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IMPORTANCE OF ....  
The Gemara (Bava Basra 106a) states that where brothers agree 
to divide up an inheritance by casting lots (Goral), as soon as the 
first lot is drawn, the apportionment is effective for all of them. R’ 
Elazar explains that this is derived from the division of Eretz 
Yisroel among the Shevatim by Yehoshua, which also used a 
Goral. Although the portions of Eretz Yisroel were divided 
Divinely through use of the Urim V’Turim, R’ Ashi points out 
that a division by Goral will always work, as long as everyone 
has agreed beforehand to abide by it. This prior agreement is 
necessary because reliance on a Goral is in essence an Asmachta, 
similar to gambling, which on its own is not effective. Therefore, 
the Goral is used only to assign who gets what, but the actual 
Kinyan to acquire must be additionally performed. The Gemara 
(Yoma 22a) describes how a lottery was used to assign Kohanim 
to various tasks, such as cleaning out the ashes from the 
Mizbeyach. Initially, the young Kohanim had raced to the 
Mizbeyach for the honor, which had tragic consequences. R’ 
Nachman said that the lottery would be held with the Kohanim 
dressed in their “street” clothes, because if they were wearing the 
Bigdei Kehunah, a Kohen who “lost” the Goral might be tempted 
to just run up and do it anyway. Clearly, the Goral did not confer 
on the winner any ownership, but served only to assign.  The 
Gemara (Sanhedrin 43b) states that Yehoshua determined by use 
of a Goral that Achan had illegally taken some of the spoils from 
Yericho, and he asked Achan to please confess. Achan replied 
that a Goral was not reliable, because it has to fall on someone, 
and it is limited to those who are in the group. The Gemara 
explains that for this reason Yehoshua “asked” Achan to “please” 
confess, so as to preserve the validity of a Goral, by which all of 
Eretz Yisroel was going to be divided.  

QUESTION OF THE WEEK:  
Should/must one lend money to someone when he will have to 
chase the borrower to get it paid back ? 

ANSWER TO LAST WEEK:  
(When should one not sleep so as to sleep later iuct,k ?)   
The Leket Yosher (p. 144) states that one should not sleep in the 
afternoon of Erev Succos so that he will be able to sleep that 
evening with purpose, as the act of sleeping in the Succah 
establishes the ,ughce of the Succah as one’s vrhs.  

DIN'S CORNER:  
One is not permitted to lure away a gentile maid or cleaning lady 
from another (observant) Jew with the promise of more money, 
better conditions etc.. unless the maid has already left the employ 
of the first Jew. However, as long as she is still employed there, 
even if she says she wants to leave, one may not even hint to her 
that another opportunity exists for her. One may only reiterate 
“As long as you work for another, I have no interest; if you no 
longer work for another, I may be interested.” (Teshuvos 
V’Hanhagos 2:714)    

DID YOU KNOW THAT ....   
The Gemara (Menachos 64a) records a Machlokes regarding a 
fisherman who threw his net into the sea on Shabbos, intending to 
catch fish, and upon retrieving the net, discovered that he had 
caught both fish and a live child who had fallen into the sea. Rava 
says he is chhj because of his intent to commit Chilul Shabbos 
while Rabba holds him to be ruyp, focusing on his act, which was 
retroactively permitted because of the ,uapb ,bfx of the child. 
However, where a woman transgresses a vow that she had made, 
unaware that her husband had already nullified it, the Torah says: 
vk jkxh ‘su – she still requires atonement and forgiveness from 
Hashem for her disregard of the vow, even if she did not actually 
violate it. If so, why is Rabba so willing to absolve the fisherman, 
whose intentional sinful act should also require a vjhkx ? It may 
be that Rabba agrees, and when he says that the fisherman is ruyp, 
he means that he is ruyp only from having to bring a Korban, but 
that he nevertheless does require a vjhkx. If so, according to Rava 
who would then obligate him in a Korban as well, why is the 
woman who transgresses her vow vruyp from a Korban ? She 
should be no different than the fisherman ! The Zichron Moshe 
distinguishes between a sinful intent which resulted in a sinful 
deed, versus a sinful intent that did not. The fisherman is liable 
for his sinful intent (according to Rava) because in the end, he did 
catch fish as he intended to. However, the woman who 
transgressed her vow is not liable because at the time of her act, 
the vow was no longer binding. The Mekor Chaim (j”ut 8) cites 
this Gemara in ruling that where a healthy Jew has a non-Jew 
cook for him on Shabbos (ruxhtc) and later, a sick Jew can 
benefit from that food, the food should be given to the sick 
person, thereby “fixing” the sin of cooking. Since the Rambam 
rules according to Rabba that the fisherman is ruyp, it appears that 
a sinful deed performed with sinful intent (catching fish) can be 
rectified by an accompanying permissible result (saving a child).     

A Lesson Can Be Learned From:  
In1947, Rav Isser Zalman Meltzer was learning late at night and seemed 
to be having difficulties understanding a certain Rambam. Ignoring the 
British-instituted curfew, he walked outside and strolled over to the 
home of a younger relative, with whom he enjoyed discussing such 
topics. Rav Isser Zalman quickly engaged the young man in his problem 
with the Rambam and after an hour or so, was pleased with the rationale 
put forward by the young man. Bidding him a good night, Rav Isser 
Zalman turned for home. For many years, the relative's family would 
recount this incident as indicative of Rav Isser Zalman's love of learning. 
Years later they discovered another side to the story. On that very day, 
Rav Isser Zalman had met the publisher who was prepared to publish 
Rav Isser Zalman's Sefer kztv ict the very next day. When Rav Isser 
Zalman sat down to review the manuscript for the last time, he 
discovered that he had quoted in it from two brothers-in-law, Talmidei 
Chachomim, relatives of his. However, there was yet a third brother-in-
law, who was not quoted in his Sefer. Concern for a possible slight 
made Rav Isser Zalman visit that third brother-in-law the night before 
publication with an apparent “difficult Rambam”, in order to obtain 
something from him as well, to include in the Sefer.      
P.S. Sholosh Seudos is sponsored by the Zelcer family.  


