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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayeishev 5776  
Shabbos and Chanukah: Extending Miracles into Nature 
Introduction 
In this week’s parashah it is said (Bereishis 37:1) vayeishev Yaakov 
bieretz migurei aviv bieretz Canaan eileh toldos Yaakov Yosef, Yaakov 
settled in the land of his father’s sojourning, in the land of Canaan. These 
are the chronicles of Yaakov: Yosef…. Rashi cites the Medrash that states 
that Yaakov sought to dwell in peace and the agitation of Yosef sprung 
upon him. The righteous seek to dwell in tranquility, and HaShem says, “is 
it not enough for the righteous what is prepared for them in the World to 
Come and they still seek to dwell in tranquility in this world?” 
The righteous are not connected to this world 
The Sfas Emes (5632) writes that the entire separation of a righteous 
person is to draw holiness into this world and into nature. Prior to drawing 
the holiness into this world the righteous person must perfect himself to 
the level that he himself is not connected to this world. This, then, is the 
meaning of the words of the Medrash that the righteous seek to dwell in 
tranquility. When the righteous are attached to their roots and are totally 
disconnected to a place of separation, i.e., this world, only then can they 
seek to dwell in tranquility in this world also. Yaakov was above nature, 
and because of his dissociation from this world, he was not able to draw 
holiness into this world. The only way for Yaakov to draw holiness into 
this world was through Yosef HaTzaddik. This is the reason that after 
deriving from the first verse that Yaakov sought to dwell in tranquility in 
this world, the Torah states eileh toldos Yaakov Yosef, these are the 
chronicles of Yaakov: Yosef…. It was through Yosef that Yaakov was 
able to channel the holiness to the brothers and to all the worlds. It is for 
this reason that Rashi writes (Bereishis 30:25) that Yaakov was prepared 
to depart from Lavan once Yosef was born. Yaakov is compared to fire, 
Yosef is compared to the flame and Esav is likened to the straw that is 
consumed by the fire. Fire by itself does not travel far. The flame, 
however, allows the fire to consume even matter that is far away. 
Similarly, once Yosef was born, Yaakov felt confident enough to return to 
his father. The Sfas Emes explains that the nature of fire is to ignite 
anything in its proximity and it is for this reason that the fire requires the 
flame which extends the fire’s ability to consume. 
Yaakov was above nature and Yosef was more connected to his 
brothers than Yaakov 
It is said that Yaakov loved Yosef more than all the brothers. Yosef was 
able to elevate the good deeds of the brothers to Yaakov, because Yosef 
was more connected to the brothers than Yaakov. The reason for this is 
because Yaakov was above nature. Based on this idea, the meaning of 
vayeishev Yaakov is that Yaakov was connected to his roots, which is the 
idea of repentance and Shabbos, when everything ascends to its roots 
above. 
Chanukah teaches to reveal the miracles into the realm of nature 
We can extend this amazing idea of the Sfas Emes even further. The 
miracle of Chanukah was that the Chashmonaim found oil that was 
sufficient for the lighting of the Menorah for one night, and HaShem made 
a miracle and the oil burned for eight nights. The Sfas Emes (Chanukah 
5631 Third Night) writes that the idea that we express in the passage of al 
Hanisim that Chanukah is a time lehodos ulihallel, to thank and give 
praise, corresponds to Yehudah and Yosef. The Sfas Emes explains this 
idea in various places and I would like to suggest a novel interpretation to 
this idea. The words Hallel and hodaah appear to be similar. Yet, we know 
that every word in Scripture and in rabbinic literature is used for a specific 
reason. Hallel is similar to mallel, speech, and hodaah means to give 

thanks. Yehudah reflected the idea that one must thank HaShem for 
miracles, as we find that Leah named her son Yehudah because she 
received more than her share of sons being born. Yosef, however, 
symbolizes the idea that one must constantly be seeking ways to praise 
HaShem, even when things are not going well and one feels that there are 
no miracles occurring. We know that even what is referred to as nature is 
essentially a miracle, and it was Yosef who brought out this idea. 
Regarding the first dream that Yosef had, it is said (Bereishis 37:7) vihinei 
anachnu mialmim alumim bisoch hasadeh vihinei kamah alumasi vigam 
nitzavah vihinei sisubenah alumoseichem vatishtachavenah laalumasi, 
“behold! – we were binding sheaves in the middle of the field, when, 
behold! – my sheaf arose and also remained standing; then behold! – your 
sheaves gathered around and bowed down to my sheaf.” This verse alludes 
to the idea that while the brothers were gathering their bundles in the field, 
Yosef would reveal that even nature, reflected in the growth of grain, is a 
miracle. It is for this reason that the Torah states that Yosef’s bundle arose 
and remained standing, as we find that the word used for miracle, nes, also 
is used for something held high, as it is said (Bamidbar 21:8) visim oso al 
nes, and place it on a pole. Thus, Yosef reflects the idea that nature itself 
can be extended into the realm of miracle, as nature is also a miracle. 
The Shabbos connection 
The entire week we live, in a sense, under the guise of nature, as we work 
to earn a livelihood and all our successes and failures appear to be the 
result of our efforts. When Shabbos arrives we discover that even the 
natural order of events is essentially miracles, as Shabbos provides all the 
blessing of the week. It is noteworthy that Yaakov reflects Shabbos and 
Yosef reflects the idea of Tosefes Shabbos, adding on to Shabbos. By 
bringing Shabbos into the week we declare that all our natural efforts are 
facilitated by the light of the Holy Shabbos Thus, Shabbos is akin to a pole 
standing high as one can see clearly that Shabbos is the source of all our 
blessings. HaShem should allow us to observe the Shabbos properly and 
we should witness miracles with the arrival of Moshiach, speedily, in our 
days. 
Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal.  

ְמנּוָחה ַׁשָּבת, ַהְזִריָחה ָּתִמיד, הֹוִפיָעה ִׁשְמִׁשי אֹור , the light of my sun reveal, may it 
always shine, Shabbos of contentment. The Holy Shabbos is always 
referred to as light, in contrast to the darkness of the weekday. Throughout 
the week we all struggle with various challenges, and with the arrival of 
Shabbos, the darkness disappears and there is only light, joy and friendship 
amongst the Jewish People. 
Shabbos Stories 
This is my baby! 
Rabbi Mordechai Kamenetzky writes: A man once approached my 
grandfather, Rabbi Yaakov Kamenetzky, of blessed memory, quite 
distraught. 
“I know this may not sound like a major problem,” he began, “but my 17- 
year-old daughter is very upset with me. It has come to a point that she 
hardly talks to me. It began a few nights ago. My wife and I were with a 
number of old friends at a wedding when my daughter walked by. I 
introduced her to them by saying, ‘This is my baby.’ 
“I could see that at the moment she became very upset. Moments later she 
pulled me to aside and was crying. ‘You still think I’m a baby!’ she 
sobbed. ‘I am almost eighteen already, and all you do is call me your 
baby! Won’t I ever be a grown-up in your eyes?’ Ever since then she 
doesn't want to talk to me.” 
The man shrugged as he pleaded with the sage. “I really don’t want to 
make this into a major issue, but I’m not sure how to resolve this. Perhaps 
the Rosh Yeshiva can guide me.” 
Reb Yaakov put his hand on the man’s shoulder. “You live in Flatbush, 
don’t you?” 
At the time Reb Yaakov was staying at his youngest son, Reb Avraham’s 
home, and he invited the man to visit him there together with his daughter. 
He assured him that he would not discuss the incident but was confident 
that by the time the visit was over the matter would be resolved.” 
The next day the man and his daughter visited Reb Yaakov at Reb 
Avraham's home. Reb Yaakov invited the man and his daughter into the 
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dining room where they discussed a variety of issues from school work to 
life in pre- war Europe everything but the incident at the wedding. 
About 10 minutes into the conversation, my uncle, Reb Avraham, came 
down the stairs. Reb Yaakov looked over to him and invited him to join 
the conversation. But first he introduced Reb Avraham to his guests. 
“This is my baby!” exclaimed the revered sage as he gave a warm hug to 
his 55-year-old son. (www.Torah.org) 
Shabbos in Halacha  
 Kneading - לישה
6. Practical Applications 
M. Instant Potatoes 
On is forbidden to mix instant potatoes on Shabbos, even by means of a 
shinui. 
N. Instant Pudding 
One cannot make instant pudding into a thick mixture on Shabbos (except 
in cases of necessity, such as for a sick person). One can, however, make a 
loose mixture, with the proper shinuim. Note: When one prepares pudding 
with not water, one must take into account the laws of bishul.  

New Stories - Vayeishev 5776 
Shilo: A Mother's Story 
As the intifada rages in Israel, one mother writes of the effect on her 
family and her faith. 
by Ester (Ellen) Katz Silvers  
I live in Shilo. Shilo, where the Tabernacle resided prior to the Holy 
Temple in Jerusalem. Shilo, where Chana came to pray for a son -- who 
became the prophet Samuel. 
Some refer to Shilo's location as the Shomron, part of liberated Jewish 
land. Others consider it occupied territory in the West Bank. 
I simply call it "home." 
Many people ask: What is it like living in Shilo at this volatile time in 
Israel-Arab relations? 
In hopes of answering this question, I would like to share the following 4-
week slice of my diary: 
OCTOBER 30, 2000 
The Sukkot holiday has ended and our family is back in routine. My fifth-
grader now travels to school in a bulletproof bus. (And the world calls us 
the aggressors?) The five older children, ages 14-23, carry cellular phones 
and are instructed to call us whenever they arrive at their destination 
safely. I request that no one travel after dark. My husband and daughters 
comply. My sons do not, but are usually good about keeping in touch. I 
worry a lot. 
There are many Israeli soldiers stationed in the area, and the women of 
Shilo have taken it upon ourselves to bring them home-cooked food three 
times a week. I am asked to organize it twice a month and agree, happy to 
do something to help out. 
My husband, youngest son, and I load up the car with soup, casseroles, and 
snack foods, and head to the army base 15 minutes east of us. And are the 
soldiers happy to see us! They can't thank us enough for the little bit of 
food -- and we should be thanking them for their protection. The food 
delivery is a positive experience and we look forward to repeating it in two 
weeks. 
NOVEMBER 2, 2000 
The news this morning announces that Peres and Arafat have reached a 
peace agreement, but I am skeptical. There seems to be even more 
shooting and rock throwing. I am full of foreboding. It seems as if the 
whole world is against Israel, condemning us for protecting ourselves. 
My thoughts are interrupted by the ringing phone. It is my oldest daughter, 
calling to tell me that she is okay. Unfortunately, such a call is a signal that 
there has been a terrorist attack. We turn on the news and learn that a 
bomb has gone off near the Mahane Yehuda market in Jerusalem. 
Although two people are murdered, we cannot ignore the miracle. The 
bomb went off early before it reached the full crowd of people. There have 
been so many miracles. So many bullets missing their mark. 
NOVEMBER 5, 2000 
Trying to find ways to relax has become a priority for all of us. For some it 
is increased Torah learning, others turn to music or videos, and some to 
reciting Psalms. I have turned to a friend who gives massages. 
Coming home, totally calm, I hear the news that a car from the Jewish 
village of Ma'aleh Levona has been shot and two people are injured. There 
goes my relaxation. Ma'aleh Levona is 10 minutes from Shilo, and the 
children there go to school in Shilo. 
I must find out who is hurt. The news is not releasing the names. I am 
afraid to call anyone in Ma'aleh Levona for fear I may call the family of 
one of the injured. I go to bed tense and anxious, knowing I will have to 
wait until the morning to find out whose life has been turned upside down. 
NOVEMBER 6, 2000 

It is not even light when I wake up. Immediately I check my e-mail and 
cry with relief. Despite 30 bullet holes in the van, the driver is alive. He is 
seriously injured in his leg and stomach but his life is not threatened. The 
passenger, the mother of my second grader's classmate, has shrapnel 
wounds in her arms and hands. She has burn marks on her scalp from the 
bullets whizzing by, missing her, as if the Almighty spread a cape over 
her. 
NOVEMBER 13, 2000 
It is our turn to take food to the soldiers again. This time our youngest 
daughter wants to come, too. We see an Egged bus traveling off its regular 
route. That can only mean one thing -- the main road is closed. I find 
myself hoping, in my heart, that it is closed because of an accident, not 
something more serious. 
We turn on the news and learn that there was a shooting halfway between 
Shilo and Ofra. Three people are hurt. Immediately, I do a mental 
inventory. My children are all accounted for. What about my friends and 
neighbors? I want to hear the names and at the same time I am dreading 
hearing them. By the time we finish giving out the food at the third hilltop, 
the news reports that three Jews have been murdered. 
Our oldest son is waiting for us when we arrive home. He has more details. 
Two of the murdered were soldiers. The third was Sara Leisha. Sara is, I 
guess I should say was, the girls' sports teacher here. Sara was a favorite 
teacher, beloved by students, parents and teachers for her special smile and 
her way of always greeting us with something positive and friendly. 
Before I can put my thoughts together and deal with the shock and grief, 
the phone rings. It is my 14-year-old daughter calling from her high 
school. It was just the beginning of September that we took her to The 
Ulpana, a girl's high school two hours from Shilo. She was so eager to be 
meeting girls from all over Israel. Now she is crying. She has already 
heard the news about her former teacher. My heart aches that I cannot 
comfort her. I calm her as much as I am able, but I know that she and the 
other girls from Shilo are probably going to make each other more 
hysterical. 
I must get a hold of someone from the staff of the high school, but the 
switchboard is closed. Finally I reach the rabbi. I stress that the girls need 
a mother to put her arms around them and tell them that everything will be 
alright -- even though nothing will ever be the same for them again, now 
that their lives have been touched by murder. 
Everything feels so heavy and overbearing. My husband and I try to relax 
by going for a walk together. We hear gunshots and learn that Arabs are 
shooting at cars coming into Shilo. In one of these cars is Sara Leisha's 
brother. 
In spite of my terror, I remind myself that for every car getting shot at 
there are dozens more that leave and come into Shilo daily without any 
problems. Statistics tell us that are chances of being killed in a car accident 
are far greater than in a terrorist attack. 
Relatives from America tell us we should move. Our rabbis tell us we 
should keep on with our normal lives. 
I can't imagine leaving Shilo. My father ran from Nazi Germany. I ran 
from American assimilation. If we run from Shilo today, where will we 
run from tomorrow? Where is it safe for Jews if not in the Land of Israel? 
NOVEMBER 14, 2000 
At Sara Leisha's funeral in Jerusalem, scores and scores of girls are 
making their way to say goodbye to their teacher. It is so crowded that I 
cannot even step inside the funeral home. And still more and more people 
come. 
How will I find my daughter? I don't. She finds me. She is "cried-out," but 
we hold each other, both of us realizing that it could have been our family 
which was torn apart. 
NOVEMBER 19, 2000 
Today is the yahrtzeit of my neighbor, Rachela Druke. She was murdered 
nine years ago by guns that were smuggled into Israel. The guns that 
murdered Sara Leisha last week were given to the Arabs as part of the 
peace accord. 
I walk down to the Shilo cemetery for the memorial service. It seems that 
our crying is more intense than in past years. 
NOVEMBER 20, 2000 
The news is horrible. A school bus has been bombed in Kfar Dorom in 
Gaza. Two killed and many injured. Children have lost legs. How can we 
keep going? 
The phone rings. My daughter is calling from high school. Again she is 
crying. I start to comfort her, but she interrupts me. 
"They murdered my roommate's mother!" she screams. 
I feel as if I have been punched in the stomach, as if my heart has burst out 
of my chest and fallen on the floor broken into tiny pieces. 
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"I'm so sorry, I'm so sorry," I sob over and over again. Then I remember I 
am the mother here and need to be strong. I take a deep breath and try to 
get a hold of myself. 
"I love you so much," I tell her. "I never wanted you to have to deal with 
this. Sometimes I feel like I want to grab all of you and run away. But I 
don't know where to run. I don't know where we can go." 
"No," she cries even harder. I hear other hysterical girls in the background. 
"I won't let you take us away. We have to stay here. This is our home." 
"I'm putting my arms around you," I tell her as we both continue to cry. 
"You can't feel my arms, but they are there." 
We calm down a bit and talk practicalities. The funeral is scheduled for 
later that day in the village of Ofra, and her entire class will be attending in 
a bulletproof bus. I decide that I must go and see my daughter. I get a ride 
out of Shilo, my heart racing the whole way to Ofra. I find my daughter, 
give her a hug, listen to the eulogy by Chief Rabbi Lau, and then return to 
Shilo on the last bus before dark. 
NOVEMBER 21, 2000 
A young man is murdered as he drives between Kfar Dorom and Neve 
Dekalim in Gaza. My 17-year-old son was traveling in the car behind him. 
I cannot cope with this thought and push it to the back of my mind. 
NOVEMBER 22, 2000 
I am walking in Jerusalem and pass an appliance store. My eyes catch site 
of several TV screens, all bearing images of emergency vehicles on an 
Israeli street. A bus in Hadera has been bombed. The Ulpana is very close 
to Hadera -- but surely my daughter wasn't there. (?) A call to her cellular 
phone assures me that she is safe. 
NOVEMBER 25, 2000 
After a peaceful Shabbat and much introspection, I finally feel capable of 
writing a letter to my daughter. I sit down at the computer and pour my 
heart out. 
My dear daughter, 
These past two weeks have matured you by leaps and bounds. You have 
experienced things I never wanted you to experience. We are going 
through hard times now and we must be very careful not to lose our faith 
in God, or to become overpowered by our fears, or to become bitter. 
Years ago when your older sister almost drowned, I wrote that faith in God 
does not mean believing only good things will happen; it means believing 
that whatever God does is for the best. It took me quite some time to work 
that through, and I constantly have to rework it again and again. How can 
it "be for the best" that our neighbor Rachela was murdered? And now that 
your sports teacher and your roommate's mother have been murdered, too? 
I have no answers, but I know the Almighty's ways are often hidden and 
not clear. Someday we will see the answers. But not yet. 
The fear is very real now, and yet we must try and overcome it. As it says 
in Psalms that we sing every Shabbat: "Though I walk through the valley 
of death, I will fear no evil, because You are with me." 
When I was pregnant with your little sister, the doctors wanted to do a test 
to check for Down's Syndrome, and I refused. We are taught that the 
Almighty never gives a test we are incapable of passing. If the Almighty 
had decided to give us a Down's Syndrome baby, then we would have 
been able to deal with it. It would not have been easy, but we would have 
done it. And so it is with our fears about safety on the roads. I pray 
constantly that we will all be safe. If we won't, it will not be easy, but the 
Almighty will help us to pass the test, if we let Him. 
As for becoming bitter, that only hurts us. It is easy to hate the media, the 
politicians, the Arabs, and so forth. But our hate doesn't do anything to 
them. It just makes us smaller people and makes us more impatient with 
those we love. 
I am writing these words as much for myself as for you. I think I should 
reread this letter daily because there is so much truth in it and it is easy to 
forget what I have written. Please take it to heart, and let's both grow from 
these difficult tests that God has given us. 
I love you! 
As I seal the envelope, I know there will be more hard times in the future. 
I will have to deal with the shadow of terror anew every time the Shilo bus 
is shot at. I will agonize over the decision whether or not to take my 
children on the roads when we go away for Shabbat. I will identify with 
Jews who were murdered at spots I travel by every time I go to Jerusalem. 
But I also know that time will pass, and I will be able to look at my 
husband and say, "In spite of all the tension, the fears and the pain, I am 
happy." He will agree with me, and so will my friends. There is a deep 
happiness, coming from the knowledge that we are doing what we are 
supposed to do, as unpopular as that might be, and that we have put our 
full trust in the Almighty. 

As I look down at the site of the ancient Tabernacle, I remember how 
Chana came to Shilo to pray for a son. Her prayers were answered. Please, 
God, I pray, let our prayers be answered, too. Please bring the redemption 
of our people. We need it so badly. (www.aish.com)  
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Meshech Chochmoh 
Split-Level Miracles(1) 
Then they took him, and threw him into the pit. The pit was empty. There 
was no water in it. 
Meshech Chochmah: A mishnah(2) instructs us about a relatively rare 
berachah, one that is recited upon seeing a place where some miracle 
occurred. The gemara explains that it is recited even for a miracle 
experienced by a single person. When he returns to the place of his 
deliverance, he recites the berachah, “Blessed is the One Who worked a 
miracle for me at this place.” 
The Avudraham(3) limits the berachah to a miracle that breaks the usual 
laws of Nature. Miracles that occur within the ways of teva are not treated 
the same way. We recite a berachah on the miracle of Chanukah, he 
continues, only because of the miracle of the cruse of oil, which was a 
violation of the laws of Nature as surely as the miracles of Eliyahu and 
Elisha.  
Now, there is no question to us that the primary miracle of Chanukah was 
the deliverance of the community from the enemy oppressor, which 
resulted in Jewish self-rule for some two hundred years, until the 
destruction of the beis hamikdosh. It would be appropriate to mark such an 
event, to celebrate it yearly, through the burning of lights. It would not 
make much of a difference where one placed such lights, so long as they 
were visible.  
This, however, is not the halachah in regard to the mitzvah of kindling 
Chanukah lights. Chazal ratcheted up the observance, effectively 
combining our awareness of Hashem’s miracles inside and outside of teva. 
They mandated that the ner Chanukah stand within twenty amos of the 
ground, at a height that lies within the common field of vision. In other 
words, they saw to it that the neros Chanukah would attract focus and 
attention, not just awareness. In doing this, they had us look to the 
menorah that stood in the Heichal, whose opening to the outside was 
exactly twenty amos. Miracles within and without the bounds of the laws 
of Nature are not so different, they are telling us. They are both sourced in 
the mikdosh, the place chosen by Hashem for His Shechinah, from which 
all kinds of miracles radiate. 
We see this pattern in the life of Yosef as well. Returning from his father’s 
burial with his brothers, Yosef finds the pit into which had had been 
thrown, according to R. Tanchuma,(4) and stares intently into it. His 
brother were seized with anxiety. They worried that Yosef was not plotting 
his revenge against them. In fact, continues R. Tanchuma, his gaze focused 
on the pit because he wished to recite the blessing praising Hashem for the 
miracle that he experienced.  
Here, too, we could challenge Yosef’s behavior. The miracle that Yosef 
thought to pay homage to was the sequence of events that led from the pit 
to his role as viceroy of Egypt. This chain of events, however wondrous, 
did not involve any subverting of the laws of Nature, though. A berachah, 
then, would not be warranted.  
As in the case of Chanukah, however, one element of the story did involve 
an overt miracle. R. Tanchum (who is the same person as R. Tanchuma of 
the midrash cited above) taught(5) that the pit in our pasuk may have been 
dry as a bone, but it was filled with snakes and scorpions. Yosef’s survival 
in it was nothing less than an overt miracle – and Yosef was therefore 
justified in reciting a berachah when he returned to the site decades later. 
As in the case of Chanukah, HKBH created an overt miracle within the 
context of a more important (but less dramatic) turn of events, in order to 
underscore the role of Divine Providence in engineering an outcome. In 
relation to Yosef that outcome was his rise to power and dominion in 
Egypt; centuries later, the outcome would be the victory of the 
Chasmona’im over the numerically superior oppressors. In both cases, the 
Author of the overt miracle is the same One Who engineered a desired 
outcome without suspending the laws of Nature at all. 
1. Based on Meshech Chochmah, Bereishis 37:24 
2. Berachos 54A 
3. Eighth Sha’ar 
4. Bereishis Rabbah 100:8 
5. Shabbos 22A 
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Parsha Potpourri 
Parshas Vayeishev – Vol. 11, Issue 9 
This week's issue of Parsha Potpourri is dedicated by reader Elky Willner l'iluy the neshamos of her most beloved parents, Tzirel bas 
Ezra z"l, whose yahrtzeit was today (21 Kislev), and Aryeh Leib ben Baruch Bendet HaKohen z"l, whose yahrtzeit is Erev Shabbos (22 
Kislev); and by another reader l'zecher nishmas her father Menachem Shalom ben Dovid Yehuda z"l, and in honor of the engagement 
of Mordechai Samuel to Sara Biderman. Please have them all in mind when reading and discussing this issue, and the Torah that is 
learned should be a merit for them and their entire families. Each issue of Parsha Potpourri requires a tremendous amount of work, and 
sponsorships are greatly appreciated. For more information about dedications, which are $50 per issue, please send me an email. As a 
wonderful Chanuka present, I am selling my sefer Parsha Potpourri (on all 54 parshiyos) at a discounted rate for $15 per copy if it is 
picked up from me in Brooklyn, or $19 per copy to be mailed anywhere in the continental US. These copies can be inscribed to you or 
to anybody to whom you wish to give it as a gift. Please email me for further information. Wishing you all a Good Shabbos and a 
Freilichin Chanuka, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

בת עזרא ואריה ליב בן ברוך בענדיט הכהן ז"ל לז"נ צירל  
 לז"נ מנחם שלום בו דוד יהודה ז"ל
In honor of the engagement of Mordechai Samuel to Sara Biderman 

)37:2ויבא יוסף את דבתם רעה אל אביהם (  
כל רעה שהיה רואה באחיו בני לאה היה מגיד לאביו שהיו אוכלין אבר מן  -את דבתם רעה 

 החי
(רש"י) ומזלזלין בבני השפחות לקרותן עבדים וחשודים על העריות  

Rashi writes that Yosef told Yaakov about three sins that he “witnessed” 
his brothers transgressing: humiliating Yaakov’s sons from his maid-
servants and calling them servants, eating meat from an animal not ritually 
slaughtered, and engaging in forbidden relationships with women. How 
can these grave accusations be reconciled with the elevated spiritual status 
of Yosef’s brothers, and if they were indeed innocent, how could Yosef 
fabricate such egregious claims to falsely slander them to their father? 
The Shelah HaKadosh offers a most novel explanation of this perplexing 
episode. The mystics teach that Avrohom Avinu authored Sefer Yetzirah, 
one of the most esoteric and cryptic Kabbalistic texts, which describes the 
way in which Hashem created the world and fashioned man. Avrohom 
passed on this wisdom to his son Yitzchok, who in turn taught it to 
Yaakov. Although Yaakov wished to transmit it to all 12 of his sons, there 
is a rule that mystical secrets may only be taught to those with proper 
lineage. He therefore taught it to his eight sons from Rochel and Leah, but 
not to the sons of the maidservants Bilhah and Zilpah. 
Leah’s children decided to test their newfound knowledge and used it to 
supernaturally create a cow. Because the cow wasn’t born through natural 
means, it didn’t legally require ritual slaughter. Yosef, unaware of the 
cow’s true origins, observed his brothers eating meat directly from a living 
animal and reported their “sin” to Yaakov.  
Unsatisfied with their creation of a cow, the brothers decided to test the 
limits of their knowledge a bit more, and created a living woman. When 
Yosef saw them walking around with an unfamiliar woman, he concluded 
that they were continuing to slide downhill in their sinful ways. 
When the sons of Bilhah and Zilpah expressed interest in acquiring this 
fascinating and powerful knowledge, Leah’s children refused to teach 
them, explaining that their mothers were maidservants and their lineage 
was impure. Yosef, unaware of the subject matter being discussed, 
overheard only that Leah’s sons were “disgracing” their brothers by 
reminding them of their blemished pedigree and immediately ran to inform 
Yaakov of the sibling rivalry that was unfolding. 
Although these explanations of the brothers’ actions certainly seem more 
than a bit farfetched, Yosef was nevertheless punished for the slanderous 
reports he gave Yaakov instead of judging his brothers favorably. While it 
needn’t be assumed that a man spotted carousing with a suspicious woman 
created her, this episode clearly teaches the extent to which a person is 
obligated to engage in mental gymnastics to judge his fellow Jews 
favorably. 

)37:21וישמע ראובן ויצלהו מידם (  
When Reuven heard his brothers planning to murder Yosef and throw his 
body into a pit, he opposed the plan. He argued that they should not shed 
his blood directly, but should instead throw him alive into a pit. The Torah 
explains that Reuven’s intention was to rescue Yosef and return him to 
Yaakov. Unfortunately, before he was able to return to the pit to save 
Yosef, he was sold to a band of traveling merchants who took him to 
Egypt and sold him into slavery. If Reuven believed that Yosef should not 
be killed and his goal was to save him, why didn’t he confront his brothers 
directly? Why did he propose a solution which left his ultimate plan to 
save Yosef in doubt? 
The Ralbag explains that although Reuven disagreed with his brothers, he 
recognized the strength of their convictions and knew that a proposal to 
leave Yosef completely unharmed would be soundly rejected by them. He 
therefore began with a smaller step – throwing Yosef into a pit – which 
would allow him to push for further “partial salvations” until he ultimately 
accomplished his true goal. Indeed, Yehuda followed up by suggesting that 
rather than leave Yosef abandoned without food or water in a hot desert in 
a pit filled with poisonous animals, they should instead sell him to a 
passing caravan of merchants.  
Applying this concept to ourselves, the Ralbag deduces from here that if 
we see a person who is about to commit a sin, the way to stop him is not to 
suggest that he refrain completely, which he will reject outright. Rather, 
we should propose smaller stages which he will find more palatable until 
the “baby steps” accumulate and the true goal is accomplished. 

 ויאמר הבה נא אבוא אליך כי לא ידע כי כלתו היא ותאמר מה תתן לי כי תבא אלי
 ויאמר אנכי אשלח גדי עזים מן הצאן ותאמר אם תתן ערבון עד שלחך
 ויאמר מה הערבון אשר אתן לך ותאמר חותמך ופתילך ומטך אשר בידך (18-38:16)
Rav Yitzchok Elchanon Spector makes a clever observation. In the 
conversation between Yehuda and Tamar, the Torah relates three times 
something that Yehuda said to her, which in each case are followed by the 
words of Tamar’s response. In each line of their dialogue, there is a 
different cantillation on the word ויאמר (and he said) to tell the reader how 
it should be pronounced (pashta, zakaf gadol, and revi’i). In each case, the 
cantillation which teaches how to read Yehuda’s expression is identical to 
the one found on the word ותאמר (and she said) that follows and relates 
Tamar’s reply. Rav Spector suggests that this anomaly alludes to the 
famous rule (Mishlei 27:19)  כן לב האדם לאדם פניםלפנים הכמים  – a person will 
be spoken to and interacted with in the manner that he speaks to others. 

)38:23ויאמר יהודה תקח לה פן נהיה לבוז (  
אם תבקשנה עוד יתפרסם הדבר ויהיה גנאי כי מה עלי לעשות עוד לאמת  -פן נהיה לבוז 

(רש"י) דברי  
Before having relations with Tamar, Yehuda promised to send her a goat. 
She insisted that he leave a pledge with her, which she would return upon 
receipt of the goat. However, the messenger with whom Yehuda sent the 
goat was unable to locate her. After asking around unsuccessfully, the 
agent returned to Yehuda, who decided that it would be preferable to allow 
her to keep the collateral than to risk great embarrassment if his actions 
became publicized through further inquiries. If Yehuda was so concerned 
about potential humiliation, why did he initially leave a pledge with her, 
which would allow her to potentially publicize the episode herself? Why 
didn’t he overpower her on his way out to forcibly seize his collateral in 
order to protect himself from this risk? 
The Rebbe R’ Bunim explains that despite his personal vulnerability, 
Yehuda would never have done something so lacking in yashrus (honesty 
and propriety) to protect himself. The Rebbe points out that had he done 
so, Tamar wouldn’t have had any way to hint to him that he was the father 
of the child she had conceived, and Yehuda would have put her to death 
for suspected adultery. With her death, Tamar would have taken with her 
two sons, as well as the entire Davidic line that ultimately leads to 
Moshiach, for which Yehuda would have been held accountable for one 
simple action of dishonesty. 
Similarly, the Ramban (39:12) questions why Yosef allowed part of his 
garment to remain in the hands of Potiphar’s wife when he fled her 
advances. Why didn’t he forcibly take it from her so that she wouldn’t 
have any corroborating “evidence” for her claims? The Ramban answers 
that Yosef refrained from doing so since it would have been disrespectful 
behavior to take something from his master’s wife by force, even though 
his failure to do so left her with incriminating evidence against him. 
Rav Shalom Schwadron points out that it was specifically Yosef’s decision 
to do what he knew was right that led to his imprisonment, which led to his 
rise to power in Egypt, which enabled him to be reunited with his father 
and brothers after 22 years. The lesson that we learn from Yehuda and 
Yosef is that, painful as the immediate consequences may seem, one 
ultimately never loses out when doing what is right. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi writes (37:3) that Yaakov loved Yosef more than his other sons 
because Yosef was born in his old age. According to this, why wasn’t 
Binyomin, who was born later, even more beloved than Yosef? (Chizkuni, 
Rav Eliyahu Mizrachi, Gur Aryeh, Pirkei Torah) 
2) Who sold Yosef to the band of merchants that brought him and sold him 
into slavery in Egypt? (Rashi, Rashbam, Ibn Ezra, Chizkuni, Rabbeinu 
Bechaye, Paneiach Raza, Radak Shoftim 8:24) 
3) On Chanuka we add a paragraph to our daily prayers in which we thank 
Hashem for the miracles He performed in the days of Mattisyahu ben 
Yochanan Kohen Gadol. To whom does the appellation “Kohen Gadol” 
refer: Mattisyahu or Yochanan? (Peirush Mishnayos L’Rambam, Meiri 
Introduction to Avos, Shu”t Tashbatz 3:135, Rabbeinu Yerucham, Sefer 
HaIkkarim, Maharsha Pesachim 57a, Dikdukei Sofrim Megillah 11a, 
K’Motzei Shalal Rav pg. 147-9) 
Answers to Points to Ponder: 
1) The Chizkuni answers that because Yaakov’s beloved wife Rochel died 
while giving birth to Binyomin, his love toward Binyomin was somewhat 
lessened. Rav Mordechai Gifter derives from here that if our love for our 
children is dependent on our feelings toward our spouse, then how 
important it is for the sake of our children that we work hard to establish a 
loving relationship with our spouse. Rav Eliyahu Mizrachi and the 
Maharal explain that Binyomin was born 7 or 8 years after Yosef. During 
this time, Yaakov assumed that he wouldn’t have any more children, and 
his extra love for Yosef as his last child cemented and wasn’t diminished 
even by the subsequent birth of Binyomin. Alternatively, the Maharal 
notes that Binyomin wasn’t even 10 at this time, and his mind wasn’t 
developed like his brothers. Among the sons who had already matured, 
Yosef was the youngest and received the most love. 
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2) The Torah verses seem contradictory, relating that the brothers intended 
to sell Yosef to a caravan of Yishmaelites who were approaching (37:27), 
then that the Midianites drew Yosef from the pit and sold him to the 
Yishmaelites (37:28), and finally that the Midianites sold him to Potiphar 
in Egypt (37:36). Rashi resolves this by explaining that Yosef was sold 
several times. His brothers removed him from the pit and sold him to the 
Yishmaelites, who sold him to the Midianites, who sold him in Egypt. The 
Rashbam, Rabbeinu Bechaye, and Paneiach Raza understand that 
Yosef’s brothers did not sell him to the passing merchants. Rather, the 
Midianites pulled him from the pit and sold him to the Yishmaelites, who 
took him to Egypt. Yosef’s brothers were punished not for selling him but 
only for actions which directly led to his sale. In fact, the Chizkuni writes 
that when the brothers told Yaakov that a wild animal ate him, they 
weren’t lying; that was what they really thought had happened. This also 
explains why, during their numerous lengthy interactions with Yosef in 
Egypt, it never occurred to them that this might be their long-lost brother 
because they were so convinced that he had been killed years ago. 
3) Several Rishonim, including the Rambam, Meiri, and Tashbatz, 
maintain that the term "Kohen Gadol" refers to Yochanan, while 
Rabbeinu Yerucham, the Sefer HaIkkarim, and the Maharsha write 
that it refers to Mattisyahu. Interestingly, the standard text of the Gemora 
states explicitly that Mattisyahu was a Kohen Gadol; however, the 
Dikdukei Sofrim notes that some editions of the Gemora have a different 
wording, which says that Yochanan was the Kohen Gadol. Rav Boruch 
Epstein argues that a historical study of the time period makes it clear that 
Mattisyahu never served as Kohen Gadol. However, because Mattisyahu 
acted bravely for the honor of Hashem in successfully leading the battle 
against the Greeks, he earned the title "Kohen Gadol" as a way of saying 
that he was a great and respected Kohen, although only his father 
Yochanan was a Kohen Gadol in the traditional usage of the term. 
© 2015 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parshas Vayeishev(76) 
Bereishis 38:5 - And she continued more and she gave birth to a son and 
she called his name Sheila., and he was in Keziv when she gave birth to 
him. 
Rashi 
And he was in Keziv: Rashi: This is the name of the place. And I say that 
because she stopped giving birth it was called 'keziv', as the same term in 
"Will you act towards me as a deceiver (Hebrew: 'achziv') (Jeremiah 
15:18) or 'Whose waters will not cease (Hebrew 'yichavzu')' Isaiah 58:11). 
For if this is not so, what does it come to let us know? And in Berieshis 
Rabbah (Midrash) I have seen "And she called his name Sheila - ceasing." 
What Is Rashi Saying? 
In this comment Rashi simply tells us the meaning and the import of the 
word 'keziv' in our verse. The two verses that Rashi cites as support for 
interpreting 'keziv' as ceasing may not be clear from the translations above. 
But the word "kazav" can mean disappoint, deceive or cease. They are 
related since one's trust in someone or something (like a river's waters) 
ceases, and one is disappointed if it isn't faithful to its promise. Rashi adds 
that not only the name of the city "keziv' implied ceasing, also the newly 
born child's name - Shaila - also conveyed this meaning. Sheila may be 
similar the Aramaic Shilhe which mends end. 
Rashi Teaches A Rule Of P'shat 
Rashi makes an off handed remark in this comment which is edifying. He 
says: "For if this is not so, what does it come to let us know?" He is saying 
that the Torah would not mention a fact, even if it were true, unless it had 
some significance. So to tell us the name of the city that Yehuda was in 
when his wife gave birth is, in and of itself, of no real value. What 
difference does it make where he was? 
It is for this reason that Rashi seeks some meaning to the word - he found 
it in the fact that the word 'keziv' foretells that she would have no more 
children. 
We can use this rule through out the Torah and the Tanaach - every point 
mentioned must have some significance, otherwise the Sacred Writings 
would not include it. If its significance is not readily apparent, it behooves 
us to search out its meaning. 
Analyzing Rashi 
Let us return to Rashi's main point itself, the meaning of the Torah telling 
us where Yehuda was at the time of his wife's giving birth. 
Can you think of some questions here? 
Questioning Rashi 
A Question: How would the woman know at the time of birth, when she 
named the child, that this would be her last child? 
Another question: The woman now had three sons. This is pretty much par 
for the course of number of children we find in the Torah. So if this was to 

be her last child that was not such an usual event that it merited naming a 
city and the child on that basis. 
Actually these are the Ramban's questions which he asks on Rashi's 
comment. 
Understanding Rashi 
An Answer: One commentary on Rashi (Be'er Basadeh) suggests that 
maybe she had a very difficult birth and had a Caesarian operation. In 
those days a woman could not give birth again after such an operation. So 
it could have been known immediately that she could not have any more 
children. But the second question remains. 
We mentioned the Ramban, let us see what says. 
Ramban Offers His Interpretation 
Because of the questions above the Ramban was not satisfied with Rashi's 
p'shat. Ramban cites the Radak's thought that in those days there was a 
custom for the father to name the first child, the mother the second child 
and alternating as follows. The verses 38:3, 4 support this assumption. By 
the first son it says "And he called his name …" and by the second son 
"And she called his name…". But when we come to third son it says "And 
she called his name Sheila. And he was in Keziv when she gave birth to 
him." The question is: Why does she name this third child, it should be his 
(the father's) turn to name the child. So the Radak says the verse tells us 
that he (the father ) was not around when his wife gave birth - he was in 
Keziv - and that is why she named the baby and not the father. 
But the Ramban does not like this answer of the Radak. He gives no 
reason for rejecting it, he just says it does not make good sense. To me it 
sounds reasonable, but not to the Ramban! 
So Ramban offers his interpretation of this puzzling verse. Remembering 
that both words - Keziv and the baby's name, Sheila, both mean to cease. 
So Ramban says she named the baby Sheila (to cease) because she gave 
birth in the city of Keziv and that too means to cease. But it has nothing to 
do with ceasing to give birth as Rashi says. 
Ramban's interpretation is problematic for two reasons. 1) Why didn't she 
name the baby Keziv ? If she named him after his place of birth, why not 
give him the exact same name instead of another name which has the same 
meaning? Another question is that the verse says "And he was in Keziv" 
not that she was in Keziv! The Ramban addresses this question and says 
that such switches in gender sometimes occur in Biblical grammar! There 
you have it. Take your choice from among the three interpretations (or 
suggest your own.) Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Vayeishev –What You See Is Not What You Get 
As we read through the book of Bereishis, we come across a number of 
indiscretions of the Patriarchs and sons of Yaakov – the incident of 
Reuvain and Bilha, what appears to be sibling rivalry among the brothers 
and the involvement of Yehuda with the woman he met at the crossroads, 
to name a few.  The Gemara (Shabbos 55b) asserts, “Whoever says that 
Reuvain committed the sin [as described in the Torah] is mistaken.”  The 
Gemara goes on to describe his true indiscretion.  In the same vein, the 
classic commentaries inform us that all these sins were not what they 
appear to be.   
The question remains, why does the Torah portray their sins in such a 
manner?  Granted that the Torah wishes to stress that according to the 
great spiritual level of these men their indiscretions were considered very 
severe.  Nonetheless, isn’t this a bit misleading? 
This question arises from a misunderstanding of the nature of the Torah.  
We often tend to look at the Torah just like another book of stories or 
laws.  Thus what appears on the surface we take very literally.  In reality, 
the Torah is made up of two parts: the Torah Shebichsav (the Written 
Torah) and the Torah Shebe’al Peh (the Oral Torah).  These can also be 
referred to as the chitzonius (external) and the penimius (the internal or 
hidden) parts of the Torah.  We all know that when the Torah said, “An 
eye for an eye” it was never meant to be taken literally.  The Oral Torah is 
needed to explain this phrase and every single phrase and event.  As a 
Divine work of Hashem, every word of the Torah is pregnant with 
countless implications and references. 
The Rambam, in the eighth of the 13 Principles of Faith, repudiates the 
notion that certain parts of the Torah – e.g. stories, “insignificant” details 
of family lineage, and many historical portrayals – were authored by 
Moshe and are not the words of Hashem.  "There is no difference between 
[the verses] ‘And the sons of Cham were Cush, Mitzrayim, Phut and 
Canaan’ (Bereishis 36:39) ‘And his wife’s name was Mehetavel the 
daughter of Matred, the daughter of Meizahav’ (ibid. 36,39)… and ‘I am 
Hashem your G-d’ and ‘Hear O Yisrael, Hashem is our G-d Hashem is 
one.’  Every word in the Torah contains wisdom and wondrous insights for 
those who understand them.  The Torah’s wisdom is unfathomable, longer 
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than the earth and wider than the sea.” (See the Rambam’s Commentary to 
Sanhedrin Chapter 10. 
Thus the true nature of the stories of the “sins” of our great ancestors was 
never intended to be understood without the Oral Torah and the deep 
insight of the Torah scholars. 
The Greeks, who ordered the translation of our Torah by the seventy 
scholars, also saw the Torah’s greatness only in a very superficial way.  
Indeed the Greeks saw the world without a Creator, the human body 
without a soul and history without the hand of G-d.  This was the reason 
that they forbade the observance of Shabbos, bris milah and Rosh 
Chodesh.  Shabbos observance proclaims that there is a Creator.  The 
covenant of bris milah demonstrates that the body has a soul imbued with 
kedusha.  Rosh Chodesh serves as our means of determining the dates of 
the Yomim Tovim which celebrate Hashem’s role in our national destiny.  
The victory of the Chashmonaim over the Greeks was one of “the wanton 
into the hands of the diligent students of Torah” – those who 
comprehended the penimius of the Torah.  Our celebration of Chanukah 
should reinforce our own appreciation of the Torah’s penimius and thereby 
enable us to study it with greater sophistication and a deeper 
understanding. 
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This issue is sponsored by anonymous sponsors in honour of their daughter's 
18th birthday. Mazel tov! 
Parshas Vayeishev 
"But the chief butler did not remember Yosef (then) and he forgot him 
(later)" (40:23). 
It is because Yosef placed his trust in the butler, explains Rashi, that he 
had to remain in jail for another two years, one year for each of his two 
requests of the butler- 1). "Remember me", 2). "And remember me to 
Par'oh". Rashi concludes with the Pasuk in Tehilim (40) "How 
praiseworthy is the man who places his trust in G-d and does not turn to 
arrogant people" (a title that refers here to the Egyptians). 
It is not at first clear what Yosef did wrong to deserve such a harsh 
punishment. After all, was not G-d's reason for sending Par'oh's two valets 
to prison to divert the people's attention from Yosef and to bring about his 
release? Moreover, have Chazal not taught us to do whatever needs to be 
done to save ourselves from death and from Tzoros? 
Commenting on the above Pasuk in Tehilim, the Medrash explains "How 
praiseworthy is the man who places his trust in G-d" - this is Yosef; "and 
does not turn to arrogant people" - as Yosef did by asking the butler to 
remember him. 
At first glance this Medrash seems strange - If Yosef erred by placing his 
trust in the butler, then how can the Pasuk refer to him as "the man who 
places his trust in G-d"? 
The Eitz Yosef points out that Yosef's faith in Hashem was complete, and 
that he turned to the butler for help just as any other Tzadik would have 
done. He saw the butler as the instrument sent by G-d to deliver him from 
jail - as indeed he was - and he applied the minimum Hishtadlus necessary 
to procure his release. His mistake, he explains, lay in the fact that he was 
no ordinary Tzadik. He was a Tzadik who, throughout his life, placed his 
implicit trust in G-d, and in that capacity, he should have done so here as 
well. Such supreme, unconditional faith is the hallmark of the greatest 
Tzadikim, he adds, such as Eliyahu ha'Navi, who hid from King Achav for 
forty days without any form of sustenance, in the firm belief that G-d 
would provide for him. 
Perhaps, one might add, this level of Bitachon was expected of Yosef 
ha'Tzadik, due to the circumstances that guided him at every twist and 
turn. He had been uprooted from his paternal home and exiled to Egypt in 
the most unnatural way, by the Hand of G-d, and clearly it was the Hand 
of G-d that brought about his rise to power in the house of Potifera, his 
subsequent incarceration and his inexplicable appointment as prison head. 
In all of these events, he had had no say and he had played no direct role. 
All this was a clear indication that G-d had prepared him for some unique 
role and was guiding his every step. That being the case, it was clear that 
the entry of the chief butler and baker into the scene together with their 
dreams, too, were master minded by G-d, and were linked to his ultimate 
release. In that case, Yosef should have realized that his freedom was 
imminent and that G-d was quite capable of bringing it to a successful 
conclusion - without his assistance. 
It is reminiscent of the Chofetz Chayim's parable of the passenger who 
thought that the train in which he was traveling was moving too slowly. So 
at the next station, he got out and began to push it. Having brought Yosef 
to this point, G-d was perfectly capable of transporting him to his 
destination. He did not need Yosef to help push! 
Performing Mitzvos with a Full Heart 

"… Reuven heard and he saved him (Yosef) from their hands. And Reuven 
said to them 'Don't spill blood! Throw him into this pit which is in the 
desert, but don't stretch out a hand against him,' in order to save him from 
their hands, to return him to his father". 
Had Reuven only known that the Torah would record his salvation of 
Yosef, says the Medrash, he would have placed him on his shoulders and 
carried him back to his father (in full view of his brothers). 
And if Aharon had only known that the Torah would record the joy that he 
felt about his brother Moshe's appointment as leader of the B'nei Yisrael, 
he would have gone to meet him with drums and flutes. 
And if Bo'az had only known that the Torah would record how he 
provided the poor Moabite woman (Rus) with a meal of parched corn, he 
would have fed her fattened calves. 
The fact that the Torah has recorded the three above acts of Chesed alone 
illustrates the magnitude of the three above deeds in the Eyes of 
Hakadosh-Baruch-Hu. Moreover, Chazal teach us that Reuven, the first 
person in history to save a life, merited that his land would be the first to 
be designated to provide refuge for people who had inadvertently killed a 
fellow Jew. 
And that Aharon, who felt not the slightest twinge of jealousy at his 
younger brother's appointment, only genuine heartfelt happiness, earned 
the right to wear the Choshen Mishpat on his heart - which contained the 
twelve precious stones and the Name of Hashem within its folds, and 
which served as a medium of prophecy to which only he would have 
access. 
On the one hand we learn from here the great reward that a Mitzvah 
performed with pure motivations can earn - even in this world. On the 
other, Chazal take even the greatest Tzadikim to task for performing them 
with reservations, without the sense of boundless joy that should 
accompany the performance of Mitzvos. Who knows the reward they 
would have received had they performed the same Mitzvos without 
reservations! 
We learn from this Medrash that when performing a Mitzvah - particularly 
an act of Chesed - it is not sufficient to perform it according to the 
Halachah, even if one's motives are correct. One must perform it with a 
full heart, without shame and without hesitation. In that case, when a poor 
man asks for a donation, one needs to add a smile, a word or two of 
encouragement, and sometimes an offer of a drink or something to eat. 
That is in line with loving G-d 'with all one's heart', and increases the value 
of the Mitzvah many times over. 
Correction 
In Parshas Vayeitzei, we wrote in the name of the Ramban, that Rachel 
was five when Ya'akov married her. 
The Ramban does in fact, say that she was a small girl at the time, which 
explains a}. the fact that Ya'akov (who was her cousin) kissed her, and b}. 
why Lavan, who declined to appoint her older sister Leah as the 
shepherdess of his sheep (for reasons of Tz'niyus), was not concerned 
about appointing her to the post. 
But is Rabeinu Bachye who adds that she was only five. And with that, he 
explains why Ya'akov stipulated that he would work seven years for her. 
Yes, seven years! And it was Ya'akov, not Lavan, who made the 
stipulation! 
And he answers by pointing out that Rachel was only five at the time, and 
since, due to his high level of Kedushah, Ya'akov would not live with a 
woman who could not have children, and a girl reaches the age of child-
bearing at twelve, he had to wait seven years before marrying her. 
This issue is sponsored l'iluy Nishmas Ita bas Shlomo z"l t.n.tz.v.h. 
Chanukah Supplement 
Chashmonah, Oil & the Number 8 
In Parshas Mas'ei, the Torah lists the place-names of the forty-two stops 
that Yisrael made during their travels in the Desert. The commentaries ob-
serve that the twenty-fifth stop was in Chashmonah, an obvious hint to the 
Chanukah miracle, in which the famous family of Chashmona'im were in-
strumental, that took place on the twenty-fifth of Kislev. 
The word 'Chashmnah' note, contains both the words 'Shemonah' (eight) - 
the number of days that the miracle of the oil lasted, and Shemen (oil) - the 
material chosen by G-d with which to perform it. 
Oil, for its part, is the only liquid that cannot be mixed with another liq-
uid. Not only that, but if one does try to mix it, it will always rise to the 
top. 
This epitomizes K'lal Yisrael, who by virtue of their having received the 
Torah at Har Sinai, do not mix with the other nations. And it truly defines 
the small group of Jews who stood firm against the tide of Hellenism at 
that time, and who ultimately rose to the top with the defeat of the mighty 
Greek army. The miracle of the oil that followed in its wake was not an 
independent one. It was the natural sequel to the physical victory that 
preceded it, con-veying the message that the physical victory was based on 
the spiritual su-premacy - that 'the mighty into the hands of the few' and 
'the impure into the hands of the pure' were one and the same. And it also 
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explains why one of the meanings of the word 'shemen' is 'good-
quality/the best', which as we just explained, describes the spiritual 
qualities of Yisrael as against the other nations. 
One of the basic distinctions given by the commentaries between Chanu-
kah and Purim is that whereas the latter was a physical battle between the 
forces of evil (who threatened the Jews' bodies) and those of good, the 
former was a spiritual battle (where they tried to convert them to 
Hellenism). It was a battle of the natural against the supernatural (the 
Neshamah - which in-cidentally, also contains the word 'Shemen'). And as 
is well-known, whereas the physical world is symbolized by the number 
seven, the supernatural is symbolized by the number eight. 
Little wonder, therefore, that the miracle of Chanukah reached its zenith 
with oil and that it lasted for eight days. 
Many answers are given to resolve the Beis Yosef's question as to why we 
celebrate Chanukah for eight days, seeing as there was enough oil to last 
for one day, and that the miracle therefore lasted only seven days. 
According to the above, the eight-day miracle was obvious and the 
question is not that Chanukah ought to last for seven days, but how to 
explain that it lasted eight. 
Perhaps the most basic of the numerous answers is that, bearing in mind 
the extensive efforts of the Greeks to defile the Beis-Hamikdash - 
including all the oil for the Menorah - the fact that they found a jar of pure 
oil was, in itself, a miracle. 
Let us take this one step further. Even assuming that it was not, the fact is 
that they did find that jar, and that without it, the seven day miracle would 
not have occurred. Perhaps Chazal instituted the first day because it is our 
task to sanctify the physical objects that exist and to use them in our 
Avodas Hashem. The Celestial bodies in Heaven can exist independently; 
here on earth, the spiritual can only exist on a material base, just as the 
Neshamah can only exist and thrive in a physical body. 
In the same way, the jar of oil, enough to last for one day, was the physical 
base that enabled the seven-day miracle to take place. 
The seven-day miracle had to have oil to last for one day in order to take 
effect. Consequently, Chazal fixed Chanukah for eight days. 
Important Historical Events 
from the Chanukah Period (adapted from the Seider ha'Doros) 
Year 
3560… Yehoshua ben P'rachyah and Nitai ha'Arbeili receive the Torah 
from Yosef ben Yo'ezer and Yosef Ish Yerushalayim * The story of the 
weasel and the pit (cited in the first Perek of B'rochos takes place * 
Yochanan, Mattisyahu's father is Kohen Gadol. He establishes many 
Takanos, but after serving for eighty years, he becomes a Tzedoki (See 
also, year 3642) * Eliyahu, author of Tana de'Bei Eliyahu, lives at that 
time * Yeishu of Nazareth is a Talmid of Yehoshua ben P'rachyah (though 
others place him 100 years later), in the time of Queen Hilni, who ruled 
during the era of Hillel ha'Zakein - some seventy years before the 
destruction of the second Beis-Hamikdash. 
3610… The cruel tyrant Antiyochus Epiphanes ascends the Greek throne. 
3616… He attacks Yeushalayim . wrecks the Beis Hamikdash and places 
an image in the Heichal * He brutally murders Chanah & her seven sons 
and Elazar Kohen Gadol, who is eighty * He kills 80,000 Jews, and sells 
as many, and sends 40,000 into captivity * His generals - Nikanor, Bagris, 
Lysius & Apolianus will later be killed in battle by Matisyahu and his five 
sons (the Chashmona'im) - Yehudah, Yonasan, Yochanan, Shimon & 
Elazar * The Jews enter into a peace treaty with the Romans. 
An eclipse and then sinister Heavenly signs, is followed by a num-ber of 
international disasters, including the burning of Carthage and the capture 
of all of Greece's fortified cities (at the hand of the Romans). 
3618… Yehudah ben Tabai and Shimon ben Shetach receive the Torah 
from Yehoshua ben P'rachyah and Nitai ha'Arbeili * Sheltzion ha'Malkah, 
Yanai ha'Melech and Choni ha'Me'agel all live in this period. 
3621… Matisyahu Kohen Gadol together with his five sons, lead the revolt 
against the Greeks. 
3622… Matisyahu dies. His son Yehudah (known as 'ha'Macabi) assumes 
leadership * The miracle of Chanukah takes place * A Heavenly fire 
appears out of a stone on the Mizbe'ach which will continue to consume 
the Korbanos up to the Churban some two hundred years later * 
Antiyochus leads a huge army in an attack on Yerushalayim, but G-d 
strikes him with a terrible plague of boils and stomach-pains. He falls from 
his chariot and dies in agony and in disgrace * According to some, the 
story of Yehudis and Aliporni takes place at this time * Elazar, Yehudah's 
brother, dies in battle when the elephant, whose belly he has pierced, falls 
on him. 
3628… After numerous victories, in which he killed many tens of thou-
sands of Greek soldiers and captains, Yehudah dies in battle, even as his 
army routs the enemy, killing 15,000 Greek soldiers, in-cluding General 
Bakirus. He is succeeded by his brother Yonasan * All the brothers, bar 
Elazar (sinfully) assume the mantle of king-ship * A major victory, in 
which the entire Greek army is destroyed, and where only King 

Antiyochus Sirut and his two sons escape, is followed by a few years of 
calm. 
3634… Shim'on, the next brother, takes over the throne. 
His daughter is married to King P'tolomy of Egypt, who murders his 
father-in-law and exiles his wife and their two sons, in chains, to Egypt. 
The older son, Hyrcanus, he kills; the younger son, Yochanan, escapes 
from prison. 
3642… Yochanan assumes the reigns of rulership - he is also known as 
Hyrcanus and Yanai. After fighting the Tzedokim and the Kutim, and 
destroying the latter's temple on Mount Gerizim, he himself becomes a 
Tzedoki (after serving eighty years as Kohen Gadol (See also year 3616).  
3648… The Roman Empire commences, 180 years before the Churban. 
3662… The birth of Julius Caesar, He is kindly disposed towards the Jews, 
as is Queen Cleopatra of Egypt. 
3668… King Yochanan (Yanai) dies. 
3718… Julius Caesar is murdered.  
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Chamishoh Mi Yodei'a 
5 Questions And Answers On Parshas Va'yeishev 5776 - Bs"D 
1) Ch. 37, v. 1: "Va'yeishev Yaakov" - And Yaakov resided - Rashi 
says that Yaakov wanted to live in tranquility, and the wrath of the 
incident of Yoseif sprung upon him. Why was the wrath of the Yoseif 
incident a result of Yaakov's wishing to live in tranquility? 
2) Ch. 37, v. 3: "Kso'nes pasim" - A tunic of pasim - What does "pasim" 
mean? 
3) Ch. 37, v. 8: "Al chalomosov" - On account of his dreams - The 
Torah only relates one dream so far, so why the plural "dreamS?" 
4) Ch. 38, v. 18: "Vatomar chosomcho ufsilcho umatcho asher 
b'yo'decho" - And she said your signet ring and your garment and 
your staff that is in your hand - Why did Tomor ask for these specific 
items? 
5) Ch. 40, v. 7: "Va'yishal es srisei Pharoh asher ito v'mishmar beis 
adonov" - And he asked the ministers of Paroh who were with him in 
the jailhouse of his master - The verse could have simply said "va'yishal 
osom," and he asked them. 
Answers: 
#1 Although in fact Yaakov received his father's blessings, which were in 
the main physical blessings (as per numerous commentators), Yitzchok 
actually wanted to give these blessings to Eisov. Nevertheless, Yaakov felt 
that we do not take this into consideration, but rather, only that which 
really happened. If so, when he showed favouritism towards Yoseif, which 
he felt was in place because he had wanted to marry Rochel and would 
likely have had Yoseif as his first-born, rather than towards Reuvein, who 
was factually his first born, he was burning the candle at both ends. He 
therefore had to go through challenging times because he treated Yoseif as 
his first-born. (K'hilas Yitzchok) 
#2 1) Soft material (Rashi)  
2) Palms of the hand - The material of the tunic had a different colour 
where it covered the palms. (Radak and Rabbi Avrohom ben hoRambam) 
3) Silk (Rabbi Saadioh Gaon) 
4) Palms of the hand - The sleeves reached the palms of the hands. (M.R.) 
5) Soles of the feet - The leg coverings reached the soles of the feet. 
(M.R.) 
6) Palms of the hand - The material was so fine that the whole tunic could 
be rolled up and still fit into one's palm. (Lekach Tov) 
7) Consolation - From the word source "piyus" - The garment was made as 
a consolation payment to Yoseif. (Mei'am Lo'eiz) 
Possibly, this was to console him for his lost wages for not being at work, 
and attending to his father's needs. 
#3 Rabbi Ovadioh of Bartenura says that Rashi in parshas Va'y'chi 
mentions that Yoseif had a dream of 10 flames attempting to extinguish 
one flame and being unsuccessful. However, Rabbeinu Bachyei says that 
so far there was only one dream and the plurality refers to the upcoming 
dream. The reason the Torah mentions it even before it happened is to 
avoid repeating that they hated him for this dream as well. Although the 
Torah mentions that they were jealous of him, "va'y'kunu vo echov," 
hatred is not mentioned again. 
The Ohr Hachaim Hakodosh offers that there was only one dream so far 
and the plural expression refers to the details of the dream, which are 
numerous. 
#4 She used her strategy to bring herself to Yehudoh to enact a sort of 
yibum, as explained by commentators. However, if Yehudoh had the status 
of a king this could not happen, as a king is prohibited to perform yibum. 
At the same time Yehudoh seemed to be deposed from his position, as 
explained by Rashi on the words, "Va'yeired Yehudoh mei'eis echov" 
(38:1), that he was lowered from his position of greatness. Being in doubt 



!waaBtu!ctzw!– trcdk trcd ihc                                                              9 
if he still retained the status of king she asked for these items as a surety, 
as the gemara says that one may not make use of the king's scepter. Since 
he agreed to give her these items, indicating that he no longer had the 
status of king, she went ahead with her plan to enact yibum. (Chasam 
Sofer) 
#5 1) This points out that Yoseif relied on Hashem who would give him 
wisdom in dealing with these two ministers problem and he was not afraid 
that if one or both of them would eventually leave jail they would have 
him killed for his audacity in asking them about their sour countenances. 
(Ramban) 
2) In verse 4 we see that Yoseif served them in the jail for a year, hence he 
did not fear retribution. Our verse points out that he was with them, 
referring back to verse 4, and it was appropriate for him to ask his 
question. (Rabbi Yoseif ben Dovid of Saragosa) 
3) The reason the verse repeats that they were Paroh's ministers and that 
they were with him in jail, although this is obvious, is to explain how 
Yoseif, a foreigner and a youngster as well, had the temerity to ask such 
highly placed ministers what was bothering them. The gist of the verse is: 
Even though they were ministers, since they were in jail with him, their 
age and former positions no longer were a barrier between them and 
Yoseif. (Malbim) 
4) We have dealt with the nuance of difference between "ito" and "imo" at 
length in a previous issue of Sedrah Selections on parshas Bolok. 
Succinctly, "ito" means with someone, but without a close emotional bond 
of common purpose, while "imo" includes a bond and/or common goal. 
Our verse says that the two ministers were "ito" and not "imo." 
Notwithstanding that Yoseif of his own volition asked them why they 
woke up on the wrong side of bed that day, he feared no retribution 
because, although he was with them for a full year already (end of verse 
4), nevertheless, they were only "ito" and not "imo." He made sure to have 
a respectful distanced relationship with them and not to act as if they were 
equals because they were all in the same boat. Therefore he felt safe that 
they would not have a bad reaction to his asking them this question this 
one time. (n.l.) A Gutten Shabbos Kodesh. 
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Chasidic Insights 
Chasidic Insights Parshas Va'yeishev From 5764 Bs"D 
Ch. 37, v. 5: "Va'yosifu ode s'no oso" - Their hatred of their brother was 
not unbridled rage. After his earlier dream they hated him, but only to a 
measured degree. With the addition of another dream they again, but in a 
measured manner, hated him somewhat more. (Rabbi Zvi Pesach Frank in 
Har Zvi) 
Ch. 37, v. 7: "V'hi'nei komoh alumosi v'gam nitzovoh" - Yoseif's sheaf 
of grain remaining standing alludes to what would later happen during the 
famine. The Egyptians would collect grain during the years of abundance, 
but it would spoil. Yoseif's collection of grain remained intact because he 
put a small measure of the local soil into the storage silos. The gemara 
calls this a measure called "kav" of "chumtin." Just as a "kav chumtin" 
avoids spoilage of grain, so too, even a small measure of fear of Heaven 
safeguards one's Torah knowledge. Yoseif, the paradigm of a G-d fearing 
person was himself the "kav chumtin." This is the intention of the words 
"va'yitzbor Yoseif BOR" (41:49). Yoseif gathered with "purity of heart," 
as in "bar leivov" (T'hilim 24:4). (Rebbe Reb Bunim of Parshizcha) 
Ch. 37, v. 22: "L'maan hatzil oso miyodom lahashivo el oviv" - 
Commentators ask, "What sort of rescuing is this? The pit was filled with 
scorpions and venomous snakes that would surely kill him!" Reuvein felt 
that if they were to kill him it would take place by surprise. Yoseif would 
walk right up to them expecting brotherly behaviour. They would catch 
him by surprise and kill him, not giving him a chance to say "viduy" and 
to repent. Reuvein suggested that they throw him into a pit, even though 
Yoseif would surely die. However, he would have the opportunity to 
repent before dying from the venomous bites and his soul would return to 
its Maker cleansed, "lahashivo el Oviv," to allow him to do teshuvoh 
before appearing in front of his Heavenly Father. (Nirreh li) Ch. 38, v. 14: 
"Va'teishev b'fesach einayim" - Even though a person who sins is seduced 
by his evil inclination and is enveloped in a spirit of folly (see Rashi on 
Bmidbar 5:12 d.h. "ki"), this was an exception. Tomor premeditatedly 
pursued this act with open eyes, "b'fesach einayim." (Imrei Emes) 
Ch. 39, v. 10: "Va'y'hi k'dabroh el Yoseif yom yom" - Potifar's wife 
attempted to seduce Yoseif with the claim that they were destined to 
produce holy offspring. Yoseif entertained the possibility that there was 
substance to her words and was in a quandary. Is this a mitzvoh or an 
a'veiroh? When he noted that she came back to him day after day he 
realized that the yeitzer hora was behind her entreaties. The yeitzer hora is 
very tenacious and does not let up. The good inclination only gives one a 
push in the right direction once. (Rabbi Boruch of Mezhbuzh in Sifsei 
Tzadik) 

Ch. 39, v. 11: "Va'yovo habaysoh laasose m'lachto" - Yoseif came to do 
his job, to fulfill the purpose of his being on this earth. The character trait 
in which he excelled was that of "y'sode Yoseif," proper moral conduct. 
He now faced the greatest challenge he ever had in this realm. After daily 
enticements by his master's wife they were alone in the house. Here was 
the chance "laasose m'lachto." (Rebbe Reb Bunim of Parshizcha) 
A Gutten Shabbos Kodesh. 
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Oroh V'Simchoh 
Meshech Chochmoh On Parshas Va'yeishev - Bs"D 
Ch. 39, v. 20: "M'kome asher asi'rei ha'melech asurim" - The Ramban 
says that the Torah makes note of the jail in which Yoseif was incarcerated 
as being that of the people the king would have incarcerated, to show the 
Divine providence that Yosief would be joined by the king's personal wine 
butler and baker, something that would not have taken place had Yosief 
been jailed im the "common man's" jail. Alternately, he offers that the 
Torah is teaching us that Yoseif's former master Potifar was so 
appreciative of his devoted service all the years that he had Yoseif placed 
in a more comfortable prison. The Meshech Chochmoh answers that 
Potifar actually knew that Yoseif was innocent, and would have readily 
sided with him. However, he would then have suffered great shame from 
the resultant guilt of his wife. He therefore decided to go along with her, 
but not have Yoseif killed as he was aware of his innocence. Potifar 
decided to place Yoseif into jail, but this presented a new problem. Once 
in jail, Yoseif would speak with other incarcerated people and tell them of 
his innocence, which Potifar knew would be quite convincing. Therefore, 
rather than place Yoseif into a common jail, where many jailbirds slept in 
a ward, he sent him off to the federal penitentiary, "m'kome asher asi'rei 
ha'melech asurim," where the "bessereh menshen" go, which had private 
single occupancy suites, so that when they retired Yoseif would have no 
one to tell of his innocence, and by day they were all guarded and under 
control. 
Feedback And Submissions Are Appreciated. Sholom613@Rogers.Com 
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Sedrah Selections 
Sedrah Selections Parshas Va'yeishev 5776 Bs"D 
Ch. 37, v. 2: "Va'yo'vei Yoseif es dibosom ro'oh" - The Sefer Hako'neh 
says on page #23b that Yoseif's soul was reincarnated into Rabbi Chutzpis 
Hamturgmon who was one of the ten martyrs killed as a punishment for 10 
of Yoseif's brothers kidnapping and selling him. He says that this explains 
why after Rabbi Chutzpis was viciously killed his tongue was carried away 
by a pig, an atonement for Yoseif's misuse of his power of speech when he 
spoke negatively of his brothers. I have difficulty in understanding this 
because the ten martyrs represented the ten brothers who sold Yoseif and 
none of them took the place of Yoseif himself. Thus even if Rabbi 
Chutzpis was a reincarnation of Yoseif, his punishment as a representative 
for one of the brothers who sold Yoseif shouldn't include a punishment for 
Yoseif himself. 
Ch. 37, v. 2: "Es dibosom ro'oh" - Rashi says that included in Yoseif's 
negatives reports about his brothers was that he SUSPECTED them of 
adultery. Regarding the other two matters, eating a limb of a live animal 
and belittling their siblings who were children of Bilhoh and Zilpoh, Rashi 
does not say that he suspected them, but that Yoseif clearly stated that they 
did so. This is explained by the Holy Admor of Skulen. Yoseif did not see 
them committing adultery, but did see them behaving arrogantly by 
belittling their brothers. Our Rabbis teach that whoever is haughty is as if 
he has committed every form of adultery. Thus Yoseif only SUSPECTED 
them. 
Ch. 37, v. 7: "V'hi'nei komoh alumosi v'gam nitzovoh" - Behold my 
sheaf of grain stood up and remained firmly upright. What is added on 
by "v'gam nitzovoh," - and remained firmly upright? The Sforno answers 
that the sheaf standing up indicates Yoseif's rising to power. However, 
there is no indication that his reign would be for a significant period of 
time. "V'gam nitzovoh" adds that it will endure. Indeed, we find that 
Yoseif was appointed Viceroy of Egypt at the age of 30 years (Breishis 
41:46), and died at the age of 110 years (Breishis 50:26), serving in his 
position for 80 years! 
Ch. 37, v. 11: "V'oviv shomar es hadovor" - Rashi translates "shomar" 
as waited; he waited for the fulfillment of Yoseif's dreams. The Pnei Dovid 
(Chid"o) translates the word "shomar" very literally, that Yaakov 
safeguarded Yoseif's dreams. The Zohar on Shmos page 108a and the 
gemara Brochos 55a say that when one has a positive dream, a reaction of 
exhilaration dissipates it. Thus Yaakov wanted to knock the "stars" out of 
Yoseif's eyes, so that he would not have an extremely happy anticipatory 
reaction, and the dream could indeed come to fruition. 
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Ch. 37, v. 29,30: "Va'yoshov Reuvein, Ha'yeled ei'nenu va'ani onoh 
ani vo" - Back in verse 22 Reuvein suggested to his brothers that they not 
directly kill him, but rather, throw him into a pit. The Torah testifies that 
his intention was to save Yoseif, "l'maan hatzil oso miyodom." The 
gemara Shabbos 22a says that although the pit contained no water it did 
contain snakes and scorpions. Commentators therefore ask, "If so, Yoseif 
would surely be poisoned barring an open miracle. How then was this an 
attempt to save him?" The Ponim Yofos explains that Yehudoh went with 
the dictum that a person is not punished by Heavenly intervention, "min 
hashomayim," under the age of 20 years. Thus, although Yoseif's brothers 
might have been able to kill him as this is not heavenly intervention, being 
killed by poisonous creatures is to be considered "Heavenly intervention," 
and Yoseif would be safe from snakes and scorpions. We can now 
understand a most puzzling M.R. (84:19) on our verses. It says that when 
Reuvein later returned to the pit and saw that Yoseif was gone, "va'yoshov 
Reuvein," he returned to his mourning sack cloth and fasting, saying 
"va'ani onoh ani vo," - what will become of me because of my tampering 
with the bed of Bilhoh? What is the connection? The Ponis Yofos says that 
it is now understood. Once Reuvein saw that Yoseif was missing and he 
suspected the worst had happened, he realized that the Heavens intervene 
even when one has sinned when under the age of 20 years old. Until now 
Reuvein felt safe from punishment for his rash action with the bed of 
Bilhoh because he was under 20 years old when he committed the act. 
Now that he assumed that Yoseif was punished, indicating that Hashem 
treated the bnei Yaakov as fully mature adults (see Tosfos on gemara 
Sanhedrin 69a that before the giving of the Torah people were considered 
more mature), Reuvein went back to repenting in a more serious manner. 
Ch. 38, v. 2: "Bas ish Canaani" - The Ibn Ezra brings an opinion that the 
word "Canaani" in our verse means a merchant, as we find this word used 
in Hoshei'a 12:8, "Canaan b'yodo moze'nei mirmoh," and in Z'charioh 
14:21, "V'lo y'h'yeh Chanaani ode." However, he concludes that it is very 
likely that the word can be translated literally, a person of Canaanite 
descent. The Ohr Hachaim Hakodosh takes the Ibn Ezra to task for this 
interpretation. "A matter that the three Patriarchs of the world took so to 
heart (to avoid having their children marry Canaanites), can we say that 
their children did not heed?" I have found the Medrash Agodas Breishis at 
the end of chapter #63 clearly stating that he was literally a Canaani. 
Ch. 38, v. 24: "Va'yomer Yehudoh hotziUho v'siso'reif" - Who judged 
Tomor? The Ramban says that Yehudoh alone judged her. The Baal 
Haturim and Rabbeinu Bachyei bring a M.R. Shmos 30:19 that Yitzchok, 
Yaakov, and Yehudoh sat in judgment. The Baal Haturim also brings a 
Medrash Tanchuma Yoshon on our parsha #7 that says that Shem judged 
Tomor. The Baal Haturim says that this is impossible because Shem had 
already died. He says that although the gemara Avodoh Zoroh 36b says 
that the court of Shem instituted the prohibition of single people not 
having relations because of the happening with Yehudoh and Tomor, the 
intention of the gemara is that future courts which were trained by Shem 
and thus retained the name "court of Shem" instituted this. Rabbi Y.D. 
Babad of Busk found a practical halachic difference depending upon if 
there was only one judge or three judges. A question was brought to him 
regarding the kashrus of a Torah scroll. It had the word "hotziUho" written 
with the letter Vov missing after the Alef. Although this word could be 
read the same way, and as well, we have a rule that because we are not 
proficient in the knowledge of the text of the Torah regarding "mlei'im 
vacha'seirim," silent letters like a Vov and a Yud appearing in words, we 
usually allow the Torah to continue being read, although we do have it 
fixed later as per the accepted text, he felt that in this case the rule does not 
apply. The gemara Y'vomos 24b differentiates between "hotzioh" which 
means that one person is being told to remove her, and "hotziUhoh," which 
means that a plurality of people is being told to remove her. He therefore 
concludes that since without a Vov the word can be read "hotzioh," and 
this is a change in the meaning of the word, if we posit that a court of three 
judges presided, the Torah scroll would not be kosher. Ch. 38, v. 24: 
"V'siso'reif" - The Baal Haturim brings in the name of Rabbi Yehudoh 
Chosid that "v'siso'reif" is not to be understood as, "and she should be put 
to death by burning," but rather that Yehudoh intended to have her face 
burned in a manner that would leave over a scar, a designation that she has 
committed adultery. 
Ch. 39, v. 9: "V'eich e'e'seh horo'oh hagdoloh hazose v'chotosi 
lEilokim" - Rabbi C.Z.M. asks: Why did Yoseif give such a lengthy 
explanation to the wife of Potifar in the previous verse and in the 
beginning of this verse that if he were to sin he would break the trust 
Potifar had in him? Since he ended with "v'chotosi lEilokim," why didn't 
this suffice? As well, why did he leave this reason, the most compelling 
one, for last? He answers that Potifar's wife told Yoseif that she saw in her 
astrological signs that it was the will of Hashem for them to have children, 
and that they would develop into great personages who would serve 
Hashem. Yoseif responded that this was impossible. This could not be the 
will of Hashem as it would impact negatively upon Potifar, who had 

placed his trust in Yoseif and would feel greatly betrayed by Yoseif's 
agreeing to commit adultery with his wife, no matter what sublime 
calculations his wife had. This was a clear sign that Hashem considered 
this an improper act in spite of all her calculations. 
Ch. 39, v. 19: "Va'yichar apo" - The Abarbenel points out that the verse 
does not say "va'yichar apo b'Yoseif," to indicate that Potifar was aware of 
Yoseif's innocence, and wasn't angry with him. He was angry that his wife 
made advanced towards Yoseif and had fabricated a story to protect 
herself. He was also angry that to save face he would have to punish 
Yoseif. 
Ch. 39, v. 20: "Va'y'hi SHOM b'veis hasohar" - The word SHOM 
seems superfluous. The Haksav V'hakaboloh says that the word SHOM 
means not only THERE, but indicates a distancing. Not only was Yoseif 
distanced from society at large when he was incarcerated, but his ability to 
serve Hashem was also curtailed, and his ability to reunite with his father 
was even more distanced at this point. He adds that the word "shomayim," 
a doubling of the word SHOM indicates a place that is very far away. The 
Sforno on the first verse of the Torah d.h. "eis hashomayim" has already 
said this, both that SHOM means distanced and that the word "shomayim" 
means very far away. 
Ch. 40, v. 8: "Ufoseir ein oso" - On the words in parshas Mi'keitz "v'ein 
poseir osom l'Faroh" (41:8), Rashi says that there were many interpreters, 
but none to the satisfaction of Paroh. If there were many interpreters, why 
does our verse say, "ufoseir ein oso," indicating that no interpreters 
existed? The Haa'meik Dovor answers quite simply that although the 
country was abound with dream diviners, nevertheless, there were none 
available to the wine butler and the baker, as they were in prison. 
Ch. 40, v. 12: "Va'yomer lo Yoseif zeh pisrono" - The Holy Zohar and 
Targum Yonoson ben Uziel say that Yoseif interpreted the wine butler's 
dream in a positive manner as a reward, because Yoseif understood from 
his dream positive messages for the bnei Yisroel in the future. Likewise in 
verse 18, the baker received a negative interpretation for his dream 
because it forebode negative happenings for the bnei Yisroel. 
Ch. 40, v. 14: "Ki im z'chartani ……v'hizkartani el Paroh" - The 
Medrash Tanchuma on our parsha #7 and the M.R. Shmos 7:1 say that for 
saying "z'chartani ……v'hizkartani" Yoseif was punished by having his 
stay in the prison extended by two years. Rabbi Chaim Brisker asked his 
student Rabbi Shimon Shkop, "What would have been Yoseif's 
punishment if he only said one of these two words?" Rabbi Shkop 
answered that he would have only stayed in prison one extra year. Rabbi 
Chaim said that had he said only one word he would not have been 
punished at all, as a person is required to put in some level of effort to help 
himself. However, once he went beyond the one necessary word, for his 
level of piety this amount of effort was considered too much reliance on 
his fellow jail-mate, and he was punished for each word. 
A Gutten Shabbos Kodesh.  
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Rabbi Yissocher Frand 

RavFrand 
Parshas Vayeishev - Succos / A True Friend / Sheva Brochos 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #924 – Bitachon vs. Hishtadlus. Good 
Shabbos! 
File Away This Thought For Next Succos 
The parsha of Yehuda and Tamar is one of the more troubling incidents in 
the Torah. Yehudah had a son, Er, who married Tamar and died. Then – 
following an ancient tradition of "Levirate Marriage" (as the Ramban 
explains) – Yehuda gave Tamar Er's brother, Onan, in marriage. Onan also 
died, just as his brother Er did. At this point, Yehudah was hesitant to give 
his third son, Shelah, to Tamar and advised her to live in her father's house 
"until Shelah grew up".  
The Torah says that some years later, Tamar became impatient for 
Yehudah to keep his implied promise to give her Shelah as a husband: "So 
she removed her widow's garb from upon her, covered herself with a veil, 
and wrapped herself; and she sat at a crossroads which is on the road 
toward Timnah, for she saw that Shelah had grown, and she had not been 
given to him as a wife." [Bereshis 38:14] 
As the narrative continues, Yehudah did not recognize her and thought she 
was a zonah [harlot]. He had a relationship with her by which she became 
pregnant, and we know the rest of the story. Rashi points out that Tamar 
did something here that was totally out of character. She disguised herself 
as a zonah and seduced Yehudah to have relations with her. How could 
this righteous woman do such a thing? Rashi explains that she was so 
passionate about becoming the mother of Yehudah's family's offspring that 
she abandoned all natural modesty and deceptively seduced Yehudah. She 
deceitfully made herself available to him "for the Sake of Heaven" (l'Shem 
Shamayim) – because she wanted to have children tracing themselves back 
to his lineage. 
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In Tamar's mind, Yehudah had rejected her. He did not intend to give her 
Shelah, so therefore she would never be the mother of his children or 
grandchildren. Because of her passion to become that matriarch, she took 
matters into her own hands and "hifkeerah atzmah eitzel Yehudah" [she 
made herself "ownerless" to Yehudah]. 
The commentary Bnei Yissaschar offers a beautiful insight (which is 
primarily related to the holiday of Succos). In perhaps the most famous of 
all the Hoshanos that we recite on Succos – Om Ani Chomah – the 
alphabetically arranged paragraph begins as follows: Om Ani Chomah 
[Nation that declares 'I am a wall!']; Barah kaChamah [Brilliant as the 
sun]; Golah v'Surah [yet exiled and displaced]; Damsah l'Tamar [likened 
to Tamar (literally "to a palm tree")]… 
The Bnei Yissaschar notes: The Jewish people proclaim, "The Almighty is 
throwing us out of His House. We are in exile. We do not have a Bais 
HaMikdah. Apparently, He does not want us. However, we are like Tamar. 
In spite of the fact that she felt shunned by the House of Yehudah, since 
she so strongly desired to have children from him, she made herself 
"ownerless" towards him. This is what we do. We have been kicked out of 
His House, but we still have a passion and a longing for Him such that we 
are willing to become (fifth phrase of the alphabetic listing) HaHarugah 
Alecha [murdered for Your sake].  
Write down this vort and file it away so that you will be able to say it in 
your Succah next Succos.  
A Friend In Whom You Can Confide Your Embarrassing Deed Is A 
Friend Indeed 
The Torah says that Yehudah had a relationship with Tamar, thinking that 
she was a zonah: "So he turned to her to the road, and said, 'Prepare please, 
let me come to you', for he did not know that she was his daughter-in-law. 
And she said, 'What will you give me if you come to me?'" [Bereshis 
38:16] She was in fact, playing the role of the zonah and asked Yehudah 
what he would pay her for her services. Yehudah promised to send her a 
young goat from his flock. But Tamar told him that she wanted a deposit 
to back up his promise: She specifically asked for his signet, his wrap, and 
the staff that was in his hand. Yehudah gave them to her, had relations 
with her, and she conceived by him. 
Later, Yehudah sends a young goat with his friend, Chirah the Adullamite, 
to deliver to the zonah as promised and to retrieve the personal items, 
which he deposited with her. Lo and behold, Chirah cannot find her. He 
inquires of the people and is told that there was no zonah in town.  
Of course none of us would ever be caught in such a situation. But let us 
imagine that one would have found himself in such an indelicate situation 
as Yehudah was facing. Isn't this something a person would take care of by 
himself, rather than going to a trusted friend and asking him to find the 
zonah he hired, pay her off, and retrieve his pledge? A person does not ask 
for such a favor even from a trusted friend! How did Yehudah do this?  
The answer is that the Torah is revealing something that is so true. The 
Torah says "Yehudah sent the young goat through his friend the 
Adullamite…" [Bereshis 38:20] This person was ray-ay-hu – his friend. 
The definition of a friend is someone who you can tell, "I had an illicit 
relationship with a zonah, I have to pay her off. Do me a favor and take the 
money to her." This is the definition of a friend. 
The Rambam, in his Mishna Commentary to Tractate Avos, on the Mishna 
that advises, "Acquire a friend," writes as follows: A person should have a 
friend that he can fully trust and not hide anything from. He should not 
have to guard himself in the friend’s presence in either speech or action. 
He should be able to tell the friend all his personal matters – the good and 
the unseemly – without fearing that he will think less of him or tell others 
about them. 
This is the definition of friendship – "You are so close to me and I trust 
you so much that I can even open up to you and tell you the worst things 
about myself without feeling self-conscious and without fearing that I will 
lose you as my friend."  
Here is something else to take note of the next time you are called 
upon to speak at a Sheva Brochos: 
The fifth bracha of the Sheva Brochos, recited at a meal during the week 
of a wedding begins: Sameach t'Samach Re'yim ha'Ahuvim, k'Samechacha 
yetzircha b'Gan Eden m'Kedem [Gladden the beloved companions as You 
gladdened Your creature in the Garden of Eden from aforetime.] Have you 
ever wondered why it is we refer to the Groom and the Bride as "Re'yim 
ha'Ahuvim" [beloved companions]? The bracha is directed at the Chosson 
and Kallah. We pray that their relationship should be the type of 
relationship that is "Re'yim ha'Ahuvim". (The Choson and Kallah should 
not try this during Sheva Brochos. First, they need to build the 
relationship. However…) If a person builds a relationship with his wife 
and he has a successful marriage, he should be able to come home some 
day and tell his wife "I did the stupidest thing… I did something so s tupid, 
so bad, and so ugly today…" And his wife will accept him because she 
knows that this "stupid act" is only part of a much bigger picture. This is a 
good friend. This is a ray-ay-hu. 

Such was Yehudah's friend, Chirah -- ray-ay-hu ha'Adulami. Yehudah was 
literally one of the premier sons of Yakov Avinu, if not the premier son. 
He has a relationship with a zonah and he tells Chirah "take the money to 
her". How does he do that? It is because he was a good friend and with a 
good friend one can do that. If a person is lucky in life, his spouse may be 
that friend. If he is even luckier, maybe he also has somebody else who 
can fill that role. This is what the Mishna says in Avos: Acquire for 
yourself a friend. Try to get a friend who will stick with you through thick 
and thin. Whatever may occur, he will stand by you. We hope that every 
Chassan-Kallah will merit having the mutual relationship of Ray'yim 
Ahuvim.  
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Rabbi J. Gewirtz  

Migdal Ohr 
Volume 18 – Issue 9 Parshas Vayeishev 5776  
W‰EwT WLSK G‰K BwYW ÊP 
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This issue sponsored L‰CZ ÊYBWU HwM ÊR IB RYAM ÊR N‰EL Mr. Meier Grabie zt”l By his loving family who follow the 
shining example of ehrlichkeit that he set in his lifetime. H‰EwT WLSK Z‰K RUPN 
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wYAH RMAYWˆ 
The man said, “They have left this [place] for I heard them say, ‘Let us 
go to Dosan,’” and Yosef went after his brothers… (Gen. 37:17) 
Yaakov Avinu sent Yosef on a special mission. His brothers were out 
grazing the sheep and he sent Yosef to check on them. He directed him to 
“seek the peace of your brothers and of the sheep.” This may have been a 
hint that he had previously been too quick to find fault with them. 
Therefore, he told Yosef to look for the good in them. 
When he arrived where his father sent him, they were gone. A man, 
(actually the angel Gavriel) asked what he sought, to which Yosef replied, 
“My brothers.” Gavriel replied, “They have left from this, and I heard 
them say let’s go to Dosan.” Rashi and the other commentaries discuss this 
reply. In actuality, it had two meanings. The simple meaning, on its face, 
was that the brothers were not there but had gone to the place called 
Dosan. 
However, he didn’t need to tell Yosef they weren’t there as that was 
obvious. This clues us in to the fact that there was another meaning. Yosef 
sought brotherhood; the angel cryptically told him, “That’s gone. They no 
longer love you like a brother. Instead, they are seeking ‘das,’ Torah laws, 
to find you guilty and put you to death.” 
Had Yosef been aware of how he had damaged the relationship, he might 
have understood this warning, but he did not, and went out in search of his 
brothers. Though his father sent him to Shechem, he had such a desire to 
fulfill the mitzvah that he went further than he had been told to go. 
However, that was not enough to save him. 
The story is history as they stripped him of the special garment he received 
as the favorite son and threw him into a pit. From there he was lifted out to 
be sold to a traveling caravan, and eventually he ended up a slave in 
Egypt. 
From this episode with the message of double-meaning, we can learn a 
valuable lesson. We cannot always see things as we wish them to be, but 
sometimes must accept that they are otherwise. Though Yosef wanted a 
loving family, his own actions had stunted that love and caused it to 
dissipate. Sometimes it is HaShem’s decree that denies us our desires. 
Once that happened, Yosef should have been aware of their feelings and 
adjusted his behavior to the new normal. He could not count on their 
brotherly love, but should have sought out ways to make amends and make 
peace with the new situation. 
Often, things in life don’t work out the way we plan. That doesn’t mean 
we’re being punished and it doesn’t mean it isn’t for some ultimate good. 
Our job when we face these situations is to do the best we can under the 
circumstances and never give up hope.  
At the age of 76, Rabbi Shimon Schwab, the late esteemed rabbi of the 
Washington Heights German-Jewish community became confined to a 
wheelchair. A grandson who would often wheel him around was amazed at 
Rabbi Schwab's ability to adapt. R’ Schwab never complained about his 
predicament. He always wore a smile and was in a pleasant mood. 
"Opa," asked his grandson, "How could it be that you function now in a 
wheelchair the same way you functioned when you were able to walk? 
Don't you ever get upset and down about having to be in a wheelchair for 
the rest of your life?" 
"Tell me," said R’ Schwab, "If someone gave you a million dollars and 
after a while asked you to give him back one hundred dollars, would you 
have any qualms about returning that amount? The Master of the World 
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has given me a fully functioning and healthy body for 76 years, a million 
dollars. Now He has decided to take away my ability to walk, for valid 
reasons known only to Him. Should I now complain because He has 
chosen to take back a hundred dollars?" 
Now You Know 
The Midrash (Vayikra 34:8) says that if Reuven had known the Torah 
would publicly announce that he saved Yosef’s life by telling them to 
throw him into a pit instead of killing him, he would instead have picked 
him up and carried him home to Yaakov. 
It continues that if Boaz had known the Torah would say he gave Rus 
grain to eat, he would have given her the meat of fatted animals. 
The Midrash uses this to say that one should fulfill mitzvos with joy. 
One can note as well, though, the aspect of publicizing the act they did. 
Had they realized their act would be spread far and wide, they would have 
done much more than they did. 
On Chanukah, we light the Menorah and sing with joy, as a means of 
publicizing the miracles HaShem did for us in those days at this time of 
year. 
Perhaps by publicizing the miracle, we are also “incentivizing” HaShem, 
as it were, to perform even greater miracles for us. 
May the merit of the lights of Chanukah be effective to banish the 
darkness that surrounds us and may HaShem once again enable us to 
dedicate the Bais HaMikdash, and therein kindle the flames of the holy 
Menorah. 
Thought Of The Week: 
When you can’t change the world, remember that you can still change 
yourself. 
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Rabbi Yaacov Haber 

TorahLab 
Judging Character 
In today’s parsha we read how, after the brothers had sold Joseph into 
slavery, Judah married a Canaanite woman and had three sons, the first 
two of whom, Er and Onan, died because of their sins, and then shortly 
thereafter his wife died. The Sforno explains that Judah was made to suffer 
in this way as a father, because of the grief which he had caused his own 
father, Jacob, by instigating the plan to sell Joseph to the Ishmaelites. 
Now this is strange when we read what actually happened—for Judah’s 
proposal to sell Joseph was a device to save Joseph’s life! According to 
Rashi, he judged that his brothers would not listen to a proposal to free 
Joseph completely and return him to their father, and so he calculated what 
compromise proposal would be acceptable to them. Now how can this be 
considered bad? In fact, later on (Gen. 49:8), when Jacob is blessing his 
sons, and predicting the royal destiny of the house of Judah, his words to 
Judah are interpreted by Rashi as praising him for saving Joseph’s life! 
How can we reconcile these two viewpoints? Was Judah being bad or 
good in instigating the sale of Joseph to the Ishmelites in order to save his 
life? 
The answer is given by Rashi (on Gen. 38:1): It was both! Of course, he 
did a good deed in saving his brother’s life, but his great sin was in trying 
to judge how far his brothers would be willing to listen to him, and how 
much he should compromise on his position accordingly. 
This is something we should never do: to judge of someone, how far he is 
willing or able to rise to a challenge; for we are making a judgment on his 
neshama, his soul. 
If someone asks us: “What is involved in keeping Shabbos?” and we judge 
that he is unable to face the full truth, and so we water down the answer 
and say: “It’s just a matter of making Kiddush on Friday evening”, since 
we think that is something he can accept easily enough—then we are 
committing a grievous sin, since we are making a judgment on that 
person’s soul! We are being patronizing and condescending to that person. 
It is quite a different matter to say: “Look, keeping Shabbat means doing 
such-and-such, but that may be difficult to do in one shot, so perhaps you 
should take it a little at a time, and wait at each step until you feel ready 
for the next one.” 
But to water down the truth so as to make our answer more acceptable—
that is quite wrong, and it insults the other person. We should never 
underestimate anyone’s neshama—in fact, we should never estimate 
anyone’s neshama altogether! Everyone we meet should be accepted as 
being formed “betselem Elokim”—in G-d’s image. We cannot presume to 
judge what other people are, or are not, capable of. In fact, says Rashi, if 
Judah had advised his brothers to release Joseph and send him home, they 
would have listened to him! And later on, they had a grudge against him 
for not doing so! 
We can now understand the strange combination of praise and blame, 
reward and punishment, given to Judah. For a king should, at the very 
least, be capable of judging his subjects fairly, and someone who is to be 

ancestor of the Jewish Royal House (even if this is a reward for saving 
Joseph’s life) should certainly be capable of judging others fairly, or at 
least not underestimating them. 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Vayeshev - Family Dynamics  
It all happened so quickly: Yosef, the maligned and hated brother, 
approached. The brothers' enmity rapidly metastasized, and they began to 
talk about murder. For his part, Yosef felt love and kinship toward his 
brothers - all his brothers - but his love was repaid with jealousy and 
hatred. How had it come to this? 
Years earlier, their father Yaakov had fallen in love with one woman. He 
worked for years to earn her hand in marriage, and endured all sorts of 
abuse for the love of his life: Although Rachel was all he had ever wanted, 
somehow Yaakov ended up with four wives, twelve sons and one 
daughter. There had always been jealousy and competition among the 
women who had come into Yaakov's life, and the jealousy and competition 
carried on to their children, though the field was never an even one: It 
comes as no surprise that Yosef, the son of Yaakov's beloved wife Rachel, 
was the favored one, the golden child. And yet, there is something unusual 
about the verse that describes this favoritism: The Torah tells us that 
"Yisrael loved Yosef" more than all his other children, rather than 
"Yaakov loved Yosef." In general, the name Yisrael signifies the more 
public, tribal or national aspects of our patriarch's life, whereas Yaakov, 
the name with which he was born and raised, reflects the more personal 
aspects of his life as a brother and a son, a husband and a father.(1) In 
using the name Yisrael to describe the unique relationship with Yosef, the 
Torah gives us insight into the reasons for his preferential treatment: 
Yisrael loved Yosef because he saw his leadership potential.(2) He knew 
that Yosef would excel as a leader of the nascent nation. 
With this in mind, Yosef's behavior may take on a different complexion: 
From a young age, Yosef used his favored status to chastise his brothers 
and to report on their behavior to their father. Specifically, it was the sons 
of Leah who were subjected to Yosef's critical eye; their mistreatment of 
the sons of the "concubines"(3) was something Yosef could not accept. To 
Yosef's mind, all of Yaakov's sons were equal; all his brothers deserved 
love and respect. 
Yosef had been his mother's only child for many years. When his brother 
Binyamin was finally born, the age difference between them must surely 
have made closeness difficult. Yosef must have craved the affection and 
camaraderie of his paternal brothers - and therein lay the rub: Some of his 
brothers, the sons of Leah, considered their own status to be higher than 
that of the sons of the "maidservants" Bilhah and Zilpah, and lorded it over 
them, throwing the weight of their greater numbers around: Leah had six 
sons, whereas each of the other wives had only two. This Yosef could not 
abide; he saw no justification for this caste system among brothers, and he 
took his complaints to his father. 
The sons of Leah jostled for position, attempting to establish themselves as 
the most important faction, and as the most important sons. Only one 
person stood in their way: Yosef, the favored son. Yosef's first "sin" was 
that he was the son of Yaakov's favored wife. Adding insult to injury, 
Yaakov made no secret of the fact that he considered Yosef different than 
all the others; notwithstanding our distinction between the various aspects 
expressed by the use of his different names, the other brothers simply felt 
rejected and unloved in comparison. And then, Yosef rubbed salt in their 
wounds: He sided with the sons of Yaakov's "concubines," protecting the 
weak and outnumbered brothers from the taunts and abuse meted out by 
the sons of Leah, who were desperate to prove their superiority. In Yosef's 
earliest display of leadership, he may have overlooked the fact that his 
largesse toward some of his brothers came at the expense of others: The 
sons of Leah may have been on a lower rung than the sons of Rachel, but 
they were adamant that the sons of Bilhah and Zilpah must occupy an even 
lower rung than they. Yosef, though, would not have it. 
The atmosphere in Yaakov's home was bristling with internecine rivalry 
and fraught with constant jockeying for position, power, status - and the 
love of their father. When the brothers set out with the flocks, Yosef was 
not among them; his job was somehow connected, but somehow 
disconnected, from the others'. Yaakov then sends Yosef out to find and 
check up on the brothers and report back to him. And so, the brothers see 
Yosef in the distance, his bright coat of many colors looking more and 
more like a target painted on his back. The sons of Leah - presumably led 
by Shimon and Levi, who had recently "solved" a different family problem 
in the very same geographic area through bloodshed - articulate a plan: 
"Let's kill Yosef." 
How did the other sons react? Their silence is deafening, but perhaps 
understandable. First and foremost, we cannot help but imagine their 
shock. Yosef had been their protector, their leader, their brother in every 
sense of the word. Could they have considered standing up to the sons of 
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Leah? They had never been able to do so before; certainly now, when the 
brothers had a murderous gleam in their eyes, this was no time to develop 
a backbone. Could they have refused to cooperate? Perhaps they did a 
cynical, Machiavellian cost-benefit analysis of the situation: If they 
acquiesce, if they join forces with the sons of Leah, they might lose their 
brother Yosef - but they would gain six brothers in his place, and they 
would no longer need a protector. The days of being tormented, second-
class members of the family would be over. In the "moment of truth," they 
say nothing, and, in their silence, they silently acquiesce to the murderous 
plan. Then, an unexpected voice speaks up: Reuven, Leah's oldest son, the 
eldest of all the brothers, weighs in against murder, and instead advises his 
brothers to throw Yosef into a pit. A plan crystalizes in his mind: First, 
calm the rabble; then, save the would-be victim. Reuven knows a thing or 
two about impetuous behavior; he himself had recently been guilty of 
shooting from the hip and acting on impulse. In what may have been the 
opening salvo in the battle for position within the family, Reuven climbed 
into bed with Bilhah in order to make a statement regarding status: The 
concubines were no more than chattel; they were not "real" wives, as was 
his mother Leah. As Yaakov's property, the concubines would be inherited 
by his successor - in this case, he himself, as firstborn son. Reuven hoped 
to dispel any uncertainty regarding the proper order of things now that 
Rachel had passed, but his behavior, born of jealousy, fear of rejection and 
a lust for power, had been disastrous. Reuven had learned the hard way 
that a rash decision taken in the heat of the moment could wreak havoc not 
only on himself but also on the entire family dynamic. And so, he 
suggested that his brothers learn from his mistake: Rather than making a 
snap decision to murder, he advocates a slower, more deliberate course of 
action.(4) 
Reuven may have had an additional reason for stepping in as he did: When 
Yosef told them about his dreams, the entire family figured into the 
narrative. Reuven was as much a part of it as all the other brothers - 
despite the fact that his recent behavior might easily have led to his 
banishment. When Yosef recounted the sheaves and the stars prostrating 
themselves before him, Reuven heard a personal message of inclusion that 
was far from obvious. Yosef related to all of the brothers in the same way - 
despite the heinous crime Reuven had recently committed, despite the fact 
that Shimon and Levi, Reuven's own brothers, no longer deferred to his 
authority as firstborn. When all the brothers heard Yosef's dreams, they 
came away with a very different message than did Reuven: They heard 
Yosef laying claim to leadership, but Reuven heard, before anything else, 
a personal message of redemption. Despite the sins they had committed - 
Reuven, Shimon and Levi were still, in Yosef's worldview, part of the 
family.(5) Perhaps saving Yosef was Reuven's way of expressing gratitude 
for Yosef's inclusive approach. On the other hand, Reuven was desperate 
to regain his footing, and to work his way back into his father's good 
graces; perhaps Reuven hoped that saving Yosef would be his way back 
into their father's heart. 
Unfortunately for them both, before Reuven could implement his plan, 
Yosef was snatched from the pit and sold off to Egypt; the brothers all 
assumed that he would never be seen or heard from again. The family that 
returns home to their father is broken, and as we recreate this scene in the 
weekly Torah reading each year, we wonder - year after year, generation 
after generation: When will our family finally become whole? 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2015/11/audio-and-essays-
parashat-vayeshev.html 
Notes: 
1. Unlike Avraham and Sarah, whose earlier names were never used again after 
God bestowed their new names upon them, Yisrael and Yaakov are both used 
at various junctures for the rest of his life. For this and other reasons, it is 
understood that each name reflects a distinct and co-existent aspect of his 
identity. 
2. Bereishit 37:3. 
3. Bereishit 37:2. 
4. See comments of Seforno Bereishit 37:21. 
5. See Bereishit Rabba 84:15, and comments of Alschech Bereishit 37:21. 
This article can also be read at: http://www.aish.com/tp/i/moha/358759151.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Vayeishev: Kindling The Souls Of Our Children With The 
Light Of Torah 
December 3, 2015 
Summary 
Shechem was looking for a way to entice Dinah to leave the security of her 
home. Our children are especially vulnerable to be influenced by the worst 
elements and lowest members of society. The truth is that the first step is 
for parents to be good role models and minimize their own involvement 
with the social media. The Jewish home must be a bastion of faith in G-d. 
We must make every effort to give our children a sound Jewish education. 

The long Friday nights should be a time when the family unites and can be 
utilized for constructive discussions on the parasha of the week and other 
Jewish subjects. We must make the Jewish experience appealing and 
exciting, both inside and outside the home, if we want our children to 
continue in the ways of our ancestors. The less we and our children 
socialize with the outside world, and the less we let it infiltrate our homes, 
the better is our chance that they will grow up as proud Jews and build 
their homes on the foundations of Torah and the commandments. The 
Torah teaches us to be careful not to cause sibling rivalry and protect the 
domestic peace to the best of our ability. When Joseph was enticed by the 
wife of Potiphar, he only withstood the great temptation because he 
remembered his father and the values his father had taught him. We pray 
to G-d that we shall be able to kindle the souls of our children with the 
light of Torah, and that it shall illuminate their way even when they find 
themselves in the darkness outside of the Jewish home. 
Shechem Abducted Dinah 
In last week’s Torah Attitude we discussed how Jacob’s tribulations on the 
way back from Laban have a special relevance to our era where we are 
approaching the end of our exile. We mentioned how the abduction of 
Jacob’s daughter Dinah corresponds to one of our major problems, 
intermarriage and assimilation. In Pirkei D’Rabbi Eliezer (Chapter 38) it is 
related that Dinah usually stayed at home, as fitting for a daughter of our 
patriarch Jacob. Shechem was looking for a way to entice Dinah to leave 
the security of her home and come outside. He therefore organized that a 
troupe of girls performed with drums outside Dinah’s tent to attract her. 
The ploy worked, and Dinah came out to watch the entertainment. As soon 
as she came out Shechem abducted her and brought her to the palace. 
Children Vulnerable 
Throughout the generations, parents knew how they had to watch and 
protect their daughters. It was unheard of that girls went out on their own 
without protection and supervision. Nowadays, we have let our guard 
down, and we are paying a heavy price for it. In today’s society it is not 
just a question of where do we let our children go. With the social media, 
we are all exposed to the entire gamut of ideologies and opinions, some of 
which are extremely harmful and hateful. Our children are especially 
vulnerable to be influenced by the worst elements and lowest members of 
society. Like Shechem, these people are only waiting to ensnare and lure 
innocent and naive minds into their evil web. We must constantly watch 
and supervise who they socialize with both in person and on the internet. 
Once they have been caught by something undesirable, it is extremely 
difficult to undo the harm. 
Be Good Role Models 
The first step is for parents to be good role models and minimize their own 
involvement with the social media. It is not secret that many marriages 
have been broken because one of the spouses got addicted to chat rooms 
and similar sites, or even got involved with other individuals. 
Jewish Home And Education 
Obviously, that is not sufficient. The Jewish home must be a bastion of 
faith in G-d where every member of the household feels secure and have 
faith in each other. We must also make every effort to give our children a 
sound Jewish education. It is not cheap, but it is worth every penny. 
Shabbos 
During the winter months, the long Friday nights should be a time when 
the family unites and it can be utilized for constructive discussions on the 
parasha of the week and other Jewish subjects. Just like the Shabbos food 
must be prepared before Shabbos, and should be served in an appetizing 
fashion, so it is most worthwhile to prepare food for thought and present it 
in an interesting and engaging way. There are a host of Jewish educational 
games and children’s books to entertain the younger children. 
Inside And Outside The Home 
We must make the Jewish experience appealing and exciting, both inside 
and outside the home, if we want our children to continue in the ways of 
our ancestors. Just like the home is a vehicle on a personal level, so must 
the shul one belongs to be attractive both during services and events. 
Less Socialization 
Just like we have to plan for Friday nights, we have to be on top of our 
children’s activities for Motzai Shabbos (Saturday nights). Who do they go 
out with and what are they doing? Thank G-d we do not live in confined 
ghettos nowadays, but this obligates us to create our own walls of 
protection and security. The less we and our children socialize with the 
outside world, and the less we let it infiltrate our homes, the better is our 
chance that they will grow up as proud Jews and build their homes on the 
foundations of Torah and the commandments. 
Sibling Rivalry 
In this week’s parasha, the Torah describes the destruction that can be 
caused when there is a rift in a family. Joseph and his brothers were all 
great and holy people, and we have no way of fully understanding the 
motives behind their actions. However, the Torah relates to us what 
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happened to teach us to be careful not to cause sibling rivalry and protect 
the domestic peace in our families to the best of our ability. 
Joseph’s Strong Education 
At the same time, the Torah shows the benefit of a strong Jewish 
education. When Joseph was enticed by the wife of Potiphar, he only 
withstood the great temptation because he remembered his father and the 
values his father had taught him (see Rashi Bereishis 39:11). Joseph had 
been brutally torn away from his family when he was seventeen years old. 
He was all by himself in the immoral society of Egypt. Nevertheless, he 
stood up to his heritage, and, due to his sound education, was able to 
choose right from wrong. 
Kindling The Souls Of Our Children 
This Sunday night we start to celebrate the eight days of Hanukkah. Our 
sages teach that the word Hanukkah is connected to the Hebrew word for 
education, “chinuch”. On Hanukkah we kindle the lights, preferably at the 
door or window, to illuminate the darkness outside. In the same way, we 
pray to G-d that we shall be able to kindle the souls of our children with 
the light of Torah, and that it shall illuminate their way even when they 
find themselves in the darkness outside of the Jewish home. May they 
never forget that they are the offspring of our patriarch Jacob, and continue 
to live up to their mission in life as proud Jews. In this way, they shall be a 
light also for the nations of the world, till the day comes when the entire 
world will see the light that will emanate from the Menorah in the Temple 
in Jerusalem, with the coming of Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Vayeishev 
1. Confirming Yosef as his Father’s Successor 
The Torah tells us that Yaakov our Patriarch had a special love for his 
son Yosef. The verse states, “Now Israel loved Yosef more than all 
of his sons…” It is interesting to note that when the Torah tells us 
about the special love that Yaakov had for Yosef, it refers to him with 
the appellation of “Israel” and not “Yaakov.” The appellation “Israel” 
was given to Yaakov by the archangel of Esav, after he had defeated him 
in battle. The name was later confirmed by G-d. The name “Israel” 
connotes that Yaakov was able to lord over G-d (angel) and man (Esav 
and Lavan). When Yaakov was quantified as “Israel,” he was 
established as the ultimate spiritual person in existence, who had the 
capability to address every aspect of the spiritual advancement of 
existence. Although Yaakov had already fathered the eleven of the twelve 
tribes (shiftei Ka, the Tribes of G-d), he still needed to confront the 
archangel of Esav in order to fully dominate the material realm for the 
sake of spiritualization. Why did Israel love Yosef more than all of his 
children? 
The verse continues, “….since he was a child of his old age (ben 
zikunim)…” Rashi cites three interpretations of the words “ben 
zikumim.” The literal translation of the words mean that Yosef was born 
to Yaakov in his old age. Targum Unkolos interprets these words to 
mean, that Yosef was the wisest of all of Yaakov’s children. All the 
Torah of Shem and Aiver that Yaakov had studied, was transmitted to 
Yosef. Another interpretation of “ben zikumim,” is that Yosef’s facial 
features were identical to those of his father Yaakov. Rashi cites Chazal, 
“The radiance of his face (Yosef) was similar to his (Yaakov).” It is 
because of these reasons, that Yaakov loved Yosef more than any of his 
other children. 
Chazal tell us that when Yosef was in Egypt, he did not succumb to 
the seduction of the wife of his master Potiphar to commit adultery, 
because he had seen “the form of his father’s face (demus yukno shel 
aviv).” As a result of seeing his father’s image, Yosef was able to 
suppress his desires and not sin with his mistress. Chazal do not 
mention in this context that Yosef had seen the “radiance of his 
father’s face” but rather only “the form of his father’s face.” 
The Torah states, “And these are the offspring of Yitzchak son of 
Avraham - Avraham fathered Yitzchak….” If the Torah identifies 
Yitzchak as the son of Avraham, then it is obvious that Avraham is the 
father of Yitzchak. Why then is it necessary for the Torah to state the 
obvious? Rashi cites Chazal who tell us that after Yitzhak was born to 
Avraham, the scoffers of the generation had said, that the conception 
of Yitzchak is attributed to Avimelech and not Avraham. Thus, 
Avimelech is the father of Yitzchak and not Avraham. G-d therefore 
performed a miracle and caused Yitzchak to have the identical facial 
features as his father Avraham so that there should not be a question 
regarding his pedigree. In this context of identifying Yitzchak as the son 
of Avraham, Chazal do not mention the “radiance” of the face of Yitzchak, 
but rather, the formation of the facial features themselves were 
identical to those of Avraham. However, regarding Yosef’s facial features, 

Chazal address the “radiance” of the facial features of Yosef was 
similar to that of his father Yaakov. What is the significance of 
“radiance”? 
Radiance is something that goes beyond the physical. It is an expression of 
one’s inner spiritual dimension. One’s radiance connotes the 
overwhelming spiritual essence of that individual. As we see, the Torah 
tells us that Moshe had an overwhelming radiance of holiness. The 
Gemara in Tractate Bava Metzia states, “The beauty (radiance) of Yaakov 
was a semblance of the beauty (radiance) of Adam.” Adam radiated 
holiness, because he was the handiwork of G-d. He was initially 
created in a state of total spiritual purity. Chazal tell us that initially 
his radiance was so overwhelming that the angels of heaven had 
mistaken his radiance for the radiance of G-d and they thus began to sing 
songs of praise to him. Based on this understanding, we are able to 
appreciate Yaakov’s dimension of holiness because it was semblance of 
Adam, although Adam was the handiwork of G-d. In contrast, the radiance 
of Yaakov came about through his own initiative and was not endowed to 
him as was with Adam. He actualized his potential to ascend to a level of 
spirituality to be qualified to address all the spiritual needs of existence 
that were initially meant for Adam to perfect. However, since Adam 
had failed due to eating from the Tree of Knowledge, he was no longer 
qualified and Yaakov assumed the status and role of Adam. He thus 
fathered the Jewish people, the Tribes of G-d, to address and maintain 
the spiritual needs of existence. 
When Yaakov saw that the radiance of the features of his son Yosef had a 
semblance of his own, he understood that Yosef’s spiritual capacity was 
similar to his own. Yosef was thus greater than all of the other children. 
Understanding Yosef’s spiritual dimension of being, Yaakov understood 
that Yosef was meant to be his successor to carry on the spiritual 
mission to facilitate the advancement of the Jewish people so that they 
could actualize their potential in addressing the objective of creation. 
Yaakov therefore loved Yosef not because he had similar facial features, 
but rather because he had the same spiritual potential and capability to 
lead the Jewish people. This is the reason the Torah, within this context, 
uses the appellation “Israel” rather than “Yaakov” regarding his special 
love for Yosef. It is because this appellation alludes to the fact that Yaakov 
lords over all existence for the sake of the spiritual. Recognizing this 
characteristic within his son Yosef, was the cause of his special love 
for Yosef more than all his other children. 
2. Rachel, the Primary Matriarch of the Jewish People 
The Torah states, “Yaakov departed Beersheva and went toward 
Charan. He encountered the place (Temple Mount/Mt. Moria) and 
spent the night there…he took from the stones of the place which 
he arranged around his head…” The Midrash (Yalkut) tells us that 
Yaakov had initially taken twelve stones in order to determine whether 
he was going to be the Patriarch who would father the twelve tribes of 
Israel. There was a tradition among the Patriarchs, that the one who 
would be qualified to father the tribes of Israel would have twelve sons. 
Yaakov understood that if the stones were to be fused together into 
one stone, it would be a confirmation that he was sufficiently pure to 
establish the twelve tribes of Israel. When Yaakov awoke, he noticed 
that the twelve stones had become one. G-d then took that stone and 
embedded it into the center of the earth. This stone had thus become 
“the foundation stone (even haPina)” of existence. That stone represents 
the twelve tribes of Israel upon whose merit the world continues to 
exist. 
The Midrash continues to explain, that the reason there are twelve 
months in the year, twelve signs of the Zodiac, and twelve hours of 
day and night is because the Jewish people are comprised of twelve 
tribes. Their imprint and profile is evident in all aspects of existence. It is 
because Chazal tell us that G-d brought about existence to accommodate 
the Jewish people in their fulfillment of the Torah. Thus, all existence is 
contingent upon the existence of the Jewish people. 
The Torah tells us that there was strife between Yosef and his 
brothers, because he talebeared to his father regarding their behavior. 
They believed that Yosef’s intent was to undermine their relationship 
with Yaakov their father, so that he could assume the role of his father’s 
successor. They believed that ultimately by discrediting them, Yaakov 
would curse them and the Jewish people would emanate from Yosef. 
Yaakov dismissed Yosef’s tale bearing as immaturity. He did not consider 
it as something worth addressing. Why did Yosef’s behavior cause his 
brothers to become concerned regarding his tale bearing, if in fact their 
father dismissed it? If the tribes of Israel were meant to be twelve in 
number and Yosef was only one person, how could Yosef’s plans come to 
fruition? 
The Gemara in Tractate Sotah tells us that although Yosef was the son of 
Yaakov, he was qualified to father and addition twelve tribes who would 
be considered to be the equivalent of the twelve tribes of Israel. This is 
evident as the Torah attests regarding Yosef’s sons Ephraim and 
Menasheh. Yaakov had said to Yosef, “Ephraim and Menasheh shall 
be mine like Reuvain and Shimon.” Meaning, that although Ephraim 
and Menasheh were only his grandchildren, Yaakov classified them to 
be the equivalent of his own sons Reuvain and Shimon. Thus, they 
were recognized as the tribes of Israel. If Yosef was qualified to father 
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twelve tribes, why did he only father two? The Gemara explains that 
when Yosef nearly succumbed to the seduction of his mistress in Egypt 
(the wife of Potiphar) he had lost ten droplets of semen, although he 
did not succumb to her advances. For each droplet of semen that was 
lost, Yosef lost a tribe. Therefore, Yosef only fathered two tribes. 
Yosef’s brothers, sensing his innate essence, that he was the equivalent 
of twelve tribes were concerned that the objective of his tale bearing was 
to destroy them and establish a Jewish people. He would thus be the 
equivalent of the Jewish people to father twelve sons/tribes. Regardless of 
their concern, Yosef’s tale bearing was in fact a product of his 
immaturity and not to bring harm upon his brothers. 
Chazal tell us that the reason Yaakov loved Yosef more than all of his 
other children was because he was “ben zikunim.” The word “zikunim” 
is an acronym for “ziv ikunim (radiance of facial features).” Meaning, 
Yaakov had a special love for Yosef not only because his facial features 
were identical to his own, but also because he had a semblance of the 
radiance of his father. The unique and special radiance of the facial 
features of Yosef was an indication of his unique spiritual dimension. 
Yosef’s spiritual capacity and essence was thus similar to Yaakov, his 
father. He was an extension of his father. 
In actuality, there are thirteen tribes of Israel. There are twelve tribes who 
received a share in the Land, and the tribe of Levy who was chosen to be 
the officiant of G-d and thus did not receive a share. The Torah 
states, “G-d will be their portion.” Chazal tell us that Rachel was the 
primary Matriarch of the Jewish people, despite the fact that she had 
only mothered two children for Yaakov – Yosef and Binyamin. Based on 
our understanding of Yosef’s spiritual dimension, it can be said that 
Rachel in essence mothered thirteen tribes – Yosef was the equivalent of 
twelve and Binyamin, is the thirteenth. She thus was the equivalent of 
Leah and more so. We see clearly that Binyamin was the equivalent of 
Levy (the thirteenth tribe) because the portion in which the Holy Ark was 
located was in his portion. In the words of Chazal, he is referred to as 
“the host of the Divine Presence.” 
With this we can understand what Rachel had said when Yosef was born. 
The verse states, “G-d has gathered in my disgrace….” Rashi cites 
Chazal who explain that initially it was said that the older daughter of 
Lavan, Leah was meant for Esav and the younger daughter Rachel was 
meant for Yaakov. When it was indicated that it was not meant for Rachel 
to have a child people began to say that she was meant to fall into the 
the lot of Esav. 
However, now that she had given birth to Yosef, G-d had removed her 
disgrace. Seemingly, Rachel being the primary Matriarch and Leah giving 
birth to the majority of the tribes, it was still a disgrace to Rachel since 
she had only born two children to Yaakov. However, because Yosef’s 
innate standing was the equivalent of twelve tribes, her disgrace was thus 
removed. When Rachel had said, “Let G-d give me another child….” 
She called that child “Yosef (add another)” because she wanted G-d to 
give her an additional child who would be the equivalent of Levy, who 
had an intimate relationship with the Divine Presence. This was fulfilled 
with the birth of Binyamin, who merited the ultimate location to be 
the host of the Divine Presence. 
3. Yitzchak, Our Patriarch Bemoaning His Son’s Tragic State 
The Torah tells us that after Yosef’s brothers sold him into slavery, they 
returned to their father Yaakov with Yosef’s tunic covered with blood. 
When Yaakov saw Yosef’s garment in its bloody state he said, “A wild 
beast has devoured him!” Realizing that his son was no longer alive, 
Yaakov rent his garments and grieved over the loss of his most special 
son. He was not agreeable to be consoled by his family over his loss and 
thus grieved for Yosef for twenty-two years. The verse states, 
"Yaakov had said, 'For I will go down to the grave mourning for my 
son.' And his father bewailed him…" Rashi cites Chazal who 
explain, " ‘And his father bewailed him…’ is referring to Yitzchak, our 
Patriarch (the father of Yaakov). Yitzchak cried because he saw his son 
Yaakov in pain and distress. However, Yitzchak did not grieve and mourn 
for Yosef, because he was aware that he was alive.” One may say that it 
was natural for Yitzchak to cry because he was the father of Yaakov. It 
was painful for him to see the pain his son was experiencing. Despite 
the fact that the Gemara tells us that suffering cleanses one from sin, 
Yitzchak, nevertheless cried for the pain of his son, despite the spiritual 
value of his suffering. 
Sforno explains that the reason Yitzchak cried for his son, was because 
since Yaakov was not willing to be consoled and entered into a 
continuous state of grieving, he was denied the Divine Presence. As the 
Gemara in Tractate Bava Basra tells us, that the Divine Presence only 
rests upon one who is in a state of joy and not one who is in a state of 
melancholy. Yitzchak was not pained because he had witnessed his son’s 
anguish over the death of Yosef, but rather because Yaakov was denied 
a special relationship with G-d for twenty-two years. As the Torah states 
after Yaakov was informed that Yosef was still alive, "… the spirit of 
Yaakov became alive." Rashi explains that since he was extricated 
from a state of depression to a state of joy, his ability to prophesize was 
reinstated. 
The Midrash tells us regarding the Patriarchs, “Hein, Hein HaMerkava – 
they are the Chariot (for the Divine Presence).” Meaning, the Patriarchs 

were the location for the Divine Presence in this world. The existence of 
the Patriarchs was the equivalent of the Divine Presence in the Holy of 
Holies in the Temple. Chazal tell us that Yaakov was the most special 
of the Patriarchs. If he were denied a communication with G-d, due to 
his grieving, Yaakov’s spiritual advancement would be impeded and thus 
it would cause unfathomable loss to the Jewish people and all of 
existence. If Yaakov would have been able to prophesize for those 
twenty-two years, he would have been able to spiritually elevate his 
family, the tribes of G-d. He would have impacted upon the spirituality of 
the Jewish people until the end of time. 
The loss that was brought due to Yehudah and his brothers regarding the 
sale of Yosef, was unfathomable. It is due to this spiritual devastation that 
Yitzchak cried. What level of culpability do the ten brothers of Yosef have 
because of the devastation that they brought about? 
Chazal tell us that the Ten Martyrs who were the ten greatest Torah 
sages (who had lived in the same generation since the giving of the 
Torah at Sinai), were killed by the Romans in the most cruel manner to 
atone for the sin of the selling Yosef into slavery. The simple 
understanding as the narrative reads, that since the Torah prescribes the 
death penalty for selling a Jew into slavery, each of the ten martyrs 
needed to atone for each one of the brothers who had participated in the 
sale of Yosef into slavery. However, according to our understanding 
of the spiritual loss that they had brought about upon the Jewish people, 
there needed to be an atonement for the spiritual devastation that 
resulted from Yaakov not prophesizing for twenty-two years. Within a 
certain context, the punishment was measure for measure. Just as the ten 
brothers of Yosef denied their father unlimited spiritual growth, thus 
bringing about a lack of clarity, so too the ten martyrs being taken 
from the world, caused the Jewish people to have an extreme lack of 
clarity within the context of Torah. 
The Torah tells us that Shimon and Levy the sons of Yaakov, destroyed 
the community of Shechem to avenge the defilement of their sister 
Dinah. After this incident, Yaakov was disturbed with his sons because 
of what they had done. He said to them, “Achartem osi – you have 
discomposed me (made me murky)…” Rashi cites Chazal who 
explain, “Yaakov said to his sons, ‘Prior to your action, I had clarity 
of mind; however, as a result of your behavior, I no longer have that 
clarity.” As a result of the lack of clarity Yaakov was denied spiritual 
growth and advancement due to the actions of Shimon and Levy. Thus, the 
spiritual cost factor of their actions to the Jewish people is eternal. It is 
because of this level of irresponsibility on the part of Shimon and Levy 
that Yaakov before his passing, cursed their wrath. It was not solely 
because they had destroyed the community of Shechem, but rather because 
of the greater loss of spirituality that they had caused. It is interesting to 
note that the few instances that Moshe had forgotten a law that was 
taught to him by G-d, it was due to being in a state of anger. The anger 
of Shimon and Levy which caused the destruction of the community of 
Shechem caused Yaakov’s lack of clarity. This is the reason Yaakov 
cursed their wrath. 
When one enters into a state of anger, he loses clarity and thus 
processes things irrationally. Thus, when Moshe became angry, even 
what was taught to him by G-d was forgotten. Similarly, to a greater 
extent, the wrath of Shimon and Levy, which was entering into a state of 
irrationality caused Yaakov to lose his clarity although he himself was 
not in a state of anger. 
4. The Undercurrent of One’s Inner Feelings 
The Torah tells us that after Yosef had shared his dreams with his 
brothers it caused their hatred of him to become intensified and 
increased the schism between them. They understood that it would be 
best to distance themselves from him. They thus had taken their flocks 
to graze in another community. Yaakov asked Yosef, his son to visit his 
brothers and see how they and their flocks were faring. When his brothers 
saw him, believing that he was coming to find fault in them and discredit 
them, they attacked him. The Torah states, “Reuvain heard (what his 
brothers were planning), and he rescued him (Yosef) from their 
hand; he said, ‘We will not strike him mortally!…Shed no blood! 
Throw him into this pit in the desert…intending to rescue him from 
their hand, to return him to his father.’” 
Rashi cites Chazal who explain, “The Torah is communicating through 
Divine Vision, that when Reuvain told his brothers to throw Yosef into 
the pit, rather than killing him, his intent was not that he should die 
there, but rather so that Reuvain could go back and rescue him from the 
pit. Reuvain said (to himself), ‘I am the first born and eldest of all of my 
brothers. If Yosef were to die, I will be held culpable and responsible for 
this tragedy.” Seemingly, the impetus for Reuvain’s saving Yosef was 
not for altruistic reason but rather for his own self interest. He did not 
want to be held personally responsible for the death of his brother. 
The Torah tells us that when Leah gave birth to her first born, she 
named him Reuvain. She had said, “Hashem has seen my plight for I am 
disliked (by Yaakov), for now my husband will love me.” The Gemara 
in Tractate Berachos explains that when Leah named her first-born son 
Reuvain, there was a hidden meaning contained within the name 
“Reuvain.” She had also meant to say–“R’euh ma bein binee l’ben 
chami – look at the difference between my son (Reuvain) and the son 
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of my father-in-law (Esav).” Although Yaakov had legally purchased 
the birthright from Esav, he vowed to kill Yaakov for taking his 
blessings. However, Reuvain, the firstborn (bechor) of his father Yaakov, 
who was naturally deserving of the birthright, rescued Yosef from his 
brothers, so that he should not be killed, despite the fact that Yosef 
had received the double portion that was rightfully Reuvain’s. 
Based on the Midrash cited by Rashi, the motivation for Reuvain’s rescue 
of his brother Yosef was because of self-interest. It was purely for the 
sake of not being held accountable to his father for not being sufficiently 
responsible. If so, there is nothing admirable about Reuvain’s 
intervention to prevent Yosef from being killed. It was purely for self-
interest. If this is so, why did Leah pride herself regarding the behavior 
of Reuvain as it compared with Esav, the son of her father-in-law? 
The Torah states when Bilaam went to curse the Jewish people, 
“Bilaam arose in the morning and saddled his donkey…” Rashi cites 
Chazal who state, “From here we see the principle of ‘ha’sinah mekalkeles 
es hashura – hate disrupts protocol.” Although Bilaam was a self-centered 
and egotistical person with an insatiable desire for honor and wealth, he 
nevertheless hitched his own donkey. One would think that a person 
of Bilaam’s level of need to be honored and revered, he would have 
had a servant prepare his donkey for riding. However, because of his all-
consuming hatred for the Jewish people, with the intent cursing and 
destroying them, his perspective at that moment was only the objective 
of his mission. At that moment, Bilaam was completely negated to his 
objective. His sense of self did not exist. 
Yosef’s brothers wanted to kill him because of their intense hatred for 
him. Reuvain, on the other hand, chose to save him. The basis for 
Reuvain’s initiative, was that he would be held accountable to his father 
for Yosef’s death. Reuvain, being able to make this calculation and 
assessment regarding the consequences of Yosef’s death at that moment, 
was an indication that he did not share their position of hatred towards 
Yosef. If he had had the same level of hate as his brothers, his 
rational approach could not have been considered, based on the 
principle of “hate disrupts protocol.” It would have been impossible for 
Reuvain to make any calculations or assessments. If Reuvain would have 
truly hated Yosef because he had forfeited his birthright to him, all that 
would have mattered to him would have been Yosef’s death and not the 
consequences to his father, Yaakov. However, because he did take this 
into consideration, it was an indication and confirmation that he did 
not hate Yosef for what he had received. Thus, Leah prided in her son 
that he was different that the son of her father-in-law. 
5. G-d Does Not Abandon the Tzaddik 
The Torah tells us that before Yosef was sold into slavery by his brothers 
they had cast him into a pit to die. They had believed that the objective 
of his tale bearing to their father was to discredit them in his eyes and 
ultimately bring about their destruction.. The Torah states, "They took him 
and cast him into the pit; the pit was empty, no water was in it." The 
Gemara in Tractate Shabbos asks, "If the Torah tells us that the pit was 
empty, is it not obvious that it did not contain water?" The Gemara 
answers, "It is to infer that although the pit had no water, it did contain 
snakes and scorpions." Despite the fact that he was thrown into a snake pit, 
Yosef emerged unharmed because G-d had performed a miracle on his 
behalf. One would think that after witnessing their brother’s miraculous 
immergence from the snake pit, it should have been a confirmation that 
Yosef was indeed devoutly righteous. His dreams were truly 
prophetic and not delusions of grandeur. However, Yosef's brothers 
seemed not to have been impressed by his survival. They therefore sold 
him into slavery the moment the opportunity presented itself. Why did 
they not recognize that Yosef was indeed a tzaddik who had merited to be 
saved by G-d? 
The Midrash explains that Yosef's brothers were unaware that the pit in 
which they had placed him contained snakes and scorpions because they 
were hidden in the walls of the pit. Only Yosef himself was able to see 
them. They were therefore unaware of the miracle that had transpired on 
Yosef's behalf. After Yosef was taken out of the pit, his brothers sold him 
into slavery for twenty silver coins. The Torah attests to the fact that 
Yosef possessed exceptional beauty, intelligence, and capability. If 
Yosef was so unique in all of his qualities, why was such a gifted person 
sold for only twenty silver coins? The Midrash tells us that when Yosef 
was put into the pit and had seen the snakes and scorpions he was 
traumatized to such a degree he became as white as a corpse. Thus, when 
he was removed from the pit, he did not have any semblance of 
anything of value. Therefore, he was sold for only a pittance. 
After Yosef was taken out of the pit, he was sold into slavery. The 
Torah describes the unusual merchandise and wares that were being 
transported by the merchants who had bought him as a slave. The verse 
states, "A caravan of Ishmaelites from Gilead, and their camels were 
bearing spices, and balsam, and birthwort…" Rashi in his commentary 
cites the Midrash which asks, "Why did the Torah reveal the nature of 
the merchandise that was being transported - To make known the reward 
of the righteous. For it is not common for Arabs to transport anything 
but naphtha and foul smelling resins. But because Yosef was a tzaddik, G-
d caused that the cargo being transported was spices that emitted a 
(pleasant) fragrance, so that he should not be harmed by the noxious 

odor." Yosef was being transported at that moment to live his life as a 
slave in a foreign location. How is experiencing pleasant aromas at this 
bleak moment considered to be a "reward" for him? 
Initially Yosef believed that his dreams were prophetic visions that 
needed to be shared with his brothers. He believed that ultimately he 
would be the provider for his family and they would bow down to him 
because he would assume the role of benefactor. However, when Yosef 
was cast into the pit to die, he began to question the efficacy of his 
visions. Perhaps he was mistaken - maybe they were in fact delusions of 
grandeur. G-d wanted to dispel this consideration from his mind and to 
communicate to him that he was not mistaken. His dreams would come to 
fruition. Consequently, G-d brought about a miracle for Yosef to 
understand that he should not despair. The miracle was not for his 
brothers to appreciate the fact that he was a tzaddik, but rather it was to 
confirm to Yosef that his dreams would come to fruition and G-d was with 
him. 
When Yosef was taken out of the pit sold to the Arab merchants who 
had put him on to the caravan, , he immediately noticed that the usual 
foul smelling fuels, were not there. Rather, there were pleasant smelling 
spices. Yosef again understood that this was another communication from 
G-d that He was with him. The "reward of the righteous" that is 
mentioned by Chazal is not the pleasure of smelling something that is 
sweet; but rather, informing the tzaddik that he should not despair, 
because G-d is with him. Thus, despite the bleakness of the moment and 
with no understanding of the direction in which he was going, Yosef 
understood with certainty that ultimately this would lead to a positive 
conclusion. 
The blessing of the righteous in the Amidah (Silent Prayer) states, “On the 
righteous, on the devout…Blessed are You Hashem, Mainstay and 
Assurance of the righteous.” Vilna Gaon explains that G-d allows the 
tzaddik to have faith despite the trials and tribulations that he may 
face in his lifetime. Although the tzaddik is tested by G-d to a greater 
degree than anyone else, G-d Himself allows the tzaddik to see glimpses of 
the true reality of Divine Providence. Yosef had been greatly frightened 
by his experience in the snake pit; however, by allowing him to survive, 
He communicated to him that all would be good. After being removed 
from the pit, again G-d reiterated the communication by exposing him to 
the fragrant spices when he was sold to the Arabs, rather than exposing 
him to foul smelling odors. Yosef understood that although the present 
is uncertain, the future will reveal G-d’s plan for him. 
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King Shlomo writes in Mishlei (19:21), “Many thoughts are in man’s 
heart, but the counsel of Hashem – only it will prevail.” Rabbeinu Yonah 
z”l (Spain; 1180-1263) writes: The prior verse states, “Hear counsel and 
accept discipline in order that you grow wise in your later days.” The 
reason that a person grows wise from seeking the advice of others is that, 
when it comes to making personal decisions, a person, no matter how wise 
he is, is biased by his own desires. Thus, one should seek the counsel of 
someone who is unbiased. Nevertheless, our verse reminds us, even though 
you should ask others for advice, your trust should be in G-d alone, for 
“many thoughts are in man’s heart, but the counsel of Hashem – only it 
will prevail.” 
Alternatively, our verse can be seen as a recurring theme in our parashah. 
As the parashah begins, Yaakov believes that, after overcoming Lavan and 
Esav, he can finally settle down. But G-d has other plans. “Many thoughts 
are in man’s heart, but the counsel of Hashem – only it will prevail.” As 
the parashah continues, Yosef’s brothers sell him into slavery in order to 
be rid of his dreams forever. But G-d has other plans. “Many thoughts are 
in man’s heart, but the counsel of Hashem – only it will prevail.” We then 
read of Yehuda’s attempts to marry his sons to Tamar, followed by his 
attempt to be rid of her by sending her to her father’s home. Again, G-d 
has other plans. “Many thoughts are in man’s heart, but the counsel of 
Hashem – only it will prevail.” (Drashot U’perushei Rabbeinu Yonah Al 
Ha’Torah) 
“Yisrael loved Yosef more than all his sons since he was a child of his 
old age, and he made him a fine tunic.” (37:3) 
The Gemara (Shabbat 10a) teaches: “One should never single out one of 
his children for favoritism, for as a result of the two sela’im of silk that 
Yaakov (Yisrael) gave Yosef, the brothers became jealous and one thing 
led to another until eventually they were exiled to Egypt.” 
Wasn’t the exile to Egypt already foretold in a prophecy to Avraham? 
How can Yaakov’s favoritism be blamed for causing it? 
R’ Eliyahu z”l (1720-1797; the Vilna Gaon) explains: Yaakov’s favoritism 
was not the ultimate cause of the exile. However, we are taught, “G-d 
brings about good through good and bad through bad.” Thus, from the fact 
that Yaakov’s favoritism was used by G-d as a catalyst or a tool to bring 
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about the exile, we learn that favoritism is bad. (Quoted in Perushei 
Ha’GRA: Chad Gadya p.287) 
“His brothers saw that it was he whom their father loved most of all his 
brothers so they hated him; and they could not speak to him peaceably. 
Yosef dreamt a dream which he told to his brothers, and they hated him 
even more.” (37:4-5) 
Why did Hashem cause Yosef to have dreams that only made his 
relationship with his brothers worse than it already was? R’ Yaakov Sakly 
z”l (Spain; 14th century) explains: The brothers had already made up their 
minds to kill Yosef before his first dream. Through Yosef’s dream, 
Hashem hinted to Yosef’s brothers that they would not succeed, that Yosef 
would in the end rule over them and they would bow down to him. (Torat 
Ha’minchah) 
“Er, Yehuda’s firstborn, was evil in the eyes of Hashem, and Hashem 
caused him to die.” (38:7) 
R’ Avigdor Tzarfati z”l (France; 13th century) asks: At this time, Er was a 
minor, perhaps eight or nine years old! Why then did Hashem punish him, 
given that our Sages say that Hashem punishes only those sins committed 
after age 20? [In contrast, a bet din / court can punish sins committed after 
bar or bat mitzvah age.] 
R’ Avigdor answers: Twenty is the average age of maturity. However, if a 
person achieves a 20-year-old’s level of understanding at a younger age, 
he is liable for his sins at that point. Thus, the Gemara (Berachot 31b) 
relates that the future prophet Shmuel deserved death at the hands of 
Heaven when he was only three years old, because he had issued a 
halachic ruling in the presence of his teacher, Eli. [Through Eli’s 
intervention, Shmuel was spared.] (Peirushim U’pesakim Le’rabbeinu 
Avigdor Tzarfati) 
“His master perceived that Hashem was with him . . .” (39:3) 
Rashi z”l explains that the Name of G-d was constantly on Yosef’s lips. 
R’ Yeshayah Halevi Horowitz z”l (“Shelah Hakadosh”; died 1630) writes: 
One aspect of implanting faith in G-d in oneself is to always say, even if 
one plans to take an action in the very near future, “Im yirtzeh Hashem” / 
“If G-d wills it.” This is alluded to in the verse (Mishlei 19:21), “The 
counsel of Hashem -- ‘hee’ (‘heh-yud-aleph’) / it will prevail.” “Heh-yud-
aleph” is the same letters as the initial letters of “Im yirtzeh Hashem.” If 
one says, “G-d willing,” then his (man’s) plan are more likely to succeed. 
R’ Horowitz continues: Before one begins a business transaction, he 
should say, “I place my trust in G-d, and I hope that through this business 
transaction He will provide my sustenance.” After all, G-d does not cause 
money to rain from the heavens. Rather, the way He sustains us is by 
sending us business deals from which to profit. If one does make a profit, 
he must say, “I profited with G-d’s help.” 
Likewise, before a person takes any action, he should say, “I am about to 
take such-and-such action with G-d’s permission and for the glory of His 
Name.” (Shnei Luchot Ha’brit: Sha’ar Ha’otiot) 
“The prison warden placed all the prison’s inmates in Yosef’s custody, 
and everything that was done there, he would do. The prison warden did 
not observe anything that was in his charge inasmuch as Hashem was 
with him . . .” (39:22-23) 
R’ Moshe Cheifetz z”l (Italy; 1664-1711) explains: Prisoners on death row 
can be particularly difficult to manage, since they have nothing to lose. 
Therefore, the prison warden, who is usually held accountable for 
whatever happens in a prison, will attempt to shift responsibility onto 
someone else’s shoulders. Here, the prison warden made Yosef responsible 
for whatever would transpire in the prison, which is the meaning of 
“everything that was done there, he would do”--i.e., he would be held 
accountable as if he had done it. But, Yosef was successful in managing 
the prisoners; hence, “The prison warden did not observe anything. . .” 
(Melechet Machshevet) 
“For indeed I was kidnaped from the land of the Hebrews . . .” (40:15) 
R’ Moshe Zuriel shlita (former mashgiach ruchani of Yeshivat Sha’alvim) 
writes: At first glance, the sin of Yosef’s brothers was kidnaping. 
However, some kabbalists say that the true severity of their sin was due to 
the fact that they deprived a tzaddik of the opportunity to live in Eretz 
Yisrael. 
R’ Zuriel continues: The Zohar Chadash teaches that the reason Bnei 
Yisrael were in exile in Egypt for 210 years was that Yosef’s 10 brothers -
- Binyamin did not participate -- forced Yosef to be separated from his 
family for 22 years (10 x 22 = 220). From this, Hashem subtracted 10 
years as compensation for the pain that the 10 brothers felt as a result of 
dying outside of Eretz Yisrael, leaving a “sentence” of 210 years. (Drishat 
Zion) 
Chanukah 
“Baruch atah Hashem . . . who wrought miracles for our forefathers, 
ba’yamim ha’heim / in those days ba’zman ha’zeh / at this season.” 
(From the second berachah on the Chanukah lights) 
R’ Levi Yitzchak of Bereditchev z”l (1740-1810; early chassidic rebbe) 
explains this berachah as follows: 

Why did our Sages declare holidays to commemorate some miracles--for 
example, the miracles of Chanukah and Purim--but not others, such as the 
defeat of the Canaanite general Sisera or the Assyrian king Sancheirev? R’ 
Levi Yitzchak answers that the miracles which are commemorated by 
holidays are those whose spiritual aura can be felt each year when the 
anniversary of the miracle arrives. Our Sages detected that these 
anniversaries have the ability to influence our deeds in a positive way, 
whereas the anniversaries of the defeat Sisera and Sancheirev do not have 
that effect. For the same reason, he writes, the Torah designated certain 
days as festivals and not others. Shavuot, for example, has the ability to 
make us re-live the Giving of the Torah, while Rosh Hashanah has the 
ability to make us more conscious of Creation. 
In light of this, he writes, we can understand the blessing. Hashem 
wrought miracles for our forefathers ba’yamim ha’heim / in those days. 
Nevertheless, the miracle can be felt ba’zman ha’zeh / at this season. 
R’ Levi Yitzchak adds: In this light, also, we can better understand the 
Chanukah story as related in the Gemara (Shabbat 21b). After describing 
the shortage of oil, the fact that a small jug was found, and the miracle that 
the oil lasted for eight days, the Gemara states: “Another year, they 
established it as a yom tov to give praise and thanksgiving.” What is the 
meaning of “another year”? R’ Levi Yitzchak answers that this refers to 
the fact that the miracle’s aura was felt in later years as well. (Kedushat 
Levi: Chanukah - Kedushah Rishonah) 
How does one sense this aura? R’ Gedalia Schorr z”l (1910-1979; rosh 
yeshiva of Torah Vo’daath in Brooklyn, N.Y.) explains: The above 
Gemara says that Chanukah was established “as a yom tov to give praise 
and thanksgiving.” Why doesn’t it say “as a yom tov of praise and 
thanksgiving”? The answer is that the degree to which one experiences the 
holiday will be proportional to the degree to which one gives praise and 
thanksgiving. (Ohr Gedalyahu: Mo’adim p.27) 
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Rabbi Eliakim Koenigsberg 

TorahWeb 
What Has Real Value? 
At the beginning of Parshas Vayeishev, Yosef has two dreams. In the first 
one, Yosef and his brothers are making bundles in the field when suddenly 
the bundles of the brothers surround Yosef's bundle and bow down to it. In 
the second dream, the sun, the moon and the stars all bow down to Yosef. 
The Torah tells us that the brothers responded to these two dreams in two 
very different ways. After hearing the first dream, they hated Yosef even 
more than before - "Vayosifu od s'no oso." But after the second dream, it 
says, "Va'yekan'u vo echav" - the brothers felt jealous of him. Why the 
difference? Why did they feel jealousy only after the second dream? 
The Beis Halevi explains that Yosef's two dreams focused on two different 
aspects of Yosef's future domination over his brothers. The first dream was 
about financial success. In that dream, Yosef saw that he was going to 
become wealthy and his brothers would be dependent on him for their 
sustenance. That is why the dream is about bundles of grain which 
symbolize material prosperity, and the bundles of the brothers are bowing 
to Yosef's bundle, as if to say that the brothers will be dependent on Yosef, 
that they will need him financially. 
But in the second dream, Yosef sees that he is going to surpass his brothers 
on a spiritual plane. The sun, the moon and the stars - all celestial bodies - 
symbolize the world of ruchniyus. Yosef was saying that he was going to 
be the spiritual leader, the carrier of the mesorah, for the entire family. 
That is why the brothers were jealous only after the second dream because 
material success does not elevate a person. It is not intrinsic to the person; 
rather it is external to him, and as such it is not something to be jealous of. 
In the first dream, the brothers were bowing only to Yosef's bundle, not to 
Yosef himself, because Yosef's wealth was external to him. That is why 
the brothers did not feel any jealousy toward Yosef. They felt only hatred. 
But in the second dream Yosef was talking about spirituality. He was 
saying that he would be greater than his brothers in his Torah learning, in 
tzidkus. These are qualities that affect the person himself; they transform 
him and make him special. That is why in the second dream, the sun, the 
moon and the stars were bowing to Yosef himself, because that dream was 
implying that Yosef was going to become a greater person, that he was 
destined to achieve a higher spiritual level than his brothers. And that is 
why the brothers were jealous of Yosef because special qualities in 
ruchniyus are intrinsic to a person. They raise him to a higher level and are 
something of real value. 
This idea of the Beis Halevi should give us pause. It challenges us to 
reevaluate our perspective on life. What gets us excited - the latest iGadget 
on the market, a new luxury car, or a novel interpretation of the Ramban 
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on the parsha? Whom do we admire - the rich and famous, the heroes of 
the gridiron, or the businessman who finds time to learn in the Beis 
Medrash at night after putting in a full day at the office and the individual 
who selflessly gives of himself to do chessed in the community? 
Our accomplishments in ruchniyus transform us as human beings. They 
make us better people. When we see someone who davens with kavanah, 
someone who has exemplary middos, or someone who cherishes his 
involvement in Torah and mitzvos, we should feel jealous of him and want 
to emulate him. Kin'as sofrim tarbeh chochmah.Jealousy can sometimes be 
a positive character trait, but only when it gets us to run after things of real 
value. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Vayeshev 5776 
Investigating The Hidden Aspects Of Our Personality 
The sale of Yosef by his brothers is recorded for eternity as a sin. On Yom 
Kippur we read that the Ten Martyrs received their cruel punishments for 
this deed, even though over 1,000 years had passed. However, Rashi 
(37:33) relates that before raising a hand against Yosef, the brothers 
formed a beis din and judged him guilty of trying to push them out of the 
House of Yaakov. Their claims against Yosef were so strong that Hashem 
Himself agreed to be part of this beis din. If so, why is the sale of Yosef 
deemed such a great sin? 
Perhaps some will answer that Hashem in fact did not agree that Yosef 
should be sold, and He agreed to complete the brothers' beis din only to 
enable them to exercise their free will. This is in line with the Torah 
principle, "in the way a man wishes to go, he is led" (Makkos 10b). 
However, Midrash Tanchuma (Vayeshev 4) and Rashi (37:14) make clear 
that this was not the case. Hashem's guiding hand was behind the entire 
affair. The sale of Yosef was part of Hashem's plan that the Bnei Yisrael 
eventually go to exile in Egypt in order to fulfill what He had promised to 
Avraham (Bereishis 15:13). Bereishis Rabba (84:14) adds that even the 
hatred the brothers felt for Yosef was put by Hashem into their hearts. 
In light of the above, why are the brothers criticized for selling Yosef? 
Explains Rav Gedalia Shor: Despite what seems like Hashem's 
intervention (putting feelings into the brothers' hearts that led them to the 
sale of Yosef), the initial bad midda of jealousy came from the brothers 
alone. Hashem allowed this jealousy to develop, and placed the brothers in 
a situation that would lead them to sell Yosef. Nevertheless, the sin is 
attributed to the brothers, because their initial jealousy was the basis upon 
which everything else transpired. 
This explanation reveals a principle that can explain other mysterious 
statements of Chazal. In Avoda Zara (4b), Chazal state that Klal Yisrael at 
the time of the Sin of the Golden Calf was not fit to commit such an error, 
nor was Dovid fit for the act he committed with Bas Sheva. Rather, 
Hashem "caused" these sins to happen to teach us that it is possible to do 
teshuva even after major errors. The mystery of this Chazal is that Hashem 
seemingly deprived Dovid or Klal Yisrael of their free will, which 
contradicts one of the main pillars of emuna! 
Rather, in normal circumstances, Hashem would have given Dovid, or 
Klal Yisrael, the Divine assistance they needed in order to overcome the 
yetzer hara to sin. In these two cases, Hashem withheld that in order carry 
out part of His divine plan. Nevertheless, the sins did not occur out of thin 
air, they originated from the bad midda that did exist within Klal Yisrael 
or within Dovid. 
The lesson for us should be: Look how destructive even the smallest trace 
of any bad midda can be. Look what happened to a slight presence of 
jealousy among the brothers. Left unchecked, any bad midda can lead 
people to the worst sins. 
We also learn from the brothers that it is possible to have bad middos and 
not even know about them. Rav Yechezkel Levinstein notes this from the 
fact that the brothers didn’t think they had sinned. Even when they 
expressed remorse (42:21), it was only for not having had pity on Yosef, 
but not that they had actually done anything wrong. The lesson for us is 
that we have to search out our traits of character and locate the middos that 
need work. 
Similarly, in Yevamos (62b) the Sages record that the 24,000 talmidim of 
Rabbi Akiva were stricken by a plague and died in a very short period of 
time. Chazal say that this was because they did not treat each other with 
the proper respect, and in Bereishis Rabba (61:30), it states that they were 
envious of their fellow talmidim's successes. Still, neither the talmidim nor 
even Rabbi Akiva himself detected this negative trait. Rabbi Akiva surely 
would have told his talmidim had he noticed this. 
If they failed to locate their bad middos, how can we ever hope to? The 
answer is that theirs was a most minute form of envy, whereas we may 
well possess full-blown bad middos and yet we are still unaware of them! 

It's up to us to investigate ourselves, and one of the most effective ways to 
do so is to speak out one's issues with his rav or mashgiach. 
Toward the end of his life, Rav Elazar Menachem Man Shach no longer 
said his weekly shiurim in the Ponovezh Yeshiva. Even though he was still 
Rosh Yeshiva and from his place in Ponovezh was turned to by all 
segments of Klal Yisrael as the gadol hador, he felt it necessary to travel to 
Rav Yosef Shalom Elyashiv with a personal question in halacha. 
"I'm no longer saying my shiur. Is it forbidden for me to receive a salary 
from the yeshiva?" 
Rav Yitzchak Zilberstein notes that when Rav Shach asked this question, it 
was a mystery to all those around him. How could there be any doubt that 
he still deserved a salary? After all, he was still the rosh yeshiva and active 
in all matters of the yeshiva. Not to mention that he had served the yeshiva 
faithfully for decades and was still a presence and important example for 
the bachurim. Nevertheless, Rav Shach suspected that perhaps he was 
biased. He refused to rely on his own judgment and wanted to speak the 
matter over with the posek hador. 
May we be zoche to identify and work on our bad middos! 
 

Rabbi Label Lam 

Dvar Torah 
Parshios Vayeishev & Chanukah - A Lifetime 
Now it came about after these events that the cupbearer of the king of 
Egypt and the baker sinned against their master, against the king of 
Egypt. And Pharaoh became incensed at his two chamberlains, at the 
chief cupbearer and at the chief baker. (Breishis 40:1-2) 
sinned: [Regarding] this one (the cupbearer) a fly was found in his goblet, 
and [concerning] that one (the baker) a pebble was found in his bread. 
[From Gen. Rabbah 88:2]- Rashi 
We see that in the end, after Yosef successfully interpreted their dreams, 
the baker met with a bitter end and was executed while the cupbearer/drink 
butler was returned to his post. The classic question is why the baker was 
more deserving of a harsh punishment and why the cupbearer was found to 
be much less culpable. 
The standard answer involves a simple exercise in logic and logistics. The 
baker, as Rashi spells out, was guilty of gross negligence. A pebble was 
found in the bread of the king. That’s a serious crime! He could easily 
break a crown or even lose a filling. 
The drink butler was also careless because a fly was discovered in the cup 
he was serving the king. Why is the pebble worse than the fly? Simply 
stated, a rock is stationary while a fly is perpetually in motion. It should 
have been easier for the butler to sift the rough particles out of the flour 
than the cupbearer to keep track of an elusive and mobile fly. Obviously, 
the baker is more guilt-worthy. 
Last year when I entered the 4th grade class in our Yeshiva they were 
learning this exact subject and all these exact details were being carefully 
explained and shared with the students. I suspect that the Rebbes think I 
enter to inspect or critique their teaching methodologies but a greater 
percentage of my motive is really to grab some slivers of light to feed my 
own impoverished soul. 
I was enjoying a review of what I already knew, when Rabbi Yosef Akilov 
asked a question I had not considered. “Why was the cupbearer then guilty 
at all? Why should be sent to prison? He was an “onus”, a victim of 
circumstances beyond his control. How can he be held responsible for the 
actions of an uncontrollable creature like a fly?!  
After the class and I were all done guessing, the Rebbe explained 
beautifully. When a rock enters the bread, it sinks into the dough and is 
buried- out of sight. When a fly lands in a cup of wine, the fly floats on 
top! When serving the wine to the king he should have noticed it floating 
there, so obviously he was oblivious, and absent mined at the time he was 
handing a cup of wine to the king. That’s bad! 
What is the relevance of this mundane revelation? Why does the Torah 
invest ink? What are we supposed to think? It occurred to me that these 
two servants of the king are on open display to teach us about the value of 
two different and important aspects to serving Hashem, The King of kings! 
One domain is called “hachana”- preparation and the other is the actual 
“avodah” –service! Which is more important? Let the debate begin! 
Perhaps a mistake in preparation is more costly than an error in action. 
sinned: [Regarding] this one (the cupbearer) a fly was found in his goblet, 
and [concerning] that one (the baker) a pebble was found in his bread. 
[From Gen. Rabbah 88:2]Why is that so? Don’t we see that tests are 
passed and failed in the study phase. A lapse in the exam taking is not as 
harmful as a total gap in knowledge. A person can sometimes get a wrong 
answer in math because of a simple arithmetic mistake but still get a high 
grade because all the work is mapped out. 
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A speaker can fumble a word and a writer may be guilty of a typo 
occasionally but to come unprepared to class or to scribble aimlessly is to 
court disaster. On Chanukah the actual lighting of the Menorah may not 
take great skill and the flame may not last long, but the preparation of the 
heart is a lifetime!  
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat VaYesheb: Praying for Our Children 
Parashat Vayesheb tells the story of how Yosef’s brothers sold him as a 
slave, and then dipped his garment in goat’s blood to make it appear as 
though he was devoured by a wild animal. When they showed the garment 
to their father, Yaakob, he concluded that Yosef was killed, and went into 
a prolonged state of mourning. The Torah (37:35) tells that his family 
members tried comforting him, but he refused to be consoled, and 
continued crying: “Va’yebk Oto Abiv” – “His father cried for him.” 
Yaakob’s response seems, at first glance, difficult to understand. Many 
stories have been told of Sadikim who remained calm and composed in the 
face of devastating personal tragedy, even upon hearing of the death of 
their loved ones, Heaven forbid. Indeed, one of the important 
characteristics of righteous people is the ability to calmly accept life’s 
harsh moments, without falling into depression. But Yaakob Abinu 
appears to do just that – fall into deep depression and refuse to climb out 
of it. And the question needs to be asked: why was Yaakob unable to find 
comfort and consolation? Certainly, his faith in G-d’s justice was no less 
than that of later Sadikim. Why was he unable to find comfort as they did? 
Why did he burst out crying and then continue crying, without finding 
solace? 
The answer emerges from a brief comment made by Rashi to this story. 
Yaakob reacted to the sight of Yosef’s bloodstained garment by 
exclaiming, “Tarof Toraf Yosef” – “Yosef was torn apart” (37:33), which 
seemingly refers to his incorrect assumption that Yosef was devoured by 
an animal. Rashi, however, writes that Yaakob prophetically foresaw the 
time when the wife of Potifar, Yosef’s master, would try to entice Yosef to 
sin. She was the “wild animal” who threatened to “tear apart” Yosef, in the 
spiritual sense. 
It emerges that Yaakob bemoaned not Yosef’s death, but rather the 
spiritual challenges he would face as a forlorn teenager in Egypt, which 
was then the world center of immorality and corruption. Yaakob, like other 
Sadikim, would have been able to find comfort after the death of his 
beloved son. However, he saw through prophecy that Yosef was not dead, 
but was rather alive and alone in Egypt, subjected to unimaginable 
pressures and spiritual tests. This gave him no rest or comfort.  
Yaakob cried for Yosef like all parents must cry for their children whose 
spiritual future is in danger. And in our day and age, all children’s spiritual 
future is in danger, and so we must all be praying and crying for their 
wellbeing, that they should not be “torn apart” by the relentless assault of 
negative influences to which they are exposed. 
I once received a call from a man whose wife was pregnant, who asked me 
to pray that the pregnancy and delivery should proceed smoothly. 
Sometime later, he called again and said, “Rabbi, you can stop praying – 
I’m thrilled to report that my wife delivered a healthy baby boy, and 
everything went well.” 
“Stop praying?” I asked him. “This is the time to start praying for real.” 
All children today are in “Egypt,” threatened by spiritual dangers, and we 
need to tearfully pray and cry on their behalf, begging Hashem to help 
them overcome their challenges. 
I heard of a certain exceptional yeshiva student, who stood out from 
among all his peers in his devotion to and success in his studies. It was 
discovered that each morning, when his father recites the Birkat Ha’Torah 
blessing and prays that he and his descendants should be devoted to Torah 
study, he cries and prays with fervor and emotion. His prayers were 
effective, and his son grew to be an exceptional student of Torah. 
The Torah tells that Yaakob refused – “Va’yema’en” – to accept 
consolation for Yosef. This same word appears later in the Parasha, in 
reference to Yosef’s refusing to sin with Potifar’s wife (39:8). It has been 
suggested that this shared word connects these two episodes. Yosef had the 
strength and fortitude to refuse Potifar’s wife because his father refused to 
calmly accept the possibility of Yosef steering from the proper path. It was 
Yaakob’s constant tears and prayers that protected Yosef from sin. 
We need to follow Yaakob’s example and pray for our children as often 
and as intensely as possible, so that they, like Yosef, will overcome their 
tests and challenges, and grow to become the righteous men and women 
that we want them to be. 
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Parshat Vayeishev - What Goes Around... 
By Rabbi Sholom Ever 
Associate Member, Young Israel Council of Rabbis 
Yaakov sends his son Yoseph on a mission: “Go now, look into the 
welfare (shalom) of your brothers” (B’reishit Chapter 37:14). Rabbi 
Simcha Bunam of P’schis’cha (1765-1827) explains that Yaakov requested 
that Yoseph always try to see the best, the “shlaimus” of his siblings, and 
not their tainted flaws; to make an effort to emphasize their highly spiritual 
virtues, not their lax qualities. The Rabbi further tells us that, before 
davening, we should look at the prayer of Reb Elimelech of Lizhensk 
(1717-1787) that asks us to implore HaShem to enter our hearts to see the 
maalos − positivity of our comrades and not negativity, chesronos. (See 
sefer Meemynos Hanetzach page 131.) 
In connecting the dots, the siddur Bais T’fillah from Miller 
Publishers(bottom of page 28) has a similar daily morning prayer, “to 
concentrate and force ourselves to judge everyone favorably” ( Pirke Avot 
Chapter 1 Mishna 6). 
We see our brothers and sisters everyday and it behooves us to listen to 
Yaakov’s dictum, to see only shalom, to see the best in people, in a 
meritorious light. The S’fas Emes (1847-1905), on the previous Mishna 
explains that we must take into consideration the “whole man” − even 
when something is missing in his character, take into account all the 
criteria and all the conditions involved. Surely we will find some 
redeeming qualities and some commendable achievements. 
The Rabbis tell us that people who nitpick and look for blemishes are 
likely guilty of those same transgressions. What goes around comes 
around − a kind and generous heart that sees only good in mankind will 
warrant only good to come to him. Our obligation is not to condemn but to 
follow Yaakov’s message of brotherhood; in verses 15 and 16 when the 
angel asked, “What do you seek?” Yoseph responded: “My brothers do I 
seek.” It is up to us to search and find the camaraderie, loving friendship 
with people, and look for praiseworthy character traits. If we are always 
Melamed Z’chut, HaShem in his heavenly tribunal will see us worthy to be 
merited charitably with kindness. By the yard-stick we use to measure 
others, so will we be measured.  
The earlier Lubavitcher Rebbes would say that a man was created with 
two eyes. Some things in this world should be viewed with the left eye, 
such as: candy, fatty foods, and useless toys. But there are important 
things in life to be looked upon with the right eye in order to see their fine 
qualities, such as: the Siddur, and our fellow Jews whether good or bad. 
We must remove the spiritual “Klipos − shells of impurity − and to love 
every Jewish soul.  
As for judging people with righteous judgment, the Midrash Tanchuma, in 
the beginning of Parshat Shoftim, informs us that it was because of Gideon 
who was the only one who saw the goodness of sinful K’lal Yisrael, in his 
time, that HaShem brought an angel immediately to bless us as a reward 
for him being “Melamed Z’chus” (Judges 6:14). 
The Talmud in Shabbos 151b, tells us that those who have rachmanut 
(compassion) on mankind will be recipients of sympathy from above − the 
angels will be the best defense as emissaries and ambassadors of good will 
on their behalf because they give people the benefit of the doubt. The 
commentary Medrash Shmuel (1540-1600) on Pirke Avot explains that 
even an evil person has some good attributes. Perhaps he was born with 
bad character and within a hostile environment that led to his wicked 
actions. It is possible that, every once in a while, he looks into a mirror 
with self incrimination and introspection and sees that he has had enough 
of his evil ways. HaShem, in heaven, sees this remorse and brief control 
over his inclinations, and for this he is rewarded.  
We who are blessed to have been born with more pristine spiritual genetics 
might be on a higher level than that person. We should have more 
concentration and commitment in our davening than those who were not 
brought up that way. It forces us to realize that we most likely have not 
lived up to these expectations, and we have prayed hurriedly without 
kavanah (focus). Therefore, poses the commentary; “Who are we to judge 
others with a guilty verdict?” In theory, considering his standards and 
upbringing, he is acting better than we are. The Mussarists (disciplinarian 
movement adherents) tell us that we do have the capability to remove all 
accusers and impediments to spiritual growth if we would exhibit attitudes 
of sympathy, compassion and love. It makes a huge impression from 
above.  
There is a fascinating Gemarah in Chaggigah, 15b, how the Rabbi found 
Eliyhau Hanavi and asked “What is HaShem doing? How does he busy 
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himself?” He answered that HaShem is reviewing the Torah lessons of all 
the great Rabbis except for Rabbi Meir’s discourses, because Rabbi Meir 
learned Torah from a cultural evil man. The Rabbi came to defend Rabbi 
Meir saying that he was able to weed out the good from the bad, so 
HaShem should let it ride. If HaShem knows all of Rabbi Meir’s intentions 
and ideas which were one hundred percent pure, why must we defend 
him? Apparently HaShem loves the public display of speaking someone’s 
praises. HaShem wants to see and hear the habit of “Limud Z’chus” loud 
and clear from all of us. It pleases HaShem when we stick up for one 
another. 
May he we all hearken to our Jacobian purpose of life to see only Shalom 
and Shlaimus in all our holy brothers and sisters… to be inspired and live 
a better life with the philosophy of favorable and righteous judgment of 
mankind. Shabbat Shalom 
The Weekly Sidra-Showing Favoritism to One Child 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
In past mailings we have discussed the importance of a parent dealing 
equitably with all his children, not showing favoritism to one of them over 
the rest. In this week’s essay we shall couple that concept with the 
significance of admonishing one who is behaving incorrectly. The Torah 
tells us: 
“You shall not hate your brother in your heart; you shall surely admonish 
your neighbor (when he is behaving improperly), and not allow sin on his 
account.” (Vayikra 19:17)  
Now, this admonishment is meant to strengthen the love between the two 
parties involved, not to cause strife between them, as is stated by Shlomo 
HaMelech: 
“Reprove not a scorner, lest he hate you; rebuke a wise man, and he will 
love you.” (Mishlei 9:8) 
This principle is beautifully illustrated in the Gemarah Arachin 16b, in 
which we find the following narrative: 
“Rabbi Yochanan Ben Nuri said, ‘I call heaven and earth to witness for 
myself that often was (Rabbi) Akiva punished through me. For, I used to 
complain against him before our Rabban (Gamaliel), and all the more he 
(Rabbi Akiva) showered love upon me, to make true what has been said, 
“Reprove not a scorner, lest he hate you; reprove a wise man, and he will 
love you.”’” 
Now then, touching back on this first principle of a parent treating his 
children equitably, we find the following in this week’s Sidra: 
“Now Yisroel (Ya’akov) loved Yosef more than all his other children, 
because he was the son of his old age; and he made him a coat with long 
sleeves.” (B’raishis 37:3) 
Because it is reasonable to assume that the Avos (forefathers) knew the 
entirety of Torah, Ya’akov Avinu must have known of the dangers of 
favoring one child over another. Why then, did Ya’akov openly favor 
Yosef more than his other children? Is it only because Yosef was 
Ya’akov’s ‘son of old age’? In the text M’lei Ha’Omer (Rav Aryeh Leib 
Zunz 1768- 1833 of blessed memory), we find a most remarkable answer 
to this question. 
The M’lei Ha’Omer tells us that Ya’akov was very well aware of the 
dangers of showing partiality to one child, even to ‘a son of his old age.’ 
And, initially, Ya’akov did refrain from favoring Yosef publicly so as not 
to stir up any fraternal envy. This would be as our Rabbanim of blessed 
memory learn in the Gemarah of Shabbos 10b: 
“Rava Bar M’chesia also said in the name of Rav Chama Bar Guria in 
Rav's name, ‘A man should never single out one son among his other sons, 
for on account of the two Sela's weight of silk (the coat), which Ya’akov 
gave Yosef in excess of his other sons, his brothers became jealous of him 
and the matter resulted in our forefathers’ descent into Egypt.’”  
Yet, continues the M’lei Ha’Omer, Yosef began bringing complaints 
against the other brothers before Ya’akov as seen here: 
“These are the generations of Ya’akov, Yosef, being seventeen years old, 
was feeding the flock with his brothers; and the lad was with the sons of 
Bilha and with the sons of Zilpa, his father’s wives; and Yosef brought to 
his father their evil report.” (B’raishis 37:2) 
What was this evil report of his brothers that Yosef brought to his father? 
In the Midrash B’raishis Rabbah 84-7, cited by Rashi, we find the 
following: 
“Rabbi Meir said, ‘(Yosef told Ya’akov) your children are to be suspected 
of (eating) limbs torn from the living animals.’ Rabbi Y’huda said, ‘They 
insult the sons of the bondmaids (Bilha and Zilpa), and call them slaves.’ 
Rabbi Shimon said, ‘They cast their eyes on the daughters of the 
country…..’” 
Now, continues the M’lei Ha’Omer, when Ya’akov heard these grievances 
against his other sons, he correctly assumed that Yosef had already 
admonished his brothers for their misbehavior, and the principle of 
‘Reprove a wise man, and he will love you’ should be in effect. That is, 
the result of a true and sincere admonition should have led to a greater 

love between Yosef and his brothers. And so, deduces the M’lei Ha’Omer, 
because of this ‘supposed’ greater love which would have cancelled out 
any envy, Ya’akov was not afraid anymore of favoring Yosef with a coat 
of long sleeves. 
However, continues the M’lei Ha’Omer, the brothers did not think that 
Ya’akov now publicly favored Yosef because of some ‘supposed’ greater 
love between Yosef and them, but rather simply because Ya’akov loved 
Yosef more than them: 
“And when his brothers saw that their father loved him more than all his 
brothers, they hated him, and could not speak peaceably to him.” 
(B’raishis 37:4) 
And so, concludes the M’lei Ha’Omer, favoring one child over others is 
always a bad practice, regardless of what other circumstances may be 
involved. For, it is human nature, ingrained deep within man’s 
consciousness, to dislike those that have opportunity over him. And so, it 
is always preferable to show the same genuine love to all one’s children. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dvar Torah - Got The Message 
By Rabbi Dovid Sochet 

Associate Member, Young Israel Council of Rabbis 
When Yosef’s brothers conspired to kill Him, the brothers said "ועתה לכו 
 Let us - ונהרגהו ונשלכהו באחד הברות ואמרנו חיה רעה אכלתהו ונראה מה יהיו חלומתיו
kill him and throw him into one of the pits and say, 'a wild animal killed 
him'. Then we shall see what will come of his dreams." Rashi on the Pasuk 
explains that the words “Then we will see what will come of his dreams" 
was not the brothers own words, but rather it was an interjection of a Bas-
Kol (heavenly voice) implying, "You [the brothers] will see whose plans 
come true, yours or those of Hashem". 
The next pasuk reads, וישמע ראובן ויצלהו מידם - "And Reuvein heard, and he 
rescued him [Yosef] from their hand." If both pesukim are read 
continuously this can be teaching us that what Reuvein heard was the bas-
kol, and that only he and not his brothers was privy to it. 
This can be better understood with a passage in Talmud that recounts a 
chapter in the life of Ilfa and Reb Yochanan who were both Torah scholars 
who were extremely poor. Their financial situation became so difficult that 
they decided to leave the Beis Medrash and go earn a livelihood. On their 
way to find work Reb Yochanan overheard two heavenly angels 
conversing with each other. They said, "These two people deserve to be 
killed for leaving a life of eternal Torah study and pursuing a material 
livelihood". The angels continued saying that the only reason they did not 
kill them was because they overheard that the fate of one of them would 
soon take a favorable turn. Reb Yochanan overheard this discussion and 
Ilfa did not. Reb Yochanan said to himself, "Since I heard this discussion it 
is obvious that the angels meant that I would be the fortunate one." He 
therefore returned to the Beis Medrash and continued studying. Ilfa who 
did not hear the words of the angels continued on his way and went to 
work. 
The Gemarah continues that by the time Ilfa returned from conducting his 
business Reb Yochanan was inaugurated as the Rosh Yeshiva, an 
extremely prestigious position. 
The Baal Shem Tov Hakadosh instructed that whatever any person sees or 
hears is meant to tell him something meaningful in regards to the service 
of his Creator. This lesson is true for every individual, not just the likes of 
Tzadikim. The problem is that most of the time the layman has not 
disciplined himself and his senses to attend only to which is pertinent to 
him and the Almighty’s service. Because detrimental influences and 
distraction have a free pass into our field of awareness, the significance of 
those divine messages becomes obscured. Unless we sense that something 
is extraordinarily peculiar, it is difficult to discern that which is important 
from the mundane cacophony of dissonance that suffuse our everyday life. 
The extent to which we commit ourselves and our “inbox” exclusively to 
our heavenly mission is the extent to which what we see or hear will 
contain a meaningful lesson for us. 
The Master of the Universe converses with us on a regular basis, but one 
needs to be in sync with the Messenger in order to perceive His message. 
Ruach hakodesh (divine perception) was not only existent in Talmudic 
times; it is attainable even in our era, but it is reserved for those who 
believe in and are faithful to its Source. 
Returning to our parsha, Reuvein likewise realized that since only he heard 
the bas kol and not his brothers he was the one who was destined to save 
Yosef. (Alternatively, we can understand it with an introduction from 
Tosafos. Tosafos states that the reason the divine oracle is referred to as a 
"Bas-Kol", literally the daughter of a voice, rather than Kol, a simple 
voice, is because it is not a direct voice from heaven but rather the 'echo' 
of a celestial call. It is fraught with ambiguity and it can be interpreted 
correctly only by he for whom the message was intended. We might 
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therefore understand that although all the brothers "heard" the Bas-kol, 
Reuvein was the only one who understood its message.) 
This coming week will IY"H be the Yom Tov of Chanukah. We have 
already mentioned a couple of times a teaching from Reb Ahron of Karlin. 
He frequently stated that, based on the words of the Zohar Hakadosh 
(2:88A ), “All the blessings (of the week) present above (implying 
spirituality) and below (implying those blessings which relate to material 
needs) are resultant from the prior Shabbos". That this concept is the intent 
of the words we say during Kiddush every Friday night: ושבת קדשו באהבה 
קודש למקראי  תחילה  בראשית,  למעשה  זכרון  הנחילנו,   ,His holy Shabbos" –וברצון 
with love and favor he bequeathed us, as a remembrance of creation, the 
prologue to the holy convocations". The entire holiday that falls on a 
weekday gains its holiness from the previous Shabbos. The Shabbos is 
therefore the beginning of the holiday that falls during the succeeding 
week. Many years Chanukah actually falls on Parshas Vayeishev, although 
this year it does not. Therefore it is even more fitting to seek an indication 
of the Yom Tov Chanukah in this week’s Torah reading. 
There is an oft-quoted Medrash that connects this week’s parsha and 
Chanukah: הדודאים נתנו ריח, ועל פתחינו כל מגדים, חדשים גם ישנים, דודי, צפנתי לך 
- ”‘The mandrakes have yielded fragrance, and upon our doorsteps are 
allprecious fruits. Both new and old have I stored away for you, my 
Beloved." Fragrance— this refers to Reuvein,F[reads the Medrash] as it is 
written, ‘And Reuvein heard, and he rescued him [Yosef] from their hand.’ 
Andupon our doorsteps are all precious fruits—this refers to the Chanukah 
lights.” 
The Medrash contrasts Reuvein's saving Yosef and the Chanukah candles. 
What is the connection between these two seemingly unrelated themes? 
I would like to propose the following explanation: The Chanuka 
celebration commemorates a series of miraculous events among which 
includes the discovery of an uncontaminated flask of pure olive oil which 
still bore the unbroken seal of the Kohen Gadol (High Priest). According 
to some interpretations those who were preparing the Menorah knew that it 
would take eight days until new oil can be procured. They therefore 
divided that oil into eight parts so that they should be able to light the 
Menorah for each of those eight days. It seems that the Kohanim were 
confident that divine intervention would ensure that the meager quantity of 
oil would miraculously be sufficient for its sacred task. 
Why were they so certain? It must be that they understood that finding that 
single pristine container of oil among the appalling defilement of the 
Temple was an event of extraordinary import. The priests reasoned 
correctly that Hashem was instructing them to rely upon His Providence; 
that He would perform another miracle and have the oil last continuously 
for eight days of illumination. This is similar to Reuvein who concluded 
from the fact that he was the only one to hear the bas-kol, that he must act 
upon this and rescue his brother Yosef. 
Good Shabbos, Rabbi Dovid Sochet  
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  
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A Hanukkah primer. 
GOOD MORNING! Hanukah is coming soon, Sunday night, December 
6th. It's a wonderful family holiday. After we light the candles, we sing 
Maoz Tzur, eat jelly donuts, tell stories, have quizzes about Hanukah -- all 
in the light of the Hanukah candles. Memories are made up of a collection 
of precious moments. Hanukah can provide you with many wonderful 
memories! To enjoy the Hanukah story via a medley of 8 rock song 
parodies, view Aish.com's "Hanukah Rock of Ages" video -- 
Aish.com/rock . 
Q & A: What Is Hanukah And How Do We Celebrate It? 
There are two ways which our enemies have historically sought to destroy 
us. The first is by physical annihilation; the most recent attempt being the 
Holocaust. The second is through cultural assimilation. Purim is the annual 
celebration of our physical survival. Hanukah is the annual celebration of 
our spiritual survival over the many who would have liked to destroy us 
through cultural assimilation. 
In 140 BCE the Syrian-Greek emperor, Antiochus, set out to destroy 
Judaism by imposing a ban on three mitzvot: The Shabbat, The 
Sanctifying of the New Month (establishing the first day of the month by 
testimony of witnesses who saw the new moon) and Brit Mila (entering the 
Covenant of Abraham through Torah-ordained circumcision). The Shabbat 
signifies that God is the Creator and Sustainer of the Universe and that His 
Torah is the blueprint of creation, meaning and values. Sanctifying the 
New Month determines the day of the Jewish holidays. Without it there 
would be chaos. For example, if Succot is the 15th of Tishrei, the day it 
occurs depends upon which day is declared the first of Tishrei. Brit (or 

Bris) Mila is a sign of our special covenant with the Almighty. All three 
maintain our cultural integrity and were thus threats to the Greek culture. 
Matityahu and his 5 sons, known as the Maccabees, started a revolt and 
three years later succeeded in evicting the oppressors. The victory was a 
miracle -- on the scale of Israel defeating the combined super-powers of 
today. Having regained control of the Temple in Jerusalem, they wanted to 
immediately rededicate it. They needed ritually pure olive oil to re-light 
the Menorah in the Temple. Only a single cruse of oil was found; enough 
to burn for just one day. However, they needed oil for eight days until new 
ritually pure olive oil could be produced. A miracle occurred and the oil 
burned for eight days. 
Therefore, we light Hanukah candles (or better yet, lamps with olive oil) 
for eight days. One the first day, two the second and so forth. The first 
candle is placed to the far right of the menorah with each additional night's 
candle being placed to the immediate left. One says three blessings the 
first night (two blessings each subsequent night) and then lights the 
candles, starting with the furthermost candle to the left. The menorah 
should have all candles in a straight line and at the same height. Ashkenazi 
tradition has each person of the household lighting his own menorah. 
Sefardi tradition has just one menorah lit per family. The blessings can be 
found on the back of the Hanukah candle box or in a Siddur, prayer book. 
The candles may be lit inside the home. It is preferable to light where 
passersby in the street can see them -- to publicize the miracle of Hanukah. 
In Israel, people light outside in special glass boxes built for a menorah or 
little glasses with olive oil and wicks. 
The tradition to eat latkes, potato pancakes, is in memory of the miracle of 
the oil (latkes are fried in oil). In Israel, the tradition is to eat sufganiot, 
deep-fried jelly donuts. The traditional game of Hanukah uses a dreidel, a 
four-sided top with the Hebrew letters Nun, Gimmel, Hey, Shin (the first 
letters of "Nes Gadol Haya Sham -- A Great Miracle Happened There." In 
Israel, the last letter is a Pay -- for "here.") In times of persecution when 
learning Torah was forbidden, Jews would learn anyway. When the 
soldiers would investigate, they would pull out the dreidel and pretend that 
they were gambling. The rules for playing dreidel: Nun -- no one wins; 
Gimmel -- spinner takes the pot; Hey -- spinner get half the pot; Shin/Pay -
- spinner matches the pot! 
If enough oil was found to burn in the Temple menorah for one day and 
the oil lasted for eight days, then the miracle was really only for the seven 
additional days of lighting. Why then do we celebrate Hanukah for eight 
days and not seven? The Rema, Rav Moshe Isserlis, answers that in these 
8 days we can celebrate a Bris, Rosh Chodesh (the new month which 
occurs during Hanukah) and a Shabbat -- thus countering the Greek ban! 
Torah Portion Of The Week - VaYeshev 
This week's portion includes four stories: 1) The selling of Yosef (Joseph) 
as a slave by his brothers -- which eventually positioned Yosef to be 
second in command in Egypt and enabled him to save the known world 
from famine 2) The indiscretion of Yehuda (Judah) with Tamar (Tamar) ... 
3) The attempted seduction of Yosef by Potifar's wife, which ends with her 
framing Yosef and having him imprisoned 4) Yosef interprets the dreams 
of his fellow prisoners, the wine steward (who was reinstated and forgot to 
put in a good word for Yosef) and the baker (who was hanged). 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
Rabbi Avraham Pam, of blessed memory asked "What was so special 
about the miracle of the oil burning for eight days? The Talmud tells us 
that there were ten miracles that regularly occurred in the Temple (Pirke 
Avos, Ethics of the Fathers 5:7). None of these are commemorated." 
Rabbi Pam cites the halachah (Jewish law) that for communal rituals, the 
prohibition against tumah (ritual impurity) may be waived. Many 
commentaries, therefore, ask why was there a need for a miracle at all? It 
was permissible to light the menorah even with ritually impure oil. 
The P'nei Yehoshua answers that precisely because it was permissible to 
use impure oil that the only purpose of the miracle was to show God's 
intense love for Israel -- especially towards those who had defected to 
Hellenism, but returned to Torah observance with the triumph of the 
Macabees. 
This is the message of Joseph and his brothers. Joseph did not simply 
forgive his brothers and suppress his resentment for their abuse of him. 
Rather, he loved them and cared for them as if nothing had happened, 
telling them that he feels toward them as he does to Benjamin, who was 
not involved in his kidnapping (Rashi, Gen. 45:12). 
The celebration of Hanukah is, therefore, more than the commemoration of 
a miracle. We are to emulate the Divine attributes (Talmud Bavli, Shabbos 
133b). Just as when God forgives, His love for us is completely restored, 
so must we be able to restore the love for one another when we mend our 
differences. 
As we watch the Hanukah candles, let us think about the light they 
represent: the bright light of a love that is completely restored. 
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Quote of the Week 
What lies behind us or before us are tiny matters -- compared with what 
lies within us 
With Deep Appreciation to Emilie Socash 
With Special Thanks to Jerry & Helen Stern 
This article can also be read at: http://www.aish.com/tp/ss/ssw/357946451.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2015 Aish.com - http://www.aish.com  
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Cause For Envy 
“So his brothers were jealous of him, but his father anticipated the 
matter.” Bereshis 37:11 
What was it about the first dream that resulted in the brothers’ hating 
Yosef, whereas the second dream drew out a reaction of jealousy? 
Beis HaLevi explains that the first dream, which was a vision of stalks of 
wheat, indicated that Yosef would rise above his brothers in wealth and 
success in mundane matters. Contrastingly, the second dream suggested 
that Yosef would control the fate of his brothers in spiritual areas, for in it 
was a portrayal of the sun, the moon and the stars being subjugated to him. 
These heavenly bodies represented spiritual forces. Financial advantages 
which a person has do not indicate inherent personal superiority over 
others. On the other hand, achievements that a person has gained in the 
spiritual realm are indeed reflections of personal qualities which have been 
perfected. The brothers of Yosef certainly did not feel that material gains 
were enviable, for they understood the role which such things play in this 
world. This is why the first dream did not result in their being jealous of 
Yosef. The second dream caused jealousy, for his superiority in spiritual 
areas was enviable. They did not hate him for it, however, for there is no 
reason to hate someone who is of a greater stature. 
Distance Causes Dissent 
“And they saw him from afar, and when he had not yet approached 
them, they conspired toward him to kill him.” Bereshis 37:18 
The Torah seems to emphasize that it was “when the brothers saw Yosef 
from a distance” that they plotted to kill him. Rabbi Yitzchak of Vorka 
teaches that one of the messages of this episode may be that when two 
people are able to talk face to face, even if they bear animosity toward one 
another, there is a chance that they can develop mutual understanding and 
the situation may lead to one of respect. The feelings of hatred can be 
settled, as the lines of communication allow barriers of conflict to be 
dismantled. 
It is when people view each other only “from a distance” and they refuse 
to speak to each other that the fires of feud rage, even to the point where 
the parties self-destruct as they seek each other’s demise. 
Revealing The Noble Intents 
“And Reuven said to them: ‘Do not shed blood! Throw him into this pit 
in the wilderness, but send no hand against him!’ in order to rescue him 
from their hand, to return him to his father.” Bereshis 37:22 
“The dudaim (jasmine) give forth their smell, and at our doors are all 
manner of precious fruit.” (Shir HaShirim 7:14) “The dudaim give forth 
their smell” - this refers to the episode of Reuven; “and at our doors are 
all manner of precious fruit” - this refers to the Chanukah candles. - 
Midrash Plia’h 
This particular Midrash has been the subject of many insights as each of 
the commentators offers an explanation to understand the connection 
between the episode of Reuven’s saving Yosef and that of Chanukah. 
It is noteworthy that the mitzvah of Chanukah is specifically designed to 
be performed in public, as the mitzvah candles were originally placed at 
the doorway leading from one’s property to the street. This is the 
fulfillment of publicizing the miracle - txhb hnUxrhP . In contrast to this 
requirement we find the mitzvah of reading the Megilla on Purim, which 
also entails txhb hnUxrhP, but may be read in private. There is no inherent 
aspect of the reading which requires that it be done specifically in public. 
What is the reason for this halachic difference? 
Sefer Tosefes Beracha notes that the miracle of Purim, at its time, was a 
matter of historical record. There was really no need to publicize the facts, 
for everyone in the empire knew about the decree of Achashverosh that 
was reversed and of the ascension of Esther and Mordechai to prominence. 
The reading of the Megilla is simply a reminder of a well-known fact, and 
it therefore can adequately be fulfilled in private. 
The miracle of Chanukah in the Beis HaMikdash was the finding of the 
small cruse of oil and the fact that it remained lit for eight days. Only a 
handful of people were actually present to witness these miracles as they 
occurred. We publicize these events with the yearly observance of the 
lighting of the candles, which is done with great pomp and pride for 
everyone to share. 

When Reuven persuaded his brothers to put Yosef in the pit rather than to 
kill him, he had to conceal his true motives, which were to come later and 
retrieve Yosef and return him to his father. Although he kept his intentions 
a secret, the Torah itself clearly exposes his goal, to his credit. The lesson 
from Reuven, then, is that although something may be done in a private 
setting, it is worthwhile to reveal it later and publicize it for the public 
good. 
The Midrash symbolically illustrates the publicizing of such information 
with the example of the flowers which Reuven brought to his mother, 
Leah. Just as the rich fragrance of flowers can spread thoughout a room, 
even without the flowers themselves being seen, so, too, are the wonderful 
actions of the tzaddikim made known to all in order to learn from them. 
And so it was with the miracle of Chanukah, as a relatively unknown but 
significant miracle became publicized, and the salvation of the Jewish 
people by Hashem was celebrated by all. 
The “Land Of The Hebrews” 
“For indeed I was kidnapped from the land of the Hebrews, and even 
here I have not done anything for them to have put me in the pit.” 
Bereshis 40:15 
Rambam (Hilchos Avoda Zara 1:3) records the history of the Jewish 
people and the origins of the birth of the Chosen People. “Yitzchak 
informed Yaakov...and he appointed him to learn...and Yaakov taught his 
sons. The teachings of Avraham Avinu became more developed among the 
brothers and those who associated with them. There was now an extended 
grouping which was familiar with the message of Hashem.” 
Rabbi Yaakov Kamenetzky notes that every word in Rambam is rooted 
in the words of our sages. From where does Rambam know that the sons of 
Yaakov were known in the world as notable philosophers and moral 
leaders? Rambam apparently learned this from our verse, where Yosef 
declared that he had been abducted “from the land of the Hebrews”. Where 
was this “land of the Hebrews” to which Yosef referred? 
Because there was a group of people who were well-known as ones who 
promulgated the knowledge of God and His name in this world, the place 
where they lived was famous as being their land. This is also the reason 
why the Egyptians later refused to mix together and eat with the brothers 
when they arrived as a group to meet Yosef when they brought Binyamin 
(see 43:32). This group of illustrious thinkers and philosophers had 
established themselves as a prominent entity in the world. 
Chanukah 
“In those days, at this time.” Al HaNissim 
By means of the leadership of the Chashmona’im, the threat which the 
Greeks posed to our people at that time was overcome. Our mission is to 
study that particular miracle of those days - ovv ohnhC - in order to 
appreciate it and to value the lessons it has for us in our times - vzv inzC/ 
The Tzela”ch, in his Drasha for Chanukah, writes that the Greeks aimed 
to divest the Jewish community of spiritual meaning in their lives and in 
their actions. Their goal was to rid the Jews and the world of the Shechina. 
Due to our many sins, their efforts had a great impact, as the Beis 
HaMikdash was defiled and the observance of many of the mitzvos was 
diminished. Yet, with the inspired guidance of the Chashmona’im, the 
people were led to rededicate the Beis HaMikdash, and a renewed 
acceptance of the Torah was experienced. 
Unfortunately, due to the extended exile that we are now experiencing, 
many of the inroads which the Greeks attempted to create have once again 
come to affect us. Evidence of the Shechina among us is concealed, except 
within our synagogues and our holy yeshivos. The verse states (Yechezkel 
11:16): “I will be for them a miniature sanctuary among the countries 
where they have come.” Rebbe Yitzchak (Megilla 29a) points out that 
while in exile, these miniature sanctuaries are our synagogues where our 
prayers are offered, and within the walls of the Batei Midrash where Torah 
study reverberates. The holiday of Chanukah is a time when we have a 
chance to reflect upon these bastions of holiness, and to appreciate that 
they are vestiges of spirituality from which our homes and families 
continue to be nurtured. The world around us poses a threat to the value 
system of the Torah. The moments we spend in our shuls and while 
learning Torah should be highly cherished. We should exert great efforts 
to avoid speaking idle chatter while we are in these holy chambers. Such 
activity diminishes the holy atmosphere, as it contaminates the 
environment of service and dedication which we try to maintain. 
Halachic Corner 
Rosh Chodesh Teves will take place next Shabbos and the following day, 
Sunday - Yom Shabbas Kodesh u’l’mochoroso, Yom Rishon 
Community alert: We will begin saying "rynu ky i,u" at Maariv this 
Motzaei Shabbos, Saturday night, December 5th The brachos "vFUbj kJ rb 
ehksvk" and "ohxb vGgJ" are recited every night of Chanukah before lighting 
the menorah. (The Shamash should already be lit.) On the first night, the 
bracha "UbhjvJ" is added. If one forgot to recite the bracha "UbhjvJ" on the 
first night, he should say the bracha as long as the candles are still burning. 
The same applies if one forgot to say the bracha "ohxb vGgJ". However, if 
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the candles have already burned out, since none of the brachos can be 
recited anymore ("rb ehksvk" must be said before lighting), "UbhjvJ" should 
be said on the next night. 
On the first night of Chanukah, the candle which is furthest to the right 
when one is facing the menorah should be lit, and an additional candle is 
added to the left each night. The new candle should be the first one lit, and 
since there is a rule that “one must not pass over a mitzvah”, the one 
lighting the menorah should stand towards the left side of the menorah so 
that he will not “pass by” the candles on the right as he moves his hand to 
begin lighting the candle on the left. After lighting the first candle (or all 
the candles, depending on one’s personal minhag), "Ukkv ,Irbv" is said. 
Questions for Thought and Study 
1. Why is the term "cJhu" - “and he settled” - used here in connection with 
Yaakov, instead of the term "rdhu" - “and he dwelled”? See Rabbeinu 
Bachya 37:1 
2. Which of the brothers physically threw Yosef into the pit? How do we 
know that it was one brother and not all, or a few, of them? See Ba’al 
HaTurim 37:24 
3. Why does the Torah refer to Yaakov as "uhct" - “his father” - in Pasuk 
37:35 when describing how he mourned him? Isn’t this superfluous? See 
Rashi and Radak 
4. The chief baker saw that Yosef’s interpretation of the dream of the chief 
winemaker was "cIy" - “good”. What does this mean? See Ramban 40:16 
5. Which sections in the Torah inspired Bnei Yisrael to make Chanukah 
eight days instead of seven? See Bnei Yissaschar 
Answers: 
1. The term "cJhu" was used by Eisav (36:8) and Eisav settled there 
permanently. Yaakov also “lived” in Eretz Yisrael (then Canaan), which 
would ultimately be his permanent home. 
2. The word "Uvjehu" is written with the middle "u" missing. This indicates 
that altough they all agreed that Yosef should be thrown into the pit, it was 
only one of them who physically threw him in. We find later (42:24) that 
Yosef singled out Shimon and took him to stay back in Egypt. This 
indicates that Shimon deserved to be taken because it was he who took 
Yosef in our episode. 
3. Rashi says that this word "uhct" does not refer to Yaakov, but rather to 
Yitzchak, who cried regarding the pain that his son Yaakov was going 
through. (He did not mourn, as he knew that Yosef was really alive.) 
Radak says that because Yosef served Yaakov and was always by his side, 
Yaakov mourned his role as a “father” to his dear son, whom he constantly 
missed. 
4. Onkelos describes the word "cIy" (“good”) as “well” - that Yosef 
appeared to give an appropriate interpretation of the first dream. Ramban 
says that the baker saw that he gave a good, or positive, interpretation. 
Optimistically, he hoped that his dream would be interpreted positively as 
well. 
5. The section of the Menorah (Vayikra 24) is written immediately 
following the section regarding Sukkos (Vayikra 23), which is eight days. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory 
be for a blessing Prepared by the faculty, Kollel, and student body of Hebrew Theological College under the direction of Rabbi Ben-Zion Rand, 
Editor To sponsor Likutei Peshatim for a future Shabbos, call Naomi Samber, managing editor, 847-982-2500, Fax 847-982-2507, email 
samber@htc.edu Details listed in the Sponsorship Section are the responsibility of the sponsors and not of Hebrew Theological College Please do not 
read Likutei Peshatim during the Torah reading or during the repetition of the Shmoneh Esrei Likutei Peshatim Has Torah Content - Please Treat It 
Respectfully A partner with the Jewish United Fund in serving our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
The Light of Chanukah 
The battle of the Jews against the Syrian –Greeks culminated with the 
miracle of the menorah and the holiday of Chanukah. But the story of 
Chanukah was not the only interaction that the Jews had with the Greek 
Empire. For centuries following the conquest of Alexander the Great, the 
Jews encountered great philosophical differences between traditional 
Judaism and the Greek perspective. A classic example is the “The 
translation of the 70.” 
A few decades before the story of Chanukah, Ptolemy, the king of the 
Southern Greek Empire based in Egypt, insisted that the Jews translate the 
Five Books of Moshe into Greek. He gathered some 70 sages and had 
them housed for days in separate tents. Miraculously, despite room in a 
translation for differences, they all produced identical translations. 
Ptolemy was quite impressed. But the Jews viewed the event as a tragedy 
and declared a fast day. 
To appreciate why the same event was viewed with respect by the Greeks 
but as a tragedy by the Jews we must appreciate a major difference of 
perspective. For the Greeks, everything was about physicality. Everything 
was to be measured, quantified, and categorized. To the Jew, however, the 
physical world is merely a springboard for higher goals. It is the things 
that cannot be physically quantified that get the most attention in Judaism. 
The Greeks saw the Torah and they wanted to conquer it. To the Jew the 
Torah text is merely the starting point- the love note- in a devotional 
relationship with G-d. But the Greek culture wanted to quantify it, to 
translate it, and to find a place for it in the library. From now on, the 

Greeks would tell the world that Torah is nothing more than an ISBN 
number. In their minds they had conquered it; they had managed to contain 
it to physical dimensions. To the Jew who recognized that Torah is life 
itself, the incident was a desecration and was commemorated as a tragedy. 
Years later, the Northern Greek Kingdom based in Syria attacked the Jews. 
It was a physical battle aimed to break the spirit of the Jew. Although the 
tactics were different, the underlying philosophy of this conflict was the 
same as the “translation” encounter. The Greeks had many gods, but they 
ascribed such human qualities to them. The Jew, however, was so other 
worldly. The Jew so clearly had a relationship with a G-d that had no 
physical form. This was something that Greek philosophy could not 
understand and would not tolerate. 
Interestingly, the drive of mankind to physically quantify and document 
things did not end with the Greeks. To this day, many try to physically 
quantify and document things even when it makes them look foolish and 
silly. But some people find it hard to acknowledge a spiritual dimension. 
Take for example an article that appeared a few months ago in a well read 
periodical. In it the authors quantified “Love”. They explained that there 
really wasn’t anything to get excited about. After all, “love” is merely the 
increase of some certain chemicals in the human body. 
While such a physical quantifying of “love” might have great use in the 
medical treatment of a chemical imbalance or disorder, it became clear 
from the readership responses that the article had done little to quantify 
“love”. Love is an experience. It simply is not something that can be 
captured in a chemical formula or an ISBN number. 
Likewise, many scholars get sidetracked by the scholarly documenting of 
details, and forget to pay attention to the greatness of their subject. 
In the 1800s for example a significant movement arose in the Jewish world 
called the Haskalah, or Enlightenment. The driving principle of this 
divergent movement was that they claimed to be more worldly and more 
scholarly than the scholars. With time, however, their foolishness became 
apparent. As one Rabbi explained, “These Enlightened Jews are so 
scholarly that they can tell you what our father Avraham wore, and what 
he ate for breakfast. But my students can tell you what he stood for, and 
how we can emulate him.” 
In our time as well, we have many groups who can tell you the minutia of 
Jewish culture, but they do not personally practice what they study. In 
many cases it is the result of a generation who declared themselves “Jews 
at heart.” They claimed that as long as their hearts were in the right place 
nothing else really mattered. But that is a challenging position to take 
given that Judaism is about relationship. Judaism is a religion of 
experience. 
Recently I had the opportunity to mail a number of boxes to different 
places across the country. As I did so, I became a bit of an expert on the 
postal regulations of packages. I knew the measurements of each box 
(length, height, plus depth) and could tell you which classification the 
package would be given. 
The numbers were very important to me. Yet, I would be quite 
disappointed if a recipient would say, “Oh, yes, I received a package 
today… Rabbi Rhine sent me 98 inches.” 
When you try to physically quantify things of a higher dimension, like a 
gift or a spiritual experience, you end up with misrepresentation and 
inaccuracy. 
The Midrash tells us that the Greek culture is “darkness.” Despite all of 
their advances in architecture and science they left the world in emotional 
and physical darkness. A philosophy that is purely physical takes the life 
out of living; it takes the joy out of love. 
Chanukah is a time to rejoice. The lights that we kindle cannot be 
quantified or measured. They are eternal lights of the menorah and Jewish 
living that span the generations, from the victory of Chanukah in the time 
of the Beis Hamikdash to the living quarters of each and every Jew in our 
generation. 
With best wishes for a wonderful Shabbos and a Happy Chanukah! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
How to Change the World (Vayeshev 5776) 
30 November 2015 
In his Laws of Repentance, Moses Maimonides makes one of the most 
empowering statements in religious literature. Having explained that we 
and the world are judged by the majority of our deeds, he continues: 
“Therefore we should see ourselves throughout the year as if our deeds and 
those of the world are evenly poised between good and bad, so that our 
next act may change both the balance of our lives and that of the 
world.”(1) We can make a difference, and it is potentially immense. That 
should be our mindset, always. 
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Few statements are more at odds with the way the world seems to us most 
of the time. Each of us knows that there is only one of us, and that there 
are seven billion others in the world today. What conceivable difference 
can we make? We are no more than a wave in the ocean, a grain of sand 
on the seashore, dust on the surface of infinity. Is it conceivable that with 
one act we could change the trajectory of our life, let alone that of 
humanity as a whole? Our parsha tells us that, yes, it is. 
As the story of Jacob’s children unfolds, there is a rapid rise of tension 
between his children that threatens to spill over into violence. Joseph, 
eleventh of the twelve, is Jacob’s favourite son. He was, says the Torah, 
the child of Jacob’s old age. More significantly, he was the first child of 
Jacob’s beloved wife Rachel. Jacob “loved him more” than his other sons, 
and they knew it and resented it. They were jealous of their father’s love. 
They were provoked by Joseph’s dreams of greatness. The sight of the 
many-coloured robe Jacob had given him as a token of his love provoked 
them to anger. 
Then came the moment of opportunity. The brothers were away far from 
home tending the flocks when Joseph appeared in the distance, sent by 
Jacob to see how they were doing. Their envy and anger reached boiling 
point, and they resolved to take violent revenge. “ ‘Here comes that 
dreamer!’ they said to each other. ‘Come now, let’s kill him and throw him 
into one of these cisterns and say that a wild animal devoured him. Then 
we’ll see what comes of his dreams.’” 
Only one of the brothers disagreed: Reuben. He knew that what they were 
proposing was very wrong, and he protested. At this point the Torah does 
something extraordinary. It makes a statement that cannot be literally true, 
and we, reading the story, know this. The text says, “And Reuben heard 
and saved him [Joseph] from them.” 
We know this cannot be true because of what happens next. Reuben, 
realizing that he is only one against many, devises a stratagem. He says, 
Let us not kill him. Let us throw him alive into one of the cisterns and let 
him die. That way, we will not be directly guilty of murder. His intention 
was to come back to the cistern later, when the others were elsewhere, and 
rescue Joseph. When the Torah says, “And Reuben heard and saved him 
from them” it is using the principle that “God accounts a good intention as 
a deed.”(2) Reuben wanted to save Joseph and intended to do so, but in 
fact he failed. The moment passed, and by the time he acted, it was already 
too late. Returning to the cistern, he found Joseph already gone, sold as a 
slave. 
On this, a midrash says: “If only Reuben had known that the Holy One 
blessed be He, would write about him, ‘And Reuben heard and saved him 
from them,’ he would have lifted Joseph bodily onto his shoulders and 
taken him back to his father.”(3) What does this mean? 
Consider what would have happened had Reuben actually acted at that 
moment. Joseph would not have been sold as a slave. He would not have 
been taken to Egypt. He would not have worked in Potiphar’s house. He 
would not have attracted Potiphar’s wife. He would not have been thrown 
into prison on a false charge. He would not have interpreted the dreams of 
the butler and baker, nor would he have done the same two years later for 
Pharaoh. He would not have been made viceroy of Egypt. He would not 
have brought his family to stay there. 
To be sure, God had already told Abraham many years earlier, “Know for 
certain that for four hundred years your descendants will be strangers in a 
country not their own and that they will be enslaved and mistreated there” 
(Gen. 15:13). The Israelites would have become slaves, come what may. 
But at least they would not have had this happen as a result of their own 
family dysfunctions. An entire chapter of Jewish guilt and shame might 
have been avoided. 
If only Reuben had known what we know. If only he had been able to read 
the book. But we never can read the book that tells of the long-term 
consequences of our acts. We never know how much we affect the lives of 
others. 
There is a story I find very moving, about how in 1966 an eleven-year-old 
African-American boy moved with his family to a hitherto white 
neighbourhood in Washington.(4) Sitting with his brothers and sisters on 
the front step of the house, he waited to see how they would be greeted. 
They were not. Passers-by turned to look at them but no one gave them a 
smile or even a glance of recognition. All the fearful stories he had heard 
about how whites treated blacks seemed to be coming true. Years later, 
writing about those first days in their new home, he says, “I knew we were 
not welcome here. I knew we would not be liked here. I knew we would 
have no friends here. I knew we should not have moved here …” 
As he was thinking those thoughts, a woman passed by on the other side of 
the road. She turned to the children and with a broad smile said, 
“Welcome!” Disappearing into the house, she emerged minutes later with 
a tray laden with drinks and cream-cheese and jelly sandwiches which she 
brought over to the children, making them feel at home. That moment – 
the young man later wrote – changed his life. It gave him a sense of 
belonging where there was none before. It made him realise, at a time 

when race relations in the United States were still fraught, that a black 
family could feel at home in a white area and that there could be 
relationships that were colour-blind. Over the years, he learned to admire 
much about the woman across the street, but it was that first spontaneous 
act of greeting that became, for him, a definitive memory. It broke down a 
wall of separation and turned strangers into friends. 
The young man, Stephen Carter, eventually became a law professor at 
Yale and wrote a book about what he learned that day. He called it 
Civility. The name of the woman, he tells us, was Sara Kestenbaum, and 
she died all too young. He adds that it was no coincidence that she was a 
religious Jew. “In the Jewish tradition,” he notes, such civility is called 
“hessed – the doing of acts of kindness – which is in turn derived from the 
understanding that human beings are made in the image of God.” 
“Civility”, he adds, “itself may be seen as part of hessed: it does indeed 
require kindnesses toward our fellow citizens, including the ones who are 
strangers, and even when it is hard.” 
“To this day”, he adds, “I can close my eyes and feel on my tongue the 
smooth, slick sweetness of the cream cheese and jelly sandwiches that I 
gobbled on that summer afternoon when I discovered how a single act of 
genuine and unassuming civility can change a life forever.” 
A single life, says the Mishnah, is like a universe.(5) Change a life, and 
you begin to change the universe. That is how we make a difference: one 
life at a time, one day at a time, one act at a time. We never know in 
advance what effect a single act may have. Sometimes we never know it at 
all. Sara Kestenbaum, like Reuben, never did have the chance to read the 
book that told the story of the long-term consequences of that moment. But 
she acted. She did not hesitate. Neither, said Maimonides, should we. Our 
next act might tilt the balance of someone else’s life as well as our own. 
We are not inconsequential. We can make a difference to our world. When 
we do so, we become God’s partners in the work of redemption, bringing 
the world that is, a little closer to the world that ought to be. 
1. Hilkhot Teshuvah 3:4. 
2. Tosefta, Peah 1:4. 
3. Tanhuma, Vayeshev, 13. 
4. Stephen Carter, Civility, New York: Basic Books, 1999, 61-75. 
5. Mishnah, Sanhedrin 4:5 (original manuscript text). 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Vayeishev 
Reuven heard, and he rescued him from their hand; he said, "We will 
not strike him mortally." (37:21) 
Two of his brothers attempted to save Yosef from his fate: Reuven and 
Yehudah. Yet, it is only Reuven who has been recognized as the one who 
made the attempt, and it is he alone who has received credit for his effort. 
Why? Chazal (Makkos 10a) explain, She'hu posach b'hatzalah techilah, 
"He was the first to initiate the rescue of Yosef." Yehudah made the 
attempt by convincing them to sell Yosef. Should he not also have 
received credit for his good intentions? 
The Ponevezer Rav, Horav Yosef Kahaneman, zl, teaches us a profound 
lesson concerning the true meaning of "saving a Jew." Regarding Reuven, 
the Torah writes that his goal was to save Yosef from the hands of his 
brothers, l'hashivo el aviv, "in order to return him to his father." Reuven's 
goal was not simply saving a life; it was to return Yosef to his pre-capture 
idyllic state of ruchniyos, spirituality. Yosef had been ensconced in 
Yaakov's bais hamedrash, studying Torah with his father. This is where he 
belonged, and this is where Reuven sought to return him. 
Concerning Yehudah, the Torah writes that his goal was to have him sold, 
rather than have him killed. True, this would have spared his life, but what 
would his life have been without Torah? Undoubtedly, Yehudah was not 
overjoyed to see the saintly Yosef in the morally bankrupt environment of 
Egypt, but, at least, Yosef would be alive. His concern was for Yosef's 
hatzalah gashmis, physical survival, while Reuven's concern was also for 
his hatzalah ruchnis, spiritual survival. 
Justifying Yehudah, he clearly read the situation differently than Reuven. 
Surely, if Yehudah could have successfully returned Yosef to his father's 
embrace, he would have done so. He did what he felt he could do at the 
time. Nonetheless, the lesson is significant for all those involved in 
reaching out to those in need. While they certainly have physical/material 
issues which must be addressed, we may not ignore their spiritual needs. A 
hungry person is not concerned with Tefillin, but the one who supplies him 
with his next meal must remember that his Jewish neshamah, soul, is 
hungry as well. 
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One can satisfy his spiritual needs in various ways. We are, of course, 
aware of the usual outreach efforts which bring those who never knew - or 
those who have, for some reason, become alienated - closer to Torah 
Judaism. What about when it is supposedly too late, when the subject of 
the outreach has passed from the world. Is it too late? Do we make an "x" 
and go on to the next person? Rav Moshe Porush was one of the leaders of 
the Agudath Israel party in Eretz Yisrael. Rav Shlomo Lorincz writes that 
he once saw Rav Moshe reciting Kaddish. Startled, he asked him which 
relative had passed away. Rav Moshe replied that he had undertaken to say 
Kaddish for a certain individual who was one of the leaders of an 
extremely anti-religious party whose virulent diatribe against Orthodox 
Jewry was infamous. He had even served as a cabinet minister. 
"Rav Moshe, what was your connection with him?" Rav Shlomo asked. 
"I had no connection with him," replied Rav Moshe, "but he left over no 
one to say Kaddish for him. Regrettably, his son is following in his 
footsteps. I simply felt sorry for his wretched soul, suffering without 
anybody to say Kaddish for it. It occurred to me that it was my achrayos, 
responsibility, to say Kaddish for his neshamah. When it applies to a meis 
mitzvah, a deceased person who has no relatives to attend to his burial, all 
Jews are regarded as his relatives. Why should Kaddish be different? He 
has no one, so I will be his relative. Why should his neshamah suffer? 
Incidentally, the deceased's grandson had been born and raised in the 
kibbutz founded by his grandfather. As a boy, his education reflected the 
myopic, single-minded Marxist ideology staunchly espoused by the 
members of the kibbutz. When he joined the Israeli army he was the 
product of two generations of animus to Torah, with an education in anti-
Torah rhetoric to boot. In the army he discovered that the world contains a 
wide diversity of viewpoints, and, lo and behold, there are intelligent 
people whose opinions actually oppose the ones he had been taught on the 
kibbutz. He began researching and investigating until he found his way to 
a kiruv, noted outreach, seminar. 
After some investigation, the young soldier/ex-kibbutznik discovered that 
his family name evoked extreme reverence - especially in Orthodox 
circles. Apparently, his great-great-grandfather had settled in 
Yerushalayim over a century earlier. He was a well-known, highly 
respected Torah scholar whose Torah insights were quoted by the last 
generation's most illustrious rabbanim. His two sons had established one of 
the most prominent yeshivos in Tel Aviv. Something had happened along 
the way, as a few of their descendants had become alienated from the 
Torah way of life. Yet, their descendant returned to the fold - and to the 
kibbutz where he was born and raised. He started a Torah shiur, which 
incidentally began on the yahrtzeit of his grandfather! 
Did the Kaddish have something to do with it? 
Behold! - A caravan of Ishamelites was coming from Gilead, their 
camels bearing spice, balsam and lotus. (37:25) 
Rashi's commentary is well-known. After all, why did the Torah find it 
necessary to mention the cargo carried by the Ishmaelite caravan? He 
explains that the Torah is teaching us that Hashem intervened on behalf of 
Yosef. Ishmaelite caravans usually transported foul-smelling cargo, such 
as naphtha and tar, but, in order to spare the righteous Yosef the 
discomfort of smelling the offensive odor, Hashem arranged for this 
caravan to carry sweet-smelling fragrances. 
Many lessons can be gleaned from Rashi's interpretation of the sudden 
change in Ishmaelite cargo. Indeed, Horav Eliyahu Baruch Finkel, zl, 
categorizes these lessons, based on individual insights which (I think) are 
the product of individual approaches to mussar, ethical behavior. The 
different yeshivos represented not only variegated approaches to Talmudic 
analysis and methodology, but they also reflected their own unique 
approach toward understanding a situation, based upon their personal 
derech ha'chaim v'hamussar. I will quote them with the author's 
embellishment. 
The primary mussar yeshivos (or, at least, yeshivos which were famous for 
their strong leanings toward mussar, ethical character development, we're 
under the guidance of their Roshei Yeshivah: the Alter, zl, m'Kelm, Horav 
Simcha Zissel Broide; the Alter, zl, m'Slabodka, Horav Nosson Tzvi 
Finkel; the Alter, zl, m'Novoradok, Horav Yosef Yoizel Horowitz. 
The mussar movement had originally been initiated by Horav Yisrael 
Salanter out of recognition that, while Klal Yisrael's commitment to 
observe and study Torah was sufficient, its observance had become 
habitual, almost complacent, and the emotional dimension of avodas 
Hashem, service to the Almighty, had become lacking. Thus, the young 
people were especially susceptible to the blandishments of the outside 
world, the Haskalah, Enlightenment, and other various nationalistic 
movements which were far removed from anything Jewish or religious. 
They presented Jewish observance as archaic, without meaning, with 
almost no satisfaction. By formalizing the independent study of mussar, 
the ben Torah would grow both spiritually and ethically and would elevate 
his pride as a Jew. 

Some Roshei Yeshivah were against this formalized study, fearing that an 
independent focus would result in differentiating spirituality from Torah 
study. To put it simply, they were afraid of frum am ha'aratzim, observant 
- but illiterate - Jews. They felt that love and fear of Hashem could be 
achieved by learning a blatt Gemorah with intensity. 
The Chassidic approach was to use the vehicle of emotional stimulation, 
through joy, singing, davening, and/or hisbodedus, seclusion, whereby one 
would delve deeply into knowledge of G-d. The truth of the matter is that 
every method worked for different people. Some required intensity, and 
others needed the joy, while some just studied Torah, and that was their 
paradise. 
In the mussar approach, Kelm, Slabodka and Novoradok differed, as we 
will soon see from their disparate approaches to gleaning the lesson from 
the Ishmaelite cargo. In Slabodka, it was all about gadlus ha'adam, the 
greatness of man. The Alter encouraged his students to learn mussar, thus 
polishing their character traits, so that they could aspire to be true great 
people in erudition and personal ethics. 
In Kelm, it was shleimus ha'adam, the perfection of man, to work on self-
development; never acting on impulse, without forethought; always 
maintaining complete order and correct behavior. Only someone who was 
a "man" could properly serve Hashem. 
Novoradok believed in the total negation of one's self and the physical 
world in which he lives. One's ego should be non-existent, with a person's 
complete focus only on his spiritual and intellectual dimension. Nothing 
else matters. 
Having shared this bit of historical perspective, we will now see how each 
mindset plays itself out in understanding Yosef's situation, and the 
Heavenly change of tar and naphtha to sweet perfumes. Kelm taught that 
we see from here the exactitude of Hashem's Justice. Yosef was to receive 
exactly what he deserved - no more and no less. Since he did not deserve 
to be surrounded by foul-smelling naphtha with its offensive odor, Hashem 
changed the course of things and the Ishmaelites were carrying a new 
fragrant-smelling cargo. Slabodka taught that this teaches us the greatness 
of a person. A person may be down, being sold as a slave, yet he is still 
turned off by an offensive odor. He may be down in the dumps, but he has 
not lost his senses. He is a man - not an animal. In Novoradok, they 
viewed this from the opposite perspective. We see here how absorbed a 
person is with this world. Even at a moment when he is being sold as a 
slave, when his life as an independent free person is over, he is still 
bothered by the insignificance of a foul-odor! Are you a person so small 
that, at such a time, you are concerned with the inconsequential? This may 
be compared to a person who just received a devastating diagnosis from 
the doctor, but is bothered by the fact the doctor's bad breath is offensive. 
These represent three different perspectives on humanity, three varied 
ways of looking at Yosef's "predicament." 
Let us go further. Horav Chaim Shmuelevitz, zl (who was a student of Mir 
and son-in-law of the son of the Alter m'Slabodka), explains that Hashem 
demonstrated His beneficence towards Yosef. Even in the misery of 
captivity, Hashem gave Yosef something to think about: "You are not 
alone. I am with you. Otherwise, the Arabs would have been carrying a 
cargo of tar. Never fear, even in the most difficult moments of life, 
Hashem does not forsake us." 
Brisk was of those who countered the mussar movement. The Brisker Rav 
and the Chazon Ish felt strongly that one who learns with the proper 
intensity, who prays with the expected fervor, will develop a strong sense 
of yiraas Shomayim, fear of Heaven, and maintain himself on the highest 
level of moral and ethical rectitude. The Brisker Rav saw in Yosef a 
person who, despite all of his adversity, continued to maintain his 
inextricable bond with the Torah. Nothing could sever his relationship 
with Torah - except, if there were a foul smell, he would not be able to 
study Torah. One does not study Torah in a place where the odor is 
pungent and offensive. Thus, Hashem changed the cargo, so that Yosef 
could continue his life of allegiance to the Torah unabated. 
Yeshivas Telz viewed the study of mussar on an intellectual level, 
integrating its lessons into the total harmony of the ben Torah. Mussar was 
not a separate limud, but an integral part of the law. In Telshe, learning 
was halachic and hashkafic - not something abstract. It was a way of life. 
When a Telzer talmid studies a sugya, topic, in the Talmud, it is a 
transformative experience. What he learned became part of his psyche. 
Horav Mordechai Pogremonsky, zl, was one of Telshe's most celebrated 
students. He explains that two individuals may use a knife to cut into the 
flesh of a person. One is a physician who is performing a surgical 
procedure. The other is a murderer who is committing an act of treachery 
against his victim. How does an innocent spectator discern between the 
surgeon and the murderer? For all intents and purposes, to the uninitiated 
eye, they are both doing the same act. When we look closely, however, we 
observe a stark difference between them. The surgeon makes sure that he 
is clean and that his hands are washed and covered by sterile gloves. He 
then takes a scalpel which has been sterilized and is germ-free. This is 
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because the cut that he is about to make in the patient's skin is a 
therapeutic cut and must, therefore, be as clean as possible in order not to 
contract infection. The murderer, however, does not care about washing 
his hands; he does not mind if the blade he uses to take the life of his 
victim is rusting, or even if it is sharp, as long as it does the job. 
This is what Hashem showed Yosef. The adversity with which he was 
challenged, the pain infused upon him, was not derived from a filthy 
murderous knife, but from a sterile scalpel. Yosef's troubles would 
eventually catalyze his ascension to being the Egyptian viceroy - just as 
the surgeon's scalpel brings about the patients' recovery. Thus, Hashem 
manipulated it that Yosef's accompanying cargo should consist of fragrant 
perfumes. Yosef should be aware that he was being sent down to Egypt 
compliments of the Great Physician - not by murdering Arabs. 
Last, we cite Horav Yitzchak zl, m'Varka, one of the early illustrious 
Chassidic leaders, who explains that the decree against Yosef affected him 
physically - not spiritually. Hashem does not want to impose one iota on 
the neshamah, soul. Smell gives the neshamah enjoyment. Thus, to 
accompany Yosef with a pungent smell would mean infringing on the 
neshamah, which Hashem did not want to do. 
But he adamantly refused… how then can I have perpetrated this great 
evil and I have sinned against G-d. (39:8,9) 
Above the word va'yima'en, "but he adamantly refused," are two 
cantillation signs/notes, a shalsheles followed by a p'sik; the shalsheles is a 
rarely used sign. Together, they underscore the word va'yima'en, 
indicating that Yosef's refusal was emphatic and unequivocal. It was a 
definitive "No!" which offered Potifar's wife no question about her ability 
to entice Yosef into committing a sin with her. He asserted that there was 
no room whatsoever for negotiation. It was only after he emphatically said, 
"No!" that he explained his reasons to her. From this pasuk, Horav Shlomo 
Amar, Shlita, derives the Torah's approach to dealing with the yetzer hora, 
evil inclination: no discussion; no negotiation; just plain emphatic, "No!" 
Once one enters into discussion with the yetzer hora, he has already lost. 
Even if he ultimately wins, he has lost. 
One must realize that we do not triumph over the yetzer hora with logic - 
only with strength, and that strength is derived from an ability to overcome 
its wiles by refusing to give in, regardless of its blandishments. Discussion 
leads to compromise, and we cannot compromise with the yetzer hora. 
Compromise is a diplomatic term for failure to succeed. One triumphs over 
the yetzer hora by not giving it the time of day - as Yosef did. 
The Ohr HaChaim Hakadosh (commentary to Vayikra 18:2) writes that 
discussion with the yetzer hora causes the prohibition to lose its nefarious 
nature in his eyes. The more he analyzes, "if, maybe, possibly, perhaps a 
little," the aveirah becomes much less of an aveirah, as his emotions 
become desensitized to the sin. One should not - for any reason - enter into 
negotiations with the yetzer hora. A sin remains a sin, regardless of what 
image is presented. 
I am going to relate a well-known inspirational story, which is well worth 
reviewing due to its compelling message in buttressing the concept of non-
negotiating with the yetzer hora. Horav Yitzchak, zl, m'Vienna, was one of 
the major Ashkenazic Tosafists. Counted among his many students was 
the Maharam, zl, m'Rottenberg, who was later considered to be the leading 
posek, Halachic decisor, in Ashkenaz/Germany. In his magnum opus, Or 
Zarua, Hilchos Rosh Hashanah 27b, Rav Yitzchak cites Horav Ephraim, 
zl, m'Bonn (who was of the Baalei Tosfos, and who lived two centuries 
prior to Rav Yitzchak), who writes that Horav Amnon, zl, of Mainz 
authored the Tefillah U'Nesaneh Tokef as the result of a terrible incident 
which he had experienced. At the end of the story, mention is made of the 
individual who received the text of U'Nesaneh Tokef from Rav Amnon in 
a dream. This was Horav Klonimus ben Horav Meshullam. Based upon the 
names involved, we must adduce that the story took place in 1020, about 
seventy years before the First Crusade. Thus, the Or Zarua recorded an 
event which had occurred two hundred years before his time. 
This is neither the place nor the forum to describe Jewish life in Germany 
at that time. Let it suffice to say that we lived at the mercy of the 
barbarians who called themselves human. Guided by a religion whose 
maniacal fanatics were urged on by the sadistical populace to avenge the 
death of their lord, one can only begin to imagine the terror which 
engulfed the Jewish communities at that time. 
The church ruled the land with the help of kings who obsequiously 
deferred their land to the church, so that their sins would be pardoned. (So 
much for any spiritual aspect to their religion.) The kings, in turn, 
considered the church sacrosanct, and anyone who did not ascribe to the 
Catholic dogma was reviled as an enemy of the church. The kings 
appointed governors who were also bishops, thus serving as managers of 
the land and its religious leadership. While most of these people were 
simple folk who had been elevated to power by currying the favor of the 
ruling kings, some were intelligent men who sought to attain wisdom. It 
was this attribute which they most envied of the Jews, who were erudite 
and wise, cultured and refined. 

The governor of Mainz sought the friendship of the city's most illustrious 
Jewish leader, Rav Amnon. He was the generation's leading Torah sage, 
wealthy, of illustrious lineage, an individual whose handsome countenance 
greatly impressed the ministers and governors with whom he came in 
contact. The governor of Mainz wanted a relationship with Rav Amnon so 
that he could learn from his wisdom, and because, in the back of his mind, 
he wanted to convert him to Christianity. This would be his greatest prize. 
At first he was subtle, but as time went along, he became more and more 
emphatic in his request that he convert. Finally, Rav Amnon replied, "Let 
me take counsel and consider the matter for three days." He did this in an 
attempt to repel the governor. He never for one moment considered 
abandoning his religion. 
Once again, I must underscore that the only reason their discussion went 
this far was in consideration of the security and safety of the Jewish 
community. These people lived at the whim of their church leaders/kings. 
As long as the Jews eschewed their religion, they were still not secure. 
After all, their godhead (in their small minds) was a Jew. How could they 
accept him if his own people ignored him? Thus, their doctrine demanded 
that Jews were tolerated only until they were forcibly converted or 
murdered - whichever came first. Rav Amnon had heretofore played along 
with the governor, having discussions and maintaining friendship, all to 
protect the small Jewish community of Mainz. This time, however, the 
governor had shown his true colors, and they were not very friendly 
colors. Rav Amnon was in a serious predicament, confronted with a 
quandary that might very well cost the Jewish community their lives. If 
Rav Amnon would agree to the governor's request, he would himself 
become the leader, the governor of the Jews, thereby allowing them to 
thrive. On the other hand, if he rejected the governor - he would probably 
be killed - but quite possibly the Jews would survive - in their dismal state, 
but, at least, they would be alive. 
There really was no question. A Jew cannot live as a goy! He might 
assimilate, i.e., talk, dress, think, act as they do - in all areas he would be a 
goy. Biologically a Jew, but actively a goy, was not a choice for our 
forebears. They would rather die, and they did. This is why we are alive, 
thriving as observant Jews, because our forebears chose death over 
conversion or assimilation. 
Rav Amnon had a much deeper problem. The Or Zarua writes: "As soon as 
he parted company with the governor, he reflected upon his having voiced 
his uncertainty, expressing to the governor that he needed counsel to 
ruminate over the question of disavowing the living G-d." 
How could this be? His Judaism was his complete essence, his entire 
being. How could he have made such a vacillating statement? True, 
physical existence is important - but at what expense? Is it even possible 
that someone in his right mind would even for one moment consider taking 
counsel or consideration concerning this subject? 
The Or Zarua continues: "Rav Amnon returned home - miserable. He 
could neither eat nor drink, subsequently becoming feverishly ill. His 
relatives and friends came to comfort him, but he refused to be consoled, 'I 
will go down to my grave mourning because of what I said.' He cried 
incessantly and became even more morose. 'How could I have given the 
impression that serving Hashem was negotiable?' he wept. On the third 
day, the governor sent for him. Rav Amnon refused to come. The governor 
sent a number of messengers to ask Rav Amnon to appear. Rav Amnon 
refused. Finally, the governor forced him to come. 'Why did you not come 
on the designated day, as originally agreed?' the governor asked Rav 
Amnon. 
The governor was intimating that adhering to Judaism was a waste. He 
could convert and have it all: fame, wealth and power. Why was he being 
so obstinate? 
Rav Amnon replied, "I will determine my own sentence. I had no 
intentions of coming to you, because I have no intention of converting. I 
misled you, giving you false hope that I, a Jew, faithful to the Almighty, 
would even consider reneging his faith - Heaven forbid. I am to blame for 
this and I will determine my punishment. 
"The tongue that spoke and misled you shall be cut off!" Having this 
punishment carried out on his tongue would also convey a message to the 
Jews of Mainz: A Jew who promises someone that he will abandon his 
faith will ultimately disappoint. No Jew will renege his faith. It is useless 
forcing Jews to convert. They would sooner die than convert. 
The governor now showed his true sadistical self, "No, the tongue will not 
be cut off, because you spoke well. You expressed a willingness to 
consider relinquishing your faith for Christianity. Your body which did not 
come to me will be tortured. We will keep chopping off limbs until you 
finally give in and convert." 
Twenty times the ax was raised to sever another limb. Each time they 
asked him if he had recanted his decision. Would he now be willing to 
convert? Each finger and toe was mercilessly cut off amid indescribable 
pain. 
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When the evil sadist finished his business, he placed the dismembered 
fingers and toes at Rav Amnon's side, and he sent him home. In those days 
of infections, blood poisoning, swelling and abscesses, with limited 
hygiene and no medicine, Rav Amnon became mortally ill. He lay in 
excruciating pain until Rosh Hashanah arrived, and he asked to be carried 
to shul. 
During Mussaf, prior to returning his holy soul to its Heavenly abode, Rav 
Amnon recited his poignant prayer, U'Nesaneh Tokef. This prayer has 
become an accepted inspirational prayer during the Yamim Noraim, High 
Holy Days. We now understand the deeper meaning of the prayer. A Jew 
does not negotiate with the yetzer hora. He brooks no compromise 
concerning his faith in Hashem. He would rather give up his life than 
swerve one iota in his commitment to Hashem. It is because of this sense 
of fidelity to Hashem that we are all still here today-vibrant, committed 
and strong. 
Va'ani Tefillah 
Hashem sefasai Tiftach u'fi yagid tehilasecha.  
My Master, my lips you should open, and my mouth shall relate Your 
Praise. 
The Ramban (Emunah u'Bitachon 5) maintains that the word sefasai, 
usually translated as lips, has a different connotation in this verse. Sefas 
ha'nahar is defined as banks of the river, the sefas being the barrier which 
confines the river to stay within the parameter of its narrow channel. Thus, 
sefasai tiftach is an entreaty to Hashem to allow our prayers to override the 
confines of the "banks" which hold them in place. Horav Mordechai 
Gifter, zl, elucidates this further. Man's soul is restricted and stifled within 
the confines of the human body. When man stands in prayer before 
Hashem, he has the opportunity for his soul to surge forward and overflow 
the restricted confines of the finite body. At times, our soul wants to cry 
out to Hashem, to exalt in His Glory. The body, however, does not allow 
this. During prayer, the banks are released, and, as we speak to Hashem, 
our neshamah, soul, becomes aroused and reaches out to its Source. 
We have so much that we want to convey to Hashem, but, somehow, we 
just simply forget, or lose the desire, lack the courage, or are emotionally 
blocked from expressing our true feelings. When we are about to begin our 
prayer/conversation with Hashem, we ask that He help us by eradicating 
the restrictions that we often place upon ourselves. Hashem! Clear the path 
of all the debris that we have strewn, so that our tefillos can soar directly 
up to You. 
Sponsored l'zechar nishmas R' Noach ben R' Yehuda Aryeh z"l niftar 22 
Kislev 5726 on his fiftieth yahrtzeit by his family  
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Rabbi Dovid Seigel 

Haftorah 
Parshas Vayeishev  Amos 2:6 - 3:8 
This week's haftorah sensitizes us to the severity of injustice. The prophet 
Amos begins by informing us of the limits of Hashem's tolerance. Hashem 
says, "I can be patient over the three offenses of the Jewish people, but the 
fourth is inexcusable. Namely, the sale of the righteous for silver and the 
pauper for shoes. They anticipate the dirt placed on the head of the 
impoverished." (2:6, 7) Amos admonishes the Jewish people here for their 
insensitivity towards injustice. He complains about the judges who would 
bend the law for nominal sums and exchange justice for an inexpensive 
pair of shoes. They would discriminate against the poor and even drag the 
impoverished through the dirt when they refused to comply with their 
unjustified sentence. Over these Hashem expresses serious disturbance and 
declares them unforgivable. 
The Radak, in explanation of the above passages, magnifies this 
disturbance and interprets the three offenses mentioned here to be the three 
cardinal sins - idolatry, incest and murder. Hashem explains that the most 
cardinal sins do not receive an immediate response from Above. For these 
Hashem is somewhat patient and allows the offender the opportunity to 
repent and correct his outrageous behavior. But the injustice shown to the 
poor evokes Hashem's immediate response. Rabbeinu Bachya (see 
introduction to our Parsha) explains the basis for this and reminds us that 
the poor place their total trust in Hashem. Their financial resources do not 
command any respect or assistance from others which forces them to place 
their total trust in Hashem. Therefore, Hashem pledges to come 
immediately to their defense and responds harshly to any injustice done to 
them. 
The Pirkei D'Reb Eliezer (Chapter 38) sees in the above passages a 
reference to the infamous sale of Yoseif Hatzaddik by his brothers, the 
tribes of Israel. Chazal explain that the brothers sold Yoseif for the 
equivalent of twenty silver dollars and that each brother purchased a pair 
of shoes with his portion of the money, two silver dollars. According to R' 
Eliezer, this is the incident Amos refers to when reprimanding the Jewish 
people for selling the righteous for silver and the pauper for shoes. The 

prophet tells us that this sin was unforgivable and was viewed with greater 
severity than every cardinal offense. With this statement the prophet 
alludes to the fact that the greatest scholars of Israel, the ten holy martyrs 
would be brutally murdered in atonement for this sin. Hashem said that the 
sale of Yoseif, unlike all other sins, could never be overlooked and that 
one day the greatest Tannaim (Mishnaic authors) would suffer inhuman 
torture and be taken from us in atonement for this sin. No offense of the 
Jewish people ever evoked a response so harsh as this one and the 
torturous death of the ten martyrs remains the most tragic personal event in 
all of Jewish history. 
This week's haftorah shares with us an important perspective regarding the 
offense of Yoseif's sale by focusing on a particular aspect of the offense. 
As we glean from the prophet's words it was not the actual sale that 
aroused Hashem's wrath, rather the condition of the sale. Amos refers to 
the indignity shown to Yoseif and the insensitivity towards his feelings, 
being sold for an inexpensive pair of shoes. When lamenting the ten 
martyrs during the liturgy in the Yom Kippur service we accent this 
dimension and recount that the wicked Roman ruler filled the entire 
courtroom with shoes. This was his fiendish way of reminding the martyrs 
about their indignant behavior and insensitivity towards their brother. 
The upshot of this is that there was some room to justify the actual sale of 
Yoseif. The Sforno (37:18) explains that the brothers truly perceived that 
their life was in serious danger as long as Yoseif remained in their 
surroundings. After closely following his actions and anticipating the 
outcome of his inexcusable attitude and behavior the brothers found it 
necessary to protect themselves from his inevitable attack of them. 
Although they totally misread the entire situation from the start it can be 
argued that their precautionary measures were somewhat justified and 
permissible. However, Sforno draws our attention to their insensitivity 
during these trying moments. The brothers are quoted to have reflected on 
their decision and said, "But we are guilty for observing his pain when he 
pleaded with us and we turned a dear ear to it." (Breishis 42:21 ) Even they 
faulted themselves for their insensitivity towards their brother. When he 
pleaded for his life they should have reconsidered and adjusted their harsh 
decision. It is this insensitivity that the prophet refers to when focusing 
upon the sale for shoes. Apparently, they purchased these shoes in 
exchange for Yoseif to indicate that he deserved to be reduced to dirt. 
Their statement reflected that whoever challenged their authority deserved 
to be leveled and reduced to nothing. (see Radal to Pirkei D'R'Eliezer) 
This expression of indignation was inexcusable and required the most 
severe of responses. Hashem chose the illustrious era of the Tannaim to 
respond to this offense. During those times a quorum of prominent 
scholars presided over Israel which personified the lessons of brotherhood 
and sensitivity. An elite group was chosen for the task, including: the 
Prince of Israel, the High Priest and Rabbi Akiva who authored the 
statement,"'Love your friend as yourself' is the fundamental principle of 
the Torah." In atonement for the inexcusable sale Hashem decreed upon 
these martyrs the most insensitive torturous death ever to be experienced. 
The Tzor Hamor(see Seder Hadoros year 3880 explains that the lesson this 
taught the Jewish people was eternal. After this horrifying experience the 
Jewish people were finally cleansed from all effects of the infamous 
offense done to Yoseif. From hereafter they could be authentically 
identified as a caring and sensitive people. 
From this we learn how sensitive we must be and even when our harsh 
actions are justified we must exercise them with proper sensitivities. As 
difficult as the balance may be we must always feel for our Jewish 
brethren and show them the proper dignity and compassion they truly 
deserve. 
Text Copyright © 1996 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel 
of Kollel Toras Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Yaakov settles in the land of Canaan. His favorite son, Yosef, brings him 
critical reports about his brothers. Yaakov makes Yosef a fine tunic of 
multi-colored woolen strips. Yosef exacerbates his brothers’ hatred by 
recounting prophetic dreams of sheaves of wheat bowing to his sheaf, and 
of the sun, moon and stars bowing to him, signifying that all his family 
will appoint him king. The brothers indict Yosef and resolve to execute 
him. When Yosef comes to Shechem, the brothers relent and decide, at 
Reuven’s instigation, to throw him into a pit instead. Reuven’s intent was 
to save Yosef. Yehuda persuades the brothers to take Yosef out of the pit 
and sell him to a caravan of passing Ishmaelites. Reuven returns to find the 
pit empty and rends his clothes. The brothers soak Yosef’s tunic in goat’s 
blood and show it to Yaakov, who assumes that Yosef has been devoured 
by a wild beast. Yaakov is inconsolable. Meanwhile, in Egypt, Yosef has 
been sold to Potiphar, Pharaoh’s Chamberlain of the Butchers. In the 
Parsha’s sub-plot, Yehuda’s son Er dies as punishment for preventing his 
wife Tamar from becoming pregnant. Onan, Yehuda’s second son, then 
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weds Tamar by levirate marriage. He too is punished in similar 
circumstances. When Yehuda’s wife dies, Tamar resolves to have children 
through Yehuda, as this union will found the Davidic line culminating in 
the Mashiach. Meanwhile, Yosef rises to power in the house of his 
Egyptian master. His exceptional beauty attracts the unwanted advances of 
his master’s wife. Enraged by his rejection, she accuses Yosef of 
attempting to seduce her, and he is imprisoned. In prison, Yosef 
successfully predicts the outcome of the dream of Pharaoh’s wine steward, 
who is reinstated, and the dream of Pharaoh’s baker, who is hanged. In 
spite of his promise, the wine steward forgets to help Yosef, and Yosef 
languishes in prison. 
Insights 
Train Spotting 
“In order to save him (Yosef) and to return him to his father…” (37:22) 
Every British schoolboy knows the legend of King Canute (995-1035) who 
stood facing down the sea and commanded it not to come any further. He 
ended up with wet feet and a lot of royal egg on his face. 
It’s like trying to stop a runaway train hurtling toward the end of the line 
by standing in front of it and valiantly raising your hand and saying, “I 
command you stop.” All that will do is cause a rather nasty mess on the 
tracks. 
You’d do much better (and save the railway company a large cleaning bill) 
by trying to find the place where you can divert the train to a harmless 
siding so that it can dissipate its speed and come to a slow stop. 
People are a lot like trains. 
When someone is utterly determined to do something wrong, the worst 
thing you can do is to stand on his tracks and put out your hand to stop 
him. You’re liable to get run over verbally — or worse. 
You have to divert him slowly from his lethal trajectory. 
This is exactly what Yehuda did to save his brother Yosef. 
The brothers hated Yosef and were determined to kill him. Had Yehuda 
tried to stop them by telling them to spare him, such was their hatred that 
they would have ignored him. Rather, he diverted their energy into a less 
lethal plan. He persuaded them to dispose of Yosef without having blood 
on their hands, by putting him into a pit full of snakes and scorpions. Then 
Yehuda, bit by bit, would mollify their evil intent and spirit Yosef away — 
back to his father. 
Much more effective than trying to stop a runaway train... 
Sources: based on the Ralbag as seen in Talelei Orot 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
Vayeshev 
In this week's parashah, we learn that Tamar was willing to be burned 
alive, together with the two sons she was carrying in her womb, rather than 
embarrass Yehudah, her father-in-law, by revealing that he was their 
father. The Sages learn from this that "It is better for one to throw himself 
into a fiery furnace rather than embarrass someone in public" (Berachos 
43b). 
Actually, the Hebrew word "noach," which was translated as "it is better," 
could more accurately be translated as "it is easier." Therefore, Reb 
Shalom Shvadron zt"l used to say that there is a poignant message to be 
learned here. When one is forced to suffer one of two painful experiences, 
he will surely choose the easier of the two. Similarly, if one has the choice 
of being burned alive or embarrassing someone, he should find it easier to 
choose the fire rather than, G-d forbid, embarrass another person! 
Reb Shalom said, further, that we should not understand the words of the 
Sages as being merely figurative. Rather, we should take them literally. He 
related a story which was told to him by Rabbi Harvey Waxman of 
Monsey, NY. 
One day, in Beis Medrash Elyon, Rabbi Waxman noticed the mashgiach, 
the great Tzaddik, Rav Yisroel Chaim Kaplan ztvk"l, sitting and crying. 
Rabbi Waxman rushed over to him and asked what was wrong. At first, the 
mashgiach was reluctant to tell him. However, after much persistence, he 
said the following: "Imagine, if you would see someone stab someone else 
to death, right here in the middle of the Beis Midrash, wouldn't you be 
upset? Of course you would. Well, I just saw someone embarrass his 
friend in public, which the Sages say is much worse than killing him! That 
is why I am crying." 
In the fabulous sefer, Ish Lere'eihu, a story is recounted from the sefer 
Amud Eish. 
Every Motza'ei Shabbos (Saturday night), Rabbi Yehoshua Leib Diskin 
zt"l would speak about the week's parashah at his home to a group of 
students. All of them were served a cup of tea. Once, the servant 
mistakenly put salt in the Rabbi's cup, instead of sugar. To make matter's 
worse, the Rabbi's physical condition required him to have a lot of sugar in 
his tea. Consequently, the servant put in several heaping spoons of salt in 
the cup. 
The Rabbi drank his hot tea, a little at a time, as if nothing was wrong. 
However, the Rebbetzin noticed the servant holding a bag of salt, when he 

should have been holding sugar, and immediately realized what must have 
happened. She rushed into the room and said to her husband, "Your cup is 
full of salt!" 
The students tasted the tea which had spilled into the Rabbi's plate, and 
were amazed at his ability to drink something so distasteful without 
showing any signs of discomfort. 
After the group dispersed, the Rebbetzin asked her husband, "You know 
that salt is unhealthy for you. Why were you lax to fulfill the Torah's 
commandment to safeguard your health?" The sweet Rabbi was surprised 
at her question and responded, "The Sages say, 'It is better for one to throw 
himself into a fiery furnace rather than embarrass someone in public.' 
Could I possibly embarrass the servant in front of everyone?" 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Vayeishev 5776: D'var Torah 
His brothers saw that their father loved [Joseph] more than the brothers, 
and they hated him… Joseph had a dream, and told it to his brothers… 
"Behold, we were binding sheaves in the middle of the field… my sheaf 
arose and remained standing…" He told his next dream to his brothers: 
"… Behold, the sun, the moon, and eleven stars are bowing down to me"… 
His father rebuked him… his brothers were jealous of him. (37:4-11) 
The Torah emphasizes that the brothers resented Joseph for being the 
favored son, and that their dislike greatly intensified as he related his first 
dream followed up by his second dream. The Meshech Chochma draws 
attention to Joseph's using the word "hinei" - (Behold!) three times in 
communicating the dreams to his brothers. The word hinei exudes 
happiness; great satisfaction with his dreams and the messages that they 
communicated. That is what incensed the brothers. 
Indeed, the Sforno comments that the real shortcoming of Joseph was his 
age and inexperience. The Torah states that he was 17 years old, and also 
that he was a "naar", a youngster, meaning that he was not mature enough 
to bear in mind the effect of what he said on other people. Especially 
where there was sibling rivalry. 
Underlying the Sforno's explanation is the following notion. An 
outstanding young person may already possess knowledge, understanding, 
and even high spiritual levels very early in life. But they seldom come 
with the necessary qualities of maturity, judgment, and sense of 
proportion. Those develop through experience, much later on in life. 
In short, Joseph didn't quite get it. 
Indeed, the success of one person can sting for someone else. Reuven's 
stellar examination success with little effort stings Shimon who failed after 
months of honest, intense study. Rachel's ecstasy in announcing her 
engagement to a terrific young man may inflame her friend Leah who is 
single and depressed that she's getting no younger. Levi's fortune in 
business irks Yehuda who tried the same thing and went bankrupt. And, 
Sarah's confiding that her third child is "on the way" may distress Rebecca 
who got married at the same time and is still childless. 
Thus the teaching from Yosef is that a successful person has to frame his 
or her achievements in such a way as not to arouse negative emotions in 
others. The issue is not whether negative emotions are justified or not, but 
the understanding that they do exist, and that they are easily aroused. 
A lesson for bearing in mind that "there is a time to speak and a time to 
remain quiet" (Eccl. 3:7). 
Parashat Vayeishev (Haftara) - D'var Torah 5776 
(G-d says to the Israelites though Amos) 
"Only you have I loved from all the families of the Earth. 
Therefore I will recall all your transgressions, and use them against you." 
(Amos 3:2) 
Guided Tour… 
Amos opens his prophesies with words of condemnation against six 
nations - Damascus, Gaza, Tyre, Edom, their subject neighboring people 
with savage cruelty. 
He then turns to Judah and (the subject matter of the actual Haftara) Israel. 
G-d, through Amos, uses the same words in castigating Judah and Israel as 
with the pagan nations of Damascus, Edom, and others: "I will overlook 
the first three rebellious sins, but the fourth I will not let go unpunished!" 
Less the smug, self righteous nobility of Judah and Israel feel that they can 
take refuge in their 'yichus' (pedigree) of being G-d's chosen people, Amos 
gives them a verbal hard slap in the face with the message effectively 
saying: "You Jews and Israelites are no better than the pagans!" Worse 
than that - they have incensed their Creator even more than the 
surrounding idolatrous nations: "Only you have I loved from all the 
families of the Earth. Therefore I will recall all your transgressions and use 
them against you." The Children of Israel were the only nation with whom 
G-d was especially close. That is what made their sins so heinous - making 
them a special object of His wrath. 
The actual four sins of the Northern Kingdom are detailed in the Haftara: 
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a.(i)"They have sold for silver those whose cause was just, and the needy 
for a pair of sandals."  
b.(ii)"You who trample the heads of the poor into the dust of the ground 
and make the humble walk a twisted course." 
c.(iii)"Father and son go to the same girl and therefore profane My Holy 
Name." 
d.(iv)"On every altar, they recline on garments taken in pledge, and drink 
wine in the house of the pagan gods from money they extorted from the 
people." (Amos 2:6-8) 
Less the leaders of the Northern Kingdom continue to delude themselves 
that they are too strong to be brought to justice, Amos warns them that 
Amorite Canaanites were even more powerful and well established in the 
Holy Land; but the wayward Israelites would have no better luck in fleeing 
G-d's wrath than their pagan predecessors. 
Amos came from a humble background - he was a sheep breeder from 
Tekoa, near Bethlehem. Although he hailed from Judah, he was involved 
with the people of the Northern Kingdom - Israel. Despite his 
unremarkable origins, his work in bringing the message of G-d to the 
people proved to be too much for the priests of the Northern Kingdom who 
practiced paganism at their shrine at Bethel. Having publicly declared that 
the House of Jeroboam - the Northern Kingdom - would die by the sword, 
and that the pagan temples would be destroyed (Amos 7:9), he is 
denounced to the king and banished from Bethel. Before this came into 
effect he still managed to deliver his final defiant message that clearly 
foretold the destruction of the Northern Kingdom under the Assyrians, 
which was to take place in 722 BCE. 
It seems that Amos was the first of all the prophets whose words were 
recorded in detail in writing for posterity - preceding Isaiah and Hosea. He 
delivered his messages from G-d to the people during the later period of 
the Divided Kingdom: during the reigns of Kings Uzzia of Judah and 
Jeroboam II of Israel (Amos 1:1). That would put his period of activity 
between 788 and 750 BCE - some thirty or more years before the demise 
of the Kingdom of Israel and its enforced exile under Shalmenezzer V of 
the Assyrian Empire. 
D'var Torah 
The Radak reads into the above verses: the 'three sins that G-d will forgive' 
are the cardinal ones of idolatry, murder, and adultery, but 'the fourth one 
He will not forgive' is the lack of social justice. In His eyes, the Northern 
Kingdom's overriding transgression was the way their nobility exploited 
and persecuted the poor of their country. That characteristic was more than 
G-d could bear, and it was to lead to the downfall of the nation. They 
would sell the legal rights of poor people for a few pieces of silver - as 
Joseph's brothers did when they dealt with the problem he posed by selling 
him into slavery. (Indeed the Midrash [Pirkei de R. Eliezer 38] has the 
tradition that the brothers used the money from the sale to buy themselves 
shoes.) They would 'trample the heads of the poor into the dust of the 
ground' - presumably in the tradition of Ahab and Jezebel putting Naboth 
to death through fraudulent witnesses, thereby obtaining his coveted 
vineyard (Kings I:19). 
It is worth noting that when people recall the greatness of Torah leaders - 
past and present - they rarely do so by instantly recalling his Chiddushim - 
novellae on the Torah and Talmud, and Teshuvot (Halachic resposa). Even 
Chumrot - stringent levels of observance - relatively seldom come to mind. 
What is most remembered and taken as a hallmark of being a Ben Torah is 
the way he or she relates to others in poorer positions - spiritually, 
physically, and/or financially. Woe betide him if he 'forgets' to returned a 
promised phone call, or is seen to be in too much of hurry when giving a 
decision in any issue or dispute based on the Halacha. 
The same thing is the hallmark of the Jew's overall success or failure in 
realizing Isaiah's dream of Israel's being 'a light to the Nations'. The Jews - 
and their role in representing G-d's teachings - may be looked up to or 
despised in the way they treat 'humble and ordinary people' from day to 
day. Their failings in these important areas are those most apparent to 
outsiders and as a result can cause a Chillul Hashem - acts that brings the 
Torah into disrepute, desecrating the Divine Name. If such behavior 
becomes widespread and condoned amongst the Jewish people, they fail to 
fulfil their purpose in the Creation, making them comparable to other 
nations which - on their own spiritual level - fail to live up to the standards 
G-d expects of them. Thus Judah and Israel were compared to the other 
nations who likewise failed to live up to respective roles in the Creation. 
The following story illustrates Torah standards in this matter. It is taken 
from 'A Tzadik in Our Time' by Simcha Raz, pp. 109-110 - the personality 
of that book being R. Aryeh Levine ztl., who died in Jerusalem in 1968. 
…R. Judah Leib Maimon ztl., Israel's Minister of Religion, had to make a 
trip to America, accompanied by his secretary, Israel Friedman. At a 
meeting with observant Jews in Chicago, one man approached Israel 
Friedman. "Do you know R. Aryeh Levine in Jerusalem?" he asked. 
"Certainly." 

"Then please give him this" - and he handed Friedman a check for a 
thousand dollars (then worth far more than today). 
"But from whom is it?" asked Friedman. "Reb Aryeh will want to know." 
"What difference does it make?" asked the man; and he moved off into the 
crowd. At that, Israel Friedman went over to R. Maimon and told him 
about the check. "I believe the man is standing over there, he added. "Can 
you recognize him, perhaps?" R. Maimon was rather near-sighted, 
however, and he likewise answered, "What difference does it make?" 
In Jerusalem, though, R. Aryeh refused to accept it. "For myself," said he, 
"I never take gifts. Thank Heaven, I earn enough at my employment. And 
if it is for charity, I do not know for whom, or what it was intended, nor do 
I know the source of the money. Four all I know, it may have been 
acquired dishonorably." 
In frustration, Israel Friedman consulted friends; and they went to see R. 
Zvi Pesach Frank, the rabbi of Jerusalem and R. Aryeh's brother-in-law. 
He took the check and sent for R. Aryeh at once. "Look here," he said, "I 
know that many families depend on you for their subsistence. Why should 
they suffer because you do not know who gave this money? For yourself, 
you can have all the qualms you want, but not at their expense." 
R. Aryeh took the check and cashed it, (distributing the funds to those 
needy). 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Vayeshev 5776 - “Still Fighting” 
In 1944, as the Nazi’s realized that their defeat was imminent, they 
escalated their barbaric efforts to eradicate as many Jews as they could. It 
was during that time that Hungarian Jewry was systematically transported 
to the infamous Bergen-Belsen concentration camp for destruction. 
One of those Hungarian prisoners was a sixty-year-old scholar named 
Rabbi Shraga Shmuel Schnitzler zt’l(1). Reb Shmelke, as he was 
affectionately called, was an extremely pious man with a fiery and zealous 
love for G-d. He was exceptionally friendly and offered encouragement to 
everyone in the camps, especially the dispirited souls, inspiring them not 
to lose faith. 
Even in the Nazi inferno, Reb Shmelke retained his faith and dignity. On 
Shabbos he would sit with the other inmates and create some semblance of 
Shabbos by regaling them with words of Torah and recounting stories of 
the Baal Shem Tov, as well as of his great-grandfather, Rabbi Shmelke of 
Nikolsburg zt’l. For those few moments each week, the physically and 
spiritually starved inmates would be uplifted from their despondency. 
His amiable ways garnered Reb Shmelke ‘special privileges’ from the 
ruthless Nazi commanders. Reb Shmelke used this rare privilege to ensure 
the proper burial of his fallen comrades. He also kept a record of the 
names of the deceased by scribbling them on small scraps of paper, using 
the charred tips of discarded matches that he collected for this purpose. In 
so doing he hoped to avert disastrous consequences to war widows who 
would be spared the agony of having to endure an agunah status(2). 
With the advent of Chanukah, Reb Shmelke was determined to light a 
Menorah. However, he could not imagine how he would be able to gather 
the necessary materials. 
The dilemma weighed heavily on him, even as he was in the process of 
burying a recently deceased inmate during the day before Chanukah. Reb 
Shmelke found himself short a couple of stones to complete the 
partitioning of the gravesite and scoured his immediate surroundings, to no 
avail. But from a distance a pile of rocks caught his eye. As he removed 
some of them, he was shocked to uncover a small bottle of oil. Shoving 
aside some more of the stones, he discovered cups - and soon he unearthed 
a pack of wicks. 
A stunned Reb Shmelke could hardly believe his eyes. He recited a silent 
prayer of gratitude and quickly hid his newfound treasure. Later that 
evening, after the guards had left, a crowd of inmates stealthily gathered 
around as Reb Shmelke fervently and lovingly recited the blessings and lit 
the candles. Needless to say that moment infused the battered inmates with 
tremendous encouragement. 
When the war ended, Reb Shmelke returned to Hungary where he would 
become widely known as the Tchaber Rav. He eventually immigrated to 
Israel and moved to Jerusalem. 
Upon a subsequent visit to America, the Tchaber Rav looked up an old 
acquaintance, the Satmar Rebbe, Rabbi Yoel Teitelbaum zt’l. At some 
point during their emotional reunion, the Satmar Rebbe remarked, "You 
know that I too was in Bergen-Belsen but was rescued on the twenty-first 
of Kislev, four days before Chanukah(3). Obviously I was unaware that I 
was to be saved and during my final weeks in the camp I expended 
tremendous effort, including bribing, to gather together oil, cups, and 
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wicks to use for the mitzvah of Menorah. When I was saved I buried my 
Menorah materials in the ground. But I always felt badly that those 
materials were never used. 
Words failed the Tchaber Rav as tears flooded his eyes. After a few 
moments he softly replied, “I assure you Rebbe, those materials were put 
to very good use.” 
The ‘Al Hanisim’ prayer inserted into our prayers on Chanukah (and 
Purim) is our declaration of gratitude to G-d for all the miracles our 
ancestors were privy to at the time of their salvation. The introductory 
stanza is the same for Chanukah and Purim: “For the miracles, and for the 
salvation, and for the mighty deeds, and for the victories, and for the 
battles, which You performed for our forefathers, in those days at this 
time.” 
In addition, the universally recited text after kindling the Chanukah 
candles begins, “These lights we kindle upon the miracles, the wonders, 
the salvations, and the battles which You performed for our forefathers in 
those days at this season through Your holy priests…” 
The commentators question why we thank G-d for the battles. Why should 
we express our gratitude for the source of our grief and distress? 
Furthermore, why are the battles the final point that we mention; didn’t the 
battles occur before the miracles(4)? 
The Ponovezher Rav, Rabbi Yosef Shlomo Kaheneman zt’l offered a 
novel and poignant explanation. The Hasmonean battles were all wars 
between the forces of holiness and impurity. The Hasmoneans went to 
battle the forces which sought to inhibit their Service to G-d and their 
ability to study Torah. They were unwilling to surrender their souls to an 
implacable foe who promised them untold glory and wealth if they would 
succumb to their indulging physical lifestyles. 
The Hasmoneans obviously possessed indomitable will and an 
inextinguishable love for G-d and His Torah, and it was that passion that 
drove them to a war in which they merited many uncanny miracles. In 
other words, it was their obdurate determination and refusal to surrender 
that was at the foundation of the formation of the holiday of Chanukah. 
Many centuries have passed since the Chanukah miracles occurred. The 
ancient Greeks are nothing more than an ancient dynasty relegated to the 
annals of history. But their nefarious legacy vis-à-vis the Jewish people 
lives on. We are still battered and plagued by external forces and a glitzy 
ostentatious culture which stands antithetical to Torah values. We are still 
challenged by the luring temptations of lifestyles which possess an 
exciting and inviting veneer. But the fact that we have not yet succumbed 
is the greatest testament to our strength and will. We may lose many a 
battle but we have not yet raised the white flag of surrender. Our ability to 
sustain the perpetual battle is the legacy which we have inherited from the 
Hasmoneans. 
It is in that sense that we thank G-d “for the battles”, because we continue 
to fight those battles until this very day. We thank G-d for granting the 
Hasmoneans the ability to fight those wars, in spite of the odds, and never 
lose hope and courage, and simultaneously we thank G-d for giving us the 
fortitude and inner conviction to stay the course and not capitulate despite 
having been tripped up so many times. 
There was perhaps no greater symbol of this idea than Yosef hatzaddik. 
Yosef was a seventeen year old handsome adolescent, abandoned by his 
family and sold into slavery, who ended up in the home of a woman who 
badgered him constantly to perform a sin with her. In fact, she was 
inhumanely relentless. 
Truth be told, Yosef could have performed the sin and no one would have 
been any the wiser. But Yosef refused to succumb. As a reward for his 
incredible restraint he landed in an Egyptian prison, with the crassest 
criminals of Egypt. Yet even there Yosef did not surrender to his grief. He 
won the favor of the prison wardens and earned himself some level of 
distinction until he was finally hauled from prison, en route to becoming 
the viceroy of Egypt.  
The Torah’s narrative of the saga of Yosef is always read prior to, and 
during Chanukah. One of the many correlations between the two events is 
the uncanny devotion to G-d and the ability to never lose sight of the 
cause. Yosef eventually prevailed and his dreams came to fruition because 
he never gave up. The Hasmoneans too, adapted that same mantra. Like 
Yosef they were plunged into incredible darkness and bleakness, but they 
battled through the darkness and their efforts bore fruit. 
With this in mind we can offer a novel interpretation of a passage we 
recite towards the conclusion of Al Hanisim: “ולעמך ישראל עשית תשועה גדולה 
 And to Your nation Yisroel, You made a great salvation - ופורקן כהיום הזה
and redemption as this day.” What do we mean “as this day”? 
The Master Ethicists explain that throughout life a person is engaged in an 
internal battle that rages within. It is the epic struggle between following 
one’s base desires or exercising his moral conscience to overcome his 
whims and inclinations. The most important component of that struggle is 
the courage, patience, and conviction to stay the course and not give up… 
on oneself 

The verse in Proverbs (24:16) states, “The righteous falls seven times, and 
he gets up.” The commentators note that the difference between the 
righteous and the wicked is not in how often they fall, but in how quickly 
and resiliently they get up. We must believe in ourselves and not allow 
ourselves to fall into the morass of despair which our Evil Inclination lures 
us into so adeptly. 
The key to our success lies in our courage to never surrender. The 
Hasmoneans eventually triumphed because they had the courage to fight 
on, even when things seemed hopeless. The Chanukah candles symbolize 
that sense of will and courage and their light reflects that sense of mission 
and ambition. 
Thus we pray that the salvation and redemption that G-d wrought in those 
days should be “like this day”; that in our time too we too should merit 
salvation that results from perseverance and resolve. We pray that G-d 
help us find the inner conviction to never give up on ourselves, so that we 
can follow in the footsteps of Yosef and the holy Priests who were the 
catalysts of the Chanukah miracles.  
The holiday of Chanukah personifies the prophet’s beautiful words: 
 Let my enemies not - קמתי כי אשב בחושך ה' אור לי אל תשמחי איבתי לי כי נפלתי
rejoice over me, for when I fall I will arise. When I sit in darkness, G-d is 
my light(5)” As long as we never allow ourselves to surrender on the epic 
battle of life, we will find the eternal light of G-d, reflected in the ethereal 
glow of the Chanukah candles. 
“And for the battles” 
“A great salvation and redemption as this day”  
1. The Nikolsberger Rebbe, Rabbi Yosef Lebovits shlita, is a grandson of 
R’ Shmelke. The Rebbe’s father, Rabbi Baruch Yehuda Lebovits zt’l, was 
R’ Shmelke’s son-in-law. 
2. R’ Shmelke's selfless acts indeed proved invaluable after the war, when 
many widows were enabled to substantiate claim of their husbands' demise 
to the Jewish courts. 
3. The Satmar Rebbe was saved as part of the famous “Kastner deal”. The 
Kastner train was a trainload of almost 1,700 Jews who, in the second half 
of 1944, escaped from Nazi-controlled Hungary to safety in Switzerland, 
while some 450,000 members of the Hungarian Jewish community were 
deported to the gas chambers at Auschwitz. 
The train was named after Rudolf Kastner, one of the leaders of the 
Hungarian Aid and Rescue Committee, who negotiated with senior SS 
officer Adolf Eichmann to allow a number of Jews to escape in exchange 
for money, gold, and diamonds. The train included passengers from all 
social classes and from all over Hungary. Despite Eichmann's promise that 
the train would go directly to a neutral country, the Jews were held in 
Bergen-Belsen concentration camp in a special section for some months 
There were 40 rabbis, including the Satmar rebbe. 
4. Even if we are referring to the miracles that transpired during the battles 
we should not mention the battles last on our list? 
5. Michah 7:6-7 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Vayeshev  
22 Kiselv 5776/ December 4, 2015 
I am blessed to be close with many great Torah scholars who I consider 
personal rabbeim and/or mentors. One of those individuals is a respected 
educator who inspires his students in his uniquely skillful and devoted 
manner. He also has the distinction of being known as a person who pulls 
no punches; he says it like it is. He often quips (only half in jest) “quote 
me and ill deny it” before relating something insightful that many others 
wouldn’t have the courage to admit. 
On one occasion this rebbe was interviewing for a position in a prestigious 
elementary school. When he walked into the room for the meeting, the 
three heads of the school were sitting together in awkward silence. It was 
clear that they had just been discussing something that was a point of 
contention between them. 
When this rebbe walked in, one of the three remarked “why don’t we ask 
this rebbe what he thinks?” Without waiting for a reply from his 
colleagues, he asked the interviewee, “Why do you think our older 
students are not so interested in learning chumash? What can we do to 
change that?” Without batting an eyelash my rebbe replied that the 
problem lies in the source. “You know that you’re rabbeim are probably 
far more interested in teaching gemara than they are in teaching chumash. 
The students undoubtedly pick up on that lack of enthusiasm.” 
My rebbe told me that the one who asked the question seemed satisfied 
with the answer, but the other two stared at him in cold silence. He never 
received a follow-up call from that yeshiva. But when he related the story 
to me he concluded with a twinkle in his eye “You know that’s the real 
truth - even though no one wants to admit it!” 
Just prior to my beginning to teach fifth grade at Ashar a few years ago, 
my cousin, Rabbi Shragi Gold, a seasoned and experienced rebbe, and a 
colleague from Yeshiva Bais Hachinuch, offered me an invaluable piece of 
advice: “In whatever you are teaching, even if it’s the aleph bais, always 



!waaBtu!ctzw!– trcdk trcd ihc                                                              31 
seek to find chiddush (novelty). Find questions and seek answers that you 
never thought of before. In that way your teaching will never become stale 
or dry, no matter how many times you teach it.” 
I think about his words constantly, and it is amazing to me how every year 
when teaching the same pesukim in Chumash Shemos, I, and my students, 
discover new perspectives, questions, and answers that I never realized 
before. 
The key to education lies in the level of excitement in which it is 
conveyed. Inspiration requires emotion! 
The word “hachanah” (preparation) contains the word “kayn” (just so). 
When Aharon lit the menorah in the Mishkan the Torah states, “Vaya’as 
kayn Aharon – And Aharon did so”. In order for something to be 
performed “just so” - the way it is ideally meant to be, there must be 
preparation and forethought. 
In our home, my Menorahs has already been removed from the breakfront, 
adorning a table by the window, awaiting the excitement of next week. 
True, the Menorah may become somewhat tarnished, but the build up of 
excitement it generates is well-worth it. 
Chanukah presents, Chanukah gelt, latkes, donuts, and family get-
togethers, are only meant to enhance the true joy we feel in fulfilling the 
unique mitzvos and essence of this special holiday. Chanukah is about 
lighting the menorah and expressing our gratitude to G-d for the 
opportunity to be members of His great nation. The more excitement we 
generate now, the greater will be our celebration in its fulfillment!  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
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Fascinations 
Parts of the Moslem world are currently experiencing a morbid fascination 
with death – their own and that of others. There is no long-term strategy to 
the terror that grips Western society and all of us here in the State of Israel. 
Stabbing a soldier or running down a policeman or pedestrian with an 
automobile has no strategic value and, in reality, accomplishes nothing for 
the cause of the perpetrator. 
Killing one-hundred-twenty-nine innocent people in Paris in no way 
induces France to be more lenient and accepting of any Moslem caliphate. 
In fact, as we are witness, it does just the opposite, only hardening French 
opposition to the idea of a caliphate and to the acceptance of more 
Moslems into France itself. 
The same thing is undoubtedly true here in Israel. The murder of innocent 
Jews, by people who are well aware by now that they will probably die in 
committing that act of murder, has no strategic value and gains nothing 
substantial for the Palestinian cause. Yet, logic plays no part in any of this. 
Constant religious incitement, demonizing the “other,” promising eternal 
reward and purely religious hatred all play into this current wave of terror. 
Why should children who are barely teenagers attempt to kill people 
whom they do not know and who have never directly harmed them? This 
is all part of this mental and spiritual fascination with death. 
The killers are not soldiers who are trained for war and killing. In the 
famous words of Gen. Patton in World War II, “the object of war is not to 
die for your country, it is to make the enemy die for his country.” But that 
type of logical thinking wanes in the face of this utter attraction to death 
and its expected rewards. 
Part of the task of religion is to teach a person how to live a meaningful 
life coupled with an understanding that there is a spark of eternity within 
all of us that will exist after our physical demise. The Torah is a book of 
life, and living remains the supreme value in Jewish thought and law. 
Though the Jewish people have a long history of martyrdom, it is the 
productivity and holiness of good living that remains the focus of all of the 
commandments and values that constitute traditional Jewish life. We all 
recognize that death is inevitable and must always be reckoned with, but it 
certainly is not something desirable – a goal to be pursued and treasured. 
The fascination of Jewish life is with living. This is the emphasis that is 
present in all of the books of the Bible and is the core value in Jewish 
tradition. From this stems the Jewish attitude towards family, procreation 
and generations. Though we are well aware of the past and in fact are 
bidden to study it and know it, our attraction is always with the future. 
The Talmud puts it succinctly and positively: “Tomorrow the Temple will 
be built.” We are absorbed with how and when that will occur but it is the 
appeal of life in progress, with its concept of redemption and hope that 
drives the Jewish society here in Israel and the world over to persevere and 
eventually to triumph. 
I have no idea how to eradicate this cult of death, which seems to permeate 
so many of our enemies. It is caused by incitement against anyone who 
does not believe as they believe and justifies the most brutal and heinous 
acts of murder of innocents. The fact that it is somehow malevolently 
intertwined with distorted religious beliefs only makes the problem 
greater. If, as is clear from the events of the past few weeks, that the 
murderers are not afraid of death and are in fact captivated and accepting 
of it in almost joyful belief, then our weapons to defeat them are truly 
impotent. 

It is difficult to defeat an enemy whose young people are willing to 
sacrifice their lives because of perceived religious beliefs, the belief that 
somehow death is more noble than life and murder is somehow a solution 
to the world's problems. 
The fact that almost no moderate voices are heard in the Moslem world 
today to oppose this type of mindset is very disturbing and frightening. 
Only when human beings actually get down to the task of making 
something of their lives, of living for goals and with a vision of 
generations yet unborn, can we hope that somehow this fascination with 
death will be transformed into an appreciation of life and the realities that 
exist and govern us. Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Vayeshev 
Our father Yaakov finally makes it home to the Land of Israel, the land 
promised by God to his ancestors…that their descendants would inherit 
and dwell therein. Rashi, according to rabbinic tradition, portrays our great 
patriarch as somehow viewing his return to the Land of Israel as being the 
final chapter in his difficult and turbulent life. 
The Land of Israel, so to speak, is perceived by him to be a place where 
serenity and quiet retirement can be achieved. However, as he will find out 
in the tragic events that will unfold regarding Yosef and his brothers, 
dwelling in the Land of Israel is certainly no guarantee of peace and quiet. 
It is a place of challenge and constant demands, and of personal and 
national difficulties and struggles. 
It never was meant to be viewed as a giant retirement community for the 
Jewish people. Even though the Torah will refer to it as being a place of 
“rest and inheritance” it was always intended to be a place of 
accomplishment and progress, of holiness and service. 
To achieve holiness and to be of true service to God and human beings 
requires constant effort and sacrifice. It is not an easy road to traverse. 
Yaakov saw the Land of Israel as a place of refuge, serenity and quietude. 
The Lord apparently did not agree with that assessment. 
The Jewish people will have to be formed into a nation, with the Land of 
Israel being viewed as its home base. Nation-building is never an easy task 
and the symbol for the difficulty of this task in Jewish life will be the 
return of the Jewish people to their ancient and rightful homeland, the 
Land of Israel. 
Currently, part of the difficulty with regard to the attitude of many Jews 
towards the state of Israel, with all of its imperfections and difficulties, is 
due to the misreading of the promise inherent in the creation of a Jewish 
national entity in the Land of Israel. 
Many saw it as somehow being the solution to all Jewish problems, a place 
that would somehow guarantee eternal happiness. Political Zionism taught 
that the creation of such a state would reduce anti-Semitism throughout the 
world. If anything, the Jewish state and its mere existence have 
exacerbated this scourge of anti-Semitism. It now disguises itself as anti-
Israel but all of us know what is really meant. 
The return of the Jewish people in our time to their ancestral homeland has 
not brought about the creation of utopia. Rather it has placed before us a 
great number of challenges – financial, familial, and spiritual – and many 
difficult dilemmas. 
The State of Israel has not turned out to be the supreme retirement home 
that we envisioned while living in the Diaspora. Instead, it is a real place 
with real problems because it contains real people. It is engaged in 
constructing a real society that will embody the holiness of Jewish 
tradition and the practicality of the world in which we live. If we view it 
correctly and resolve not to see it through falsely nostalgic eyes, we will 
prosper as did our father Yaakov long ago. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parshas Vayeshev -  “Man Plans, God Laughs” 
You thought your life would run smoothly, right? We all do. Then, 
something comes off, tragic or happy, which proves to us that life is not 
smooth at all, and probably is not supposed to be. 
Somehow, each of us has a personal script which envisions what our lives 
will be like in the near and even distant future. I remember a friend from 
college who had his life planned out. He knew who he was going to marry, 
what his career path would be, where he would live, and which friends 
would be loyal to him. 
My friend, like all the rest of us, soon found out that life had many 
surprises in store for him. His fiancé ended their relationship, he was 
offered a very different job than that which he was trained for, he moved 
to a part of the country he had previously never heard of, and his friends 
soon became but memories. 
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There is a passage in Psalms 30, and it is one of my favorite biblical 
quotations, which says this better than I can. It reads, “I said in my 
tranquility (shalvi), I shall never fall down.” 
Of all the fifty-plus weekly Torah portions, it is this week’s parasha 
(Vayeshev) that conveys this message most powerfully, in a manner 
designed to leave an impression upon us all. 
“And Jacob dwelled…” Rashi comments that Jacob sought to dwell in 
shalva, tranquility. He thought that he had finally made it home, the 
dwelling place of his fathers, and that his encounters with Laban and Esau 
were now over. It was clear sailing from here on in. 
But wouldn’t you know, his troubles with Joseph soon “jumped on him”. 
He never anticipated that his life would be completely disrupted and 
changed forever because of his favorite son and his internal family 
dynamics. From this point on, Jacob experienced no tranquility; only 
surprises, which eventually climaxed in exile to Egypt. Not only could he 
not live in the land of his fathers, but he was destined not even to die there. 
There is a Yiddish saying which captures this lesson in four brief words: 
“Mentsch tracht, Gott lacht.” Literally, this means, “Man plans, God 
laughs.” I have seen it paraphrased as, “Man proposes, God disposes.” 
At this point, dear reader, I want to introduce to you the second most 
important traditional Jewish biblical commentator. In previous columns, I 
have referred to Rashi, Rabbi Shlomo Yitzchaki, who is unanimously 
acclaimed as the chief traditional commentator. Second to him is Ramban, 
Rabbi Moshe ben Nachman, or Nachmanides. 
Ramban uses the narrative of Joseph’s search for his brothers and their plot 
to sell him into slavery as a primary example of how man’s plans usually 
go awry. He, too, formulates a four-word phrase which conveys this idea, 
but his is in Hebrew: “Hagezera emet, vehacharitzut sheker.” This means 
that God’s design is true while man’s efforts are futile. Sounds pessimistic, 
but it has the ring of reality. 
Ramban points out that Joseph was sent by Jacob to the brothers but could 
not find them. Ordinarily, if he would be convinced that his search for 
them would be unsuccessful, he would have returned home. But lo and 
behold, a strange man (an angel, according to rabbinic legends) appeared 
on the scene and guided Joseph to his brothers, who promptly sold him to 
the next passing caravan. 
This lesson is a profound existential one for all of us. But it has needed 
implications for the way we tend to raise our children in this day and age. 
Many of us parents are guilty of trying to arrange our children’s lives so 
that they will never experience problems or difficulties. We are protective 
to a ridiculous extreme in the hope that our children will never have to 
face the challenges and obstacles which we faced. 
But we delude ourselves and, more importantly, are not fair to our 
children. Their lives will contain unpredicted and unpredictable 
circumstances, negative and positive, and we cannot make their lives fool-
proof. 
How much better off they would be if we taught them not how to avoid 
problems, but how to cope with problems. Problems are unavoidable. They 
are the very stuff of life. A good parent, and a good teacher, conveys the 
lesson that life will have its challenges, but that these challenges can be 
met and that, by meeting them, the individual grows. 
We, as observers of current youth, particularly in the Jewish community, 
have identified a sense of entitlement in our children. They feel entitled to 
leisure and comfort and an environment free of restriction. We would well-
advised to dispel this sense of entitlement, and instead enable them to face 
the unanticipated surprises that life has in store for all of us. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshios Vayeishev & Chanukah-Not a LIGHT Burden 
And Ya’akov dwelled . . . Bereishis 37:1 
This is the parshah in which everything breaks loose. Ya’akov had thought 
he’d seen everything and passed all of his tests. What more could there be 
left? He survived Lavan, he survived the angel of Eisav and then Eisav 
himself. He even survived the episode of Shechem and the near destruction 
of his family that could have resulted. It was time to settle down, he had 
understandably thought. 
How wrong he was. He should have been able to spend the rest of his 
years celebrating his victories. He was about to spend the next 22 years 
mourning the loss of a son and doubting his mission. It was like the 
Akeidah, except stretched out over two decades.  
When a person goes in for an operation, he knows that he is not going to a 
party. He tries to mentally prepare himself for what is going to happen to 
him on the operating table. He might even prepare himself for bad news 
that might come after the operation if it isn’t a success. 
If a person goes to a party however he expects to have a good time. If 
something goes terribly wrong it will catch him off guard and maybe even 
shock him. Some people never fully recover from some experiences that 
surprised them even though they would have if they had been prepared for 

them. Being prepared psychologically for a negative situation is like 
wearing a layer of armor for an impending attack. 
The Holy One, Blessed is He, said, “What is prepared for the righteous in 
the World-to-Come is not sufficient for them, but they seek [also] to dwell 
in tranquility in this world!” (Rashi, Bereishis 37:2) 
This is a particularly difficult statement to understand. To begin with, it 
wasn’t as if Ya’akov wanted to “goof off” the rest of his life, as the 
expression goes. He began his life with intense and continuous Torah 
study and it is very safe to assume that this was how he planned to spend 
the rest of his days as well. He longed all the time he was on the run to 
return to the tents of Torah study once again, and to remain there 
undisturbed.  
Secondly, it wasn’t as if Ya’akov hadn’t paid his dues. If anyone deserved 
to settle down and retire to a life of Torah study, it was him. All he wanted 
to do was grow closer to God with each passing day, something that was a 
lot harder to do while ducking the arrows of his enemies.  
Not only this, but this is not unique to Ya’akov Avinu. This is true of 
every righteous person. All they want to do is serve God without 
distraction. They’re prepared to work hard continuously, but to learn and 
perform mitzvos, not to deal with enemies of truth. If they have to, they 
will. But if there is a way to avoid it so that they can focus their energies 
on Torah, why not? How could God complain about that? 
He’s doesn’t. What God is actually doing is stating an immutable fact 
about Creation. He is explaining that peace in this world is not really 
possible until after Moshiach comes and brings it. As the second verse of 
the Creation story states, the basis of this world is not order but chaos. As 
the Talmud reminds us, it is always trying to disrupt whatever order exists, 
which is only possible to achieve through Torah learning and the 
performance of mitzvos. 
Eisav, Lavan, and Shechem were all a function of this built-in chaos. Had 
Adam HaRishon not eaten from the Tree of Knowledge of Good and Evil 
they would never have existed. Adam would have been Moshiach, and evil 
would have gone out of Creation as fast as it came in. 
Instead, he did sin, man was expelled, and evil has lingered ever since. 
Tohu—chaos—has lurked around every corner which is why every time 
the world advances the cause of peace chaos seems to come back with a 
vengeance. Remember 20 years ago? Boom times, right? Take a look at 
the world around you today. These might be “boom times” as well, but not 
in the way we want. 
The point is not that we can’t have peace, or even sustained peace. The 
point is that it is not a natural backdrop of everyday life yet. Peace comes 
at a cost. You have to sacrifice for it, and when you don’t, it is either a 
temporary gift of Divine mercy or the calm before a storm. Ya’akov was 
not criticized for wanting peace. He was “criticized” for thinking he could 
have it at no additional cost. Not in this world, not yet. 
In the end, he was not completely wrong. According to the Pri Tzaddik, he 
did enjoy his last 17 years of life, even in Egypt, in an other-worldly kind 
of way. The pieces were allowed to fall into place. He had all 12 sons once 
again. He lived to see them make peace with one another. Life in Egypt 
worked for them while he still lived, and he was even able to plan for the 
future Mishkan: 
And acacia wood: Where did they get these [trees] in the desert? Rabbi 
Tanchuma explained that our father Ya’akov foresaw with the holy spirit 
that the Jewish people were destined to build a Mishkan in the desert, so 
he brought cedars to Egypt and planted them. He commanded his sons to 
take them with them when they left Egypt. (Rashi, Shemos 25:5) 
Nevertheless, according to the Zohar, he was also keenly aware that his 
peace was just the calm before the storm: 
Ya’akov had wanted to rectify the [Malchus below] b’sod the [lower] 
unity, and established the [unity of the] 24 letters, which is, “Boruch Shem 
kevod Malchus l’olam va’ed—Blessed be the Name of His glorious 
kingdom forever.” He did not complete it with 25 letters [as the Shema 
has], since [in Ya’akov’s time] the Mishkan had yet to be rectified. (Zohar, 
Terumah 139b) 
The Torah later says that Ya’akov Avinu, just prior to his death, had 
wanted to reveal the time of the Final Redemption to his sons (Bereishis 
49:1). However, as the Talmud explains, the prophecy left him, and this 
made him wonder about the extent of the teshuvah his sons had actually 
done since Shechem. So he asked them: 
“Perhaps, God forbid, there is something unfit from my bed, just as 
Yishmael [who was unfit and] was born to Avraham, and Eisav [the evil 
was born] to my father Yitzchak?”  
His sons answered [him], “Hear O Israel, the Lord our God, the Lord is 
One,” [as if to say that] just as only [God is] one in your heart, so too in 
our hearts there is only One.” (Pesachim 56a) 
Their father’s answer of, “Boruch Shem kevod Malchuso l’olam va’ed,” 
based upon the explanation of the Zohar, indicates that Ya’akov remained 
unconvinced of their complete sincerity. He already knew then that cracks 
in the family shell remained and were bound to result in future no good. 
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He knew then that additional tikun was necessary for his family and their 
descendants before Moshiach would come and usher in the Final 
Redemption. 
Ya’akov Avinu died almost 3600 years ago. We are those descendants 
waiting for Moshiach and the Final Redemption. A lot of water has passed 
under the bridge since then, and a lot of Jewish blood for that matter. All 
of it has been part of the final rectification Ya’akov had hoped to see in his 
lifetime. He thought it was close enough to try and reveal the End-of-Days 
to his sons. 
He lost the prophecy and now we know why. We can see what had to 
happen before Moshiach can come. We’re still seeing it. We don’t even 
know what is coming up next. The final War of Gog and Magog (two have 
already occurred) looms, and history is crazy today. Once again chaos 
rules the day as we sit and wait for the next attack, God forbid, the next 
potentially devastating event that could trigger the unthinkable, or at least 
the unspeakable. 
Or, previously unspeakable. All of a sudden the term, “World War III” is 
being used today. Comparisons are being made between the shooting 
down of the Russian jet by Turkey (is that name not earned now?), and the 
start of World War I. From a historical point of view, it is concerning. 
From a Divine Providence point of view, it is insightful and maybe even 
advance warning. 
On the other hand, I can’t help but wonder what the world would be like if 
there was peace in Syria and no ISIS to worry about. I suspect that my 
presently peaceful life would be a lot less peaceful. More than likely the 
UN would be all over Israel and there would be world pressure to 
acquiesce to all Arab claims. This would make Israel a bigger international 
pariah than they already claim we are.  
This is what the Vilna Gaon foretold hundreds of years ago. He said when 
the Final Redemption finally comes there will be a mixture of judgment 
and mercy. It will come slowly and bit-by-bit, he told his students, because 
we won’t merit it and be spiritually ready to receive its light. So, negative 
events will occur simultaneously with positive ones, but they will all be for 
the sake of redemption. 
The Gaon wasn’t a prophet but he had ruach hakodesh. Ya’akov Avinu, 
however, was a prophet. Perhaps he lost the prophecy, as the Talmud says, 
or he saw, or sensed, that history was far from over. Maybe he saw all the 
history that had to happen along the way to complete redemption. Perhaps 
he even saw us and all that we are going through now. 
This might be depressing if Chanukah was not about to begin. Chanukah 
says that a few people, with self-sacrifice for God and Torah, can turn 
even the most potentially disastrous situation around. If the fire of Torah 
burns within even a few Jews then it can ignite the entire world in a 
positive, redemption-oriented way. After all, the world of Eisav is not 
compared to straw for no reason: 
Another interpretation of “And Ya’akov dwelt” . . . The camels of a flax 
dealer [once] entered [a town], laden with flax. The blacksmith wondered, 
“Where will all this flax go?” One clever fellow answered him, “One spark 
will come out of your bellows, which will burn it all.” So did Ya’akov see 
all the chieftains [of Eisav] mentioned above, and wondered, “Who can 
conquer them all?” What is written below? “These are the generations of 
Ya’akov: Yosef” only, and it is written: “And the house of Ya’akov shall 
be fire, and the house of Yosef a flame, and the house of Eisav shall 
become stubble” (Ovadiah 1:18). One spark will emerge from Yosef, 
which will destroy and consume them all. (Rashi, Bereishis 37:1) 
Lighting our Menorahs has never been more meaningful, or necessary. Just 
ask Ya’akov Avinu. 
Text Copyright © 2015 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'refuas Elisheva Fraidel Devorah bas Kenendel b'soch sha'ar 
cholei Yisroel 
Vayeishev 
Yosef, a young lad of seventeen, was sold into slavery in Egypt, the most 
depraved society of the time, and shortly after his arrival he was tested. 
His master's wife was bent on seducing him to sin with her, and she even 
began torturing him to this end. Despite her attempts day in and day out, 
week after week and month after month, Yosef emerged from the lion's 
den as righteous as he entered. The Torah relates how Yosef was then 
thrown into a dungeon and ultimately ended up as the viceroy to the king 
and the second most powerful person in the world. 
Chazal tell us (Bereishis Rabba 90:3) that all the greatness that Yosef 
attained, really originated from Yosef himself. In other words, his behavior 
generated a parallel reward. Yosef ensured that his mouth would not kiss 
in sin, and in turn Pharaoh declared "By the word of your mouth shall all 
my people be sustained." His body which did not sin was eventually 
garbed in royal clothes. His neck which did not bend to commit a sin was 

adorned with a golden necklace and his hand which did not transgress was 
bejeweled with Pharaoh's ring. 
Rav Wolbe comments (Shiurei Chumash) that it is amazing to see how 
Hashgacha Pratis responds and relates precisely to each and every detail. 
This idea also apparent earlier in the parsha when Yosef was sold by his 
brothers to a group of Arab wayfarers. The Torah makes a point of 
mentioning the merchandise carried by the camels in the Arab caravan: 
"Their camels, bearing spices, balsam and lotus, were on their way to bring 
them down to Egypt." Rashi explains that although Arabs generally carry 
foul smelling cargo, Hashem orchestrated that the caravan which carried 
Yosef would have good smelling spices so that he not suffer from a foul 
odor on his way down to Mitzrayim. Even the smells we smell are all 
ordained by Heaven! 
The above Chazal gives us much food for thought and things to work on. 
Firstly, it is clear that every action and nuance has the ability to generate 
great results. This knowledge brings with it not only great responsibility 
but also tremendous opportunity. We should never belittle even the 
smallest positive deeds because they have the ability to bring much 
blessing in their wake. 
The story is told about the wife of the Vilna Gaon who made a pact with a 
friend that whoever passes away first will come to the other one in a dream 
and inform them about what awaits her in the World to Come. The friend 
passed away first and after a few days she appeared to Vilna Gaon's wife 
in a dream. "I cannot reveal to you what awaits you" she said, "but I can 
tell you that for even the smallest mitzvah there is great reward. Do you 
remember how we collected money for tzedakah and you pointed to a 
woman for whom we were looking? Well, in Heaven you were given 
much greater reward for the mitzvah than I was, because of the added 
effort involved in picking up your hand to point for the sake of tzedakah!" 
Additionally, Chazal are conveying to us that all that occurs to a person 
really originates from the person himself. No matter what happens to a 
person, the first place for him to turn is inward to discover why he was 
deserving of that which occurred. Every piece of jewelry worn by Yosef 
can be traced back to his behavior in his master's house. Indeed, the search 
for the treasure chest of answers should begin in one's own backyard! 
Maaseh Rav 
In Rav Wolbe's marriage, it was a practice that he and the Rebbetzin tichye 
would not read mail that was addressed to the the other. Even when 
Rebbetzin Wolbe wanted to show Rav Wolbe something specific from a 
letter that she had received, he would say, "...but this letter was not 
intended for me!" So great was Rav Wolbe's level of zehirus and tznius. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 38 – Exile 
by Rabbi Ken Spiro  
No people had revolted more or caused the Romans greater manpower or 
material losses than the Jews. But they had done so at a great price to 
themselves as well. 
The Roman historian Dio Cassius writes that over half a million Jews died 
in the fighting. Even if this figure is exaggerated, there is no doubt that 
hundreds of thousands of Jews did die and the country was laid low. 
The Jewish challenge to Rome that had begun in 66 CE had lasted almost 
70 years. How such a comparatively tiny group could take on the might of 
Rome over and over again and for so long is hard to fathom. But perhaps 
the answer lies in the reason behind the conflict. 
It was not so much a fight over territory or property, as it was a fight over 
the very way of life. Monotheism and the laws of the Torah were so 
deeply ingrained in the Jews that any attempt to separate the people from 
the essence of Judaism was seen as the death of the very soul of the nation. 
The Jews found reserves in themselves beyond normal human boundaries, 
like a mother who is capable of superhuman feats of strength to defend the 
life of her child. 
In the end the Jews were crushed. And the Romans did everything in their 
power to make sure that they would stay crushed. They wanted to make 
sure that no Jew was ever in a position to rally his brethren again. 
Their solution: separate the Jews from their land. 
Aelia Capitolina 
As part of this policy of erasing the Jewish presence from Israel, Hadrian 
leveled Jerusalem and on top of the rubble rebuilt the pagan city he had 
planned, which he named Aelia Capitolina. 
Through the heart of the city, he built a columned esplanade called the 
Cardo.  
(Today, the excavated Cardo in the Old City of Jerusalem stands as a 
reminder of that time. Cardo means "heart" in English, and is related to the 
medical term "cardiac arrest." Tour guides are fond of pointing out that if 
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Hadrian were alive today, he'd have cardiac arrest to see all the Jewish 
shops in his Cardo today, with Jerusalem and Israel alive and well.) 
Whatever Jews remained in the area were strictly forbidden to enter Aelia 
Capitolina. The only day that Jews were permitted to enter the city was the 
9th of Av, so that they could be reminded of their greatest disaster and 
weep over the ruins of the Beis HaMikdash, of which nothing remained, 
save some of the retaining walls surrounding Har HaBayis (the Temple 
Mount). (The Kosel -- a section of the Western Wall that was dubbed the 
"Wailing Wall" -- was the only piece of those retaining walls that Jews 
could access for hundreds of years. And this is where they came and wept 
and prayed.) 
For the first time since King David made it Israel's capital a thousand years 
earlier, Jerusalem was empty of Jews. It's ironic that the first city in history 
to be made intentionally and completely Judenrein, "Jew free," (to borrow 
a term later used by the Nazis) was their very own Jerusalem. 
But that was not all. 
To further squelch any nationalistic feeling, Hadrian renamed the land 
Philistia (Palestine) after the Phillistines, an extinct people who once 
occupied the Mediterranean coastal area and who were some of the 
bitterest enemies of the Jews described in the Bible.  
This name survived in Christian writings, to be resurrected in 1917, after 
World War I, when the British took over the Middle East, having 
conquered the Ottoman Empire. They named the lands east and west of the 
Jordan River - including the country of Jordan which the British created in 
1923 -- the Palestine Mandate. It is from this time that the Arabs living in 
this area get the name Palestinians. (Of course, at that time the Jews living 
in the Palestine Mandate were called Palestinians too.) 
Rabbi Akiva 
The Roman plan sought not only to separate Jews from the land of Israel, 
it also sought to separate them from Judaism.  
Writes historian Rabbi Berel Wein in his Echoes of Glory (p. 217):  
"Their [Roman] plan was to eliminate the scholars and sages of Israel, who 
were, after all, the true leaders of the Jews, and to forbid the practice of 
Judaism, the lifeblood of Israel, thus guaranteeing the Jews' demise as a 
counter-force to Roman culture and hegemony. The Sabbath, 
circumcision, public study and teaching of Torah, as well as observances 
of all Jewish ritual and customs, were forbidden." 
One of the great rabbis of the time who simply refused to abide by these 
decrees was Rabbi Akiva. Although many rabbis did likewise and were 
killed by the Romans for their acts of disobedience, Rabbi Akiva deserves 
special mention because of his stature in the Jewish world and the 
particular way he met his death. 
It is fascinating to note that Rabbi Akiva did not even begin to study Torah 
until age 40. Until that time he had been an uneducated shepherd. But then 
he fell in love, and his beloved Rachel said she would marry him only if he 
studied Torah. At first he thought the task impossible, but then he saw a 
stone that had been hollowed out by dripping water. He said: "If water, 
which is soft, can hollow out a stone, which is hard, how much more 
would the words of the Torah, which are hard, be able to cut through and 
make an impression on my heart, which is soft." 
Thus he began his studies and in a short period of time was considered one 
of the wisest men of Israel. Students from all over flocked to learn from 
him, and at one point, he was reported to head a chain of schools totaling 
24,000 students. 
The Talmud abounds with stories about Rabbi Akiva. One of the most 
famous is the story of four great sages who entered pardes, the "orchard" -
- that is they engaged in mystical meditative techniques and ascended into 
realms of Divine consciousness. Of the four, three met terrible fates as a 
result of their mystical foray -- one died, another went insane, and the third 
became a heretic. Only Rabbi Akiva "entered in peace and emerged in 
peace." 
A person like Rabbi Akiva, who lived on such a high spiritual level and 
who possessed an uncompromising dedication to Torah, could not be 
silenced by Roman decrees. 
When the Romans learned that Rabbi Akiva was openly teaching Torah 
they decided to make a public example of his punishment.  
They arrested him and took him to the hippodrome in Caesarea where on 
(or around) Yom Kippur in 136 CE, they staged a prolonged torture of the 
great sage. This horrible spectacle included having Rabbi Akiva's skin 
flayed with iron combs. 
Rabbi Akiva went to his death, sanctifying HaShem's name, with the 
words of the Shema on his lips: "Hear O Israel, the L-rd is our G-d, the L-
rd is One." Rabbi Akiva's spirit exemplified the spirit of the sages who 
against the greatest odds sought to keep Judaism alive. We shall see next 
how they succeeded. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #4 Introduce Yourself to Yourself 
Don't go through life making assumptions about who you are. Take 
the time now to "meet" yourself - before a crisis comes along and 
forces the issue. 
Did you ever get on a train going somewhere, only to find that you're 
headed in the wrong direction? 
The same thing happens in life. We set goals and make plans - and 
sometimes discover that we're on "the wrong train." 
Bi'vinas ha'leiv literally means "understanding the heart." The heart is the 
seat of emotions. We say: "My heart is heavy, my heart is lifted, my heart 
is broken," etc. To understand your heart is to understand your true inner 
self. 
Many people go through life making assumptions about who they are. 
They never take time to "meet" themselves. Don't be afraid of discovering 
that the "real you" may be different than the "current you." 
Often a crisis hits at midlife when people ask: "What's my life about? Is 
this all worth it?" We've heard stories of people who suddenly change 
direction, quitting their job and getting divorced. You know, like the 
successful doctor who decides he never wanted to go into medicine in the 
first place -- so he drops it and becomes an artist. 
Knowing yourself is the essence of being alive. If you don't know yourself, 
you are not living. If you don't know what makes you tick, you're a robot, 
a puppet, a zombie. 
So don't wait for a crisis. Life is too short to take wrong trains. 
Getting Started 
Think of someone you'd be fascinated to meet, someone you'd really like 
to find out what makes him tick. 
Now realize the most fascinating person you could ever meet is ... 
yourself. 
Sit down, say hello, and introduce yourself to yourself. Become familiar 
with yourself as if you'd just met a long-lost cousin. Interview yourself. 
Ask questions about your life and the direction you're going. Search out 
your dreams -- both the ones you're fulfilling and the ones you've pushed 
to the back of your mind. 
Get down to basics. You want to be rich. You want to be famous. You 
want to be good. You want to accomplish. You want meaning. You want 
to be creative. But why do you want all this? What's driving you? What 
you really want out of life? 
The process of self-discovery involves asking a series of questions, always 
probing deeper until the underlying truth emerges. Ask yourself 10 
questions that you would ask an intimate friend. Then wait for answers. 
Don't worry, no one is going to poke fun at you. 
1. What is the purpose of life? 
2. What is my goal in life? 
3. Why did I choose this career? 
4. How do I spend my spare time? 
5. What is my motivation for doing what I do? 
6. What really makes me happy? 
7. Am I as happy as I want to be? 
8. Is it more important to be rich or to be happy? 
9. What are my future plans? Why? 
10. What are my secret dreams and ambitions? 
Don't be surprised if the answers aren't immediate. This process can take 
many months. Stick with it and find out what makes you tick. The answers 
are hiding in there. After all, you have a fascinating partner. 
Finally, the most important question to ask is: 
"What am I living for?" 
It sounds like a simple question, but many are embarrassed to ask it. A 
voice inside us says, "Nah, why ask such a basic question?" We're resistant 
because we know this requires a lot of difficult soul-searching. And when 
you thoroughly know yourself, then you have changed. You've changed 
your relationship with yourself and the world. 
Confidence In Decision-Making 
People often avoid making decisions out of fear of making a mistake. 
Actually, the failure to make decisions is one of life's biggest mistakes. 
Imagine the beggar who receives a letter saying that he's inherited a 
million dollars. If he doesn't read the letter, is he rich ... or not? 
Similarly, HaShem gave us the free will to make choices in life and 
achieve greatness. But if we're not aware of our free will, then we don't 
really have it. And then we wind up blaming others when things go wrong 
-- even though we know the decision is really up to us. 
If you're not using your potential, it wears away at your confidence. Do 
you know what your potential is? Have you tried to use it? You have to 
tackle life. You haven't given up yet, have you? Let's get on with the 
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game, with the business of really living, of not just "going through the 
motions." 
Know the difference between "making decisions" and just floating, falling 
into place. Did you choose to go to college? Or perhaps you had nothing to 
do with the decision. Was it something you just did because you graduated 
high school and everybody else was doing it? Did you think it through and 
actually make a decision? 
Imagine this private conversation of a college student: 
Why am I going to college? 
To get a degree. 
Why? 
Because I want to get into a good graduate school. 
Why? 
So I'll get a good job. 
Why? 
So I can pay back my college loans! 
Through the process of questioning, he reveals a logical fault in his 
motivation. Really, the primary reason for going to college should be to 
acquire wisdom, knowledge and information. In other words, to get an 
education! 
Now try the process yourself, using this example: 
Why do I want to get married? 
Don't accept pat answers. Keep asking "Why, why why?" Be frank. It's 
yourself. Ask any question you like. Be patient and persistent. Eventually 
you'll get an answer. 
When you thoroughly analyze an issue, then you can make wise decisions 
with confidence. 
Identify where you lack confidence. What makes you nervous? What 
situations inhibit you from being yourself? Why can't you make decisions? 
Is it that you don't know how to make decisions? Or that you doubt your 
decisions after they're made? Or you just don't feel like making decisions? 
Enjoy making decisions. Deal with the world you live in. That's loving the 
dynamics of life. 
Isolate Your Blocks 
Anytime you find it difficult to achieve a goal, figure out what's holding 
you back. 
Everyone has problems. Being aware of these problems is the key to 
getting in touch with yourself. Because as long as you don't face problems, 
they fester and bug you from behind. 
Write your "blocks" on a piece of paper. That's a good step in the right 
direction. By isolating specific obstacles, you turn them into concrete 
challenges that require solutions. 
Ask yourself: 
• Am I lazy? Why? 
• Am I disorganized? Why? 
• Do I get angry? When? 
• Why do ever I get defensive? About what? 
• What makes me jealous? 
• What makes me arrogant? 
• Do I have trouble making decisions? Why? 
• Do I lack self-discipline? 
• Do I lack self-confidence? 
• Why don't I take more initiative? 
Negative character traits are the roots of our problems. Make a list of your 
negative traits, and identify when they affect you the most. Then analyze 
what triggers these reactions in you. Finally, formulate an effective 
counter-approach. 
Working through this takes time. But do you have anything better to be 
doing right now? 
Read Your Emotions 
Get in touch with your emotional state. Take a reading of how you feel. 
Happy? Angry? Tense? Sad? Emotions are a measuring stick for what's 
going on below the surface. It's like taking your temperature. If you're 
sick, you need to be aware so you can fix the problem. 
Find out why you're upset. Who or what is pressuring you? Is it an internal 
or an external problem? Identify it. 
Let's say you are irritated. Why? 
Because the boss chewed me out. 
So why am I irritated? 
Because I resent him. 
So what? Why does that bother me? 
Because I feel I am no good. 
I'm no good? He's nuts! 
Get out of yourself and track it down. If you don't, it's just irritation. And 
the next thing you know, you'll go home and yell at your kids. 
Once you've identified what causes negative feelings, adjust yourself to 
minimize the impact. Either avoid these situations, or prepare yourself to 
handle them when they arise. 

Further, root out negative motivations that corrupt your behavior. Let's say 
that you give charity. Why? One motivation is to help humanity. Another 
is the pleasure of being constructive. A third is the desire to do the right 
thing. These are all positive motivations. A negative motivation for giving 
charity is: "I want people to admire me." That's corruptive. 
The next time you give charity, do so anonymously. Eliminate the wrong 
reasons. They are destructive. 
The same goes with the positive emotions. Be aware of how your 
emotional state affects decisions. For example, don't buy a new stereo 
when you're in a euphoric mood. Wait. Think it over. You are susceptible. 
Pinpoint what makes you happy. You can have more joy on a daily basis 
by formulating some practical applications. You got up in the morning, it's 
a gorgeous day and you feet great. You're energized. Now take that feeling 
and teach yourself how to get up on the right side -- every day! 
Another example: You did a good job and got the boss's compliment. Now 
focus: Do you need the boss to tell you did a good job? No! Create your 
own pleasure out of doing a good job. 
Get In Touch With Your Two Sides 
Everyone has an urge for greatness. We want self respect, power, fame. 
We want to accomplish, to be strong, to do the right thing, to even save the 
world. 
Yet at the same time, we have a counter-urge to run away from 
responsibility, to get into bed and crawl under the covers. 
Someone may say, "Life is beautiful," but he doesn't feel it. His emotions 
hold him back and he walks around going, "Ugh, life is a burden." 
Recognize the volcano of conflict within you: What you truly "want," 
versus what you "feel" like. This is the conflict between body and soul. 
Once you appreciate the dichotomy, you can identify at any moment 
whether your body or soul is talking. This makes it possible to live with 
sanity and choose the right thing. 
The next step is to make peace between your two sides. The easiest way is 
to squash your drive to be great. But life is not about taking the easy way 
out. Just because you feel uncomfortable about an idea doesn't mean it's 
wrong for you. It's hard to break habits, and growth can be frightening. 
For example, would you rather be happy or rich? Okay, you'd rather be 
happy. Now imagine this exchange: 
"Come on, I'll teach you how to be happy. All it requires is effort and 
change." 
"Oh, I'd love to, but I can't right now. It's impossible. I've got a flight to 
catch." 
"Really? I'll pay you $10,000 a week to work on happiness." 
"Sure! Where do I sign up?" 
"Oh, but I thought you can't right now..." 
We conceal our problems with rationalization: "I'll wreck my mind 
thinking about what life is about! Nobody really knows what life is about. 
It's not going to work. Nothing can be done about it anyway. I don't really 
care. It's not worth the time!" 
The Sages say that a person only makes a mistake when overcome by a 
moment of insanity. So realize that you are fighting "insanity." It is not 
logical. You've got to be on guard. Because if you get off track, you'll pay 
for it down the road. 
So ... do you want to change? What have you got against it? Feel the 
antipathy of the body. We are so darn lazy. The body just wants to sleep. 
"Aaaah ... I don't want to change. I'm happy enough. I'm comfortable in 
my niche of misery." Are you rich enough? No! So are you happy enough? 
You see the importance of tracking that down? You have to identify the 
animal you are fighting. "The dread of change." 
If you're alert, you see the enemy. You can fight it. You may lose a 
struggle with the body, but at least you have your confidence. "I know 
what I am doing." 
Coax The Body 
Get in touch with your spiritual core. Know what is driving you. Don't let 
free will be a subconscious thing. You want greatness. But the body says 
that's too much effort. 
To try to convince the body, try to identify the tangible benefit. "Why is it 
necessary? What will it do for me?" You have to bring it home to 
emotional realization. "What do I lose?" What do I gain?" Only then will 
the idea have power. And you'll get out there and do it. 
Here's the secret formula: Identify with your intellect, and coax your heart 
along. For example, if you're emotionally convinced of the benefit of 
getting into shape, then even when you break out in a cold sweat and your 
heart is doing palpitations, you will keep going. Because you have 
decided, "I want this," you know it is important. 
To avoid negative backlash, your emotions have to feel comfortable with 
the changes you make. Learn to relax and reassure the body. Cajole the 
body and say, "It won't be so bad. Remember the last time you made an 
effort, how great you felt!" Be encouraging and reward yourself for 
success. 
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Don't say it doesn't work. You haven't made the effort. Don't give up on 
your intuition and perception. Just realize you haven't yet brought it home 
to actualization. 
Consider how the basic human drives affect you: security, self-respect, 
honor, passions, social pressure, and possessions. Pay particularly close 
attention to how you accept responsibility. Let's say that you made a 
mistake. You want to apologize in a full and forthright manner. Yet you 
feel like forgetting the whole thing, hiding, running away and saying "it's 
not my fault." 
This is the volcano. We want to be tough, dedicated and powerful -- yet 
we feel like being marshmallows. Choosing the path of the soul doesn't 
come naturally. It takes a lot of time and hard work. 
Know What You Know 
Don't think that just because you understand something, you are living 
with it. It is possible to believe one way, and yet act another. It happens to 
us all the time. You can believe it's important to eat healthy food, yet 
gorge yourself on French fries and chocolate cake. 
Our actions are determined by our level of clarity. If we understand an 
idea on just a superficial level, then we'll have difficulty sticking to it 
when the going gets tough. 
Next time you go to a funeral, watch carefully. When they remove the 
body from the chapel, the mourners start to cry. Are they crying because 
they want to body to stay there?! No. All of a sudden there is a realization 
of death, that he won't be coming back. At the cemetery, they lower the 
casket into the ground and the mourners cry again. It's the emotional 
realization that death is final now. 
Until you align your feelings with reality, you are in dreamland. Growth 
begins in the mind, but your heart has to buy into everything your mind 
discovers. Only then will you integrate these ideas into day-to-day life. 
A lot of people believe in HaShem. There are very few people who live 
with HaShem. Does that make sense? You have to assimilate something 
that you've accepted as true. It has to become part of you. 
Five-Finger Clarity 
You've got to know yourself cold, just like you know your hand has five 
fingers. How do you know you are on the right path? How do you know 
you're not making a mistake right now? 
To develop this clarity, articulate the important principles that guide your 
life. For example, in Judaism we say that love is an obligation. Is this 
reasonable? Work the issue through with yourself: 
"Ridiculous. You can't obligate me to love." 
"But if I have children, will I love them?" 
"Of course I'm going to love my kids!" 

"How do I know? I don't know what kind of kids I'm going to have. Maybe 
they'll be brats and I won't love them." 
"I will. I'm obligated to love my children." 
Do you see the contradiction? On an intuitive level, you know that love is 
an obligation. But the concept is not so clear that you can articulate it. 
Take your time. Sort out the basic aspects of living. Ask yourself 
important questions about life's global and spiritual issues. 
-- What is the meaning of existence? 
-- What's good about living? 
-- How do I feel about humanity? 
-- What is the afterlife? 
-- How do I understand good versus evil? 
-- Do I have free will? How do I activate it? 
-- What makes me sad? Is it okay to be sad? 
-- How do I feel about HaShem? 
-- Am I proud to be a Jew? 
-- How do I understand the Holocaust? 
Some of these topics may be unpleasant to think about. If so, why is it 
unpleasant? Track it down. 
Don't just use slogans to parrot things that you heard. Know why you are 
doing what you are doing. Otherwise, it's just society talking. You may 
have adopted part of society without analyzing its validity. Check it out. 
Work through all the issues until you have "five-finger clarity." A human 
being who knows what he wants will get there. By hook or by crook. It's 
like a homing mechanism on a missile. If you program it right, you will 
get there. 
Why Is "Knowing Yourself" An Ingredient In Wisdom? 
• You can know truth if you look honestly into yourself. 
• Emotions are powerful forces of greatness. Know them. Harness 

them. 
• Identify your problems. It's the beginning of solving them. 
• If you don't get it straight now, you're bound to make some bad 

mistakes. 
• Don't be afraid of finding out who you really are. 
• Use your free will as a conscious tool for better living. 
• If you're angry or upset, track it down. What's the root? 
• If you're acting illogically, at least acknowledge that to yourself! 
• The key to sanity is letting truth into the body. 
• You can't afford to wait too long to get to know yourself. Because 

you are the most fascinating person you'll ever meet. 
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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Vayishlach 5776 
Challenge at Twilight and Receiving the Wealth of Shabbos 
Introduction 
In this week’s parashah the Torah relates how Yaakov encountered the 
angel of Esav and struggled with him. The Torah records that the angel of 
Esav requested from Yaakov that he let him go and Yaakov refused. It is 
said (Bereishis 32:27) vayomer shalcheini ki alah hashachar vayomer lo 
ashaleichacho ki im beirachtani, and he said, “I will not let you go unless 
you bless me.” This declaration of Yaakov requires understanding. How is 
it that Yaakov was able to hold the angel hostage until he blessed him? 
Evil submitting to good 
We have discussed in previous weeks the idea that the evil angel is forced 
to submit to the blessings of the good angel. The Sefarim write that a 
righteous person is even greater than an angel. Thus, Yaakov was able to 
overwhelm the angel of Esav and force him to agree to the blessings that 
Yaakov had received from Yitzchak. We must wonder, however, how the 
angel of Esav was capable of causing injury to Yaakov. Was not Yaakov 
righteous enough that he should not have been harmed at all? 
Yaakov sets boundaries 
There is a fascinating Medrash which would seem to shed light on the 
struggle that occurred between Yaakov and the angel of Esav. Subsequent 
to Yaakov meeting Esav and battling the angel, it is said (Bereishis 33:18) 

vayavo Yaakov shaleim ir Shechem asher bieretz Canaan bivoo miPadan 
Aram vayichan es pinei hair, Yaakov arrived intact at the city of Shechem 
which is in the land of Canaan, upon his arriving from Paddan-aram, and 
he encamped before the city. On the last words of the verse that state that 
Yaakov encamped before the city, the Medrash (Bereishis Rabbah 79:6) 
comments: Yaakov arrived Erev Shabbos with the setting of the sun and 
he set up techumin, boundaries. This teaches us that Yaakov observed the 
Shabbos prior to the Torah being given. This Medrash is a bit puzzling. 
Why does the Medrash teach us specifically here that Yaakov observed 
Shabbos? Was there something unique about Yaakov’s arrival that 
warranted mention of him observing Shabbos? Furthermore, why is 
Yaakov’s Shabbos observance characterized by creating boundaries? 
The Shabbos connection: the twilight zone is fraught with danger 
One aspect of Shabbos that is sometimes overlooked is the idea that we 
are transitioning from the weekdays into Shabbos. While many people 
tend to rush into Shabbos, it is worthwhile to contemplate what is 
occurring during the transition period. Throughout the week one is 
constantly facing challenges in spiritual matters. Shabbos is referred to as 
a day of menuchah, rest, because on Shabbos all harsh judgments depart 
prior to Shabbos. Thus, upon the arrival of Shabbos, one should be able to 
sense all the challenges of the week disappearing in an instant. In order to 
sense this phenomenon, however, one must prepare properly for Shabbos. 
Yaakov Avinu taught us with his actions that to prepare for Shabbos one 
needs to acknowledge that Shabbos is a true day of rest from the struggles 
of the week. The Maharzav on the Medrash (Ibid) writes that the word 
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vayichan, when the letters are rearranged, spells out the word vayanach, 
and he rested. Thus, by properly preparing for Shabbos, Yaakov was able 
to truly rest on Shabbos. Although we cannot know what lack the angel of 
Esav found in Yaakov, it would seem that the deficiency was manifest in 
an area that was hidden, as the area where the angel inflicted harm on 
Yaakov is a discreet part of the body. Perhaps this alludes to the period in 
time referred to as bein hashemashos, between the (settings) of the suns, 
i.e. twilight. It is specifically with the onset of Shabbos when the Jewish 
People are faced with the challenge of receiving Shabbos properly. 
Instead of rushing into Shabbos at this time, we should already be 
prepared earlier in the day so that we do not have to be ‘inflicted’ by the 
forces of evil, Heaven forbid. 
Receiving the wealth of Shabbos 
There is another aspect of Shabbos that is alluded to in this verse. It is 
said, vayichan es pinei hair, and he encamped before the city. What is the 
Torah teaching us with the word pinei? In Kabbalas Shabbos we recite the 
words lecho dodi likras kallah pinei Shabbos nikabelah, come my Beloved 
to greet the bride – The Shabbos presence, let us welcome! What is meant 
by the words pinei Shabbos? The answer to this question can be found in a 
Medrash (Bereishis Rabbah). It is said (Bereishis 41:56) viharaav hayah al 
kol pinei haaretz, when the famine spread over all the face of the earth. 
The Medrash states that the words pinei haaretz refers to the wealthy 
people. Thus, we can suggest that when the Torah states vayichan es pinei 
hair, this means that Yaakov encamped before the wealth of the city. What 
is the wealth of a city? It is said (Mishlei 10:22) bircas HaShem hi taashir, 
it is the blessing of HaShem that enriches. The Medrash (Bereishis 
Rabbah 11:1) states that this refers to Shabbos, which is the day that 
HaShem blessed. Thus, the Medrash is teaching us that Yaakov encamped 
before the wealth of the city, and the wealth of the city is Shabbos. In a 
similar vein, with the onset of Shabbos we go out to greet its wealth, as 
the poverty and struggles of the weekday disappear and we receive the 
blessings of Shabbos. HaShem should allow us to merit properly 
observing the Holy Shabbos and then we will all merit to greet pinei 
Moshiach Tzidkienu, the ‘face’ of Moshiach our righteous one, speedily, 
in our days. 
Shabbos in the Zemiros 
Yom Zeh LiYisroel 
Some opinions attribute the authorship of this Zemer to the Arizal.  

ְיׁשּוָעה ַמְצִמיחַ  צּור, ְּתׁשּוָעה ֶחְזיֹון ְּבבא , with the coming of redemption’s vision, O 
Rock who make salvation bloom. The Gemara (Shabbos 31a) states that 
one of the questions that one is asked in the next world is צפית לישועה, did 
you await the salvation? The word צפית is associated with the word צופה, 
vision. It is not enough to merely anticipate the Ultimate Redemption. 
One must also have a vision of how the redemption will occur, and one 
can easily find this vision by studying the words of the Prophets, who are 
referred to as צופים.  
Shabbos Stories 
A Few Kind Words 
Rabbi Mordechai Kamenetzky writes: The Rebbe, Reb Ber of Mezritch, 
was once approached by a chasid who had a very common problem. 
“Rebbe,” he pleaded. “I never seem to have enough. The more I get, the 
more I want. I know it is improper to think this way and I need help.” The 
rebbe told the man to visit Rebbe Zusia of Anipoli. “He can guide you 
with your difficulty.” 
The man was shocked as he approached Reb Zusia's residence. He saw a 
ramshackle wooden hut with boarded windows. Upon entering, the 
poverty was overwhelming. The man figured, “surely this is a man who is 
in constant need. He hardly has what he needed, and must grapple with 
new desires on a constant basis. He surely will be able to counsel me on 
my longing for the articles that I lack.” 
The man discussed his problem with Reb Zusia, but Reb Zusia looked at 
him in amazement. 
“What are you coming to me for? How can I advise you? I have 
absolutely everything I need!” 
Never forget others 
In the summer of 1954, my grandmother, Itta Ettil Kamenetzky, of blessed 
memory, left Beth Israel Hospital, for the last time, after a prolonged stay. 
Her condition had deteriorated, and the doctors felt that there was nothing 
left for them to do. My grandfather, Reb Yaakov zt”l, went together with 
family members to pick her up from the hospital. My grandmother was 
wheeled to the waiting automobile and made as comfortable as possible. 
Suddenly, Reb Yaakov seemed to realize that he had forgotten something 
very important. He whispered something to his wife, and when she 
nodded her approval, he asked if it was possible for the driver to wait a 
few minutes. He had to go back into the hospital. 
The family members were a bit surprised. Although there was another 
patient in the room, and items may have been confused, they remembered 
removing every one of my grandmother’s personal belongings from the 

room. Accompanied by his curious son, Reb Yaakov proceeded to the 
elevator and pushed the button to the floor on which his wife had stayed. 
“Pa,” his son protested, “we have everything.” The elevator stopped at the 
correct floor. Reb Yaakov proceeded into his wife’s former room and 
turned to her ailing roommate. “In our rush to leave the hospital, I forgot 
to tell you good-bye and wish you well. May G-d send you a speedy 
recovery.” With that, Reb Yaakov walked out of the room, nodded at the 
stunned nurses, whom he already had thanked on his first exit, and left 
toward the waiting car. (www.Torah.org) 
Shabbos in Halacha  
 Kneading - לישה
6. Practical Applications 
J. Mixing Horseradish or Ketchup with Mayonnaise 
One is allowed to mix horseradish or ketchup with mayonnaise.  
K. Cottage Chees with Cream 
One is allowed to blend cottage cheese with cream. 
L. Fruit with Cream 
One is allowed to mix chunks of fruit with cream, so long as they remain 
clearly defined within the mixture.  
New Stories - Vayishlach 5776 
Handling the Son of Hamas 
The riveting recollections of the Shin Bet handler who worked for ten 
years with Israel’s super-mole, Mosab Hassan Yousef. 
by Debra Heller  
“Hamas wasn’t just a movement to us. It was the family business. It was 
our identity. It was the cause for which my father had dedicated his life.” 
Mosab Hassan Yousef wasn’t exaggerating when he uttered those words 
in The Green Prince, the documentary that was recently made about him. 
Mosab’s father, Sheikh Hassan Yousef, had helped found the Hamas 
terror organization, was one of the leaders of the Intifada, and was 
frequently imprisoned by the Israelis. In fact, as recently as October 19, 
the IDF raided his house in the West Bank village of Beitunia and arrested 
him yet again, accusing him of inciting the recent violence. That his son, 
Mosab, risked his life to spy on his father on behalf of Israel, thereby 
preventing countless terrorist attacks and suicide bombings, and bringing 
about the arrest of many in the Hamas hierarchy, including his own father, 
is perhaps one the most fascinating stories in the annals of espionage 
literature. 
Few know Mosab’s story better than Gonen Ben-Yitzchak, his handler 
inside the Shin Bet, Israel's security service. Gonen, whose code name 
was "Captain Loai,” joined the Shin Bet a year after Prime Minister 
Yitzchak Rabin was murdered in November 1995, motivated by a desire 
to help Israel defend itself against violence. 
His encounter with Mosab was almost coincidental. It all began when, as a 
17-year-old in 1996, Mosab purchased a cache of illegal guns with the 
intention of murdering as many Israelis as he could. 
“I hated Israel and believed we had the right to make the Israelis feel 
our pain.” 
As detailed in his autobiography, Son of Hamas, co-written by journalist 
Ron Brackin, the youthful Mosab had been imbued with a hatred for Jews. 
He was jubilant when Saddam Hussein fired 39 Scud missiles at Israel 
during the 1991 Gulf War, and was disappointed when Israel wasn't 
destroyed. As set forth in its 1988 mission statement, he sincerely wanted 
Hamas to “obliterate Israel” and “raise the banner of Allah over every 
inch of Palestine.” 
“I hated Israel and believed we had the right to make the Israelis feel our 
pain. I was seeking revenge, and thought this would be my chance to be a 
hero. I did not know how not to feel like that. 
Mosab Hassan Yousef behind his father Sheikh Hassan Yousef 
“My cousin Ibrahim was always talking about how he had access to 
people with guns. So when I decided to buy some, I asked for his help. 
We went together to the mountains, where the guns were waiting for us in 
a bag. They’d already been sprayed with pepper to disguise their scent just 
in case the Israelis stopped us for an inspection. We put them inside the 
panels of the doors. On our way back we were halted at a checkpoint. 
They checked our IDs and searched the trunk. It was a very scary moment 
for me as a teenager. Eventually we made it home to Ramallah through all 
the checkpoints with only one thing in mind: revenge.” 
The Shin Bet, which had been monitoring him, nabbed him soon 
thereafter. 
“When I came home my mother informed me that the Israelis had come to 
our house. ‘Did you do anything wrong?’ she wanted to know. ‘No,’ I 
replied. Of course, I couldn’t share with her that I’d bought guns to 
murder Israelis. After I left the house the Israeli Special Forces jumped 
out of the bushes and pointed their guns in my face. They started to drag 
me towards a car, and when I resisted I was pummeled from every side. 
The second we started driving I was bashed over the head with a rifle. 
“I was later interrogated by an Israeli officer who asked, ‘Who gave you 
the order to buy the guns? Who gave them to you?’ I tried not to show 
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that I was afraid but deep in my heart I was terrified. He had a smirk on 
his face as if to say, ‘We already know everything.’ Then he said, ‘Your 
father was here, and he was tough. Do you want to be tough, or do you 
want to talk?’ I told him I had nothing to talk about. ‘Mosab,’ he said with 
a laugh, ‘welcome to the slaughterhouse.’ 
“In the beginning I wasn’t allowed to sleep, neither by night nor by day. I 
felt it would go on forever. Half of my body was numb, and the other half 
was in a tremendous amount of pain. I started to lose my sense of reality. I 
started to forget what I looked like. I couldn’t think very well. I missed 
my mother a lot and wondered how she was handling the situation. 
Usually, whenever my father was arrested, I there to help her with the 
responsibilities. I hoped she didn’t know where I was. 
“After a few weeks I was at the breaking point. An officer came in and sat 
down said, ‘Why did you get yourself into trouble like this? You’re still 
young. Why didn’t you tell them you were only trying to be a tough guy?’ 
I said, ‘Listen, I bought those guns but we never used them. We aren’t 
connected to any military cell.’ 
“Then he said suddenly, ‘Would you consider working for us?’ I thought 
to myself, Is this guy out of his mind or what? How could he convince 
someone like me to work for Israel? I would never betray my father.’ 
“Then I thought that if I just told them yes I would get out of prison, so I 
agreed. But it wasn’t so simple. ‘Well,’ they said, ‘if we simply release 
you, everyone will want to know why. You’ll be exposed and possibly 
killed. You’ll have to be transferred to the Megiddo Prison. Just take care 
of yourself and get to know all the Hamas leaders. When you get out, 
we’ll meet again and talk. 
“Let me tell you, the government isn’t in charge of things inside the Israeli 
prisons, and neither is the Shin Bet. The prisons are run by the prisoners. 
The jails are divided into various sections, and each one has its own 
‘security force’ made up of prisoners. So when I got to the Hamas section, 
I told them openly that the Shin Bet had asked me to work for them and 
I’d said yes, but my plan was to take revenge. If ever I had an opportunity 
to kill my handler, or any Israeli, I wouldn’t hesitate for a second. I told 
them the truth but it didn’t make sense to them. 
“I remember one time the Hamas security guys told everyone to evacuate 
the section so nobody would witness what they were about to do. Then 
they turned all the TVs up to full volume and asked some guys to start 
singing so the soldiers outside wouldn’t hear the screams of the person 
they were torturing. Whoever he was, he was screaming like crazy and we 
didn’t know what was happening. I had never heard a human being 
scream like that before. 
“They would always torture people in a certain corner. The Hamas guys 
would put needles under their fingernails; burn plastic on their bodies; 
there was no limit. Sometimes they burned them to death. We’re not 
talking about one or two, we’re talking about hundreds. I started to realize 
what my father was involved in. 
“My father would sometimes talk about his goals with us. ‘I work for 
Allah,’ he would say. ‘There’s a good chance I might get killed. If 
anything happens to me, take care of your mother.’ I heard this countless 
times. I also had to grow up witnessing the Israeli soldiers pulling him out 
of the house, humiliating him and throwing him into prison for long 
periods of time. For what? For the sake of Hamas. But now I was seeing 
Hamas torturing its own people! As much as I wanted to, I simply 
couldn’t find a way to justify the violence.” 
Over the course of the 16 months Mosab was in prison he came to a 
decision: he would accept the Shin Bet’s offer and go undercover. Mosab, 
code named “the Green Prince,” eventually became their most important 
mole in Hamas. 
“In my culture, collaborating with Israel is the worst thing a person can 
do. But nobody held a gun to my head. No one threatened to expose or 
send me to jail. It’s just that everything I was experiencing was the exact 
opposite of what we’d been taught about Israeli intelligence. I don’t even 
know if they knew what was going on in my mind, but I started to realize 
that we were living a lie, and a lot of people were dying because of it. 
“A couple of weeks after I was released I got a phone call from the same 
person who recruited me. ‘I know you have questions,’ he said, ‘but we 
can’t talk over the phone. Let’s have a cup of coffee so we can discuss 
these things.’ I was curious so I went. 
“At the time, I was still afraid that the agency might me taping me for 
some ulterior motive. Maybe the whole thing was only a plot to embarrass 
my family because their son was willing to work with the enemy. 
Eventually I saw they were serious. 
“A few months later they arranged my father’s release from prison so I 
could start gathering information. My father needed someone to be his 
assistant, and who could be more trustworthy than his oldest son? My 
father thought he’d be grooming a future version of himself. He had no 
clue that I was spying for Israel. 
“As the oldest of five brothers and three sisters, I was very enmeshed in 
my family. I changed my siblings’ diapers and cooked and babysat for 

them often. The two youngest even called me ‘Papa’ when our father was 
in prison. Yet here I was, working for the enemy. 
After ten years of spying for Israel Mosab decided to “come clean” to 
his father, who was again in prison. 
“My father had dedicated his entire life for the cause of Islam, thinking 
that its philosophy and ideology would solve the problems of humanity. 
People would come from all over the country to hear his sermons in the 
Ramallah mosque on Fridays. Still, he lived a humble life and never took 
advantage of his position. That taught me a lot. I was always very proud 
of him. He was the highest authority in my life.” 
After ten years of spying for Israel Mosab decided to “come clean” to his 
father, who was again in prison. “My father had access to a cell phone that 
had been smuggled inside the prison. I called him and said, ‘I’m not who 
you think I am. I’ve been working for Israel for ten years and I’m writing 
a book about my relationship with Israeli intelligence. I’m the one who 
put you in prison, but I did it to protect you. It’s the only reason you were 
never assassinated.’ 
“My father was devastated. ‘Come back,’ he said. ‘I will protect you. 
Don’t worry about anybody else.’ But I told him I wasn’t coming back. I 
asked him to disown me because I knew how much pressure he was under 
but he said it wasn’t an option. He was grieving. He was in pain. He was 
in shock. ‘You are my son,’ he said, ‘and you’ll always be my son. No 
one can take that away.’ 
“I knew that I was really hurting the people I loved. When I thought about 
my brothers and sisters, who were like my children, I felt like I had 
stabbed them in the back. I still feel that way, as if I took them and 
slaughtered them on the altar.” 
In 2005 Mosab converted to Christianity. Two years later he moved to 
California, with the help of Gonen Ben-Yitzhak. 
Interview with the Handler 
Ami caught up with Gonen a few days after Israel announced that it 
rearrested Sheikh Hassan Yousef, Mosab’s father. 
Q: Your relationship with Mosab is one of the most intriguing things I’ve 
ever heard. Did the Shin Bet consider him the biggest catch they ever 
had? 
A: Well, he was a big one. I don’t know if he was the biggest, but he was 
considered very important. It was something special when he was 
recruited. It was a real achievement in the war against Hamas. 
His father, Sheikh Hassan Yosef, was always in the middle of things, 
handling the flow of money to the terrorist organization and apportioning 
it out. Some of it was civil work, some of it wasn’t. Whoever wanted to 
meet with him, whether from Gaza, Nablus or Syria, had to go through 
Mosab. He was the gatekeeper and answered all his phone calls. We were 
therefore also able to manipulate the answers Hassan Yosef was sending 
through Mosab to other Hamas operatives, so in a way we were creating a 
new reality. 
Mosab loved it. He was addicted to the action. As his handler, I utilized 
that. I taught him how to ask questions, how not to ask questions. 
Otherwise, he’d be exposed after a week and either he or I would be dead. 
Mosab Hassan Yousef and Gonen Ben-Yitzchak 
Q: Was Mosab an official member of Hamas? 
A: No. We tried very hard to convince him to join. We encouraged him to 
go the mosque to pray, to grow his beard, but he wouldn’t listen. In the 
beginning it was really frustrating, because we really wanted to push him 
deeper and deeper into Hamas, but he wouldn’t do it. He had lines that he 
wouldn’t cross. 
Mosab had his own views and never agreed to follow orders without 
thinking about it first. He didn’t act like a very religious guy, and this was 
another concern we had, because we were always worried it would arouse 
suspicion. 
Q: Were you the one who discovered him as a potential spy Israel? 
A: No. He was actually recruited in 1997 in an interrogation center in 
Jerusalem. Because of his father, he was already under surveillance of the 
Shin Bet. He was a very important target, not just to prevent him from 
doing anything wrong but because we wanted to recruit people who had 
the access he did. He started working for us around 1998. 
It was during his interrogation that the offer was made for him to work for 
us. He agreed, but his real plan was to kill his handler. That was his main 
reason. He thought he’d just go home and meet his handler and kill him. 
Q: Do you think he was vulnerable, and that’s why he did it? 
A: Mosab was only 17 when he was arrested. It was his first arrest, and 
he’d never been interrogated or anything. His fear must have been 
tremendous, not knowing what was going to happen, worrying about what 
to say, whether or not to lie. Are they going to beat me? Will I be 
tortured? The interrogators understand all that and take advantage of it. 
Q: When did you get involved? 
A: I joined the Shin Bet in 1996. The first time I heard about Mosab was 
when I was in training. It was a big secret, but we’d been told there was a 
new recruit whose nickname was ‘the Green Prince.’ 
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I basically started to work as a handler around the same time Mosab 
started to work as a spy. I met him after he’d been to a few secret 
meetings. I sat in on one just to observe how to handle a source like him. 
This was not a regular situation. He was considered a very special person, 
very dangerous, extremely intelligent and with a big ego. 
In 2002 I was appointed in charge of all the handlers in the Ramallah area, 
including Mosab’s. Later on, I became his direct handler. 
Gonen Ben-Yitzchak 
Q: Is Mosab the only case of someone turning on his father like that? 
A: I’m not saying that there were others, but the real question is why he 
would do a thing like that. There’s something very complicated about his 
personality. What I’m trying to say is that when you look for a person’s 
motive, it’s usually something very deep. So it could happen to others. I 
wouldn’t be surprised if it ever came out that the sibling or child of an 
American official was working for a foreign government. A lot of 
psychological techniques are used to find recruits. 
Q: Did you ever get the feeling that Mosab was conflicted about his 
father? Did you have to send him to a psychiatrist to make peace with 
that? 
A: I have to admit that at that time we weren’t really sure why he was 
working for us. We now know that it had to do with being in prison and 
seeing the members of Hamas torturing their own people. He was very 
critical that his father had told him it was the other way around, that the 
Israelis were the only torturers. When he realized the truth, it caused him 
to feel hate for Hamas. 
Q: Do you think he was trying to save his father from Hamas? Or was he 
just going against him? 
A: I think he realized there was a chance his father would be held 
responsible for the tremendous violence, especially during the Second 
Intifada, and might be assassinated. So by isolating his father in a safe 
house and later on actually putting him in prison, which was something 
we coordinated, he saved him. 
Q: Mosab maintains that his father had no clue he was spying for Israel. 
A: I had a feeling that Hassan Yosef knew his son was working for us. All 
the signs were there. He just made the decision not to look at them. 
Q: Mosab took considerable risks in a society that considers working for 
the Israelis the biggest betrayal. But whose lives was he trying to save, 
Palestinian lives or Israeli lives? 
A: I think he realized he was saving both. I don’t think he ever made a 
distinction. In the beginning his moral philosophy wasn’t clearly 
articulated, but somewhere along the way this was part of what he was 
doing. 
Mosab and I once had a speaking engagement in Israel. Afterwards, 
someone in the audience stood up and was very hostile. “Your story is 
very touching,” he said, “but in the end you’re a traitor. You betrayed 
your father, you betrayed your family, and you betrayed your people. In 
the final analysis, you’re nothing but a dirty traitor.’ The crowd started to 
get angry and told the person to sit down. But Mosab said, “Everyone, 
quiet down. It’s okay if someone thinks that way.” Then he addressed his 
comments to the guy himself. “I want to explain something to you. I 
wasn’t even 18 years old and I was faced with two terrible choices. One 
was to become like my father, a terrorist or maybe even a suicide bomber, 
and the other was to work for the enemy and save innocent lives. So I 
chose the second option. At the time, I also thought it was a bad choice. 
What would you have done?” The guy didn’t answer. He was too 
shocked. 
And it’s true. Mosab was young and very confused. But when I look at his 
decision I see that he did the humane thing. This is how someone chooses 
between good and evil. 
Q: How many lives did he save? Was he a real asset in the end? 
A: I don’t know how to answer that because he prevented so many 
attacks. One Shavuot there were five suicide bombers simultaneously on 
their way to perpetrate five attacks in Jerusalem and he stopped them. 
How many lives? Who knows? Mosab was a key player in many 
operations, one of which was to find out where the Hamas leaders were 
hiding. There were times when we only had 24 hours to take action before 
everybody ran away. 
Q: How often did he give you information? 
A: Constantly, particularly during the Second Intifada. After Arafat died 
we didn’t really know what would happen. We were worried Hamas 
would take over Ramallah. So we did what we knew how to do: we started 
gathering information. Mosab worked day and night. Information is 
power. I think he realized what kind of power he had in his hands. 
Q: How did he convey this information? You met in Ramallah? 
A: This is something about which I’d rather not go into detail, but we 
were in constant communication. He once told us that Arafat had told his 
father to be prepared because they were planning to “blow up everything.” 
Being in charge of all the operations in Ramallah was a huge 
responsibility. I hardly slept. I don’t know how my wife dealt with it. I 

was coming home very late at night and sometimes didn’t come home at 
all. Plus, I was getting phone calls all hours of the day. They don’t tell you 
months in advance that there’s going to be a terrorist attack. It’s always in 
two hours, an hour, a half-hour, and you have to do something 
immediately. There were bombings every day, sometimes twice a day. 
We’d wake up in the morning and wonder what was going to happen next. 
It was like an unstoppable flood, and if you didn’t stop it, a dozen Israelis 
would be killed because of you. 
Q: Your relationship was obviously more than just between a handler and 
a spy. It was a friendship. Was that permissible according to the rules of 
the Shin Bet? 
A: Well, you always have to remember that your sources can very easily 
turn against you. Doubt is the most important tool for a handler. If you 
don’t doubt your source, you are doomed to failure. The problem was that 
it soon became difficult for me to doubt him, and that’s a big danger for a 
handler. You can never forget that the source isn’t a friend but a potential 
enemy. 
While this mutual chemistry didn’t always exist, I really liked most of my 
sources. I admired that they risked their lives to save other people’s lives. 
In different situations I would have considered being friends with them. 
But of course, when you work in the Shin Bet, the only thing they know is 
your code name. So the possibility of being a friend is highly unlikely. 
After Mosab left the Shin Bet and went to New York, a reporter for 
Haaretz wrote a long article on how the son of one of the leaders of 
Hamas in the West Bank had converted to Christianity and asked for 
asylum in the US. I saw it as an opportunity to help him. That’s when we 
established our friendship. 
Q: Were you surprised to see Mosab’s name in Haaretz? 
A: I was shocked. He was one of the Shin Bet’s most sensitive secrets. 
Seeing him on the front page of the newspaper was something I couldn’t 
even contemplate. I felt responsible for him both as a source and as a 
human being. I couldn’t just abandon him to his destiny. 
I started to consider all the legal implications. I knew that if I asked 
permission I wouldn’t get it. I wasn’t looking to get arrested and be 
accused by the Shin Bet of treason. But I also felt it was something I had 
to do. So I took off and flew to San Diego. This was a very tough 
decision. As I was walking down this long corridor in the airport I spotted 
Mosab all the way down by the end. When we hugged each other we both 
started to laugh. I don’t know why we were laughing, but we laughed for 
ten minutes. 
Mosab then told me that some people were misreading the book and 
thought he was really a terrorist and a threat to the United States. That 
made me so mad. He’d helped us for over a decade. When I called the 
Shin Bet they refused to respond, so I decided I’d had enough. It was 
ridiculous. This wasn’t some reality show on TV where you’re waiting for 
the judge to decide if Mosab stays in the US and lives or he’s deported to 
Jordan and probably gets killed. I couldn’t just stand aside and watch. 
Q: So what did you do? 
A: When Homeland Security decided to deport him I told him to file an 
appeal. I also offered to testify on his behalf. Another thing I managed to 
do was get an official letter from the Israeli Defense and Security 
Committee, the most prestigious committee in the Knesset, signed by the 
chairman and another MK thanking him for his efforts during the time he 
worked for us. Armed with this document I went to the court, but the case 
was dropped before I could testify. Homeland Security claimed to have 
gotten new information. 
Q: Was the Shin Bet upset with you? 
A: They didn’t like it, especially because I didn’t consult with them first, 
but I think they understood. It would also have been a big mistake to 
allow Mosab to be deported to Jordan and then to the West Bank, 
considering that he was in possession of secret information. So in that 
sense I was doing the Shin Bet a service, which is probably why they 
never stopped me. They might have had legal reason to take me to court 
but they never tried. 
As I mentioned, my father was a general in the Israeli army. One of his 
mottos was how you must never leave a soldier behind. Mosab had been 
our number one soldier in Ramallah. He was willing to sacrifice his life to 
prevent violence against us. So when I saw that he was big trouble I knew 
I had to save him. It was what my parents taught me to do. 
Q: Do you think you’re a target of Hamas? 
A: Probably. But I’m not afraid, because as a Jew I’m a target for Hamas 
anyway. Everyone walks around Jerusalem making sure that no one is 
walking behind him. 
Q: Have you been in touch with Mosab since his father’s most recent 
arrest? 
A: I spoke with him several times yesterday. I’m the one who told him 
about it. Mosab replied that his father was devoted to his ideology and 
needed to pay for it. He was okay with that. He wasn’t happy or sad, just 
that his father had to live with his decisions. 
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Q: Given that most of the perpetrators are lone wolves, what can the Shin 
Bet do to prevent the stabbings? 
A: It’s very hard. When you don’t have an infrastructure and young 
people are just waking up in the morning and deciding to kill Jews it’s 
almost impossible to stop it in advance. Maybe we need to learn some 
new tactics; I have some ideas. But it’s a different type of terrorism 
compared to the Second Intifada. 
Q: To sum, do you think of the people you handled as heroes? Or were 
some of them just opportunists? 
A: No. I consider all of them heroes. I respect each and every one for what 
he did. Everyone had his own motives, but they were all people who 
wanted to bring peace to the region and were against innocent people 
being killed. Some were very religious Muslims who opposed suicide 
attacks on religious grounds and insisted that’s not what Islam is all about. 
I think that part of the reason they worked with me was that they could 
sense that I respected them. 
Reprinted with permission from Ami Magazine. (www.aish.com)  
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Parsha Encounters 
Parshas Vayishlach - Never Get Down 
By Rabbi Doni Deutsch 
15 Kisleiv 5776 / Nov. 27, 2015A Project Of Chicago Community Kollel 
Yaakov tells his servants: “'When Esav … asks you: Whose are you? and 
where are you going? and whose are these things before you? You shall 
say ...” 
The Chidushei HaRim says that this hints at the questions we are taught to 
ask ourselves regularly: “Akavia the son of Mahalalel said: Reflect upon 
three things and you will not come to the hands of sin. Know from where 
you came, where you are going, and before whom you are destined to give 
a judgment and accounting. From where you came--from a putrid drop; 
where you are going--to a place of dust, maggots and worms; and before 
whom you are destined to give a judgment and accounting--before … the 
Holy One, blessed be He. (Avos 3:1) 
The one major difference is that here the questions are being asked by 
Esav - symbolically representing the yetzer hara, our evil inclination. 
Whereas Akavia ben Mahalalel asks the questions to motivate and inspire 
us to serve Hashem, the yetzer hara asks them to get us depressed and to 
give up! Because these very same questions, causing us to reflect on how 
lowly we are and how little we may have accomplished, can be very 
depressing if not addressed correctly. 
(Perhaps, we may add, this is what it means “and you will not come to the 
hands of sin”. Why doesn’t he simply say “and you won’t sin”. What is 
being “in the the hands of sin”? The answer is that being sad and down is 
“being in the hands of sin”. As a great Chassidic master once said 
“sadness is not a sin. But the sins it can bring you to are worst. And that is 
Akavia’s point: “Think about these three things. But not in a way that will 
get you down.”) 
So what are the answers we can give our yetzer hara when it asks these 
questions? 
That, the Chidushei HaRim continues, is alluded to in Yaakov’s responses 
to the questions: “You shall say: To your servant Yaakov, it is a present 
(mincha) sent to my lord Esav “To your servant Yaakov”. No matter how 
deficient I am personally, I am part of Klal Yisrael, Hashem’s chosen and 
beloved nation. So my personal stature will never get me down. 
“It is a mincha …” This alludes to a chazal about the korban mincha - the 
grain offering. The pasuk talks about a nefesh - a soul who brings a 
mincha. The Gemara (Menachos 104b) explains this as follows: Who 
usually brings a grain offering? A poor man who cannot afford to bring an 
animal offering. The Torah is telling us that although it is a small offering 
it is as if he offered his very soul, because for him it this was a sacrifice, 
and therefore in Hashem’s eyes it is a very big deal. 
And that is the second answer to the yetzer hara. “Perhaps I am doing just 
a very little. But that won’t get me down. Because even if I only do a 
little, for me it was a big deal that involved self sacrifice. And that’s how 
Hashem measures it. 
And finally, the Sfas Emes adds, Yaakov says they should tell Esav / the 
yetzer hara “And behold he is behind us.”. In line with the above, this 
actually would mean, behold He - Hashem - is behind us. A reminder that 
“Hashem, so to speak, has got our back”. As chazal tell us “One who 
comes to purify himself, from heaven they help him do so.” (Shabbos 
104a) Just knowing that Hashem is there to help us in our fight against the 
yetzer hara should give us great strength to fight that battle. 

If we always remember that no matter what, we are part of Hashem’s 
beloved Klal Yisrael, that Hashem measures and judges us in terms of the 
difficulty we have even just doing small acts of holiness, and that He cares 
enough about us to be with us in our spiritual struggles and battles, then 
we will never allow ourselves to get down in our avodas Hashem. 
Rabbi Deutsch an alumnus of the kollel is co-founder of CTN. 
 

Chicago Community Kollel 

Halacha Encounters 
Tevilas Keilim Part 5 – Electrical Appliances 
By Rabbi Moshe Kaufman 
Electrical appliances such as urns and coffee makers are considered 
utensils and require tevilah. Performing tevilah on an electrical item 
presents an obvious problem, as immersing the utensil may ruin it. 
Experience has shown that urns, sandwich makers etc., that are left to dry 
out for a while after the tevilah will dry sufficiently to be used and present 
no danger to the user or utensil. 
However, there are more sophisticated products that have computer chips 
inside that might be ruined permanently if immersed in water. There are a 
few solutions suggested by the Poskim to avoid tevilah. We will discuss 
the pros and cons of these ideas. 
It should be noted that there is a minority opinion that maintains that since 
appliances are only used when plugged into the wall, they are considered 
to be attached to the house and therefore not obligated in tevilah, as are all 
things attached to the ground (Chelkas Yaakov YD 41). The 
overwhelming majority of Poskim reject this ruling (Rav Moshe Feinstein, 
Rav Shlomo Zalman Auerbach, Minchas Yitzchok, Rav Wosner zt”l and 
ybl”c Rav Shternbuch). Some poskim recommend toiveling them without 
making a bracha. (Rav Dovid Zucker shlita) 
One solution is to declare the appliance hefker, or ownerless. If it has no 
owner, there is no obligation for tevilah (see Minchas Shlomo 2:66:16, TK 
3:15). Other Poskim question its application to our situation, for the fact 
that one is using it in his own house, to the exclusion of anyone else using 
it, undermines his declaration that it is ownerless, for he is using it as if he 
is the real owner. 
Another solution is to give the utensil to a non-Jew as a gift, and then 
“borrow” it back from him permanently. One who borrows a utensil from 
a non-Jew may use it without tevilah (assuming there are no other kashrus 
concerns). The Shulchan Aruch (16) offers this solution for one who can’t 
get to a mikvah before Shabbos. The Minchas Yitzchok (5:126, based on 
the Darchei Teshuvah 112) suggests this solution for electrical appliances. 
However, the Taz (18) adds a caveat to this heter of the Shulchan Aruch, 
that this solution is valid only because it is meant to be a temporary gift. If 
it is gifted for the entire lifetime of the utensil, and the non-Jew has no 
intention or ability to ever use it, it would then certainly still be 
considered the Jew’s utensil, and need tevilah. 
A third possible solution is based on the fact that if a utensil becomes 
ruined to the extent that it must be fixed by a professional, it loses its 
status as a utensil. When it is subsequently fixed, it becomes a brand new 
utensil. Since at that time it is owned by a Jew, it is considered a utensil 
made by a Jew and will not need tevilah (Chachmas Adam 73:13). There 
fore, one should have the electrical appliance taken apart, then put back 
together again. However, this solution applies only if it is taken apart to 
the extent that it requires a professional to fix it. If the average layman can 
fix it as well, even if it is taken apart entirely, it does not lose its status as 
a utensil. Even this solution is not without dissenters (Aruch Hashulchan 
59, Darchei Teshuvah 86). However, Rav Shlomo Zalman ruled that one 
may rely on it for electrical utensils (Minchas Shlomo ibid 4). 
One may find electrical appliances on the market with a hechsher stating 
that no tevilah is needed. This might mean that a special deal was 
arranged with the manufacturer so that even before the product was made, 
the Jewish buyer acquired the raw materials, making it a Jewish-owned 
utensil from the beginning. One should try to clarify the utensil’s status 
before using the utensil. 
Parts of the Electrical Utensil that Require Tevilah 
Rav Moshe Feinstein zt”l (Igros Moshe OC 57-58) ruled that the electrical 
element of an urn, though connected to the receptacle and perceived as 
one utensil, is really a separate utensil in Halachah, and does not require 
tevilah. Therefore, it technically may be kept out of the water during 
tevilah. Usually this is not practical, for the insides of the upper portion 
will not be properly immersed unless the whole urn is immersed. 
Nevertheless, since the lower portion does not need immersion, it would 
be permitted to tape over the electrical socket and screws, minimizing the 
amount of water entering, since a chatzitzah is not a problem for that part 
of the urn. Other poskim disagree and require the entire urn to be 
immersed. 
Toasters and Sandwich Makers 
Rav Moshe ruled that the classic toaster, one that is made with slots just 
for bread, does not need tevilah (Igros YD 3:23). He explains that it does 
not prepare any food for eating, for the bread is already edible. It just dries 
out the bread, and therefore is not defined as a utensil for a seudah. Rav 
Shlomo Zalman and a number of other Poskim disagreed. Although such 
toasters are not very common today, some Poskim suggest that this ruling 
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would be applicable to a sandwich maker. Usually the only items put in 
sandwich makers are foods that are already edible, such as bread, cheese 
etc. Therefore they do not need tevilah. Others argue that combining 
different edible ingredients in a sandwich maker to form something new 
would meet the criteria for “klei seudah”, so the sandwich maker requires 
tevilah even according to Rav Moshe. One should ask a sheilah before 
using such a utensil. (According to all opinions, a sandwich maker would 
require tevilah if one wants to use it to prepare food that is otherwise 
inedible, such as eggs.) 
A toaster oven does in fact cook foods such as pizza or blintzes so that 
they become edible. Therefore, the racks must be toveled. As explained in 
a previous article, the oven itself does not need tevilah, as it does not 
touch any food directly. 
Rabbi Kaufman is a full-time member of the kollel.  
 

Rabbi Yaacov Haber 

TorahLab 
Not Just Tenderloin Steak 
In Israel and the world over we are mourning the loss of innocent and 
wonderful Jews. Children and teenagers are cut down by forces of evil. 
The tragedies are at times unspeakable. How can we respond? 
Esau anguished Yaakov in injuring his thigh. Esau’s descendants anguish 
Jacob’s descendants, but in the end, we will be saved from them… the sun 
shone to heal him and he was saved from anguish, so will the sun of the 
Messiah shine, and he will heal us from our anguish and redeem us 
speedily in our days, amen!” (Sefer HaChinuch) 
Jews are forbidden to eat the sinew of the thigh of any Kosher animal. 
Most of us don’t eat any of the hind-quarters of a cow. We stay away from 
the Gid HaNashah. 
“Therefore the children of Israel should not eat the sinew of the hip unto 
this day; because he touched the hollow of Jacob’s thigh, even in the 
sinew of the thigh-vein.” 
This unusual Mitzvah is explained by the Sefer HaChinuch: 
“though Israel will suffer many oppressions in the exile by the nations and 
the descendants of Esau, [the Jews] should trust that they will not perish, 
but rather that their descendants and name will stand firm forever, and that 
their redeemer will come and redeem them from their oppressor.  
The guardian angel of Esau, fought with Jacob our forefather and wished 
to eliminate Jacob and his descendants from the world, but could not get 
the better of him (Bereishis 32:26). He anguished him in injuring his 
thigh. Esau’s descendants anguish Jacob’s descendants, but in the end, 
Jacob will be saved from them… the sun shone to heal him and he was 
saved from anguish, so will the sun of the Messiah shine, and he will heal 
us from our anguish and redeem us speedily in our days, amen!” 
No one can deny the pain that the Jewish people have suffered and 
continue to suffer from those that wish to eliminate us throughout the 
ages. Slavery in Egypt, the destructions of Jerusalem, the Crusades, the 
Pogroms, the Holocaust and unthinkable acts of terrorism that we are 
experiencing today. We are a traumatized nation. 
We cannot eradicate evil and we can not erase that pain - but we can 
respond to it. 
We may suffer anguish and indescribable pain but we will not be 
destroyed. Somehow, the anguish serves to make us even stronger. 
If we have to see, experience, and feel the anguish, how do we respond as 
Jews? 
Let’s ask ourselves why we survive. ,What can we do to become more 
civil; more moral; and how can we make a change in the world? 
 

Rabbi Shlomo Katz 

HaMaayan 
Parshas Vayishlach - In G-d We Trust 
Volume 30, No. 8 16 Kislev 5776 November 28, 2015 
Daf Yomi (Bavli): Sotah 33 
Our parashah opens with Yaakov preparing to meet Esav after a 20-year 
absence from Eretz Yisrael. We read (32:8), “Yaakov became very 
frightened, and it distressed him, so he divided the people with him, and 
the cattle, herds, and camels, into two camps.” 
Many Rishonim / early commentaries are troubled by Yaakov’s apparent 
lack of bitachon / trust in Hashem. Rashi z”l (to verse 10) explains that 
Yaakov was afraid that he might have committed sins which made him 
unworthy of G-d’s protection. R’ Moshe ben Maimon z”l (Rambam; 
1135-1204) writes, on the other hand, that Yaakov’s lack of bitachon was, 
in fact, a character flaw. (Shemonah Perakim ch.7) 
The latter’s son, Rabbeinu Avraham ben Ha’Rambam z”l (Egypt; 1186-
1237), suggests a different approach. He writes: The highest of the three 
types of bitachon involves doing without all forms of normal human 
endeavor, relying instead on miracles that are contrary to nature. Such 
bitachon is very rare, and even those who achieve it cannot expect to 
maintain it constantly. There is no question, Rabbeinu Avraham writes, 
that Yaakov Avinu attained this level sometimes; otherwise, how could he 
have left his wealthy father’s home with nothing more than a walking 
stick (see verse 11) and how could he have gone to sleep with a rock for a 

pillow (see 28:11)?! Nevertheless, unless a person is experiencing ruach 
ha’kodesh / Divine inspiration at that particular moment, or if G-d has 
made a specific promise to a person, one cannot be expected to maintain 
such extreme bitachon that he would not make some efforts to protect 
himself and his family. (Ha’ maspik L’ovdei Hashem) 
“Yaakov was left le’vado / alone . . .” (32:25) 
The Midrash Rabbah states that this verse equates Yaakov’s “aloneness” 
with Hashem’s “aloneness.” About Yaakov it says, “Yaakov was left 
le’vado / alone,” and about Hashem it says, “Hashem le’vado / alone will 
be exalted on that day.” 
R’ Itamar Schwartz shlita (Yerushalayim) explains: G-d implanted the 
feeling of loneliness in man for a reason--so that he will search for G-d 
and make Him his “companion.” G-d, too, is “lonely” in that He is waiting 
for man to search for Him. 
R’ Schwartz adds: Most people who feel lonely try to mitigate this feeling 
by surrounding themselves with friends. One who automatically reacts 
this way, without thinking about why loneliness was created, is missing 
the point and overlooking a gift that G-d has given him. (B’lvavi Mishkan 
Evneh II p.99) 
“He [the angel] said, ‘No longer will it be said that your name is 
‘Yaakov’; rather, ‘Yisrael,’ for you have wrestled with the Divine and 
with man and have overcome.” (32:29) 
Our Sages say that the name “Yisrael” is appropriate for the Jewish 
People when we perform Hashem’s Will, while the name “Yaakov” is 
appropriate when we do not. 
R’ Yisrael Isserel z”l (Ponovezh, Lithuania; 19th century) asks: 
Midrashim state that Hashem Himself named Yaakov at his birth. How 
can we say that Hashem gave him a name that refers to a degrading state? 
Moreover, it was as “Yaakov”--not as “Yisrael”--that our Patriarch 
studied Torah for 14 years without lying down in bed even once, 
maintained complete moral purity even though he did not marry until age 
84, and withstood the evil atmosphere in Lavan’s home! 
Rather, writes R’ Yisrael Isserel, the name Yaakov also describes the great 
holiness of our Patriarch and of his descendants, and the difference 
between the two names is as follows: The name Yaakov refers to Yaakov 
as a man of this world--specifically, a shepherd. The root of the name is 
“eikev” / “heel,” the point where man comes in contact with earth. The 
added “yud” is a reminder that, even when he is working in this world, 
man must stay connected to Hashem. [When he is working, man 
inevitably loses some of his focus on performing Hashem’s Will.] The 
name Yisrael, on the other hand, is made up of the words: “Yashar E-l” / 
“Direct to Hashem.” Once Yaakov’s children were old enough, he turned 
the flocks over to his sons and he focused exclusively on performing 
Hashem’s Will, as alluded to by his new name. (Menuchah U’kedushah 
Introduction) 
“He put the handmaids and their children first, Leah and her children 
next, and Rachel and Yosef last.” (33:2) 
Rashi z”l comments: “Acharon, acharon chaviv / The more beloved 
toward the back.” 
R’ Eliezer Yehuda Waldenberg z”l (1915-2006; Yerushalayim; prolific 
author of halachic responsa) asks: Halachah states that if gentiles say to a 
group of Jews, “Give us one person and we will kill him, or we will kill 
all of you,” the Jews may not save themselves by handing over one of 
their group to be killed. How then could Yaakov choose which of his 
children to place in harm’s way in order save others? 
R’ Waldenberg explains: At this point, Yaakov knew that there was no 
real danger and not even a risk of danger. Already in the previous chapter, 
Yaakov had fought Esav’s guardian angel and received a blessing from 
the angel. Moreover, Yaakov had bitachon / trust in Hashem that he would 
come to no harm, and verse 1 therefore relates that Yaakov “himself went 
on ahead of them.” 
Had there been even a question of danger, Yaakov would have behaved 
differently, R’ Waldenberg writes. Thus, we read in the prior chapter 
(32:23), “He got up that night and took his two wives, his two handmaids, 
and his eleven sons and crossed the ford of the Yabok.” Where there was 
danger from the waters of the river, Yaakov did not differentiate among 
his wives and children. 
Why then did Yaakov place his “favored” wives and children last when he 
went to meet Esav? One reason, writes R’ Waldenberg, is that a person is 
permitted to act in this way in cases of extremely remote danger. Also, in 
line with the principle of “ma’aseh avot siman la’banim / the actions of 
the Patriarchs portend their descendants’ future,” Yaakov was paving the 
way for how the future redemption will unfold, as alluded to in the Zohar. 
[R’ Waldenberg does not elaborate. Perhaps, however, he is alluding to 
the teaching of our Sages that, at the end of time, the defeat of the 
descendants of Esav will come at the hands of a descendant of Yosef. At 
that time, Yosef will be the last to “meet” Esav.] (Tzitz Eliezer Vol.18 
no.69) 
“Yaakov’s sons arrived from the field, when they heard; the men were 
distressed, and they were very angry, for he had committed an outrage 
in Yisrael . . . Such a thing shall not be done.” (32:7) 
What is added by the expression, “Such a thing shall not be done”? R’ 
Shlomo Kluger z”l (1784-1869; rabbi of Brody, Galicia) explains: 
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Yaakov’s sons were not distressed only because of what had happened to 
their sister Dinah. They were distressed by the fact that such a thing could 
have happened. They understood that nothing happens to a tzaddik in a 
vacuum; if he suffers, it is probably because he has sinned. “Such a thing 
shall not be done” means that such a thing could not occur randomly. 
They were distressed because they assumed that the family had sinned in 
some way and had forfeited G-d’s protection. (Chochmat Ha’Torah) 
Zemirot Shabbat 
“Berachot ya’ateh Moreh b’raisheetaich, v’yesh tikvah l’acharitaich / 
The Teacher enwraps Himself with blessings at your onset, and there is 
hope for your conclusion.” (From the zemer Mah yafit) 
R’ Chanoch Zundel ben Yosef z”l (19th century; author of popular 
commentaries on midrashim) explains: The “Teacher” is Hashem, Who 
teaches us Torah. Hashem cloaks Himself, so-to-speak, in the words of the 
blessings of our kiddush on Friday night. (Etz Yosef) 
R’ Nachum Eisenstein shlita (Lakewood, N.J.) offers three interpretations 
of our stanza: First, “V’yesh tikvah l’acharitaich” means: There is 
something to look forward to at the end of Shabbat, i.e., just as there is a 
mitzvah to recite kiddush at the beginning, so there is a mitzvah to recite 
havdalah at the end. 
Alternatively, the zemer alludes to the following midrash: Kohelet (7:8) 
says, “The end of a matter is better than its beginning.” This refers to 
people [says the midrash] who behave badly in their youth, but perform 
good deeds in their old age. Alternatively, this refers to people who study 
Torah in their youth and forget what they learned, but who return to it in 
their old age. Rabbi Akiva says: The end of a matter is better if it was 
good from its beginning.” [Until here from the midrash]. Similarly, says 
our zemer, when Shabbat is good from its onset, there is hope that its end 
will be good as well. 
A third explanation: The phrase, “v’yesh tikvah l’acharitaich,” comes 
from the verses (Yirmiyahu 31:14-16) regarding Hashem’s promise to the 
Matriarch Rachel, whose passing is recorded in our parashah: “So said 
Hashem, ‘A voice was heard on high--wailing, bitter weeping--Rachel 
weeps for her children, she refuses to be consoled for her children, for 
they are gone.’ So said Hashem, ‘Restrain your voice from weeping and 
your eyes from tears, for there is a reward for your accomplishment--the 
words of Hashem--and they shall return from the enemy's land. V’yesh 
tikvah l’acharitaich / There is hope for your future--the words of Hashem-
-and your children shall return to their border’.” 
In light of these verses, R’ Eisenstein explains our stanza of the zemer as 
follows: If one recites kiddush at the beginning of Shabbat, there is hope 
that he will receive the day’s blessing at its departure. What is that 
blessing? It is the coming of mashiach (and the return to our borders), 
which one tradition records will occur on motzai Shabbat. (Rinat Yaakov) 
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TorahWeb 
Guarding Our Safety and Protecting Our Values 
They freed the hostages unharmed, every Jew returned home safe, their 
crafty preparation underplayed the miracle of it all, and the criminals 
suffered devastating casualties. In the aftermath, however, the victors 
were made to feel guilty. Was it the liberal press? No, in Parshas 
Vayishlach it was none other than the saintly and selfless father, Yaakov 
Avinu. 
Yaakov's attempt to have Shimon and Levi take responsibility for the 
threat that their attack would bring to the family was sharply rejected by 
the young and powerful brothers. It seems from the Torah that this is a no 
holds barred debate: (34:30) "You have sullied me and made me odious 
among theCanaani and Prizi, and I am few in number and they will gather 
together against me and wipe out our entire family." And [Shimon and 
Levi] responded "Should our sister be made into a harlot?" 
Now Yaakov did indeed suffer several wars following the strike against 
Shechem, as the Ramban (34:13) records and infers from several texts, 
and Yaakov also enjoyed the security of the fear that the reports of their 
dealing with Shechem cast upon the locals (35:5, Ramban, ibid). 
Nevertheless, this repartee, taking place as Yaakov and his family are 
freshly returned to the Land of Israel with redemption in grasp (Ramban, 
introduction to Shemos), foreshadows the words, questions and fears that 
would revisit us time and again. One illustration might be the oft repeated 
argument to hold onto Yehuda veShomrom for reasons of security. This 
echoes the sentiments of Yaakov Avinu and results in describing various 
areas and determining their service to our safety, preparing to negotiate 
piece by piece. On the other hand, I think the legacy of Shimon and Levi 
would argue to maintain all of that we have as the immutable Divine 
heritage of old, miraculously re-gifted to us. 
Yet most striking is that it is an unresolved discussion; Yaakov, who is 
rarely at a loss of words, does not respond. Ramban (45:5) points out that 
Yaakov remained unimpressed by Shimon and Levi's concern for the 

safety and respect of Jewish women. After all, we will read in Parshas 
Vayechi that Yaakov's final recorded blessing to Shimon and Levi would 
censure the anger that they displayed in their attack of Shechem. That 
means that the unconvinced Yaakov kept his silence for decades. Why did 
Yaakov not push back? Why did the father who was never cowered into 
silence hold his peace this time and not share his response that would have 
been so instructive to our generation? Surely, he had what to respond and 
it would have been prescient as he did in fact, suffer from upcoming 
battles. 
Many have learned from Yaakov the wisdom of restraint. Specifically, 
restraint that is mindful that the long term relationship out-values the 
momentary mussar and the bitter taste with which it may forever leave. 
Additionally, Yaakov may have been quite satisfied to give his children 
the last word this time. Once Yaakov had argued that the physical safety 
of the Jewish people be fully considered, he very much wanted the 
objection "Can we allow our sister be made into a harlot?" to resonate in 
the hearts of Jews throughout diaspora. Let that be the last word that 
would forever remind us that our people, our values and our wisdom are 
of inestimable value to us and we can spare no effort to protect them. 
Copyright © 2015 by TorahWeb.org. All rights reserved. 
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Insights into the Weekly Parsha 
Parshas Vayishlach - It's the Thought that Counts 
The Torah (34:1-28) relates the story of Dinah who was abducted and 
raped by Shechem, the son Chamor. This led to the ultimate destruction of 
the city and its entire male populace at the hands of her brothers Shimon 
and Levi. Maimonides (Melachim 9:14) explains that they were justified 
in killing all the males in the city because, under the seven Noachide laws, 
a non-Jew is put to death for not setting up a court system. In this case, 
Shechem had perpetrated his kidnapping with the full knowledge that the 
city's inhabitants would not do anything to bring him to justice. For this 
reason they all deserved to be put to death. Given that Shimon and Levi 
were acting as agents of justice why did Yaakov curse them in Parshas 
Vayechi for their act (49:5-7)? 
A closer examination of the pasukim reveals not only their mistake but 
also an important lesson on how justice is supposed to be carried out. The 
Torah says (49:7) "Cursed be their anger, for it was fierce; and their 
wrath, for it was cruel..." Rashi (ad loc) explains that "even while he 
(Yaakov) curses, he only curses their anger." In other words, while their 
actions were justified, they acted out of anger which was wrong. When 
executing justice one must not let his emotions enter into his actions. 
Incidentally, their punishment was pretty severe, according to Rashi and 
Bal Haturim (ad loc) this transgression caused their respective tribes to 
lose their shares in Eretz Yisroel. We have to remember that justice has to 
be done only because we are obligated to right wrongs in the eyes of G-d 
and not merely do things that make us feel better. 
Love Thy Brother 
"And he (Yaakov) rose that night, and took his two wives, and his two 
women servants, and his eleven sons, and passed over the stream 
Jabbok..." (32:23) 
Rashi (ad loc) raises the question of the whereabouts of Yaakov's daughter 
Dina. Rashi explains that Yaakov tried to hide her (by locking her in a 
box) so that Esav wouldn't see her. Rashi comments that Dina might have 
been able to return Esav to righteousness. For this reason Yaakov was 
punished and Dina was subsequently abducted by Shechem. 
This is very difficult to understand. In last week's Parsha Leah's eyes are 
described as unattractive. The Gemara (Baba Basra 123a) asks: The Torah 
is so careful to not even mention a negative word when talking about 
animals, how is it possible that the Torah would mention a negative trait 
of one of our foremothers? The Gemara answers that, in fact, the 
condition of Leah's eyes speak to her virtues. Leah had overheard the 
rumors that she was supposed to marry Esav. At the thought that she 
would be connected to such a wicked person, she was so overcome with 
sadness that she cried bitterly until it affected the appearance of her eyes. 
How is it possible that Leah is praised for not wanting to marry Esav and 
yet Yaakov is punished for not wanting Dina to fall to Esav? 
The answer lies in family and familial responsibilities. Leah was merely a 
first cousin of Esav and in addition their families hadn't even seen each 
other in almost one hundred years. She doesn't have an obligation to Esav. 
But Yaakov was Esav's brother and the very definition of brotherhood is 
self sacrifice (as we discussed last week). Yaakov is punished because his 
obligation to his brother is to do whatever it takes to try and save him. In 
this he fails Esav and he is severely punished. It is therefore no wonder 
that Dina is ultimately saved by Shimon and Levi "her brothers" (34:25) 
and Rashi (ad loc) comments "they are called her brothers because they 
sacrificed themselves for her." 
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IMPORTANCE OF ....  
The Gemara (Bava Basra 3a) states that there was no "Amah 
Traksin" (separating wall between the Kodesh Kadashim and the 
rest of the Heichal) in the second Beis HaMikdash, because any 
wall an Amah thick, could not stand at a height greater than 30 
Amos. Since the height of the Heichal in the second Beis 
HaMikdash was 40 Amos, a curtain was hung instead. The 
Gemara asks how we know that the second Beis HaMikdash was 
taller than the first and replies that it is derived from a Posuk in 
Chaggai (2:9): iuatrv in iurjtv vzv ,hcv sucf 'hvh kusd, which 
establishes that the second stood taller and longer than the first 
Beis HaMikdash. The Rashba (Teshuvos 4:187) was asked, if 
indeed there will be a third Beis HaMikdash, why was the second 
one referred to as iurjtv, which means the "last one" ?  He 
replied that use of the word iurjtv was relative; it was the last 
one relative to the first one. As an example, we see how the Torah 
describes the placement of Yaakov's family to greet Eisav, first 
with the maids and their children, followed by ohburjt vhskhu vtk 
and then ohburjt ;xuh ,tu kjr. How could Leah be last if Rochel 
was last ? We see that being ohburjt is thus only relative to the 
maids being first. But perhaps this is only how people speak, 
whereas in Pesukim, where Hashem speaks to a Navi and conveys 
the future, might not iurjt truly mean the last ? The Rashba 
answers that we see from the signs given to Moshe - first the 
snake and then Tzaraas on his hand, which was referred to as 
iurjtv ,utv, and yet, Hashem then said, if they don't believe 
those two, then we'll try os -  that iurjt does not mean the 
absolute last. Still, the Torah describes divorce, referring to the 
second husband as iurjtv ahtv. Why is he not called the 2nd 
husband ? To convey the sense, that while she is married to him, 
she is to think of him as her last.   

QUESTION OF THE WEEK:  
To which Jew is it permitted to lend money and charge interest, 
but if one borrowed money from him, it is forbidden, to pay him 
back with interest ?     

ANSWER TO LAST WEEK:  
(If one knows he will miss a Tefilah, can he be Mashlim before ?)  
The B’Tzeil HaChochmah (1:7) rules that since the Chiyuv of the 
soon-to-be-missed Tefilah is not upon him yet, he cannot “pre-
daven” it. Therefore, if he won’t be able to Mashlim it after 
missing it, there is no way to be Mashlim that Tefilah at all.      

DIN'S CORNER:  
Those who listen to the Kiddush of another on Shabbos day and 
intend to be tmuh with his Kiddush should not speak until after the 
Kiddush-sayer finishes the brocho and tastes even a small amount 
of the wine (scghsc). The same applies to Havdalah. However, 
with regard to Kiddush on Friday night, one must wait additional 
time until the Kiddush-sayer has swallowed uhnduk tukn (a 
cheekful), which is really the obligatory amount vkhj,fk in every 
case, but is cfgn only Friday night. (Teshuvos V’Hanhagos 4:70)     

DID YOU KNOW THAT ....   
The Gemara (Bava Basra 69b) states that where someone sold a 
field and specifically excluded a certain palm tree from the sale, if 
the palm tree mentioned is “good”, the sale is valid; if it is not, 
then the seller intended to retain all the palm trees that are better 
than the one mentioned. The Rashbam explains that “good” 
means average, and is considered good relative to inferior ones. 
Rashi confirms this, commenting that the meaning of “cuy” in the 
Posuk: cuy jeu iug ta, kf refers to ubshca ohagn ygn (the few 
good deeds that we have) thus limiting the scope of cuy. 
Accordingly, the Pischei Teshuvah (n”uj 248:8) cites the Tzemach 
Tzedek (11) who ruled that where one person obligated himself by 
rya to give another “ohcuy ohsdc” (good clothing), he may 
discharge this obligation with average clothing, since average 
clothing is “good” in relation to inferior clothing. However, the 
opinion of the ohbez ,ryg (j”ut 219:6) is that one’s obligation to 
recite knudv ,frc only arises when one is completely saved from 
the danger or illness, as is indicated by the words: cuy kf hbknda. 
As the Torah omits “cuy hf” on the second day of ,hatrc because 
it wasn’t completely cuy, does this not indicate that cuy implies 
total good, not average ? The ,urhcxn ohbp makes a simple 
distinction between the cuy of Hashem - which must always be 
totally good, and that of man, where minimum cuy, i.e. average, is 
sufficient to evade inferiority. Therefore, Yaakov quoted Hashem: 
lng chyht chyhv ,rnt v,tu, using a double expression of cuy, 
even though Hashem had only said lng vchyhtu, because Yaakov 
expected a total cuy from Hashem, and not an average one, like 
what one person might expect from another.   

A Lesson Can Be Learned From:  
A Rov from Poland was unfortunately forced to flee his native land and 
he ended up in Germany, where he knew no one, and had a difficult 
time managing. He decided to pay a visit to the local Rabbi, in the hope 
that the “Rabiner”  might know of a position for him, or of a need for 
someone with his training. However, the Rabbi’s secretary informed the 
Rov that the Rabiner’s schedule allowed visits only twice a week, from 
2:00 P.M. to 3:00 P.M. As the Rabiner was booked this week and next, 
the Rov had no choice but to make an appointment for the week after. 
When finally, the Rov got in to see him, the Rabiner greeted him warmly 
and after introductions, was scfn the Rov to say a D’var Torah. The Rov 
complied, saying:  “I always wondered why during bentching we say the 
words: vga kfcu ,g kfcu ouh kfc shn, ub,ut xbrpnu. If Hashem 
supports us shn, - constantly, what need is there to add in ‘every day, at 
all times and hours’ ? Now however, I think I understand. We thank and 
praise Hashem for not having set up specific days and hours when we 
may speak to Him, unlike today’s Rabonim who are so difficult to reach. 
We therefore spell out additionally Hashem’s accessibility - every day, at 
all times and every hour”.  
P.S. Sholosh Seudos sponsored this week by the Tyberg family. 
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IMPORTANCE OF ....  
The Gemara (Pesachim 112a) says that although R’ Akiva’s 
general rule states: ,uhrck lrym, ktu kuj l,ca vag (treat your 
Shabbos as a weekday rather than depend on others), one must 
nevertheless still beg or borrow to fulfill the mitzvah of 4 cups of 
wine on Pesach, because that mitzvah involves Pirsumei Nisa. 
The Rambam (Shabbos 5:1) rules that to fulfill ,ca dbug, even if 
one has nothing to eat, he must beg to obtain Shabbos candles. 
The Rambam (Chanukah 4:12) rules that one must also/even sell 
one’s garment to secure Chanukah candles, an effort that he does 
not state regarding Shabbos candles. Yet, the Gemara (Shabbos 
23b) states that if one has only one candle, he must use it for 
Shabbos instead of Chanukah, which has led to the famous 
question: if one must sell one’s garment for a Chanukah candle, 
but need not do so for a Shabbos candle, then how is one to 
proceed, if the candle he purchases by selling his garment must 
then be used for Shabbos over Chanukah ?  The Or Sameach 
(Shabbos 5:1) states with conviction that one must also sell one’s 
garment to purchase a Shabbos candle, for if a Shabbos candle 
takes precedence over that of Chanukah, it certainly requires at 
least an equivalent sacrifice. But then, why does the Rambam not 
list the obligation to sell one’s garment regarding a Shabbos 
candle ?  The Rambam mentions Shabbos candles in two places: 
a) when discussing ,ca dbug (Shabbos 5:1) and b) when discussing 
,ca sucf (Shabbos 30:5). Another contribution to ,ca sucf is the 
requirement that one wear special clean, non-weekday garments 
for Shabbos (ibid 30:3). As such, one could hardly be required to 
forgo one form of ,ca sucf (clothing) in order to fulfill another 
form of ,ca sucf (candles) by selling his garment and lighting 
Shabbos candles without it. However, the temporary discomfiture 
of begging for funds before Shabbos with which to purchase 
candles in order to fulfill ,ca dbug does not detract from the dbug 
that will later be enjoyed. 

QUESTION OF THE WEEK:  
When is drinking coffee Halachically preferable over water ?  

ANSWER TO LAST WEEK:  
(From whom can one receive ,hcr, but one may not pay it to ?)  
The Shulchan Aruch (s”uh 159:2) rules that one may not pay 
interest to a Mumar (apostate), as he is still a Jew and one may 
not cause him to sin (by accepting it). However, one may collect 
interest from him because we need not be concerned with his 
financial welfare, which is the underlying concern in the laws of 
Ribis. The Rema disagrees and recommends that we be Machmir.        

DIN'S CORNER:  
One begins to say rynu ky i,u during Maariv on Dec. 4 (or 5) and 
must repeat the Shemona Esrei if it is not said. One may include it 
in (or just after)  vkhp, gnua if it was forgotten during ubhkg lrc, 
and beyond that, as long as one has not yet stepped back (or said 
the concluding words: … hp hrnt iumrk uhvh), he/she should go 
back to ubhkg lrc and continue on from there. (MB 117:16-18)     

DID YOU KNOW THAT ....   
The Gemara (Sanhedrin 102b) states that Shechem was a place 
designated for calamity. It was there that Dina suffered, that 
Yosef was sold by his brothers and where the kingdom of Dovid 
HaMelech was split into Malchus Yehudah and Malchus Yisroel. 
Rashi notes that the Posuk states that Yosef was sold in Dosan – 
not in Shechem, but explains that Dosan was a village near 
Shechem, and was therefore referred to as Shechem. Similarly, 
the Gemara (Makos 10a) asks how Chevron could have been an 
Ir Miklat, if the Torah says it was given to Calev. The Gemara 
explains that Calev was given the villages surrounding Chevron, 
which were known generally by that name - Chevron. 
Additionally, the Gemara (Nedarim 56b) states that if one vows 
to refrain from entering a certain city, it is permitted for him to 
enter the Techum (within the 2000 Amos boundary) around the 
city, as that area is described in the Posuk: rhgk .ujn o,usnu (and 
you should measure outside the city) – specifically designating it 
as outside and not included in the city. But he may not enter the 
Ibur (the 70.67 Amos inner boundary) around the city, as that area 
is still considered part of the city itself. As such, would we not 
have to conclude that Dosan must have been within the 70.67 
Amos outside of Shechem, and that Calev’s villages were all 
within that 70.67 Amos boundary surrounding Chevron as well ? 
But would there have been any point to giving a separate 
municipal name to an area so close to the main city itself ?  The 
ShaCH (s”uh 117:35) quotes the MaHarshal who says that the 
distinction between Techum and Ibur only applies in the case of 
vows, where words are given the meaning commonly used by 
people. However, in all other matters, the Techum area is also 
considered to be part of the city, providing a more reasonable 
arrangement for the villages around Shechem and Chevron.    

A Lesson Can Be Learned From:  
In the 1950’s, on the lower east side of New York, there lived a man 
who kept his store open on Shabbos. Admittedly, he would walk to the 
store on Shabbos, and in his home, there was a Blech over the stove, 
and in all other respects, he was basically compliant with Halacha. He 
used to frequent Yeshiva Rabbi Yaakov Yosef, and particularly enjoyed 
speaking with Rav Tuvia Goldstein, one of the Magidei Shiur. In 
response to R’ Tuvia’s entreaties to close his store on Shabbos, the 
storekeeper would ask R’ Tuvia to distinguish for him between those 
Melachos which were MiD’Oraisa and which were D’Rabanan (R’ Tuvia 
refused). One day, a woman entered the Yeshiva and asked R’ Tuvia a 
Shaila. She had 2 sons, and their school was taking them on a trip to the 
Museum of Natural History. As her sons were Kohanim, she wondered if 
they could go, in light of the mummies displayed there. R’ Tuvia allowed 
them to go. The storekeeper gazed with wonder at a woman who didn’t 
speak any Yiddish, was not dressed modestly, but was concerned over 
her two young sons’ possible Tum’ah, and decided to close his store on 
Shabbos. R’ Tuvia observed that one should never give up on people, 
because one never knew what would work.     
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


