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In this week’s parsha, parshas Korach, it is essential that 
we examine the vital lesson that every Jew must learn from the 
extreme punishment Moshe Rabeinu issued against Korach and 
his assembly.  It is of the essence to distance ourselves from 
the disputes and controversy, which spread like a wildfire in a 
field of thorns, threatening to destroy all that is good in Yisrael.  
Therefore, the Torah admonishes us in this week’s parsha 
(Bamidbar 17, 5): ”ולא יהיה כקרח ועדתו“—one should not be like 
Korach and his assembly.  

It is with great pleasure that we introduce the beautiful 
exposition of the great possek, the Pri Megadim, zy”a, in 
his sefer Teivas Gomeh (Korach).  He addresses Rashi’s 
comment (Bamidbar 16, 1): ”ויקח קרח - פרשה זו יפה נדרשת“—this 
parsha is expounded well.  It is always worthwhile to avoid 
controversies; for they surround us at all times.  Hence, it is 
extremely beneficial to emphasize the importance of avoiding 
controversy and pursuing shalom.  This is the message conveyed 
by Rashi: “This parsha,” dealing with the dispute arising from 
Korach and his assembly; “is expounded well,” at all times, 
whenever possible; “for there is no time that controversy is 
not present; it is always pertinent.”  

We will begin to shed some light on the subject by exploring 
the extraordinary decree issued by Moshe Rabeinu.  The tzaddik 
decreed and HKB”H fulfilled the decree; Moshe demanded that 
the earth should open up its mouth and swallow Korach, his 
assembly and all of their possessions (ibid. 28): 

“ויאמר משה בזאת תדעון כי ה’ שלחני לעשות את כל המעשים האלה כי לא 

מלבי, אם כמות כל האדם ימותון אלה ופקודת כל האדם יפקד עליהם לא ה’ שלחני, 

ואם בריאה יברא ה’ ופצתה האדמה את פיה ובלעה אותם ואת כל אשר להם וירדו 

חיים שאולה, וידעתם כי נאצו האנשים האלה את ה’.

Moshe said, “Through this shall you know that Hashem 
has sent me to perform all these acts, for it was not from my 
heart.  If these die like the death of all men, and the destiny 
of all men is visited upon them, then it is not Hashem Who 
has sent me.  But if Hashem will create a creation, and the 
earth opens its mouth and swallows them and all that is 
theirs, and they will descend alive to the pit, then you shall 
know that these men have provoked Hashem!”  

ויהי ככלותו לדבר את כל הדברים האלה ותבקע האדמה אשר תחתיהם, ותפתח 

הארץ את פיה ותבלע אותם ואת בתיהם ואת כל האדם אשר לקרח ואת כל הרכוש, 

וירדו הם וכל אשר להם חיים שאולה ותכס עליהם הארץ ויאבדו מתוך הקהל”.

When he finished speaking all these words, the ground 
that was under them split open.  The earth opened its 
mouth and swallowed them and their households and all 
the people who were with Korach, and all the possessions.  
They and all that was theirs descended alive to the pit; the 
earth covered them over and they were lost from among 
the congregation.

We must endeavor to explain why Moshe insisted on this 
particular and unusual punishment: “But if Hashem will 
create a creation, and the earth opens its mouth.”  After 
all, the Almighty can punish sinners in many different ways.  
Additionally, these pesukim suggest that the earth has a mouth 
with which to speak: ”פיה את  האדמה  את and “ופצתה  הארץ   “ותפתח 

 is also enumerated by the -- ”פי הארץ”--This phenomenon  .פיה”
Tanna in the Mishnah (Avos 5, 6) among the ten things that 
were created on erev Shabbas at twilight.  So, what, indeed, did 
the earth utter when it opened up its mouth to swallow Korach 
and his assembly?  

Korach a Reincarnation of Kayin Was Swallowed by the Earth 
to Teach Us a Vital Lesson Regarding the Curse:  
“You will be a wanderer and an exile on earth”
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Moshe Rabeinu Was a Gilgul of Hevel 
 and Korach Was a Gilgul of Kayin

I was struck by a wonderful idea!  We find an incredible 
revelation from our great mentor, the Arizal, in Sha’ar 
HaPesukim and in Likutei Torah, on this week’s parsha.  He 
teaches us that Moshe Rabeinu was a reincarnation of Hevel; 
whereas, Korach, who disputed his pronouncements and 
authority, was a reincarnation of Kayin, Hevel’s brother.  Thus, 
just as Kayin became jealous of his brother Hevel in their first 
incarnation, prompting him to kill his brother; similarly, in this 
gilgul, Korach was envious of Moshe.  

The Shela hakadosh (Korach) adds an important point, 
citing the sefer Tziyoni, authored by the divine kabbalist, Rabbi 
Menachem Tziyoni.  He explains that this is why Korach, a gilgul 
of Kayin, was punished in this manner: ותפתח הארץ את פיה ותבלע“ 

 This punishment exemplified the principle of “midah  .אותם”
k’neged midah”—“measure for measure.”  For, it constituted 
a tikun for the earth having swallowed up Hevel’s blood, as 
is evident from HKB”H’s pronouncement to Kayin (Bereishis 
האדמה” :(10 ,4 מן  אלי  צועקים  אחיך  דמי   the sound of your --“קול 
brother’s blood cries out to Me from the earth!

Then the Shela hakadosh adds a fascinating thought.  He 
analyzes the source of Kayin and Korach’s jealousy.  He relies 
on an insight from the Zohar hakadosh (Bereishis 54a).  In the 
process of the “cheit Eitz HaDa’as,” the nachash hakadmoni 
instilled its depravity in Adam and Chava.  Consequently, they 
produced two sons—one representing the aspect of kedushah 
and the other representing the nachash’s depravity.  Hevel 
was born from Adam and Chava’s kedushah; while Kayin was 
contaminated by the nachash’s depravity.  

Now, we are familiar with Rashi’s comment (Bereishis 3, 1) 
in the name of the Midrash that the nachash hakadmoni caused 
Adam and Chava to sin due to jealousy.  Therefore, seeing as Kayin 
was infected with the nachash’s jealousy, he, too, was jealous of 
his brother Hevel, inciting him to kill him.  Subsequently, when 
he reincarnated into Korach, he once again became jealous of 
Moshe, Hevel’s gilgul.  Thus, we see that the root of Kayin and 
Korach’s jealousy stems from the contamination and depravity 
of the nachash—who saw Adam and Chava, was overcome with 
jealousy and set in motion the “cheit Eitz HaDa’as.”  

Let us add an enticing thought.  After Kayin kills his brother, 
HKB”H pronounces (ibid. 4, 12): ”נע ונד תהיה בארץ“—you will be 

a wanderer and an exile on earth.  With this pronouncement, 
HKB”H alludes to him that he is destined to reincarnate into 
Korach, who will be swallowed alive by the earth.  Unlike a dead 
person, who cannot move about, he will continue to wander.  
This is described in the Gemara (B.B. 74a); Rabbah bar bar 
Chana attests that he heard Korach and his followers crying out 
from the depths of the earth: ”משה ותורתו אמת“--“Moshe and his 
Torah are true!”  

This explains very nicely why Moshe Rabeinu, a gilgul of 
Hevel, chose to punish Korach, a gilgul of Kayin, in such a harsh 
and unusual manner: “But if Hashem will create a creation, 
and the earth opens its mouth and swallows them and all 
that is theirs, and they will descend alive to the pit.”  Due 
to his incredible perception, Moshe comprehended that HKB”H 
was alluding to this punishment, when He said to Kayin: ונד  “נע 

 Hence, he knew that he had to decree that Korach be  .תהיה בארץ”
swallowed alive by the earth; and that Korach together with all of 
his followers would cry out from the depths: ”משה ותורתו אמת“.  

Kayin Was Consumed by an Evil Spirit  
that Didn’t Allow Him to Rest

Following this line of reasoning, let us explain the practical 
significance of Korach’s punishment and its relevance to each 
and every one of us.  As we have explained, Korach was a gilgul 
of Kayin, and his punishment was alluded to Kayin himself 
with the pronouncement: ”ונד תהיה בארץ  To begin with, let  .“נע 
us analyze the dialogue that ensues between HKB”H and Kayin 
after Kayin kills his brother: 

“ויאמר ה’ אל קין... מה עשית קול דמי אחיך צועקים אלי מן האדמה, ועתה 

ונד  נע  מידך...  אחיך  דמי  את  לקחת  פיה  את  פצתה  אשר  האדמה  מן  אתה  ארור 

פני  מעל  היום  אותי  גרשת  הן  מנשוא,  עוני  גדול  ה’  אל  קין  ויאמר  בארץ.  תהיה 

האדמה ומפניך אסתר והייתי נע ונד בארץ והיה כל מוצאי יהרגני. ויאמר לו ה’ לכן 

כל הורג קין שבעתים יוקם, וישם ה’ לקין אות לבלתי הכות אותו כל מוצאו”.

Hashem said to Kayin . . . “What have you done?  The 
sound of your brother’s bloods, they cry out to Me from the 
ground!  Therefore, you are cursed more than the ground, 
which opened wide its mouth to receive your brother’s 
bloods from your hand . . . you will be a wanderer and 
an exile on earth.”  Kayin said to Hashem, “Is my iniquity 
too great to be borne?  Behold, You have banished me 
this day from the face of the earth—can I be hidden from 
Your presence?  I must become a vagrant and a wanderer 
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on earth; whoever meets me will kill me!”  Hashem said 
to him, “Therefore, whoever slays Kayin, after seven 
generations, he will suffer revenge.”  And Hashem placed a 
sign (alternatively: “a letter”) upon Kayin, so that none that 
meet him might kill him.  

Rashi comments: Hashem etched a letter from His name 
on his (Kayin’s) forehead.  Rashi does not specify which letter 
from HKB”H’s name, He etched on Kayin’s forehead.  According 
to the Tikunei Zohar (Tikun 69, 118b), the letter “vav” was 
etched on his forehead; since he performed teshuvah and 
accepted upon himself the sign of the covenant, HKB”H placed 
the letter “vav” on him to protect him.  Clearly, this deserves 
further explanation.  

Let us introduce the commentary of the Avodas Yisrael 
(Bereishis) concerning Kayin’s curse: ”נע ונד תהיה בארץ“.  An evil 
spirit entered his body that did not allow him to rest; it urged 
him to wander from place to place, preventing him from finding 
rest or peace.  Here is what he writes:  

“דהנה הקב”ה אמר לקין, נע ונד תהיה בארץ. וצריך להבין ענין הקללה, הלא 

הבחירה ביד האדם לבחור לו מקום לשבת ולא ינוד ממקומו. אלא על כרחך צריך 

לו  נבחר  לא  זה  ידי  על  אשר  ושגעון,  פחד  ואיזה  עועים  רוח  בקרבו  שמסך  לומר 

מקום לשבת, רק להיות נע ונד בארץ.

אז  כראוי,  יתברך  בבורא  במחשבתו  להתדבק  יכול  היה  קין  אם  בוודאי  והנה 

בכל  ג-ו(  )משלי  שנאמר  כמו  הדינים,  כל  ונמתקו  הפחדים  כל  מעליו  סרו  בוודאי 

וכו’, אלא שזה גוף הקללה שנתבלבלה מחשבתו מדביקתו, והיה נע  דרכיך דעהו 

ונד במחשבתו עד שגרמה לו הפחדים ונידוד בארץ”.

He explores the nature of Kayin’s curse: “You will be a 
wanderer and an exile in the land.”  After all, a person has 
freedom of choice, to choose where to settle down and when to 
stop wandering from place to place.  Hence, we must conclude 
that a sense of confusion was instilled in him, a sort of paranoia 
and insanity that prevented him from settling down.  

Now, if Kayin had been able to mentally cling to Hashem, 
his fears would have been allayed and his sentence would 
have been mitigated.  This, however, was the essence of his 
curse; his mind was confused and disoriented, preventing him 
from establishing a proper connection with his Creator.  As a 
consequence, his thoughts wandered constantly, resulting in 
paranoia and wandering about the land.  

With this in mind, the Avodas Yisrael explains the statement 
in the Midrash Tanchuma (Bereishis 10) that the sign that 
HKB”H bequeathed to Kayin was the eternal sign of Shabbas: 
“Just as Shabbas found merit in Adam HaRishon, it did the 
same for Kayin.”  In other words, since Shabbas Kodesh is a 
day of rest, it provided Kayin with respite and solace from the 
confusion that raged within him.  In the words of the Avodas 
Yisrael: פירוש, שעל כל פנים ביום שבת קודש, היה נדבק בבורא יתברך והיתה“ 

 On Shabbas  לו מנוחה, כי ביה כל דינים אתכפיין וכל חייבא דגיהנם נייחין”.
Kodesh, he was able to connect with the Creator and find rest 
and solace; for all the forces of “din” and the forces of Gehinnom 
rest and relax on Shabbas.  

The Division of Neshamot into Kayin and Hevel

We will elaborate on this notion further, so that we can 
comprehend how this applies to each and every one of us.  In 
Sha’ar HaGilgulim (Introduction 6), the Arizal teaches us: כי“ 

כך אחר  יפרדו  ומשם  הראשון,  אדם  של  בניו  והבל  קין  בחינת  הם  הנשמות   רוב 

ואילך”. מאז  הנולדים   Most Jewish neshamot fall into one of  לכל 
two categories; they either resemble Kayin or Hevel, the sons 
of Adam HaRishon.  The neshamot from the category of Hevel 
are primarily good; whereas the neshamot that possess the 
character traits of Kayin, are affected by the corruption of the 
nachash and its jealousy.  

Furthermore, in Sha’ar HaPesukim (Yechezkel Parsha 20), 
the Arizal teaches us that Hevel’s neshamah is rooted in the 
midah of chesed; whereas, Kayin’s neshamah is rooted in the 
midah of gevurah.  Therefore, all kohanim, whose neshamot 
reflect chesed, represent the neshamah of Hevel; on the other 
hand, all leviim, whose neshamot reflect gevurah, represent the 
neshamah of Kayin.  

Then the Arizal adds an amazing chiddush.  Had Kayin 
not sinned--killing his brother out of jealousy, thus damaging 
the midah of gevurah--as the firstborn, he would have been 
awarded the avodah of the kehunah, the priestly service.  This 
is reflected in HKB”H’s statement to Kayin (Bereishis 4, 7): 
 is it not true that if you do good, you will—“הלוא אם תיטיב שאת”
be forgiven?  In other words, if you overcome your jealousy, 
you will be awarded the avodah of the kehunah.  Now, had 
Kayin merited the avodah of the kehunah, the leviim—who 
represent the neshamah of Kayin—would have been privileged 
to be kohanim, performing the avodah in the Beis HaMikdash.  
The kohanim, on the other hand, representing the neshamah 
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of Hevel, would have been inferior to them, performing the 
functions of the leviim.  

Due to Kayin’s sin, however, and the damage to the midah of 
gevurah, the roles were reversed.  The kohanim, representing 
Hevel and the midah of chesed, were elevated to serve Hashem 
in the Beis HaMikdash; whereas the leviim, representing the 
neshamah of Kayin and the midah of gevurah, were assigned 
to assist the kohanim.  Thus, their midah of gevurah was 
moderated by the kohanim’s chesed.  This is the gist of the 
Arizal’s chiddush with some additional clarification.  

Korach Became Jealous of Aharon  
Who Successfully Rectified  

Kayin’s Neshamah inside Him

As a loyal servant in the presence of his master, I would 
like to embellish his sacred words.  I would like to explain why 
Korach was envious of Aharon’s position as Kohen Gadol, based 
on the pesukim in parshas Shemos.  After Moshe persisted in 
his refusal to accept the Almighty’s mission to take Yisrael out 
of Mitzrayim, it says (Shemos 4, 14): ויאמר הלא ה’ במשה   “ויחר אף 

 אהרן אחיך הלוי ידעתי כי דבר ידבר הוא, וגם הנה הוא יוצא לקראתך וראך ושמח

 --בלבו... ודיבר הוא לך אל העם והיה הוא יהיה לך לפה ואתה תהיה לו לאלקים”
Hashem’s anger burned against Moshe and He said, “Is 
there not your brother Aharon, the levi?  I know that he will 
surely speak; moreover, behold, he is going out to meet you 
and he will see you and he will rejoice in his heart . . . he will 
speak for you to the people; and it will be that he will be a 
mouth for you and you will be to him as a master.”  

Rashi comments: “Is there not Aharon your brother, the 
levi,” who had been destined to be a levi, not a kohen, and I 
had intended that the kehunah would come forth from you.  
Now, it will not be so; rather, he will be a kohen and you 
will be the levi . . . “Behold, he is going out to meet you,” 
when you will go to Mitzrayim.  “And he will see you and 
he will rejoice in his heart”: It is not as you think, that he 
will resent you, because you are ascending to greatness.  
From there Aharon merited the ornament of the “choshen,” 
which is placed over the heart.  

Thus, we learn an astonishing fact.  In truth, Aharon was 
designated to be a levi; as explained, this implies that his 
neshamah stemmed from the midah of gevurah, from the 

category of Kayin.  Yet, he did not follow in the footsteps of 
Kayin, who murdered his younger brother out of jealousy.  
Instead, he subjugated himself to his younger brother, a gilgul 
of Hevel; when presented with Moshe’s rise to greatness, he did 
not become envious; on the contrary, he rejoiced.  Therefore, 
he was rewarded by being designated the Kohen Gadol; all the 
future kohanim performing the avodah of Hashem in the Beis 
HaMikdash would descend from him.  The same would have 
been true of Kayin had he overcome his inner jealousy.  

This enlightens us as to why Korach, a gilgul of Kayin, was 
envious of Aharon being appointed Kohen Gadol.  Despite being 
a levi, with a neshamah stemming from Kayin, Aharon managed 
to rectify Kayin’s blemish.  As a result, he was elevated to the 
status of Kohen Gadol.  Witnessing Aharon’s success, Korach, 
too, longed to rectify Kayin’s blemish and be elevated to the 
status of Kohen Gadol.  

However, he made an egregious error.  Aharon merited 
his elevated status, because he refused to follow in Kayin’s 
footsteps; he was not jealous of his younger brother.  On the 
contrary, he was overjoyed by his brother’s success and rise to 
greatness.  Korach, on the other hand, a gilgul of Kayin, followed 
in Kayin’s footsteps; he was envious of Moshe, a gilgul of Hevel, 
and Aharon.  So, not only did he not rectify Kayin’s blemish, but 
he added insult to injury; he continued the legacy of jealousy.  
Therefore, he was punished by being swallowed up by the earth, 
as HKB”H alluded to Kayin: ”נע ונד תהיה בארץ“.  

The Tikun for Kayin’s Neshamah  
Is to Be Content with One’s Lot

Continuing onward and upward, let us now focus on the 
teaching from the Tikunei Zohar cited above.  It says in the 
passuk: ”וישם ה’ לקין אות לבלתי הכות אותו כל מוצאו“—Hashem placed 
a sign or letter on Kayin to protect him.  The Tikunei Zohar 
interprets this as an indication that Hashem etched the letter 
“vav” from the name Havaya on his forehead.  We will refer 
to the following Mishnah (Avos 4, 1): חכם איזהו  אומר,  זומא   “בן 

בחלקו... השמח  עשיר  איזהו  יצרו...  את  הכובש  גיבור  איזהו  אדם...  מכל   הלומד 

 Ben Zoma says: Who is wise? He  איזהו מכובד המכבד את הבריות”.
who learns from every person . . . Who is strong?  He who 
subdues his yetzer . . . Who is rich?  He who is content with 
his lot . . . Who is honored?  He who honors others.  
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According to the Arizal (Sha’ar Ma’amarei Razal, Avos, ibid.), 
when reciting these four statements, one should have in mind 
that each one corresponds to one of the letters of the holy 
name: “Who is wise . . .” corresponds to the letter “yud” . . . 
“Who is strong?” corresponds to the letter “hei” . . . “Who is 
rich?” corresponds to the letter “vav” . . . “Who is honored? 
Corresponds to the second letter “hei.”  

Accordingly, the third statement: ”בחלקו השמח  עשיר  —“איזהו 
corresponds to the letter “vav” from the name Havaya.  We 
can explain the connection between the letter “vav” and being 
content with one’s lot based on what the Divrei Yechezkel 
(Vayechi) writes in the name of the Zohar hakadosh (Bamidbar 
121a).  He explains that the letter “vav” represents the lifeline 
providing every living creature with its appropriate needs.  
Hence, a person who sincerely believes that HKB”H provides 
every living creature with its daily needs via the letter “vav” is 
content with his lot.  Perhaps this is alluded to as follows: איזהו“ 

 can be broken down to read ״בחלקו״ the word—עשיר השמח בחלקו”
ו’  thus, the Mishnah states that a rich person is a person ;בחלק 
who is content with what HKB”H provides him via the lifeline 
represented by the letter “vav.”  

Now, this enlightens us as to why HKB”H etched the letter 
“vav” in Kayin’s forehead.  Kayin was cursed: ”.נע ונד תהיה בארץ“  
According to the Avodas Yisrael, this indicated that he was 
possessed by an evil spirit that did not allow him solace; he 
could not be content.  Consequently, due to his innate jealousy, 
he was skeptical and envious of others’ success.  Perforce, he 
wandered from place to place, always in search of new horizons.  
Therefore, HKB”H etched the letter “vav” from His name on 
Kayin corresponding to the statement: ”איזהו עשיר השמח בחלקו“.  
In the merit of the letter “vav” on his forehead, he would be 
afforded the opportunity to overcome his inclination toward 
jealousy and lack of inner peace and harmony by being content 
with his lot.  

The Earth Is the Mother of All Creation 
 because She Is Content with Her Lot

It is with great pleasure that we can now explain why Moshe 
Rabeinu chose to punish Korach and his assembly in such a 
harsh and unusual manner: את האדמה  ופצתה  ה’  יברא  בריאה   “ואם 

שאולה.” חיים  וירדו  להם  אשר  כל  ואת  אותם  ובלעה   We will refer to  פיה 
the sacred remarks of the Tiferet Shlomo (Vayeitzei) regarding 

HKB”H’s promise to Yaakov Avinu.  He explains the significance 
of the blessing that Yaakov’s descendants will be like the soil of 
the earth.  It states in Kohelet that everything comes from the 
soil.  This is the nature of the soil—it sustains all of creation.  It 
provides bread and nourishment for all creatures.  Without it, 
nothing would survive in this world.  Nonetheless, it is a lowly 
part of creation and is constantly stepped upon by all.

For this very reason, the soil provides the nourishment for all 
creatures; because it is itself lowly and seemingly unimportant.  
Therefore, it was made the mother of all creation.  For this 
reason, Chazal say that anyone who sees himself as lowly as 
the earth will be elevated by HKB”H to the highest heights.  
This is the meaning of the phrase: “Let my soul be like the 
soil to everything.”  By resembling the soil, it will provide and 
influence all creatures with all that is good.  

The Tiferet Shlomo here teaches us a tremendous chiddush.  
The earth merited being “the mother of all creation”—
providing nourishment for all creatures like a mother providing 
for her offspring—solely in the merit of her humility and lowly 
spirit.  She is content with the lot and role given her by HKB”H.  
Despite the fact that all creatures step on her, she produces 
food for them.  It is for this reason that we pray: “Let my soul 
be like the soil to everything”—let us adopt her way and 
behave with humility and a low profile; with this attitude, we 
will also be content with our lot.  By doing so, we will also have 
the privilege of providing all that is good and positive to those 
who surround us.  

This explains magnificently why HKB”H decreed upon Adam 
HaRishon: ”תשוב עפר  ואל  אתה  עפר   for you are dust and to --“כי 
dust shall you return.  After all, Adam HaRishon was formed 
from the soil of the earth, so that mankind would learn from 
the earth to be content with one’s lot.  Even though everyone 
walks all over her, nevertheless, she provides them all with 
nourishment.  In similar fashion, Adam HaRishon should have 
been content with his lot.  HKB”H gave him permission to 
partake of all the trees in Gan Eden, as it is written (Bereishis 
 “ויצו ה’ אלקים על האדם לאמר מכל עץ הגן אכול תאכל, ומעץ הדעת :(16 ,2

 And Hashem G-d --טוב ורע לא תאכל ממנו, כי ביום אכלך ממנו מות תמות”
commanded the man, saying, “Of every tree of the garden 
you may freely eat; but of the Eitz HaDa’as Tov VaRa, you 
must not eat thereof; for on the day you eat of it, you shall 
surely die.”
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Yet, he was swayed by the nachash, who was not content 
with his lot, causing him to be jealous of Adam and Chava.  His 
jealousy prompted him to infect them with his corruption, 
instilling in them a desire to eat from the Eitz HaDa’as that 
HKB”H had forbidden them to eat from.  Therefore, HKB”H 
decreed: ”כי עפר אתה ואל עפר תשוב“—you will return to the earth 
to cleanse yourself of the nachash’s contamination.  For, as we 
have learned, the earth possesses the admirable midah of being 
content with its lot.  

This then is the implication of the passuk: ותפתח הארץ את פיה“ 

 ותבלע אותם ואת בתיהם ואת כל האדם אשר לקרח ואת כל הרכוש, וירדו הם וכל

 In other words, when the earth opened up  אשר להם חיים שאולה”.
its mouth to swallow Korach and his followers alive, it did so to 
harangue them and all living creatures of flesh and blood with 
the following words of rebuke: What business do you lowly, 
human beings—who were created from the earth and are 
destined to return to the earth—have pursuing the imagined 
kavod and whims of Olam HaZeh.  After all, you will realize 
that a human being’s fate is that he is here one day and the 
next day he is already in the grave.  That being so, learn from 
me to be content with your lots while you are still alive; so 
that HKB”H will not rush to return you to the earth.  

This is the exalted message that everyone should learn from 
the parsha of Korach.  Due to the presence of the neshamah of 
Kayin in a person—personifying the midah of gevurah—it is as if 
he has a fire burning inside him always driving him to seek more.  
Even after achieving his goals and receiving what he sought, he 
is incapable of resting peacefully and being content.  For, he is 
infected with Kayin’s curse: ”נע ונד תהיה בארץ“—impelling him to 
ceaselessly pursue greater successes and goals.  

It is advisable, therefore, to connect with the letter “vav” that 
HKB”H imprinted on Kayin’s forehead, corresponding to the 
statement: ”איזהו עשיר השמח בחלקו“.  Believe wholeheartedly in the 
letter “vav” -- ’ו  the lifeline with which HKB”H provides -- בחלק 
every living creature with its daily needs.  Furthermore, as we 
learned from the Avodas Yisrael, by observing the day of rest of 
Shabbas Kodesh, even those people whose neshamot represent 
the neshamah of Kayin are afforded a respite from the curse: נע ונד“ 

 Thus, we will succeed during our lifetimes to provide  .תהיה בארץ”
a tikun for the tremendous jealousy that plagues the neshamah 
of Kayin.  We should be privileged to enjoy a long and prosperous 
life, with abundant berachah and success in all matters!
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