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A WELL BALANCED WARNING  ֱ◌ 

 In warning the kohanim not to drink intoxicating beverages before performing the 

avodah in the beis hamikdash, Hashem mentioned there death of their brothers, Nadav and 

Avihu. Chazal explain that this was intended to reinforce the warning as if to say, be careful, 

lest you die like they did. While this "scare tactic" certainly sounds like an effective way of 

getting them to obey, it needs to be understood in light of Chazal's  advice in how to deal with 

the yetzer hara. 

 The gemara (Berachos 5a) tells us that a person should always wage a battle against 

his yetzer hara from overcoming him. If, he isn't successful, he should become occupy himself 

with Torah study. If this too, is insufficient, he should say krias shema. Finally, failing all else, 

a person should think about his own death.  From here it seems that this approach is a last 

resort. Why then, was Moshe instructed to start off warning Aharon and his sons about the 

risk to their lives? 

 HaRav Aharon Y L Shteinman shlit"a offers two possible approaches in reconciling 

these two. First, he notes that in the gemara in berachos, Chazal are addressing how a 

person should deal with his own yetzer hara. Since he is always there whenever he wants to 

speak to himself, it's best to give the mussar slowly. Contrast this with Moshe's address to the 

kohanim. Knowing that he might not have the opportunity to speak to them again soon, he 

needed to deliver the message clear, immediately. The only way to do so was to remind them 

that their lives are at stake. 

 Alternatively, suggests R' Aharon Leib, it's possible that thinking about one's own 

mortality is really the most effective way to deal with the yetzer hara. There only problem is, is 

that this is a scare tactic that few people can handle. Indeed, the gemara in berachos advises 

one who is addressing himself, and yet, tells us to take it slowly. However, when Moshe spoke 

to Aharon and sons, he knew that they could handle it and he got straight to the point. 

 It would seem that there's no contradiction and that both approaches are correct. One 

has to carefully weigh the options. Giving the most effective criticism is a careful balance 

between getting the point across in the most effective way while addressing the person's 

ability to hear and accept it.  This is not only important in rebuke (which we don’t really know 

how to do properly anyway), and in chinuch of our children or students, but even in our own 

personal development.  Clearly, the gemara in Berachos refers to one’s own personal battle 

with his yetzer hara, and yet advises that one should take things slowly.  Yes, a person should 

always challenge themselves, but he shouldn’t be over-demanding of himself, and especially 

of others. 
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HELPING OTHER PEOPLE SIN 

 

 The Torah instructs us not to place a stumbling block in front of the blind. Chazal explain that this means that one should not do 

something that will cause someone to unwittingly to an aveirah. The gemara (Avodah Zarah 6a-b) tells us that one may not pass a cup of wine 

to a nazir if he requests it. Although the gemara concludes explains that this is only true in a case where the nazir cannot reach for the cup 

himself (for example, there is a river between them and not bridge or boat by which he can cross), the Rishonim explain that there is 

nevertheless a rabbinic prohibition to pass it to him even if the nazir can reach for the cup by himself. This is known as “mesayei’a yedai ovrei 

aveirah” - helping others sin. The Rishonim explain that since we know that beis din is charged with the duty to ensure that children do not 

consume forbidden foods, it cannot be that we can assist others who wish to sin. 

 The Torah prohibition of lifnei iveir applies to enabling non-jews to sin as well. For example, one may not pass an eiver min ha’chai  

(limb severed from an animal while it was still alive) to a non-Jew as this is one of the seven mitzvos by which all mankind is bound. There is 

however a dispute among the Rishonim as to whether or not the rabbinic prohibition of mesayei’a applies to enabling non-jews to sin as well 

and although the Rema rules leniently, he writes that a ba’al nefesh should conduct himself stringently. (See however Shach, who understands 

all Rishonim as ruling leniently on this point.) It is clear however from the poskim that one need not be concerned about lifnei d’lifnei. For 

example, one can sell a heard of cattle to a non-Jew although he knows that he will in turn sell the cows to another non-jew who will sever its 

limbs. It would seem however that although this is technically forbidden, where possible, one should avoid such situations. (See Noda 

b’Yehuda who writes something of this sort regarding hunting animals.) 

 The Shach maintains that the prohibition of mesayei’a does not apply to a Yisroel mumar (Jew who does not observe the Torah). The 

Noda B’Yehuda questions this since after all, a Jew is always a Jew, and if so, how could we help him sin? He therefore explains that the 

Shach was only referring to a Yisroel meizid - a Jew who deliberately sins. Since the entire prohibition of mesayei’a is derived from that which it 

is incumbent upon us to prevent children from consuming forbidden foods, it can only apply to those who don’t know better, such as one who 

doesn’t realize the gravity of his sin. 

 Accordingly, one would seemingly not be able to invite an unobservant Jew for a Shabbos meal with the hopes of bringing him closer to 

Judaism. Since he surely doesn’t realize the gravity of his chilul Shabbos, he cannot be deemed a Yisroel meizid which the Shach permits. 

Furthermore, by extending the invitation, one is causing him to enter his car and drive which is something he may have not done otherwise. 

This borders on the Torah prohibition of lifnei iveir. There are many people who work in kiruv rechokim who do not seem to adhere to this. How 

are we to explain their conduct? 

 Consider however the following: There is a prohibition in the Torah to cut off the peyos ha’rosh (i.e. remove one’s sideburns) When the 

barber cuts of the peyos of his customer, he is guilty of a prohibition known as makif, and his customer is liable for nikif. If the man does this 

himself, he is liable for both. However, this prohibition applies to men only and woman who cuts of the payos of a man is guilty of lifnei iver. 

Accordingly, Rav Akiva Eiger makes the following calculation: If a man who is capable of cutting his own hair asks a woman to do it for him, 

she will not be guilty of lifnei eiver. On the contrary! Although he will still transgress the prohibition of nikif, she will be saving him from the 

prohibition of makif. Based on this, one could argue that it is permitted to invite someone for Shabbos knowing that they will be mechalel 

Shabbos in order to come. Since he will likely do fewer acts of chilul Shabbos while sitting in your home than he would running his errands or 

whatever else he does on a “Saturday afternoon”. Furthermore, since the ultimate goal is to bring him closer to yiddishkeit, (as opposed to 

doing so for merely social reasons) the definite goal here is to minimize chilul Shabbos and not cause more of it. Whether or not this is a heter 

one which one can rely is debatable and as with every halachic she’ilah, one should consult his own Rav on how to conduct himself. However, 

even if one were to adopt the lenient view, it seems clear that one must make all efforts to encourage his guests to come for the entire 

Shabbos. First of all, this is much better from both a halachic and kiruv standpoint. Furthermore, it is the host’s responsibility to let his guest 

understand that the chilul Shabbos of other Jews bothers him and that his driving is not l’chatchila. 
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