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Isn’t it interesting how a few people can be in proximity of 
the same place, at the same time, and perceive what’s going 

on around them in very different ways?  The laws of Physics 
tell us that while an action is taking place and observed in 
one way by a person standing in one place, the very same act 
can be perceived in an entirely different manner by someone 
else, who is standing in different spot. This is based on the 
distance, perception, knowledge and ability of the person to 
see and understand what exactly is taking place. Of course, 
his ability to react, how he chooses to respond, and even his 
desire to do so, would be proportionate to his own view of 
things. 

This week’s Parsha contains a plethora of the actions by 
some people and the measured reactions of others. The stories 
within the sedrah and Medrash are replete with descriptions 
of circumstances and the elicited responses of the various 
individuals.

Pharaoh, in midst of an insidious and nefarious campaign 
against the Jews, had a council of three eminent advisors 
composed of Bilaam, Iyov and Yisro. They were to advise 
him on what course of action to take with their newfound 
enemies of the state. The suggestion to enslave them brought 
out three distinct responses.

Bilaam, always a mortal enemy of the Jews, suggested 
the route of hate and animosity. He wanted to enslave them, 
thereby destroying any perceived threat, and he wanted it 
done before they would usurp the Egyptian empire. On top 
of that, in response to a prophecy about Moshe’s ascendancy 
to challenge Pharaoh, he suggested that all newborn boys be 
killed by drowning  

Yisro reacted differently. He couldn’t bear the plan, let 
alone endorse it. So he fled Egypt rather than acquiesce. 

Iyov remained silent. He didn’t offer advice for or against 
the plan. 

The Brisker Rov, commenting on the above story, writes 
that there is a general rule called midah K’neged midah- 
meaning, the way a person acts and reacts, the specific things 
a person does will be the way Hashem repays a person. Hence, 
there’s a certain quid pro quo in the world. 

As such, the Gemarah in Sotah (11a) tells us that Bilaam, 
who devised this diabolical sceme ultimately met his death at 
the hands of Pinchas, the great-nephew of Moshe.

Yisro’s moral compass, and ethical stance, which cost 
him his life’s work, money, respect and home, earned him 
the right, and honor, of having a person as great as Moshe 
Rabbeinu become his son in law. In addition, his descendants 
were among those to sit in the Sanhedrin.

Iyov, who was quiet, who didn’t say anything, would now 
live out his life with immense suffering. This was his midah 
K’neged midah.

Yet, asks the Brisker Rov, the subsequent life of Iyov, a 
life full of misery and suffering, needs to be explained. What 
type of quid pro quo is that?

The Brisker Rov answers that Iyov was faced with a 
moral dilemma. To say or not to say. Does he speak up now 
when he can and possibly save a nation from being destroyed. 
Would his words even help?! He sized up the situation; he 
recognized the nationalistic movement against the Jews and 
rationalized away any notion to help when the threatening 
storm was forming around him. Perhaps Pharaoh was going 
to do it anyways, and it would be better to be around to help 
later on. Perhaps he felt his voice would not be heard at this 
juncture, so he stayed around thinking that maybe another 
more opportune moment would arise. His empathy was 
diverted and apathy took its place.

The subsequent life of Iyov was an object lesson against 
this stance. As the Brisker Rov writes “az es tut veiy shrayt 
mehn” - when something hurts, you scream. When people are 
hurting, when they stand to suffer, you must object, you need 
to put up a fight, no matter how worthless the fight might be. 

Apathy can lead tragedy, and misfortune. There’s an 
interesting quote from Martin Niemoeller, a protestant who 
lived in Nazi-Germany, in 1945. 

“They came first for the Communists, and I didn’t speak 
up because I wasn’t a Communist. 

Then they came for the Jews, and I didn’t speak up because 
I wasn’t a Jew.

Then they came for the trade unionists, and I didn’t speak 
up because I was not a trade unionist. 

Then they came for the Catholics, and I didn’t speak up 
because I was a Protestant.

And then they came for me and by that time no one was 
left to speak up.”

You can’t stand to rationalize the situation, and you need 
to be empathetic to another’s pain.  When the decree went 
down against the children of Israel, Iyov did not say a thing. 
But now he would realize that pain and suffering need a 
response. This was his midah K’neged midah.

On the other hand, we find Moshe Rabbeinu, who is 
described by the Torah the first time we see him as a prince 
walking among the Jews- “It happened in those days that 
Moshe grew up (vayigdal Moshe) and went out to his 
brethren and saw their burdens.”  He saw their suffering, he 
couldn’t stand it, and he wouldn’t stand for it. And the way 

LOOK AROUND YOU
R’ Akiva Eisenstadt  Rosh Kollel
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the Torah describes it is “V’yaar b’sivlosom”-he saw their 
suffering, he opened his eyes and his heart. He didn’t shut 
himself in, and he didn’t stick his head in the sand.

Rabbi Yissochor Frand cites an astounding idea found in 
Rashi on parshas Yisro. When the Jews received the Torah they 
had a chance to catch a rare glimpse of the Ribbon Shel Olam, 
(kaviyochol.) They saw him sitting on the kisei hakovod, his 
throne of glory, and at Hashem’s feet were sapphires hewn in 
the forms of bricks. Why bricks?  Rashi explains that while 
the Jewish people were enslaved in Mitzrayim the Almighty 
kept those bricks at his feet to remind him, so to speak, of their 
pain and suffering. 

What does this mean? Why were the bricks at the throne 
of God? Does Hashem need to be reminded of his nation’s 
pain? What is with the reminders?

Rabbi Frand answers that surely Hashem needs no 
reminders. However, the bricks are a message, not to God, but 
to us, a lesson that is vital to what a Jew should be all about. 
We have got to share in the burdens and pain of our brothers 
and sisters. And we share their burdens by constantly keeping 
their needs and burdens in front of us and foremost in our 
minds and thoughts. The fact that there is pain somewhere out 
there and we happen to know about it is just not enough. It is 

not even enough to show concern from time to time. We have 
to keep their burdens front and center in our own lives and try 
to assist in the best possible manner.

Look around and you will see dozens of organizations 
founded by people who cared and were willing to start, nurture, 
connect and care. From the vast  Bikur Cholim networks- in 
attendance and so helpful in many major medical centers, 
helping, feeding and caring for Jews who need it the most- to 
any of the wonderful groups who help on a communal level. 
They were mostly started by individuals, not necessarily 
knowing how it would help or even if it would help.   The key 
for them was that they felt that they had to help; they knew 
that they had to do something, they needed to share the burden 
and try to show the helpless that they were going to be there 
for them. They wanted to show them they have friends and 
remind them that are not alone.

The key for us is that we need to get involved. Whether 
it’s for our shuls or it for our alma maters; whether it’s helping 
to find shidduchim for people whom you know or collecting 
charity for families in need; Helping Yeshivos or delivering 
care packages for Shabbos or Yom Tov. The Key for us and 
the ever present opportunity that will always present itself is 
Nosei B’ol Im Chaveiro. 

R’ Akiva Eisenstadt

R’ Rafi Mollot

60 SECONDS OF TORAH:  
SHEMOS -- THESE SHOES WERE MADE FOR WALKING

At their first “meeting,” Hashem commands Moshe, 
“Remove your shoes from upon your feet, for the place 

upon which you stand is holy ground” (Shemos 3:5). Aside 
from the plain meaning of the passage, the deeper sources 
reveal that Hashem’s command was also a spiritual directive. 
Just as the shoes clothe the feet, allowing the wearer to walk 
upon the earth, so too the body clothes the soul, allowing it 
to interface with the earthly realm. The shoes represent our 
physical bodies, while the wearer of the shoe is the soul. Our 
mandate in this world obliges us to focus on living spiritually, 
developing the faculties of the soul and not making the 
mistake of focusing our energies on the physical body as an 
end, but using every medium at our disposal as a means to 
energize the soul. The Torah here expresses this sublimation 

of the body and focus on the spirit as “removing the shoes,” 
in other words, removing our focus from the service to our 
physical desires, and placing it on the higher element of our 
existence, our spiritual life. By doing so, we do the seemingly 
impossible, and actually bring spirituality into our physical 
existence, uplifting even our physical component, our body, 
and making it holy. In this way, our bodies, upon which our 
soul “stands” (as in the shoe analogy) become “holy ground.” 
May we merit to increase our spiritual life, focusing not 
downward upon our “shoes,” but upward toward bringing 
Hashem’s divine light into the world through fulfilling His 
Will, and by so doing, transforming the earth upon which we 
stand into “holy ground.” 

Based on Shla”h, Parshas Shemos
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HALACHIC PERSPECTIVES: 
R’ Heshy Kahan|Chaver HaKollel

Q: Is one able to sell any of the merit that he acquired for 
doing mitzvos?

A: There is no greater embarrassment to the commandments 
that we have then to take on the possibility that it is permissible 
to sell one’s s’char to someone else. This concept has been 
mentioned in the past specifically:

	The Maharam  who brings down a scenario which was 
posed to R’ Hai Goen where someone wanted to know 
if he can sell the merit that he acquired from fasting 
every Monday and Thursday to someone else

	The Tov Ta’am V’daas  that discusses a case where 
someone sold one quarter of his portion in the world 
to come and after regretting the sale sometime later 
requested that the sale be reneged. Upon asking for 
it back from the buyer he was turned away with the 
statement that “a deal is a deal” and the “portion” 
should rightfully stay with the buyer

	The Mekor Chaim  talks about an indigent person asked 
a ba’al simcha at a bris if he can take some food to 
which the ba’al simcha replied that he can take as he 
pleases contingent on the fact that the ani will take half 
of his sins

	The Netziv  discusses how foolish it was for someone 
who told him that he sold half of his z’chusim as he 
compared him to Eisav who sold his firstborn rights 
(which in of itself is a discussion how that was possible) 

in all of these cases the above mentioned poskim emphatically 
dismiss this possibility, some using some very sharp terms, as 
no one may buy or sell either their mitzvos or their avairos. 
They mention quite clearly that aside for the fact that these 
items are not tangible nor are they existent in our physical 
world, it is also a disgrace to the z’chusim that we try to obtain 
to say that they are up for sale.

  Q: If this is the case then how can it be in last weeks 
Parsha where Yissachar was blessed with the ability to 
acquire knowledge and Zevulin to be adept to grow in 
commerce, and the Torah puts them both together to 
mention that Yissachar was supported by Zevulin  in a 
relationship in which both the Torah study of Yissacher 
and profits of Zevulin would be split 50/50. So how can 

Yissachar possibly sell his learning?

A: What should be understood is that Yissacher is not selling 
his merit nor is Zevulin looking to buy any Torah. As in fact 
the Shulchan Aruch  delineates that every person no matter 
what his responsibilities are or what his status is, whether he 
is:

•	 rich

•	 poor

•	 strong

•	 weak

•	 in life conditions that are conducive to learning

•	 in a scenario that makes it very difficult to learn

•	 old 

•	 young

is obligated to learn Torah as the verse states “v’higisoi bo 
yomum v’lailah” (one shall toil in it both day and night). 
What is transpiring in a Yissacher/Zevulin partnership is 
that Zevulin is investing in the infinite z’chus that Yissacher 
obtains from his Torah learning. Therefore nobody is gaining 
or losing rather one is investing in the merit of the other via 
providing for his physical needs.

Q: Should one look to set up a Yissacher/Zevulin 
partnership?

A: As was mentioned above one should look to make his 
own sedarim and time for learning to fulfill his obligation. 
In the event that he is not able to either because of deficits 
in his academic/reading/understanding abilities or because of 
other responsibilities that can’t be allocated elsewhere  then 
he may arrange this kind of Yissachar/Zevulin arrangement. 
As is seen from the Medrash,  the Talmud,  as well as the 
above mentioned Shulchan Aruch there are well established 
sources that sanction and in fact encourage the Yissachar/
Zevulin partnership as it’s not a business arrangement rather 
an investment.
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R’ Heshy Kahan

Q: How much of Zevulin’s profit is he obligated to give to 
Yissachar?

A: While some poskim allow the partnership to exist even if 
Yissachar is only receiving partial funds   (which of course 
only gives back the investment in part of Yissachar’s learning) 
most  say that as long as Yissachar is taken care if in a way 
that his normal expenses are covered such as:

	his mortgage/rent is paid monthly

	the tuition of his children is taken care of

	bar-mitzvah/wedding etc. and all the expenditures that 
go along with a simcha are paid

	car/transportation/insurance is accounted for

then that would suffice to complete the investment in his 
learning.

Q: Does everyone agree with the above mentioned 
formula?

A: In a novel teshuva on this topic R’ Moshe  zt”l held that 
the arrangement must be split exactly 50/50. Meaning if 
Zevulin is bringing in one million dollar profit he must give 
$500,000 to Yissachar. This is based on the idea that this is not 
an arrangement of charity but rather an agreement of a 50/50 
investment.

Q: What other practical ramifications arise from 
understanding this idea that it is not charity but rather an 
investment?

A: Since it is not charity the Zevulin: 

1) may not use ma’aser funds to pay his Yissachar as it 
is a regular obligation that one accepted upon himself 
as an investment in due to his inability or lack of time 
to spend time learning himself, since one may not use 
ma’aser funds to fulfill an obligation he must come up 
with the funds from somewhere else.

2) must be timely with his payments as just as he expects a 
paycheck to be prompt so too must his remuneration to 
Yissachar be as well. This is opposed to charity where 

Q: How do the poskim view Zevulin, the one who is not 
able to learn so therefore looks for a partner to invest 
with?

A: As is clear from many poskim the Zevulin in the relationship 
is not any different then his Yissachar counterpart. In fact 
quite the contrary, as:

	one of the main reasons why Zevulin was mentioned 
first in the blessings of Yakov even though he was 
younger then Yissachar is because the whole existence 
of Yissachar is reliant on Zevulin  as it states “im ain 
kemach ain Torah” (if there is no flour/sustenance there 
is no Torah) 

	in Parshas Devorim  the commerce of Zevulin is placed 
before the studying of Yissachar thereby emphasizing 
his importance

	the Mishneh in Zevachim quotes Shimon achi (the 
brother of) Azariah, Rashi there explains that Azaria 
was the businessman who supported him and they are 
always listed together  as they are on the same level 
spiritually even though Azariah never learned as his 
brother did

	there was a well known story where R’ Chaim Volozhin 
saw the Zevulin who supported him in a dream soon after 
the supporter passed away and he had the countenance 
of a pious and learned individual, clearly presenting 
the idea that the Zevulin becomes the Yissachar in the 
world to come

Q: Does the Yissachar and Zevulin have to make a tenai/
condition before agreeing to this partnership?

A: As is clear from the term that the Rama uses when first 
introducing the partnership in halacha that “yachul l’hasnos/
one may make a condition..” that one should make a tenai 
before making their arrangement. While a written contract 
may not be necessary it is clear that one can only make this 
agreement for a future investment in Yissachar’s learning. 
On cannot buy part of Yissachar’s learning of the past as 
mentioned above there is no greater disgrace to Hashem’s 
mitzvos then allowing one to “buy” some of the schar that 
was obtained.
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R’ Heshy Kahan

Q: Is there any specific population of people who take on 
the role of Zevulin even though they never actually made 
a condition to such an agreement?

A: As the Talmud asks how does the woman merit the reward 
of Torah study? To which it answers by waiting for the 
husband to come home and allowing him to go learn as well 
as preparing the boys to go to yeshiva the wife and mother 
acquire their share in learning. As even though she may not be 
involved in the actual study of Torah the woman can acquire 
these z’chusim by creating an atmosphere in the home that is 
conducive to her family continuing their studies undisturbed. 
Similar to the Zevulin who becomes the Yissachar, the wife 
becomes the Talmud Chacham that she sets out her husband or 
child to be.  This is proven from the famous story of R’ Akiva 
when upon returning home with his thousands of students he 
pointed to his wife and said all that I learned, and all that you 
learned....is her learning.

FOOTNOTES

1. Al hashaker 101
2. 1:217
3. Choshen Mishpat:2
4. Miashiv Davar 3:14
5. Rashi D”h Chof 49:13
6. Y.D. 246:1
7. Rama Ibid.
8. Beraishis Rabbah
9. Soteh 21a
10. Tanchuma
11. 33:18
12. Interestingly it seems like the one who is credited more is Aza-

riah the businessman as Shimon is known as achi Azariah as 
opposed to the other way around

13. Chidah
14. See Peleh Yoatz on that topic as well as Minchas Yitzchok 7:87
15. See Igros Moshe Y.D. 4:37
16. This is actualized in halacha where one stands up for the wife 

of a Talmud Chacham just as much a for the scholar himself. 
Similarly the funeral for the wife of a scholar is held in the bais 
medrash just as it is for her righteous husband

one may donate at his own leisurely pace.

3) should set it up for a substantial amount of time. R’ 
Moshe mentioned at least three years as this is about 
giving the Yissachar the peace of mind to be able to 
maintain his study program. Since being given a stipend 
on a month by month basis is rather unsettling to one’s 
menuchas hanefesh it would be giving unfair treatment 
to the Yissachar and should not be done.

4) should rather fully support one Yissachar as opposed to 
a few Yissachar’s only partially. As opposed to charity 
where it’s always ideal to cover more indigent people 
with less then one with more, since this is about buying 
into Yissachar’s learning as an investment he should do 
his utmost to fully take care of one Yissachar at a time.

Q: May one become a Zevulin for a whole kollel/Yeshiva 
etc.?

A: While there is such a thing as a parnes hayom (provider of 
the day) which supplies the Yeshiva with it’s funds for a certain 
amount of time, one may not become a Zevulin unless all the 
members/students are in agreement with this arrangement. 
As mentioned above a tenai/condition must be made prior to 
engaging in such a set up.

Q: If according to R’ Moshe zt”l, the Zevulin must 
relinquish half of his profits to Yissachar, does the reverse 
apply as well that the Yissachar loses half his merit in the 
world to come?

A: While the sources do mention that one should not look 
to become a Yissachar and arrange for people to buy into 
his learning, in the event that one needs this arrangement to 
continue unabated in his studying he may engage in such an 
arrangement and there will be no loss of merit to him as far as 
his z’chusim are concerned. As it must be understood that as 
opposed to monetary matter where there are finite and specific 
amounts of profit that are realized by Zevulin, when it comes 
to the infinite nuances of Olem Habah there is no limit as to 
how much z’char Hashem can give out as there is an endless 
amount of merit to be distributed to those who are worthy. 
So while the Zevulin can joyfully reap the rewards of his 
wonderful investment, Yissachar need not worry that he will 
be losing anything either.
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WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

The pages have turned to the beginning of a new chapter, 
a new book.  The setting is the land of Egypt where 

the wheels begin to motion towards the era of the Jewish 
enslavement. What happened to their rosy and cushioned life 
up until now? Was there no respect, camaraderie, and most 
of all, an appreciation for the Jews after all that Yosef and his 
family had done for Egypt?

The Torah informs us with an answer, albeit still somewhat 
bewildering, “A new king who did not know Yosef, came into 
power of Egypt” (Shemot 1:8).

Is this possible?
Let us remember that it was Yosef who was the famed 

interpreter of Pharaoh’s dreams, the one who became viceroy, 
the high ruler over all the land, circumventing famine and 
enriching Egypt in the process. The illustrious figures of 
history usually become emblazed onto our consciences; they 
are learned about or spoken about in detail and conventionally. 
We heard of names like George Washington, Abraham 
Lincoln, and John F. Kennedy. Names of the wealthy like the 
Vanderbilts, Rockefellers, and Guggenheims are commonly 
recognized. In this context, how then, could the Torah make 
what seems to be such a preposterous statement, that anyone 
could possibly have not known Yosef, one of the most famous 
people of his time?

This question, answers Rashi (1040-1105), is actually the 
subject of a debate in the Talmud (Sotah 11a) between Rav 
and Shmuel regarding the understanding of the words “new 
king” in the verse.

One sage taught that there was literally a new king. 
The other sage taught that it was the same king, but that he 
instituted harsh new decrees.

The explanation given on how a new king could not have 
known Yosef was because he came from a city far from the 
Egyptian capital, not only had he never seen Yosef, but he was 
unaware of his deeds. He was not a hereditary king; rather 
he usurped the kingship by force (Meam Loez vol. 4 pg 13, 
Yeffeh Toar pg 5, Siftey Cohen pg 71). 

An alternate thought might be learned from a different 
interpretation of the verse, in that the new king did hear about 
Yosef, yet he didn’t believe what he heard (Sotah 11a, Rashi 
on 1:8). Since he didn’t grow up knowing and experiencing 
the circumstances surrounding Yosef, he believed it to be 
embellished or exaggerated and did not pay it any mind. A 
peripheral notion on this can be conveyed by surveying the 
generations in a family.  A person’s own parent or grandparent 
can be identified within one’s own lifetime. One can see with 
his own eyes the commitment and sacrifice to the ideals that 

made this parent so great. He can see its affects and its result, 
he sees it and therefore knows firsthand of the greatness, more 
so than any of those descendants that come later and have only 
heard about it. So too here, the new king only heard about it, 
and therefore it is left for him to believe it, but since he didn’t 
experience it himself, the new king can also be susceptible to 
downplaying it as well. 

Now that we have given this elucidation of the events, 
the second explanation of it being the same king with only 
harsh new decrees becomes somewhat problematic. If it was 
the same king, how could he possibly have instituted such 
cruel declarations towards Yosef’s people?

The answer to this is both riveting and fascinating. In 
order to discover it, we will need to rewind to last week’s 
perasha of Vayechi in the very beginning to where Yaakov 
makes a very strange request. It is here in this request that 
leads us down an interesting road, a road of being able to see 
the familiar verses in the Torah in an entirely new light.  The 
Torah states “The time approached for Israel (Yaakov) to die, 
so he called for his son, Yosef, and said to him, ‘Please if I 
have found favor in your eyes, please place your hand under 
my thigh and swear to me, that you will not bury me in Egypt. 
For I will lie down with my fathers and you shall transport me 
out of Egypt and bury me in their tomb’” (Vayechi 47:29-30)

The question is why such an odd request of making 
Yosef take an oath that he will not bury him in Egypt. Didn’t 
Hashem already promise Yaakov that he would be buried in 
Israel (Vayigash 46:3-4, see also Rashi to 46:4)?

So one explanation that we can postulate is that Hashem’s 
promise did not have a time frame attached to it.  Hashem’s 
promise could be understood as a promise to be buried in 
Eretz Yisrael at some future point in the time of the Mashiach. 
Yaakov was making Yosef swear in order to ensure that his 
burial in the Holy Land would occur imminently.

Another perspective though, can show Yaakov’s request 
to be much more profound and even prophetic.

For that we will need to speed up from the juncture of 
Yaakov requesting Yosef to swear that he will bury him in 
Eretz Yisrael to immediately after Yaakov’s passing. The 
verse states “When Yaakov finished instructing his sons, he 
drew his feet onto the bed, and he expired…Joseph wept 
over him and kissed him. Yosef ordered his servants and the 
physicians to embalm his father, which took forty days…
and Egypt bewailed him for seven days. When the bewailing 
period passed, Yosef spoke to Pharoah’s household saying, ‘If 
you please – if I have found favor in your eyes, please go and 
speak to Pharaoh saying that my father, Yaakov, has asked 



8 THE SHTIEBLE

R’ Aharon Finkelstein

me to swear that I will bury him in Canaan (Eretz Yisrael)’” 
(Vayechi 50:3).

Why would Yosef have to go to the house of Pharaoh 
and not Pharaoh himself? Why was he making this request 
through a middleman with such soft and subservient words? 
Yosef was the viceroy of all of Egypt, he should have just 
stated that he is going to bury his father and be on his way. 

Rabbi Ezra Rodkin Shlita brings us the words of Rav 
Shimon Schwab (1908-1995) who says that this sequence in 
the Torah is extremely telling. Yosef was the greatest power in 
government other than Pharaoh himself, but at about the time 
of Yaakov’s passing, it could very well be that his position and 
power waned. Pharaoh may have felt that he no longer wanted 
to be in the shadow of Yosef.  So Pharaoh deposed Yosef from 
his position and instead gave him just an honorary role with 
no real power. We see this conjecture being realized in the fact 

that now Yosef was only able to talk to Pharoah’s household 
and not Pharaoh himself. He had to plead with a messenger 
to obtain permission instead of acting from a position of 
authority. Yaakov could have thought when he arrived in Egypt 
that his son was in command now, but it may not always be 
this way. He could have foretold a time where his son may not 
have it so easy to maneuver within the Egyptian government 
the way he wanted to. He made Yosef swear to him, in order 
to make certain that in case he ends up in a diminutive role, 
Yosef would still go the extra mile to the honor his oath, and 
ensure Yaakov’s burial him in Eretz Yisrael.

It is in this regard that the harsh new decrees did not come 
suddenly, but was an outcrop of Yosef no longer being a ruler 
as he once was.

Ultimately this was all par for the course in Hashem’s 
master’s plan. 

PARSHA SHMOS; ANSWERING THE CALL OF HEAVEN
R’ Boruch Yechiel Schreiber

Moshe Rabainu encountered the most wondrous vision 
of his life. He saw a bush burning without getting 

consumed. Moshe Rabeinu moved to get closer and see what 
was taking place. The posuk tells us, “VaYare Hashem ki sar 
liros” Hashem saw Moshe move to come closer and Hashem 
called out to him from the burning bush. Those few words, 
“VaYare Hashem ki sar liros” seem superfluous. It seems from 
the posuk that Hashem called out to him only because Moshe 
came closer to see the bush. 

We can better understand this, with a famous Chazal. 
Hashem tells Klal Yisroel , “Pischu li pesach shel machat 
Va’ani eftach lachem pesach kepischo shel Ulam”. We are only 
required to make the small effort of creating a slight opening 
and to accept Hashem into our lives even if the opening is 
only as small as the eye of a needle. Hashem promises us, 
He will then enlarge that opening to the size of the doorway 
of a great mansion.  This is true in all aspects of Yidishkeit. 
Take the first step and you will receive the siyata dishmaya 
to continue sometimes even beyond your initial capabilities. 

Similarly the Gemora tells us if a person makes himself 
a little holy (Mikadesh Atzmo MiAt), he will receive divine 
assistance to increase his level of kedusha (Mikadshim oso 
Harbeh). 

Now we can understand the posuk. Moshe Rabeinu 
witnessed an awesome sight. He could have walked by, 
shrugged his shoulder and continue on his way. If he would 
have done so, he wouldn’t have necessarily merited to speak 

to Hashem. He only merited this revelation due to his effort 
and concern to see and possibly elevate himself with this 
phenomenon.  Thus the Torah prefaces this encounter with 
Hashem, with the note that Moshe made the effort to come 
close and investigate. This effort is what initiated Hashem’s 
calling out to him.

This is an important lesson to us. How many times do 
we see something spectacular and shrug it off. How many 
times are we awed by some wondrous spectacle, but fail to 
recognize the message that lies therein.  

There is a thought repeated from the Bal Shem Tov, based 
on a posuk in this week’s parsha. The posuk says, “VaYovo 
el har Elokim Choreiva”. The Gemora learns from here that 
every day a Bas Kol – a voice from heaven – calls out from 
Har Sinai and exclaims “woe is it to those that shame the 
Torah”. Asks the Ba’al Shem Tov, what benefit is there if no 
one hears this voice from heaven. Who is the Bas Kol talking 
to? The Tzadikim that presumably are the only ones that can 
hear a Bas Kol, aren’t the ones that benefit from it, since they 
aren’t the ones causing shame to Torah. 

The Bal Shem Tov answers with a fascinating insight to 
our daily lives. The Bas Kol the Gemora is referring to isn’t 
a literal voice calling out from heaven. Rather, it is the daily 
occurrences that each and every one of us are privy to. Small 
events, larger events; we each witness different sights that 
were we to stop a moment and think, we would realize it is 
Hashem “calling out to us” to do Teshuva. Unfortunately, we 
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PARSHAS VAYECHI
Rabbi Avraham Greenwald

These are the names of the children of Yisrael “ha’ba’im” 
who were coming to Mitzrayim; with Yaakov, each man 

“came” with his household. The “Children of Yisrael” had 
been in Mitzrayim for many years. Why does the beginning 
of the pasuk use the present tense of “ba’im, coming,” when 
they were already there? This is all the more glaring when 
we contrast the beginning of the pasuk with the end of the 
pasuk, which uses the correct (past) tense [“they came”]! A 
few pesukim later, the Torah tells us “Vayaatzmu be’me’od 
me’od.” Me’od me’od means very much. Why the extra beis? 
The Torah should have stated “Vayaatzmu me’od me’od,” 
not be’me’od! Lastly, Baal HaTurim says that the first pasuk 
of Shemos hints at the merit we had through which we were 
redeemed. The last letters of the words es Yaakov ish [sin, 
beis, hei] spell Shabbos. In the merit of keeping Shabbos in 
Mitzrayim, we were redeemed. [The Midrash (1:28 and 5:18) 
says that Moshe convinced Paroh to give the Yidden one day 
off a week – Shabbos. The Yidden used this day to strengthen 
their emunah. This lasted until Moshe came back from Midyan 
and Paroh increased the work load.] Why did the Torah hint 
this at this juncture? It would have seemed more appropriate 
to hint this at some point when the geulah began to unfold.  

The Gemara wonders how there can be elderly Jews 
outside of Eretz Yisrael, when the pasuk says “le’maan 
yirbu yemeichem al ha’adamah,’ which implies that we will 
have longevity only in Eretz Yisrael. The Gemara explains 
that we merit longevity on account of spending time in the 
beis hakenesses and beis hamidrash – even coming early and 
leaving late. The beis hakenesses and beis hamidrash are 
each a Mikdash me’at. Hashem’s presence resides in these 
holy places. When we spend time in these places, we are in 

an Eretz Yisrael bubble outside of the Land! Certainly there 
are elderly Jews living outside of Eretz Yisrael, but that is 
because they are, in fact, in Eretz Yisrael through being in the 
beis midrash and beis hakenesses.

The Torah uses three pesukim to list the children of 
Yaakov. Yosef is not counted, and so we have three pesukim 
for 11 children. 4, 3, and 4. The three listed together are 
Yissacher, Zevulun, and Binyamin. Why these three? Chasam 
Sofer (5 vol.) explains that these three were the Shevatim who 
facilitated hashraas haShechinah. The Beis HaMikdah was in 
the portion of Binyamin. Yissacher learned Torah and Zevulun 
made it possible for Yissacher to learn. Hashem’s presence is 
found in the Beis HaMikdash, but it is also found in the beis 
midrash, the Mikdash me’at.  

The first thing Yaakov did upon arriving in Mitzrayim 
– in fact, even beforehand - was to set up a beis midrash. 
While Yaakov was alive, his descendants spent time in this 
beis midrash. While Yaakov was alive, the Yidden were still 
in Eretz Yisrael by virtue of the fact that they were with the 
Shechinah in the beis midrash. After Yaakov died, the Yidden 
began spending time in the stadiums and theaters. They were 
no longer found in the beis midrash. “Vayaatzmu be’meod 
me’od, va’te’malei ha’aretz osam.” The word me’od means 
“a lot.” But it also can refer to possessions, as in be’chol 
me’odecha – with all your possessions. After Yaakov died, 
the Yidden’s value’s changed. Instead of spending time in the 
beis midrash, they now put a lot of work and thought into 
their possessions – into their physical life. They were busy 
be’me’od, with their possessions and property, me’od, very 
much (Derashos Chasam Sofer, p. 107b). It was at that moment 
that they actually came to Mitzrayim. This is what the pasuk 

R’ Boruch Yechiel Schreiber

don’t always recognize that voice, or choose not to be bothered 
and don’t make that small effort like Moshe Rabainu did. 

Imagine the loss to Moshe Rabeinu and possibly to Klal 
Yisroel had he not made that first move of moving towards the 
burning bush. Imagine how many opportunities we lose out 
for ourselves because we don’t make that small effort.  

Yes, tragedies occur, planes disappear, accidents take 
place. In every story there are those that unfortunately are “in 
the wrong place at the wrong time” and then there are those 
that “just happened to take the next train that day”. Says the 
Bal Shem Tov, Hashem is constantly talking to us. We need 
to open our eyes and act. A newspaper should be considered 
a “musor Sefer” rather than a paper relating the news of the 

day. The Drashas HaRan states unequivocally, any tragedy or 
natural disaster that occurs anywhere in the world, even where 
there are no Jews, is a lesson from above for us to do teshuva. 

There is a tale of someone who prays to Hashem to help 
him find a parking space. Suddenly someone pulls out of a 
space right in front of him. He sees the parking space and 
exclaims, “never mind, Hashem, I got one already”. This 
summarizes our lives. Many times our prayers are indeed 
answered, or Hashem sends us messages, but we fail to 
recognize the “voice of Hashem”. Let us take the lesson from 
Moshe Rabbainu, to never let the voice go unanswered and by 
bringing Hashem into our lives we will definitely merit divine 
assistance as promised. 
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SHEMOS
Anonymous

What’s in the Name?
The name of the parsha is not chosen arbitrarily 

by using one of the first few words that appear. Rather, the 
name encapsulates and epitomizes the true meaning of the 
Torah portion. This week’s parsha shares its title with the 
entire sefer: namely, “The Book of Names.”

To understand the significance of the title, we must 
first delve into its deeper meaning. A name is, in a way, the 
deepest part of oneself; it’s something personal. You can 
be deeply enmeshed in a fascinating book or a scintillating 
conversation, but when your name is called, you instinctively 
respond. People are willing to spend a fortune to see their 
name emblazoned across a building, hoping that this will 
grant them some sort of immortality. A name is so deeply-
rooted in a person’s physique that if they would G-d forbid 
faint, whispering their name into their ear would revive them.

However, in other ways, your name is the most superficial 
part of yourself. It is not something you worked for, or even 
chose, and it conveys absolutely nothing about you. Many 
people can share the same name, and yet not have one iota of 
similarity in their personalities. 

So the concept of a name is a paradox: on the surface, 
it imparts no useful knowledge about the person. But upon 
deeper inspection, a name is the most personal thing one has; 
the thing that expresses his individuality more than anything 
else.

For this very reason our parsha is called “Names.” The 
same paradox exists within its parameters. The parsha weaves 
the tale of the Jewish nation’s fall from grace, their harsh 
enslavement, their depraved circumstances. Even the glimmer 
of hope represented by Moshe decays into oblivion and in 
fact, results in even harsher working conditions for the Jewish 
slaves. And yet, the Midrash perplexingly states that the key 
theme of the parsha is redemption.

While the parsha may seem to tell the story of the 
concealment of the Jewish spirit, deep inside, that spirit 
remains intact and vibrant. While it seems to hide our 
notability, upon closer inspection, it proves our true identity 
more than anything else can. Exile does not define us. As 
one of the great Chassidic masters said as he was being sent 
to exile for the crime of strengthening Judaism: “Only our 
bodies can be placed in exile; our souls will always be free 
and connected to G-d Almighty.”

Understanding the true purport of a name helps us 
understand the first Rashi of our parsha. Rashi comments that 
the reason why Hashem counted Yaakov’s children again is 
to show how precious they are. Love can be shown in many 
ways: showering gifts and compliments, providing special 
favors, etc. And yet G-d chose to prove His affection by 
enumerating all the names of Yaakov’s family.

Other signs of affection are relative to the recipient. A 
gift, for example, must be age appropriate. My 9-month-old 
enjoyed the wrapping paper of her Chanukah present more 
than the actual gift. Words of affection must be said in a way the 
child can understand. While a hug might seem appropriate, it 
will only be appreciated if done when the child is consciously 
alert. Only calling a child’s name breaks through all these 
barriers and applies in all circumstances.

At a time when the Jewish nation were immersed in 
the lowly elements in the land of Egypt, a land known for 
idol worship and vile behavior, there were few merits that 
they had. The only sign of affection that could be properly 
appreciated and received was calling their names. This proves 
the everlasting love that G-d has for His people. A love that 
transcends time, space, and deed. A love that is unconditional. 
A love that continues to envelop us today. 

means when it says that the Children of Yisrael were coming 
to Mitzrayim. The Torah just recorded Yaakov’s death. It was 
at that moment that the Yidden began to “leave” Eretz Yisrael” 
and come to Mitzrayim. The pasuk itself explains this. First, 
the pasuk says that they were now coming. Certainly, you will 
wonder how it could be that they were now coming, when 
they were already there for many years. The pasuk therefore 
explains: es Yaakov, when they were with Yaakov, ish, each 

person, and beiso – his beis midrash – came along with him, 
and so they had not yet come to Mitzrayim. It was only now 
that they were coming to Mitzrayim (Toras Moshe). 

Perhaps, this is why the Torah hints at our redemption 
in this pasuk. This pasuk represents the transition from Eretz 
Yisrael to Mitzrayim. The Torah therefore tells us now how 
we ultimately left Mitzrayim and went back to Eretz Yisrael – 
it was through keeping Shabbos. 

Rabbi Avraham Greenwald



THE SHTIEBLE 11

PARSHAS SHEMOS: GROWING UP
R’ Baruch Kleinman |Chaver HaKollel

There is a puzzling question which seemed to jump off the 
page as I went through the parsha this week.The verse 

(2:10) which mentions Moshe’s naming reads, “And the child 
grew, and she brought him unto Pharaoh’s daughter, and he 
became her son. And she called his name Moses, and said: 
‘Because I drew him out of the water.” Seemingly, this is 
referring to the moment when he was no longer reliant on his 
mother to be fed and can now be cared for in the palace. The 
very next verse (2:11) states, “And it came to pass in those 
days, when Moses grew up, that he went out unto his brethren, 
and looked on their burdens; and he saw an Egyptian smiting 
a Hebrew, one of his brethren.” This mention of Moshe 
growing up seems to be redundant. Why is it necessary to 
mention Moshe grew up twice? Rashi answers by bringing 
a Medrash quoting Rav Yehuda Berabi Ila’oy who claims 
that this growing up is in reference to his appointment as 
a dignitary in Pharaoah’s palace. I would like to suggest 
an alternate approach, one which stays consistent with the 
storyline while teaching a valuable message.

The second mention of Moshe growing up mentions 
that he saw his brethren in pain. The moment when a person 
becomes more aware of his surroundings marks a pivotal 
step in maturity and social responsibility. This idea would 
explain as well why he was now cognizant of the individual 
episode, as he witnesses a Egyptian hitting a jew “of his 
brethren”. Those extra words refer to the sensitivity Moshe 
felt at this moment. This was not just any case of injustice, 
but one perpetrated against his own blood. Although much 
punishment was meted all around him, as a true leader, he was 
able to see the individual plight before him.

We are often moved by news or witness something which 
makes us feel some remorse and compunction. But how often 

are we moved enough to make a statement and let that struck 
chord be impacted to the point of action? Do we feel the 
abuse, the pain, as if it is happening to close family? Moshe’s 
venturing out to witness the atrocities committed against his 
people was an eye opening experience, causing his wisdom 
to age years in a matter of moments. With this newfound 
perspective, he was now able to recognize isolated infractions 
and have them move him to action. This set the tone for who he 
would eventually become, someone who tended to his people 
as a shepherd to his flock, focusing on each one’s needs.

This idea is mirrored in the Gemara Bava Kama (35b). 
A man who was beaten and granted a small sum of money as 
remuneration, felt the amount was too small to bother with 
and told Rav Yosef that the money should be given to the 
poor. A short while later the man reneged and requested the 
payment. Rav Yosef answered by saying, “ I am the hand of 
the poor, once I have control the money was already given to 
charity and the donation cannot be rescinded.” The Gemara 
bring s a proof to the concept from Rav Gamliel and his court. 
Although one would generally need a pruzbol document to 
offset the nullification of a loan during the Shemita year, an 
orphan would not need one as Rav Gamliel and his court are the 
“fathers” of orphans. We see from Rav Yosef and Rav Gamliel 
that this was not a standard practice of the courts. These were 
the practices of people that went beyond the average call of 
duty. Rav Gamliel viewed it as his duty to take up the plight of 
orphans and protect their loans. Rav Yosef went a step further 
and viewed his own hand as it was a representative of the 
destitute of Israel.

May we all merit to gain this sensitivity and take care of 
each other as only family would.

…AND THE JOURNEY BEGINS
R’ Ari Mandel

Based on the first two words in this weeks parsha lies a 
very well-known abbreviation for ‘v’chayev adam likros 

haparsha shnayim mikra v’echad targum.’ One is obligated 
to read the weekly parsha, twice in loshon kodesh and once 
in loshon targum. Why all of a sudden is this remez here, at 
the beginning of parshas Shemos, and not at the beginning of 
parshas Bereishis?

Rabbi Yaakov Forscheimer, shlit”a, the noted Rav and 
posek from Lakewood, NJ brings a beautiful idea to help 
understand this point. 

Shnayim mikrah is when a person learns the parsha 

twice in loshon kodesh and once in targum. Targum means 
translation, an important aspect is for one to understand what 
they are reading. When we refer to Targum we are referring 
to Targum Onkeles. Onkeles lived outside of eretz Yisroel 
where the majority of people didn’t speak loshon kodesh. 
Being that they spoke the language of the land, he felt 
compelled to translate it to the language that the common folk 
would identify with. Technically, someone who speaks and 
understands loshon kodesh should not have to read Onkeles. 

Sefer Shemos is better known as the sefer hageulah; it 
is the beginning of symbolizing the first of the four galus’.  
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While bnei Yisroel were in eretz Yisroel they didn’t have to 
read targum. Now in parshas Shemos that they were going 
into galus and there began a concept of galus, the concept of 
shnayim mikrah was taught.

Perhaps to explain this idea a bit deeper is to know that 
the rishonim refer to this sefer, as previously noted, as sefer 
hageulah-the book of redemption. This seems to be a little 
problematic though. Indeed, the first few parshiyos speak of 
the geulah. However, a nice number of parshiyos, primarily 
the latter half, do not deal with the geulah at all rather with 
the construction of the Mishkan. Why then refer to the entire 
sefer, as sefer hageulah?

Writes the Ramban that the galus did not officially end 
until klal Yisroel built the Mishkan. Even after they left 
Mitzrayim and were free from being slaves they were still 
‘exiled people.’ Once they got the Torah and built the Mishkan, 
by having Hashem dwell amongst them, they returned to the 
level of the Avos. The Mishkan brought the Shechina back to 
klal Yisroel. Being that they lacked the constant presence of 
the Shechina they were still ‘misplaced’ as they had nothing 
to connect themselves to. Therefore, says Ramban, the entire 
sefer Shemos that deals with the Mishkan was part of the 
geulah because to get bnei Yisroel back to the level of the Avos 
we needed a matan Torah and the building of a Mishkan. Once 
they got the Torah and the Mishkan was erected, they were 
able to connect and identify themselves and feel connected to 
something. 

The gemara in brachos (8a) says ‘from the day the Bais 
Hamikdash was destroyed the only place Hashem had to 

rest (to dwell and be present in klal Yisroel) was in the four 
amos of halacha.’ That is the only place, secondary to the 
Bais Hamikdash. How does this work?

Through Torah a person has the ability to connect 
themselves to the Ribono Shel Olam. How does a Jew stay 
afloat in galus when there is no Bais Hamikdash to connect 
with, to flock to and to identify with? We always have the 
Torah. Every single person can connect to Hashem through 
finding their area of comfort in Torah. The Torah is reminding 
us that as we head into galus we must remember what will 
keep us afloat-and that is the Torah. 

The Medrash tells us that in Mitzrayim bnei Yisroel 
didn’t work on Shabbos. How did they spend their time 
over Shabbos? They had scrolls that Yaakov brought down 
with him from eretz Cana’an and in them were the history 
of what happened to Avraham, Yitzchok and Yaakov. They 
would read these scrolls and strengthen themselves and tell 
one another I know Hashem told Yaakov to come down here 
but he also promised him we would get out of here soon, and 
as a wealthy nation. It was a tremendous chizuk for them and 
that’s what ultimately got them through the galus. The remez 
was specifically in Shemos, to pave the way for us and remind 
us that the Torah will be there to give us pride, to identity with 
and to be mechazek us throughout our galus.

We should all take this thought with us, especially as 
we enter the weeks of shovavim, and be mechazek ourselves 
through Torah as we anticipate the coming of Moshiach, 
b’karov, when Hashem will take us out and redeem us from 
this terrible galus.  

R’ Ari Mandel


