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ִדים ֹלא ֱאֹלַּה ֱאֹלִהים ֹלא יְָדעּום ֲחָדִׁשים ִמָּקרֹב ָּבאּו ֹלא ְׂשָערּום ֲאבֵֹתיֶכם: (דברים לב/יז) יִזְְּבחּו ַלּשֵׁ

They will sacrifice to demons who are not 
gods... (ax Devarim 32/17)

Rashi explains, "are not gods: they are 
completely powerless. If they would have 
some power Hashem's anger would not be so 
great.

From this Rashi we can imply that if Bnei 
Yisroel leave Hashem for an avodah zorah 
that has some value Hashem is less angry 
than when they leave Hashem for something 
that is totally useless.

Zera Shimshon quotes Mefarshim who ask 
that this seemingly contradicts a Medrash. 
On the possuk, "Why are you angry at Y.ur 
Nation (who worshipped the Golden Calf)..." 
the Medrash comments, "Moshe said, 
Rebono shel Olam (Why are you angry with 
them)! This calf that they built can help Y.u! 
Y.u will make the sun shine in the morning 
and it will bring  the moon out in the night. 
Y.u (will be in charge of) the stars, and it 
(will be in charge of) the constellations... 

HaKodesh Baruch Hue replied, "You also 
erred with this calf, it is completely 
powerless! Moshe answered back, "If so, 
why are you angry at Y.ur Nation?" 

From here we see the opposite of what Rashi 
said; that when Bnei Yisroel defers to an 
avodah zorah that is useless there is no 
reason for Hashem to be angry!

Zera Shimshon answers that the truth is like 
Rashi writes, that Hashem gets very angry 
when Bnei Yisroel desert H.m to serve a 
totally useless Avodah zorro. Even the 
Medrash agrees with this. 

However Bnei Yisroel didn't expect the 
Golden Calf to be god, a replacement of 
Hashem. They continued to serve and 
worship Hashem.They only looked to have a 
new leader (to replace Moshe). Moshe 
therefore argued that since it was totally 
useless there is no reason to get angry at 
them.

-----------------------------------------2--------------------------------
ַמיִם ַוֲאַדֵּבָרה ְוִתְׁשַמע ָהָאֶרץ ִאְמֵרי ִפי (דברים לב/א) ַהֲאזִינּו ַהּשָׁ

Give ear, heavens, and I will speak; and may
the earth hear the words of my mouth.
(Devorim 32/1)

Rashi asks what was the reason that Moshe
called the heaven and earth to witness that
Bnei Yisroel entered a covenant with
Hashem. He answers that if in future
generations Bnei Yisroel will claim that they
never accepted the covenant with Hashem,
then the heaven and earth, which will exist
forever, will be able to contradict them and
give them their reward if they deserve it or

their punishment if...

Zera Shimshon points out that at the end of
parshas Nitzavim Rashi gives two other
reasons. Firstly, that when bad will befall the
Jewish people they will be able to give
testimony that Moshe warned them. 

And a second reason is in order that when we
look at the heaven and earth we can learn not
to break the covenant that we have with
Hashem. "Hashem said to Yisroel, "Look at
the heavens which I created to serve you. Do
they deviate from their character? Could the
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sun not rise from the east... Look at the earth
which I created to serve you. Can it deviate
from its character? .... Could you plant wheat
and it barley will grow?... (Therefore) If
these creations who don't get any reward for
what they do... don't deviate from their
character, you who will get rewarded, and be
punished if you sin, surely shouldn't stray
from what you must do!"

Zera Shimshon asks why the change?

He answers that there are three types of
calamities and badness that Hashem brings
on people. 

Firstly, punishment for our sins like the ones
mentioned in parshas Ki Sovo that we were
expelled from E. Yisroel.
The second type of calamity that can happen
to a person is a result of a natural disaster. A
rosho who is in the vicinity of that disaster
get hurt. However, Hashem will protect a
tzadik who happens to be there.

The third type is a result of a person's mazal
(a persons's predestined fate caused by the
constellation under which he was born or the

place where he lives).

According to this Zera Shimshon explains
that Rashi mentioned three different reasons
for their being witnesses parallel to the three
types of calamities. 

Parallel to calamities that are punishments
like the ones mentioned in Ki Sovo, Hashem
made the heaven and earth witnesses that we
were warned and therefore we cannot
complain why we are being punished. 

Parallel to calamities that are the product of
natural disasters, Hashem tells us to look at
the heaven and the earth and learn from them
that just like they don't deviate from their
responsibility, we also shouldn't stray from
our responsibility to do the mitzvos of
Hashem. If we do stray, then Hashem will
also change the normal working of nature
and bring calamity.

Finally, parallel to calamities that are the
product of one's mazal, Hashem made the
heaven and earth witnesses that if we don't
keep the mitzvos they will punish us through
the authority that they recieved from the
mazal in the begining of their creation.

----------------------------------------3--------------------------------
ַהּצּור ָּתִמים ָּפֳעלֹו ִּכי ָכל ְּדָרָכיו ִמְׁשָּפט ֵאל ֱאמּונָה ְוֵאין ָעֶול ַצִּדיק ְויָָׁשר הּוא: (דברים לב/ד)

It is written in our Parsha, "The deeds of the 
Mighty One are perfect, for all H.s ways are 
just. He is a faithful G.d, never unfair; right-
eous and moral is H." (Devorim 32/4).  

On this possuk the Gemoro (Taanis 11/a) 
comments, "‘A faithful G.d’: Just as punish-
ment will be given to the wicked in Olam 
Habbo even for a slight transgression, so too 
is punishment given in this world to tzadikim 
for any slight transgression which they 
commit."

The Maharsha asks that seemingly the 
comparision is backwards. The Gemorro is 
learning something obvious and visible (that 
tzaddikim suffer in this world) from some-

thing that is not at all ovbious (the wicked 
suffer in Olam Habbo)! 

Seemingly it would have been more precise 
to write , "Just as punishment is given in this 
world to the righteous (something visible), so
too punishment will be given of the wicked 
in the World to Come (a fact that is not visi-
ble)...." and not "Just as punishment will be 
given to the wicked in the World to Come (a 
fact that not at all obvious)...so too is punish-
ment given in this world of the righteous 
(something that is obvious)...".

Zera Shimshon answers that we are not 
learning from the fact that the wicked get 
punished in Olam Habbo that tzaddikim also 
suffer. Like we just wrote, we don't need this 
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to be taught to us since we see it all around 
us. 

Rather the fact that the wicked suffer in Olam
Habbo teaches us the reason WHY tzaddikim
suffer in this world. 

Meaning. 

In numerous places in Tanach the prophets 
were perplexed by the fact that although logi-
cally the wicked should suffer in this world, 
in reality they are prosperous. Hashem ex-
plained to the prophets that the reason for this
is not because because Hashem loves the 
wicked and has mercy on them to overlook 
their sins. The truth is that  H. despises them 
like it says (concerning people who do not do
H.s will), "(Hashem) pays the ones who H. 
DESPISES...". The reason that Hashem gives
them prosperity is in order to prevent them 
from entering Olam Habbo. (Since they were
already rewarded for their few good deeds 
they therefore cannot claim that they deserve 

some portion in Olam Habbo as a reward for 
those good deeds.)

Zera Shimshon continues, logically tzaddikim
who are loved by Hashem should not have to 
suffer at all for the small sins that they com-
mit. It is common and fitting for a people to 
ignore small wrongdoings done to them by 
their friends. However, we see that tzaddikim 
do suffer in this world. Why is this?

The above Gemorra, concludes Zera 
Shimshon, is coming to explain this. The ex-
planation is  that from the fact that the 
wicked are punished in Olam Habbo even for
the smallest sin (and their prosperity in this 
world is only in order that they will receive 
the exact punishment that they deserve) be-
cause, "He is a faithful G.d, never unfair..", 
we learn that tzaddikim have to also be pun-
ished (in this world), even though that 
Hashem loves them because, "He is a faithful
G.d, never unfair.."

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24

- 3 -


