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Sucos - Bereishis
סכת - בראשית

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           6:20
Maariv                                                 after mincha

Sucos 1st Days
Eruv Tavshilin

Candle Lighting Wednesday 10/4             614
Shachris                                7:30, 8:50 & 9:00 AM
Candle Lighting Thursday 10/5              not b4 721
Shachris                                7:30, 8:50 & 9:00 AM
Candle Lighting Friday 10/6           611
Shachris                                7:30, 8:50 & 9:00 AM

Chol Hamoed
Shachris   Sunday                 6:30, 8:00 & 8:30 AM
Shachris Monday-Tuesday      555, 630 & 730 AM
Shachris  Wednesday HR       545, 635, 730 & 8:00

 Sucos 2nd Days
Eruv Tavshilin

Candle Lighting Wednesday 10/11             603
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                           145 &  6:05 PM
Candle Lighting Thursday 10/12           not b4 721
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                           145 &  6:05 PM

Please refer to  YIMidwood.ORG 
for all other zmanim

שבת בראשית מבה"ח
Candle Lighting Friday 10/12           600
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                           1:45 & 5:50 PM
Maariv                                                        7:00 PM
Shabos Ends                                               7:07 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

In Parshat Emor, we read the laws 
of the festivals, including Sukkot. We 
also read about this holiday in the 
book of Nechemiah, where we read 
about the first Sukkot holiday that 
was observed after the Jews’ return 

from the Babylonian exile. Verse 8:17 
there states: “The entire congregation 
that had returned from the captivity 
made sukkot and dwelt in sukkot, for 
Bnei Yisrael had not done so from 
the days of Yehoshua bin Nun until 
that day, and there was great joy.” 
Yehoshua bin Nun lived almost 1,000 
years before this event, when Bnei 
Yisrael first entered Eretz Yisrael! 
The Gemara therefore asks: Is it 
possible that King David, who lived in 
the intervening period, did not 
observe Sukkot? The Gemara offers 
several answers to this question. R’ 
Shlomo Goren z”l (1917-1994; 
Ashkenazic Chief Rabbi of Israel) 
notes that the Zohar offers another 
explanation of this verse, stating: 
“One who has a portion in the People 
and in the Holy Land sits in the 
“shadow of emunah” (the kabbalistic 
term for the sukkah) to receive the 
ushpizin, to rejoice in this world and 
the next.” In contrast, “One who 
leaves the shadow of emunah 
inherits exile for himself and his 
children.” It appears, writes R’ Goren, 
that the mitzvah of sukkah is 
connected to the holiness of Eretz 
Yisrael. In the Diaspora, the mitzvah 
of sukkah is incomplete. The eras of 
Yehoshua and Nechemiah shared 
the fact they both were times when 
large scale Jewish settlements were 
established in Eretz Yisrael, and the 
Land became “sanctified” in a 
halachic sense. Before Yehoshua’s 
conquest, the Land was not 
“sanctified”; thus, the agricultural 
laws unique to Eretz Yisrael did not 
apply. Likewise, during the 
Babylonian exile, the Land lost its 
halachic sanctity until Nechemiah’s 
generation re-sanctified it. Of course 
Sukkot was observed by all 
generations, but the generations of 
Yehoshua and Nechemiah both 
experienced a special joy on 
Sukkot--the holiday connected with 
the sanctity of the Land. This is what 
the verse in Nechemiah is teaching. 
(Torat Ha’Shabbat Ve’ha’moed)

The Gemara (Sukkah 45b, as 
explained by Rashi z"l) states: "If one 
observes the day after yom tov with 
food and drink, the Torah views it as 
if he built an altar and offered a 
sacrifice." Why is it praiseworthy to 
make a feast on the day after yom 
tov? And, why is this likened to 
bringing a sacrifice? R' Avigdor 
Nebenzahl  (rabbi of the Old City of 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 
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Yerushalayim) explains: One of the 
mitzvot that was fulfilled in the Bet 
Hamikdash was bringing a korban 
chagigah / a festival offering. 
Because a chagigah is a korban 
shelamim, the law is that it may be 
eaten for two days. But, one might be 
reluctant to bring such a sacrifice 
when there is only one day remaining 
in the holiday (for example, on the 
last day of Pesach). In order to 
encourage the bringing of sacrifices 
even on the last day of yom tov, our 
Sages taught that it is meritorious to 
eat a festive meal on the day after 
yom tov. Such a meal honors the 
holiday by giving people a reason to 
bring sacrifices. Today, too, in the 
absence of the Bet Hamikdash, a 
==============================

Heavenly Court
"נעשה אדם" - ר' שמואל בר נחמן בשם ר' 

יונתן אמר: בשעה שהיה משה כותב את 
התורה, היה כותב מעשה כל יום ויום. כיון 
שהגיע לפסוק הזה "ויאמר אלּוקים נעשה 

אדם בצלמנו כדמותנו", אמר: רבון העולמים! 
מה אתה נותן פתחון פה למינים? אתמהה! 

אמר לו: כתוב, והרוצה לטעות - יטעה. אמר לו 
הקב"ה: משה, האדם הזה שבראתי, לא 

גדולים וקטנים אני מעמיד ממנו? שאם יבוא 
הגדול ליטול רשות מן הקטן ממנו, והוא 

אומר: "מה אני צריך ליטול רשות מן הקטן 
ממני"? אומרים לו: צא ולמד מבוראך, שהוא 

ברא את העליונים ואת התחתונים - וכיון שבא 
לבראת את האדם נמלך במלאכי השרת...

[בראשית רבה ח', ז'].

===========================
person will cook more in honor of 
yom tov knowing that he will have a 
use for the leftovers. Thus, eating a 
meal after yom tov honors the holiday 
even today. R' Nebenzahl continues: 
This may also be a reason for the 
obligation to eat a melaveh malkah 
meal after Shabbat. If one knows that 
he will have a use for any leftovers 
after Shabbat, he will cook more in 
honor of Shabbat. This also may 
explain an enigmatic passage in 
Tanach, writes R' Nebenzahl. In 
Shmuel I (20:5-just prior to the 
haftarah for Shabbat which is Erev 
Rosh Chodesh), David and 
Yehonatan plan to meet on the 
second day of the Rosh Chodesh 
feast. But how did they know in 
advance that there would be a 
second day of Rosh Chodesh, when 



there was not yet a fixed calendar 
and Rosh Chodesh would be only 
one day if the new moon was spotted 
when it first appeared? R' Nebenzahl 
explains that the two days referred to 
are not two days of Rosh Chodesh 
but rather two days of a Rosh 
Chodesh feast, i.e., two days of 
eating the korban shelamim brought 
in honor of Rosh Chodesh. 
(Yerushalayim B'moadehah: Shabat) 
 =========================

Up & Down
 "וירא אלּוקים את כל אשר עשה והנה טוב 
מאד" - רבי תנחומא פתח: "את הכל עשה 
יפה בעתו [קהלת ג', י"א] - בעונתו נברא 

העולם, ולא היה העולם ראוי להבראות קודם 
לכן. אמר ר' אבהו: מכאן שהקב"ה היה בורא 
עולמות ומחריבם, בורא עולמות ומחריבם, עד 
שברא את אלו, ואמר: הללו יפים עלי, ואותם 

אינם יפים עלי...
[בראשית רבה ט', ב'].
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One of the seven names of G-d that 
may not be erased is spelled shin- 
dalet-yud. The Gemara (Chagigah 
12a) interprets this Name as a 
contraction of the phrase: “She’amar 
l’olamo dai” / “He said ‘Enough!’ to 
His world.”This is usually understood 
to mean that the physical universe 
would have expanded indefinitely, but 
Hashem placed limits on it. R’ 
Meshulam Feivish Heller z”l 
(1740-1795; Zbarazh, Ukraine; early 
chassidic rebbe) explains the 
Gemara more deeply in the name of 
his teacher, the maggid R’ Yechiel 
Michel of Zlotchov z”l (1721-1786), 
a student of the Ba’al Shem Tov: 
Hashem’s act of Creation was a 
process in which a physical world 
appeared out of a world that was 
entirely spiritual. Within this physical 
world, spirituality became concealed, 
a process known as “hishtalshelut.” 
Hashem created the physical world 
so that He can, so-to- speak, derive 
pleasure when man uses his free will 
to overcome the darkness of the 
physical world and behave in a 
spiritual manner.It follows that 
Hashem would derive even greater 
“pleasure” if spirituality were 
concealed in this physical world even 
more than it is now. Therefore, the 
hishtalshelut should have continued 
even further. Nevertheless, Hashem 
knows that man could not overcome 
the challenges of the physical world if 
spirituality were concealed even 
more. Therefore, He said, “Enough!” 
(Yosher Divrei Emet)

Three of Rambam’s Thirteen 

Articles of Faith are that Hashem 
created the world from nothing, that 
He is aware of man’s deeds, and that 
He rewards and punishes man for 
man’s deeds. There are those who 
deny these beliefs,however, claiming 
that G-d is too awesome and lofty to 
be concerned with the affairs of “puny 
man.” R’ Yisrael Halevi z”l 
(Zamosc,Poland; died 1772) explains 
the fallacy in that argument: The very 
premise of these heretics’ argument 
is wrong. Who says that greatness 
has to lead to haughtiness? To the 
contrary, haughtiness is usually found 
in people who lack substance, while 
great people tend to be humble. It 
follows that Hashem, whose 
greatness is unlimited, is more 
humble than any being and has no 
difficulty concerning Himself with 
“small” things. The sage Rabbi 
Yochanan teaches (Megillah 31a), 
“Wherever you find Hashem’s 
greatness mentioned, there you find 
His humility.” Rabbi Yochanan cites 
three verses to illustrate this 
principle, and R’ Yisrael explains that 
Hashem’s loftiness encompasses 
three elements: His power, His 
eternity, and the fact that we cannot 
fathom Him. We read in Devarim 
(10:17-18) “For Hashem, your Elokim 
He is the Power over all powers and 
the Lord over all lords, the great, 
mighty, and awesome Kel, .. 
[Nevertheless,] He carries out the 
judgment of orphan and widow, and 
He loves the proselyte to give him 
bread and garment.” We read in 
Yeshayah (57:15), “For so says the 
exalted and uplifted One, Who 
abides forever . . . but I am with the 
contrite and lowly of spirit.” Finally, 
we read in Tehilim (68:5-6), “Extol He 
Who rides upon the highest heavens 
. . . Father of orphans and Defender 
of widows.” In summary, Hashem’s 
greatness is the very reason why He 
knows and involves Himself in the 
details of everything– something man 
cannot grasp. (Otzar Nechmad al 
Kuzari)

The following is an excerpt from a 
letter written by R’ Yissachar 
Shlomo Teichtel z”l Hy”d 
(1885-1945), rabbi of and rosh 
yeshiva in Pishtany, Czechoslovakia. 
He is best known for his work Eim 
Ha’banim Smeichah regarding the 
resettling of Eretz Yisrael. We read 
(Devarim 33:4), “The Torah that 
Moshe commanded us is the 

morashah / heritage of the 
Congregation of Yaakov.” The 
Gemara (Berachot 57a) comments 
on this verse, “Do not read 
‘morashah’ but rather ‘me’orasah’ / 
betrothed.” The Gemara (Avodah 
Zarah 19b) further teaches, “In the 
beginning, the Torah is called by 
G-d’s Name, and later it is called by 
man’s name, as it is written (Tehilim 
1:2), ‘His desire is in the Torah of 
Hashem, and in his Torah he 
meditates day and night’.” This 
means that before a person toils in 
Torah study, it is not his, but after he 
toils in Torah study, it is his. This is 
the meaning of the first Gemara cited 
as well: The Torah does not start out 
being a person’s inheritance. First it 
his betrothed, and only after hard 
work is it his to call by his name. 
According to this, the reason the two 
people who receive the aliyot that 
conclude and begin the Torah on 
Simchat Torah are called “Chatan 
Torah” and “Chatan Bereishit” 
“chatan” being the word for 
bridegroom may be to remind them 
that even though the Torah has been 
completed, they should know that 
they are like grooms at the time of 
betrothal who must build their 
relationships with the Torah. 
(Hamaayan - She’eilot U’teshuvot 
Mishnat Sachir: Even Ha’ezer No.1)

Shabbat Bereishit, the Shabbat on 
which the Torah-reading cycle is 
begun anew, seems rather low-key 
after the excitement of completing 
the Torah on Simchat Torah. R' 
Moshe Avigdor Amiel z"l (1883- 
1946; Chief Rabbi of Antwerp and Tel 
Aviv) explains this phenomenon as 
follows: The last verses of the Torah 
state: "Never again has there arisen 
a prophet in Israel like Moshe [as 
evidenced] by all the strong hand and 
awesome power that Moshe 
performed before the eyes of Israel." 
Rashi explains that this refers to the 
Giving of the Torah. Asks R' Amiel: 
Was the Torah given only before the 
eyes of Israel? Does not the midrash 
teach that while the Torah was being 
given no bird chirped anywhere in the 
world, no ox mooed, no angels sang 
"Holy, Holy," the sea did not move, 
and no person spoke?! In short, the 
Torah was given before the eyes of 
the entire world! The answer is as 
follows: The Sages further interpret 
the middle of the Torah's last verse 
("that Moshe performed") as a 



reference to the breaking of the 
luchot. Thus, the end of verse must 
refer to the second time the Torah 
was given, after the luchot had been 
broken. It's true that the Torah was 
given with lightning and thunder, and 
that the entire world was aware of the 
event, but that was only true of the 
first luchot, which did not last. In 
contrast, the permanent giving of the 
Torah was only before the eyes of 
Israel. [The above is a manifestation 
of the Sages' dictum: "Blessing is 
found only in that which is hidden 
from the eye."] The beginning of the 
Torah is quiet and mysterious - "the 
earth was astonishingly empty" 
(Bereishit 1:2). The end of the Torah 
is exultant - "And this is the blessing 
that Moshe, the man of G-d, 
bestowed" (Devarim 33:1). That 
which starts quietly ends in 
exultation; however, that which 
begins with loud proclamations (like 
the first giving of the Torah) ends 
ignominiously. (Hegyonot El Ami)

בראשית ברא אלקים את השמים ואת הארץ
Bereishit (1:1) R' Eliezer Landau 
z"l, a descendant of the Vilna Gaon, 
related that his distinguished 
ancestor passed through Berlin in his 
travels. With him he carried many 
notebooks and papers on which he 
had recorded his novel Torah 
insights. While staying in another 
Jew's house, the Vilna Gaon 
dropped a piece of paper on which 
he had written: "The entire Talmud 
Bavli and Talmud Yerushalmi and all 
midrashim are alluded to in the 
written Torah, the entire written Torah 
is alluded to in Parashat Bereishit, 
and all of Parashat Bereishit is 
alluded to in the word 'Bereishit'." The 
sage's host was incredulous. "Is that 
really so?" he asked. "I have just had 
my first born son and will soon have 
to redeem him. Where is that mitzvah 
alluded to in the word Bereishit?" 
Without a moment's hesitation, the 
Vilna Gaon responded: "Breishit" 
("bet-reish-aleph-shin-yud-tav") is an 
acronym for the phrase, "Bincha 
Rishon Achar Sheloshim Yom 
Tifdeh" / "Your first born son you shall 
redeem after thirty days." (Otzrot 
Tzaddikei U'geonei Ha'dorot) 

In the beginning of G-d's creating 
the heavens and the earth (1:1) 
Rashi writes: "Rabbi Yitzchak said: 
'The Torah which is the Law book of 
Israel should have commenced with 
the verse (Shmot 12:1), "This month 

shall be for you the first of the 
months" - which is the first 
commandment given to Yisrael. Why, 
then, does it commence with the 
account of the Creation? Because of 
the thought expressed in the text 
(Tehilim 111:6) "He declared to His 
people the strength of His works, in 
order that He might give them the 
heritage of the nations." Should the 
peoples of the world say to Yisrael, 
"You are robbers, because you took 
by force the lands of the seven 
nations of Canaan," Yisrael may reply 
to them, "All the earth belongs to the 
Holy One, blessed be He, He created 
it and gave it to whom it was yashar 
in His eyes. When He willed He gave 
it to them, and when He willed He 
took it from them and gave it to us".' " 
[Ed. note: The word "yashar" literally 
means "straight," but the concept of 
yashrut actually encompasses a 
combination of justice, fairness and 
integrity.] Does Rashi mean that the 
nations of the world will accept this 
explanation for the Jews' presence in 
Eretz Yisrael? Clearly not, writes R' 
Simcha Mordechai Ziskind Broide 
z"l (rosh yeshiva of the Chevron 
Yeshiva in Yerushalayim; died 2000). 
Rather, the answer is meant for us. 
We must know that our habitation of 
the Land is yashar. R' Broide 
elaborates: Yashrut is a fundamental 
precept on which Torah observance 
is based and which Torah 
observance furthers. On the verse 
(Devarim 6:18), "You shall do what is 
yashar and good in the eyes of 
Hashem," Ramban explains that 
yashrut means the following: The 
Torah cannot spell out how we 
should act in every situation. Rather, 
the Torah gives us enough 
information to allow us to choose 
proper values and to extrapolate from 
the laws that are stated expressly 
how we should behave in new 
situations. For example, from the fact 
that the Torah tells us: Do not gossip, 
do not take revenge, do not stand- by 
idly when another is suffering, stand 
up for elders, etc.,we can understand 
that the Torah's code of morality 
includes extending ourselves for 
others beyond the point that some 
would consider "normal." Given the 
importance of yashrut, says R' 
Broide, it is critical that we not think 
for a moment that G-d acted without 
yashrut when He gave us the Land or 
that we lack yashrut by inhabiting it. 
The Land is His, and He gives it to 
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whomever He pleases. This is the 
lesson that the first Rashi in the 
Torah is teaching us. [Ed. note: R' 
Broide notes that our Sages refer to 
the Book of Bereishit as "Sefer 
Ha'yashar," and he therefore traces 
the concept of yashrut through 
several of the parashot in this Book. 
Next week we will present R' Broide's 
comments on the display of yashrut 
in Parashat Noach.] (Hayashar 
Ve'hatov ) Why exactly do the 
nations of the world so resent the 
Jewish People's habitation of Eretz 
Yisrael? R' Moshe Wolfson 
(mashgiach in Yeshiva Torah 
Voda'ath in New York) explains: 
When a bird flies, it is not doing so 
because it is the nature of birds to fly. 
Rather, it is following G-d's 
commandment, as the Torah records 
(1:20), "G-d said, `Let the waters 



teem with teeming living creatures, 
and let fowl fly about over the earth 
across the expanse of the heavens'." 
The birds fulfill G-d's Will when they 
fly no less than a man does when he 
dons tefilin. There is a difference, of 
course - man has free will, while birds 
do not. G-d's design was that man's 
exercise of free will would set the 
course for the other creatures as 
well. Thus, when man strayed, as 
described at the end of this week's 
parashah and the beginning of 
Parashat Noach, he caused all of 
creation to stray. Even the animals 
behaved immorally. This is why the 
Torah's description of earth's 
vegetation (2:9) - "And Hashem 
Elokim caused to sprout from the 
ground every tree" is followed almost 
immediately by the verse (2:15), 
"Hashem Elokim took the man and 
placed him in the Garden of Eden, to 
work it and to guard it." Our Sages 
teach that "to work it and to guard it" 
refers to observing mitzvot 
Performing mitzvot is how we 
safeguard the earth. Before Avraham 
Avinu came along, all nations were 
stewards of the earth's health 
through their deeds. However, when 
Avraham's generation built the Tower 
of Bavel, as described in next week's 
parashah, Hashem stripped them of 
their power over nature. Those men 
knew of their power. Their attempt to 
climb to the Heavens symbolizes 
their desire to assert their spiritual 
powers over the world to the greatest 
extent possible. And for this reason, 
Hashem took away their power and 
gave it to Avraham's descendants. 
There is only one place that was not 
affected by the sins of Noach's and 
Avraham's generations, and where 
the balance between man's deeds 
and nature remains in effect. That 
place is Eretz Yisrael. That is why, 
according to our Sages, the flood did 
not affect that Land. Accordingly, the 
nations argue, expelling the 
Canaanites from Eretz Yisrael is not 
like expelling a vanquished nation 
from any other land. The ordinary 
laws of war - winner takes all - should 
not apply in Eretz Yisrael, they argue, 
for that is the only place where man 
can live as G-d intended. What is our 
answer to this? It is the Book of 
Bereishit. It relates how the first 20 
generations failed to live up to G-d's 
"expectations," and He therefore 
chose one man - Avraham. This book 
also relates how only one of 

Avraham's children merited to 
continue his legacy, and, so too, with 
Yitzchak's children. This is how 
Hashem "decided" that only one 
nation could fulfill then Land's 
promise, and that nation should have 
the Land. (Emunat Itecha: Tziyon 
Ve'areha) 

R’ Yeshayah Halevi Horowitz z”l 
(the Shelah Ha’kadosh; died 1630) 
writes: Know that Shabbat alludes to 
the foundation of our emunah and 
our Torah, for it alludes to the 
beginning of existence, which, in turn, 
alludes to the presence of a Creator. 
That Creator is none other than He 
Who always existed and always will 
exist, and Who caused everything 
else to exist, as alluded to in His 
Name, Y-K-V-K, which (in Hebrew) 
hints at the statements: He is, He 
was, He will be, and He causes 
everything to be.The Shelah 
Ha’kadosh continues: How does 
Shabbat allude to the beginning of 
existence? Shabbat marks the end of 
Creation, when G-d “rested.” If G-d 
had not rested on the seventh day, 
He would have gone on creating 
forever. This would have suggested 
that He similarly had been creating 
forever and that there was no 
beginning to existence [as some 
Greek philosophers believed].But, 
since He did stop creating new 
things, everything that exists is 
merely a re-creation of what He 
created during the six days of 
Creation. Each week is like the week 
before, which was like the week 
before it. In truth, G-d creates 
everything anew every day, but that is 
only a repetition of the act of Creation 
which He did in the beginning. This 
re-creation occurs constantly under 
Hashem’s hashgachah / direction 
The Shelah Ha’kadosh concludes: 
Thus, Shabbat testifies to the world 
having a beginning, as we read 
(Shmot 31:17), “in a six-day period 
Hashem made heaven and earth, 
and on the seventh day He rested 
and was refreshed.” (Shlah: 
Masechet Shabbat, Torah Ohr)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה 
שלמה מן השמים רפואת הנפש 

ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
===========================================
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