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1. Although Yosef had asked the Chief Cup-bearer of Par’o, king of Egypt, to remember 

him and help end his undeserved imprisonment, the Chief Cup-bearer chose to forget 

him and Yosef remained in prison for another two years.  Only when Par’o is shown a 

disturbing dream and he desperately asks for a proper interpretation, does the Chief 

Cup-bearer come forward.  He tells Par’o how when he was in prison and was likewise 

troubled by a disturbingly vivid dream, a young foreign one-time slave had correctly 

interpreted his dream (and that of the Chief Baker) and perhaps this foreigner can help 

to explain the dreams of Par’o, too. 

2. Yosef is summoned in all haste, but he is not to be rushed.  Yosef is mindful of the 

miraculous ways of HaShem and he recognizes that after thirteen years, at last his time 

has come.  He carefully prepares himself, and barbered and suitably robed, he comes 

before Par’o. 

3. Before Par’o relates his dreams, however, Yosef tells him that it is HaShem alone Who 

gives any meaning to dreams — Yosef is only His instrument.  Par’o then tells his 

dreams and Yosef explains what it is that HaShem is showing him: it is a warning that 

seven consecutive years of great plenty are to come to the land of Egypt but that these 

years will immediately be followed by seven years of dire famine.  He advises Par’o that 

if the effect of the years of plenty is not to be lost, and if the country is not to be 

desolated by the famine, the produce of the years of plenty must be stored up for the 

following years.  For this, continues Yosef, Par’o should appoint a man with 

understanding and wisdom, who can supervise the storing-up of the produce. 

4. Even though Par’o has been offered other interpretations of his dream, some of them quite 

plausible, he recognizes the ring of truth in Yosef’s explanation and advice.  He appoints 

Yosef as Viceroy of Egypt with responsibilities to carry out the very plan he advised Par’o.  

In addition to putting him in charge of agriculture and provisions for the whole of Egypt, 

he publicly empowers him to implement and take responsibility for his plan to save the 

country.  Bearing in mind the other possible interpretations of his dream, Par’o shrewdly 

also makes Yosef responsible for matters military, he appoints him as Chief Adviser to the 

king, he designates him “Minister of the Unknown” and he raises him to be the highest 

official in the land after Par’o himself. 

5. Yosef marries Osnas, the foster-daughter of Potifehra the Lord of Ohn, and there are born 

to him his two sons, Ephrayyim and Menasheh. 
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6. The years of plenty come, and in accordance with Yosef’s advice, all the surplus produce 

(together with a fifth part of all produce) is not exported but is stored up in the regions 

and cities where it was grown, under the authority of Par’o.  Directly after these seven 

years of plenty, there follow the years of famine, just as predicted by Yosef.  The people 

of Egypt — and of the neighbouring land of Kenaan which also is stricken with famine 

— come to Yosef to buy food.  All the harvests and crops have failed, and even the food 

that the people have themselves privately stored away has become rotten, so that 

everyone was dependent upon Yosef’s stores.  Yosef personally supervises the sale of the 

food, and by the end of the first year the people of Egypt are in debt to Par’o for the food 

that Yosef has dispensed to them all from his storehouses.  Wealth flows into Egypt 

from the neighbouring countries as all the people come to exchange gold and silver for 

food, together with the people of Egypt. 

7. In the land of Kenaan, too, famine ravages the country, and Yaakov sends his sons 

down to Egypt, each one to bring food for his family, for he sees that there is some 

hope in Egypt.  (But Binyomin, the brother of Yosef and the only other son of Rochel, 

he did not send with them.)  When the brothers come before Yosef — he had given 

orders that all foreign buyers were to be brought to him personally — he recognizes 

them instantly, but they do not recognize him at all, dressed as he is in the robes of 

high office and speaking only through an interpreter.  They bow down to him, the 

dispenser of food.  Through the interpreter they explain, in answer to his searching 

questions, that they have come from the land of Kenaan to buy food.  Controlling his 

brotherly emotions, Yosef accuses them of being spies (an accusation almost impossible 

to disprove) and he has them imprisoned. 

8. After three days, Yosef has them brought out of the dungeon and tells them that they can 

prove their innocence.  He is ready to believe that the information the brothers have given 

him about their home-life back in the land of Kenaan is true, but they must prove it to be 

true.  They had spoken about a youngest brother who, they said, had been left behind in 

Kenaan.  Yosef intimates that while believing that this youngest brother does exist, he 

suspects that somehow he has evaded the screening of the foreigners who have come and 

that he is in hiding somewhere in Egypt (and perhaps gathering intelligence about the 

country).  The brothers can demonstrate the truth of all they have said by bringing 

Binyomin down to Egypt with them next time they come.  But meanwhile he will detain 

Shi’mon as a hostage. 

9. On their journey home, the brothers are further shocked to find that their silver has been 

put back into their sacks of corn and they are afraid that this has been done so as to frame 

them for stealing. 

10. Their father Yaakov is greatly troubled by what his sons have to tell him: the news of 

Shimon’s detention; the Viceroy’s insistence on having Binyomin brought down to him; 

the returned silver in their sacks.  He refuses to let Binyomin go, and Shi’mon is left 

unredeemed in Egypt.  
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11. But the famine worsens.  The food that they had brought from Egypt gives out and the 

brothers are forced to go back for more.  Yosef has warned them not to appear before him 

without Binyomin, and at last, with a heart heavy with sad reluctance and a feeling of deep 

foreboding, Yaakov gives his permission that Binyomin should go with them.  Feeling 

somewhat reassured by Yehuda’s personal undertaking for Binyomin’s safe return, Yaakov 

prays to HaShem that the man should relent and let the whole family be re-united once 

again.  The brothers depart and come before Yosef, bringing with them a present to the 

Viceroy from their father Yaakov. 

12. Upon their arrival at his palace, Yosef gives orders for the brothers to be brought before 

him, to dine at his table.  The brothers are frightened by this special treatment: they 

think that they are to be accused of stealing back their silver.  And then, when one of 

the officials of the Viceroy’s household assures them that their payment had been 

received, they are even more puzzled.  At table, their uneasiness increases as they see 

how the Viceroy displays an uncanny knowledge of all the details of their home-life, too, 

and they marvel at his unsettling powers of mysterious intuition.  The brothers are 

happy to leave at last all together this land of magic and mystery for Kenaan, with the 

ample provisions they have been given. 

13. As they are leaving the metropolis, Yosef gives orders that they are to be overtaken and 

stopped, and charged with stealing the Viceroy’s silver cup which is indispensable to him 

for his powers of divination.  When they are confronted with this accusation, the brothers, 

confident of their innocence, submit to their belongings being searched — and the cup 

(which Yosef had previously ordered to be planted in Binyomin’s baggage) is found.  The 

brothers rend their garments at this new trouble and prepare themselves for a further 

ordeal at the hands of the all-powerful Viceroy of Egypt. 

14. When they return to Yosef’s palace, the brothers prostrate themselves before Yosef, 

submitting themselves to his power and rule, and rather than let Binyomin be put to death 

for the “theft” they offer themselves as Yosef’s slaves.  When Yosef sees how they are 

willing to give themselves for Binyomin, the youngest and most precious of their father’s 

sons (all the more so since the disappearance of Yosef) he knows that the jealousy of the 

brothers of which he had been a victim has at last been eradicated and he feels confident 

that this blemish in the family of Yaakov no longer exists.  But he must test them once 

more to ascertain that they would even be willing to risk their very lives for Binyomin’s 

freedom.  Yosef, the powerful Viceroy of Egypt, tells them that they are free to return 

home: only Binyomin, the “culprit,” is to remain in Egypt as his slave.  Yosef awaits their 

reaction. 

 

For the explanation of the Haftorah of Sidra מקץ  please go to HAFTORAHS. 
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This week’s Haftorah is taken from the first Sefer Melochim,  

 Chapter 3,  verse 15 —  Chapter 4,  verse 1 
 

1. The connexion between the Sidra and the Haftorah is, in a word, “dreams.”  That is, the 

first part of the Sidra is the account of the dream of Par’o (“Then Par’o awoke — and it 

was a dream!”) and the Haftorah opens with the same expression, “Then Shlomo awoke 

— and it was a dream!”  A further connexion between the Sidra and the Haftorah is the 

divine wisdom that was granted to Yosef to interpret the dream of Par’o and govern the 

land of Egypt and in the Haftorah, the young King Shlomo is likewise blessed with 

divine inspiration to help him govern the Jewish People. 

2. Our Chachommim tell us that there are various levels of prophecy and one of them is 

the prophetic dream.  But prophetic dreams, too, consist of different components, so to 

speak.  Within a prophetic dream there can be clear prophecy.  That is, there will be a 

prediction of the future, clearly shown and quite normal, except that the event is going 

to happen in the future.  Then there might be a prediction of the future but portrayed in 

an unreal picture.  Being a dream, the vision that is shown might be of things 

happening that cannot happen in the real world.  (Sheaves getting up and forming 

themselves into a circle and bowing down to one of their own in the middle of the 

circle; sun, stars and moon bowing down to somebody on earth.)  In another kind of 

prophetic dream, the dreamer might be shown the reality of the spiritual world which is 

usually not visible in the physical world but is operating behind the scenes all the time 

nevertheless.  (Angels going up and down the Heavenly Ladder in Yaakov’s dream; 

HaShem standing over Yaakov to protect him.)  Sometimes a prophetic dream is in the 

form of a parable which needs the explanation of a Novvi.  Sometimes symbols are 

shown to portray events or things.  Sometimes the prophetic dream is a clear message, 

as with the dream of Par’o of this week’s Sidra, but it needs to be explained by someone 

with divine inspiration or prophecy who understands the dream indeed despite what the 

dreamer says he has seen (again, as with Par’o of this week’s Sidra).  And sometimes 

HaShem uses a dream as a vehicle to warn, to inform, or to give instructions.     

3. When King Dovid died, his son Shlomo succeeded him as king.  He was only a young 

boy of twelve at the time, but he was righteous and G-d-fearing and of great noble 

character.  In addition, he was endowed with intelligence way beyond his years and this, 

too, made him more prepared for the gift of prophecy.  (HaShem does not make fools to 

be His spokesmen.  If someone is naturally wise and he is worthy, HaShem might bless 

him with more wisdom and even with prophecy.  But generally speaking, HaShem will 

not bestow prophecy upon social misfits nor on the physically or emotionally crippled.  

Our Chachommim tell us that prophecy rests only upon the wise, the well-adjusted and 

balanced individual, the socially secure and the physically well person.)  For his part, 

Shlomo was determined to be everything that a Jewish king should be: a father and 

guide to all his people, a dispenser of true justice to all, a protector of the defenceless 

and a guide and example to all in how to serve HaShem and learn His Torah and 
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observe His Mitzvos.  This was King Shlomo’s only wish: to serve the people and help to 

elevate them to being the true People of G-d. 

4. As soon as he became king, Shlomo made his way to Giv’on, where the great Mizbayach 

was, to offer up Korbonnos.  While he was there, HaShem appeared to him in a dream 

and told him to choose what he wanted for his reign.  Shlomo thanked HaShem for 

making him king and without hesitation asked that he be granted a wise and 

understanding heart so that he should be able to govern the people in justice and guide 

them in righteousness.  HaShem was greatly pleased that Shlomo had asked for this 

rather than for long life, or for riches or for success over his enemies, and He said that 

he would grant him his wish — and as long as he kept the Torah and Mitzvos and 

followed in the ways of Dovid his father, the other things would be his, too.  This 

prophetic message to Shlomo was so vivid that only when he awoke did he realize it 

was a dream.  He understood that he had been shown a prophetic vision and he gave 

joyful thanks to HaShem for what He had promised him.  His skill and wisdom in 

judging the people — even those of low social standing, for Shlomo genuinely cared for 

each person, whoever they were — was put to the test that very day. 

5. Two women came before the king.  One of them put their case.  They shared a humble 

dwelling.  Nobody else lived there.  “I gave birth to a baby, a son, and three days later 

this other woman also gave birth to a baby son.  But then she suffocated her baby in her 

sleep.  When she realized what she had done, she took my baby while I was sleeping and 

placed her dead baby next to me and when I awoke in the morning to feed my baby, I 

saw straightaway that it was not my child and I realized what she had done!”  The other 

woman counterclaimed and said, “Not so!  My baby is the live one and yours is the dead 

one!”  But the first woman said, “Not so!  Your baby is the dead one and my son is the 

live one!”   

6. The young king repeated their claims, to make sure that he had understood their words.  

It was indeed not possible to prove whose words were true.  But, he reasoned aloud, in 

similar cases where there is doubt of ownership that cannot be proved or resolved, the 

law is that the two parties share the property equally.  Because of lack of proof one way 

or the other, he said, let the same be done in this case.  “Bring me a sharp sword!”  One 

of the soldiers present offered his sword.  Then the king commanded, “Cut the live child 

in half and each woman shall have an equal half of the child!”   

7. At this, the woman whose child it was cried out.  “No, my lord King, don’t!   Let her 

have the child!  Please don’t kill him!”  But the other woman said stonily, “You heard 

what the King said!  If that’s what the King commands, so be it!  Neither you nor I shall 

have the child.  Justice is justice!  Go ahead!  Do what His Majesty commands!  Cut!”    

8. Then King Shlomo said, “Give the child to the merciful woman.  Of course you shall 

not kill it!  It’s obvious that she is its mother!”  And all the people saw the stark 

simplicity of the clever trick of the young king and how he was able to render true 

justice even in such a heartrending case.  The other woman realized that she had given 

herself away and she tearfully owned up that her claim was false.  And the Jewish people 

knew that they were fortunate indeed that HaShem had blessed them with such a wise 

king and that he was guided by divine wisdom. 



  

For questions, comments or suggestions, or to be included on our e-mailing list and receive these Sheets, send an e-mail to  oyb@seniors.org.uk   

 

 

 

 

 

 

 

 

 

 

1. The main purpose of reading the Torah in public is, of course, to teach, that the people 

shall know the Torah.  (See INTRODUCTION TO THE SIDRA OF THE WEEK.)  For this reason, 

too, the public Torah reading was arranged also to include topical teachings.  That is, 

before a Yom Tov and on the Yom Tov, the Dinnim of the Yom Tov would be read.  This 

way, the people were prepared for the coming Yom Tov and indeed were informed of its 

date.   

2. There are not many Dinnim about Rosh Chodesh, the day that marks the new month (or 

sometimes, in the case of two days of Rosh Chodesh, the last day of the previous month 

and the first day of the new month).  The institution of Rosh Chodesh is primarily the 

concern of the Beis Din HaGa’dol in Yerushalaim that they should proclaim Rosh Chodesh 

and thus fix the Yommim Tovim (see SIDRA OF THE WEEK: בא) and a special Korban 

Mussaf is brought in the Beis HaMikdash on Rosh Chodesh, too.  But as far as the 

individual is concerned, the public Torah reading of Rosh Chodesh serves as an announce- 

ment of Rosh Chodesh, that is, that this day marks the beginning of the new month.   

3. The Jewish calendar is a lunar-solar calendar, meaning, it is governed and regulated by the 

moon but it is at the same time also a solar calendar.  That is, HaShem has ordained in His 

Torah that the Yommim Tovim of the yearly cycle shall be dated according to the moon, 

namely, such-and-such a day in the lunar month (really, of course, there is no such thing 

as a solar “month”!) but with built-in adjustments to ensure that each of the Yommim 

Tovim falls in its particular season of the year (and the seasons are, of course, brought 

about by the sun).  That is what is meant when we say that the Jewish calendar is a lunar-

solar calendar.  Knowing when is Rosh Chodesh is very important to the Jewish People 

because of the date of the Yommim Tovim and, as said, this is the reason that there is a 

public Torah Reading on Rosh Chodesh. 

4. The Rosh Chodesh Torah Reading is taken from the Sidra Pinchos in Sefer BeMidbor.  

When Rosh Chodesh is on a weekday there are four Aliyos (Rosh Chodesh is, so to speak, a 

step “higher” than the ordinary weekday whose Torah readings have only three Aliyos) and 

therefore the Torah Reading of Rosh Chodesh starts at the beginning of Chapter 28 and 

includes also the section which teaches of the daily Korban Tommid, followed by the 

Shabbos Korban Mussaf, ending with the Korban Mussaf of Rosh Chodesh.   

5. When Rosh Chodesh falls to be on a Shabbos, the Rosh Chodesh Torah Reading 

is appended to the Sidra of the Week and is read as the Maftir.  In that case, the reading 

starts from Possuk 9 and ends with Possuk 15.     

6. Usually on Shabbos Rosh Chodesh, two Sifray Torah are taken out and the Maftir is read 

from the second Sefer Torah, after the Sidra of the Week.  If there is only the one Sefer 

Torah, then after the Sidra of the Week has been read, the Sefer Torah is rolled to Sidra 

Pinchos for the Maftir.  There is a special Haftorah for Shabbos Rosh Chodesh which 

usually (but not always) takes the place of the week’s Haftorah.   

חודש  לשבת  ראש  מפטיר  

MAFTIR  FOR  SHABBOS  ROSH  CHODESH 
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The Haftorah is from the end of Sefer Yeshayohu, Chapter 66  verses 1 — 24. 

1. The reason this Haftorah is read instead of the Haftorah of the week is so as to serve as an 
announcement that today, this Shabbos day, is also Rosh Chodesh.  Obviously, therefore, 
there can be no connexion between any particular Sidra of the Week and this Haftorah.   

2. This last Chapter from Yeshayohu is chosen as the Haftorah because the penultimate 
Possuk of the Sefer speaks of Rosh Chodesh and Shabbos (both mentioned together, like 
today is both Shabbos and Rosh Chodesh) when all living beings will acknowledge 
HaShem as the G-d of all Mankind and they will all come and worship HaShem at His holy 
Beis HaMikdash.  This Haftorah gives us an opportunity, therefore, to explain a little about 
the message of the natural phenomenon of the New Moon which the event of Rosh 
Chodesh commemorates and a chance to study this fundamental Mitzvah of Rosh 
Chodesh a little deeper.       

3. As has been explained elsewhere, the Jewish calendar is a lunar-solar calendar.  That is, it is 
a calendar with its Yommim Tovim (Festivals) fixed according to the lunar dates but with 
adjustments made so as to fit in with the solar seasons.  The seasons of the year, of course, 
come about through the sun and the adjustments to the lunar calendar are to ensure that 
each particular Yom Tov shall fall in its stipulated season: Pessach in the spring, Sukkos at 
the end of the summer, and so on.  HaShem has decreed that the Jewish People’s national 
life shall thus be fixed according to the moon, but adjusted in accordance with the sun’s 
seasons.  That is, the phases of the moon dictate the dates of the Yommim Tovim but each 
Yom Tov in its own season has its particular message to the Jewish People.   

4. What is the lesson that the Torah teaches through the Yommim Tovim being fixed 
according to the lunar calendar?  Why not have a straightforward solar calendar?  The 
answer:  The lesson that HaShem means to teach us through this system — and it is a 
lesson restated each time that we take our bearings from the moon to consult our calendar 
in the sky — is the lesson of rejuvenation and renewal.  It is noteworthy that this lesson of 
rejuvenation is so important that the Mitzvah of proclaiming Rosh Chodesh is the very 
first Mitzvah that HaShem commanded the Jewish People as a People.  Indeed, this 
Mitzvah was commanded to Mosheh our Teacher even before we had been given 
permission by Par’o the King of Egypt to leave his land.  It is as if this Mitzvah was, as it 
were, a precondition to our Deliverance from Egypt by HaShem.  (See SIDRA OF THE 
WEEK:  בא.)   

5. The moon continually wanes and waxes; it decreases and increases; it even disappears 
completely but then it reappears, growing again — and it is the moon with its phases that 
is to serve as a model to us humans.  As follows:  In the same way as the moon waxes and 
wanes, so too, can the human, individually or as part of a community, find himself or 

חודששבת  ראש  הפטרה  ל  
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herself spiritually progressing or regressing, rising or falling, “waxing or waning,” indeed 
sometimes even disappearing completely but then reappearing and growing again, aiming 
to fulfil the full human potential.  The greatness of the human individual — and the 
greatness of human society made up of these individual humans — is this vast human 
potential.  Of course, great potential for good implies also the possibility of great loss and 
unfulfilled potential.  Nevertheless, we are to focus on the positive and the good and 
dedicate our whole existence to progressing in goodness, through striving for spiritual 
greatness and coming close to G-d, “for that is the whole of Man.”  This lesson of the great 
human potential for spiritual growth is proclaimed to all Mankind by the example of the 
Chosen People of HaShem whose whole raison d’être is to be their constant aspiration to a 
life of higher purpose and closeness with HaShem.  Even if they might fail in these 
aspirations, they know that there is the chance to try again, the chance of rejuvenation.  
How?  Through renewal, through the will to start again, like each new month which starts 
again and marks a new beginning (noteworthy is the fact that the Hebrew word for 
“month” — " ׁחֹוֶדש"  — is from the same root as the word for “new” — " ָׁחָדש" ) and 
through the regular  ֹיםִד עֲ מו , their “Times of Meeting” with HaShem, in the Divinely-
ordained Yommim Tovim, which are recurring opportunities for spiritual renewal.  And 
these Yommim Tovim are themselves triggered by the moon, the symbol par excellence of 
renewal.   

6. Our Chachommim tell us that the Torah is like the blueprint, the architect’s plan, as it 
were, of the world, that,  :)א"קס, תרומה, זהר(  "אמָ לְ א  עַ ָר בָ א  וּ ייָת ַר אוֹ ל  בְּ כֵּ ּתַ יסְ א  ִא   הוּ יךְ ִר א  בְּ שָׁ ְד קוּ "
 — “the Holy One looked into the Torah and according to it, He created the world.”  This 
is literally a fundamental teaching, it is the foundation upon which we base our whole 
perspective of everything that makes up our world and indeed our whole universe.  What it 
means is this:  In the ordinary way of things, one would have said that we have a physical 
world and the Torah instructs us how to use it, how to utilize its various parts.  The world 
was here and the Torah’s instructions to us tell us how we are to make the most of a world 
which predates the Torah.  But our Chachommim teach us that this is a mistaken 
perspective.  They tell us that the truth is to the contrary.  HaShem used the Torah as a 
blueprint from which to create the world.  Therefore, the instructions of the Torah are not 
merely how best to use the world, that the world is a given and the Torah helps us come to 
terms with a situation that exists, as it were.  Not so.  If there is anything in the world, if 
there exists a phenomenon, it is there precisely because the Torah calls for it to be there 
and that’s why it is there, that’s the reason for its being in existence.   

7. To take our case in point:  It’s not that there are the phenomena of our solar system and 
our moon and the Torah uses these physical realities to regulate our lives, to use the moon 
to fix our Yommim Tovim, for instance, or to use the sun to regulate our daily Mitzvos, 
and so on.  Exactly the opposite.  In the Torah it says, that is, HaShem’s wisdom dictates, 
that there are to be certain recurring commemorative events (including what we know as 
the Yommim Tovim) and that these events are to be regulated through the lunar calendar.  
This calls for a moon.  That is, there needs to be a moon.  Therefore, HaShem created the 
moon.   

8. To take another example: children and their parents.  It’s not that children are born from 
their parents and the Torah commands that children shall honour their parents, as if the 
procreation of children is a given and the Torah simply commands how children and 
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parents are to relate to each other, that is, that the Torah reacts to a situation.  To the 
contrary.  HaShem in His Wisdom wished that there shall be such a concept as parents 
and children and that children shall honour their parents.  When HaShem later 
transformed and transcribed this notion of His Wisdom into the actuality of the Torah, to 
be practically carried out, the idea is translated in His Torah into the command, “Honour 
your father and your mother.”  This commandment therefore necessitates that children 
are to come about through a father and mother whom the children shall honour.  
HaShem, as it were, looking into His Torah where it commands, “Honour your father and 
your mother,” therefore saw a need for there to be children born from parents and 
therefore He created in His world that human children come about through a father and 
mother.  That is, it is the Torah commandment, “Honour your father and your mother” 
that calls for and necessitates that children shall be born from father and mother.  (We 
might return to this particular example another time, in connexion with another 
completely different Torah discussion.)      

9. Perhaps this all helps us to see the opening verses of this Haftorah in context.  Everything 
that exists is the creation of HaShem and can teach His intelligent creatures (that is, us 
humans) about Him.  The Creator of All has a reason for creating every single thing that 
He created, and whatever that reason is, it is all needed in His scheme of things.  “So says 
HaShem,” says Yeshayohu, “the heavens are My throne and the earth is My footstool” — 
the heavens and the earth all serve to teach those who want to learn about HaShem.  
Through HaShem’s creations, Man can realize and acknowledge his Creator and his G-d.  
But not only are all physical phenomena from HaShem — and here is perhaps the climax 
of the whole Sefer Yeshayohu — but everything is under HaShem’s control.  Even the 
events of history, the events of the present and the events of the future — all is under His 
supervision and control.  Even if they seem to happen independently of HaShem, 
nevertheless every single thing is supervised by Him.  He will reward every good deed done 
by each nation and by every folk and by each individual in every folk, and He will punish 
every deliberately evil act committed by each individual and each nation.  But especially 
severe, warns Yeshayohu, will be the retribution that He will bring upon those who ever 
harmed His Chosen People.     

10. This closing chapter of the Sefer Yeshayohu proclaims how HaShem will reward good 
deeds and will punish each and every deed done with evil intent.  The day will come, says 
Yeshayohu, when all of Mankind will come to HaShem’s holy Beis HaMikdash, the place 
dedicated solely to the Glory of HaShem, and will worship and pay homage and respect to 
HaShem, the G-d of All, on those two recurring occasions that He has embedded into His 
world for this purpose.  Firstly, on the Shabbos, the special day of the seven-day week 
(regulated by the sun) set aside to acknowledge HaShem as Creator of the world.  And 
secondly on Rosh Chodesh, the monthly reminder (regulated by the moon) that is created 
for man to contemplate his own potential, to learn the lesson of rejuvenation and renewal 
from that prime example that HaShem has created in His world, namely, the phenomenon 
of the ever waxing and waning moon, that a person can always renew himself in his sacred 
task on earth, to serve HaShem by living his life in accordance with the purpose intended 
by HaShem and commanded by Him in His Torah.  This is the Mitzvah of Rosh Chodesh, 
with its lesson of renewal of the human spirit, that was commanded to us as we were 
about to start out on our mission to the world, to teach of a humanity under the 
Sovereignty of HaShem. 



 

—     1    — 

For questions, comments or suggestions, or to be included on our e-mailing list and receive these Sheets, send an e-mail to  oyb@seniors.org.uk 

 
 
 
 
 
 
 

 
The Torah Readings for the Eight Days of Channukah are taken from Sefer BeMidbor. 

According to one custom they begin, on the First Day of Channukah, 
with Possuk 22 of Chapter 6. 

According to another custom the First Day of Channukah Reading starts at Chapter 7. 

The universal custom is that the Eighth Day of Channukah Torah Reading 
ends with Possuk 4 of Chapter 8. 

On Shabbos Channukah, the Channukah Reading becomes the Maftir. 

 

1. Channukah is that annual festival instituted by our Chachommim to commemorate how 

HaShem saved us from the yoke of oppression of the Syrian Hellenists and their king 

Antiochus Epiphanes.  They had overrun Eretz Yisroel during the time of the Second Beis 

HaMikdash and had subjected our People to horrendous cruelties in their attempts to 

make us give up our Torah way of life and our loyalty to HaShem.   

2. After years of brave fighting by the small bands of Jewish fighters led by Mattisyohu and 

his twelve sons and followers against the huge armies of the Syrian Hellenists, the Syrian 

soldiers were at last thrown out of the land.  The Beis HaMikdash was cleansed by us of its 

defilement by the Syrians — they had transformed our Beis HaMikdash into a temple 

dedicated to the Greek gods — and the Menorah was kindled once again in purity and 

holiness with the only cruse of uncontaminated olive oil that was found intact with the 

seal of the Kohen Ga’dol.  Ordinarily, this small amount of oil would have burned for only 

one day.  But a miracle occurred and it burned for eight days, enough time for new oil to 

be produced from olives that were fetched from a distance of four days’ journey.  This 

miracle was a demonstration that our efforts were pleasing to HaShem and that He had 

taken us back again as His People.  The following year, the Chachommim of the day 

established the anniversary of this miracle of the oil as a Rabbinical Yom Tov, to be 

observed each year for eight days, starting on the twenty-fifth day of Kislev, the 

anniversary of the liberation of the Beis HaMikdash, with lights kindled in each Jewish 

home for each of the eight days. 

3. Channukah is a Rabbinical Yom Tov on which it is permitted to do Melochoh.  It has 

neither the sanctity nor the severity of prohibition of work because nobody, not even our 

Chachommim, can institute a festival that it should be the same as the Torah-ordained 

Yom Tov.  However, as it is a semi-Yom Tov, it does share some of the characteristics of a 

רה  לחנוכהקריאת  התו  
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Yom Tov, and one of these is that there is a public Torah Reading each day of Channukah 

during the Morning Service.  As the events of Channukah occurred only after the Torah 

was given, Channukah is of course not one of the Yommim Tovim concerning which the 

Torah commands a Korban Mussaf and therefore there cannot be any corresponding 

Tefillas Mussaf on Channukah.  But full Hallel is recited on Channukah.  (See the DINNIM 

OF CHANNUKAH Sheets for further information about Channukah.) 

4. As said, Channukah marks the reconsecration of the Beis HaMikdash after its defilement 

and thus it shares the same theme as the first Consecration of the Mishkan in the 

Wilderness.  But not only do the two events share the same theme of Consecration: in a 

certain respect they share the same date, too.  For the  Mishkan with all its components 

was completed and could have been consecrated in the month of Kislev in the year 2449, 

on the same date as the later-to-happen Channukah, on the very date that later marked the 

first day Channukah — it was for other reasons that that consecration was in fact 

postponed to the month of Nissan.  This all makes it almost obvious that the account of 

the Consecration of the Mishkan in the Wilderness should be the appropriate Torah 

Reading for Channukah.  (Nevertheless, because Channukah is a working day, therefore 

our Chachommim did not institute a Haftorah for the weekdays of Channukah.)         

5. The Channukah Torah Reading is taken from Sidra Nosso in Sefer BeMidbor.  (See SIDRA 

OF THE WEEK : נשא.)  According to one custom, the first day’s Reading starts with the 
account of the Korbonnos of that first day’s consecration, namely, the first Possuk of 

Chapter 7.  But others have the custom to start just before that, with the paragraph which 

teaches of the Mitzvah of the Kohannim to bless the Jewish People because the victory of 

Channukah was due to the valiant efforts of the priestly family of the Chashmono’im.  On 

each weekday of Channukah, three people are called up.   

6. In any case, the first Aliyoh ends with Possuk 11 of Chapter 7.  The second Aliyoh 

consists of the next three Pessukim and the third Aliyoh ends the day’s Reading with 

Possuk 17.  During the other days of Channukah, the first two Aliyos will read three 

Pessukim each from that day’s Korbonnos and the third Aliyoh will read the whole next 

paragraph in anticipation of the next day’s Korbonnos.   

7. On the eighth day of Channukah, the first two Aliyos are read as usual, that is, three 

Pessukim each of the eighth day’s Korbonnos and the third Aliyoh then continues right 

through to the next Sidra of   בהעלותך  to the Mitzvah of the kindling of the Menorah 
in the Mishkan and ends fittingly with the description of the Menorah itself.   

8. On Shabbos Channukah, the Channukah reading of the day is read as one paragraph 

and becomes the Maftir and the Haftorah is the special Haftorah of Channukah.  This 

Haftorah displaces the regular weekly Haftorah and indeed even displaces the Haftorah 

of Rosh Chodesh (which can sometimes fall to be on Shabbos Channukah) because the 

spreading of the knowledge of the miracles of Channukah takes precedence.  
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This Haftorah is taken from Sefer Zecharyoh, 

(one of the shorter Books of the Prophets which together make up “The Twelve”) 
Chapter 2,  verse 14 — Chapter  4,  verse  7 

This Haftorah is read on Shabbos Channukah and replaces the Haftorah of the Week. 

Similarly, it replaces the Haftorah of Shabbos Rosh Chodesh  
(if Rosh Chodesh falls to be on Shabbos Channukah)  

and it also replaces the Haftorah read on Shabbos Erev Rosh Chodesh. 

If there are two Shabbosos Channukah, this Haftorah is read on the first one. 

This is also the Haftorah of Sidra  .as the first part of that Sidra speaks of the Menorah  בהעלותך 

 

1. Looking back to the time before the destruction of the Beis HaMikdash built by Shlomo, it 

was unthinkable that the Jewish People, so well-established in their country and seemingly 

so secure, could have been exiled or that the holy Beis HaMikdash could be destroyed.  But 

the Prophets earnestly warned that if the Jewish People would not better their ways and 

observe the Torah and Mitzvos properly, their warnings would become reality and the 

calamity would come.  And happen it did.  Nevuchadnetzar the king of Babylon invaded 

Eretz Yisroel, destroyed the Beis HaMikdash and dragged the People into exile in Babylon.  

But Yirmiyohu had foretold, too, that the Babylonian exile would last seventy years.  Then, 

he said, when the people will have returned to HaShem and His Torah, they will return to 

Eretz Yisroel and rebuild the Beis HaMikdash.  The obvious question was, “When will the 

return happen?”  When, in fact, do the seventy years begin and end?  Time would tell.   

2. During their years in exile, the Jewish People had got used to living in strange lands.  Sadly, 

many of the Jewish people had intermingled with the inhabitants of their lands of exile and 

intermarriage was rampant.  People asked, “How can there ever be a return if the people are 

not worthy?”  The leaders of the exiled nation tried hard to arouse the people to return to 

HaShem and His Torah and merit their return to Eretz Yisroel and the rebuilding of the Beis 

HaMikdash.  But too many of the Jewish people were quite happy now where they were.  It 

took the shock of Hommon to rouse the people to Teshuvah.   

3. Following their return to HaShem, the Persian king gave permission for the Beis HaMikdash 

to be rebuilt and he actively encouraged the Jewish People to go and build up Eretz Yisroel 

again.  But with this, came the jealousy of the Samaritans.  These people were originally a 

חנוכה  ראשונה  של  לשבת  הפטרה  
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break-away group from the Jewish People who had abandoned the observance of Torah and 

Mitzvos and they took their name from the region of Shomron, that is Samaria, where they 

lived.  The Samaritans and their fellow transplants the  Kutheans, who were brought by 

Sargon, the king of Asshur, from Kutta in Africa to repopulate the Holy Land after its 

desolation, had both quite a reputation for being cruel and they tried their utmost to 

strangle at birth the reborn Jewish state.  Their libels to the Persian king about the Jewish 

returnees caused the permission to be revoked (the rebuilding was suspended for some 

years) and their physical attacks caused the Jewish People great harm and hardship.   

4. [The Christians speak of “the good Samaritan.”  Nowadays, of course, most people don’t 

know that the Samaritans were really quite malevolent, especially to us, and to contrast the 

“good Samaritan” with the mean Jew, as that Christian fable does, is about as twisted and 

insulting as to contrast a “kindly Nazi” with “a hard-hearted Jew.”  It was intended at the 

time as a deliberate insult to the Jewish People and surely the organization of today called 

“The Samaritans” who do some very good work among the emotionally disturbed and the 

distressed, would not want to associate themselves with this kind of primitive nastiness.   

They should do themselves a favour and find a more suitable name!]  

5. Zecharyoh HaNovvi ben Berachia (not to be confused with Zecharyoh ben Yehoyodoh, the 

Kohen Ga’dol and prophet who was murdered in the Beis HaMikdash on the orders of 

Yo’ash, King of Yehudah in the year 3067, approximately 375 years earlier) lived at the end 

of the Babylonian Exile and at the beginning of the era of the Second Beis HaMikdash.  

Zecharyoh was a member of the Anshay Knesses HaGedoloh (the “Men of the Great 

Assembly”) which was the special Sanhedrin convened by Ezra.  This Great Assembly 

consisted, unusually, of 120 rather than 71 of the greatest Torah leaders and included such 

personages as Nechemyoh, Mordechai, Chagai, Malachi and Zerubovvel.  It functioned as the 

Jewish supreme legislative body for altogether eighty-six years.   

6. Nevuchadnetzar had destroyed the Beis HaMikdash and the Jewish People had been dragged 

into exile, exactly as foretold by Yirmiyohu HaNovvi and approximately 70 years later, the 

mighty, invincible Babylonian empire of Nevuchadneztar was in its death throes and the 

Jewish exiles were about to return to Eretz Yisroel.  With the demise of the Babylonian 

Empire, the new up-and-coming empire of Persia (with Media) was waiting to take centre 

stage of world affairs and it was an anxious time for the Jewish People.  Under the Persians, 

the Jewish People hoped, they would go back to Eretz Yisroel and rebuild the Beis 

HaMikdash.   

7. Zecharyoh comes with a message of encouragement to the leaders of the Jewish People.  

There were two outstanding leaders at the time, Yehoshua ben Yehotzodok, who was to be 

the first Kohen Ga’dol of the rebuilt Beis HaMikdash, and Zerubovvel ben She’altiel (whom 

our Chachommim identify with Nechemyoh, (the name is from the word for “comfort” and 

means “HaShem will comfort”) who, together with Ezra, was so instrumental in bringing 
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many of the exiles back to Eretz Yisroel.  But in common with all prophecies of NaCH, 

Zecharyoh’s message is not for his time only.  His words of encouragement and about the 

end of the national exile speak of events that are far into the future, too.  Specifically they are 

seen by our Chachommim as referring also to the events of Channukah.  (This is one of the 

reasons for the choice of this Haftorah for Shabbos Channukah.)  Zecharyoh speaks of the 

Jewish People being acknowledged again by all the nations as being HaShem’s Chosen 

People and he warns that HaShem will mete out just punishment to those nations that 

harmed His People in their exile.   

8. In his prophecy, Zecharyoh describes how Yehoshua ben Yehotzodok, the Kohen Ga’dol, 

stands accused in the Heavenly Court of not doing enough to stop the rampant assimilation 

— even his own sons married non-Jewish women.  (As a result of this vision, so vividly 

described by Zecharyoh, it appears that they did later divorce their foreign wives and 

Yehoshua is confirmed as the Kohen Ga’dol.)  Zecharyoh gives much encouragement to the 

leaders of the Jewish People in every generation, and even if they are criticised (and might 

even deserve criticism) nevertheless HaShem has chosen them to guide the Jewish People in 

the ways of the Torah.  Zecharyoh says that HaShem will protect and prosper the Nation in 

rebuilding the Beis HaMikdash and he predicts that the people will be settled in peace and 

prosperity on their land once again.   

9. Zecharyoh is next shown in a dream a vision of a miraculous Menorah.  (This is another 

connexion with Shabbos Channukah.)  The Menorah is of gold, above it is a reservoir of oil, 

with pipes feeding oil to each of the Menorah’s seven lamps.  And there are two tall olive 

trees above the Menorah, on either side of the reservoir, with oil flowing from them into the 

reservoir — in other words, the Menorah is self-sustaining.  Zecharyoh is told the meaning 

of this vision:  The Menorah, the symbol of divine light and wisdom, needs nobody to do 

anything to fashion it: it is all from HaShem.  The light that is to guide us in our lives is not 

of our own making; it is from HaShem.  All that is needed is that we be resolved to be guided 

by its light, to benefit from its radiance.     

10. Similarly, says HaShem to Zecharyoh, tell Zerubovvel — and by extension, all those selfless 

and brave leaders of the Jewish People in all ages and in all places (another oblique reference 

in this Haftorah to the Chashmono'im leaders and fighters of the Channukah that was to 

occur in the future) — that it is not with the might of arms nor by their physical strength 

that they will succeed on behalf of My People.  Only through My Spirit will the leaders of My 

People achieve anything for them — so says HaShem.  But tell them, says HaShem, that 

those leaders have no need to be afraid of anyone.  Even if their antagonists be as haughty 

and intimidating as a mountain, they will be no more of an obstacle than a level plain, they 

will all but disappear.  Reverting to the immediate future of his time, Zecharyoh assures 

Zerubovvel that the rebuilt Beis HaMikdash, with the foundation stone laid by Zerubovvel, 

will be admired by the Nations of the world and all will see that HaShem protects His 

Chosen People. 
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