
 

By Dr Elli Franck 
רמח סי'

Airplane Travel On Shabbos 
This week we will continue the theme of travelling on 
Shabbos and consider whether one is permitted to travel by 
airplane over Shabbos as well as the situation of one who is 
caught by accident on a plane that is delayed and 
subsequently lands on Shabbos itself. 
When one flies out of the East Coast of Australia on a 
Sunday morning they are flying into Shabbos according to 
the Chazon Ish; it will remain Shabbos until some hours later 
at nightfall when it will become Motzai Shabbos well before 
the plane lands on the West Coast of the United States. This 
person will be considered to be travelling on Shabbos from 
the “beginning” to end and although there is no problem 
disembarking on the Sunday morning, 
there may be issues with flying on Shabbos 
itself (at least according to the Chazon Ish).  
The Biur Halacha (Siman 404 D”H V’ayn 
B’chol Echod) quotes the Chasam Sofer 
who discusses the issue of travelling by 
train on Shabbos. The Chasam Sofer avers 
that there are two possible Halachic issues in regard to train 
travel on Shabbos viz, T’chumim and Oneg Shabbos.  We 
mentioned last week that there are opinions in the 
Rishonim that there is in fact a Torah prohibition of 
T’chumim beyond a distance of 12 mil (24,000 Amos) and 
in fact the Mechaber in Siman 404 paskens that we should 
be concerned with this opinion (see Mishna Berura 404: 7). 
We also saw last week that there is a question in the 
Gemorah as to whether we apply the limitations of T’chum 
Shabbos to areas above 10 Tefachim and that since safek 
d’rabbonon l’kula, we allow one to travel these distances at 
this elevation since the T’chum Shabbos is generally 
considered only a Rabbinic stricture. Where, however, 
there is a consideration of a Torah prohibition such as 
travelling greater than 12 Mil, we would in fact pasken that 
even at an elevation of 10 Tefachim there is a concern of 
T’chumim since safek d’oraysa l’chumro. In the case of sea 
travel however we even allow one to travel more than 12 
mils even though the elevation of 10 Tefachim above the 
sea bed does not in this case confer any advantage, as the 
type of travel that is restricted is modelled after the Jewish 
camp in the desert which was clearly land based travel. So, 
what about airplane travel? Should there be a problem of 
T’chumim when travelling beyond 12 Mil whilst in the air? 
It would seem that there is a strong argument to discount 
the issue of Techumim being that one is clearly not 
travelling on the ground as the Jews did in the desert.  

 It is fascinating to note however the ruling of the Rama 
(ibid) that we do not apply the rule of leniency in regard to 
one who is above 10 tefachim for one who flies through the 
air on Shabbos utilising a holy name of Hashem to land at a 
point beyond 12 Mil.  It is considered as having gone out of 
the T’chum notwithstanding at least part of the travel 
having taken place above 10 tefachim. The clear implication 
from this Rama is that travelling or flying in the air is 
considered the same as travelling by land in as far as 
satisfying the definition of T’chum as modelled by the 
travels of the Jews in the desert. This is because the Rama 
holds that we do not focus on the exact position of the 
person in the air but rather what is underneath the person 
on the ground. To be sure, however, were the person to be 
travelling over water, the distance traversed would not be 
taken into account in regard to T’chum Shabbos even when 

greater than 12 Mil. 
The Minchas Yitchok (chelek 2) explains that the 
same ruling will apply to someone who travels 
on Shabbos in an airplane. Although one is 
clearly well above 10 tefachim in an airplane, the 
situation is clearly analogous to one who flies 

utilising a holy name of Hashem whereby the Rama paskens 
there is indeed an issue of T’chumim. Further, the Chasam 
Sofer also explains that there is a clear compromise when it 
comes to Oneg Shabbos when travelling by train and this, 
the Minchas Yitchok suggests, definitely applies to 
someone travelling in an airplane. There are obvious 
circumstances that make it extremely difficult for a person 
to enjoy their Shabbos whilst strapped into a seat on an 
airplane. Rav Yehuda Assad in Yehuda Yaaleh also explains 
that there may be a further issue travelling by train (and by 
extension airplane) on Shabbos on account of the extra fuel 
and energy requirements due to the presence of Jewish 
passengers.  
Many Acharonim (including the Maharshag, Chelkas Yaacov, 
Shoel U’Meishiv) say that notwithstanding any theoretical   
Halachic argument that may be used to circumvent the 
above Halachic issues of T’chumim and lack of Oneg 
Shabbos, the very idea of travelling either by train or by 
airplane on Shabbos constitutes an exceptional cheapening 
and disgrace to the Holiness of Shabbos and should 
therefore be unconditionally prohibited.  
Disembarking a plane on Shabbos  
The Shulchan Aruch (248:4) rules that a person who joins a 
“caravan” for a journey through the desert and will clearly 
have too desecrate Shabbos due to the dangers inherent in 
desert travel may not set out within three days of Shabbos. 
One may however set out on a Sunday Monday or Tuesday 
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and if the group subsequently encounters a danger and 
must desecrate Shabbos they may do so. Conversely one 
who sets out to perform a Mitzvah such as going to live in 
Eretz Yisrael, may begin travelling even on Erev Shabbos 
itself and may put themselves in a situation whereby they 
will need to desecrate Shabbos such as staying together 
with the group and going outside one’s T’chum on Shabbos 
so as not to endanger life. The rule is that when this person, 
who was forced to exit the T’chum on Shabbos, comes to a 
safe place, he must abandon the group, and stop travelling. 
This person is allowed a further 2000 Amos in every 
direction as part of a leniency afforded to one who was 
forced in circumstances beyond their control to leave their 
original T’chum. If one happens to find themselves in a city 
which is surrounded by a wall or otherwise kosher Eiruv, 
then the city is considered as only 4 Amos. If, however one 
initially began to travel on Erev Shabbos for a non-mitzva 
related purpose then, even though a possible danger to life 
through desert travel allows one to go beyond the T’chum, 
afterwards, when finally arriving at a safe place, that person 
may only travel a further 4 Amos. 
With this preface in mind we are able to apply the same 
rules to one who travels by airplane on Shabbos either 
through lack of care  or alternatively one who happens to 
travel initially in a permitted manner but who later becomes 
delayed due to factors beyond  his or her control ; for 
example someone who takes a flight from Sydney to 
Melbourne on a Friday  (  easily permitted based on ruling 
of Shulchan Aruch  248:1) leaving ample time to get home 
in time for Shabbos but through circumstances beyond 
one’s control arrives into Melbourne on Friday evening 
after sunset). In the latter case, we should consider the 
traveler as having arrived at the airport on Shabbos in a 
permitted manner and as such we consider the 
consequences of that person’s T’chum once they have 
landed. 
It is worth noting that Rav Moshe Feinstein considers it not 
unlikely that a plane landing on a runway on Shabbos will 
already traverse a distance that takes anyone in the plane 
outside of their T’chum in the process of the plane 
decelerating to a total stop. We should keep in mind that 
the total distance allowable for travel on Shabbos outside 
of one’s Tchum is not more than a   Mil which equates to 
only 2 to 3 km. Thus, especially in large airports after having 
taken into consideration runway lengths and returning to 
the terminal one would easily have gone outside their 
allowable T’chum even if we were to discount any previous 
air travel. 
There are generally two ways that travelers exit a plane 
before reaching the terminal building. Either one 
disembarks the plane on the tarmac adjacent to the building 
and walks some distance or takes a bus to the terminal; 

alternatively, the plane will be directed right up to the 
building and a gangway from the gate to the airplane exit 
will extend out to connect the 2 areas.  If disembarking 
using this bridge, one who inadvertently landed on Shabbos 
may consider the whole distance covered to access the 
terminal building as well as the whole interior of the 
building as 4 Amos. If, however the travel was illegal from a 
Halachic perspective, one would only have literally 4 Amos 
to move once leaving the airplane. 
Where the passengers leave the airplane, and travel a 
certain distance over the tarmac or airport fields to reach 
the terminal building the question becomes slightly more 
complicated. If we can consider the whole airport including 
the runways and surrounding fields as completely 
surrounded by fences that are kosher Mechitzos (Halachic 
partitions) thus rendering the area a Reshus Hayachid, one 
would be free to roam freely as if the whole airport was only 
within four amos. This suggestion is not as simple as it 
seems because the Halacha requires that the mechitzos 
serve a purpose to secure an area for people to live in 
(Hukaf L’dirah) which is clearly not the case at least for the 
areas outside the building (one could however make the 
argument that people do use the inside of airport buildings 
to eat and take naps).  Further, there is also a possibility that 
the different access points forming at least part of the 
perimeter of the airport are not always closed and any gap 
greater than 10 Amos wide, even temporary, affects the 
status of the overall enclosed area.  This being the case, 
there is a considerable question as to whether the area 
between the airplane and the terminal would be included in 
the allowance for this particular traveler to go a further 
2000 Amos after getting off the plane. The Orchos Shabbos 
suggests a chiddush that even though normally in regard to 
the regular requirements of Eiruvin  in Hilchos Shabbos we 
require that any Mechitza used to create a Reshus Hayachid, 
is one that is used to surround an area used for living and 
also that there be no break in the surrounded area greater 
than 10 Amos, in regard to the allowance for a traveler who 
inadvertently lands on Shabbos in circumstances beyond 
their control, we would still consider the airport area 
outside of the terminal building as an extension of the 
building itself notwithstanding the absence of bona fide 
mechitzos  and even if we were to consider the area as not 
hukaf l’dirah. 
In conclusion, a passenger who finds themselves in 
circumstances beyond their control landing at an airport on 
Shabbos   may disembark the plane, enter the terminal 
building but must stay within the terminal building until 
Motzei Shabbos. That person may have a further 2000 
Amos extra outside the building as part of the T’chum 
allowance.  

   By Ari Traurig

ב, גסימן רנב סעיפים   
Non-Jew Working for a Jew on Shabbos 

A Jew cannot instruct a Non-Jew to do work for him on Shabbos, even if instructing him on the weekday (Mechaber). 
On the other hand, when giving a Non-Jew a task to do, one does not have to be concerned that perhaps the Non-Jew will 
work on Shabbos; as long as enough time is allowed for the Non-Jew to complete the task without working on Shabbos (BH 
‘tov’ and MB16).  
However, in some case, if the Jew actually encounters the Non-Jew on Shabbos doing the work for him, he must protest. 
This is detailed in the chart below. 



Examples: Dry cleaner (Mechaber), Mechanic (Dirshu 9 on MB 16), etc. Note that this Chart does not apply to working on 
property (this was discussed in Siman 244).  

Type of 
arrangement When this type of arrangement is allowed 

Does the Jew have to protest if 
actually finds the Non-Jew doing 
the work in a “private” manner on 

Shabbos1  

Does the Jew have to 
protest if finds the 
Non-Jew doing the 

work in publicly 
forbidden manner2 

Fixed fee for 
the task 

Allowed even if only given over the task just 
before Shabbos begins (but then enough time is 
allowed after Shabbos so that the Non-Jew can 

complete the task without working on Shabbos if 
he chooses –MB16) –Mechaber. 

Do not need to protest as it is clear 
that Non-Jew is working for own 

benefit (MB 22). 

Yes, must protest 
(Mechaber 2&3).  

If knows with certainty 
that the Non-Jew will 
be doing the work in a 

publicly forbidden 
manner on Shabbos, it 
is forbidden to even 
give the work to the 
Non-Jew in the first 

place (BH ‘tov’). 

Did not fix a fee 
for the task 

Task is given over on Friday - but there is still 
enough time to complete the task before Shabbos 
begins (MB 19). 
Task is given over on Thursday or earlier - 
Mechaber only permits if there is time to complete 
the task before Shabbos, however the Rema 
disagrees and holds that from Thursday or earlier 
it is always permitted (i.e. fully permitted, even 
when not in need of this leniency –BH ‘asur’). 

Do not need to protest as still 
getting paid and was instructed in a 

permitted manner (BH ‘v’im’). 

Doing the work 
for free – Non-

Jew did not 
offer on own 
accord to the 
work for free 

Mechaber holds that this is like ‘Fixed fee for the 
task’ above, Rema brings others that disagree, the 
MB 20 states that it is good to be stringent, and at 

least to avoid the dispute by offering to pay a 
nominal amount. 

If doing for free (only permitted by 
Mechaber), one must protest (MB 

22).  
If doing for nominal amount, do not 

need to protest (BH ‘vim’). 

Doing the work 
for free – Non-
Jew offered on 

own accord to do 
the work for free 

Both Mechaber and Rema agree that this is permitted 
(MB 21). 

Mechaber – must protest. 
Rema – do not need to protest. 

R’ Akiva Eiger is stringent that must 
protest. 

(BH ‘betovas’) 
    

               The 84th Yahrtzeit of the Chofetz Chaim zt”l 

This Friday (24 Elul/15 Sept)3 is the 84th 
Yahrtzeit of the Chofetz Chaim, Rav Yisroel 

Meir HaKohen Kagan. He was Niftar in the 
year 5693 (1933) at the age of 1054. The news 

of the passing of the great Rabbi spread across the world 
overnight, and even resulted in a two-column article being 
published in the New York Times the following day about 
the passing of the famed Chofetz Chaim.5  

Although we have access to many of the Chofetz Chaim’s 
seforim, it isn’t so well-known, but the Chofetz Chaim 
actually went through a lot of difficulties in order publish his 
Seforim.6 He needed to receive a formal permit from the 
Russian censor granting him official permission to publish his 
work. Very often those that were in charge of the censorship 
were not only unfamiliar with the Hebrew language7 but 

                                                           
1 For moveable objects ‘private work’ could even be in public view, as long as it is generally not known and not recognisable that the work is being done 
for a Jew (Siman 244: MB 3, BH b’tzinah), and even if a few people know it is still considered hidden (MB 244:4). 
2 If the work is publicly known or recognisable that the work is for a Jew:  
- Common practice for that work to be done by Schir Yom: Forbidden (due to Maris Ayin of Amirah l’Akum, as onlookers will assume the worker was 

engaged as a Schir-Yom - MB 24) 
- Common practice for that work to be done by Kablan: The MB brings the Chayei Adam that it is permitted, since it is common for the work to be 

done by a Kablan, onlookers will not suspect the worker is a Schir Yom. There is no need to protest in this case (MB 25).  
If the work is being done in the Jew’s house, it is always forbidden (and certainly must protest), even if common practice is for that work to be done by Kablan (MB 
17 and 25). 

3 An interesting observation that was made is that in the year 1933 when the Chofetz Chaim was niftar, the 15th of September fell out on 24 Elul - as it 
does this year, and it was indeed also a Friday as is it this year in 5777/2017. 
4 This is according to the information received from his family. However, some say that by the most accurate reckoning the Chofetz Chaim was actually 
95 at the time of his passing. (see page 576 & footnote 1 of “THE CHAFETZ CHAIM” by Artscroll)  
5 See pages 574-575 of book ibid. 
6 Not only that, but he had a son, Reb Avraham, who was tragically killed in a fire at the young age of 23. The Chofetz Chaim quotes him at the end of 
a Biur Halacha to siman 333 in cheilek gimel of the Mishnah Berurah. 
7 This actually ended up in some words/phrases being changed despite making no sense (see page 101 of the sefer ibid. for examples) 

were very often against religion. These included members of 
the haskalah movement that tried everything they could do 
to prevent the Chofetz Chaim from publishing his seforim. 
Rav Moshe Yoshor in his sefer writes that the Chofetz Chaim 
mentioned (presumably to him) that the censor blotched up 
many passages in his work. They even made him add notes 
that certain halachos were no longer in effect due to the 
Jews living under the protection of such “benevolent 
sovereigns”, the Russian Czars.   

But despite all this, the Chofetz Chaim managed to have his 
first sefer – the Sefer Chofetz Chaim published in the year 
5633 (January 1873) in Vilna. Over the next 15 years the 
Chofetz Chaim published his Sifrei Shmiras Halashon and 
Ahavas Chesed. Then in 5644 (1884) the Chofetz Chaim 
published Cheilek Alef of the Mishnah Berurah. Over the 

ye



next 21 years the Chofetz Chaim published the remaining 5 
Chalokim of the Mishnah Berurah, until the year 5665 
(1905) when all 6 Chalokim of the Mishnah Berurah were 

complete. The last sefer that he published was the Sefer 
HaMitzvos HaKotzer in the year 5691 (1931) – only 2 years 
before his passing. 

Summary of Shem Olam [Cheilek Beis] 
Chapters 13 and 14  
In the last Perek, the Chofetz Chaim wrote about how the 
arrival of Moshiach is imminent. Some might question that 
“are we really more deserving than the previous 
generations?” This can be answered by examining the 
halochas of redeeming fields. One who buys a S’dei Achuzoh 
owns the field until Yovel, and then at the time of Yovel it 
goes back to the original owner. If one wants to ‘buy back’ 
his field, it depends how many years there are until Yovel. If 
it’s 13 years before Yovel, on will end up paying a lot more 
than if it was only 2 years before the Yovel year. Therefore, 
so too, says the Chofetz Chaim, since by our generation K’lal 
Yisroel has already been through so much only a small 
amount of merits are necessary to bring the Geulah, the Final 
Redemption. 

The Posuk in Yeshayahu says; “Habitu el tzur chutzavtem... 
habitu el Avroham avichem…”. This means that to understand 
how we will survive the golus and how we can be assured 
that the redemption will come, we must look back to 
Avroham who miraculously had children when it seemed 
that there was no hope due to his old age. This has repeated 
itself again and again throughout Jewish history. Yetzias 
Miztrayim, The Purim story and Sancheriv’s army being 
wiped out - to name just a few - are all examples of this 
concept. The fact that it seems like we will chas veshalom be 
in golus forever, says the Chofetz Chaim, is a reassuring sign 
that Moshiach is about to come.   

The Chofetz Chaim then concludes Cheilek Beis of Shem 
Olam by reminding us that despite all the troubles we are 
facing Moshiach is about to come, and we must therefore be 
mechazek ourselves in our Avodas Hashem.8 

 

 The Weekly Mussar  
Adapted from the sefer ְלדֹוְפֵקי ִּבְּתׁשּוָבה 

When a Jew commits an aveirah that causes the non-Jews to 
say that the Jewish people are resha’im, it is considered a 
chillul Hashem. Another example of a chillul Hashem is when a 
talmid chacham acts in a manner unbefitting of his stature, and 
causes his colleagues to be embarrassed of his behaviour 
(Rokeach). Likewise, when one commits an aveirah and other 
people learn from that to do the aveirah it is also a chillul 
Hashem (חֹוֵטא ּוַמֲחִטיא) (Rashi). If a person violates an aveirah 
without any physical pull towards the particular aveirah, it is 
also a chillul Hashem (Rambam) (Beurim p. 50). 
  

We have learned that there are certain steps one must take to 
achieve a full kapparah for one’s aveiros. This begs a question 
on the nusach of the viduy in which we ask Hashem ‘ ְסַלח ָלנּו
 however you look at it there is a bit of a ;’ְמַחל ָלנּו ַּכֶּפר ָלנּו
problem with this text: if the person did do teshuvah, then we 
know that Hashem forgives the aveiros, so what is the point in 
asking for Hashem’s forgiveness? And if a person did not do a 
full teshuvah and did not go through all the steps to achieve a 
kapparah, how can the tefillah help a person to be forgiven for 
his aveiros? The answer is that when a person does an aveirah 
it affects the entire klal yisroel in a negative way. If those who 
are shomrei torah umitzvos would be extra careful with their 
own shemiras Shabbos it would actively impact their lost 
brothers’ Shabbos observance as well. This is what we are 
asking forgiveness for; in case our actions negatively impacted 
other people we ask Hashem to please forgive us. 
Alternatively, we can understand this tefillah based on the 
following teaching from Rabbeinu Yonah. When a person does 
teshuvah from his aveiros Hashem does forgive him, but he is 
not automatically restored to find favour in Hashem’s eyes 
again as if he did not do anything wrong. That level of 
forgiveness needs to be accomplished through sincere tefillah, 
and that is why we are asking Hashem to forgive us, meaning 
to bring us back to the level of closeness we had with Hashem 
before we did the aveirah (Beurim p. 52-53).  

                                                           
8 Mazel Tov to all those who have completed Shem Olam Cheilek Beis! 
Our article next week will ImyH be a summary of the Pesichah to ‘Torah 
Or’ of the Chofetz Chaim – the sefer mussar that Dirshu has recently 
begun.   


