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In his very interesting book on the underlying causes of 
success, Outliers, Malcolm Gladwell introduces us to a 

man who most of us probably never heard of.  Interestingly 
enough, this person, Chris Langan, judging by is I.Q. score 
is the smartest man in the world. The average person has 
an IQ of 100, Einstein’s IQ was 150. Chris Langan’s IQ is 
a tremendous 195. Chris was an exceptionally gifted kid, 
who aced his SAT, even though he fell asleep at one point 
while taking the test. In a foreign language class he would 
skim through the textbook for a few minutes before the exam 
and then ace it. Even though he missed half of his classes at 
school, Chris would inevitably ace his tests, barely having 
studied at all (although I also know of a few yeshiva guys 
who could do that). With such natural talents one would 
expect Chris to be rich and famous, enjoying the lifestyle of a 
successful individual with a brilliant career. Surprisingly, he 
spent much of his life working as a bouncer at a bar in Long 
Island in New York.

Who is Chris Langan? Why did he end up where he did? 
And why people “make it” in life or not, are all questions Mr. 
Gladwell deals with. He comes up with a logical, and practical 
answer. Langan, while literally smarter than everyone else in 
the world, did not use any of the opportunities to ease himself 
up in the world. He came from a very broken home, he had no 
familial support, and his community college’s broken system 
of education didn’t work very well for him. Putting it simply, 
no one cared, not even Chris himself, to take the time to help 
him on the correct path and even when given the moments and 
opportunities to do so, he quite jadedly and cynically avoided 
any momentum to reach and achieve what he could in life. 

A pasuk stands out in this week’s parsha. It is a simple 
verse, yet the Sefer Derash V’Iyun learns a great lesson from 
it. The pasuk says “Vayeilech Avram Ki’asher Dieber eilav 
Hashem- Avram went and did exactly as God told him to 
do.”  He went as God said. But, the curious things is that of 
course he went and did. He was someone who was faithful, 
he believed, he spent his life searching and he knew that what 
Hashem was telling him was true and important. So, what was 
the novelty of his adhering to what God requested of him? 

The Derash V’Iyun explains a most compelling idea 
through the Vilna Gaon’s comment on the famous verse in 
Mishlei- “Chacham Lev Yikach Mitzvos, V’evil Sefasayim 
Yilabeit”- The wise of heart will seize good deeds, but the 
foolish one’s lips will become weary.” 

The Vilna Gaon elucidates that people need to take, grab, 
and seize the Mitzvos that they come across, without wasting 
any time, without pushing them off even a bit. Those who 

just talk about it at length, those who pontificate, those who 
procrastinate and say that there will still be time to do this or 
that tomorrow, will inevitably come to the realization that the 
opportunity has, by then, usually slipped through their hands.  

The Torah is relating that focusing, directing energies and 
zeroing in on what needed to be done was something Avraham 
excelled in. Taking advantage of the moments that God gave 
him was something he stood for.  The Mishnah in Pirkei Avos 
(1, 6) that writes “Emor Me’at V’AseI Harbeh- say little 
and do much” is a very real reflection of this concept- when 
you know something is true and you know it stands at the 
forefront of life and Judaism- just do it. And that was what the 
Torah was telling us about Avraham- He knew it was correct 
and good, he understood it was the right thing and he went, 
just as Hashem told him to. He saw the opportunity and he 
ran with it. 

Conversely, most of Parshas Noach seems to be a story 
of perennial failure. The failure of society which caused the 
flood, the failure of Noach to save his generation, the Ark 
with its sometimes unwilling inhabitants, the failure of the 
raven to find land, the unfortunate and untimely first planting 
of grapevines, Cham’s failure to uphold his sense of decency 
and the infamous tower of Bavel. Each only a part of a story, 
yet it all adds up to be the continuous stumbling of mankind.  

Rav Avraham Pam suggests that if we go back to the 
beginning of that story we can perhaps understand the source 
of the failure. 

The source, unexpectedly and surprisingly, was the 
success of Noach’s industrial progress. How so? 

Towards the end of Parshas Bereishis the Torah records 
the birth of Noach, whose name inherently means rest. He 
was prophetically named Noach because the people said a 
prayer that “this one will bring us rest from our work and 
from the toil of our hands.” Rashi explains that since the 
time of Adam’s sin, the earth was cursed that when a person 
planted wheat, thorns and thistles grew. At Noach’s time, this 
thousand-year curse began to lighten up. Noach, who was a 
great inventor, came up with basic farming tools to ease the 
back-breaking labor of farm work. The Midrash Tanchuma 
says that he invented the plow to seed the earth, the scythe to 
cut wheat and the ax to chop down trees. Amazing as it may 
seem, before this people did all of this work by hand. These 
basic tools were absolutely revolutionary and brought about a 
radical improvement in the task of earning one’s daily bread. 

However, Rav Pam asks, how would the surplus time be 
used? Would they study or read to improve and elevate their 
lives? Would they use it to contemplate spiritual matters? The 

R’ Akiva Eisenstadt | Rosh HaKollel 
YOU’RE A BILLIONAIRE
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answer is no. it is at that point in time that the Torah tells us 
that “The earth became corrupt.” Crime and violence became 
rampant. Society began to fall apart. They took what God had 
given them and squandered it. In essence, the Meforshim say 
that this is one of the quintessential difference between the 
actions of Avraham and the generation of Noach. 

In an interesting essay by Andy Kessler in this past week’s 
Wall Street Journal entitled “Congrats, you’re a billionaire”, 
he seeks to demonstrate to his children that compared to when 
he grew up they, in fact, are billionaires. That is quite literal 
in the sense of the words he writes. In one of many examples 
he cites in the 1970’s Intel Corp created the 64 bit computer 
chips which powered computers the size of houses. That’s a 
dollar a bit. Today he walks around with a phone which has a 
32 gigabyte (one billion bits in a gigabyte) chip. In the 80’s, 
the 90’s and the 2000’s a massive increase and exponential 
growth took technological inventions which were originally 
prohibitively expensive and gave them to the common person. 
Just to quote one part which seems to be spot on: “And today, 
we have this magic remote control in our pockets and if you 
push the right buttons prepared food shows up in 15 minutes, 
a shiny car in three, and it will show you a Pokémon hanging 
around on a street corner that you can capture. What would it 
take to create this even a few short years ago? “

While his point was a bit different, the underlying idea 

is one we can take to the bank. What we had years ago 
and what took us hours or days to do has been cut down 
tremendously. The conveniences of shopping, working, 
banking, communicating (even through a simple non-internet 
connected cell phone) with everyone we care to talk to, and 
literally every aspect of our lives have (for the good or bad) 
been affected. And what have we done with that convenience?  
What have we done with the extra time? The increase in 
communication? Many have worked to help society, many 
have succeeded tremendously in benefiting people.  On the 
other hand, and on so many different levels, many of these 
inventions have hampered lives, the people who live them and 
the society around them. 

Yet, this is also true of mostly everything and any 
opportunity which we are given. Life is truly full of 
opportunities to succeed in the aspects of our life, small and 
large. Take a simple Shabbos, amongst other wonderfully 
spiritual things. It is a treasure of time to spend with one’s 
family. A central crossroads of a shul can be a time to listen, 
help, pray and learn. An office meeting; a business venture; 
a day off; a walk in the park; all of them are opportunities 
waiting. What we do with them, how we further our lives, 
our connection with God, and families and how we better 
mankind is pretty much up to us. 

  Have a good shabbos 

R’ Heshy Kahan|Chaver HaKollel

R’ Akiva Eisenstadt

Ner  Shabbos

Q: Is one able to use electric lights for the mitzvah of 
hadlakos ner Shabbos?

A: Chazal enacted that one light candles on erev Shabbos for 
three reasons:

1) for the honor of Shabbos (kavod)- as it honors the 
table and the occasion by eating with candlelight1

2) for the enjoyment of Shabbos (oneg)- as one enjoys 
his food etc. much more when being able to see it2

3) to maintain peace within the home (shalom bayis)- as 
Shabbos would be quite pestiferous and annoying if 
all members of the household are constantly bumping 
into each other. Candlelight would circumvent this 

possibility entirely and bring much desired tranquility 
into the home that is now illuminated.

Since all of the above reasons can be covered with using a 
regular incandescent light bulb it would seem that it would be 
permitted to use one for ner Shabbos. 

Q: How would somebody be allowed to do hadlakos 
ner Shabbos with a light bulb, if the mitzvah is to light 
specifically with a flame?

A: The Mahr’shag prohibited one from doing so based on this 
reason. As he claimed that the bulb is not considered a fire and 
is rather an “evan tovah” (nice stone), similar to the stone that 
illuminated the taivah (ark) for Noach and his family. 

Q: Does everyone agree with the view of the Mahr’shag?

HALACHIC PERSPECTIVES: ELECTRIC LIGHTS IN HALACHAH
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R’ Heshy Kahan

A: There are poskim who take into equation other mitigating 
factors that may allow one to use a light bulb for ner Shabbos. 
Specifically the fact that the Rambam3 states that if one were to 
heat up a piece of metal on Shabbos until it became red hot he 
would be transgressing the melachah of igniting. It is therefore 
evident that getting something to be red hot is considered 
lighting something. If this is the case, then a light bulb, which 
has a filament that reaches an excess of 4000 degrees would 
surely be considered being “ignited” for lighting purposes 
on erev Shabbos. As the tungsten that is inside the bulb is 
seemingly no different then the piece of metal that is qualified 
as being “lit up” according to the Rambam. If it is enough of 
an ignition to incriminate one on Shabbos it should definitely 
be enough of a “fire” to be lit before Shabbos just as well.

Q: Do we subscribe to this approach in allowing one to 
turn on a light switch for the mitzvah of ner Shabbos?

A: Considering that the 

	Mach’zah Avraham

	Bais Yitzchok

	Achiezer

	Igros Moshe

all held that one may use an electric bulb for ner Shabbos one 
would certainly have whom to rely on in case of need.

Q: If this is so then why are we noheg to use regular 
candles, and even when lighting a bulb (such as a woman 
recovering postpartum etc.) one would not make a b’racha 
on it?

A: Although the above mentioned poskim consider a bulb to 
be a flame there are some issues that may be taken with this 
correlation. Some of which are:

•	 The act of turning on the switch may not be direct and 
only considered g’rama (indirect causing), thereby 
one may not be doing the act of hadlakos neiros 
entirely by himself. 

[Although this can be disputed by the fact that this is the usual 
way to do it hence not really considered g’rama. This can 

be compared to turning on a hot water faucet on Shabbos, 
although it’s not happening as a direct result of the turning 
of the faucet, one nonetheless set the wheels in motion to 
be transgressing bishul on Shabbos and is not free to do so 
because of g’rama.]4 

•	 Electricity is something that is a davar sh’ain bo 
mamesh (something of no substance) and one may 
not be yotzai by igniting something that has no real 
tangibility

[Although one can argue that fire itself isn’t really either of 
any true physical matter, at least not anymore then electricity 
is and this concern should not be privy just to electric bulbs.]

•	 One does not make a b’racha on the mitzvah of giving 
Tzedakah5 as one is not guaranteed that the indigent 
person will actually accept the donation. Being that 
the completion of the mitzvah is reliant on someone 
else who may not want it (because not enough money, 
too embarrassed to take etc.) a b’racha is not made. 
Similarly in our case, one should not be able to make 
a b’racha on something that is reliant on other people, 
in this case the people of Consolidated Edison.  

[Although one may contend that the reason why a b’racha 
is not made by Tzedakah is because we are not sure about 
the recipient accepting, but in our case the issue is with the 
provider, but the recipient is someone that we are very much 
sure will be accepting the electricity.] 

Q: Which kind of lights should one avoid even according 
to those who are lenient with electric bulbs?

A: While a bulb may take the place of fire this would only 
be so when the apparatus in question is an incandescent 
bulb, as the tungsten truly gets to a high degree of heat that 
is comparable to fire. If however the bulb is a florescent one 
then this leniency wouldn’t apply. As unlike an incandescent 
which has a hot filament the fluorescent is kept lit almost 
entirely by mercury gas discharges that causes the phosphor 
coating on the inside of the bulb to “fluoresce”. So aside for a 
few initial sparks that are emitted by turning on the switch6 the 
fluorescent bulb is not at all correlated to actual fire.

Havdalah
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R’ Heshy Kahan

Q: May one make Havdalah on an electric bulb?

A: While the Achiezer used to make Havdalah on the light 
bulb7 there was seemingly a strong reason to do so (see 
footnote #7). In general while possibly being correlated to 
fire, an incandescent bulb should still not be used for a few 
different reasons. Some of which are:

1) One of the main reasons for making the b’racha of 
borai me’orai h’aish over a flame8 is as a remembrance 
for Hashem giving Adam Ha’rishon the wisdom to 
create fire on Motzai Shabbos.9 To say that a bulb 
serves as this remembrance is a bit of a stretch.

2) The Havdalah candle should ideally be made over a 
torch,10 or at least two wicks,11 this is not so clearly 
met with using a bulb with a single filament.

3) The Shulchan Aruch12 states that a Havdalah candle 
that is covered by a glass that clouds the clarity of the 
flame may not be used,13 since many electric bulbs 
are frosted this would hinder the clarity of the light 
and would therefore not suffice for a Havdalah flame.

Nonetheless, in a case of pressing need one may use an 
incandescent bulb for Havdalah as there are authorities of 
whom to rely on.14

Ner Chanukah

Q: Is there an issue with using electric bulbs for one’s 
Menorah on Chanukah?

A: While the idea for ner Shabbos and Havdalah may be 
satisfied with using an incandescent bulb this is not the case 
with lighting ner Chanukah. The reason is twofold

1. because the whole mitzvah is based on the premise of 
being “dum’ya d’mikdash” (comparable to the Bais 
Hamikdash). The fire must be exactly like it was in 
the Bais Hamikdash in which a bulb clearly does not 
meet that criteria. 

2. we pasken that “hadlakah oseh mitzvah” (the lighting 
is what is the essence of the mitzvah), therefore one 
has to make a b’racha on a flame that has the ability 
to last for the required time of ner Chanukah. Since 

electricity is generated 60 times a second one would 
not have the complete amount of electricity (that will 
have the bulb burn for the full half hour) in front of 
him at the moment of reciting the b’racha  and would 
therefore not be yotzai the mitzvah. 

Bedikas Chometz

Q: May one do Bedikas Chometz using an electric bulb or 
a flashlight?

A: Unlike the above mentioned mitzvos the reason why chazal 
instated the use of a candle is in order to be able to search 
well the night before Yom Tov. In fact the use of a torch was 
discouraged as 

a) one will be concerned with searching in all areas (i.e. 
curtains, drapes, carpet etc.) for fear of starting a fire

b) one would not be able to get to all the cracks and 
crevices of his home with a heavy flame

therefore the use of a candle alone was decreed. Since the use 
of electric lights will not hinder and in fact may actually help 
improve the search, one could and maybe even should use 
either incandescent, fluorescent, or a regular flashlight when 
searching for chometz.  

FOOTNOTES

1. Even though nowadays with the advent of electricity one has as 
much light as needed, one can still understand that an upmarket 
restaurant that a table with candles adds much to create a distin-
guished and honorable ambiance

2.  As one clearly notes how upscale chefs place tremendous 
emphasis on the aesthetics of the presentation of the meal as 
seeing the meal clearly adds to how it is enjoyed

3. Hilchos Shabbos 12:1
4. In fact there are many melachos that are inherently indirect 

such as bishul/cooking which is only actualized after being on 
the flame for an extended period of time as well as zoraya/plant-
ing and tzoveya/dying. Many contemporary poskim came to a 
similar conclusion when the concept of a “g’rama phone” was 
first introduced to Israeli hospitals in which it was paskened 
that although the call being placed would only connect indi-
rectly since this is the usual way in which the call was made 
it is actually considered a direct call. Therefore one can posit 
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R’ Heshy Kahan

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

J.P. Morgan wanted to give his wife a gift. He called a 
friend of his who was a jeweler and asked him what he 

recommended. His friend said “I have a beautiful jeweled pin 
which I think she will love” After describing it, J. P. Moragn 
barked into the phone “Send the ornament to me, put the bill in 
the package, and I’ll send you a check out immediately.”

Two days later it arrived. Mr. Morgan opened the box and 
found a beautifully crafted piece of jewelry with an enormous 
diamond at its center. Along with it came an equally enormous 
bill for $2,500. He stared at the bill in disbelief and then wrote 
the check. Then he thought for a moment, rewrapped the gift 
box with a monogrammed gift paper and sealed it with his 
one and only J.P. Morgan monogram.  He sent it back to the 
jeweler with the following instructions:

Dear Friend,
The ornament which you sent me was magnificent; 

however the bill you sent me was outrageous. Enclosed please 
find a check for $2,000 which I hope will meet your approval. 
If it does, please return the gift untouched, in its personalized 
gift wrap and insignia seal, then you may cash the check. If 
my amount does not sit well with you, then rip up my check 

and return it at once. Feel free to remove the stone and keep 
the special wrapping that I have sent it in as a token for your 
good intent. 

Sincerely yours,
J.P. Morgan

The jeweler’s blood was boiling. How dare he try and 
get away with chiseling him out of five hundred dollars. With 
eyes painted red with fury, the jeweler shred the check to bits, 
stuffed it in an envelope, and mailed it back to J.P. Morgan. He 
then proceeded to remove the ornate gift wrapping from the 
box. He then brought it to his safe, opening the box, to put the 
ornament inside. At that moment he jumped back, startled at 
what he saw. There was no jewel in the box. Instead what he 
found was a rock! It was about the same weight and size as the 
original jeweled pin. A check was tied around the rock signed 
by J.P. Morgan – it was for $2,500.

Avraham Avinu in this week’s perasha takes a strange 
position. After initially having been promised by Hashem that 
his offspring will be plentiful like the dust of the earth (13:16), 
he complains about his childlessness. Avraham Avinu, who is 
the archetype and father of the Jewish people, representing 

that a light bulb is a direct igniting as this is “the way that it is 
always done”.

5. See Rashba who elaborates on this concept
6. Hence one would still be transgressing a biblical prohibition 

should he turn on a fluorescent bulb on Shabbos
7. This was seemingly done on purpose to show that an incandes-

cent bulb is a real fire and should not be turned on comes Shab-
bos. R’ Chaim Ozer zt”l had an agenda to prove to the people 
that no rationalizations should be taken when dealing with chi-
lul Shabbos, especially when it comes to applying halachah to 
the recent advent of the light bulb. He therefore would make 
Havdalah on the bulb to have people see that just as it works for 
Havdalah it does not work to for permitted use on the Shabbos 
day itself and should be avoided at all costs.

8. See Pesachim 54
9. M.B. 298:1

10. Pesachim 103, S.A. 298:2
11. Rama ibid.
12. 298:15

13. This is referred to as an asplikaryah
14. As aside for R’ Chaim Ozer zt”l, the Brisker Rav, the Rager-

chaver and the Minchas Elazer all made Havdalah on a light 
bulb

15. In fact the Mahral held that it is for this reason that if one does 
not light with olive oil and wicks he has not fulfilled the mitz-
vah of ner Chanukah

16. This was the same issue that R’ Shlomo Zalmen Aurbach zt”l 
had with making a b’racha on a bulb for ner Shabbos as one 
would be reciting a blessing over a davar sh’lo bah l’olem as 
all the electricity needed for Shabbos is not there yet in front of 
him and is like making a blessing over an empty vessel

17. See Sh”Ut Har Tzion 2:114, Tzitz Eliezer 1:20:12, Be’er Moshe 
6:58, 59, although the Yabia Omer O.C. 3:35 permits using an 
electric Menorah this is only in extenuating circumstances and 
even then without a bracha

18. This was the Psak of both R’ Moshe Fienstein zt”l and R’ Ahron 
Kotler zt”l 
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R’ Aharon Finkelstein

R’ Boroch Yechiel Schreiber

After winning the war and defeating the five kings, the 
king of Sodom offered Avrohom Avinu to keep all the 

spoils and wealth of the war. Avrohom proclaimed that he 
wouldn’t accept any gifts from the king of Sodom; “not 
even a thread or a shoe lace”, so that the king of Sodom 
shouldn’t say that it was he, rather than Hashem, who made 

Avrohom rich. The Gemora Chulin (89) tells us that in the 
merit of Avrohom’s declaration that he wouldn’t accept 
even a shoe lace, his children earned the Mitzva of Tefilin. 

Rav Akiva Eiger in Shulchan Aruch (O”H 2:4) writes 
that it is for this reason the Halacha requires one to tie their 
left shoe first (even though we are to put on the right first), 

what it means to have complete faith in Hashem, was now 
exhibiting doubt and uncertainty regarding Hashem’s word. 
How can this be?

The Ohr HaChaim (1696-1743) gives us an appropriate 
understanding of Avraham’s complaint. The focal point was 
not if Hashem would keep his word or not, rather it was the 
type of offspring that would be produced. Originally Hashem 
said that Avraham’s offspring will be like the dust of the earth 
(Lech Lecha 13:16). The comparison to dust of the earth 
was the sour point of Avraham’s concern. Would it be that 
Avraham’s descendants would be lowly and base, like the dust 
of the earth? In fact our expression for a lowly individual is an 
“am haaretz” which means people of the earth. This expression 
indicates a person with a low intellectual and spiritual standing.

So what did Hashem do about this?
Later, the pasuk says that Hashem took Avraham outside 

and showed him the sky and said, “Look up at the sky and 
count the stars, can you count them? - so shall be your children” 
(15:5). The parallel now to the stars was to establish not just 
the innumerability of the children of Avraham, but also the 
lofty spiritual level of them as well.

The question on this occurrence is why did Hashem have 
to take Avraham outside? Avraham knew what the stars were, 
he understood the context of the message, what is the Torah 
trying to relay to us by stating that Avraham went to see the 
stars with his own eyes?

Rabbi Meir Shapiro (1887-1933) answers this question 
with a question. If one was told to count the stars, would he do 
so or we would he say it is impossible? Hashem told Avraham, 
“Gaze now toward the heaven and count the stars if you are able 
to count them” (15:5). In this instance, Hashem commanded 
Avraham what seemed to be impossible, yet Rabbi Shapiro 
explains, Avraham pushed forth and did so anyway. He began 
to actually count the stars without being discouraged. This 
character trait is a fundamental aspect of the Jewish soul.

Avraham Avinu had aspects of his life which seemed 
impossible and tested his faith. It could be leaving his home 

on Hashem’s command, bringing his son as a sacrifice, or the 
sudden passing of his beloved wife Sarah. In the same way 
many of us may find a crisis of understanding or identity 
when dealing with difficult situations. We may get upset, 
feeling helpless and hopeless, viewing ourselves as incapable 
of being able to overcome those trials. The message here that 
Avraham Avinu is conveying is that the Jew has within himself 
the ability to transcend the impossible by pushing forward in 
spite of adversity. With every struggle comes an opportunity of 
commitment of faith to persevere. It is a new opportunity to go 
beyond the limits set by our perspective, to break the confines 
of restriction, and grow boundlessly. Avraham Avinu counted 
the stars to teach us this lesson of never falling into despair 
by that which seems nonrealistic and impossible. Hashem 
took Avraham outside to demonstrate to all Jews a message. 
By seeing Avrahamn Avinu actions we find the very fiber of 
strength that would make up the future of the Jewish people.

Each of us has a potential within us of epic capability. 
The truth is that we may not fully appreciate that capability 
while it remains under wrap and seal. The true value requires 
looking further than just what your eyes see before you. In 
the story of J.P. Morgan and the jeweler, we see a mistake of 
perception. The jeweler got caught up with his own feelings 
of frustration that he never bothered to investigate fully the 
contents of what he had received. The same holds true with 
the contents of our souls. We may become filled with rage and 
fury when our aspirations of ourselves do not go the way we 
want it to. We may get frustrated with ourselves, to the point 
that we wrongfully assess a mistaken view of potential that 
is wrapped and sealed within us. We must utilize the times 
which appear as impossible as a test to press forward the way 
Avraham Avinu did counting the stars. It is through this that 
we discover what is beneath the surface and what is our true 
worth. This is the hallmark of the Jewish people. No matter 
how difficult a task may seem, we must keep positive and keep 
trying.  You never know what is inside the package of yourself 
until you open it up. 

PARSHAS LECH LICHA; SHOE LACES & TEFILIN
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because the shoe laces were the cause for us to have Tefilin 
straps, which is tied on the left hand. 

Why did we earn specifically the Mitzva of Tefilin as a 
reward to Avrohom Avinu for not taking “even a shoe lace” 
from Sodom? True, both Tefilin and shoe laces have straps 
that are tied, but there surely is some deeper connection 
between the two.

When Moshe Rabeinu saw the bush burning, Hashem 
called out to him to remove his shoes, because he was 
standing on holy earth. Similarly, the Kohanim in the Bais 
Hamikdash were prohibited from wearing shoes. We get a 
glimpse of this during Birkas Kohanim, when the Kohanim 
remove their shoes before ascending the Aron Kodesh to 
bless Klal Yisroel. 

What is the purpose of shoes, and why is it essential to 
remove them when standing on holy soil? I once heard from 
Rav Avrohom Schorr Shlit”a, that shoes provide a barrier 
between a person and the earth he is standing upon. When 
we walk around on the walkways of the world, we want to 
keep our shoes on so that the holiness that permeates our 
body through our Torah and Mitzvos, don’t become affected 
by the unholy ground beneath us. Our shoes provide this 
separation, keeping us elevated and disconnected from the 
earthy ground. 

Indeed, animals walk with all four legs on the ground 
and with their head facing downwards. This is because 
animals are all physical which is representative of the 
ground beneath us. Humans, on the other hand, have a 
spiritual part. It is for this reason we only have two feet on 
the ground and we walk with our head up, facing heaven. 
Therefore, shoes are worn so that we don’t become too 
grounded, but rather elevate ourselves as much possible. 

Indeed this is so important, that one of the Brochos 
we make each morning is to thank Hashem for the gift of 
shoes. “Blessed are you Hashem for preparing the footsteps 
of mankind”, is referring to the fact that we have shoes. It 
is for this reason the Gr”a would not make this blessing on 
Tisha Bi’av, because we don’t wear shoes on that day. 

With this in mind, we can understand why on 
holy ground, either by the burning bush or in the Bais 
Hamikdash, we are required to remove our shoes. It is at 
these places that we do not want the separation and barrier. 
To the contrary, when standing on holy ground, we want to 
allow the Kedusha of the place to infiltrate and infuse us 
with its holiness. 

The Posuk (Shir Hashirim 7:2) says, “How beautiful 
are the footsteps while wearing shoes, of the prince’s 
daughter”. The Gemora understands this posuk to be 
referring to the beautiful scene of all the Yidden returning 
from Yerushalyim after they were Oleh Regel.

Rav Shlomo Zalman Auerebach ZT”L is bothered by 
the seemingly extra word in the posuk. Why the need to 
mention that they were wearing shoes on their trek back 
home?

Answered Rav Shlom Zalman, when the Yidden were in 
the Bais Hamikdash they were filled with so much Kedusha 
and purity that when they left to return home, they were 
extra careful to don their shoes, to detach themselves and 
not to re-connect with the world at large and lose this 
special holiness. It was precisely the Jews wearing their 
shoes, with the Kedusha they acquired intact within them, 
that portrayed such a beautiful scene. 

We see from all this that shoes are an important part 
of a Jew’s attire. Indeed the Gemora (Shabbos 129) says a 
person should sell all his belongings to buy himself a pair 
of shoes. Besides the simple meaning, to wear shoes as a 
protection to protect our feet from physical harm, it is also 
a spiritual bind, locking in the Kedusha of a person and not 
allowing any foreign spirits to enter. 

Interesting enough, in Hebrew the word “shoes – Na’al, 
and the word “lock  - M’inal are from the same root word. 
Shoes are meant to be a spiritual body lock, to protect and 
prevent intrusion of any unwanted influences. 

With this we can possibly suggest a connection between 
shoe laces and Tefilin straps. As mentioned, the purpose of 
shoes when tied with their laces, is to help tie a person into 
his spirituality and help him avoid being affected by any 
negative forces. In a similar vein, the purpose of strapping 
on Tefilin every day, is to bind ourselves with Hashem and 
His Mitzvos, and not get swept up by the ways of the world.  
This is stated in the short Tefilah many say before donning 
Tefilin. We ask Hashem to subjugate our hearts and desires 
to the Torah and Mitzvos and to not allow us to become 
influenced by any outside sources alien to Torah. 

Perhaps, when Avrohom, in his quest to be totally 
subservient to Hashem and he surrendered the opportunity 
to receive any gift - even shoe laces, he merited to receive 
the Mitzvah of Tefilin. Because shoe laces and Tefilin, are 
indeed connected and tied to each other. 

R’ Boruch Yechiel Schreiber
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THE EYE OF GOD UPON US

After the Babylonian conquest, with destruction of the 
Beis Hamikdash and the mass exile of the People to 

Babylonia, the Babylonians themselves were in turn defeated 
by the Persians, to whom passed power and hegemony over the 
Land.  Persian King Cyrus invited the Jews to return to Israel. 
Only about 42,000 heeded his call. It was extremely difficult 
for them, but they persevered, and eventually the great Second 
Commonwealth of Israel developed and flourished.  

Alexander the Great's epic march out of Greece defeated 
the Persians and brought the Holy Land under Greek dominion. 
When the Seleucid Greeks interfered with the practice of 
Judaism, the Maccabean revolt resulted, after a long and costly 
series of wars, in the independent Hasmonean kingdom.

Rife with corruption and internecine battles, the 
Hasmoneans degenerated. The civil warring Hasmonean 
brothers Hyrcanus and Aristobulus each tried to enlist Rome to 
his side. The inevitable result was Rome's conquests of Israel, 
by Pompey in 63 BCE, the dissolution of the Hasmonean 
kingdom, and the incorporation of Israel into the Roman 
Empire as a province of Syria.

Rome's heavy hand resulted in the Great Jewish War, 
which culminated in the destruction of the Second Beis 
Hamikdash in 70 C.E.  and the exile and enslavement of a 
large segment of the population. The Bar Kochba revolt, 
defeated in 135 C.E., was utterly catastrophic, with huge loss 
of life, further exile, and repression. Large areas of Israel were 
closed to Jewish habitation, including Jerusalem itself, which 
was renamed Aelia Capitolina to remove from it any vestige 
of Jewish identity. For a time, some Jews were permitted in on 
Tisha B'Av to mourn their destroyed Temple. 

But Jews in significant numbers persevered in the Land, 
most notably in the Galilee.

It was here that Rabbi Yehuda Hanasi and his colleagues 
the Tana'im put together the Mishna. Subsequent generations 
of Amora'im continued their work, alongside their brethren 
who engaged in agriculture and commerce,  and the Jewish 
presence in the Land went on.

Over the centuries, Roman, then Byzantine Roman 
dominion maintained law and order, allowing for relatively 
normal life and commerce, although always under suppression, 
and later, Roman Christian subjugation. There were, over 
those centuries, periodic Jewish uprisings. In 613 a Jewish 
revolt against the Byzantine Heraclius led to the conquest of 
Jerusalem by a Jewish army, aided by Persian forces, and, for 
the first time in centuries, an autonomous Jewish entity.  This 
was crushed in 629 and the Jews were massacred. 

It was only after the Muslim conquest of Jerusalem in 637 

that the ruling authorities permitted Jews to live and practice 
their religion in Jerusalem, 500 years after their expulsion 
from that city. The wars, and the breakdown of law and order 
in that period, however, when Islamic jihad spread across the 
region, created the conditions in which Jews in large numbers 
were forced to abandon the Holy Land, after so many centuries 
of tenacious holding on. 

A major Amora in the Third Century C.E. was Rav Shmuel 
bar Nachman (sometimes rendered Nachmani). It was in his 
troubled time that multiple catastrophes, including four major 
earthquakes, befell the land.  Ta'anis 8b relates that a double 
calamity struck, with simultaneous famine and plague.  In 
times of trouble, Jews naturally turn in prayer to their Father 
in Heaven for relief. And here they faced a dilemma: what to 
pray for? 

There was an established custom that special prayers are 
not instituted  for two different things, but must be directed 
at one specific request.  The Gemara offers explanations and 
scriptural hints why this might be so. Hence, their dilemma. It 
was suggested that special  prayers be said for the elimination 
of the plague, as it had a higher and faster death rate, and 
that they would endure the famine as best they could.  Rabbi 
Shmuel bar Nachmani replied that they should rather pray for 
relief from the famine, for when God sends plenty, He does 
so for the living ( pose'ach es yadecha umasbia l'chol chai 
ratzon: God opens His hand to satisfy the desire of every living 
thing). Thus, Rabbi Shmuel reasoned, once God hears their 
prayers and relieves the famine, the plague will cease as well. 

It was this same Rabbi Shmuel bar Nachman, a master 
aggadist and a product of his turbulent times, who taught a 
remarkable Midrash regarding the destruction of the Beis 
Hamikdash ( Eicha Psichta 24).

When the Mikdash was destroyed, Avraham Avinu came 
before the Ribbono Shel Olam, weeping and tearing at his 
beard, pulling out the hairs of his head, hitting himself in the 
face, tearing his clothes, ashes on his head, wandering in the 
burnt ruins of that holy place,  inconsolable, lamenting and 
crying before God: How can such a calamitous shame fall 
upon me and my children? Seeing his despair, the Angels 
cried out, Ribbono Shel Olam! How could the many roads that 
brought the Jews joyously to Jerusalem now be desolate? How 
could Your covenant with Avraham and his children now be 
discarded? How could the Jerusalem which You have chosen 
now be cast off? How can You let your chosen Avraham weep 
and lament so, and go unanswered? 

Avraham continues: Robbono Shel Olam! How can you 
have exiled my children, giving them over to their foreign 
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oppressors, who murder them in every cruel and torturous 
way, and You have destroyed the Beis Hamikdash, built on the 
very spot where I offered my son Yitzchak to you? 

Because your children have sinned, God tells Avraham. 
They transgressed every mitzvah in the Torah, and violated 
every one of the twenty-two letters with which it is written.  
Who will testify against them?,  Avraham asks.  The Torah 
itself begins to testify. Stop! counters Avraham. Are you not 
ashamed to testify against my children? Do you not remember 
when God offered you to the whole world, all of whom 
rejected you, while my children cried out, Na'aseh V'nishma! 
and honored you ? Now you come to testify against them at the 
moment of their tragedy?

The Torah stood aside and would testify no more. Let 
the twenty-two letters come and testify, God says. The Aleph 
begins to testify. Avraham stops it in its tracks. Aleph! The  
world rejected God's Law, and you began His Revelation to 
my willing children with Anochi Hashem Elokecha. How are 
you not ashamed to testify against them?

The Aleph stepped aside and would testify no more. 
The Beis stood to testify. Beis! You are the first letter in  

the Torah, in the scholarship of which my children excel. Are 
you not ashamed to testify against them? And the Beis stepped 
aside and would not testify. 

And so it goes with the Gimmel, which Avraham's children 
honor with g'dilim ( tzitzis). At this point all the letters which 
which the Torah is written would not testify against them.

Avraham continues: Ribbono Shel Olam, You blessed me 
with a son when I was 100 years old. When You asked me 
to bring him, at age 37,  as a sacrifice, both he and I went 
willingly, I put pity aside -- and chesed is the guidepost of my 
life -- and bound him as a sacrifice for Your sake. Will You 
now not have pity on my children? 

The remarkable Midrash goes on to describe the pleadings 
of Yitzchak, Yaakov, Moshe and Rachel. Ultimately, it is 
Rachel's plea that works: I had pity on my sister, she declares, 
and helped her to become the wife of my beloved Yaakov 
instead of me. I was not jealous of her. Why, God, should 
you be jealous of false and empty gods of wood and stone, 
regarding which you exiled my children and brought death and 
calamity upon them? 

God is moved by Rachel's plea, and declares: Rachel hold 
your voice back from crying and your eyes from tears! Your 
efforts are rewarded, and there is hope in the end: your children 
shall return. V'shavu banim l'gvulam. 

Prefaced by the chesed of Avraham, the chesed of Rachel 
moves God to "relent" and to soften the punishment. 

We are a People with a long and tragic history of suffering, 
well acquainted with pleading and praying. It is said of us that 
our power, as a People, is vested in our mouths -- in prayer, in 
Torah. And yet we know, from our experience, that that power, 
however great,  is limited. In Rabbi Shmuel bar Nachmani's 
time of plague and famine, they could not even organize 
prayers against both tragedies. What, indeed, can we do? 

The Magid of Kozhnitz tells us that there is, in fact, a path 
to power even greater than prayer alone, revealed to us by God, 
and in fact, personified by Avaraham Avinu and Rachel Imenu. 

Avraham, God's faithful servant, followed Him to the Land 
of Canaan, where he dealt with many tests and difficulties 
while waiting for Him to fulfill His promise of children. He 
and his wife have grown old, yet they remain barren. How will 
he fulfill the destiny God promised him?

God shows him the innumerable stars in the heavens. As 
many as these will be your offspring. Do not be afraid. I am 
with you. Believe.

And Avraham believed God, Who considered that faith 
righteous: vayachshiveha lo tzedaka. Literally, He reckoned 
that as an act of tzedaka.

Why that choice of words? Vayachshiveha lo tzedaka. 
Vayachshiveha denotes not just thinking, but calculation, 

as in  l'chashev es haketz, to calculate the "End of Days".  
Tzedaka, righteousness, is inseparable from its far more 
common usage, charity. Goodness. Chesed. 

Avraham Avinu personifies chesed. That is his special and 
particular midah. Clearly, that was his nature. But perhaps God 
was giving him something here, a calculated reward for his 
faith, an extra dose of power connected to his chesed. 

Let me digress. Years ago, I attended a hachnossas sefer 
Torah, the inauguration of a new Torah scroll, always a festive 
event. Traditionally, people are afforded the opportunity to 
actually write the final letters completing the Torah. I had the 
good fortune to be chosen to write the letter ayin, ע, which also 
is the word for "eye" -- a nice coup for an ophthalmologist, 
especially if that letter ayin is in the very word for eyes, eini,  
in the final phrase of the Torah, eini kol Yisrael, the eyes of all 
Israel. 

Now look at T'hillim 33:18.   למיחלים יראיו  אל  ה׳  עין   הנה 
 The eye of Hashem is   .לחסדו.  להציל ממות נפשם ולחיותם ברעב
upon those who fear Him, who await his chesed, to rescue 
their lives from death, to sustain them in times of famine. The 
ayin of God is given to those who fear Him. The ayin is an eye, 
but it is also a letter, ע.  That letter, as well as God's watchful 
eye, is given to His servants.

God has calculated the power of the letter ע and has gifted 
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it to us, the children of Avraham, as a powerful tool to save our 
lives from mavess, death -- be it plague or ra'av, famine, or 
any other tzara. 

Take that ע and place it in the word for death,      , and you 
will have undone that word,      , you will have undone death, 
and turned it into          , literally money, meaning : tzedaka.  
And                          , tzedaka rescues us from death.

To Avraham, on the strength of his faith and his chesed, was 
given the power, passed on to us, to transform that chesed, that 
tzedaka, into a powerful tool for acquiring life. Vayachshiveha 
lo tzedaka.  With it we might undo death.

Rachel Imenu, always especially dear to the Jewish heart, 
as well epitomized that power of selfless chesed, which not 
only saved her sister from utter humiliation, but which served 
as the catalyst for God's declaration -- You Rachel, your 
prayers, offered with the power of your unparalleled chesed, 
I will listen to, I will heed. Cease your weeping. Your children 
will come home. 

God, in his infinite wisdom, runs the world according to 
His celestial judgment, cheshbonei shamayim. But He has 

also made room, in His system, for input from human beings. 
Hence, the role -- and the critical need for -- prayer and good 
deeds, to affect that judgment. 

We can, if we are zocheh, do away with death by turning          
 into         , mavess into ma'os, transforming death and 
destruction into life and recovery, through the power of tzedaka 
and chesed.  Avraham Avinu's profound faith and  chesed, at 
a time when there was no precedent for it, is a legacy that has 
served, and saved, his children through the ages, in peace and 
in their times of trouble.  

And the loving chesed of Rachel Imenu, her own tragic, 
short life highlighted by her incredible generosity of spirit, 
earned for her not only God's resolve to salvage her wayward 
children, but a special warm, yearning  place like no other in 
the heart of every one of us. 

Yerucham Baruch Reich
Parashas Lech L'cha 5777

R’ Chaim Yosef Lomner   Chaver HaKollel
FOREIGN REIGN

In this weeks parsha we are taught about the war between 
the four kings and the five kings. We are told that the four 

kings are victorious over the five kings. We are told as well 
how avrom gets involved and in the end conquers the four 
kings.

The Ramban tells us that that what happened here is 
actually a hint to the fundamental concept of the 'ארבע מלכיות' 
the four kingdoms which will intrude upon our servitude to 
Hashem. He explains that in the end, the nation of avrom will 
be victorious and abolish the foreign reign these kingdoms 
will have had over us. The nature of this hint is known as 
לבנים' סימן  אבות  /אבות that which transpired by the ,'מעשה 
fathers of our nation is in some way a representation of what 
is destined to occur to the nation of the fathers-their children. 

With the parsha bringing up the ארבע מלכיות let us take 
the time to clarify their identity and significance. To properly 
appreciate what the four kingdoms are about we must first 
understand the entity they are apposing.

In order to establish a situation where you have a 
servant fulfilling his masters will, two prior arrangements 
are required. Firstly the master must acquire for himself the 
servant, and secondly the master must now let the servant 
know what his will is. This situation is embodied within the 
relationship ישראל ישראל  .have with Hashem בני   is the עם 

nation of Hashem, and those who fulfill His will. Here too 
the two aforementioned caveats have been met. Upon the 
exodus of Egypt Hashem acquired us as His people, and by 
 תורה He conveyed to us His will with the giving of the הר סיני
.הקדושה

Since this is so, there are two primary oppositions עם 
 face. One will challenge our identity as the nation of ישראל
Hashem, while the other will focus on not allowing us to 
actually serve Hashem. These antagonists are the ארבע מלכיות 
and עממים  the four kingdoms and seven nations. The שבעה 
four kingdoms are opposed to the jews being Hashem’s 
people, and the seven nations are opposed to us fulfilling the 
will of Hashem.

The approach of the four kingdoms (namely Babalonia 
Persia Greece, and Rome-Edom) was/is to subjugate the 
jews under their rule thereby reestablishing their identity 
as subjects of their own. For in as much as a second ruler 
dominates the first ruler’s people, are they no longer 
recognized and considered the latter’s people.

The approach of the seven nations was to deny the jews 
entry into Eretz Yisroel. The jews, upon accepting the תורה 
were on their way to Eretz Yisroel which is the proper and 
ultimate setting where we are to fulfill His will.

This helps us understand what seems to be a paradox. 

 הנה עין ה׳ אל יראיו למיחלים לחסדו.
להציל ממות נפשם ולחיותם....

מות

מות

מעותמעות
מות

צדקה תציל ממות
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As the pasuk in tehillim refers to מצרים as ראשית, while at 
the same time we have a pasuk in במדבר which refers to עמלק 
as ראשית. The meaning of ראשית is that the energy, potential, 
and capacity of that which is forthcoming is contained within 
a source prior to its existence. We can now understand how 
both עמלק and מצרים can be the ראשית at the same time. מצרים 
is the source of the four kingdoms, and עמלק is the source of 
the seven nations.

Now that we understand what the  מלכיות  ז' and the  ד' 
 means, let us understand how ראשית are, and what עממים
 are each ‘the source’ in their own unique עמלק and מצרים
way. The four kingdoms try to abolish an existence known 
as מצרים, עם השם their source tried to not allow us to exist 
even before we ever existed. This was by withholding from 
us the opportunity to take leave, knowing that were we to 
leave Egypt we were transforming into a new and exalted 
sense of existence, being the nation of Hashem. As for עמלק, 

the seven nations restrict us from fulfilling the will of our 
Master, עמלק as their source tried to stop us from finding out 
in the first place what our Masters will is, having attacked us 
on our way to הר סיני.

As a conclusion, Chazal tell us that although we were 
victorious over the seven nations who were residing in Eretz 
yisroel prior to our entry, there are still three more nations 
who were there who we didn’t conquer. We are taught that 
we are destined to be victorious over these nations as well 
in the future when moshiach comes. The sum total of these 
nations we will have prevailed is ten and its significance is 
that ten is the number which is a full unit and a sense of 
totality. This represents the complete and wholesome picture 
of the jewish nation standing tall and proud having made it 
to the finish line remaining loyal servants throughout its long 
and difficult journey. May we merit the arrival of this stage 
very soon, may it be in our days. 

R’ Chaim Yosef Lomner

□ The Great Big Brooklyn Challah Bake at
Manhattan Beach Jewish Center

@60 West End Avenue, 7pm 

□ Phone 718-673-1341

□ SMS or WhatsApp 718-673-1341

□ Email mbshabbosproject@gmail.com

YOU’RE INVITED
Come on over — let’s be a part of the 
world’s  biggest Shabbat table.

JOIN US ON SATURDAY NOV 12TH FOR : 

□ Kabbalos Shabbos at The Shtieble
@98 West End Avenue, 4:33pm

□ Friday night dinner with your host family, 7pm

□ Oneg Shabbat desserts at The Shtieble
@98 West End Avenue, 9:30pm    

□ Saturday morning Shacharis followed
by Kiddush at The Shtieble

@98 West End Avenue, 8:45am  

□ Saturday lunch with your host family, 12pm

□ Dessert, reception, speaker programming
kids entertainment at Congregation Ohel
David and Shlomo

@710 Shore Boulevard, 2:30pm  

□ Havdalah ceremony, 5:23pm at The Shtieble
□ Melaveh Malkah, and kids activities at The

Shtieble, 7pm @98 West End Avenue

JOIN US ON FRIDAY NOV 11TH FOR :

JOIN US ON SUNDAY NOV 13TH FOR :

□ Great concert in support of Israel with Gad
Elbaz, Dudu Fisher, and the Brooklyn Symphony
Orchestra at the historic Kings Theatre

@1027 Flatbush Avenue, 7:30pm 

PLEASE REGISTER FOR THE EVENTS

Please register for the events – they are free to attend!
Challah bake: tinyurl.com/challah2016
All other Project Shabbos activities: tinyurl.com/MBShabbat2016

You can purchase tickets for the Sunday concert: duduandgad.com

PLEASE LET US KNOW IF YOU HAVE ANY QUESTIONS

JOIN US ON WEDNESDAY NOV 9TH FOR :


