raising 
precisely the question we have raised about how the covenant can bind Jews 
today. The reason they ask it while earlier commentators did not was that 
in their time – between 1391 and 1492 – there was immense pressure on 
Spanish Jews to convert to Christianity, and as many as a third may have 
done so (they were known in Hebrew as the anusim, in Spanish as the 
conversos, and derogatively as marranos, “swine”). The question “Why 
stay Jewish?” was real. 
The answers given were different at different times. Ezekiel’s answer was 
blunt: “As I live, declares the Lord God, surely with a mighty hand and an 
outstretched arm and with wrath poured out I will be king over you.” In 
other words, Jews might try to escape their destiny but they will fail. Even 
against their will they would be known as Jews. That, tragically, is what 
happened during the two great ages of assimilation, fifteenth century Spain 
and nineteenth and early twentieth century Europe. In both cases, racial 
antisemitism persisted, and Jews continued to be persecuted. 
The sages answered the question mystically. They said, even the souls of 
Jews not yet born were present at Sinai and ratified the covenant (Exodus 
Rabbah 28:6). Every Jew, in other words, did give his or her consent in the 
days of Moses even though they had not yet been born. Demystifying this, 
perhaps the sages meant that in his or her innermost heart even the most 
assimilated Jew knew that he or she was still a Jew. That seems to have 
been the case with figures like Heinrich Heine and Benjamin Disraeli, who 
lived as Christians but often wrote and thought as Jews. 
The fifteenth century Spanish commentators found this answer 
problematic. As Arama said, we are each of us both body and soul. How 
then is it sufficient to say that our soul was present at Sinai? How can the 
soul obligate the body? Of course the soul agrees to the covenant. 
Spiritually, to be a Jew is a privilege, and you can confer a privilege on 
someone without their consent. But for the body, the covenant is a burden. 
It involves all sorts of restrictions on physical pleasures. Therefore if the 
souls of future generations were present but not their bodies, this would not 
constitute consent. 
Radical Then, Radical Now is my answer to this question. But perhaps there 
is a simpler one. Not every obligation that binds us is one to which we have 
freely given our assent. There are obligations that come with birth. The 

classic example is a crown prince. To be the heir to a throne involves a set 
of duties and a life of service to others. It is possible to neglect these duties. 
In extreme circumstances it is even possible for a monarch to abdicate. But 
no one chooses to be heir to a throne. That is a fate, a destiny, that comes 
with birth. 
The people of whom God himself said, “My child, my firstborn, Israel” 
(Ex. 4:22) knows itself to be royalty. That may be a privilege. It may be a 
burden. It may be both. It is a peculiar post-Enlightenment delusion to think 
that the only significant things about us are those we choose. For the truth 
is some of the most important facts about us, we did not choose. We did 
not choose to be born. We did not choose our parents. We did not choose 
the time and place of our birth. Yet each of these affects who we are and 
what we are called on to do. 
We are part of a story that began long before we were born and will 
continue long after we are no longer here, and the question for all of us is: 
will we continue the story? The hopes of a hundred generations of our 
ancestors rest on our willingness to do so. Deep in our collective memory 
the words of Moses continue to resonate. “It is not with you alone that I am 
making this sworn covenant, but with … whoever is not here with us 
today.” We are part of that story. We can live it. We can abandon it. But it 
is a choice we cannot avoid and it has immense consequences. The future 
of the covenant rests with us. 
Shabbat Shalom 
1. This is what R. Elazar of Modiin means when he refers to one who 
“nullifies the covenant of our father Abraham”, Avot 3:15. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
וילך תשע"ז-פרשת נצבים  

Parashas Nitzavim-Vayeilech 
 אתם נצבים היום כלכם לפני ד' אלקיכם
You are standing today, all of you, before Hashem, your G-d. (29:9) 
We are standing motionless before Hashem. This does not seem right, 
because it is the time of the year when anxiety and tremors should 
accompany the chill creeping up our collective spines. Rosh Hashanah, 
accompanied by its ominous reminder that the future we hope for might, 
chas v’shalom, Heaven-forbid, be nothing more than hope, is quickly 
bearing down upon us. Is this a time simply to be “standing”? 
Regrettably, there are instances when the debit column of our spiritual 
spread sheet is overwhelming. The credit column is embarrassing, paling 
in comparison with its counterpart. “We should be crying out,” declares 
Horav Eliyahu Lopian, zl. “Why are we silent? Where is the emotion?” The 
venerable Mashgiach employs a mashal, parable, to illuminate this 
anomaly. 
“A young sheep that is grabbed by a wolf and dragged away by its legs 
invariably cries out (or whatever sound a frightened sheep makes). It 
screams and does everything possible to plead for help. If we see a sheep 
being dragged away, and the sheep does not utter a sound, it is an indication 
that the wolf has grabbed it by the throat, obviating its ability to breathe, let 
alone scream. When an eiver she’ha’neshamah teluyah bo, organ upon 
which the animal’s life is dependent, is torn, we understand why it does not 
scream: it is too late. 
“The same idea applies with regard to our contemporary times. When our 
emunah, faith, and bitachon, trust, in Hashem were strong, and the winds 
of change did not sway us; when our avodas Hashem, service of the 
Almighty, was on a meaningful and inspirational level, then, when a person 
would fall prey to the yetzer hora, his hands and his feet – nothing upon 
which his spiritual life was dependent – were affected. Thus, when the days 
of Rosh Hashanah neared, they began to shake, to weep, to scream, to plead 
with Hashem that He overlook their errors and grant them life. Sadly, in 
our generation (this was written thirty years ago), our service to Hashem 
has slacked off so much that it is almost as if the wolf (of the outside world) 
has grabbed us by the throat and is holding us in a choke hold. We have 
lost our ability to articulate our needs, because we have lost our 
understanding of the seriousness of our condition. I think it is more like the 
fellow who thinks his cough is a cold, when, in fact, it is a grave disease 
which is robbing him of his life with every passing day. We must wake up 
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before the available treatment, which we are delaying, loses its 
effectiveness. 
In Niflaosecha Asicha, Horav Yitzchak Zilberstein, Shlita, quotes Horav 
Shlomo Bloch, zl, distinguished talmid, student, of the Chafetz Chaim, zl, 
who relates the following story. A group of Russian soldiers grabbed hold 
of a yeshivah student who was walking from the bais hamedrash to the 
house where he ate his nightly dinner. The Russian soldiers were comprised 
of the lowest of the low, people who were uncouth, base, and illiterate. 
They despised anyone who was different than they were. After beating him 
to within an inch of his life, they decided to use him for rifle practice. They 
began shooting, but, no matter how often they shot, they could not hit their 
mark – the yeshivah student. First, they blamed their failure on the rifle’s 
deficiency, but, after taking it apart and finding nothing wrong, they 
decided that a Higher Authority wanted the yeshivah student to continue 
living. 
The entire incident took about a half hour, but, to the yeshivah student, it 
was an eternity. During that half hour of intense fright, the trauma caused 
the students hair colour to change from black to white! (This is not an 
uncommon phenomenon.) 
The Chafetz Chaim commented, “This is how a Jew should feel on the Day 
of Judgment, when every living creature passes before Hashem. If his hair 
does not turn white, it is because he does not have the proper emotion 
concerning the Yom HaDin, Day of Judgment.” 
 והשבת אל לבבך... ושבת עד ד' אלקיך
And you will ponder in your heart… and you shall return unto Hashem 
your G-d. (30:1,2) 
When things do not seem to go your way, you see more curse than blessing 
-- and begin to become anxious. You finally start believing that Heaven 
might just be conveying a message to you – and you begin to think. Sforno 
explains the thought process and what should be coursing through your 
mind: “When you carefully examine and consider the conflicting aspects 
(of your concepts and actions) and call them all to mind, so as to distinguish 
truth from falsehood, then you will recognise (realise) how far you have 
distanced yourself from Hashem in your opinions and behaviour which are 
contrary to His Torah.” 
As a result of Klal Yisrael’s experiences in galus, exile, they will, at some 
point, come to the stark realisation that their defection from the Torah has 
caused their being cursed and oppressed. This will, in turn, result in some 
serious self-examination. The Torah calls this introspection, the “pondering 
of the heart,” and Sforno interprets it to be one’s consideration of the inner 
conflict that wages within him between good and evil/truth and falsehood. 
Man always attempts to resolve the conflict, although he is not always 
successful. When man realises the folly of his ways, he will eventually 
repent and return to Hashem. 
When one focuses on his inner conflict, the ambiguities of his life, he 
perceives a fresh perspective, which ideally becomes a catalyst for 
teshuvah/repentance. I would think that one should focus on the clear-cut 
sins, the overt errors of one’s life – not the conflicts and ambiguities. Horav 
Henach Leibowitz, zl, observes that the special prayer Al Cheit, which we 
recite on Yom Kippur, has the following confession: al chet shechatanu 
lecha b’yodim u’blo yodim; “I confess for the sins of which we are aware 
(yodim) and those of which we are unaware (lo yodim).” One would 
normally think that, for the most part, our sins fall under the category of 
yodim, with the minority being lo yodim, ones that we do not know. Thus, 
it would make sense that the individual who is determined to repent 
successfully would focus on those sins that are well-known, that are 
obvious. Afterwards, he can introspect and continue his search for those 
covert sins, which may have slipped his mind. Sforno implies an idea 
entirely different from this hypothesis. He intimates that one must first and 
foremost focus on his inner conflict and ambiguous, sinful behaviour, in 
order to understand: his vested interests; his proclivities; and his internal 
struggle between right and wrong, truth and falsehood. Indeed, implicative 
from his exposition is the notion that the majority of one’s sins are indeed 
lo yodim. Only after one has come to grips with his internal struggles, his 
feelings concerning right and wrong, and his reactions based upon his 
personal proclivities, can he begin to understand the reason that he is distant 
from Hashem. 
To put it in simple terms (I think): It is not necessarily what one does, but 
rather: why he does it; what provokes him; what his personal failings are, 
all of which determine his gravitation toward sin. This is a powerful 
observation, because one is hard-pressed to address sin and the best 

approach to teshuvah until he is acutely aware of the factors which 
contribute to his sin. 
The Rosh Yeshivah notes a second lesson to be derived from Sforno. It is 
possible to have a window to peer through at the inner workings of our 
psyche. Our subconscious (according to Sforno) is not a closed door which 
is impossible for us to penetrate personally. Even when a person is within 
the grips of sin, under the influence of passion and uncontrolled desire, he 
can still introspect and search within himself to understand and reflect upon 
his tendencies that affect his subconscious. 
Sforno’s position, however, does not seem to coincide with Shlomo 
Hamelech’s comment in Mishlei 21:2, Kol derech ish yashar b’einav 
v’shochein libos Hashem; “A man’s every way is upright in his eyes, but 
Hashem resides within his heart.” Rabbeinu Yonah explains that a person’s 
middos, character traits, and his nature are straight in his own eyes. He sees 
nothing questionable or wrong with himself, because he is unable to see 
beyond his personal vested interests. How then can a person repair/correct 
himself, his middos, to make them consistent with Hashem’s demands of 
us? Hashem helps him. Hashem grants him the help that he needs. He must, 
however, make use of this assistance. In any event, we see that man cannot 
do it alone. His middos are stronger than he is. How then are we to 
understand Sforno? 
The Rosh Yeshivah explains that two forms of vested interest are imbedded 
in our subconscious. Some are buried so deep that we are unable to unearth 
them without Hashem, but Hashem is present, and He does help. For others, 
we are able to do it alone, to introspect and see what it is that is causing us 
to make the wrong turn – all of the time. 
 ראה נתתי לפניך היום את החיים ואת הטוב ואת המות ואת
 הרע... ובחרת בחיים
See – that I have placed before you today the life and the good, and the 
death and the evil… and you shall choose life. (30:15,19) 
Some of us think that once one is born into a frum, observant family and 
educated in a fine Torah-oriented and conducive environment, it is smooth 
sailing from there. Well – it is not. The choices exist on a daily --almost 
constant – basis, and one’s commitment must be made anew – everyday. 
So says Horav Moshe Feinstein, zl, in his commentary to the above pasuk: 
“Hayom – today – each and every day of our lives, the yetzer hora, evil-
inclination, attempts to lure us with his guile. Just because he was not 
successful ‘yesterday,’ it does not prevent him from trying again ‘today.’ 
The concept of hayom is certainly applicable for one who ‘yesterday’ did 
not triumph over the yetzer hora. He must double his efforts today to 
succeed in quelling his desire for sin.” 
We think that once we have taken the path of frumkeit, travelled the right 
road and done well, we are literally on cruise control. Observance does not 
work that way. We must make the correct choice every day. The flipside is 
obvious. If yesterday was not a “good” day, it does not mean that today has 
to follow in yesterday’s footsteps. Every new day presents new and greater 
opportunity for growth – if one is willing to make positive choices. 
This is a powerful lesson, but why does it have to be this way? Why should 
we be relegated to struggle daily to maintain our frumkeit level? Why 
should our commitment be constantly tested, always in jeopardy of failing? 
Why should parents live in constant fear that something can go wrong with 
their “perfect” child? Simply, we could say that this serves as a medium for 
gaining reward. ‘The greater the pain – the greater the gain’. With the 
increased difficulty comes the greater schar, reward. 
I think, however, that it goes deeper than that. Specifically because 
religious observance is a daily struggle, man also has a daily opportunity 
for return. We live in a time when the challenges to frumkeit, both to 
ourselves and to our children, are constant. Sadly – tragically – we are not 
guaranteed that the exemplary Torah education which we have provided 
our children – ourselves – will suffice. We can hope. We can pray, and we 
should; when we see the slightest change, we should immediately 
intervene, but if we do not succeed, we must remember: we always have a 
tomorrow. Everything has two sides. There 
is struggle, and there is opportunity. We aspire to succeed in the struggle, 
so that we never require the alternative - the opportunity. 
Parashas Vayeilech 
 ויקרא משה ליהושע ויאמר אליו לעיני כל ישראל חזק ואמץ

אתה תבוא את העם הזה אל הארץכי   
Moshe summoned Yehoshua and said to him before the eyes of all 
Yisrael, “Be strong and courageous, for you shall come with this People 
to the Land.” (31:7) 
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Moshe Rabbeinu summoned Yehoshua in front of all Klal Yisrael in order 
to build Yehoshua’s esteem. Let everyone see and note that Yehoshua has 
been designated as Moshe Rabbeinu’s heir and successor. Moshe was the 
quintessential leader, but taking the people into Eretz Yisrael was not an 
option that was available to him. Yaan lo he’emantem Bee l’hakdisheini; 
“Because you did not believe in Me, to sanctify Me” (Bamidbar 20:12): 
Certainly, Moshe believed in Hashem, but, as the Kli Yakar explains, shelo 
geramtem l’haamin li, “Because you did not cause others to believe in Me.” 
Moshe should have realised (explains Kli Yakar) that Klal Yisrael was a 
multifaceted, complex people which included many geirim, converts, who 
required constant inspiration. He should have employed every opportunity 
for increasing their emunah, faith. Otherwise, Hashem would not have 
taken away Moshe’s leadership. This was a new crowd, however, born-
again Jews and Jews by choice, who demanded constant care and 
sensitivity, with heavy doses of inspiration. Miracles to bolster their faith 
were necessities. Different souls are drawn to different aspects of Torah 
and Judaism. A leader must realise that a new generation is not a “one size 
fits all” generation. 
This idea applies as well in contemporary times, when a leader must 
address the variegated spiritual and emotional needs of a multifaceted 
crowd of listeners. The leader must be well-grounded, not only in Torah, 
halachah, hashkafah, Jewish philosophy, but he must also be well-versed 
in the full panoply of Torah expression – and know how best to convey his 
knowledge to his listeners. Otherwise, he will have misguided, confused 
listeners – or worse (might be better than confused), no listeners. 
It all begins (and ends) with emunah. One whose faith in Hashem is 
deficient does not have much of a chance for spiritual survival. The 
challenges out there are many, and the people seeking to undermine his 
beliefs are constant. They are equipped with the knowledge that their own 
misguided beliefs and deviant lifestyle are in vogue only as long as they are 
able to ensnare others, who are as spiritually crippled as they are. The 
Lelover Rebbe, Shlita, relates an incident which occurred one hundred and 
fifty years ago in Yerushalayim, whose lesson resonates even today. 
A simple (unlearned) Jew brought his chicken to the shochet, ritual 
slaughterer, which was soon slaughtered. The man brought the chicken 
home. As he was cleaning the chicken, he noticed that the chicken was 
covered with lice. Unsure if this condition would render the chicken 
unkosher, he returned to the shochet and showed him the chicken. The 
shochet replied, “So what? Where does it state in the Torah that a chicken 
may not have lice?” Most would be calmed with this response. Not our 
“hero”; he wanted another opinion. He sought out a rav who concurred with 
the shochet: the chicken was kosher. Nonetheless, this Jew was not 
placated. He wanted to be certain that the chicken was kosher. The gadol 
hador, pre-eminent leader of the generation, Horav Yehoshua Leib Diskin, 
zl, lived in Yerushalayim. He would be the next stop. 
Unlike the previous halachic arbiters, the Maharil Diskin (as he was 
reverently called) instructed the man to locate the chicken’s head and open 
it up. The man returned to the shochet, located the head, opened it up and 
found it to be infested with lice. This meant the chicken’s brain was rotting 
inside – rendering the chicken unkosher. Rav Yehoshua Leib explained, 
“All chickens have lice, which they are able to shake off. This chicken 
obviously was unable to shake off the lice. This led me to believe that the 
lice were an internal problem. As I suspected, 
the lice were infested in the brain. The problem was in the chicken’s head.” 
The Lelover derives an important lesson from this incident. All people go 
through life confronted, at times, with various issues and challenges. It is 
never smooth sailing for anyone. As long as the “head” (the mind) is 
healthy and aware that everything comes from Hashem, he will be able to 
shake off all notions of difficulties. If, however, a person’s head is not 
healthy; if he has deficiencies in his basic emunah in Hashem; if he does 
not grasp the notion that everything which occurs is orchestrated by 
Hashem for a reason – then he will find himself in difficult predicaments. 
When a person believes that events happen naturally, that Hashem does not 
play a role in one’s life, then the spiritual lice have invaded his mind. When 
the mind is, however, securely anchored in its commitment to Hashem, 
when one knows that whatever occurs in his life is Hashem’s edict, the 
challenges to his emunah might arise, but he will be able to shake them off. 
I close with a selection from the Ohr HaChaim’s commentary to Shemos 
22:6, which is especially apropos at this time of year with the Yimei HaDin, 
Days of Judgment, approaching quickly. He writes: Ein lecha shah v’rega 
she’ein Hashem Yisborach oseh peulah im ha’adam bein b’bechinas gufo 

bein b’ebechinas tzarachav; “There is nary a moment that Hashem is not 
doing something for a person, whether in regard to his physical existence 
or his mundane needs.” There is never a moment that we are detached from 
His care and from His surveillance. 
 ועזבני והפר את בריתי אשר כרתי אתו
And it will forsake Me and annul My covenant that I have sealed with 
it (31:16). 
From their nascency as the “spiritual” heirs to the European and Russian 
Haskalah, Enlightenment movement, the secular Zionists who undermined 
the Orthodox Yishuv haYashan, Old Yishuv (settlement in Yerushalayim), 
continue to lay the blame for every one of our People’s troubles at the 
doorstep of the Orthodox, Torah-observant Jew. Founded upon misguided 
principles, and nurtured in hypocrisy and avarice, this movement is Jewish 
only in name. Insidiously, it has attempted to subvert every achievement of 
the Orthodox – accomplishments that were gained with blood, sweat and 
tears. They too sacrificed, but for personal ideals, not Torah values. 
Nonetheless, the blame game has been their declaration of absolution. 
Whatever has gone wrong throughout history has always been the fault of 
the Torah - observant camp. If the secular Zionists were to have their way, 
the Jewish People would be riding high, feared and respected by the whole 
world. 
I write this as a sequel to the following vignette – not as a rebuttal to their 
claim, because their claims are so ludicrous and unfounded that they do not 
warrant any response. The Klausenberger Rebbe, zl, was once visited in 
Natanya by then Prime Minister Levi Eshkol. During the conversation, 
Eshkol bared his feelings, employing one of the most inane critiques 
against the Orthodox, one that has been used over and over: “The Admorim 
(Chassidic Rebbes/and Rabbanim) are guilty for the deaths (during the 
Holocaust) of many of Europe’s Jews.” This was a reference to the fact that 
many Jews who asked their spiritual leaders if they should leave Europe 
were told that it was better to remain together and either live or die as 
observant Jews. Their fear of the unknown, of the rampant assimilation that 
has destroyed (and continues to destroy) the Jewish lives and pedigree of a 
large portion of our People, was the overriding reality, which guided their 
decisions. Nonetheless, they were once again coming at us with the blame 
game. 
The Klausenberger Rebbe feared no man. He asked Eshkol, who, prior to 
becoming Prime Minister was Finance Minister, “Tell me, if a man gives 
over his business or finances to an agent to manage for him, how does he 
ensure that everything is being run properly? From time to time he makes 
an audit, goes over the books, checks the profits and losses. 
“Let us check the audit of our nation. For thousands of years, the nation’s 
affairs were conducted under the able guidance of our gedolei Yisrael, 
Torah leaders. The last century – one hundred years – brought about a 
change in which you eschewed the counsel of the 
gedolim and replaced it with your own theory and logic. One hundred years 
is sufficient time after which an audit is appropriate. Let us tally what took 
place these last one hundred years under your watch. 
“Six million Jews were brutally murdered by the Nazis. Stalin murdered 
three million Jews in Russia. Assimilation in America, Great Britain and 
France clamed six million Jews. I am not counting the rest of the western 
countries. Every day, three million Jews in the Holy Land are in spiritual 
endangerment. All of this occurred during your tenure as leaders. So, tell 
me, who should really carry the onus of guilt for the last century?” 
Levi Eshkol shook his head in apparent defeat. The subject was closed. 
In another vignette, the Klausenberger was part of a work detail in a rock 
quarry. The Nazis felt that backbreaking labour under the most inhumane 
conditions would break even this staunch, resolute believer. They were 
wrong. The detail was forced to carry large boulders up and down a hill. 
During one of the work periods, the workers became soaked when a 
torrential downpour came down on them, also soaking the ground and 
rendering it like soft clay. The Nazi commander had no mercy as he made 
them carry the boulders, even as they slipped on the soaked earth. It was at 
that moment that another Jewish inmate, from a secular background, turned 
to the Rebbe and asked, “Can you still say Asher bachar banu mikol 
ha’amim, ‘Who chose us from amongst the other nations’? Are you still 
happy to be part of the Chosen People, the treasured nation?” 
“More so now than before, I can recite those words with even greater 
devotion. Now when I say these holy words, I will think of the Nazi fiends 
and be filled with increased joy that I am not like them,” declared the 
Rebbe. 
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The other inmate looked at the Rebbe incredulously. The Rebbe continued, 
“I understand that had Hashem not chosen us to be His People, we could 
revert to becoming as base and as reprehensible as these Nazis. It is far 
better for me to be an inmate suffering abuse, torture and agony than to be 
one of them. I would rather be among the victims than one of the 
murderers!” 
There is no grey area. One is either part of the Am ha’Nivchar, or he has 
the sad potential of plummeting to the nadir of depravity, to the lowest of 
low. 
Va’ani Tefillah 
 רופא חולי עמו ישראל
Rofei cholei amo Yisrael. 
Who heals the sick of His nation, Yisrael. 
It would seem that non-Jews also become ill and are healed. Does Hashem 
heal only Jews, while the others are left to the elements, the doctors, to good 
fortune? Horav Yechezkel Levenstein, zl, applies the notion that, 
concerning non-Jews, their fate is destiny-related. Whether inscribed in the 
mazalos, astrological stars, or some other dimension of reality, there is 
some fate which is almost impossible for the gentile to overcome. 
The destiny of the Jew is above teva, nature, and above mazal, zodiac signs. 
As Hashem cannot be defined, so, too, the destiny of the Jew cannot be 
defined, because it is directly overseen by Hashem. Thus, when a gentile 
becomes ill, his cure is under the realm of nature and mazal; if it is his 
mazal to become well, he will live. Otherwise, he succumbs to nature. The 
Jew, however, is above mazal and teva. No diagnosis is final. Only 
Hashem’s word is final. Furthermore, there is Hashgachah Pratis, Divine 
supervision, which supersedes teva and mazal. Therefore, even with regard 
to the healing process, the Jew will suffer only what is designated for him 
by Hashem. It is never the illness or the doctor; it is Hashem. He is our 
Divine Healer. 
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Haftorah 
Parshas Netzavim - Yeshaya 61:10 
This week's haftorah marks the climax of a seven week series of reflection 
on Jewish redemption. In this final presentation, Hashem announces His 
personal return to the Jewish people. Now that every other dimension of 
redemption is in place, the time has finally arrived for Hashem to rest His 
Divine Presence amongst His people. Eretz Yisroel has been 
revived,Yerushalayim has been rebuilt, the exiles have returned en masse, 
but the ultimate objective has yet to be seen. In response to this, the prophet 
Yeshaya quotes the Jewish people saying, "I will be gladdened by Hashem, 
My soul will rejoice over My G-d." (61,10) Chazal in Yalkut Shimoni (505) 
view the Jewish people's response to be specifically related to the return of 
Hashem to Yerushalayim. The Jewish people respond to all the magnificent 
prophecies of their glorious future and proclaim that their true source of 
happiness is but one, the return of Hashem to His beloved people. They 
sorely long for the privilege of sensing the presence of Hashem amongst 
them and feeling the closeness and love He has for His people. They resolve 
that they will be gladdened and happy only through His return to them. 
The prophet continues and describes the proportions of this return and the 
extent of Hashem's cherished relationship. "No longer will you be referred 
to as forsaken because about you it shall be proclaimed, 'My desire is in 
you'." (62, 4) Hashem pledges to fully identify with His people and to 
display His true desire in them. His relationship with them will be so 
encompassing and evident that a newly gained identity will be conveyed 
upon the Jewish people, "Hashem's desirable one". But a worry crosses the 
minds of the Jewish nation concerning the nature of their forthcoming 
relationship. After all, weren't they previously associated with Hashem in 
similar proportions before being rejected by Him? If so, they reason that 
although Hashem will truly return to them it will only feel to them like a 
remarriage. Their long awaited association will have a nostalgic air to it 
and won't bring them the true happiness they seek. 
The prophet responds and reveals to them the indescribable proportions of 
their new relationship. Yeshaya says, "Hashem will rejoice over you like a 
groom over His bride." (62, 5) The Radak explains that Hashem's return to 
the Jewish people will possess all the freshness and novelty of a groom to 
his bride. Their relationship represents the epitome of happiness and 

appreciation as they begin forging their eternal bond with love and respect. 
In this same manner, Hashem's newly founded relationship with His people 
will possess similar qualities. It will be so complete and perfect that it won't 
leave room for reflections upon their past. The happiness and fulfillment 
that they will experience will be so encompassing that it will feel like a 
fresh start, a relationship never experienced before. The Radak adds an 
indescribable dimension to this relationship and explains that this sense of 
newness will actually continue forever. Instead of becoming stale and 
stagnant, their relationship with Hashem will always be one of growth and 
development and will constantly bring them to greater heights. Each newly 
gained level of closeness will be so precious and dear to them that it will 
be regarded as a completely new relationship replete with all of its sensation 
and appreciation. 
But the most impressive factor of all is that the above description is not 
only our feelings towards Hashem but is, in truth, Hashem's feelings 
towards us. The prophet says that Hashem Himself will forever rejoice over 
us with the sensation of a groom over His newly acquired bride. From this 
we discover that Hashem's feelings towards His people are literally 
boundless. Even after all the straying we have done, Hashem still desiresto 
unite with us in the proportions described above. He desires to erasethe past 
and establish a perfectly new relationship, so perfect and new that it will 
continuously produce the heightened emotions of a bride and groom for 
eternity. 
These emotions are, in truth the hidden message behind the tefillin which 
we don each day. As we wrap the tefillin strap around our finger we recite 
special passages expressing our betrothal to Hashem. This experience 
represents our placing the wedding ring of Hashem on our finger, 
portraying our perfect relationship with Him. But our Chazal (see Brochos 
6a) inform us that Hashem also wears tefillin. In proof of this they cite a 
passage in this week's haftorah which states, "Hashem swears by His 
rightand by the strength of His arm." (62, 8) Chazal explain that the 
words,"the strength of His arm" refer to the tefillin worn on the left arm. 
The Maharsha expounds upon this concept and explains that Hashem 
actually binds Himself to the Jewish people. Hashem's tefillin, like ours, 
represent devotion and commitment, His commitment to His beloved 
people. Hashem cherishes His relationship with us and as an expression of 
His commitmentto us, He also wears a betrothal band. Eventually our 
boundless love forHashem will find its expression together with Hashem's 
boundless love for us and together we will enjoy this indescribable 
relationship forever and forever. 
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Overview 
Netzavim 
On the last day of his life, Moshe gathers together all the people, both young 
and old, lowly and exalted, men and women in a final initiation. The 
covenant includes not only those who are present, but even those 
generations yet unborn. Moshe admonishes the people again to be 
extremely vigilant against idol worship, because in spite of having 
witnessed the abominations of Egypt, there will always be the temptation 
to experiment with foreign philosophies as a pretext for immorality. Moshe 
describes the desolation of the Land of Israel which will be a result of the 
failure to heed G-d's mitzvos. Both their descendants and foreigners alike 
will remark on the singular desolation of the Land and its apparent inability 
to be sown or to produce crops. The conclusion will be apparent to all - the 
Jewish People have forsaken the One who protects them, in favor of idols 
which can do nothing. Moshe promises, however, that the people will 
eventually repent after both the blessings and the curses have been fulfilled. 
However assimilated they will have become among the nations, eventually 
G-d will bring them back to Eretz Yisrael. Moshe tells the people to 
remember that the Torah is not a remote impossibility; rather its fulfillment 
is within the grasp of every Jew. The Parsha dramatically concludes with 
Moshe's comparing the Jewish People's choice to follow the Torah to a 
choice between life and death. Moshe exhorts the people to choose life. 
Vayelech 
On this, the last day of his life, Moshe goes from tent to tent throughout the 
camp, bidding farewell to his beloved people, encouraging them to keep 
the faith. Moshe tells them that whether he is among them or not, G-d is 
with them, and will vanquish their enemies. Then he summons Yehoshua, 
and in front of all the people, exhorts him to be strong and courageous as 
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the leader of the Jewish People. In this manner, he strengthens Yehoshua's 
status as the new leader. Moshe teaches them the mitzvah of Hakhel: That 
every seven years on the first day of the intermediate days of Succos, the 
entire nation, including small children, is to gather together at the Temple 
to hear the King read from the Book of Devarim. The sections that he reads 
deal with faithfulness to G-d, the covenant, and reward and punishment. G-
d tells Moshe that his end is near, and he should therefore summon 
Yehoshua to stand with him in the Mishkan, where G-d will teach 
Yehoshua. G-d then tells Moshe and Yehoshua that after entering the Land, 
the people will be unfaithful to Him, and begin to worship other gods. G-d 
will then completely hide his face, so that it will seem that the Jewish 
People are at the mercy of fate, and that they will be hunted by all. G-d 
instructs Moshe and Yehoshua to write down a song - Ha'azinu - which will 
serve as a witness against the Jewish People when they sin. Moshe records 
the song in writing and teaches it to Bnei Yisrael. Moshe completes his 
transcription of the Torah, and instructs the Levi'im to place it to the side 
of the Aron (Holy Ark), so that no one will ever write a new Torah scroll 
that is different from the original - for there will always be a reference copy. 
Insights 
Not Written In Stone 
“(And the L-rd your G-d will circumcise) your heart and the heart of...” 
(30:6) 
Don't you sometimes feel like your life is written in stone? That you can't 
change? Sometimes we want to go back to a more innocent time, a time 
when we were pure and our hearts unsullied. But we feel we can't break the 
mold we're stuck in. We've created a treadmill from past bad decisions, and 
now we seem doomed to run like a rat round and round, visiting and re-
visiting all the mistakes we've ever made. 
Hopelessness is the feeling that things are forever written in stone. 
When the world came into being, it first existed as primordial matter 
without form: "Darkness on the face of the deep, and the Divine Presence 
hovering on the face of the water." The world was then a world of water, 
the ultimate symbol of matter without form. Water flows where it may, 
taking any shape at all, waiting for the vessel that holds it to give it shape, 
to give it true purpose. 
There are times when we lose contact with our true purpose. Times when 
the form that we have made for ourselves is not what the Creator intended. 
We have become sealed and unresponsive to spiritual reality. In Hebrew 
this is called tuma, impurity. Impurity means to be cut off from the Source. 
To be “sealed”. The landscape of that sealed existence is a world of 
hopelessness. 
If only we could return to a world where things were not written in 
stone, where we could refashion ourselves in the form that the Creator 
intended for us! 
The waters of the mikveh are like an amniotic world where existence 
has no shape, like a world of formless matter yet to be defined. When 
we enter the waters of the mikveh we regress to an earlier stage of 
creation, to that primordial world before definition and form. And in 
that water we are re-formed, as new. 
The word mikveh comes from the same root as the word tikveh — 
“hope”. The essence of hope is that we are not bounded and trapped by 
our present reality. Hope says that we can connect to that which is 
outside and beyond ourselves — to the Source. Every mikveh is like a 
little sea. The gematria of yam (sea) is 50. The number 50 represents 
the transcendent. It represents the gateway to that which is “beyond”. 
This is the essence of purity, of taharah. Life is not written in stone. 
Hope tells us that we can return to the world of water to be become 
purified. This is the essence of hope: That things can be re-made, that 
we can change ourselves, that we can break the treadmill. The mikveh 
tells us that we can go back to the world of water, to that world of pure 
matter. The mikveh tells us that we can regress to a world before form, 
that we can re-make ourselves and become pure. 
The astrological sign of the month of Elul is “Betula” — the Maiden 
— the essence of purity. Betula is a water sign. The sign of the Hope. 
“Your heart and the heart of...” 
The first letters of this verse spell “Elul”, the month of teshuva, in 
which we can return to a state of unsullied purity. And the last letters 
spell tichatev — “You will be written” — to hint that through teshuva 
– a return to pristine selves — may we be written and sealed for the 
good! 
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Between the Fish and the Soup 
Parashat Nitzavim-Vayeilech - D’var Torah – 5777 
When the exiled Israelites finally repent: 
G-d will bring you to the Land that your forefathers possessed, and you 
will possess it. He will be good to you and make you numerous, even more 
than you forefathers (30:5). 
Yet in the same speech, Moses appears to promise the returning exiles a 
little less. “G-d will return to rejoice over you for good, just as he rejoiced 
over your forefathers” (30:9). In the same way as with your forefathers, not 
“even more than your forefathers”. 
The Kli Yakar explains that the word mei-avotecha may not only be 
translated as “more than your fathers”, but also as “from your fathers” 
meaning “because of your fathers”. The reason that G-d will show mercy 
to the Israelites who finally desire to repent is due to the merits of their 
ancestors who served G-d out of love rather than just out of fear. Thus the 
translation is “He will be good to you and make you numerous due to the 
merits of your forefathers”. 
Moses continues: “G-d will circumcise your heart and the hearts of your 
children… to love G-d… so that you may live” (30:6). G-d will remove 
people’s barriers to full repentance (Ibn Ezra) so that they will want to serve 
Him through genuine love, not because they dread the consequences of not 
doing so. 
In order to make that happen, “G-d will place all these curses on your 
enemies” (30:7). The Kli Yakar derives that in the Return, Israel will indeed 
be surrounded by enemies. G-d will bring suffering and disaster on those 
nations “who hate you, who pursued you” (ibid). And seeing G-d’s 
intervening that way in their favor will prompt the Israelites to serve G-d 
out of gratitude and love, not because of fear. Just like their forefathers. 
And thus “G-d will return to rejoice over you for good, just as he rejoiced 
over your forefathers”. 
This siyyata dishmaya, Divine assistance, exemplifies the principle: 
“Whoever wishes to purify himself is assisted by G-d” (Shabbat 104a). 
Here, Moses assures the people in future exile that if they seek to “return 
to G-d” (30:2), He will assist them. However, they must make the initial 
first move, and then work in harmony with Him as He uses forces beyond 
their reach to bring about full teshuva. 
This idea may be compared to a person who lost his money in Haifa and 
desperately seeks to return home to Jerusalem. Unable to pay for the bus, 
he decides to hitch-hike. No driver will knock at his door with “May I drive 
you to Jerusalem?” He will have to make the effort to walk a few kilometers 
to the trampiada (hitch-hiking shelter) at the edge of the city, and flag down 
vehicles until the one that stops is the one going to where he wants. 
The Israelites, the Torah assures, will have suffered in exile and will want 
to return home. Like the hitch-hiker, they will have to make the initial 
effort: “return to G-d”. Like the hitch hiker covering the first few kilometers 
on foot, that first initiative will not get them to their destination, but will 
make it possible for them to join “higher forces” that will eventually get 
them to their spiritual home, where “G-d will return to rejoice over you for 
good, just as he rejoiced over your forefathers”. 
On The Haftara – Nitzavim-Vayeilech - 5777 
Isaiah says of the future of Jerusalem 
‘As a young man marries a maiden, so will your children espouse you. 
Your G-d will rejoice over you as a bridegroom rejoices over his 
bride.’(Isaiah 62:5) 
Guided Tour 
This Haftara starts ten verses on the end of the previous one, and maintains 
the same theme, in equally powerful and poignant language. The text 
continues to express the Messianic climax of the very lengthy Book of 
Isaiah. Isaiah was a navi: an individual who personally received the word 
of G-d, and conveyed it to the people. Isaiah himself lived at around 720 
BCE. That was when both the kingdoms of Israel and Judah were going 
through spiritual and moral decline. In consequence, his earlier prophesies 
– messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The scene of the middle section of Isaiah is some 150 years later – relating 
to the end of the Babylonian exile. The text mentions Cyrus II, Emperor of 
the Medes and the Persians, by name. G-d declares him to be His shepherd 
and His anointed (44:28 and 45:1). Following his declaration, some of the 
Jews returned, physically and spiritually, to rebuild a much-devastated 
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Holy Land. The last eleven chapters of the Book – containing the text of 
this, and the previous Haftara - relate to the final redemption and the final 
end of the Diaspora: when ‘all Israel will emerge out of its nations of 
dispersion and reassemble on G-d’s sacred mountain of Jerusalem.’ (66:20) 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses, 
as seen in this Haftara, that the Israelite exiles and Divine punishments 
suffered will be temporary, and that G-d will eventually redeem His people 
and settle them permanently in His land, in honor, prosperity, and with 
worldwide influence. 
The Prophet in the text has turned to Jerusalem and speaks to her with 
deeply inspiring words. For her years of exile are in their final throes, and 
the ecstatic time of final redemption is at hand. Zion will be clothed in 
‘garments of salvation’ and ‘as a bride adorning herself with her jewels.’ 
(61:10) Indeed, a visit to the Jerusalem of today will see how well its 
builders have adorned her. The city fairly glows at the visitor – from the 
interior of its sparkling ultra modern bus station proclaiming, in big gold 
letters, ‘May there be peace inside your walls and safety inside your 
palaces’ (Psalms 122:7), to its lovingly and tastefully rebuilt Jewish Quarter 
of the Old City which harmonizes treasures and discoveries from both 
Temple periods with traditional Jewish life in the modern era. With those 
seeds planted by Man, G-d will bring the final redemption ‘as a garden 
makes its seeds grow.’ (62:11) And this process will be helped along by the 
Israelites who themselves must ‘clear a path for the people… pave it and 
clear away stones’. (62:10) They must make it possible for the exiles to 
return to the Land of Israel without undue difficulty. (Da’ath Hamikra) 
The words of G-d through the Prophet (Rashi, Radak) continue: ‘For Zion’s 
sake I will not be silent and for Jerusalem’s sake I will not be still, until her 
victory emerges like a brilliant light, and her salvation like a burning torch.’ 
(62:1). G-d will not rest until Jerusalem is physically and spiritually 
restored to its true role in the Creation – a city of peace, with the Divine 
Presence at its due intensity. The Targum Yonatan goes further – he renders 
this famous verse as a warning that as long as Israelite nation is dispersed, 
G-d Himself ‘will not be silent’ – there will never be peace and tranquility 
in the world… And G-d will bring the violent fall of Edom – symbolizing 
Israel’s oppressors - at a time when He will look and find ‘no-one to help’ 
(63:5). In modern terms, that could well include the international 
community’s abandoning Israel out of realpolitik considerations – their 
perceived greater political and financial gain in supporting the other side… 
He will do so because He himself ‘was troubled by their sufferings’ (63:9) 
– the Israelites might have sinned, but they did ‘did not act falsely’ (63:8). 
This may well mean that they still accepted that they were His people even 
if they strayed from His ideals. They remained His children – even in the 
darkest times, G-d suffers with Israel the same way a father feels his own 
children’s pain…. (Malbim) 
D’var Torah 
As stated above, the Haftara carries a powerful message describing how the 
world of Israel will ultimately be rebuilt. The opening verses of the Haftara 
describe Zion and Jerusalem as a bride who has found her groom. ‘As a 
young man marries a maiden, so will your children espouse you. Your G-d 
will rejoice over you as a bridegroom rejoices over his bride.’(62:5) 
The rebuilding of Israel clothed in the image of a (first time to marry 62:5) 
bridegroom and bride has special significance. One would have expected 
the prophecy to be in different terms. The relationship between the 
Israelites (the bridegroom) and the Holy Land and City (the bride) has been 
a very long and often extremely painful one. But the Hebrew words used - 
bachur and bethula - suggest youth and virginity… something that seems 
to contradict our tortuous and painful history over thousands of years. 
This apparent contradiction brings out the miracle of the redemption. For 
we ourselves live to a great extent in the past – even though it sadly touches 
the present. Much of current Jewish thinking is bound up with the 
Holocaust, and not just in the minds of those who suffered under it, but 
those born after it, who find themselves both spiritually and 
psychologically influenced by its unspeakable and unimaginable terrors. 
Jews of all ages are psychological victims of the pogroms, Hitler, and more 
recently, the Jewish nation’s traumas following terrorist and suicide 
bombings. 
This is the beauty of this prophecy. When the Final Redemption arrives, 
the past will not be forgotten, but it will not be allowed to depress the 
spirits of the people. They will be able to rejoice in becoming G-d’s people 
in the highest way possible, without wallowing in the catastrophes of 

Jewish history. They will cease to live in the past and become part of the 
glorious present. They will lose the Holocaust and persecution mentality. 
Events will not be on the grubby, erased paper of yesterday, but on the 
shining new paper of today… Like an innocent young bridegroom 
marrying an innocent young bride… 
 

Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
The Performing Kiddush Prior to Tekiyas Shofar Puzzle 
Picture, if you will, the hallowed halls of almost any Yeshivah, almost 
anywhere in the world, on Rosh Hashanah morning. As the strains of Shiras 
Chanah conclude, followed by the post-Haftarah brachos, there suddenly is 
a loud bang on the Bimah and the Gabbai calls out “Kiddush!” Most of 
those assembled take a break for a quick Kiddush and then return for the 
day’s main Mitzvah - the Tekiyas Shofar, the Blowing of the Shofar. The 
recitings of ‘Lamnatzeach’ soon reach a crescendo, not unlike a deafening 
roar, as the congregation eagerly anticipates and prepares for the Shofar 
Blowing. 
Although this is indeed the common custom in almost every Yeshivah, 
curiously, the idea of making Kiddush and eating prior to the main Mitzvah 
of the day is considered an anathema to some. In fact, the Matteh Efraim, 
who is considered the authority on issues relating to the Yomim Nora’im, 
writes that it is actually prohibited to eat before Tekiyas Shofar, barring if 
one is weak, and, even only then, a small ‘Te’imah’, tasting of food, in 
private, is allowed.(1) If so, why do so many make Kiddush(2) and eat 
before Tekiyas Shofar? 
Missing an Action 
The notion of not eating prior to the performance of a day’s specific 
Mitzvah is first mentioned by the Mishnah in Shabbos (Ch. 1: Mishnah 2) 
regarding doing specific actions, including eating, close to the Zman (time) 
of Tefillas Minchah, as one might continue his actions and unwittingly miss 
davening due to his negligence (‘peshia’). The Gemara in Brachos (4b) 
remarks similarly by Zman Krias Shema of Maariv, as well as before 
Shacharis (ad loc. 10b). We find that the main codifiers of halachah, the 
Shulchan Aruch and Rema, additionally invoke this ‘no eating before 
Mitzvah’ rule by certain Mitzvos, including Bedikas Chometz before 
Pesach, waving the Arbah Minim on Sukkos, and the reading of the 
Megillah on Purim.(3) 
Hashmatas Hashofar? 
Yet, noticeably absent from this list is Tekiyas Shofar. In fact, the Hisorerus 
Teshuvah and Kaf Hachaim opine that perhaps Tekiyas Shofar’s omission 
from this list of Mitzvos that one may not eat prior to performing is the 
reason why many do indeed eat before Shofar blowing.(4) If it is not 
specifically mentioned, perhaps it is indeed permitted. 
On the other hand, several authorities reject such a notion, as there are other 
important Mitzvos not explicitly listed that should seemingly be included. 
Moreover, if a Rabbinic Mitzvah such as Megillah reading is included, then 
certainly, the Biblical Tekiyas Shofar would be as well. They therefore 
conclude that the rule does indeed apply to all such Mitzvos, and it must be 
that the Shulchan Aruch only enumerated it several times, as he must have 
felt no need to spell it out explicitly by every such Mitzvah.(5) 
Additionally, although Tekiyas Shofar is peculiarly not mentioned on the 
‘no eating before Mitzvah’ list by the Gemara, or later codifiers, it still is 
expressly mentioned by Chazal - in the Tosefta (Shabbos Ch. 4: 4), and 
cited lemaaseh by the Mogen Avrohom in Hilchos Megillah (692: 7). In 
fact many later authorities, including the Beis Meir, Rav Akiva Eiger, the 
Maharam A”sh, the Beis Yitzchok, the Shaarei Teshuva, Matteh Efraim, 
Maharsham, Butchatcher Rav, Levushei Mordechai, and Mishnah Berurah 
(albeit in Hilchos Megillah),(6) all practically rule that indeed this ruling 
equally applies to Shofar Blowing. 
Moreover, it is known that at a time when a cholera epidemic was raging, 
Rav Akiva Eiger made a Takkanah that everyone should make Kiddush and 
eat before Mussaf, but only after Tekiyas Shofar.(7) It seems that even in 
those trying times, he was still reluctant to allow his community to make 
Kiddush before Shofar Blowing. 
If so, why do so many make Kiddush and eat before Tekiyas Shofar? 
Indeed, this is not a new issue, as we find that both the Sedei Chemed and 
Katzeh Hamatteh asked this very same question on this minhag of the 
masses over a hundred years ago.(8) 
Yet, we find several solutions given by contemporary authorities to resolve 
this apparent enigma. 
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‘Te’imah B’alma’ 
One approach, that of Rav Tzvi Pesach Frank and Rav Moshe Sternbuch,(9) 
is that even regarding the Mitzvah of Lulav, which is one of the cases from 
which the rule concerning Rosh Hashanah is gleaned, although, as 
mentioned previously, eating is not allowed, nevertheless me’ikar hadin, 
‘Te’imah’, tasting, is permitted le’ais hatzorech,in time of need, before the 
waving of the Lulav.(10) As mentioned previously, the same should hold 
true on Rosh Hashanah. 
There is a well-known halachah that one is not allowed to fast on Rosh 
Hashanah (barring certain specific circumstances). Although it is a Day of 
Judgment, and there are opinions of the Gaonim that do permit one to fast, 
nevertheless the halachah is that Rosh Hashanah is also a festive Yom Tov 
and we must honor it properly. In fact, the Yerushalmi (Rosh Hashanah Ch. 
1: Halachah 3) mentions that we must eat, drink, and be mesamayach on 
Rosh Hashanah.(11) This includes partaking of fine delicacies, as it is 
written in the Sefer Nechemiah (Ch. 8: 10) regarding Rosh Hashanah that 
everyone should “Eat fatty foods and drink sweet drinks…for this day is 
holy”. 
Although several authorities maintain that Rosh Hashanah is different than 
other Yomim Tovim in one regard, that one may indeed halachically fast 
until past Chatzos Hayom (Halachic midday) if immersed in prayer,(12) 
nevertheless, with Tefillos in many Kehillos, and especially Yeshivos, 
lasting until well past Chatzos, to fast that long would be considered a lack 
of ‘Oneg Yom Tov’, as well as enough of Tzorech (halachic need) to eat at 
least something to have strength,; thereby making a ‘Te’imah’ apropos. 
Accordingly, one with a long davening ahead may make Kiddush and eat 
before Tekiyas Shofar, as long as it is a quick Kiddush break and not an 
official Seudah. 
According to this understanding, Rav Akiva Eiger’s Takkanah would not 
contradict this approach, as his directives to avoid the cholera outbreak was 
to eat a full ‘Seudas Boker’, morning meal, and not just a quick Kiddush. 
Therefore, he made sure that a full Seudah would be permitted only after 
the first sets of Tekiyas Shofar. 
Might of the Masses 
A second approach, given by the Minchas Yitzchok and Tzitz Eliezer, as 
well as Rav Moshe Sternbuch,(13) explains that the issue with eating before 
performing a Mitzvah is that one will become preoccupied with his actions 
and may unwittingly miss out on performing the Mitzvah. This is known 
as ‘peshia’, negligence. Yet, we find halachic precedent in certain cases, 
where one may eat prior to performing a Mitzvah, if he is b’rabbim, 
amongst others doing the same actions.(14) In such a case, where he is part 
of a crowd eating, we are not worried that he will not actually perform the 
Mitzvah, as ‘rabbim medachrin haddadi’, the masses will remind each 
other. In fact, the Mishnah Berurah invokes this rule regarding learning 
before Maariv, that one may do so if he is davening b’rabbim. 
This should apply as well to Tekiyas Shofar. Since everyone making 
Kiddush together is ‘in the same boat’, they collectively will ascertain that 
none of them will miss the Shofar Blowing. Ergo, it should be permitted. 
Accordingly, Rav Akiva Eiger’s Takkanah would not be problematic, as in 
his case everyone went back to their individual homes to eat a ‘Seudas 
Boker’, and they would have lost out on this special dispensation of the 
rabbim. 
Additionally, the Tekiyas Shofar is part and parcel (in fact, the main 
Mitzvah) of the Seder Hayom of Rosh Hashanah, which the Torah refers to 
as ‘Yom Teruah, The Day of the Shofar Blast’: how is it possible to be 
negligent and miss it altogether?(15) 
An alternate, yet similar solution was posited by the Hisorerus Teshuvah, 
that ‘Aimas HaDin’, fear of judgment, should be sufficient to overrule 
potential negligence. That is why, he explains, this issue is not explicitly 
mentioned regarding Tekiyas Shofar, as opposed to other Mitzvos and other 
Yomim Tovim.(16)(17) 
Rav Henkin’s Hora’ah 
However, even with the various reasons elucidating this minhag of the 
masses, we find that many contemporary Gedolim were reluctant to rely on 
them. It is told that the Chazon Ish would not make Kiddush before Tekiyas 
Shofar, and neither would his brother-in-law, the Steipler Gaon, even when 
he was very weak. Similarly, both Rav Shlomo Zalman Auerbach and Rav 
Yosef Shalom Elyashiv only allowed a Kiddush dispensation prior to 
Shofar blowing in cases of ‘tzorech gadol, great need’.(18) This is seconded 
by Rav Ovadiah Yosef and Rav Mordechai Eliyahu, as ‘the Sefardic 
minhag is not to eat until after Mussaf.’(19) But the Posek in recent times 

who was the most vociferous in his opposition to this minhag was Rav 
Yosef Eliyahu Henkin. 
Rav Henkin wrote several responsaon this topic,(20) rejecting all notions 
and rationales to the contrary, concluding that there is no halachic 
justification for such a custom, and calling it a “ta’us gamur, complete 
mistake”; he printed his ruling annually in his authoritative Ezras Torah 
Calendar. Additionally, it known that he would admonish and exhort 
anyone who would visit him during Elul that they must not eat before 
Tekiyas Shofar. It is reported that after Rav Aharon Kotler’s passing, Rav 
Henkin asked Rav Schneur Kotler, his son and successor as Rosh Yeshivah 
of Beis Medrash Gavoah in Lakewood, to change the yeshivah’s minhag to 
not allow Kiddush before Tekiyas Shofar.(21) In fact, this is one of his 
rulings for which he was most known. 
Yeshivishe Tradition 
On the other hand, and whichever rationale they are following 
notwithstanding, what is known is that Yeshivos worldwide have been 
following the minhag of making Kiddush prior to Tekiyas Shofar for quite 
a few generations, as this was the definitive common custom throughout 
Lithuania (Lita), in the great Yeshivos of Kelm, Slabodka, Mir, and Telz, 
and according to Rav Mordechai Gifter, was the custom of Rav Yisroel 
Salanter.(22) 
To sum up the matter, and although this dilemma is quite complicated, one 
must ascertain from his knowledgeable halachic authority, as well as taking 
his personal situation, strength level, and minhag into account, as to what 
to do on Rosh Hashanah morning.(23) 
Postscript: One interesting upshot of this machlokes seems to be the recent 
proliferation of Vasikin Minyanim on Rosh Hashanah. In this way, it is 
possible to daven all of Shacharis and Mussaf and still be able to make 
Kiddush after completing davening but still before Chatzos, as well as gain 
all the spiritual benefits of ‘Davening Haneitz’.(24) A seemingly excellent 
way to avoid spiritual conflict on the Day of Judgment, all the while 
literally fulfilling the Rambam’s famous dictum (Hilchos Teshuvah Ch. 3: 
4) of ‘Uru Yesheinim Mi’shnascham, Wake up you slumberers, from your 
sleep’, for the clarion call of the Shofar. 
The author wishes to acknowledge R’ Zvi Ryzman’s excellent treatmentof 
this topic in Ratz Katzvi (B’Maagalei Hashanah vol. 1: 2) as it contains a 
wealth of information. 
1. Matteh Efraim (588: 2). See also Elef Hamagen (ad loc. 20) and Katzeh 
Hamatteh (ad loc. 4). 
2. Although this author has heard of some (see Minhag Yisroel Torah, 
Orach Chaim 585: 3) who eat without making Kiddush prior to Tekiyas 
Shofar, as they maintain that they are following the shittah of the Rashal 
(cited by the Ateres Zekeinim Orach Chaim 89: 3, Prishah ad loc. 6, and 
Ba’er Heitiv ad loc. 12), Ikrei HaDa”t (Ikrei Dinim 13: 3) and Maharsham 
(Daas Torah, Orach Chaim 286: 3), who hold that there is no Chiyuv of 
Kiddush before Mussaf [see alsoZichron Yehuda (pg. 42b s.v. amar; new 
print pg. 97: 196) citing that the Maharam Ash invoked this to allow 
drinking (but not eating) before Tekiyas Shofar], nevertheless, it seems that 
the general halachic consensus follows those who hold Kiddush is already 
mandated after Shacharis. See Bach (Orach Chaim 286), Mogein Avrohom 
(ad loc. 1), Elyah Rabbah (ad loc. 9), Shulchan Aruch Harav (ad loc. 4), 
Rav Akiva Eiger (Psakim V’Takanos Rav Akiva Eiger 20), Chasam Sofer 
(Shu”t Yoreh Deah 7: 2), Matteh Efraim (585: 2), Beis Yitzchok (Shu”t 
Yoreh Deah, Kuntress Acharon to Orach Chaim 18), Mishnah Berurah 
(286: 7), Shu”t Shevet Halevi (vol. 4: 54: 3), Sha’arim Metzuyanim 
B’Halachah (129: 26 s.v. u’mi), and Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 585: 11). Therefore, it seems that lema’aseh, if one will eat 
before Tekiyas Shofar, even a ‘Te’imah’, it is preferable that he make 
Kiddush first. 
3. Shulchan Aruch (Orach Chaim 232: 2; 235: 2; 431: 2; 652: 2) and Rema 
(692: 4; citing the Terumas Hadeshen 109, that certainly Mikra Megillah 
would share the same status as Tefillah in this aspect, that one may not sit 
down to a Seudah before its recital. Although regarding eating prior to the 
waving the Arbah Minim on Sukkos is cited in the Gemara (Sukkah 38a), 
there it refers to the need to stop eating when the Arbah Minim become 
available, but does not explicitly mention that it is outright assur to eat 
before waving. Yet, the Shulchan Aruch gleans from the Gemara, and rules 
accordingly, that achilah is indeed assur prior to the na’anuim. The 
Rokeach (353; cited in Shu”t Ba’er Sarim vol. 1: 45, 3) explains that (aside 
for issues of possible peshia) not eating prior to performing Mitzvos shows 
how beloved these Mitzvos are to us. 
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4. Kaf Hachaim (Orach Chaim 585: 26). A similar assessment is given by 
the Hisorerus Teshuva (Shu”t vol. 1: 225; new print Orach Chaim 374), but 
offers different solutions (see next footnote and footnote 15). However, it 
must be noted that the Kaf Hachaim only invokes such a hetter for one who 
is “tash ko’ach v’aino yachol lihiyos b’taanis ad tzais Beis Haknesses”, and 
only for ‘achilas araei’. In fact, in Orach Chaim 588: 11 he actually only 
cites the Matteh Efraim’s shittah lemaaseh, with a note to see what he wrote 
previously (Orach Chaim 585: 26) as a possible leniency. 
5. See Shu”t Sheilas Ya’avetz (vol. 1: 40 s.v. mikol makom) and Moadei 
HaGra”ch (417, pg. 191) who understand the Shulchan Aruch’s omissions 
this way, as do the many poskim who rule stringently here (see next 
footnote). On the other hand, for an opposing view, see Shu”t Hisorerus 
Teshuva (new print ibid.) who compiles the original responses given to his 
difficulty with why the klal is not explicitly mentioned by Tekiyas Shofar 
[as his letter was originally published in Kovetz Tel Talpiyos (Cheshvan 
5661, Machberes 9, Mischtav 3: 18) and Kovetz Vayilaket Yosef (5661, 
3rd Year, Kuntress 2: 10) and several responses were given including the 
Mogen Avrohom’s citing of the Tosefta] and rejects them, as why would 
the Magen Avrohom not cite the Tosefta in Hilchos Shofar, but rather only 
in Hilchos Lulav? Additionally, he mentions that other poskim invoke this 
klal by other Mitzvos, including the Mogen Avrohom regarding Ner 
Chanukah (Orach Chaim 672: 5) and Nachalas Tzvi regarding Bris Milah 
(Yoreh Deah 262: 1). In his opinion, all of this proves that the opposite is 
true - that said prohibition should not technically apply by Tekiyas Shofar. 
6. Beis Meir (beg. Orach Chaim 652), Rav Akiva Eiger (Haghos R’ Akiva 
Eiger to Ateres Zekeinim, Orach Chaim 589: 3 and Psakim V’Takanos Rav 
Akiva Eiger 20), Maharam A”sh (cited in Zichron Yehuda pg. 42b s.v. 
amar; new print pg. 97: 196), the Beis Yitzchok (Shu”t Yoreh Deah, 
Kuntress Acharon to Orach Chaim 18), the Shaarei Teshuva (Orach Chaim 
584: end 3), Matteh Efraim (588: 2), Maharsham (Shu”t vol. 1: 1 s.v. 
uv’ikar), Butchatcher Rav (Orach Chaim 589: 3), Levushei Mordechai 
(Shu”t Orach Chaim, Mahadura Kamma end 65 s.v. um”sh), and Mishnah 
Berurah (692: 15). Furthermore, from the lashon of the sheilah and 
teshuvah of the Shevus Yaakov (Shu”t vol. 1: 28) it seems that he held that 
there was no hetter to eat prior to Tekiyas Shofar. As an aside, this 
understanding was actually predated by the Ritva and the Rashba (Sukkah 
38a s.v. uriminhu), who seems to be the only Rishonim who explicitly 
mention that this din would apply to Shofar as well. 
7. Psakim V’Takanos Rav Akiva Eiger (20; cited in full in Shu”t Tzitz 
Eliezer vol. 20: 23). It seems that Rav Eiger was of the opinion that it is 
preferable to make Kiddush (obviously B’shaas Hadchak) between Tekiyos 
D’Meyushav and Tekiyos D’Me’umad than before the Tekiyos, even 
though that technically it is forbidden to make a hefsek between them [see 
Shulchan Aruch (Orach Chaim 592: 3) based on the Rif (Rosh Hashanah 
11a of his folios), Rosh (ad loc. Ch. 4: 12; quoting the ‘Reish Mesivta’) and 
Rambam (Hilchos Shofar Ch. 3: 11)]. This is an opinion shared by several 
later authorities including the Butchatcher Rav (Eishel Avrohom, Orach 
Chaim 589: 3), Rav Yosef Eliyahu Henkin (Teshuvos Ibra 39: 1 and 2 and 
in his posthumously published Shu”t Gevuros Eliyahu vol. 1: 158 and 159), 
and Rav Shlomo Zalman Auerbach (Halichos Shlomo, Moadim vol. 1, 
Rosh Hashanah Ch. 2; 1 -3; however, he would only use this hetter when 
extremely weak, on the second day, and with hearing the Brachos of Shofar 
again in a different, somewhat later minyan). 
8. Sdei Chemed (Ma’areches Rosh Hashanah 2: 31; cited in Nishmas 
Avrohom vol. 1 - Orach Chaim 585: 1), and Katzeh Hamatteh (588: 4). 
However, they come to vastly different conclusions. The Sdei Chemed, 
after seeing a Gadol - a certain Rav Shimshon, allowing Kiddush prior to 
Tekiyas Shofar, concludes that ‘these Ashkenazim’ must have what to rely 
upon and apparently this is a justifiable minhag. On the other hand, and 
quite conversely, the Katzeh Hamatteh concludes “ain lahem al mah 
sheyismachu… v‘raui v’nachon levattel minhag zeh”. Other authorities 
who wrote that they cannot comprehend the common minhag of eating 
before Tekiyas Shofar include the Maharam Ash (cited in Zichron Yehuda 
pg. 42b s.v. amar; new print pg. 97: 196) and the Levushei Mordechai 
(Shu”t Orach Chaim, Mahadura Kamma end 65 s.v. um”sh) 
9. Mikra’ei Kodesh (Yamim Nora’im 29), Moadim U’Zmanim (vol. 1: 4 
s.v. amnam and v’ha’ikar), and Shu”t Teshuvos V’Hanhagos (vol. 5: 179). 
Rav Shlomo Zalman Auerbach (Halichos Shlomo ibid.) and the Tzitz 
Eliezer (Shu”t vol. 7: 32) also cite this as a justification for the common 
minhag. 

10. See Mogen Avrohom (652: 4), Bikkurei Yaakov (ad loc. 5), Chayei 
Adam (vol. 2, 148: 16), Matteh Efraim (651 - 659: 10 and 588: 2), Erech 
Shai (ad loc.), Kitzur Shulchan Aruch (137: 5), Aruch Hashulchan (Orach 
Chaim 652: 5; he adds that since the Rif and Rambam both unexplainably 
skip this halachah, “ain lehachmir bazeh harbeh”), Mishnah Berurah (652: 
7; who adds that one should only be meikel “l’tzorech gadol”), and Shu”t 
Yabia Omer (vol. 5, Orach Chaim 22 s.v. mikol; who proves that most 
Acharonim are indeed mattir ‘Tei’mah’ me’ikar hadin prior to the Mitzvos 
of Lulav and Shofar). Although several authorities are actually machmir 
with even ‘Tei’mah’ before waving the Arbah Minim [as the Mogein 
Avraham was undecided, and the Elyah Rabbah (ad loc. 5) ruled to be 
machmir, as did the Maharam Ash (Zichron Yehuda ibid.) and Beis 
Yitzchok (ibid.; who was even machmir regarding drinking - unless one is 
extremely weak), and the Besamim Rosh (Shu”t 74) wrote very strongly 
against even ‘Te’imah’ prior to Lulav, although acceding that me’ikar 
hadin it is muttar], nevertheless, Rav Yaakov Emden (Shu”t Sheilas 
Ya’avetz ibid.) writes that for all of these Mitzvos, not partaking of a 
‘Te’imah’ beforehand is an inyan of ‘Zerizus’, not an actual issur, and only 
applicable for those who are able to. He adds that if someone is weak, it is 
not even Middas Chassidus to abstain from a ‘Te’imah’, and especially if 
not doing so he will not be able to daven and learn properly. It is important 
to note that even regarding Lulav, the poskim hold that one need only wait 
until Chatzos to eat if a Lulav is unavailable (Orach Chaim 652). See also 
Shaarei Teshuva (Orach Chaim 584: end 3) who explicitly makes this 
Chatzos comparison to Tekiyas Shofar. Additionally, the Chasam Sofer 
(Shu”t Yoreh Deah 7: 2) famously ruled for a Chazzan who was weak and 
needed to eat, that he should make Kiddush before Tekiyas Shofar. 
11. See Tur / Shulchan Aruch and Mishnah Berurah (Orach Chaim 597: 1), 
Chayei Adam (vol. 2, 139: 11), Shu”t Sha’agas Aryeh (101), Shu”t Chasam 
Sofer (Orach Chaim 168), and mv”r Rav Yosef Yitzchok Lerner’s 
excellent, award-winning Shemiras HaGuf V’Hanefesh (vol. 2: Ch. 137) at 
length. Although there are shittos in the Gaonim that one may fast on Rosh 
Hashanah [see Mordechai (Rosh Hashana Ch. 1: 708 at length, and Yoma 
Ch.1: 723), Rosh (at the very end of Maseches Rosh Hashanah), Terumas 
Hadeshen (Shu”t 278), and Beis Yosef (Orach Chaim 597)], this is not the 
normative halachah. In fact, the Yerushalmi mentions that we must eat, 
drink, and be mesamayach on Rosh Hashanah. See also the Rogatchover 
Gaon’s Shu”t Tzafnas Pane’ach (in the Divrei Torah between volumes 2 & 
3) for a fascinating and deep hesber to answer up the shittos of those 
Gaonim who maintain that one may indeed fast on Rosh Hashanah. This 
was addressed in a previous article titled “(Not) To Eat Fish on Rosh 
Hashana’. 
12. “Tefillos, Tekiyos, U’Piyutim”. See Ateres Zekeinim (Orach Chaim 
597: 1), Matteh Efraim (ad loc. 2), and Mishnah Berurah (ad loc. 2). This 
is also implied by the Rema (Orach Chaim 584: 1), citing the Maharil 
(Seder Mussaf shel Rosh Hashanah). 
13. Shu”t Minchas Yitzchok (vol. 5: 101, 1), Shu”t Tzitz Eliezer (vol. 6: 
67, 2; see also vol. 8: 21; vol. 20: 23), Moadim U’Zmanim (vol. 1: 4 s.v. 
v’haikar nireh), and Shu”t Teshuvos V’Hanhagos (vol. 4: 137). However, 
the Minchos Yitzchok concedes that it is proper that Kiddush should be 
made b’tzinah. 
14. See Mogen Avrohom (Orach Chaim 232: 8) citing the Mahari Weil 
(Hilchos Pesach), Machatzis Hashekel (ad loc. s.v. aval), Pri Megadim 
(Eishel Avrohom ad loc.), Aruch Hashulchan (ad loc. 16; ‘u’b’vaday sevara 
gedolah hi’), and Mishnah Berurah (668: end 16 s.v. mah). Although there 
the Mishnah Berurah seems to imply that such a hetter is merely a limud 
zechus, nevertheless, in Shaar Hatziyun (235: 19), he explicitly invokes this 
klal lechatchilah regarding davening Maariv b’tzibbur (and in 232: 11 he 
heavily implies that eating and learning before davening should have the 
same din). Thanks are due to Rav Aryeh Zilberstein for pointing this 
important Shaar Hatziyun out to this author. 
15. Moadim U’Zmanim (vol. 1: 4 s.v. v’nireh ode), quoting precedent from 
Tosafos (Sukkah 38a s.v. mafsikim) regarding stopping a seudah for 
Kiddush Hayom, and the Mishnah Berurah (652: end 7), citing the Chasam 
Sofer (Haghos Chasam Sofer ad loc. s.v. b’MG”A), regarding eating before 
waving the Lulav if going somewhere where it is certain to be available. 
Rav Shlomo Zalman Auerbach (Tikunim U’Miluim to Shemiras Shabbos 
Kehilchasah, vol. 2 Ch. 52: 52; cited in Ratz Katzvi, B’Maagalei Hashanah 
vol. 1, 2: 12) cites similarly regarding those who break for Kiddush on Rosh 
Hashanah and Simchas Torah, that they are being somech ‘sheyeish zman 
kavua letefillah’. 
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16. Shu”t Hisorerus Teshuvah (ibid.). He adds another possible reason, 
explaining that in the times of the Beis Hamikdash, Beis Din would wait 
for witnesses of the New Moon to proclaim Rosh Hashanah (as the first day 
of Rosh Hashanah is always Rosh Chodesh Tishrei). Only after Rosh 
Chodesh was proclaimed would they blow the Shofar. Therefore, on the 
expected date, until the witnesses would arrive they would keep the Yom 
Tov m’safek. That means they would have had a safek if they are allowed 
to eat. If it is Yom Tov, they have a Chiyuv Seudah. But, on the other hand, 
they cannot blow the Shofar until the day is definitively proclaimed as Rosh 
Hashanah. Is it possible that all of Klal Yisroel fasted on a day that most 
likely would have been a Yom Tov? Certainly not! Therefore, he concludes 
that it must be that Chazal were never gozer against eating before Tekiyas 
Shofar, and this is another reason why the masses make Kiddush prior to 
Shofar blowing. 
17. An additional theory posited by R’ Zvi Ryzman in his Ratz Katzvi 
(B’Maagalei Hashanah vol. 1, 2: 13) is based on the Sfas Emes (Rosh 
Hashanah 649 s.v. R”H), who famously maintains that Tekiyas Shofar is 
essentially considered an actual Tefillah [he is also medayek it from Rashi 
(Rosh Hashanah 26b s.v. kimah)]. Therefore once one starts davening, the 
Shofar blowing should be considered part of his davening, not a new 
Mitzvah, quite unlike the other Mitzvos listed with the eating restriction. 
Therefore, once one is osek b’Mitzvah (in this caseTefillah), he should no 
longer be choshesh for potential negligence while he is still in the midst of 
performing it. 
18. Chazon Ish (cited in Mo’adim U’Zmanim ibid. s.v. v’shamaati; but he 
writes that the Chazon Ish was choshesh for a different reason - that the 
Kohanim would no longer be halachically allowed to Duchen after eating 
and drinking and did not want to miss the zechus of Birchas Kohanim on 
the Yom HaDin; see also Chut Shani, Rosh Hashanah 584), Steipler Gaon 
(cited in Orchos Rabbeinu vol. 2, pg. 181; new print vol. 2, pg. 225: 1), Rav 
Shlomo Zalman Auerbach (Halichos Shlomo ibid.), and Rav Yosef Shalom 
Elyashiv (Kovetz Teshuvos vol. 3: 89 and Ashrei HaIsh, Orach Chaim vol. 
3, pg. 97: 180. 
19. See Sdei Chemed (Ma’areches Rosh Hashanah ibid.), Shu”t Shemesh 
U’Magein (vol. 3: 23 and 57, 4), Chazon Ovadiah (Rosh Hashanah pg. 112 
s.v. u’mah), Darchei Halachah glosses to the Kitzur Shulchan Aruch (129: 
28; ‘only a zakein or choleh’), and Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 584: 10 and 11). 
20. Kovetz Hapardes (Year 44, Choveres 1), Kovetz Noam (vol. 16, pg. 
111), Lev Ibra (pg. 48), Teshuvos Ibra (33: 1 and 2), in his annual Ezras 
Torah Luach (Rosh Hashanah), and in his posthumously published Shu”t 
Gevuros Eliyahu (Orach Chaim 158, 159, and 160). Other contemporary 
poskim who concur that one may not eat before Tekiyas Shofar include the 
Shaarim Metzuyanim B’Halachah (‘u’mi she’aino chalash assur al pi hadin 
le’echol kodem shkiyam Mitzvas Shofar’), and the Ba’er Sarim (Shu”t vol. 
1: 45). 
21. These anecdotes highlighting the strength of Rav Henkin’s opposition 
to making Kiddush before Tekiyas Shofar are cited in Yeshurun (vol. 20, 
pg. 160, footnote 148), in an article by his great-grandson Rabbi Eitam 
Henkin. See also Shu”t Bnei Banim (vol. 1: 14 and 15 and vol. 2, pg. 233 
s.v. n.b.) from Rav Henkin’s grandson, Rav Yehuda Hertzl Henkin. 
22. See Rav Gifter’s letter to Rav Henkin (printed in Shu”t Gevuros 
Eliyahu, Orach Chaim 160), asking him to retract his position, or at least 
lessen the strength of his opposition due to this mesorah [Rav Henkin 
categorically refused; see his answer ad loc.], as well as Shu”t Teshuvos 
V’Hanhagos (vol. 5: 179). This minhag of Kiddush prior to Shofar Blowing 
is referred to as ‘minhag Bnei Yeshivos’ by many contemporary poskim in 
their respective responae. See also Moadei HaGra”ch (416; pg. 190; see 
also Doleh U’Mashkeh pg. 215) where Rav Chaim Kanievsky replied 
simply ‘yesh makilin’. 
23. It is important to note that this whole debate is regarding men who have 
an actual Chiyuv of Tekiyas Shofar M’deoraysa. Women, on the other 
hand, who are technically patur as it is a Mitzvas Asei Shehazman 
Geramma (see Shulchan Aruch, Orach Chaim 589: 3; based on the Mishnah 
in Kiddushin 29a), do not need to wait for Tekiyas Shofar to eat on Rosh 
Hashanah, especially if it is hard for them to do so. See Chayei Adam (vol. 
2: 141: end 7), Orchos Chaim (Orach Chaim 589: 3), Eishel Avrohom 
(Butchatch, Orach Chaim 589: 3), and Kitzur Shulchan Aruch (129: end 
19). 
24. See Gemara Brachos 9b, that one who is ‘somech Geulah L’Tefillah im 
haneitz’ will not get harmed the entire day. Additionally, due to the issue 

of sleeping on Rosh Hashanah [see Rema (end Orach Chaim 584: 2, citing 
a Yerushalmi (that we currently do not have); and main commentaries ad 
loc, including the Chayei Adam (vol. 2: 139: 11), Matteh Efraim (598: 1), 
and Mishnah Berurah (583: 9)], several authorities, including the Matteh 
Efraim (584: 1), and Ben Ish Chai (Year 1 Parshas Nitzavim 11), maintain 
that it is therefore preferable to arise before daybreak on Rosh Hashanah. 
[For an alternate view, see Halichos Shlomo (Moadim vol. 1, Rosh 
Hashanah Ch. 1: 23).] For more on the topic of the permissibility of 
sleeping on Rosh Hashanah, see Rabbi Eliezer Brodt’s excellent ma’marim 
in Kovetz Ohr Yisroel (vol. 29; 5763) and Yeshurun (vol. 11; 5763). 
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Rabbi Doniel Staum 

Stam Torah 
Parshios Netzovim-Vayelech 5777 “Perfectly Candid” 
The Stranger 
Author unknown 
"A few months before I was born, my dad met a stranger who was new to 
our small Tennessee town. From the beginning, Dad was fascinated with 
this enchanting newcomer, and soon invited him to live with our family. 
The stranger was quickly accepted and was around to welcome me into the 
world a few months later. 
As I grew up I never questioned his place in our family. In my young mind, 
each member had a special niche. My brother, Bill, five years my senior, 
was my example. Fran, my younger sister, gave me an opportunity to play 
'big brother' and develop the art of teasing. My parents were 
complementary instructors -- Mom taught me to love the word of G-d, and 
Dad taught me to obey it. 
But the stranger was our storyteller. He could weave the most fascinating 
tales. Adventures, mysteries and comedies were daily conversations. He 
could hold our whole family spell-bound for hours each evening. 
If I wanted to know about politics, history, or science, he knew it all. He 
knew about the past, understood the present, and seemingly could predict 
the future. The pictures he could draw were so life like that I would often 
laugh or cry as I watched. 
He was like a friend to the whole family. He took Dad, Bill and me to our 
first major league baseball game. He was always encouraging us to see the 
movies and he even made arrangements to introduce us to several movie 
stars. My brother and I were deeply impressed by John Wayne in 
particular. 
The stranger was an incessant talker. Dad didn’t seem to mind-but 
sometimes Mom would quietly get up, while the rest of us were enthralled 
with one of his stories of faraway places, go to her room, read her Bible 
and pray. I wonder now if she ever prayed that the stranger would leave. 
You see, my dad ruled our household with certain moral convictions. But 
this stranger never felt an obligation to honor them. Profanity, for example, 
was not allowed in our house-- not from us, from our friends, or adults. 
Our longtime visitor, however, used occasional four letter words that 
burned my ears and made Dad squirm. To my knowledge the stranger was 
never confronted. My dad was a teetotaler who didn't permit alcohol in his 
home - not even for cooking. But the stranger felt like we needed exposure 
and enlightened us to other ways of life. He offered us beer and other 
alcoholic beverages often. 
He made cigarettes look tasty, cigars manly, and pipes distinguished. He 
talked freely (much too freely) about private relationships. His comments 
were sometimes blatant, sometimes suggestive, and generally 
embarrassing. I know now that my early concepts of the man-woman 
relationship were influenced by the stranger. 
As I look back, I believe it was the grace of G-d that the stranger did not 
influence us more. Time after time he opposed the values of my parents. Yet 
he was seldom rebuked and never asked to leave. 
More than thirty years have passed since the stranger moved in with the 
young family on Morningside Drive. He is not nearly as intriguing to my 
dad as he was in those early years. But if I were to walk into my parents' 
den today, you would still see him sitting over in a corner, waiting for 
someone to listen to him talk and watch him draw his pictures. 
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His name? We always just called him TV." 
“For this commandment that I command you today – it is not hidden from 
you and it is not distant… Rather, the matter is very near to you – in your 
mouth and in your heart – to perform it.”(1) 
In discussing the deleterious effect of bribery, the gemara(2) quotes Rava, 
who explained that bribery unwittingly creates a certain bond between the 
giver and the recipient. That subtle connection causes the receiver’s sense 
of justice to become impaired. 
The Torah warns emphatically that if a judge accepts a bribe he will be 
unable to render a proper judicial decision in a case involving the briber. 
The gemara further warns that even if the judge is particularly wise, if he 
accepts a bribe he will not inevitably conjure up perverse reasoning which 
will plague him throughout his life. 
The gemara continues that even the smallest favor or minuscule gift is 
considered a bribe that brings with it devastating effects. 
If this is all true, how it is possible for a person to repent? Every individual 
is responsible to be a judge of himself. He must determine whether he has 
properly fulfilled his obligations. It is undeniable however, that a human 
being is ‘bribed’ by his own desires and negative character traits which 
incline him towards sin. If the subtlest bribe destroys the rationale of even 
the greatest judge, what hope is there for us in judging ourselves, when we 
are drowning in a morass of self-deception? 
Rabbi Yosef Shalom Elyashiv zt’l(3) answers that logically there should 
indeed be little hope for our spiritual growth. However, the Torah promises 
us that if we seek truth, G-d will help us discover the truth, and not be 
overwhelmed by our own negative whims and thoughts. 
This is what the pasuk means when it states: “It is not hidden from you and 
it is not distant”, for truthfully it should be too distant to achieve. However, 
“the matter is very near to you – in your mouth and in your heart – to 
perform it”. Despite our penchants and proclivities, G-d invested us a 
supernatural ability to transcend our natural self-deception. 
Our evil inclination not withstanding, we have the ability to become close 
with G-d and ascertain the truth. However, we can only achieve that if we 
are willing to invest in order to discover it. The first step is for one to realize 
his innate deception and then pray to G-d to help him overcome it. 
When I taught High School literature in yeshiva(4), I would read the above 
article to my students. They always enjoyed the article and its subtle ironic 
message. I would then challenge them to explain what makes the article so 
brilliant? What wily technique does the author use to drive home his 
message? 
We discuss the fact that if the article began by stating that the author wanted 
to convey just how terrible television is, most of the message would have 
already been lost. Bribed by the ‘inner id’, a person who watches television 
does not want to hear about how terrible it is. He goes through life making 
up excuses for himself why ‘it’s not really so bad’. 
But the author does not begin with any introduction. Rather he immediately 
launches into the story, capturing the attention and piquing the interest of 
the reader. By the time the reader has neared the end of the article, he has 
arrived at his own conclusions about the terrible stranger. He can not help 
but wonder why the family sanctioned such an awful influence in their 
home? If the stranger made the parents nervous why did they not ever 
demand that the stranger leave? 
Then in the final line – nay, in the final two letters - of the article the irony 
of the story is revealed. At that moment, the potent message of the story is 
undeniable. It is only in retrospect that the reader realizes who the stranger 
is and by then it is too late to deny the strong negative thoughts and feelings 
evoked for ‘the stranger’. The author allowed the reader to unwittingly 
draw his own conclusions about the evils of TV.(5) 
It is hard for us to be objective when it comes to ourselves. But the Torah 
assures us that it can be done if one is prepared to perform a candid internal 
reckoning. 
Just prior to his demise, Moshe tells his beloved student and successor 
Yehoshua, “Hashem – it is He Who goes before you; He will be with you; 
He will not release you nor will He forsake you; do not be afraid and do not 
be dismayed(6).” 
That message speaks to every Jew for all time. One need only begin the 
search earnestly and diligently. Once one has rolled up his sleeves and sets 
a trajectory in motion, he will realize that Heaven is guiding him and 
spurring him onward. 
“In your mouth and in your heart to perform it” 
“Hashem – it is He Who goes before you” 

Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Devorim 30:11-14 
2. Kesuvos 105 
3. Divrei Aggadah 
4. In Yeshiva Shaarei Arazim 
5. See Shmuel 2, chapter 11-12 where the prophet Nosson utilizes a similar 
tactic in getting Dovid Hamelech to realize the mistake he made, by 
allowing Dovid to draw his own conclusions in a made up analogy which 
Nosson presented to Dovid. 
6. 31:8 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Netzovim-Vayelech 
24 Elul 5777/ September 15, 2017 - Avos Perek 5-6 
This week marked the sixteenth anniversary of the horrific attacks of 
September 11, 2001. A few years ago, on September 11, I was teaching my 
fifth-grade class at Ashar, and was reminiscing about that fateful and tragic 
day. As I was talking to them, it suddenly dawned on me that the boys 
sitting in front of me hadn’t been born before September 2001. When I 
shared that thought with the class, one boy called out without thinking, “I 
was pregnant at the time.” When the boy behind him said that he would 
have liked to have seen that, the first boy replied, “oh, you know what I 
meant.” 
One of the things that stick out in my mind from the days and weeks after 
the attacks, was that everyone and everything was consumed, and 
completely focused on what had occurred. Not only was it a front-page 
story for quite some time, but even issues of business and sports magazines 
spoke about the events. The front page of a noted sports magazine had a 
quote on its front cover, “The day that sports stood still”, with a picture of 
an American flag draped over empty stadium seats. 
The events forced the nation to consider and reflect upon its own values 
and ideals. The freedoms which were taken for granted, were suddenly 
appreciated again. In the face of heinous evil, the value of human life, unity, 
self-sacrifice, and compassion took center stage. Political barriers were cast 
aside as everyone viewed themselves simply as Americans, proud of their 
identity, who would not cower in the face of evil. 
The shocking events compelled the entire country to step back from all of 
its bustling busyness and self-consumed, materialistic lives. In the quiet of 
the shock of what happened, Americans rediscovered latent patriotism and 
love for what their country stood for. 
On Tisha B’av morning, as we sit on the floor to recite the painful words 
of kinnos, we commence with a quote from Megillas Eicha, in fact a single 
word: “Shovas – everything came to a standstill!” 
When the destruction of Yerushalayim and the Bais Hamikdash occurred, 
the bustle of life and vibrancy in the spiritual capital, came to an abrupt 
halt. Each year, on Tisha B’av, we step back from the busyness of our lives 
to reflect upon the national tragedies that have occurred throughout the 
millennia. 
On Shabbos morning, following Kerias HaTorah, we read the haftorah, a 
passage from the Nevi’im. For most of the year, the passage reflects and 
parallels at least one section of the parsha. However, for a period of about 
three months, the focus of the haftorah is not primarily based on the parsha 
(though there are always subtle connections), but on the events 
commemorated during that period of the year. During the Shabbosos of the 
Three Weeks of mourning between Shiva Asar B’Tamuz and Tisha B’av, 
we read three ‘haftoros of punishment’, in which the prophets forewarned 
the nation of the impending doom that was imminent if they didn’t repent. 
The following seven weeks – from Tisha B’av until the Shabbos before 
Rosh Hashana – we read shiva d’nichemta, seven emotionally stirring 
haftaros of consolation from Yeshaya HaNavi. 
This demonstrates that there is an inextricable connection between the 
painful days of mourning and the days of repentance. Although by now, 
Tisha B’av may seem like it faded into the limelight, it actually continues 
in a sense throughout the month of Elul. As we are readying ourselves for 
the great days of judgement, G-d is still consoling and comforting us for 
the destruction we recently mourned. 
This week, Hillary Clinton published a new book entitled, “What 
Happened?” about her failed bid for the presidency last year. Her shocking 
loss was a deeply humbling experience for her. The dress she had planned 
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to wear to her first meeting as president, she wore when she delivered her 
concession speech to Donald Trump. 
Clinton described how after losing the election, she took long walks in the 
woods near her home and reflected upon what went wrong. In her book, 
she takes responsibility for the loss and for deeply upsetting her supporters, 
and discusses the mistakes she made. 
The truth is, that not only should such a book be written from the vantage 
point of the loser, but the victor too should reflect upon “What Happened” 
so that he can capitalize on what went right. 
The unfortunate reality however, is that we become more reflective and 
introspective in the shadow of tragedy and loss. When things are going 
well, we have a much harder time stepping back to analyze and contemplate 
the reason for our success. 
Perhaps that is part of why the weeks of consolation stretch through Elul. 
Those feelings of contrition and humility that welled up within us during 
the reflective moments of Tisha B’av, need to guide us into our quest for 
spiritual growth and repentance. 
We would be wise to not only ask ourselves “What Happened” in regard to 
our failures and mishaps, but also regarding our successes and triumphs. 
As 5777 comes to its conclusion, we hope we can learn its lessons – for 
good and for better – as we anticipate great accomplishments and events 
during 5778. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Selichot 
The custom of reciting selichot – penitential prayers – preceding Rosh 
Hashanah and Yom Kippur is an ancient one dating back to the period 
of the Geonim in Babylonia if not even to Talmudic times. There are 
different customs as to when to begin reciting these prayers. Most 
Sephardic and Middle Eastern Jewish congregations begin the 
recitation of selichot at the beginning of the month of Elul while 
European Jewish communities begin their recitation the week 
preceding Rosh Hashanah itself. 
Over the centuries the number of piyutim available for the selichot 
recitation has increased exponentially. There are many hundreds of 
such selichot piyutim in our repertoire of religious poetry. A substantial 
number of them were composed during the early and later Middle Ages 
and were the work of the great men of both the Ashkenazic and 
Sephardic worlds. 
It was commonly accepted and even expected that Torah scholars 
would also produce such selichot. Some of the greatest sages of Israel, 
such as Rashi, Rabbenu Gershom, Rabbi Asher ben Yechiel and others, 
are represented in the Ashkenazic version of the selichot services. 
In later times, especially in the modern era, the number and authorship 
of the selichot has become fixed, though even in the Ashkenazic 
tradition there is quite a difference between the selichot of German, 
Lithuanian, and Polish custom. Needless to say, all of these Ashkenazic 
versions of selichot vary widely from the piyutim recited by the Middle 
Eastern Sephardic communities, and there too there are differences 
between certain localities and ethnic groups. 
The basic prayer of selichot, upon which all various communities agree, 
is the recitation of the thirteen so-called attributes of the Almighty. 
They are reveled to us in the Torah itself when Moshe hid his face in 
the presence of the Divine spirit passing over him. 
The recitation of this Torah description of Godly attributes is one of the 
central themes of Yom Kippur, when we recite this section of selichot 
numerous times during the prayer services of the day. In fact, the 
climactic prayer of neilah on Yom Kippur incudes the recitation of 
these thirteen attributes thirteen times! 
It is as though this prayer ordained, so to speak, by God is the only 
weapon left in our arsenal of prayer and tears that will deliver us to life 
and goodness. The theme of the High Holy Days is to call unto our 
Creator when he is close to us and can be easily reached. The recitation 
of the selichot prayers, from before Rosh Hashanah until through the 
day of Yom Kippur, reinforces this idea of closeness and immediacy 
with the divine and the infinite. 
Selichot is an invaluable conduit to achieve this exalted connection 
with Godliness and spirituality. It is no wonder that throughout the ages 
the Jewish people have constantly observed and even strengthened this 
custom in our never ending quest for soulful spirituality. Early hours of 

rising and devotion testify to the level that all Jewish communities 
dedicate to this custom of penitential prayer. 
What I have always found interesting and noteworthy in the piyutim of 
selichot is that most of them concern themselves with the sorry and sad 
state of the Jewish people in our long and bitter exile. It is as though we 
not only expect to be forgiven for our sins and shortcomings but we 
implore Heaven to intercede on our behalf and improve our lot in life. 
Except for the ashamnu prayer the selichot piyutim reveal very little 
contrition or assumption of guilt for sins on our part. It is as though we 
are saying to Heaven that the deplorable circumstances of Jewish life 
in the exile are why we are unable to fulfill our spiritual obligations on 
a constant and productive basis. 
This emphasis on national calamity, rather than on personal guilt, 
points out to us that the High Holy Days are not merely a personal 
experience but a national one as well. We are all in this together and 
the eternal covenant of Sinai joins all of us into one unit. Every Jew’s 
personal fate is intertwined with our national fate and future. 
And in an even farther leap, the prayers of Rosh Hashanah tie us all as 
human beings to common fates and challenges. In Judaism , the 
individual, the national and the universal are all bound together in 
judgment and in blessing. Therefore there can be no better introduction 
to and understanding of the holy days that are coming upon us than the 
prayers of the selichot services. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Nitzavim – Vayelech 
Ah! The covenant once more. The basis of the relationship between the 
Jewish people and their Creator is the covenant that exists between them. 
The covenant is central to the story of the Jewish people. Our father 
Avraham entered into and created the terms of this eternal covenant. The 
covenant was embodied in his flesh itself and sanctified by the sense of 
sacrifice that the historical narrative of Avraham and Yitzchak reinforced. 
Yaakov received the covenant from his father – after contests with Eisav 
and Lavan and bequeathed it to his sons, the twelve tribes of Israel. His 
family took the covenant with them down to Egypt and it was miraculously 
preserved throughout centuries of slavery. Yosef had promised them 
redemption and belief in the existence and efficacy of the covenant. And 
that promise of redemption for all ages and future conditions was attached 
to the overriding theme of the covenant. 
To this historical and faith narrative was added the holy spirituality and 
Divine laws of the Torah granted at Mount Sinai. This combination of 
holiness, the discipline of behavior, the historical narrative of tradition and 
family, all combined to form the foundation of the covenant. 
This has remained the great backbone of Jewish survival during our long 
and painful exile and dispersion. It is this covenant that unites Jews the 
world over as a family, not only as a faith and not only as a nationality. 
The continuity and presence of this covenant – alive and well as it assuredly 
is in our time now – was and is the leitmotif of the rhythms of Jewish life 
everywhere. The covenant was binding upon all Jews even though many 
Jews, especially in modern times, were completely unaware of its existence 
and the grip it exerted on their lives and society. 
It is this covenant that governs Jewish history and our current events as 
well. There is no other rational way to look at our story, past, present and 
undoubtedly future, in the absence of the overriding influence and presence 
of the covenant that Moshe and Israel entered into as recorded in this 
week’s Torah reading. 
The demands of the covenant are strong and oftentimes appear to be severe. 
But an “easy” covenant would be useless considering the challenges and 
rigors of Jewish history. Rabbi Moshe Feinstein often stated: “People say 
it is difficult to be a Jew and they are correct in that assessment. But I say 
that it is even more difficult for a Jew not to be a Jew!” Such is the nature 
of God’s covenant with us and it has proven to be eternal and binding for 
all of the millennia of Jewish existence. That is why this is the final major 
public act of the career of Moshe as the leader of the Jewish people. As 
long as the covenant holds, he is assured of the eternity of Israel and his 
own immortality. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Here’s the question: Are you Godly, or are you God? Well, of course your 
can’t actually BE God, but do you ACT as if you are? Before you answer 
no, know that this is the question you are going to be asked on Rosh 
Hashanah, not by your spouse, not by your Rav, and not by your neighbor. 
The Heavenly Bais Din will be asking this question, and they will answer 
it by how you lived your life the previous year, and based upon your attitude 
during the Ten Days of Repentance. 
What does it mean to be Godly? The Torah answers THAT question 
through the 613 Mitzvos. What does it mean to PLAY God? That is going 
to the basis of the discussion that follows. 
Dovid HaMelech wrote: 
When I see Your heavens, the work of Your fingers, the moon and stars 
that You have established, what is man that You should remember him, and 
the son of man that You should be mindful of him? (Tehillim 8:4-5) 
What did Dovid HaMelech mean by this? Let’s answer this question with 
an analogy. 
One day, a father took his young son to see his place of business. The son 
had never been there before, and he was excited to see where his father 
worked and earned his livelihood. As they drove through the front gate, the 
son was in awe of how large a place it was. “You own all this?” he asked 
his father in wonderment, to which his father simply answered, “All of it.” 
As they walked into the front lobby of the building, the son was amazed at 
how many people went in all directions, each one seeming to have a 
purpose, each one saying “Good morning” to their boss. “All these people 
work for you?” he asked his father in bewilderment. His father answered 
him, “All of them.” 
He then took his son on a tour of the entire operation. As they moved from 
one department to another, the son became overwhelmed by what his father 
had built up, and runs. He could not fathom how his father could own all 
of it, and oversee so many workers. Workers had managers, and the 
managers had managers, and they all answered to the father. “All of these 
people answer to you?” he asked his father in disbelief. “Each one of them,” 
he told his son. 
The entire tour took two hours. When they finished, they went to the 
father’s office, and it too impressed the son. “All of this is yours?” he asked 
his father, scanning the entire room. “The entire office,” his father told him. 
The son sat down in a chair, overwhelmed. 
“What’s the matter?” the father asked his son. “Do you feel okay?” 
“Yeah, sure, fine,” the son answered, unconvincingly. “It’s just that I had 
no idea how BIG an operation you had here. I’ve heard you talk to Imma 
about it, and on the phone to others. But, I NEVER imagined that it was 
ALL this! I could NEVER do the same thing.” 
The father smiled. “Oh, but you will . . . one day,” he told his son, “because 
everything you see I did for YOU! I started this business from scratch and 
built it to what it is today for you, at the right time. One day, this will be 
YOUR business, and you will run it.” 
All the son could do was sink into his chair and take a big gulp. He had 
never felt so small, so insignificant, compared to what he was being given. 
The analogy is clear. The world belongs to God, but He built it all for man. 
He certainly didn’t build it for Himself. He runs it, but He wants us to. He 
takes responsibility for it, but He’d rather we did. It’s only once we do that 
we realize what an awesome place this world is, and we become 
appropriately humbled by it. 
Awe requires two parts. It first requires a person to realize how great 
something is, and then it needs the person to realize how small they are next 
to it. This is necessary because with awe comes respect, and respect is the 
basis for any solid relationship. Love helps, but without respect, the bond 
is flimsy at best. 
This is especially true when it comes a person’s relationship with God. 
Humans crave and need the respect of others in order to feel secure in their 
relationships. They need to give it to others if they want to get back good 
in return. 
God doesn’t. Insecurity is not relevant to God. If anything WE need to 
respect Him to be able to connect to Him on the level we ultimately want 
to. This week’s parsha says that Torah is not in Heaven. One of the 
explanations of this in the Talmud is, that Torah does not flow to haughty 
people. Compared to water, it must flow from a high source to a lower 
receptacle. 
I used to wonder what this meant in practice. I have seen many Torah 
scholars with quite the attitude. They clearly know a lot, but they clearly 
have arrogance as well. They would probably say the same thing about me, 

but I’m the one writing this article, and it is THEIR arrogance I see, not my 
own. 
My mistake was in thinking that “having Torah” just meant knowing a lot 
of it. I was impressed by the way a person could recall important Torah 
details from memory, while I struggled just to remember some general 
principles. It revealed some of the depth of their knowledge, and the lack 
of depth of mine. 
But I also noticed that when it came to other aspects of Torah, like the more 
spiritual elements such as prayer, or not attracting too much attention to 
yourself, they fell short, far short. Very often, their personality spilled out 
into public in a way that could easily have been considered, from a more 
spiritual point of view, distasteful. 
The Talmud says that the Torah of Doeg and Achitophel was superficial 
(Sanhedrin 106b). Doeg, in addition to being the head of the Sanhedrin in 
his time, also commanded the special police of Shaul HaMelech. 
Achitophel, the leading Torah scholar and counselor of his time, was 
actually the grandfather of Dovid’s wife, Bas Sheva. 
Each was a Torah genius in his own right. Each probably commanded the 
respect of teachers and students alike. Each could impress others with their 
erudition, and yet, each lacked the most important part of Torah, the 
“inside” part. They KNEW Torah, but they didn’t HAVE Torah. They 
lacked the humility for that, and though people overlooked this, God did 
not. He never does. 
There is a reason why the Ten Days of Repentance are called “Days of 
Awe.” We sin because of a lack of it. We disgrace our relationship with 
God, because we lose our sense of awe of Creation, and our place within it. 
We treat this incredible world like it is no big deal, and our responsibility 
to it, similarly. 
And, while we’re on the topic, it should be pointed out that all this natural 
disaster is invoking a similar response: AWE. All of our genius and 
technical prowess is no match for Nature’s wrath, which seems worldwide 
at this time. Whether it is a hurricane, monsoon, forest fire, or incredible 
heat, it all qualifies as natural catastrophes, and all people can do is cope 
and hope to survive. 
It is humbling, to say the least, even for people not directly affected by it. 
It inspires a sense of awe within the hearts of men, and pushes us back down 
a few notches where we belong. Great, we’re supposed to be. Arrogant 
about it, never. When we are, we play God. 
One of the ways that God provided for man to maintain a sense of awe for 
higher authority, was the mitzvah to honor one’s parents and teachers. It is 
such an important mitzvah that we even have a special viduy on Yom 
Kippur for falling short in these areas. 
Another important means for maintaining awe in preparation for having 
awe of God is leadership. We have flesh-and-blood kings to help us better 
relate to our Divine King. Though today there are few kings, we do have 
many world leaders. Their office still requires the kind of awe and respect 
that of a king, even if they are far less than royal. It is the office that counts, 
not the one in it. 
I don’t pretend to know the mind of God. As the prophet said on behalf of 
God, “Your thoughts are not My thoughts.” I am certainly not trying to 
explain why death and damage has to come to some and not to others. That 
would be the kind of arrogance I am criticizing above. I am just looking at 
what is happening and wondering out loud about the awe that is resulting, 
especially so late in history. Rosh Hashanah has arrived. Time to become 
Godly, and to stop acting like God. 
Thanks for reading, ANOTHER year. And, it should be year of salvation, 
and not one of destruction, a year of redemption, and not one of exile, 
national or personal. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 591 Nitzavim - Vayeilech 
 נצבים וילך
Dedicated in honor of R' Tamir Saland, a true student of Torah and Mussar 
Starting at the Finish Line 
By Rabbi Yaakov Wolbe 
"Giving up smoking is the easiest thing in the world. I know because I've 
done it thousands of times." - Mark Twain 
Is it easy to change behavior? Is it easy to repent? In Parshas Nitzavim we 
see conflicting stances on this matter. In one verse (30:2), repentance is 
described in a similar way to martyrdom: "And you shall return (repent) to 
Hashem your God, and you shall hearken to his voice as all that I command 
you today, you and your sons, with all your hearts and with all your soul." 
Reb Chaim Volozhiner notes the overlapping word usage with the verse in 
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Shema, "And you shall love Hashem your God... with all your soul", which 
Chazal explain to mean that we must even forfeit our lives for the love of 
our Creator. By utilizing the same verbiage for repentance, the verse is 
hinting that changing behavior and adopting a new way of life is akin to the 
ultimate self-sacrifice. Walking away from ingrained character and 
behavior demands similar courage, resolve and intestinal fortitude as 
allowing oneself to die for God. Apparently, repentance is pretty hard. That 
sentiment is likely shared by those who are intimidated by the myriad 
components and draconian conditions necessary for complete repentance 
of Rambam's "Laws of Repentance" and Rabbeinu Yonah's "Gates of 
Repentance." 
Contrast that with a string of verses (30:11-14) later on in the chapter, 
describing an inordinately easy mitzvah: "This mitzvah that I command you 
today - it is not hidden from you, nor is it distant. It is not in the Heavens 
that you may say, 'who will ascend to Heaven, and take it for us, and teach 
it to us, so that we may do it'. Nor is it across the sea that we may say, 'who 
will cross the sea for us, and take it for us, and teach it to us, so that we may 
do it'. Rather, the matter is exceedingly close to you, in your mouth and in 
your heart to do it." While the verses themselves do not explicitly identify 
which mitzvah is being referenced, the great commentaries do. Rashi 
explains that it refers to the mitzvah of Torah. Ramban disagrees and 
interprets the verse to be referring to the mitzvah of repentance. How can 
we understand labeling repentance as being so easy - "In your mouth and 
in your heart"? Also, how can it simultaneously be exceedingly difficult? 
Another point to ponder is the characterization (30:6) of repentance as 
"circumcision of the heart." What is intended by this odd classification? 
What is the essence of repentance? There is a misconception that 
repentance is exclusively sin-centric: To repent you must act in opposition 
to the sin. My grandfather, Rabbi Shlomo Wolbe זצוקללה"ה, explained that 
this was precisely the miscalculation of the ma'apilim (Bamidbar 14:44), 
the Jews that defiantly attempted to ascend to Israel after the Almighty 
decreed that the nation will languish in the wilderness for 40 years due to 
the sin of the Spies, only to be slaughtered by Amalek. Their decision was 
not without reason. They assessed that the core of the sin of the Spies was 
resistance to enter the Land of Israel and even proposing to return to Egypt 
(14:4), and therefore attempting to enter Israel in disregard of the entailed 
dangers can be the only remedy. But they were mistaken. Repentance, 
Teshuva, means to return to the Almighty and to His Will. At that time His 
Will mandated that they remain in the wilderness for 40 years, and thus 
accepting that was the correct avenue to repentance. My grandfather would 
also invoke this notion with regard to the repentance of Rosh Hashana. The 
days of Rosh Hashana make up the first two of the "Ten Days of 
Repentance" yet unlike Yom Kippur, there is nary a mention of sin. At its 
root, repentance is returning to your Creator. On Rosh Hashana that is 
manifest by us coronating Him as King of the world, and on Yom Kippur 
the same objective is approached from a different angle by addressing sin. 
Given that repentance is about man achieving closeness to his Creator, the 
process of repentance is bridging the gap between man and the Almighty, 
between the created and the Creator. Hence, the degree of difficulty in 
achieving it is contingent upon the distance between the two. In essence, 
the question of, "Is repentance easy or hard?" is precisely the same question 
as, "Is man close or distant from the Almighty?" The answer to the latter 
question hinges upon which of the disparate elements of man is being 
referenced. The "body" of man, the physicality, the ephemeral - has no 
commonality with the Almighty. However, our Neshama (Soul) is very 
similar to its Creator. In one teaching in the Talmud (Brachos 10a), five 
parallels between the Almighty and the Neshama of man are enumerated; 
another (Niddah 30b) plainly equates the purity of the two. As such, we 
indeed have an element of our being that is already extremely close to the 
Almighty and thus repentance for it is natural and seamless. 
With this understanding, the conflicting messages about the difficulty of 
repentance can be reconciled. It is true that repentance is really difficult. 
By default we identify as an ephemeral body, and in that state repentance 
is unachievable. To repent we must shed ourselves clean of that attitude 
and identity. That is a painful process, akin to martyrdom. However, once 
we identify as our true and lasting element of self, our Neshama, we are 
already in close proximity to our Creator, and have achieved repentance. 
This process is illustrated by the circumcision of the heart. We already have 
everything that is needed to be close to the Almighty, it is just concealed. 
All we must do to reach our goal is to peel away the inhibiting factors, and 

reveal our true self that was all ready to go, lying dormant and awaiting 
liberation. 
This is a helpful and heartening thought to take with us during the season 
of repentance. It is very difficult to repent. But it is comforting to know that 
all we are really doing is clearing out the path for our true self to shine. It 
may be back-breaking labor to dig out buried treasure, but it's made easier 
knowing that the treasure is there, and it is complete, and once it is 
unearthed it's yours. 
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donate press here: https://secure.cardknox.com/BaisHamussar Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 61 - The Final Solution 
By the beginning of 1942 the Germans had close to 9 million Jews under 
their control (out of a total of 11 million Jews living in Europe and the 
Soviet Union). And, of course, it was their plan to murder them all. 
Already, the Einsatzgruppen killing squads had machine-gunned 1.5 
million Jews, (as we saw in Part 60) but this was not an efficient way of 
killing so many more millions of people -- it was too messy, too slow, and 
it wasted too many bullets. 
So the Germans embarked on a policy called the "Final Solution" which 
was decided upon at a conference held in Wannsee, near Berlin, on January 
20, 1942: 
"Instead of immigration there is now a further possible solution to which 
the Fuhrer has already signified his consent. Namely deportation to the 
East. Although this should be regarded merely as an interim measure, it will 
provide us with the practical experience which will be especially valuable 
in connection with the future final solution. In the course of the practical 
implementation of the final solution Europe will be combed from West to 
East." 
Death Camps 
The Final Solution -- the systematic gassing of millions of Jews -- was put 
into place primarily by the top Gestapo brass, namely Adolph Eichmann 
and Reinhardt Heidrich. 
Of the 24 concentration camps (besides countless labor camps), six specific 
death camps were set up. They were: 
• Auschwitz - where 2 million were murdered 
• Chelmno - where 360,000 were murdered 
• Treblinka - where 840,000 were murdered 
• Sobibor - where 250,000 were murdered 
• Maidenek - where 200,000 were murdered 
• Belzek - where 600,000 murdered 
Auschwitz is the most famous because there the killing machine was the 
most efficient. There, between 1941 and 1944, 12,000 Jews a day were 
gassed to death. In addition to the Jews, hundreds of thousands of others 
deemed threats to the Nazi regime or considered racially inferior or socially 
deviant were also murdered. 
As if cold-blooded murder of millions of Jews was not enough, it was done 
with extreme, perverse cruelty. The victims were packed into cattle trains 
with standing-room only and without food or water, or heat in the winter, 
or toilet facilities. Many did not arrive at the camps alive. Those who did 
arrive at their destination had their heads shaved, with the hair to be used 
for stuffing mattresses. Stripped of all clothing, most were herded naked 
into the gas chambers. 
Bizarre and sadistic "medical experiments" were done on many victims 
with no anesthetics used. Some people were sewn together to make 
artificial Siamese twins. Others were submerged in freezing water to test 
the limits of human endurance. 
The Jews were even debased in death. Gold fillings were torn from the 
mouths of the corpses. In some instances soap was made from their 
rendered bodies and lampshades from their skins. 
Some of those deemed strong enough were used as slave labor for the Nazi 
war effort. On starvation rations, they were pushed to their physical limit 
and then killed or sent to the death camps. 
Resistance Efforts 
Any attempt at escape or resistance was met with brutal reprisals. For 
example, on March 14,1942 a number of Jews escaped from a work detail 
in Ilja, Ukraine, and joined the partisans. In revenge, all old and sick Jews 
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were shot in the street and 900 more herded into a building and burned 
alive. 
Sam Halpern, a survivor of the Kamionka labor camp explained: "I would 
never consider escaping. I will not have others killed because of my 
decision." 
Nevertheless, in at least five camps and twenty ghettos, there were 
uprisings. 
The most famous attempt was the Warsaw Ghetto rebellion. On April 19, 
1943 the Nazis began the liquidation of the ghetto -- that is, shipping off 
Jews to Auschwitz -- and were met with armed resistance. 
Mordechai Anielewicz, the 23-year-old leader of the Warsaw Ghetto 
Uprising, wrote in his last letter (dated April 23, 1943): 
"What happened is beyond our wildest dreams. Twice the Germans fled 
from our ghetto. One of our companies held out for forty minutes and the 
other, for over six hours ... I have no words to describe to you the conditions 
in which Jews are living. Only a few chosen ones will hold out; all the rest 
will perish sooner or later. The die is cast. In the bunkers in which our 
comrades are hiding, no candle can be lit for lack of air ... The main thing 
is: My life's dream has come true; I have lived to see Jewish resistance in 
the ghetto in all its greatness and glory." 
But in the end, the Jews were no match for the artillery, machine guns, and 
troops of the Germans. (Compare 1,358 German rifles against 17 among 
the Jews). The end result was that the entire ghetto was destroyed with those 
hiding in bunkers burned alive. 
Unprecedented 
The Nazi attempt to deliberately, systematically eliminate an entire people 
from the planet was unprecedented in human history. 
Hitler targeted the Jews for a specific reason, which was not just racial. The 
elimination of the Jews had a unique "status" in Hitler's master plan. While 
he certainly killed millions of others (gypsies, etc.) he made exceptions for 
all these groups. The only group for which no exception was made was the 
Jews -- they all had to die. 
Writes Lucy Dawidowicz in the War Against the Jews: 
"The final solution transcended the bounds of modern historical experience. 
Never before in modern history had one people made the killing of another 
the fulfillment of an ideology, in whose pursuit means were identical with 
ends. History has, to be sure, recorded terrible massacres and destructions 
that one people perpetrated against another. But all, however cruel and 
unjustifiable, were intended to achieve an instrumental ends, being means 
to ends and not ends in an of themselves." 
In other words, the elimination of the Jews was not an end in itself. It was 
the means to an end. What that end was Hitler explained himself in his 
writings and speeches. 
Hitler believed that before monotheism and the Jewish ethical vision came 
along, the world operated like according to the laws of nature and 
evolution: survival of the fittest. The strong survived and the weak 
perished. But in world operating according to an Divinely-dictated ethical 
system -- where a G-d-given standard applies and not anyone's might -- the 
weak did not need to fear the strong. As Hitler saw it, the strong were 
emasculated and he blamed the Jews for this. 
His plan was to take over the world and set up a barbarian master race - a 
plan that he came very close to executing. But to do so, he had to get rid of 
the Jews first. As he said: 
"The Ten Commandments have lost their validity... Conscience is a Jewish 
invention. It is a blemish like circumcision ... The struggle for world 
domination is fought entirely between us, between the Germans and the 
Jews." 
(See Hermann Rauschning, Hitler Speaks, pp. 220, 242.) 
Everything in his war machine was set up for this purpose. At the very end, 
when the Allies were destroying the German Army, he was not so much 
bothered by this as he was by the fact that there were Jews still alive. 
He diverted trains that were badly needed to transport more soldiers to the 
Russian front, where he was losing the war, just to send more Jews to 
Auschwitz. To him, the greater enemy was the Jew. 
The last thing he said before committing suicide in his bunker in April 30, 
1945 was to urge that the fight continue against the enemy of all humanity 
-- the Jews. His last dispatch read: 
"Above all, I enjoin the leaders of the nation and those under them to uphold 
the racial laws of their full extent and to oppose mercilessly the universal 
poisoner of all peoples, International Jewry." 
Historical Context 

It is important to note here that the anti-Semitism which drove the Nazis to 
understate the unthinkable did not exist in isolation. It was not even Hitler's 
personal philosophy. 
We might recall (see Part 53) that it was one of Germany's biggest thinkers 
of the 19th century -- Wilhelm Marr -- who coined the term "anti-
Semitism." In so doing he wanted to distinguish hatred of the Jews as 
members of a religion (anti-Judaism) from hatred of the Jews as members 
of a race/nation (anti-Semitism). In 1879, he wrote a book called The 
Victory of Judaism over Germandom, a runaway best-seller; in it Marr 
warned: 
"There is no stopping them [the Jews]. Are there no clear signs that the 
twilight of the Jews is setting in? No. Jewry's control of society and politics 
as well as its domination of religious and ecclesiastical thought is still in 
the prime of its development. Yes, through the Jewish nation Germany will 
become a world power, a western new Palestine. And this will happen not 
through violent revolution but through the compliance of the people. We 
should not reproach the Jewish nation. It fought against the western world 
for 1,800 years and finally conquered it. We were vanquished. The Jews 
were late in their assault on Germany but once started there was no stopping 
them ... 
"I am marshalling my last remaining strength in order to die peacefully as 
one who will not surrender and who will not ask for forgiveness. The 
historical fact that Israel became the leading social political superpower in 
the 19th century lies before us. We have amongst us a flexible, tenacious, 
intelligent foreign tribe that knows how to bring abstract reality into play 
in many different ways. Not individual Jews but the Jewish spirit and 
Jewish consciousness have overpowered the world. All this is the 
consequence of a cultural history so unique in its way, so grand that every 
day polemic can achieve nothing against it. With the entire force of its 
armies the proud Roman Empire did not achieve that which Semitism has 
achieved in the West and particularly in Germany." 
Keep in mind that when Marr wrote these words, the State of Israel did not 
exist, nor was there even a hint in the geo-political situation that it might 
come into being anytime soon. Marr, in speaking of the Jewish national 
threat, was speaking about the great ideological struggle of Jewish 
worldview versus paganism, which had been playing out throughout Jewish 
history. We saw it between the Greeks and the Jews (Part 27) and between 
the Romans and the Jews (Part 33). 
Hitler saw it as continuing between the Germans and the Jews. 
Light Unto The Nations 
Hitler's understanding of the role of the Jews in the world was not warped. 
His was, in fact, the traditional Jewish understanding. When the Jews 
accepted the Torah at Mt. Sinai, they became the chosen people whose role 
and responsibility was to bring a G-d-given code of morality to the world. 
They were to be "the light unto the nations" in the words of prophet 
Yeshayah. 
And this is what Hitler wanted to be an end to, because as long as there 
were even a few Jews left on earth, they were going to continue that G-d-
given mission: 
"If only one country, for whatever reason, tolerates a Jewish family in it, 
that family will become the germ center for fresh sedition. If one little 
Jewish boy survives without any Jewish education, with no synagogue and 
no Hebrew school, it [Judaism] is in his soul. Even if there had never been 
a synagogue or a Jewish school or an Old Testament, the Jewish spirit 
would still exist and exert its influence. It has been there from the beginning 
and there is no Jew, not a single one, who does not personify it." 
(Hitler's Apocalypse by Robert Wistrich, p. 122.) 
When we look at it from that perspective we get a completely different view 
of what the Holocaust was about. Traditional Judaism says that it is part of 
the ultimate struggle between good and evil which had been going on since 
the beginning of time. 
Liberation 
In the end, Hitler did not succeed in his plan to completely eliminate the 
Jews. He succeeded however in murdering over one third of the world's 
Jewish population and teaching the world the meaning of evil. 
When the Allied armies (Russians from the east and the Americans and 
British from the west) liberated the camps at the close of the war, they were 
met with scenes of unspeakable horror. 
The films made by the Allied forces upon entering the camps were so 
horrible that they were not publicly shown for many years. 
Liberation did not end the deaths of Jews. 
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In spite of Allied efforts to save them, many victims perished after 
liberation from weakness and illness. In the Belsen camp, 13,000 died after 
the British liberators arrived. 
Some who did survive met death at the hands of non-Jewish partisans or 
peasants when they left the camps. Some tried to reach their old homes, but 
found nothing left or else that they now had new tenants who were very 
opposed to the return of the original owners. 
The death total was unimaginable. 
Intentionally using minimum figures and probable underestimates, Sir 
Martin Gilbert (in his work The Holocaust) finds that at least 5,950,000 
Jews were murdered between 1939 and 1945. 
This figure represents nearly half of the entire Jewish population of Europe. 
Eastern European Jewry had been virtually wiped out. 
But while the Holocaust brought an end to the Jewish community of Eastern 
Europe, it brought about - in an indirect way - the rebirth of the Land of 
Israel, as a Jewish state for the first time in 2,000 years. How it became the 
great refuge for the Jews in the modern period we will take up in the next 
installment. 
To learn more about the Holocaust, go to: http://www.aish.com/holocaust/ 
Next: Return To The Land Of Israel 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #45 Expand Your Ideas 
Information comes from many different sources. But how does someone 
else's idea become our own? At which point do we own the idea and it 
becomes absorbed into our bones? 
Shomei'ah u'mosif literally means "understand and add." It's not enough to 
hear an idea. You have to build on it and add new dimensions. Study the 
idea. Extract what's relevant to your life. Develop it. Live with it. 
Whenever you learn a piece of wisdom, take it a step further. Look for 
corollaries, implications, derivations, comparisons, and ultimately, 
conclusions. Only then will the idea become part of you. And in the process, 
you'll discover wonderful new dimensions to life. 
What Have You Heard? 
It's happened to each of us many times before. After the excitement of 
hearing a new idea, we make an inspired jump to further associations. How 
does it happen? We can't describe the experience exactly, but it feels great. 
We literally feel our horizons expanding. 
The 48 Ways: It's not enough to wait for these inspired moments to come 
on their own. Figure out how to formalize the process -- to take any idea a 
step further, unfold it, and see its many dimensions. 
People tend to be lazy. We know we should examine things in depth, but 
we often content ourselves with superficial explanations. 
Counteract this tendency. Whenever you hear an idea, make sure you get 
to the bottom of it. Don't take the idea at face value. Break it down into 
components. Define each part to make sure you fully understand. Ask for 
clarification. Write down your observations. 
Now, test the idea. Project it into the future. Try to trace the path of the 
idea, with all its implications and corollaries. This will enable you to 
discover the full depth -- and also to expose any aspects that may be false. 
An Illustration Of The Process 
As an example, let's take the concept, "Love your neighbor as yourself." 
(Vayikra 19:18) 
1. Basic Point: We should act with love toward others. 
2. Implication: Love can be defined. What is the definition of love? 
To take pleasure in another's virtues. Every human being has virtues. To 
"love" means to excuse the faults, and focus on virtues. 
3. Conclusion: If the Almighty said: "Love human beings," then 
they must be intrinsically lovable. This is confirmed by the fact that 
practically every human being has two people who love him -- his parents. 
So he must be lovable! If you're having trouble loving someone, ask 
yourself: "If I was his mother, what would I love about him?" This unlocks 
an amazing new dimension: Every human being is gorgeous. We simply 
need to see it. 
4. Derivation: What is lovable about human beings? It must be 
something common to all human beings. Which is: Humans are created in 
the image of HaShem. 

5. Extension: Since we are commanded to love others, that means 
love is something which can be commanded. This is shocking to many 
people who believe that while it's nice to love others, love can't be 
obligatory. Judaism says that loving others is something we must do. Which 
leads us to ponder: Where can I learn how to love all people? Who can 
teach me the secret? 
6. Parallel: If the Almighty instructs us to love others, it must mean 
that He loves us. How do we know that? Because when we love someone, 
we want others to love that person, too. 
7. Corollary: Part of loving someone is protecting him from harm. 
Therefore, "love your neighbor" also means fighting for human rights, 
working against violence, etc. Help others, protect them, fight for them, etc. 
8. Consequence: If everyone practiced "Love your neighbor," the 
world would operate with more patience, tolerance, understanding, 
communication, appreciation, unity, etc. This one principle would 
transform human history! When we love each other, take pleasure in each 
other, and work together, we harness the full potential of the universe. Do 
you sense the power? 
9. Appreciation: Look back at the time of the Greeks, the 
Babylonians, and the Egyptians who murdered, enslaved, impaled. History 
shows that it was Judaism -- with its innovative declaration to love 
humanity because we're all made in HaShem's image -- that introduced and 
inspired civil rights and justice into the world. The Jews said: "We are all 
in the image of HaShem, and you've got to love all humanity." This idea 
succeeded because the Torah specifies detailed laws how to translate that 
love into action. Gradually, the Jewish message became accepted by all 
mankind. 
Stay On Target 
Anytime you do this process of associations, you need to be very careful. 
Imagine building a tower, putting one brick on top of another. If you're 
slightly off-target with the first layer of bricks, it's okay. The third row of 
bricks will stay, too. But by the 15th row, if the bricks are not perfectly 
lined up, the whole structure will collapse. 
The same is true with ideas. When drawing conclusion upon conclusion 
upon conclusion, if you're off just a little bit, all subsequent conclusions 
will be increasingly wrong -- and you'll arrive at some very weird and 
dangerous conclusions! 
Constantly monitor your conclusions in order to correct errors while they're 
still minor. Bounce your ideas off other people. This give-and-take will also 
help expose new ideas that would otherwise have not emerged from your 
mind. 
Run With The Ball 
Hearing a new idea means more than just listening with your ears. Hearing 
means to absorb the idea on a level that impacts you, and gets into your 
heart. When an idea reaches your heart, you're jolted into action. 
Whenever you hear an idea, move it a little and make it your own. Moving 
an idea into another dimension makes it something altogether different, 
something real, alive and functional. 
Don't just read the newspaper. Become part of the process. Draw a 
conclusion. Make a corollary. That's your creativity, that's you. Otherwise, 
you're just a passive figure, a pawn of the colonists, of the media. And you 
are not really into this business of paying attention. 
Too often, ideas hit us on the surface, and we don't bother doing anything 
about them. That's why there's so much inconsistency in the world today. 
Ideas bounce off people, instead of into them. Don't just stand there like a 
lump. Run with the ball. Pursue your ultimate conclusions. You will unfold 
the mystery of life -- instead of just whimpering about it. 
Ask someone: Should you love your neighbor as yourself? Sure! So should 
we take care of the poor nations of the world? Of course! 
But then they go home and do nothing about it... 
Discover Mistaken Thinking 
On the surface, many ideas seem innocuous enough. Yet, they may be 
inconsistent with other ideas we accept. By adding dimensions and drawing 
conclusions, it becomes self-evident where our perceptions are off. 
For example, many people believe there's no such thing as absolute truth. 
They say that "truth" is different for everyone. 
So let's draw a consequence of that: If there is no absolute right and wrong, 
then how then can we judge the mass murderer to be evil? By whose 
standards? Without absolute morality, all you can say about the murderer 
is that you don't like what he does. But you can't say he's evil. 
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How about when your child comes home from school and complains that 
someone beat him up at the playground? If all morality is relative, you can 
never really assert the injustice of any position. For the bully, beating up 
little guys is part of his personal moral system. So how can you condemn 
it? 
Absurd? Of course! That's why it's crucial to take ideas to their logical 
conclusion. You'll see how one idea may contradict another idea you 
believe in. Then you can determine which of your ideas are true, and which 
are false. 
Make It A Daily Practice 
During the course of a busy day, we don't always have time to consider 
ideas and their implications. So at the end of each day, take the time to 
reflect on new ideas you picked up that day. 
What did you learn today? You read something, you went sightseeing, you 
sat in a meeting. We can have lots of insights. But unless we go over our 
day's experiences, it's not going to be internalized. 
Define what you saw. Then develop a corollary, a derivation, a 
consequence, a conclusion. That's where you'll get the fruit of each 
experience. Come on, live a little! 
As an exercise, take five of your favorite pieces of wisdom -- things that 
you consider the most important tools for life. Now go through a drill: find 
a corollary, a consequence, a derivation, a conclusion. 

This step-by-step approach will open up a potentially infinite chain of 
conclusions. In fact, the Sages say that from any one Mitzvah of the Torah, 
you could theoretically draw a picture of all of the 613 Mitzvos -- by 
following logically the consequences, derivations, etc. (Of course, it takes 
a master to do so...) 
Why Is "Expanding Your Ideas" An Ingredient In Wisdom? 
• When you learn a concept, unfold it to see its components. If A 
is true, then B may also be true. 
• Drill! Take a lot of concepts and put them through this process. 
• Adding dimensions is part and parcel of the unique human 
exercise of "free will." 
• If there is a false perception, then by developing the theme a few 
steps to its conclusion, you'll see the error of the original premise. 
• Anything that we hear is not really valuable unless we make it 
our own. 
• Every night before going to sleep, do an intellectual house-
cleaning. 
• To be alive, you have to be engaged in the process of life. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Ki Savo 5777 - First Impressions 
September 8, 2017 
Dedicated in memory of Gisa MayersGittel bas Reb Hersch Mordechai, 
ob"m 17 Elul by Mr. & Mrs. Ira Beer 
This week's parsha begins by telling us what will occur when the Jews 
finally conquer and settle the Land of Canaan. "It will be when you enter 
the Land that Hashem, your G-d, gives you as an inheritance, and you 
possess it, and dwell in it" (Deuteronomy 26:13). It relates the mitzvah of 
Bikurim: "You shall take of the first of every fruit of the ground that you 
bring in from your Land that Hashem, your G-d, gives you, and you shall 
put it in a basket and go to the place that Hashem, your G-d, will choose, to 
make His Name rest there (Deuteronomy 26:2).The bikurim are then 
presented to the kohen. "You shall come to whomever will be the Kohen in 
those days, and you shall say to him, "I declare today to Hashem, your G-d, 
that I have come to the Land that Hashem swore to our forefathers to give 
us" (Deuteronomy 26:3). 
What kind of introductory remark is that? Of course, we come to the land! 
If we had not arrived, we would not be here! Why then do we tell the kohen 
that "I declare today that I have arrived"? 
The Story 
As a student in the Ponovez Yeshiva, I would spend some summer days in 
the resort town of Netanya. One day, I spotted what, to an American seemed 
like an anomaly: a small Yemenite man, long curly peyos dangling from his 
darkly tanned olive-skinned face, bouncing up and down as he, dressed in a 
policeman's uniform, was directing traffic. I had never seen an orthodox 
policeman, let alone one who had dangling side curls. My propensity to talk 
to fellow Jews and my inherent fascination with curiosities, spurred me to 
engage him in conversation. 
As we talked, he told me about lineage. I mentioned that my name was 
Kamenetzky, and he froze in disbelief. 
"Are you, by any chance, related to the famous Rabbi Kamenetzky of 
America who recently visited Israel?" 
"Do you mean Rabbi Yaakov Kamenetzky?" I inquired. When he nodded, 
in excited corroboration, I added, "he is my grandfather." It was as if I had 
sent a charge of electricity through his body! 
He beamed at me. "Do you know that your grandfather, Rabbi Yaakov 
Kamenetzky attended my son's bris, right here in Netanya!" 
I did a double take and thought, "Yeah Right! Sure. My 89-year-old 
grandfather came to Netanya for a Yemenite police officer's son's bris." The 
man registered my apparent skepticism, and proceeded with the following 
story. At the time, Kiryat Zanz, the community built by the Klausenberg 
Rebbe, in Netanya, had recently expanded its medical center. The 
administrators wanted Rabbi Kamenetzky to see the beautiful facility first 

hand. The revered sage's endorsement would surely boost their fundraising 
efforts. They picked Rav Yaakov up from his accommodations in 
Jerusalem, and drove him to Netanya. Entering the city limits, Rav Yaakov 
asked, "Are we going to the hospital?" 
When the administrators and the driver, affirmed that destination, Rav 
Yaakov said, "No, we are going to the Rav. When one comes to a town, his 
first stop is to see the Rav. After we greet the Rav, we will see the hospital." 
They went to the home of Rabbi Lau, (Israel's current Chief Rabbi) Rav of 
Netanya, but he was not there. 
At that point in the story, the policeman became excited. "Do you know 
where Rabbi Lau was?" he beamed. 
He did not wait for an answer. "Rabbi Lau was at my son's bris! And a few 
minutes later, your grandfather arrived as well!" 
The Message 
Imagine. It took the Jews fourteen years to settle and conquer the Land of 
Canaan. Until they settled, there was no mitzvah to bring bikurim, (first 
fruits). During all those years, no one had formally presented themselves to 
the Kohen. They may have gone to Jerusalem for the holidays, or for other 
occasions, but never was there a formal presentation to the kohen. 
Thus, when the simple farmer finally presents himself to the kohen, he uses 
the words, "I declare, today, to Hashem that I have come." Perhaps the 
Torah is subtly sending a simple message: " Kohen, now that I greet you, I 
declare that I have arrived." Because until you have greeted the kohen, you 
may have battled. You may have conquered. You may have sown, and you 
may have reaped. But you have not arrived. 
Good Shabbos ©2017 Rabbi Mordechai Kamenetzky 
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Dvar Torah 
Parshas Ki Savo: Healthy and Productive Living 
Could a Shofar be blown in a city and the people not tremble in fright?! 
(Amos 3:6) 
Rav Sadiah Gaon offered ten different messages of the Shofar. Amongst 
them is included, 1- A reminder of the Yom HaDin, the day of ultimate 
judgment. 2- The sound of the Shofar signals the day when the Jewish 
People will be gathered in again from various lands of exile. 3- The Shofar 
is portends the time of the revival of the dead. 4- The Shofar is also a 
haunting reminder of the destruction of the Temple, and when our enemies 
triumphantly blew Shofar. 5- The Shofar is connected with the near sacrifice 
of Yitzchok and the ram that was as his replacement. 6- The Shofar reminds 
us of the corrective words of the Prophets. 7- The Shofar hearkens back to 
the sounds surrounding the giving of the Torah at Mt. Sinai. 8- The Shofar 
alerts us that The King is making a decree and this is His warning. 9- The 
Shofar heralds the presence of the King in the Midst of His coronation. The 
King is being inaugurated. 10 – The Shofar is meant to inspire fear. About 
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this the Prophet Amos said, “Could a Shofar be blown in a city and the 
people not tremble in fright?!” 
If the Shofar is meant to create an experience of fear, then the question is 
about how we spend our on this day of awe. We are happily eating and 
drinking and rejoicing. How can we afford to be so relaxed when there is so 
much to be serious, real serious about?! 
Here are few approaches and I am certain there are many more. In order to 
have fulfilled our requirement of listening to the Shofar on Rosh HaShana 
it is necessary that one hears a combination of three sounds. There is a 
straight sound- Tekiah that is followed by some combination of two or one 
of a sobbing sound -Shvarim and a staccato – 
Truah sound followed once again by the straight Tekiah. The pattern is 
straight and then broken and then straight. 
One hint here, one implied message is that while on the inside a person is 
shattered and trembling with awe he must still conduct himself outwardly 
with joy and calmness. This is part of the art of living a normal life with 
Hashem deep in hearts while conversing with the world. 
I remember that when I was in Yeshiva, one day during the month of Elul I 
was walking past a Rabbi who noticed my dour and ultra-serious 
expression. He asked me, “What’s wrong?” I answered in on word, “Elul!” 
He told me, “Elul is for the Rishus HaYachid –the private domain, inside 
your heart. Your face, however, is the Rishus HaRabbim- the public 
domain.” 
I was at a principals’ convention and we had the honor of hearing Rabbi 
Michel Twerski from Milwaukee. I was overawed by his presentation. 
There was one thing he said just as the lecture was beginning which was 
like a throwaway line and not his main topic at all. I’m certain it slipped 
unnoticed beneath the radar but this chunk of wisdom caught my attention 
big time. 
There was so much depth and poetic wisdom in this one subtle phrase. He 
said in a slow and thoughtful almost hypnotic tone, “People ask me if I get 
scared before I speak. I have been doing this for more than 50 years. I still 
get butterflies, but by now the butterflies are flying in formation.” 
Fear is good. Before speaking I am only afraid if I’m not afraid. That fear 
cannot be a paralyzing or debilitating fear but rather a fear that is sublimated 
and channeled into healthy and productive living. 
To Support Project Genesis- Torah.org Dvar Torah © 2017 by Torah.org. Do you have a question or comment? Feel free to contact us on our website. Join the Jewish 
Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this mailing 
or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that 
page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain 
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TorahWeb 
Temptations and Triumphs; The Parsha of Private Moments 
It seems like it was a great feel-good event for the Jewish people. Though 
the curses are boldly recorded, the blessings, on the other hand, are softly 
referenced, waiting for Rashi to make sure we do not miss them. While there 
would be some who sadly were terribly censured, would not the vast 
majority earn the blessings of the Leviim and Kohanim as they looked up 
to us from their station in between the mountains? Here is how it seems to 
have sounded: 
"Blessed be you who did not fashion an idol. Blessed be you who did not 
curse your father or your mother. Blessed be you who did not stealthily and 
illegally move the fence between you and your neighbor...who did not 
willfully give bad advice...who did not commit various forms of incest... 
who did not twist the judgments of the orphans and the widows..." 
Would we not do quite well? Maybe we would not earn the blessing for 
those who never speak ill of others or the brocho for those who observe the 
entirety of Torah. Yet nine of eleven seems QED. Could it be that easy to 
earn His blessings? 
Not at all; don't count your blessings yet! The prolific Yerushalmi sage, 
Harav Moshe Shternbuch, explains why the blessings are only detailed 
through the explicit censures and otherwise cannot be found. He suggests 
that this presentation teaches us that the blessings and curses addressed only 
polar opposites and no one else. Just as the curses censured those who 
struggled and failed, so too the Leviim blessed only those who were tempted 
and triumphed. That means that these blessings were reserved for the one 
who was overcome with a powerful persuasive force and compelling reason 
to serve idolatry, or to take advantage of a vulnerable relative, or to 
cowardly steal away one's neighbors backyard. Only that Jew who 
nevertheless summoned the inner strength like Yosef of old in the home of 
Potifar will enjoy the blessings of Har Gerizim. 
Allow me to complete the picture with the observation of another 
personality from Yerushalayim, the venerable maggid, Harav Mordecahi 
Druk zt"l. Whereas it is clear that some of the blessings are clearly reserved 
for the mitzvos that are observed privately, Rav Druck believes that the 
entire parsha only projects a curse on those who fail in the privacy of their 

own homes and a blessing on similar triumphs. In other words, special 
blessing is reserved for the quiet struggle, unnoticed by the public eye, 
gaining no strength from disapproving friends and not expecting the praise 
of anyone watching. 
Putting it all together, the Leviim at the foot of Har Grizim blessed that 
genuine Jew and that genuine Jewishness that knows temptation and 
perseverance, draws singularly on inner strength, and relishes the triumph 
that he will share with Hashem alone. 
This leaves us with an impressive parsha for our Ellul preparations. 
Davening, shiurim, selichos, shofar, parlor meetings, kumsitzen and seuda 
shlishis are all crucial for our preparation for yomim noraim and are 
powerful moments for our spiritual growth. However, teshuva, as described 
by Rambam, is the private moments that one experiences with Hashem. It 
is introspection and self-assessment. It is as Rambam says, "bifnei 
Hashem". It is for the most part uncelebrated by fellow Jew and gets no 
public validation. 
But it soars to the top of Har Gerizim and receives magnificent blessings. 
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Vayigdal Moshe 
Elul & Rosh HaShana 
Shofar During Elul 
In Pirkei d’Rabi Eliezer (perek 46), Chazal say that a shofar was blown on 
Rosh Chodesh Elul when Moshe Rabbeinu went up to Har Sinai (for the 
final 40 days). This is the source for blowing shofar during the month of 
Elul. The text of this Chazal as brought by a number of the Rishonim (see 
Radal there) is with the following expression, “it was established that shofar 
should be blown in Elul in order so that Klal Yisrael should do teshuvah 
and to befuddle the Satan.” 
The concept of confusing the Satan appears in Maseches Rosh Ha’Shana 
(16b) as the reason for why we blow the shofar twice on Rosh HaShana. 
Tosafos explains there that the Satan gets all worried that it is the day of 
“and on that day a great shofar will be blown”, which is a reference to l’asid 
lavo when Hashem will completely eradicate the Satan. Because of this 
confusion, the Satan is withheld from expressing any words of prosecution 
against Klal Yisrael. How are we to understand this, though? That just 
because l’asid lavo when a great shofar will be blown and the Satan will be 
eradicated so every time he hears the shofar on Rosh Ha’Shana he 
mistakenly thinks that the time of l’asid lavo has arrived? Does it make 
sense that the Satan would fall for such a trick for so many thousands of 
years?! 
Rav Yisrael Elya Weintraub zt”l explained that the irbuv ha’satan 
(confounding of the Satan) is not simply that he gets tricked into thinking 
that the sound of the shofar on Rosh Ha’Shana is the shofar of l’asid lavo. 
Rather, the proper understanding of it is as follows. The very first Yom 
Kippur – which was the culmination of Moshe Rabbeinu’s final 40 days on 
the mountain and when we received the second luchos – was a chazarah 
l’techiyah (lit. “a return to life”, resurrection). Yom Kippur is the one day 
of the year when there is a revelation of the 13 middos ha’rachamim, which 
is essentially a function of the way that Ha’Kadosh baruch Hu will conduct 
the world in acharis ha’yamim (lit. “the end of days”). However, this once 
a year revelation is not absolutely confined only to Yom Kippur. The 
Ramban makes it clear that “sprouting” of this special Divine light begins 
already from Rosh Ha’Shana, as Chazal tell us that the blowing of the shofar 
moves Ha’Kadosh baruch Hu, as it were, to rise from his thrown of 
judgement and sit on his thrown of mercy. A facet of the quality of techiya 
characteristic of Yom Kippur is also carried in the power of the shofar 
(according to one opinion, akeidas Yitzchak was on Yom Kippur). 
So, what confuses the Satan is not simply the sound of a shofar blowing that 
he mistakenly thinks is the shofar of l’asid lavo. Rather, it is the fact that 
when we blow the shofar on Rosh Ha’Shana there is an actual revelation 
taking place that is akin to the Divine Direction of l’asid lavo, and that is 
why the Satan thinks that it might actually be that acharis ha’yamim has 
arrived! The very force that the Satan senses on Rosh Ha’Shana when we 
blow the shofar is indeed that force that is eventually going to eradicate him, 
so he really has no way of knowing whether that time has actually come or 
not. That is what the “confounding of the Satan” is all about. 
What emerges, then – based on the words of the Pirkei d’Rabi Eliezer – is 
that this special revelation of the Divine Direction of l’asid lavo actually 
begins its first sprouting and shining through in Elul, as Chazal say that even 
in Elul the blowing of the shofar contains this quality of confounding the 
Satan. And there is a direct connection between the two purposes of blowing 
the shofar during Elul that the Rishonim’s text of the Pirkei d’Rabi Eliezer 
delineated: a) so that Klal Yisrael should be moved to do teshuva, and b) 
the Satan should be confused. For it is only through the deliberate effort to 
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go through the teshuva process that we merit that the shofar-blowing should 
generate this special revelation of Divine Direction of l’asid lavo. (From 
Reb Avraham Twersky) 
Why We Don't Blow Shofar on Shabbos 
Shofar on Rosh Hashanah. The power of it is simply unfathomable. Chazal 
tell us that it splits the Heavens and goes through all of the upper spheres 
until it reaches the Kisei HaKavod, and HaKadosh Baruch Hu gets up, as it 
were, from His Throne of Justice and instead sits on His Throne of Mercy. 
On the Day of Judgment! 
The mefarshim are practically open-mouthed in trying to understand why 
Chazal decreed that we do not blow shofar on Shabbos. How could it be 
that someone who wants to blow shofar — with all the awe of judgment — 
might desecrate Shabbos in the process by carrying it in a public domain? 
There’s practically no chance it could happen. 
The Aruch L’Ner made a calculation that the most catastrophic years for 
Klal Yisrael throughout history were those years when the first day of Rosh 
Hashanah fell out on Shabbos, as Chazal say that a year that does not start 
off with tekias shofar is a terrible portent for that year. 
Furthermore, just imagine that the only shofar available in the whole world 
is in a tree. It’s only a Rabbinic prohibition to climb the tree on Shabbos. 
Would it not be worth it to have one Jew be the sa’ir la’azazel and climb the 
tree so that Klal Yisrael will have tekias shofar? And yet the halachah is 
clear that it is forbidden! 
So, how are we to understand this? 
Since the giving of the Torah at Har Sinai — when we said naaseh v’nishma 
— we assess anything and everything from a Torah perspective. Namely, 
how does this relate to the fulfillment of mitzvos? 
We have physical eyes so we cannot see it — perhaps we can understand it, 
maybe, but we don’t see it — but the fact is, the most destructive force in 
the entire universe is an aveirah. Not only a violation of a Torah prohibition 
but even a Rabbinic prohibition. 
An aveirah is far more destructive than the most powerful nuclear bomb. 
That is why, despite the indescribable positive power and benefit we get 
from tekias shofar, in the final analysis it is not worth forgoing the violation 
of even a d’Rabbanan for it. 
Machlokes Baal Ha’Maor And Milchamos If Malchiyos Zichronos And 
Shofaros Were Originally In All Of The Teffilos Of Rosh Ha’Shana 
The Baal Ha’Maor writes that, really, all the teffilos of Rosh Ha’Shana 
should include malchiyos zichronos and shofaros and thus have nine 
brachos; not just musaf. He brings as his proof the Gemara in Brachos that 
delineates the source for a regular shmoneh esrei having eighteen brachos, 
the shmoneh esrei of Shabbos having seven brachos, and the shmoneh esrei 
of Rosh Ha’Shana having nine. Just like all the teffilos of a regular day have 
the full eighteen brachos and all the teffilos of Shabbos have seven brachos; 
so too asserts the Baal Ha’Maor, do all the teffilos of Rosh Ha’Shana have 
nine brachos. He avers that accepted practice is not like that, and must not 
be changed, but this is what he holds was really the takanah of Chazal. 
The Milchamos rejects this statement of the Baal Ha’Maor with the 
following kashya: if the takanah of Chazal was to have every shmoneh esrei 
of Rosh Ha’Shana include malchiyos zichronos and shofaros and thus be 
comprised of nine brachos, then there should have also been tekias shofar 
by every teffilah, yet the Mishna on 32a says explicitly that only by musaf 
do we blow the shofar! 
In fact, the Baal Ha’Maor himself addresses this point, albeit tersely, by 
saying, “even though we only blow shofar by musaf”. What the Baal 
Ha’Maor meant by that is this: on Rosh Ha’Shana we have two separate, 
independent chiyuvim. We have one chiyuv of teffilah, and a second, 
separate chiyuv of tekias shofar. Just what? Chazal had to pick a time for 
the shofar to be blown, so they picked musaf as the best time (for reasons 
that are discussed in the Gemara). But, inherently, they are two completely 
separate chiyuvim. According to the Baal Ha’Maor, most probably the 
obligation to blow the shofar al seider ha’brachos – together with malchiyos 
zichronos and shofaros – is d’Rabbanan. But it could be that it is d’Oraysah. 
Either way, though, according to the Baal Ha’Maor it is not that the tekias 
shofar is coming to enhance the brachos of malchiyos zichronos and 
shofaros; it is not a combined fulfillment of the mitzvah. Rather, musaf is 
simply the appointed zman for the mitzvah of tekias shofar. 
Rashi, who holds that malchiyos zichronos and shofaros are inextricably 
bound up with tekias shofar as one enhanced, combined kiyum mitzvah 
d’Oraysah (see last week’s write-up -ed.-) clearly cannot hold like the Baal 
Ha’Maor. 
As mentioned, the Ramban in Milchamos does hold that the fact that there 
is tekias shofar only by musaf is a kashya on the Baal Ha’Maor; so why is 
that? Why did he reject the Baal Ha’Maor’s teirutz to the kashya? (See last 
week’s write-up why it cannot be like Rashi -ed.-). 
It is as follows: Our current-day minhag is that we blow a tashrat (= tekiah, 
shevarim-teruah, tekiah), a tashat (= tekiah, shevarim, tekiah), and a tarat (= 

tekiah, teruah, tekiah) by all three brachos, malchiyos zichronos and 
shofaros. But this minhag of ours is relatively recent, from only a few 
hundred years ago. Most Rishonim, though, did not do this. Their minhag 
was to blow one tashrat for malchiyos, one tashat for zichronos, and one 
tarat for shofaros. A major question on this older minhag that the Rishonim 
deal with is this: if tashrat is the right way, then zichronos and shofaros 
don’t have a proper tekias shofar, if tashat is the right way, then malchiyos 
and shofaros don’t have a proper tekias shofar, and if tarat is the right way, 
then malchiyos and zichronos do not have a tekias shofar?! In other words, 
it is mutually exclusive. So what is the pshat in such a minhag (which, as 
mentioned, was the minhag of most Rishonim)? 
There are different approaches. The Ramban’s approach to resolve this 
quandary is this: Really, the tekios with which we are fulfilling the mitzvah 
of “yom teruah yihiyeh lachem” – the mitzvah of tekias shofar on Rosh 
Ha’Shana – are those that we blow before musaf (otherwise known as tekios 
d’meyushav). The tekios that we blow during musaf al seider ha’brachos 
are actually not an extension of “yom teruah yihiyeh lachem”. Rather, those 
tekios are of a completely different type. Mi’dinah d’Gemara, when there 
are certain tzaros, there is supposed to be a whole seider of taaniyos, and on 
the full-fledged taaniyos, six brachos are added to the shmoneh esrei. Those 
brachos are accompanied by tekias shofar. Those tekios are not a mitzvah 
in of themselves; they are an appendage to the seider ha’teffilah. There is a 
chiyuv – m’d’Rabbanan, perhaps even m’d’Oraysah – to blow the shofar 
b’eis tzarah. The tekios blown together with the six extra brachos on 
taaniyos are part of the teffilah. So too, holds the Ramban, are the tekios 
that we blow together with malchiyos zichronos and shofaros on Rosh 
Ha’Shana. They are not part of the mitzvah of tekiash shofar of “yom teruah 
yihiyeh lachem”, but a part of teffilah just like by taaniyos. They are chovas 
ha’brachos, in the words of the Ramban. That being the case, concludes the 
Ramban, it doesn’t matter whether you do tashrat, tashat, or tarat. For 
teffilah’dikeh tekios, all forms are sufficient. 
Now that we understand the Ramban’s premise in understanding the nature 
of the tekios during musaf, it becomes clear why he held that the fact that 
the Mishna says that tekias shofar on Rosh Ha’Shana is only during musaf 
is an unanswerable kashya on the Baal Ha’Maor. Unlike the Baal Ha’Maor 
who holds that the tekios and the teffilah are two, completely separate 
chiyuvim, the Ramban holds that they necessarily go together. So, if the 
takanah of Chazal would have been to have malchiyos zichronos and 
shofaros in every shmoneh esrei of Rosh Ha’Shana, there would have also 
been tekias shofar as well, since those tekios are “chovas ha’bracha”. 
Therefore, the Ramban l’shitaso categorically rejects the statement of the 
Baal Ha’Maor and says that from the fact that the tekios are only in musaf, 
we see that malchiyos zichronos and shofaros are also only in musaf. 
Why Does There Have To Be A Combination Of Brachos? 
There is a machlokes Tannaim (on 32a) if malchiyos is joined with the 
bracha of kedushas ha’Sheim or with the bracha of kedushas ha’yom. There 
is a third shitah that holds it is zichronos that is joined with kedushas 
ha’yom. But there is a basic question here? Why the need for this “juggling 
act”? Why not just make malchiyos its own separate bracha and have ten 
brachos in the musaf of Rosh Ha’Shana? 
The answer is very straightforward. Our beginning point is seven brachos, 
like by every Yomtov. The first three, last three, and the middle of kedushas 
ha’yom. But, we have a derasha from “shabbason zichron teruah” that we 
need to add three brachos: malchiyos, zichronos, and shofaros. However, 
that would tally up to ten, which we cannot do since the Gemara in Brachos 
says that we learn out from the eleven times Hashem’s name is mentioned 
in shiras Chana that there are nine brachos. Therefore, we have no choice 
but to combine one of the the three with one of the pre-existing seven. 
Connection Between Shiras Chana And Rosh Ha’Shana 
The fact that the Gemara learns out the nine brachos of musaf on Rosh 
Ha’Shana from shiras Chana indicates that there is an inherent relationship 
between the two. The simple way of understanding this is that shiras Chana 
expresses the different facest of how malchus Shamayim is revealed in the 
world (e.g. “meimis u’mechayeh, “morish u’maashir”, etc.) and culminates 
with melech ha’Mashiach – “v’yareim keren meshicho”. This is the central 
theme of Rosh Ha’Shana: “meloch al kol ha’olam kulo bi’chvodecha”. 
Malchiyos Zichronos And Shofaros: Integral Part Of Musaf Or An 
Addendum? 
The last sugyah in maseches Rosh Ha’Shana is about if the shatz (= shaliach 
tzibur) can be motzi everyone in shmoneh esrei. Rabban Gamliel holds yes, 
even when it comes to the regular shmoneh esrei of the whole year, and the 
Chachamim hold no, even on Rosh Ha’Shana. The Gemara paskens that the 
rest of the year we hold like the chachamim, and on Rosh Ha’Shana like 
Rabban Gamliel. 
The Baal Ha’Maor writes that he remembers from his youth that the tzibur 
used to daven a regular yomtov musaf of seven brachos for the silent 
shmoneh esrei, and then they would listen to the shatz’s musaf which would 
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have the full nine brachos with malchiyos zichronos and shofaros. Later, the 
minhag changed, and now everyone davens the full nine-bracha musaf 
themselves. 
Let’s ask a question. Someone knows the first three and last three brachos 
of shmoneh esrei, but he doesn’t know the middle bracha of Shabbos, for 
example. But he doesn’t want to just be yotzei from the shatz. He wants to 
daven as much as he can by himself. So he wants to daven a shmoneh esrei 
of six brachos – the first and last three – and then he’ll listen to chazaras 
ha’shatz in order to get the middle bracha of Shabbos. Can he do that? The 
answer is that b’pashtus no, he cannot do that. There is a minimum structure 
that you need for the teffilah to be considered a teffilah, less than which it 
cannot be halachikally defined as a unit of teffilah. That unit is comprised 
of a beginning, middle, and end. The beginning and middle are always 
consistent: the first three brachos and the last three brachos. The middle is 
subject to change. During the week it is comprised of the 12/13 brachos of 
bakashos. And on Shabbos, etc. it is comprised of the one bracha of 
kedushas ha’yom. But without a middle, it is not a cheftza of teffilah and 
the six brachos that he said by themselves are, b’pashtus, brachos l’vatalah. 
The basic, minimum unit of teffilah is an indivisible whole that cannot be 
divided. 
That being the case, what is pshat in the early minhag that the Baal Ha’Maor 
describes? How could they split up the musaf of Rosh Ha’Shana like that 
by davening only seven brachos themselves during the silent teffilah? The 
answer is that they must have held that the addition of malchiyos zichronos 
and shofaros is just that, an addition. A hosafa. Not part of the basic unit of 
musaf. In other words, they held that on Rosh Ha’Shana there is a double, 
compounded chiyuv: 1) to daven musaf just like on any other Yomtov, and 
2) to insert a hosafa into that musaf of malchiyos zichronos and shofaros. 
Since the two are inherently separate chiyuvim, they can be split up. 
This is similar to the shitah of the Bahag by yaaleh v’yavoh. The Bahag 
holds that even a baki can daven a regular shmoneh esrei on Rosh Chodesh 
and then afterwards fulfill his obligation to say yaaleh v’yavo by listening 
to chazaras ha’shatz. The reason for this is that yaaleh v’yavo was not 
enacted as an integral part of what comprises the teffilah on Rosh Chodesh; 
rather, Chazal enacted a chiyuv to add a hazkarah of the day into that 
teffilah. Therefore, they can be split up. 
From the previous Baal Ha’Maor that we mentioned – that he holds that the 
ikar takanah was to have malchiyos zichronos and shofaros in every teffilah 
of Rosh Ha’Shana – we may have been inclined to understand that 
malchiyos zichronos and shofaros are an integral part of the basic, minimum 
teffilah-unit. But from this Baal Ha’Maor we see that according to the early 
minhag it is not like that; they held that malchiyos zichronos and shofaros 
is a hosafah. Since the basic chiyuv of musaf on Rosh Ha’Shana is 
essentially no different than any other Yomtov, they could not be yotzei 
with the shatz. The Gemara said that we hold like Rabban Gamliel (that the 
shatz can be motzi everyone) only on Rosh Ha’Shana. It is only the chiyuv 
which is particular to Rosh Ha’Shana – namely the extra addition of 
malchiyos zichronos and shofaros – that one can be yotzei by listening to 
the shatz. Therefore, they had no choice but to daven the basic musaf of 
seven brachos by themselves; and the addition of malchiyos zichronos and 
shofaros that they were able to be yotzei from the shatz, they did. Perhaps 
because of “b’rov am hadras melech”. 
But the Baal Ha’Maor writes that there was a change in the minhag, and 
that nowadays everyone davens the full nine brachos themselves. He 
doesn’t mean that education improved and the subsequent generation was 
more well-versed in the machzor. First of all, he makes it clear that the early 
minhag to which he was referring was something that took place in the Batei 
Medrash of the Geonim. Obviously, there they were all bekiim and knew 
the machzor perfectly. Furthermore, if it was simply a matter of better 
education, that would not be called a change in the minhag. 
So what changed? What changed is that the subsequent chachmei ha’dor 
held differently from their predecessors regarding the hagdarah of 
malchiyos zichronos and shofaros. The earlier Rishonim held that 
malchiyos zichronos and shofaros was a hosafah and therefore it was 
possible to split them up from the main body of the teffilah, but the later 
generation held that malchiyos zichronos and shofaros were enacted as an 
integral part of the essential makeup of the teffilas musaf on Rosh Ha’Shana 
and therefore cannot be separated from it. That is why they all davened the 
full nine brachos. 
Quotables 
Every minute of Rosh Ha'Shana carries the value of many hours during the 
rest of the year. 
Vignette 
My father conveyed to me that it is not enough to review and make sure you 
recall what you have learned; it is also very important to remember the 
precise daf (page number) of what you have learned. From when I first 
began learning Gemara as a young boy, he inculcated this message. In fact, 

sometimes in the middle of learning with me he would take his hands and 
cover the letters of what daf it was and ask me what daf we are on. He would 
do this in order to sharpen my attention to remembering not just what is on 
the daf, but also what daf it is. (Reb Avrohom Twersky) 
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Person in the Parsha 
Ki Tavo: Walls Have Ears 
We all have our secret lives. 
I don’t mean to say that each of us has a sinister side, which we wickedly 
act out in some deep, dark, private world. What I do mean is that we all act 
differently when we are alone, or with a few close intimates, than we act 
when we are out in public, among others. 
There is no one who is so behaviorally consistent that he is the same person 
in the privacy of his own home as he is in the workplace or marketplace. 
Nor do I suggest that there is anything wrong with the fact that we each are 
two persons, and perhaps even multiple persons, depending upon the social 
context in which we find ourselves. 
It is problematic, however, when we act hypocritically, presenting a pious 
and altruistic face to the world, while acting cruelly and crudely in our own 
homes and with our families. 
In this week’s Torah portion, Parshat Ki Tavo, there appears a particularly 
piercing and perceptive verse: “Cursed be he who strikes his fellow in 
secret—and all the people shall say, Amen.” 
In no way does the Torah imply that he who strikes his fellow in public is 
to be blessed. Rather, the Torah recognizes the tendency humans have to 
reserve the worst side of themselves for their secret social settings, even 
when they behave meritoriously in their public social worlds. It is the 
façade, the contrast, between public demonstrations of righteousness and 
private acts of fiendishness that is cursed. 
Sinning in secret is particularly offensive in the religious personality. He or 
she who believes in a God who is omniscient, and who yet sins in private, 
is guilty, not merely of hypocrisy, but of heresy. If God knows all, how can 
you delude yourself into thinking that your secret misdeeds can go 
undetected? 
The Shulchan Aruch, the Jewish code of law, opens with a statement 
recognizing that a person’s behavior, when he is alone at home, is very 
different from his behavior when he appears before a great king. And it 
urges the religious person to be aware that he is always in the presence of 
the great King of Kings, the all-knowing God. 
But it is not only from a spiritual perspective that it is wrong to act 
demeaningly in private. There is a practical aspect as well to the importance 
of behaving properly even in secret. There always is the very real possibility 
that our secrets will be “leaked” and that things we were sure would never 
be known will become embarrassingly exposed. 
I know of no place where this is conveyed more cogently than in these 
words of caution, to be found in Ecclesiastes (10:20): 
“Don’t revile a king, even in your intimate thoughts. 
Don’t revile a rich man, even in your bedchamber; 
For a bird of the air may carry the utterance, 
And a winged creature may report the word.” 
Indeed, as our Sages say (see Rashi on Berachot 8b), the walls have ears. 
The passage in this week’s Torah portion that condemns secret violence also 
gives quite a comprehensive catalog of other sins which tend to be 
performed behind closed doors. They include elder abuse, criminal business 
practices, deceiving blind persons, subverting the rights of the helpless, 
incest and bestiality, and the acceptance of bribery. Quite a list, and one that 
has certainly not lost its relevance over the centuries. 
I am not so naïve as to think that we are required to act in an absolutely 
identical fashion in our “secret chambers” as we do out in the “real world.” 
To a certain extent, it is necessary and right that we maintain a façade of 
sorts when we interact in public. We all have, and need, our masks and 
personas. 
But many times, we go too far and indeed split our personalities between 
the Dr. Jekylls of our external visible behavior and the Mr. Hydes of our 
inner sancta. How well advised we would be to set as an objective for 
ourselves the words of the daily prayer book: 
“A person should always be God-fearing, 
privately and publicly, acknowledging the truth and speaking it in his heart.” 
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IMPORTANCE OF ....  
The Gemara (Yevamos 96b) says that once R' Eleazar stated a 
ruling that R' Yochanan had made, but did not repeat it in R' 
Yochanan's name. When R' Yochanan heard this and became 
annoyed with R' Eleazar's neglect, R' Yaakov b. Idi resolved the 
issue by pointing out that although everything that Yehoshua said 
to Bnei Yisroel was taught to him by Moshe, still, nowhere does 
the Posuk follow Yehoshua's words with van uk vum ratf. That is 
because everyone knew it was from Moshe - it did not need 
saying. So too, everyone knows that everything R' Eleazar says, 
he heard from R' Yochanan. As such, there is also no need for R' 
Eleazar to actually say so. Why was R Yochanan so annoyed, the 
Gemara asks ? Because he wanted to ensure that after he was 
gone, Torah would still be repeated in his name, which causes, as 
Chazal describe it: rcec ,uccus uh,u,pa - his lips would be 
moving in the grave. If so, this may explain why the Posuk says: 
iu,hja, ,jav hf h,un hrjt h,gsh hf (Moshe's recognition that after 
his death the Jews will sin heavily), yet we do not find them 
sinning under Yehoshua's leadership, which began immediately 
after Moshe's Petirah. This is because Moshe was in a sense, still 
alive through Yehoshua, since his lips were constantly moving in 
the Kever. It was only after Yehoshua's Petirah that the sinning 
began. The Gemara (Sanhedrin 90b) states that R Yehoshua 
derived oh,nv ,hhj, from oeu lh,uct og cfua lbv - where 
Moshe's death and subsequent rising is described, followed by 
vbzu vzv ogv [oeu] – the nation will rise up and sin, where oeu in 
the middle can be shared and is used by both phrases. The Panim 
Yafos suggests that both uses of oeu support the derivation, since 
the fact that Moshe's lips continued to move after his death was 
itself a Remez to the ultimate reality of full oh,nv ,hhj,. 

QUESTION OF THE WEEK:  
Where may one answer Amein twice upon hearing one person 
recite a brocho ?   

ANSWER TO LAST WEEK:  
(Where does performing a mitzvah restrict one’s sleep ?)  
The B’Tzeil HaChochmah (5:11) rules that when sleeping in a 
house with no Mezuzah, one may sleep in any room one wishes. 
However, where a Mezuzah is affixed in one of the rooms, one is 
obligated to sleep in that room only.   

DIN'S CORNER:  
It is customary to say ohrsb ,r,v on Erev Rosh HaShanah before 
at least 3 people, preferably 10. In order for the vr,v to be 
effective, one must understand what he is saying - i.e. that he 
regrets having made vows, and he must say it sincerely. Although 
this custom has for some reason been adopted only by men, it is 
commendable if a woman makes her husband (or father) a Shliach 
for her to request vr,v for her, and the man should add the words: 
h,atk ifu at the conclusion of his vr,v. (Teshuvos V'Hanhagos 
1:338)   

DID YOU KNOW THAT ....   
The Gemara (Taanis 24a) relates that Rava was challenged by the 
emperor to bring rain in the summer. When at first his Tefilos did 
not bring rain, Rava asked for a miracle, and it rained abundantly. 
Rava’s father appeared to him and warned him that his audacity 
in “bothering” Hashem to bring such a miraculous rain would 
have consequences, and as such, he advised Rava not to sleep in 
his bed that night. Rava followed the advice, and the next day, 
knife marks were found in his bed. However the vkcj hftkn – the 
demons sent to punish him, were unable to reach him where he 
had gone. The Posuk says that if one acts as if he is immune to the 
curses of the Tochacha, and continues to do as he pleases, then 
the result will be: vgrk ‘v ukhscvu - Hashem will segregate him 
for adversity. The Or HaChaim HaKadosh asks, why is this 
necessary if previously the Posuk already said: una ,t ‘v vjnu - 
that Hashem will erase his name from under Heaven ? He 
answers that since the ,unab of all Bnei Yisroel originate from one 
source, it is necessary to separate out the sinner before inflicting 
punishment. He continues, that when Hashem allows punishment 
to be administered, He does so only for a finite space, and not 
beyond it, as we see from Rava. The Ner LeMeah suggests that 
this may answer a question frequently asked by inmates of 
concentration camps during World War II - should they try to 
escape, or should they accept that the ,hjan has permission to 
destroy them, and running away will not help. Many great people 
were convinced that they could not escape the Heavenly decree. 
However, from this Or HaChaim it seems that the Gezeirah was 
directed at specific places, and if one was not there when it hit, 
one could be saved. The Gemara (Rosh HaShanah 16b) states 
that ouen huba - changing one’s place, is one method to escape the 
misfortune of one’s ihs rzd. This is derived from Avrohom, who 
was told: ohbck vfuz v,t ht itf. Although the traditional wisdom 
of kzn vban ouen vban suggests that one’s kzn changes because of 
the new place, the Or HaChaim reveals that one need only 
abandon one’s current circumstances to see improvement.  

A Lesson Can Be Learned From:  
A man came to see R’ Avrohom Abish, Rav in Frankfurt, requesting a 
letter to the residents of Frankfurt, with which he hoped to collect 
sufficient funds to marry off his daughter.  R’ Avrohom wrote him a very 
warm letter with which the man was far more successful in his efforts 
than he had anticipated. In fact, he was so successful, that word soon 
spread around town that he was sitting in the local tavern, "celebrating" 
away his good fortune. As his money dwindled away, the man suddenly 
noticed that his all-important letter from R’ Avrohom was missing. He 
immediately returned to the Rav’s home and requested a replacement. 
R’ Avrohom Abish had by now also heard what this man had been up to. 
As gently as he could, R’ Avrohom asked him if he knew why we 
generally refer to a drunk as one who is as rufha as Lot. After all, wasn’t 
Noach the first to drink and become inebriated ? The answer is that 
Noach’s three sons were already married when Noach planted the vine 
and drank. Lot on the other hand had 2 daughters to marry off. Such a 
person has no business wasting his time and money on drink.           
P.S. Sholosh Seudos is sponsored by the Sternberg family. Selichos 
on Motzai Shabbos will begin at 12:47AM. 


