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Tzav
צו

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           7:10
Maariv                                                  after 
mincha

שבת צו -שבת הגדול
Light candles                                              7:09 PM
Mincha                                                      7:19 PM
Shachris                                7:30, 8:50 & 9:00 AM

Shabbos Hagodol Drosho 
by our Moro D'assro

Rabbi Eliyahu B. Shulman Shlit"o
IYH at 5:30 PM

Mincha                                          1:45  & 6:30 PM
Maariv                                                        8:15 PM
Shabos Ends                                               8:18 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
צו את אהרן ואת בניו לאמר זאת תורת העלה 
הוא העלה על מוקדה על-המזבח כל-הלילה 

עד-הבקר ואש המזבח תוקד בו
Command Aaron and his sons, 
saying (6:2) As Rashi, the foremost 
Torah commentator explains, the 
word "command" is used "to 
encourage and hasten immediately, 
and for future generations." When a 
person performs the same action 
every day it becomes routine, done 
by rote. He thus needs special 
encouragement to ensure that he will 
have the proper intentions. (Chasam 
Sofer) 

אש תמיד תוקד על-המזבח לא תכבה
A perpetual fire (6:6) There were 
two types of fire in the Sanctuary and 
Holy Temple: one that burned on the 
outer altar, and one that burned in 
the menora inside. The priest whose 
job it was to light the menora did so 
with a flame taken from the outer 
altar. This teaches an important 
lesson: The outer altar is symbolic of 
our Divine service with other people; 
the kindling of the menora alludes to 
Torah study, as it states in Proverbs, 
"The Torah is light." Thus in order to 

merit the Torah's light it isn't enough 
to concern oneself with one's own 
spiritual progress; the concern should 
be extended to others as well.(Likutei 
Sichot)
===============================

The Peace-maker
"וזאת תורת זבח השלמים"- ולמה נקראים 
שלמים? שהוא עושה שלום בין המזבח ובין 

הכהנים ובין ישראל. בוא וראה: העולה 
נשרפת כולה על האש על המזבח, והחטאת 
היתה חלבה ואמוריה למזבח, ועורה ובשרה 

לכהנים, ולא היתה ממנה הנאה לישראל. וכן 
האשם, חלקו למזבח, וחלקו לכהנים. אבל 

התודה, היתה דמה ואמוריה למזבח, והחזה 
והשוק לכהנים, ועורה ובשרה לישראל. 

נמצאת שהיא עושה שלום בין המזבח ובין 
הכהנים ובין ישראל, ולכך נקראת "זבח 
השלמים", העושה שלום לכל. וכשהיו 

מקריבים זבח השלמים, היה הקב"ה נושא 
להם פנים, שנאמר "ישא ד' פניו אליך וישם 

לך שלום".
[תנחומא].

===========================
“Eish tamid / A permanent fire 
shall remain aflame on the altar; lo 
tichbeh / it shall not be 
extinguished.” (6:6) R’ Moshe 
Yehoshua Hager z”l (1916-2012; the 
Vizhnitzer Rebbe) comments on this 
verse: If one’s Shabbat table is 
imbued with the proper sense of 
holiness, joy, and attachment to 
Hashem, it can awaken his heart to 
better serve Hashem. We say in the 
zemer Kol Mekadeish, “To rest and 
to rejoice with the pleasure of eating 
and drinking.” This refers to elevating 
the act of eating so it becomes an act 
of holiness. Even if one is 
pre-occupied all week with earning a 
living, at least on Shabbat, when he 
is free of distractions, he should 
elevate himself, through both his 
prayers and his meals. He continues: 
This is alluded to in our verse. The 
gematria of the initial and final letters 
of “Eish tamid” (aleph-shin-tav-dalet) 
is 705, which equals the gematria of 
Shabbat plus three, for the three 
letters of the Hebrew word Shabbat. 
This teaches that there should be a 
fire of holy enthusiasm at the 
Shabbat table and during the 
Shabbat prayers, both alluded to by 
the altar. [The altar is like a table on 
which offerings are “served” to 
Hashem and it alludes to prayer, 
which is a substitute for the Temple 
service.] If one does this, he will merit 
to feel, in the words of Tehilim (16:8), 
“I have placed Hashem before me 
tamid / always.” As a result, “lo 
tichbeh / it shall not 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב
בעושר ואושר ואריכת ימים בבריאות 

מיט יידישע נחת  בזה ובבא עבגצב"ב
========================================

be extinguished.” What will not be 
extinguished? The yearning of the 
nefesh / soul for closeness to 
Hashem. This is alluded to by the fact 
that the gematria of the initial letters 
of “lo tichbeh” (430) equals the 
gematria of “nefesh.” (Sichot 
U’ma’amarei Kodesh 5732-5734 
p.63) R’ Shimshon David Pincus z”l 
(1944-2001; rabbi of Ofakim, Israel) 
cites the Talmud Yerushalmi (Yoma 
4:6), which comments on our verse: 
“Even while traveling.” Literally, the 
Yerushalmi is teaching that the fire 
on the altar should be kept burning 
even while Bnei Yisrael travel. In 
addition, R’ Pincus writes, there is an 
important behavioral lesson here. 
Even people who attend minyan 
three times a day, keep strictly 
kosher, and study Torah every day 
sometimes become lax in their 
observance while traveling. Prayer 
with a minyan is sacrificed, Torah 
study is decreased or forgotten 
altogether, and even standards of 
kashrut may be lowered. Therefore 
our verse warns: Even while 
traveling, “A permanent fire shall 
remain aflame on the altar; it shall not 
be extinguished.” (Tiferet Shimshon)

הכהן המחטא אתה יאכלנה במקום קדש 
תאכל בחצר אהל מועד

“The kohen who performs [the] 
sin-offering service shall eat it.” 
(6:19)  Rashi z”l comments: Only a 
kohen who was fit to perform the 
service, i.e., he was not tamei, at the 
time of the sprinkling of the blood, 
may eat from that particular sacrifice. 
However, the verse cannot mean that 
only the kohen who performs the 
service for a particular sacrifice may 
eat of the sacrifice, for we read below 
(verse 22), “Every male from among 
the kohanim may eat it.” R’ Naftali 
Zvi Yehuda Berlin z”l (1816-1893; 
Volozhin, Russia) asks: Why then 
does the Torah imply that only the 
kohen who sprinkled the blood may 
eat of the sacrifice? He answers: The 
Torah is teaching that that particular 
kohen has a greater duty to eat from 
the sacrifice. Why? Because one 
who begins a mitzvah should see it 
through to its conclusion. And, since 
our Sages say that the one who 
brings a sacrifice attains atonement 



when the kohanim eat of it, the eating 
is an important part of the mitzvah. 
(Ha’emek Davar)

וכלי-חרש אשר תבשל-בו ישבר ואם-בכלי 
נחשת בשלה ומרק ושטף במים

And any earthen vessel in which it 
may have been boiled shall be 
broken (6:21) An earthen vessel that 
has been used to cook non-kosher 
food and absorbed its flavor cannot 
be made kosher; it must be 
shattered. Similarly, the heart of a 
person who has become accustomed 
to sin must be "broken" before he 
can become pure. (Kli Yakar)

וכל-חטאת אשר יובא מדמה אל-אהל מועד 
לכפר בקדש לא תאכל באש תשרף

Any sin-offering from which some 
blood has been brought to the 
Tent of Meeting, to effect 
atonement within the Holy, shall 
not be eaten; it shall be burned in 
fire (6:23) There was no particular 
place specifically designated for 
bringing the sacrifice of the "Korbon 
Chatos" (the sin offering), in the 
Miskhan. This is significant. The 
Korbon Chatos was offered by one 
who had sinned and now wished to 
repent. If there was a specified 
location for these sacrifices, the 
sinners' identity would become 
readily known, and this might in itself 
discourage repentance. Because the 
Korbon Chatos was offered in the 
same place as the Korbon Olah, no 
one could be certain if the bearer of 
the Korbon had actually sinned. In 
this way, the matter would remain a 
private one between man and G-d, 
and the sinner would be spared 
public embarrassment. If Hashem's 
Torah laws deliberately avoid the 
shaming of others, then we should 
certainly be careful not to embarrass 
our fellow man. Chazal say that 
whoever insults his fellow man in 
public forfeits his place in the world to 
come. (Bava Metziah 59a). The 
reason is a simple one. One can kill a 
man only once with a knife, but he 
can slay him many times over with a 
shameful word. Rabbi Akiva Eiger 
once invited a poor man to his home 
on Friday night. At the meal, a 
beautiful white tablecloth covered the 
Shabbos table. When the poor man 
lifted his glass of wine, it slipped out 
of his hand, and the red liquid spilled 
over the pure white cloth, leaving an 
ugly blotch. Seeing the poor man 
squirm in embarrassment, Rabbi 
Eiger immediately lifted his own glass 

of wine, and also "accidentally" 
spilled it over the tablecloth. As the 
poor man looked on in great relief, 
Rabbi Eiger remarked, "it seems as if 
the table or the floor is shaking, 
doesn't it?" He had been willing to 
make himself look careless (and to 
soil a nice tablecloth) just to spare 
the shame of another. (Lil'Mode 
U'Lilamed)

==============================

The five Books
"וזאת התורה לעולה ולמנחה ולחטאת ולאשם 

ולמלואים ולזבח השלמים"  - וכך בכל 
הקרבנות האלה: העוסק בחמשה חומשי 
התורה, דומה כאילו הקריב חמשה מיני 

קרבנות הללו. כי העוסק בספר בראשית דומה 
כאילו הקריב עולה, כי בו מבואר תורת העולה, 

כי הבל ונח, ואברהם ויעקב הקריבו עולות. 
והעוסק בספר שמות דומה כאילו הקריב 

מנחה, כי כל המנחות באות מצה ובספר זה 
מבוארים כל דיני מצה. והעוסק בספר ויקרא 
דומה כאילו הקריב חטאת, ואף על פי שכל 

הקרבנות מבוארים בו, מכל מקום עיקר הספר 
תורת החטאת, ובעיקר לאחר שחטאו ישראל 

בעגל, אשר הוא היה התחלה לכל חטאת. 
והעוסק בספר במדבר, כאילו הקריב אשם, כי 

בו נאמר כל תורת האשם בפרשת נשא. 
והעוסק בספר דברים, כאילו הקריב שלמים 
כמו שנאמר בפרשת כי תבוא "וזבחת שלמים 

ואכלת שם" וג"כ בפרשת ראה כל דיני 
השלמים - קדשים קלים, ולכן כל העוסק בכל 

ספר מיוחד שכרו הרבה כאילו הקריב מין 
אותו הקרבן המבואר באותו ספר. והמשכילים 
יבינו לרבים ענין יקר זה, כי ברור ונכון הוא...

[כלי יקר].

===========================
אם על תודה יקריבנו והקריב על זבח התודה 

חלות מצות בלולת בשמן ורקיקי מצות משחים 
בשמן וסלת מרבכת חלת בלולת בשמן

“If he shall offer it for a todah / 
thanksgiving-offering . . .” (7:12) 
Four individuals are obligated to bring 
a todah or, in the absence of the Bet 
Hamikdash, to recite the blessing 
known as birkat ha’gomel: one who 
crosses a sea, one who crosses a 
desert, one who is cured from an 
illness, and one who is released from 
prison. The question is asked: Why 
do we thank Hashem for saving us 
from dangerous situations, yet we do 
not thank Him when He does not 
place us in dangerous situations in 
the first place? R’ Yekutiel Yehuda 
Halberstam z”l (1905-1994; the 
Klausenberger Rebbe) writes in the 
name of several authorities that being 
placed in danger is a sign that one is 
being judged for his sins. Thus, one 
thanks Hashem for saving him from 
danger despite his sins. (Shefa 
Chaim No. 222) Another answer is 
that a person should be more grateful 
when he is placed in danger and 
saved than if he never is in danger. 
The reason, according to Sefer 

Hayashar, is that a person who 
experiences danger is undergoing 
cleansing of his sins. In contrast, a 
person who never suffers either is a 
perfect tzaddik -- which is extremely 
unlikely -- or is being ignored by G-d. 
That is the worst possible fate. 
(Rabbi Shlomo Katz of Hamaayan 
heard from Rabbi Kalman Winter z”l)

“If he shall offer it as a todah / 
thanksgiving offering . . .” (7:12) 
Our Sages say: “The todah will never 
cease to be brought.” R’ Aryeh 
Levin z”l (died 1969) asks: Why is 
this a happy tiding? The korban 
todah is brought, after all, by one who 
has been saved from danger! If the 
todah will never cease to brought, 
that means that people will never 
cease to find themselves in danger! 
R’ Levin answers: When Pharaoh 
refused to release Bnei Yisrael from 
Egypt and instead decreed that they 
work harder, Moshe asked Hashem 
(Shmot 5:22-23), “Why have You 
made things worse for this nation?” 
Hashem answered him, “You will 
see!” He meant: You will see that 
from every tragedy comes something 
good; from exile and persecution 
comes redemption. The Midrash 
says that when Yosef died, the Jews 
wanted to assimilate into Egypt. 
Hashem therefore made the 
Egyptians hate the Jews, causing the 
Jews to reunite and to support each 
other. This is an example of how 
good -- the continued existence of 
the Jewish people -- came from bad, 
i.e., from the Egyptians’ hatred. So, 
too, Chazal say that the gift of Eretz 
Yisrael is acquired through suffering. 
The Torah (Devarim 8:5) tells us, 
however, that it is the type of 
“suffering” which a loving parent 
imposes on a child for the child’s own 
well-being. Thus, it is not a bad tiding 
that a korban todah will always be 
necessary. Good comes from what is 
seemingly bad. (Quoted in Ish 
Tzaddik Hayah p.303)

“With loaves of chametz / 
leavened bread he shall bring his 
offering, with his todah / 
thanksgiving-peace offering.” 
(7:12-13) The Midrash Rabbah 
teaches: “All sacrificial offerings will 
one day cease to exist, except for the 
todah.” R’ Yosef Gikatilla z”l 
(1248-1310; Spain) explains: 
Seemingly, the todah / thanksgiving 
offering is not associated with sin or 



atonement. Yet, the todah is the only 
personal sacrificial offering which is 
brought with loaves of chametz, 
which our Sages say represents the 
yetzer hara. The reason is that a 
todah is brought by a person who 
was in danger and was saved; such a 
person must understand that the 
danger to him was the result of some 
sin--perhaps an inadvertent sin, but a 
sin nevertheless. In the future, there 
will be no yetzer hara and no need for 
atonement offerings such as an olah, 
chatat or asham. Nevertheless, a 
person is not permitted to ever forget 
the sins of his past; rather, he must 
constantly repent for them. That is 
why the todah, the reminder of sins in 
the distant past, will never cease to 
exist. (Haggadah Shel Pesach 
Tzofnat Paneach)

If he offers it by reason of 
gratitude (7:12) In the absence of 
the Sanctuary, the gratitude service 
consists of reciting a special 
Berachah (blessing) in the presence 
of a Minyan (quorum of 10). The text 
of the Berachah is, "Blessed are you, 
oh G-d, King of the Universe, Who 
does good to the undeserving and 
Who has rendered every kindness to 
me." The congregation then 
responds, "May He Who rendered 
you every kindness continue to do 
good to you." Expressing gratitude to 
G-d is a central theme in Judaism. 
The first words one utters upon 
awakening in the morning are 
"Modeh Ani" ("I thank You G-d") in 
which one expresses gratitude for 
another day of life. Our prayers and 
blessings are bound with expressions 
of gratitude, through which we 
enforce one's belief in the Divine 
Providence, and in the belief that all 
that one receives is a Divine gift 
rather than solely the result of one's 
own efforts. (Living Each Week)

קח את-אהרן ואת-בניו אתו ואת הבגדים ואת 
שמן המשחה ואת פר החטאת ואת שני 

האילים ואת סל המצות ואת כל-העדה הקהל 
אל-פתח אהל מועד

“Gather the entire assembly to the 
entrance of the Ohel Mo’ed / Tent 
of Meeting.” (8:3)  Miraculously, 
hundreds of thousands, if not 
millions, of people were able to 
gather at the entrance to the Ohel 
Mo’ed, a space that was 
approximately 40 feet wide. As Rashi 
z”l comments: “This is one of the 
instances where the lesser held 
within it the greater.” R’ Yerucham 

Levovitz z”l (mashgiach ruchani of 
the Mir Yeshiva; died 1936) explains 
Rashi’s comment. The midrash which 
Rashi quotes does not mean that a 
large group of people *crowded* into 
a small space. Rather, the miracle 
that occurred was that the space was 
not small. Indeed, space is 
meaningless to G-d. As the Gemara 
(Ta’anit 25a) says in another context, 
“He who said that oil should burn and 
give light can just as well make 
vinegar burn and give light.” He who 
enabled 600,000 people to fit 
comfortably in a large space can just 
as easily make 600,000 people fit 
comfortably in a “small” space. (Da’at 
Torah)

Take Aharon and his sons with 
him ... Hakhel / Gather the entire 
assembly to the entrance of the 
ohel mo'ed / Tent of Meeting. 
(8:2-3) Rashi writes: "Take Aharon 
with persuasive words." R' Baruch 
Sorotzkin z"l (1917-1979; rosh 
yeshiva of Telz in Cleveland) explains 
as follows: Being Kohen Gadol 
means giving up all semblance of a 
"normal" life. This is a tremendous 
commitment to ask of a person, even 
a person of the caliber of Aharon. 
One has to be persuaded that being 
Kohen Gadol is the greatest fortune 
possible, notwithstanding the 
inconveniences involved. Therefore 
Moshe had to "take Aharon with 
persuasive words." To ease Aharon's 
transition, he was appointed 
be'hakhel / in an assembly of the 
entire congregation. Very few mitzvot 
had to be done be'hakhel, but 
Aharon's appointment was done 
before all of the Jewish people so 
that he would see that they accepted 
him. A leader who is not accepted by 
a segment of the people cannot 
influence the people. (For similar 
reasons, Pirkei Avot teaches, "Make 
for yourself a teacher." Only if you 
accept the teacher upon yourself can 
he influence you.) (Ha'binah 
Ve'ha'berachah) 

ויקח משה את החזה ויניפהו תנופה לפני ה' 
מאיל המלאים למשה היה למנה כאשר צוה ה' 

את משה
“Moshe took the breast [of the 
ram] and waved it as a 
wave-service before Hashem; from 
the ram of the dedication it was a 
portion for Moshe, as Hashem had 
commanded Moshe.” (8:29)  R’ 
Akiva Yosef Schlesinger z”l 
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(1835-1922; rabbi in Hungary and 
Yerushalayim) asks regarding the 
phrase: “it was a portion for Moshe” – 



did Moshe, who three times went 
without food or drink for 40 days, 
consider such a large piece of meat 
to be a “portion”? He answers: It was 
Moshe’s love of mitzvot that made 
him eager to eat from the sacrifice. In 
a related vein, we find that kohanim 
in the Bet Hamikdash often received 
only very small morsels from the 
sacrifices (see Pesachim 3b), yet 
they eagerly recited blessings over 
those pieces. Likewise, we recite 
blessings over matzah and maror 
[which may not be particularly 
appetizing] because eating them is a 
mitzvah. And, over the korban 
Pesach, from which each person 
receives only a k’zayit/ a small share 
the size of an olive, we will even 
recite Hallel / songs of praise to G-d. 
(Torat Yechiel)

“At the entrance of the Ohel Mo’ed 
you shall dwell day and night for a 
seven-day period . . .” (8:35) R’ 
Joseph B. Soloveitchik z”l 
(1903-1993) observes: It is 
impossible to move between the 
mundane and the holy 
instantaneously. Before Aharon and 
his sons were dedicated as kohanim, 
they had to prepare for seven days. 
Before the Kohen Gadol performed 
the Temple service on Yom Kippur, 
he had to prepare for seven days (as 
described at the beginning of 
Tractate Yoma). Before the Torah 
was given, there were three days of 
preparation (Shmot 19:10-11). 
Mentally, a person cannot switch 
between the “desert” and “Har 
Sinai”--between the street and the 
bet ha’knesset--in an instant. For the 
same reason, halachah requires a 
person to arrive in shul some amount 
of time before davening and to linger 
some amount of time after davening. 
It is a “serious transgression” (in R’ 
Soloveitchik’s words) that people 
habitually remove their tefilin before 
or during Aleinu, except in truly 
pressing circumstances. R’ 
Soloveitchik adds: The word 
kedushah / holiness literally means, 
“set aside” or “prepared.” Without 
preparation, there is no kedushah. If 
a person anticipates and looks 
forward to kedushah, it has a ta’am / 
taste. If one does not pine for 
kedushah, it will be tasteless. (Al 
Ha’tefilah p.29)

Rabbi Chaim Ozer Grodzinsky, Chief Rabbi 
of Vilna (1863-1940) Reb Chaim Ozer 

opposed the creation of a Jewish state due to 
the danger it would bring. The following is a 
letter to the Agudas Horabbonim of the 
United States and Canada, dated the fifth day 
of Selichos 5697 (1937). The setting is just 
after the Knessia Gedolah in Marienbad, at 
which the Moetzes Gedolei Hatorah 
produced a statement responding to the Peel 
proposal to partition Palestine. Reb Chaim 
Ozer had not been able to attend the Knessia 
due to his health. "You have decided to turn 
to me regarding the burning question of our 
world, the question of the partitioning of the 
Land, which, it seems, already has the 
approval of the British government. It is truly 
a very difficult question, and the rabbinical 
authorities must not ignore it, letting it be 
decided by others. But they are unsure what 
to do: should they come out with a sharp 
denunciation of any partition, demanding a 
complete Eretz Yisroel? Then what will they 
gain if the government backs down and 
leaves the dangerous situation as it is now? 
But if we agree to the idea of partition, on 
condition that the borders be widened, it is 
doubtful if even a quarter or a third of our 
demands will be heeded. If we are extemists 
and protest any partition, on the other hand, 
and the government desires our approval, it 
will make concessions and we will get wider 
borders. This question requires daas Torah 
and knowledge, received by tradition, of how 
the Jewish people acts in such situations. 
Thus you have turned to me….It seems that 
the Torah viewpoint is that we should make 
efforts in all general areas for the good of our 
people and our holy Torah. As far as the 
good of our people, with partitioning of the 
Land, providing a small area for a Jewish 
state, it is very doubtful if the Yishuv could 
spread there. All the more so since they will 
be surrounded by enemies, as many of the 
elders of the Yishuv have said, that the 
shadows are more than the light. And as far 
as our holy Torah, if it will be a government of 
the non-religious, who knows what the results 
will be? It is unnecessary to elaborate. But we 
can guess that after the decision of the 
Zionist Congress and the Agency, if the 
Mandate government wants partition and is 
persistent about it, it will not take into account 
the opinion of others, and it will do as it 
pleases. Then it will be our obligation to make 
efforts inside and outside, stand watch and 
make sure that the new state’s constitution 
should ensure religious matters and all 
Torah-based demands to the last detail. For 
now, we must keep our attention on the 
events and time will tell how we are to 
proceed…"  (Mikatowitz Ad Hei B'iyar, p. 302) 
Reb Chaim Ozer also wrote a letter to Rabbi 

Moshe Blau on the 9th of Shvat, 5698 
(1938), cautioning that Agudath Israel not 
publish a statement of policy on the matter of 
religion in the Jewish state, because the 
establishment of a Jewish state was far from 
certain, and it might look as if Agudah 
supported the idea. "I received your letter 
from Baranovitch today. Because of my ill 
health I was unable to evaluate the 
suggestions for the assurance of religious 
matters in a Jewish state, if the Mandatory 
government is to decide this. But my opinion 
is close to what you suggested when you 
were here. Regarding our participation in the 
preparation [for a Jewish state], if there really 
is definite information that the Mandatory 
government is ready to carry out partition and 
the Jewish state, it is proper to participate, 
with a statement of disavowal (Heb. mesirus 
modaah) as we have spoken. But if it is really 
unlikely – as it seems from the viewpoint of 
our friend Mr. Rosenheim – we must consider 
this carefully, that it not look like a statement 
of our opinion (Heb. giluy daas) that we agree 
to the very idea of it [a Jewish state]". 
(Mikatowitz Ad Hei B'iyar, p. 306)  
[Truetorahjews.org]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
הרב משה יהודה בן שרה

דוד בן טובשין
חיים משה בן שרה

יהודה יעקב בן ביילא הענא
רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================

Hatzolo (718 or 212)
387-1750 or  230-1000

Flatbush Shomrim 
(718) 338-9797

Chaveirim
(718) 431-8181
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