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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Bechukosai 5776 - Casualness is not a way of Life for the Jewish 
People 
Introduction 

בקרי עמי והלכתם לי תשמעו לא בזאת ואם , if despite this you will not heed Me, 
and you behave toward Me with casualness (Vayikra 26:27)  
One of the most quoted forewarnings that the Jewish People have received 
in recent history was the prophetic words of Rabbi Meir Simcha from 
Devinsk, commonly referred to as the Meshech Chochma (1843-1926). In 
the parshaha of Bechukosai Reb Meir Simcha writes that if the Jew thinks 
that Berlin is Jerusalem then a raging storm wind will uproot him by his 
trunk, a tempest will arise and spread its roaring waves, and swallow, and 
destroy, and flood forth without pity. Sadly enough, this premonition was 
realized when we lost, HaShem should save us, six million Jews in what is 
referred to as the Holocaust. What is unique about this warning is that the 
Torah itself warns us of devastating consequences if we abandon our 
service of HaShem and if we treated HaShem’s mitzvos with carelessness. 
Why is it, then, that it is only the words of Reb Meir Simcha that are so 
well known whereas the Tochacha, the rebuke that we read in Parashas 
Bechukosai and in Parashas Ki Savo, seem to be ignored by the general 
population? 
What does it mean to be casual in mitzvah observance? 
The Torah describes the errant behavior that results in cataclysmic 
consequences for the Jewish People as keri, casualness. What is the 
meaning of this casualness? The conventional explanation for casualness 
regarding mitzvah observance is that one performs the mitzvos with a lack 
of fervor and enthusiasm. However, this explanation appears difficult, as 
one would think that the Jewish People should not have to suffer so 
terribly if they perform the mitzvos, albeit lackadaisically. Perhaps there is 
a deeper meaning to the casualness that the Torah is referring to. 
Amalek caused the Jewish People to become casual 
Regarding the incident where Amalek attacked the Jewish People upon 
liberation from Egypt, it is said (Devarim 25:17-18) zachor eis asher asah 
lecho Amalek baderech bitzeischem miMitzrayim asher korcha baderech 
vayizaneiv bicho kol hanecheshalim acharecho viatah ayeif viyageia viol 
yarei Elokim, remember what Amalek did to you, on the way, when you 
were leaving Egypt. That he happened upon you on the way, and he struck 
those of you who were hindmost, all the weaklings at your rear, when you 
were faint and exhausted, and he did not fear G-d. The simple reading here 
is that the Jewish People were fatigued upon leaving Egypt and Amalek 
ambushed them. Furthermore, the Torah states that Amalek did not fear G-
d, implying that the Jewish People were not at fault for this ill-fated 
encounter. The Sfas Emes, however, understands the words what Amalek 
did to you to mean that Amalek caused that the Jewish People became 
casual and disconnected from HaShem. While our main focus is usually on 
the evil that Amalek perpetrated, we must also remember how we reacted 
to their overtures. The Evil Inclination and the nations of the world appear 
to have a great hold over us, but in truth, we are the ones who are 
ultimately responsible for our behaviors.  
The ambush of Amalek was deliberate to cause us to become casual 
It is noteworthy that the Torah uses the word keri, casualness, in 
describing the deviant behavior of the Jewish People. Similarly, regarding 
the ambush of Amalek, the Torah uses the word korcha, happened upon 
you, which also denotes casualness. This seems to be paradoxical, as one 

does not normally perceive an ambush as casual. Rather, one who 
ambushes his enemy usually does so in a deliberate manner. The Torah, 
however, is demonstrating to us that the ultimate goal of Amalek was to 
cause us to become casual. With this premise we can better understand the 
premonition of the Meshech Chochma. When the Jewish People are in 
exile and become acclimated to the gentile society, they become victims to 
the ambush of Amalek and subsequently they develop a casual attitude 
towards HaShem and His Torah. To declare that Berlin is Jerusalem is just 
an outward expression of this casualness.  
Today more than ever we need to intensify our Torah study and 
mitzvah observance 
Casualness in mitzvah observance is very subtle, as one can study Torah, 
pray, and perform mitzvos even in a casual manner and believe that he is 
fulfilling his requirements. The Torah instructs us that this is not so. In the 
beginning of Parashas Bechukosai the Torah states that we receive the 
blessings of HaShem when we toil in Torah study. The study of Torah and 
all mitzvah performance was never meant to be approached in a casual 
manner. Only by being diligent and deliberate in our service of HaShem 
can we hope to defeat the diabolical schemes of Amalek and his cohorts. 
The words of the Meshech Chochma ring true even today, and even more 
so, as society continues to unsheathe its weapons of destruction through 
media and technology. The influences appear to be subtle, but their effects 
are devastating. Intense Torah study and prayer is what can help us resist 
the blandishments of Amalek and contemporary society. 
The Shabbos connection  
Shabbos is the day when we are free from the overtures of the Evil 
Inclination and the nations of the world. The Gemara (Shabbos 118b) 
states that had the Jewish People observed the first Shabbos in the 
Wilderness, no race or nation would have been able to dominate them. 
Subsequent to their violation of the first Shabbos, Amalek attacked the 
Jewish People. The Torah and the Gemara could not be clearer with the 
message of what we need to do to ward off the blandishments of Amalek. 
HaShem should allow us to observe the Shabbos faithfully, and then we 
will achieve dominance over the nations of the world, with the speedy 
arrival of Moshiach Tzidkeinu.  
Shabbos in the Zemiros 
Shimru Shabsosai 
The composer of this zemer is Shlomo, a name formed by the acrostic of 
the first four stanzas. Nothing definite is known about him, although some 
speculate that he was the famous Shlomo ben Yehudah ibn Gabriol. The 
zemer concentrates on the requirement to honor the Shabbos with culinary 
delights and closes with the assurance that the observance of the Shabbos 
will herald the final Redemption.  

ֶאְסֵּתר ְּדַבר ֶאת ַלֲעׂשֹות, ַהָּמֶנה ֶאת ַמֲהרּו , expedite the portion – fulfill Esther’s 
order. What is the reference to “Esther’s order?” The Gemara (Megillah 
13a) states that Esther instituted that each one of her maidservants bear a 
name corresponding to the days of the week, so in this manner she could 
know when the holy Shabbos arrives. Thus, we can interpret the word ַהָּמֶנה 
to be read as המונה, the count, i.e. We should be counting with haste the 
days towards Shabbos. Although we are blessed with a fixed calendar, we 
must still be cognizant the entire week of the upcoming Shabbos, so that 
we can properly prepare for this special day.  
Shabbos Stories 
Have True Bitachon 
A wealthy businessman once sunk most of his considerable assets into a 
lumber venture. The lumber was to be transported by floating it down the 
Dnieper River, an economical but somewhat risky process.  
The man came to the Netziv, Rabbi Naftali Tzvi Berlin zt"l for a beracha 
(blessing) that all should go well. The Netziv told him to have bitachon 
(faith) in Hashem, Who will certainly help him.  
"Of course I know that I should have bitachon," the man said. "But what 
can I do - I am still extremely nervous!"  
"You know," said the Netziv, "now I understand a passage in the Torah 
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that has always bothered me. The Torah says the Jews will ask, 'How can 
we keep Shemitah? What will we eat on the seventh year?' One wonders: 
Why were they so concerned over the seventh year? Didn't they prepare 
for it in the sixth year? They should have been concerned over the eighth 
year!  
"Let us consider, however, to whom the Torah is speaking - instructing 
them not to worry and to have bitachon. Certainly it is not to the poor, 
firstly because they are already used to relying on bitachon, and secondly 
because they own no land. Rather, the Torah must be speaking to the 
wealthy landowners, who are used to 'earning their own living,' and are not 
connected with bitachon on a regular basis. They can't believe they can 
survive without their active participation, without "doing it themselves!" 
This is why they are already nervous, even for the seventh year.  
"Don't worry," concluded the Netziv. "Have true bitachon, and all will be 
well!"  
Maybe this is what HaShem is trying to tell you 
Rav Noach Weinberg tells a story about a long-haired, "hippie" sort of 
fellow who walked into his Yeshiva with long hair and the typical 
accompanying mode of dress. He told Rav Noach, "I don't need a Yeshiva, 
because G-d and I are like this (as he showed his fingers twisted together 
to represent a 'twosome')!" Rav Noach asked, "How do you know that you 
and G-d are like 'this'?" The student responded that he was riding his bike 
along a mountain road and a truck came along, veered toward him, forcing 
him off the cliff with his bike. He saw himself going down the tremendous 
embankment and visualized that the end was at hand. All of a sudden, he 
saw a branch hanging out of the mountain. He reached out and hung on, 
and was saved, walking away without a scratch. "That's how I know," he 
said, "that G-d and I are like 'this'!" Rav Noach then asked him, "Did you 
ever think about why the truck knocked you off the cliff? Maybe that is 
what G-d is trying to tell you." (www.Torah.org) 
A Volcanic Ash Blessing 
A universal crisis, millions of people stranded and billions of dollars lost, 
as one volcanic eruption in Iceland causes chaos across the European 
continent. Within all this tumult, one Jew merits a smile of grace from the 
Creator of the World, and a miraculous series of events begins to unfold.  
The story begins with a young yeshiva student, an 18-year-old 
Jerusalemite, who came down with a fulminate hepatic failure and was 
mortally ill. The doctors agreed there was no hope for him unless he could 
receive a liver transplant. 
With little hope of receiving a liver transplant in Israel, his family 
consulted with Rabbi Firer, known for his successful record of medical 
referrals. The rabbi advised to send the boy immediately to Brussels, the 
world center of liver transplants. He cautioned, however, that Brussels is 
known to not transplant non-EU patients under any circumstances, in order 
to save the scanty supply of livers for Europeans. Nevertheless, it was 
decided to send him to Brussels anyway, despite the full knowledge of the 
negligible chance of receiving a liver, and the effort and expenses 
involved. It was the boy's last hope. 
Upon arrival, the young student had no choice but to add his name to the 
long waiting list for a liver transplant. In the meantime, he tried to 
maintain his yeshiva-studies schedule despite the illness, consciously 
aware that it could take weeks, months, and even years till he will be able 
to be given a new liver. Many patients were on the waiting list, and his 
name was somewhere on the bottom. And should his turn finally arrive, 
the liver must completely match his blood type and other medical criteria. 
If it is not a perfect match, he will need to continue waiting...for a miracle. 
However, "Many thoughts in a man's heart; nevertheless, the plan of G-d 
shall prevail," and it seems G-d had a different plan for this young Jew. In 
the month of Iyar, whose letters stand for the words "ani Hashem rofecha" 
- "I, G-d, am your healer" -- the Almighty's loyal servants produced 
avalanches of hot ash, rock and gas in Iceland, causing Europe to 
completely shut down its skies and create a no-fly zone. No one could 
leave and no one could enter during this self-imposed embargo.  
Meanwhile, throughout this time, a religious boy from Jerusalem 
continued to sit in a yeshiva in the capital of Belgium, diligently learning 
Torah. 
In the midst of the closure, a person died in the famous Brussels, a person 
who had agreed to donate his liver to anyone that might need it. 
Astonishingly, this liver was a perfect match in every parameter for the 
young yeshiva student. 
The health authorities of Belgium began contacting the names on liver 
transplant waiting list in order, but 'unfortunately,' not even one patient 
was able to fly into Belgium for a desperately needed healthy-liver 

transplant, as a result of the after-effects of the volcanic eruption in 
Iceland. 
As they advanced further on the waiting list, they reached the student from 
Israel. Nevertheless, they did not offer the liver to the boy because of his 
lack of citizenship.  
The clock ticked closer and closer to the deadline for the amount of time in 
which the liver would still be viable for transplanting. The precious 
healthy liver must not be wasted and would have to be swiftly used to 
replace a diseased liver. But no one was able to arrive in Belgium for the 
transplant except the young Yerushalmi. 
So, thanks to clear Divine Intervention, the dedicated young yeshiva 
student received the liver and is now recovering from surgery.  
The enormity of this miracle became even clearer after the successful liver 
transplant. The doctors said that the young yeshiva student's liver was very 
deteriorated and diseased, and in a matter of days his liver would have 
stopped functioning completely. The doctors unanimously believe that if 
this young man had to continue waiting for the liver transplant, he would 
have been long dead. 
The names of the patient (the hospital and the doctors) cannot be released, 
because of the increasingly strict laws about patient privacy. We wish him 
a speedy and complete recovery, and long and healthy years.  
A Miracle in Meiron 
This story occurred on the 7th of Adar, the yahrtzeit of Moshe 
Rabbeinu, which fell on a Shabbos that year. Two students from one of 
the Lubavitcher yeshivas in Israel decided to go to Meiron in order to 
spend the Shabbos near the resting place of Rabbi Shimon bar Yochai. 
It was a clear and chilly Friday. The two students came to Meiron a 
few hours before the beginning of Shabbos and began making 
preparations; they found a place to sleep and arranged their personal 
belongings. Then they went for a long walk in the Meiron Mountains. 
They enjoyed the majestic serenity over these mountains of the Galilee. 
The clear fresh air and the knowledge that they were walking on the 
same paths used by the holy ancestors of the Jewish people gave them 
a feeling of being spiritually uplifted. 
They lost all concept of time, and only when they heard the faint sound 
of the Shabbos siren in the village of Meiron, heralding the arrival of 
Queen Shabbos, did they realize that they had to return to their hostel 
immediately before the entrance of Shabbos. 
In ten minutes' time the Shabbos candles were to be lit and they were 
still so far away. How would they have time to have a shower, change 
clothes and prepare themselves for Shabbos? 
They immediately began to run as fast as they could on the road 
leading to their place of lodging. However, it was too far away and 
they understood that they had little chance of getting there on time. 
While running, one of the boys pointed at a small path, winding its 
way to the top of the mountain. 
"Look", he said to his friend, "we have already walked on that path. It 
is a short-cut that will bring us straight to the hostel." 
His friend immediately agreed, and instead of running on the road, they 
turned onto the small path that was winding its way between the 
bushes on the mountain. They ran as fast as they could, but they soon 
came to an abrupt stop, unable to continue. 
An enormous black dog stood there blocking their way, and there was 
no sign that it would allow them to pass. The boys had no time for 
persuasion and turned to the right side of the path in order to pass the 
dog and continue on their way. However, the dog also moved to their 
right and did not allow them to pass. Then they tried to pass him on the 
left but the same thing happened: he blocked their way again. 
The students knew that Shabbos was to start within the next few 
minutes and decided to pass the dog, come what may. They decided to 
try and pass him quickly but to their horror the huge dog stood up on 
its hind legs and opened its mouth in such a frightening way that they 
ran straight back to the main road leading to Meiron, convinced that 
they had no other choice. 
In the middle of the difficult and strenuous run they noticed a woman 
standing at the bus stop. Next to her, on the ground, there were two big 
suitcases. When the boys reached her, she said very excitedly, "It is so 
good that you came. Please could you help me carry my suitcases to 
the hostel? Afterwards I shall tell you about a miracle that does not 
occur every day." 
The boys took the cases on their backs without asking any questions 
and ran as fast as they could to the hostel. 
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They participated in the Shabbos prayers with devotion and joy of 
heart. Despite the long run they felt an inner peace and were happy that 
they had come to Meiron for Shabbos. It would have been better if they 
had made more proper preparations for Shabbos, but on the other hand 
they had performed a great mitzvah by helping the woman with her 
suitcases. She had arrived at the hostel in time to light the Shabbos 
candles. 
The following day they met the woman whom they had assisted. She 
asked them to be seated and began to relate her story: 
"For a long time I wished to go to the holy site of Rabbi Shimon Bar 
Yochai in order to pray there. When the 7th of Adar approached, I 
decided to go to Meiron. 
"I packed whatever I needed for the weekend in two suitcases. They 
were too heavy for me to carry all the way from the bus stop to the 
lodging in Meiron, but I was sure that somebody would be willing to 
help me. I arrived at Meiron an hour and a half before Shabbos, but to 
my great surprise I was the only one who got off the bus as this stop. 
"I stood on the road, waiting for somebody to come. As time went by, I 
began to be more and more worried. When I heard the Shabbos siren, I 
realized that my chances of arriving there on time were very slim. 
Where would I spend my Shabbos? 
"I started to pray to G-d and ask for help. I cried and begged. I brought 
Shabbos candles with me in my suitcase, but I did not bring any 
matches. During all my life I have been very conscientious about 
lighting the Shabbos candles - and now, near the resting place of Rabbi 
Shimon bar Yochai, I was to lose this dear mitzvah? I beseeched G-d 
for help to perform this commandment. 
"Suddenly I saw how both of you came running on the road in my 
direction. I was so happy. Within a few moments you would reach the 
bus stop and you would certainly be willing to help me with my 
suitcases. 
'To my great dismay, I saw that suddenly you turned onto a side path 
and began to go up the mountain. I prayed to G-d that he should 
perform a miracle. You were so very close to the spot where I was 
waiting. 
"I prayed to G-d that he should send an angel from above who would 
make you turn into my direction -- and suddenly I saw that huge black 
dog standing in your way! 
"You can surely understand how anxious I was when I saw how you 
tried to pass the dog! I prayed fervently to G-d that you should be 
unable to walk around him -- and at that very moment he stood up on 
his hind legs to his full size. I then saw how you returned to the main 
road until you reached the place where I was waiting! 
"I am sure that because of my strong wish to light the Shabbos candles 
- not for my sake but for the sake of G-d - I had the privilege to see 
how my prayers were fulfilled in such a wondrous 
way!"(www.ascentofsafed.com) 
Rav Mendele MiRimanov Saves the Shul 
A contingent of government officials came to Rimanov to search the 
city for a suitable storage warehouse for the army's food and supplies. 
After combing the city, the only place they came up with was the local 
Shul. When the heads of the Kehila heard, they ran to Rav Mendele of 
Rimanov to ask him what to do. 
One person jumped up and said that as soon as the officials find out 
that the roof leaks and all their supplies will be ruined, they will not 
use our Shul as a storehouse. Everyone agreed and seemed satisfied 
with the plan. However, Rav Mendele, with his great Yiras Shamayim, 
heard this and said that they are sorely mistaken. In fact, it is because 
of the leaky roof that this Gezeira befell them. If we don't take care of 
our Shul and are Mizalzel in its honor allowing the roof to leak, what 
do you expect of the non-Jews? Go fix the roof right away and 
everything will be okay.  
They did as they were commanded and never heard from the officials 
again. (www.Revach.net)  
Shabbos in Halacha  
Opening Food Packages 
There are four separate prohibitions related to opening sealed containers 
on Shabbos, and almost every type of packaging used today is subject to at 
least one of these prohibitions. For this reason it is preferable that one 
open all food containers, i.e. bottles, cans, milk cartons, bags etc. prior to 
Shabbos. 

In the upcoming weeks we will outline the relevant prohibitions and the 
procedures that one should follow in case one inadvertently left a container 
unopened until the onset of Shabbos. 
New Stories - Bechukosai 5776 
Land Lessons 
Rabbi Mordechai Kamenetzky writes: 
This week we read the tochacha, the admonitions and prescient warnings 
of disasters that will befall our people almost as a natural reaction to our 
misdeeds. The frequent use of the words tachas, meaning instead of, 
remind us of the quid pro quo that was meant to help us understand the 
meaning of Heavenly retribution. Had we heeded the lessons and 
understood the message of Heavenly admonition, then perhaps the Jewish 
nation would have been exiled only once. 
G-d does not exact retribution. He teaches. He gives us difficult tests for us 
to endure and hopefully grow from. Each punishment is a calculated 
lesson, something we can learn from. 
It was not always to be the case. A seventy year-exile in Babylonia made 
us no wiser, and ultimately we were back, if not by our own choice, then 
by our misdoings, to an enduring exile less than half a millennium later. 
And despite brief respites, physical and spiritual, we still are scattered in 
the Diaspora. Perhaps it is worth looking at one tit-for tat reprisal, 
mentioned this week, that ought serve as a lesson for us all. 
In the portion of Behar, read last week, the Jewish people were 
commanded to let the land lie fallow every seventh year. They didn’t. As a 
result they were exiled, and then the Torah tells us: “I will scatter you 
among the nations; I will unsheathe the sword after you; your land will be 
desolate, and your cities will be a ruin. Then the land will be appeased for 
its sabbaticals during all the years of its desolation, while you are in the 
land of your foes; then the land will rest, and it will appease for its 
sabbaticals. All the years of its desolation it will rest, whatever it did not 
rest during your sabbaticals when you dwelled upon her.” (Leviticus 
26:33-35) 
The Talmud in Shabbos (33a) tells us that Hashem’s goal — that the land 
shall rest — will ultimately be accomplished. If the people do not let the 
land rest while they inhabit it, then it will rest in their absence. The 
calculation is frighteningly precise. There were seventy Sabbaticals that 
Israel had dishonored before and during the period of the First Temple. As 
the Babylonian exile lasted for seventy years, the land was compensated 
for the “rest” of which had never been observed. 
But the question is obvious. Does land need rest? Does land get tired? The 
reason for Shmitah is not for the land but rather for us to rest from the 
mundane world of toil and physicality, and to leave our existence in the 
hands of the Almighty while we bask in His commands and study His 
laws. Why then does the land lying fallow in the desolation of our enemies 
help it or us? How is the message of Shmitah taught that way? 
In his book about the 20th Century, Peter Jennings tells the story of Tom 
Sgovio. Tom was born in 1916 to immigrant parents who were enamored 
with the visions of Marx and Engels, and the equality they espoused would 
come under Communist rule. As a youngster Tom was active in the 
Communist movement, joining rallies and protests, even getting arrested 
for various pro-Communist activities. 
Following the glowing reports of liberals like George Bernard Shaw, he 
brushed off the lurid descriptions of life under Stalin by Hearst and the 
American press and yearned for the Lenin’s Utopia. 
Disheartened at the state of poverty of this nation in the 1930s, he was 
convinced by Stalin’s propaganda machine that in the Soviet Union life 
would be blissful. In fact, he was going to receive a free education in the 
Art Institute of Moscow, something no impoverished American had a 
chance to have in this country. To his friends he boasted about the 
wonderful education that would be provided, free of charge, by Mother 
Russia. 
Upon his arrival, he was whisked to a hotel designated for political 
immigrants, and life was difficult yet bearable. But in the ensuing few 
years, he drifted out of his “suggested” confines to see the bitter poverty, 
and the drunken squalor of the peasants who allegedly were enjoying life 
to the fullest. 
Contrasting that to the luxury of the ruling class, he began to complain. 
His timing could not have been worse. Within weeks, a hand tapped him 
on the shoulder and he was under arrest, a victim of Stalin’s purges. Days 
later he was transported to Siberia to spend the next four years languishing 
in one of Stalin’s forced labor camps. But his biggest conciliation came 
when a fellow prisoner told him that though the means were unfortunate, 
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he realized his objectives. “You came here for an education? Well you’re 
getting one! You graduated the Academy of the Gulag. And you learned 
more about human nature than you’ll ever learn at Oxford or Cambridge. 
Here you learned why communism will never work! Because you won’t 
change human nature!” 
People disobey Shmitah. They feel that they know who controls the future 
themselves. Shmitah is there to tell us that the land is not in our hands, and 
it is not in our control. We are to remind ourselves of that by following the 
dictates of Hashem and realizing Who really is in control. But 
unfortunately we did not. We thought we had it all figured, out and we can 
do as we pleased. And so we were sent into exile. And the land lay fallow 
for the amount of years that we illegally worked it. We received an 
education. It was not the way it was intended. We could have learned it by 
understanding the truth of creation and control. Unfortunately, we learned 
it in the gulag. (www.Torah.org)  
Shabbos Ta’am HaChaim: Bechukosai 5776 Is sponsored  לזכר נשמת האשה

צ.ב.ה.החשובה מרת חיה אסתר בת ר' משה צבי הלוי אוקוליקא ע"ה ת.נ.  
Sponsorships $180.00 
Have a Wonderful Shabbos! חזק חזק ונתחזק! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
The Most Miraculous is the Ordinary(1) 
I will provide your rains in their time. 
[Note: The single most famous and oft-quoted piece of Meshech 
Chochmah appears in this parshah, 26:44. It is too good to miss. However, 
because it has been translated elsewhere (e.g. Nechama Leibowitz's "New 
Studies in Vaykra" p. 618) I thought it better to work on a different piece 
with which fewer are acquainted. ] 
Meshech Chochmah: What is the nature of this berachah? Chazal(2) see it 
as something beyond abundant rainfall when it is most needed for crop 
growth. Rather, they see this referring to rainfall on Friday evenings, when 
people are indoors celebrating Shabbos, and the needed precipitation does 
not come at the price of interference with other human activity. 
Chazal mean to convey to us that what we call teva / nature contains a 
dimension full of wonder and surprise, and that is keyed to Man’s 
obedience to G-d. When Man heeds G-d’s commandments, Nature itself 
becomes more elegant and cooperative. 
We would never refer to rain falling at times convenient to us as 
“miraculous,” at least not in the strict sense of the word. We usually 
reserve that designation for events that are entirely inexplicable, not just 
improbable or serendipitous. The “real” miracle, we think, is the 
blockbuster event that rips pages out of the Divine rule book. It is this 
“real” miracle that we long for, but usually have to settle for the humdrum 
ordinariness of existence. 
Chazal tell us that we are wrong. The greatest value lies in the ordinary 
and regular. Hashem designed incredible grandeur and beauty into His 
rules. Those fully take into account the actions of Man; they play out in 
synch with the laws of the Torah. They are nothing but a succession of less 
dramatic miracles to which we become accustomed. The opening words of 
our parshah – “If you will follow My decrees and observe My 
commandments”(3) – essentially state that untold richness presents itself 
when Hashem’s laws of Nature are allowed full-throated expression. That 
richness represents the aim of Creation. When Man sins, those laws are 
muffled and stifled, resulting in a less than perfect world. 
Because it is easy for Man to lose sight of the connection between a 
beneficent Nature and the Providence of G-d, He arranges at times what 
we erroneously look to as the “real” miracles – the complete reversal of 
the laws of Nature. They remind us Who is in charge, Who orchestrates 
everything. While these are effective, they do not fit into the essential 
scheme of things. They are wake-up calls, necessitated by Man’s blindness 
and smallness. The fullness of teva, of a world operating the way it was 
designed to, is essential and “real.” 
This is why the person who says Hallel every day is a blasphemer,(4) 
while the one who recites Ashrei regularly is assured a place in Heaven.(5) 
The former praises Hashem only for the events that violate the expected 
conduct of Nature (and apparently finds plenty of them); the latter praises 
G-d for the amazing richness of Nature operating the way it was designed 
to. 

Given Hashem’s ability to easily undo any laws He created, the obvious 
miracle, like supplying the Bnei Yisrael with mohn, is dramatic, but not so 
surprising. More wondrous is the system whereby all living things are 
constantly supplied with their needs and nourishment.  
When the gemara(6) extols Ashrei for following the alef-beis, it alludes to 
this natural system, in which many steps are interconnected to produce the 
final result, and no step is missing. Man, who is a partner to this system in 
that his actions are necessary in producing, gathering, and preparing 
different food items, nonetheless finds himself in a world which regularly 
produces the ingredients he needs. 
A midrash(7) explains the oft-repeated phrase “I am Hashem.” It says that 
this (the Four-Letter Name) is His Name, and the one assigned by Adam. 
Adam comprehended how things took place, and how G-d fashioned 
nothingness into somethingness, and somethingness into the myriad form 
that surround us. Avraham, on the other hand, called G-d Adon/ Master - 
and was the first to do so.(8) He looked at the world, and discovered G-d’s 
mastery of it.  
Adam (and others before Avraham) looked to G-d, and discovered through 
Him the workings of the world. Avrohom, however, looked at the world, 
and discovered G-d. The others knew the Cause – and comprehended the 
effect. Avrohom studied the effect, and came throught it to know the 
Cause.  
1. Based on Meshech Chochmah, Vayikra 26:4 
2. Toras Kohanim 1:1 
3. Vayikra 26:3 
4. Shabbos 118B 
5. Berachos 4B 
6. Loc.cit. 
7. Bereshis Rabbah 17:4 
8. Berachos 7B 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Bechukosai – Vol. 11, Issue 34 
In honor of the 70th birthday of Hersch Avrohom Ben Yaakov 
 לז"נ זיוה שולמית בת פינחס מאיר הלוי ז"ל
This week's issue of Parsha Potpourri is dedicated in honor of the 70th birthday of Hersch Avrohom ben Yaakov on Shabbos (27 Iyar), 
and l’zecher nishmas Ziva Shulamith bas Pinchas Meir HaLevi z”l (Mrs. Ziva Kriger), a very special woman whose second yahrtzeit is 
on Monday (29 Iyar). Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a merit 
for them and their families. At this point most of the issues in Sefer Bamidbar are unsponsored. Each issue of Parsha Potpourri requires 
a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per 
issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be interested in a guest 
speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei 
Torah and Points to Ponder – Chazak Chazak v’nischazek!  

י גשמיכם בעתםאם בחקתי תלכו ואת מצותי תשמרו ועשיתם אתם ונתת  
)26:3-4ונתנה הארץ יבולה ועץ השדה יתן פריו (  

Although Parshas Bechukosai is commonly referred to as the parsha of 
tochacha – rebuke – it actually begins with 11 verses which contain a 
number of blessings promised to those who exert themselves in Torah 
study and observe the mitzvos properly. The Rokeach points out that these 
verses of blessing contain every letter in the Hebrew alphabet except for ס.  
Rav Yisroel Reisman adds that this anomaly is also found in the story of 
Creation in Parshas Bereishis, which curiously omits the letter ס. He also 
notes that out of the 5888 verses in the Torah, astonishingly only two of 
them begin with the letter ס. One of them is Shemos 32:8 ( סרו מהר מן הדרך

ויזבחו לו ויאמרו אלה אלהיך ישראל אשר אשר צויתם עשו להם עגל מסכה וישתחוו לו 
 in which Hashem informs Moshe about the golden calf ,(העלוך מארץ מצרים
that the Jewish people had made. The other verse is Bamidbar 14:19 ( סלח
 in which ,(נא לעון העם הזה כגדל חסדך וכאשר נשאתה לעם הזה ממצרים ועד הנה
Moshe beseeched Hashem to forgive the Jewish people for the sin of the 
spies.  
It is quite unusual that the only two verses in the entire Torah that begin 
with the letter ס are both associated with the concept of sin. Additionally, 
the Kinnos that we say on Tisha B’Av morning begin with a dirge that is 
written as an acrostic following the order of the Hebrew alphabet, but 
instead of starting from the letter א, it begins with ס, again linking this 
letter to themes of sadness and mourning. What is the deeper meaning of 
the letter ס, and why does it have such negative associations?  
Rav Moshe Shapiro explains that the significance of the letter ס is based 
on its circular shape. When a person draws a line, the line can go in any 
direction and therefore symbolizes unlimited potential. A circle, on the 
other hand, no matter how much it twists and curves, ultimately returns to 
its starting point. The purpose of life is to constantly grow and change for 
the better. The ultimate tragedy is when a person wastes his tremendous 
potential by living the life of a circle, setting out on each day’s journey, 
only to end up back where he started. He lives each day as he has lived 
every previous day, going off to work, eat, and sleep, but by repeating this 
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daily routine, ultimately his life is heading nowhere. In this sense, the ס, 
with its circular shape, represents the tragedy of an unexamined and 
unenlightened spiritual life, as humans are expected to live elevated lives 
of constant striving and spiritual accomplishment.  
The physical world, on the other hand, is a world of circles, as natural 
cycles continuously repeat themselves. In fact, the first appearance of the 
letter ס in the Torah is in Bereishis 2:11 ( שם האחד פישון הוא הסבב את כל ארץ
 in a word describing a river that goes around in a (החוילה אשר שם הזהב
circle. In this sense, the very reasons why the letter ס has such negative 
spiritual implications make it quite appropriate for describing the physical 
world.  
With this insight, we can now understand why the letter ס has no place in 
the blessings found in the beginning of Parshas Bechukosai, which are 
specifically intended for those who toil in intensive Torah study (Rashi 
26:3). Rather, the letter ס and the message it conveys are particularly 
fitting in the Torah’s discussions of the sins of the golden calf and the 
spies, and as we mourn the destruction of the Beis HaMikdash through the 
Tisha B’Av Kinnos. 
In the positive direction, the Rokeach also points out that Birkas Kohanim 
– the Priestly Blessing – contains 60 letters, which is the numerical value 
of the letter ס. What is the connection between Birkas Kohanim and the 
letter ס? The blessings contained in Parshas Bechukosai are conditional in 
nature; we will only receive them if we engage in Torah study and observe 
the mitzvos. The Rokeach explains that Birkas Kohanim is an even loftier 
blessing, as it is completely unconditional. There is no stipulation that one 
must obey the Torah’s laws in order to receive this blessing, as the power 
of the Kohen’s blessing is that it can be fulfilled even if the recipient is 
undeserving.  
Just as the letter ס is omitted from the blessings in Parshas Bechukosai to 
hint that they are only applicable to somebody engaged in spiritual growth, 
so too ס is precisely the number of letters in Birkas Kohanim to convey 
that the Priestly Blessing is completely independent of a person’s spiritual 
growth or lack thereof, as even a person living the life of a circle who goes 
to hear Birkas Kohanim will receive tremendous blessings. 

ואם בחקתי תמאסו ואם את משפטי תגעל נפשכם לבלתי עשות את כל מצותי להפרכם 
 את בריתי

)26:15-16אף אני אעשה זאת לכם והפקדתי עליכם בהלה (  
After discussing the numerous blessings that we will merit if we study 
Torah diligently and observe the mitzvos, Parshas Bechukosai continues to 
say that if we reject the commandments and fail to observe them, Hashem 
will punish us with numerous curses, the first of which is בהלה - feelings of 
panic and pressure. 
Rav Shmuel Dovid Walkin writes that if one looks around at the state of 
the world today, the fulfillment of this curse is evident, as we have lost the 
attribute of patience, and the need for immediate gratification grows by the 
day. For example, when it comes to traveling, nobody today would be 
willing to take an intercity trip by wagon, and even lengthy journeys by 
car and train are considered burdensome and uncomfortable. Eventually, 
the time will come that people will be unable to endure a lengthy flight, as 
it will run counter to the need for instant fulfillment to which we have 
become accustomed. This impatience is not limited to traveling; it extends 
to all areas of our lives. 
Conventional wisdom maintains that each invention or technological 
advance that shaves off minutes, seconds, or even nanoseconds from the 
time required to complete an activity is considered progress and should be 
encouraged and built upon. The Torah, on the other hand, has a different 
perspective, as it clearly states that if we fail to properly observe the 
mitzvos, the first curse that will be meted out, which serves as the 
introduction to all of the other curses, is בהלה, which from Hashem's 
vantage-point is not considered a blessing. 
The Torah goes further and reveals to us that the true source for these 
feelings of pressure that permeate every aspect of our lives are not 
technological breakthroughs designed to save us time, but rather 
punishments for the lack of patience that we demonstrated in serving 
Hashem without the proper joy and concentration, thereby transforming 
the mitzvos into heavy burdens to be fulfilled and dispensed with as 
quickly as possible. The Torah promises that Hashem will punish such an 
impatient attitude toward Torah study and mitzvah observance by 
removing our patience in all areas of our lives.  
We are witnessing the fulfillment of this curse before our very eyes, as 
people spend every waking moment constantly running from one place to 
the next and rushing from the completion of one task to the next item on 
the "to do" list, and even when we are supposedly at rest in our beds, our 

minds are still unable to relax, as they dart from thought to thought 
remembering all of the chores and activities that we have yet to 
accomplish, thereby depriving us of the ability to sleep soundly and 
peacefully. Although Rav Walkin's insights seem to perfectly describe the 
busy lives that we lead in 2014, it is recorded by his uncle, Rav Zalman 
Sorotzkin, in his work Oznayim L'Torah. Rav Sorotzkin died in 1966, and 
Rav Walkin passed away in 1979; if these were their impressions of their 
contemporaries, one can only imagine what they would say if they were 
alive today. 

)27:32( 'וכל מעשר בקר וצאן כל אשר יעבר תחת השבט העשירי יהיה קדש לד  
Rav Shlomo Aharonson was once collecting charity for a needy individual 
and received a substantial donation from a wealthy man in his town, for 
which he thanked him profusely. The man was a bit taken aback when the 
Rav returned a mere three days later to ask him to contribute once again.  
Rav Aharonson explained that when separating מעשר בהמה – the tithe of 
one’s animals – the Torah mandates a procedure which appears to be 
needlessly time-consuming and complicated. Rashi explains that the 
farmer is required to place all of the newborn animals in his flock into a 
pen and allow them to walk single-file through a narrow opening. As he 
counts them off one-by-one, he is required to touch each tenth animal with 
a staff dipped in paint to mark it as his tithe. If he has a large flock which 
grows by a substantial amount each year, this process can be quite time-
consuming. Wouldn’t it be much easier to simply count the number of new 
animals, divide it by 10, and separate that number of animals to bring as 
sacrifices in the Temple, similar to the procedure used when tithing one’s 
produce? 
Rav Aharonson answered that were the farmer to do so, he could easily 
focus on the enormous number of animals that he is now being required to 
give away all at one time. However, when he watches the animals pass 
him one-by-one, he first counts off nine animals which will be his to keep 
and only then separates the tenth one for Hashem. This procedure is much 
more palatable since it allows him to focus on how many animals remain 
for him. Similarly, Rav Aharonson advised the wealthy man to step back 
for a moment and reflect on how much new wealth he had accumulated in 
the three days since the Rav’s previous visit. This perspective would much 
more easily allow him to magnanimously share a bit of his profits with the 
less fortunate – which he was quite happy to do. 
Parsha Points to Ponder (and sources which discuss them): 
1) Rashi explains (26:3) that the expression אם בחוקתי תלכו – if you will 
walk in my ways - refers to diligently studying the Torah. Why is Torah 
study considered an illogical חוק when it seems quite straightforward that 
must study the Torah in order to know and understand the mitzvos? (Ohr 
HaChaim HaKadosh, Ayeles HaShachar) 
2) In the middle of the rebuke, Hashem mentions (26:42) that He will 
remember His covenant with our forefathers. What is the intention of this 
verse and its placement? (Shelah HaKadosh, Chiddushei Beis Yosef, 
Dubno Maggid, Darkei Mussar) 
Answers to Points to Ponder: 
1) Rav Aharon Leib Shteinman suggests that if one was only concerned 
with knowing the practical laws that one needs in order to live his life in 
accordance with the Torah, it would suffice to casually read a few short 
books which collect the pertinent laws. The seemingly illogical component 
of Torah study is that a person is obligated to study areas which have no 
practical impact on his life and which may never be relevant, as well as to 
study them with great exertion and in tremendous depth. Alternatively, the 
Ohr HaChaim HaKadosh posits that the facet of this mitzvah which is 
difficult to rationally comprehend is the need to review subjects which one 
has already studied. He adds that Hashem specifically decreed that people 
should forget what they have learned in order to compel them to study it 
repeatedly. 
2) The Shelah HaKadosh, Beis Yosef, and Dubno Maggid all explain 
that this verse serves as a reminder of how far we have fallen and is a 
continuation of the rebuke. If the people who sinned had come from 
undistinguished lineage, they would at least have a partial excuse. 
However, the reminder that they are descended from such lofty ancestry 
only strengthens the complaint against them for their actions. However, 
the Darkei Mussar points out that this verse is recited in the “Zichronos” 
section of the Mussaf prayers on Rosh Hashana, which would indicate that 
its meaning is positive, as a verse serving as an indictment and accusation 
against the Jewish people wouldn’t be appropriate to mention on the Day 
of Judgment. Instead, he suggests that this verse teaches that even at the 
times that Hashem metes out the greatest punishment, He will still 
remember that we are descended from the Avos, who are beloved to Him, 
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and will make sure to show us a modicum of love and goodness so that we 
will know that He hasn’t forgotten us and should not despair. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Bechukosai 
Vayikra 26; 4 - And I will provide your rains in their time; and the Land 
will give its produce and the tree of the field will give its fruit. 
RASHI 
In their time: Rashi: At a time when people are not outside like on 
Shabbat eve. 
What would you ask on this comment? 
Questioning Rashi 
A Question: Why not explain the verse simply - in the time fitting for rains 
- in the spring when the produce grows? 
What prompted his comment? 
What's Bothering Rashi? 
An Answer: Our verse says "your rains" that is a strange term. Rain 
belongs to all, to rich and poor alike. 
How does Rashi deal with this? 
Understanding Rashi 
An Answer: Rashi (and the midrash) interprets these words as what is good 
for you - on Fri nights when people are not outside, so the rains won't 
disturb them. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Bechukosai – The Sky Is The Limit 
When making a siyum upon the completion of a tractate of Gemara or a 
seder of Mishnah there is a special formula which is recited.  In it we 
declare, “I thank You, Hashem my G-d, that You have established my 
portion with those who dwell in the Bais Hamedrash and You have not 
established my portion with those who sit on street corners.  For I rise 
early and they rise early: I rise early for words of Torah and they rise early 
for idle chatter…I run and they run:  I run to a life in Olam Haba and they 
run to the pit of destruction.”  This prayer is also found in Berachos 28b. 
It seems quite puzzling that people who engage in idle chatter are excluded 
from Olam Haba and condemned to the “pit of destruction”.  Surely they 
cannot be so utterly wicked just because they don’t learn Torah and spend 
all their time speaking about baseball or football. 
However, Hashem enlightened me to the true depth of this statement when 
I was reading the Rambam’s concluding words to the laws of Tzaraas:   
Regarding this matter (the punishment of Tzaraas) the Torah cautions us 
saying, “Beware of the affliction of Tzaraas…Remember what Hashem 
your G-d did to Miriam on the way, when you were leaving Mitzrayim” 
(Devarim 24,8-9). Behold the Torah is telling us, “Contemplate what 
occurred to Miriam the prophetess who spoke about her brother 
(Moshe)…She did not even speak about him derogatorily; she merely 
erred by comparing him to other prophets, and he did not even take 
umbrage to this…nonetheless she was punished immediately with 
Tzaraas.”  This applies so much more so to the wicked fools who speak 
[haughtily] about great and awesome matters…This is the way of the 
sessions of evil scoffers.  At first they speak abundantly about foolish 
matters…from this they proceed to disparage righteous people…this 
ultimately brings them to frequently speak about the prophets and discredit 
their words…From this they come to speak against Hashem and deny his 
existence...This is the speech of those who sit on the street corners” 
(Hilchos Tum’as Tzaraas 16,10).  
The Rambam understood that the punishment invoked by the Gemara for 
those “who sit on street corners” was not merely for their not studying 
Torah or even for their being ignoramuses.  It was for the consequences of 
totally ignoring the study of Torah and engaging in idle chatter.  It does 
not take a PhD in psychology to realize that their rationalization of such 
behavior will ultimately lead to debunking those who embrace the study of 
Torah and all that they believe in. 
Actually, a progression of aveiros similar to the one described by the 
Rambam can be found in Rashi on this week’s Parsha.  Rashi describes the 

consequences of rejecting the study of Torah.  In seven steps one can go 
from rejecting Torah study to apostasy. 
However if this phenomenon is true for abandoning avodas Hashem, it 
certainly must be true for growing in avodas Hashem.  Indeed the Gemara 
in Avodah Zarah (20b) states, “Torah brings one to vigilance, vigilance 
brings one to alacrity, alacrity brings one to [spiritual] cleanliness, 
cleanliness brings one to piety…holiness brings one to Divine inspiration.” 
It all starts with the study of Torah.  Torah study is not strictly the domain 
of Talmidei Chachamim; it is for everyone.  Especially today Torah is 
available to all: from Artscroll to the internet to dial-a-shiur to a plethora 
of CDs, there is no shortage of learning opportunities.  Once you start 
learning Torah, the sky is the limit!  
 

HaRav Eliezer Chrysler 

Midei Shabbos 
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This issue is sponsored anonymously  
Parshas Bechukosai  The Source of All Blessings 
"If you will follow My statutes and observe My Mitzvos and do them. 
Then I will provide your rains in their right time, the land will yield its 
produce and the trees of the field their fruit" (26:3 & 4). 
To clarify the sequence of decrees and Mitzvos, Rashi explains, "My 
statutes" must refer to the specific Mitzvah of Torah-study, which is the 
basis of all the other six hundred and twelve Mitzvos. And he goes on to 
list seven levels of observance that result in the spate of blessings and 
seven levels of sin that result in the terrible punishments contained in the 
ensuing Tochachah. And these seven sins and seven punishments recur 
over and over again with increasing severity, as Yisrael refuse to learn 
from their mistakes. 
We see that ultimately, the blessings and curses that we earn are all linked 
to the degree that we study Torah - or fail to. Indeed, Chazal have clearly 
stated that 'Torah-study corresponds to all the Mitzvos'. 
Rashi's interpretation poses three questions however; 1) Why the Torah 
describes Torah-study as "statutes" - a term that generally denotes Mitzvos 
that we do not understand? 2) Why it refers to "My statutes" (in the 
plural)? 3) What is the significance of the phrase "If you go in My 
statutes"? 
To answer the first question, the Or ha'Chayaim explains that although the 
basic Mitzvah of learning Torah is in order to fulfil the Mitzvos and 
concepts that it comes to teach us, there is an additional Mitzvah of 
studying it for its own sake. In other words, so important is Torah-study 
that even assuming that it applies even to something that one has learned 
many times and has mastered. One fulfils the Mitzvah by studying it again. 
It is more than just a source of knowledge. It is a Divine decree - a statute 
that transcends logic. Hence Chazal have taught that G-d decreed that one 
easily forgets what one has learned, to enforce constant revision, in order 
to ensure that one never becomes complacent and takes a break from one's 
Torah-study. 
In answer to the second question, one might suggest that the Torah is 
referring to the written and the oral Torahs, which are considered as two 
Torahs, the former, the words of Hashem, the latter , the words of sages. 
On the other hand, the word "Bechukosai" is missing a 'Vav' after the 
'Kuf', giving it the connotation of singular, to remind us that the Two 
Torahs are really two halves of a whole, since even the oral Torah was 
taught to Moshe at Har Sinai, as the Mishnah informs us at the beginning 
of Pirkei Avos. 
Perhaps one can also attribute the missing 'Vav' to the fact that the 
Gematriyah of "be'Chukosai" without the 'Vav' - bearing in mind that the 
dot in the 'Kuf' denotes a double letter (based on the word 'chokak', to 
carve out) - is equivalent to that of 'Keser' (six hundred and twenty), which 
is equivalent to the 613 Mitzvos min ha'Torah plus the seven Mitzvos 
de'Rabbanan. 
The plural form of Bechuosai may also hint at the dual obligation of 
learning Torah both by day and by night, whilst the missing 'Vav' prompts 
us to learn to merge the two into one, to become so engrossed in Torah-
study that one learns constantly. 
The third question is best answered by first referring to the Gemara in 
Kidushin (Daf 2b), which refers to Torah as 'derech', as we find in the 
Pasuk in Yisro (18:20) 'and you shall inform them the path on which they 
shall go". Because Torah is not just a book of instructions. It serves as a 
guide to a way of life that permeates every facet of our lives. It teaches us 
how to conduct ourselves in whatever situation we find ourselves, as we 
say every night in Ma'ariv "for they are our life and the length of our days'. 
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G-d's Favoured Number 
Throughout the current Parshiyos, the number seven plays a significant 
role, as we see in connection with the Yamim Tovim and Sh'mitah & 
Yovel. This trend continues in the current Parshah, as Rashi reiterates a 
number of times in the Tochachah. 
Based on the Medrash, here is a list of sevens chosen by G-d. 
The Generations: Adam, Sheis, Enosh, Keinan, Mahalal'el, Yered - and G-
d chose Chanoch, as the Torah writes "And Chanoch went with G-d" 
(Bereishis, 5:24). See Ba'al ha'Turim. 
The Fathers: Avraham, Yitzchak, Ya'akov, Levi, K'has, Amram - and G-d 
chose Moshe, as the Torah writes in Bamidbar (12:8) "Mouth to mouth 
will I speak with him". 
The Sons of Yishai: Eli'av, Avinadav, Shim'o, Nesan'el, Radie, Otzem - 
and G-d chose David, as the Pasuk writes in Shmu'el (1, 16:12) "Arise and 
anoint him, for he is the one". 
The Heavens: Shamayim, Shechakim, Z'vul, Ma'on, Machon, - and G-d 
chose Arvos - as the Pasuk writes in Tehilim (68:5) "Praise the One who 
sits astride Arvos". 
The Terms meaning 'land': Eretz, Adamah, Arkah, Chorvah, Yabashah, 
Neshiyah, and G-d chose Teivel, as the Pasuk writes in Tehilim (9:9) "He 
will judge the land (Teivel) with righteousness". 
The Years: G-d chose the Sh'mitah-year, as the Torah writes in Mishpatim 
(Sh'mos, 23:10/11) "Six years you shall sow your field … and the seventh 
year it shall lie fallow". 
The months: Nisan, Iyar, Sivan, Tamuz, Av, Ellul - and G-d chose Tishri, 
as the Torah writes in Emor (Vayikra, 23:24) "And in the seventh month 
on the first of the month" is Rosh Hashanah, the Day of Judgement, 
followed by the day of Atonement and days of Simchah. 
The Days: G-d chose Shabbos, as the Torah writes in Yisro (Sh'mos, 
20:9/10) "Six days you shall work, but the seventh day is Shabbos for 
Hashem your G-d". 
Highlights from the Ba'al ha'Turim 
And I will remember My covenant with Ya'akov … and the land I will 
remember" (26:42). 
The Pasuk begins and ends with 'remembering', the Ba'al ha'Turim 
observes, because G-d will always remember the merits of the Avos. 
We find both Avraham and Ya'akov at the head (mentioned first) of the 
Avos, but never Yitzchak, he says. This is because he intended to appoint 
Eisav master over Ya'akov. 
In the next Pasuk, he points out, in the phrase "And the land will be bereft 
(te'ozev) of them", the 'Zayin' in "te'ozev" is bent - a hint that for seven 
years after the destruction of the first Beis-ha'Mikdash, the Pasuk "Sulphur 
and salt burning all its land" (Nitzavim, 29:22) was fulfilled. 
The total number of letters in the Tochachah (from 26:14, until 26:43) is 
three hundred and ninety, corresponding to the number of years that the 
Ten Tribes sinned before being exile by Sancheriv. The Name of Hashem 
is not mentioned throughout, because they declared that they wanted no 
portion in the G-d of Yisrael. 
And with this he explains the discrepancy between the Pasuk in Divrei 
ha'Yamim ("u'shevu'oso le'Yitzchak") and the Pasuk in Tehilim 
("u'shevu'oso le'Yischak" ['Shin' + 'Tzadei' equal 390]) in that G-d swore 
that He would not exile Yisrael before they had sinned three hundred and 
ninety years. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and 
other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yissocher Frand 

RavFrand 
There’s Good News, and Bad News  
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher 
Frand’s Commuter Chavrusah Torah Tapes on the weekly Torah portion: Tape 
# 11, Rationing Medical Care. Good Shabbos! 
Good News in the Middle of the Tochacha 
There is a very long and interesting Ramban in this week’s parsha, which 
attempts to demonstrate that all the terrible things in the Tochacha (those 
things that the Torah predicts will occur if we do not keep the mitzvos), 
did indeed happen. 
For instance, the Ramban says that the pasuk [verse] “G-d will return you 
to Egypt in boats” refers to the days of Titus when the Jews were loaded 
onto boats and shipped as slaves to Egypt. The Ramban brings many 
different examples… “The King which you will appoint over yourself…” 
refers to Agrippa; the pasuk hints to the fact that he was not worthy of 
being a King. 

Finally, the Ramban says that the pasuk [26:32] “I will make desolate the 
Land, and your enemies who dwell upon it will be desolate” (V’shamemu 
aleha oyeveichem hayoshvim bah) is not a curse, but rather is a blessing. It 
is a bit of “good news” in the middle of the bad: the pasuk tells us that our 
Holy Land will not accept our enemies upon it. The Ramban says that this 
is a great proof of the Divine Hand in action. “For there cannot be found 
throughout the world a land that had been so good and fertile (which now 
became so desolate and inhospitable)”. 
If you want to be a Believer, says the Ramban, all you need to do is look at 
Eretz Yisroel. Look what happened there for 2000 years when Romans, 
Arabs, Turks and the British was occupied it. 
It had previously been a beautiful and fertile land, but under foreign 
dominion, it became the most desolate of lands. The Torah assures us that 
from the day we left Eretz Yisroel the land would not accept any other 
nation or populace. They all tried to settle it, but were not successful. 
This is the meaning of what the Torah says, “Your enemies will be 
desolate upon it”. No nation will ever be successful at inhabiting Eretz 
Yisroel, except Klal Yisroel [The Jewish Nation]. 
What would happen if the Indians came to the Federal Government and 
said, “We made a silly mistake 200 years ago. We sold Manhattan Island 
to you at a rock bottom price — $24. We realize that you’re entitled to a 
profit, so we’ll give you $48 for Manhattan”? Or even if they would offer 
48 million dollars! Or 48 billion dollars! Guess what? There would be no 
sale. What has happened to Manhattan Island in those 200 years? 
Considering its value now, there is no way the Government would ever 
give it back. 
Imagine if other nations had been successful in making Eretz Yisroel 
profitable. Imagine if in 1948, it was a beautiful and productive land. 
Would they have consented to returning it to the Jewish People? However, 
as the Ramban says, they were not able to develop the land. In 1948, when 
we came to ask, “Can we have the land back?” those in power may have 
thought, “Do you mean that strip of land that’s hard like iron, in which 
nothing grows? Are you talking about that worthless strip of land in the 
middle of the desert? Good Luck with it!” This is Divine Providence, as 
promised by the Torah in this week’s parsha. 
I have always wondered – if one examines the Middle East — Saudi 
Arabia has oil, Qatar, Iraq, Yemen all have oil, every country has oil. Even 
Egypt has oil. How is it that from our Holy Land, the choicest of all lands, 
we cannot squeeze a drop of oil (at least until very recent discoveries)? Is 
this “the Eyes of the L-rd are upon it from the start of the year to its end?” 
However, what would have been in 1948, if the British were sitting on a 
Saudi Arabia? What would have been if they were sitting on a Kuwait? 
Obviously, they would not have been so eager to give black gold to the 
Jews. This is part of “Your enemies will be desolate upon it.” 
The upshot of all of this is that if we seek a lesson in Emunah [Belief (in 
G-d)], if one is unimpressed with all the other miracles and wonders that 
G-d has performed… Just look at this Ramban, just look at this pasuk, just 
look at that Land. If our eyes are open, we will see the Hand of G-d and 
His Divine Providence upon us and upon all the Jewish people. 
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you every week. Visit http://torah.org or email learn@torah.org to get your own free copy of this mailing. Need to change or stop your subscription? 
Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give 
proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for 
full information. Torah.org: The Judaism Site Project Genesis, Inc. 122 Slade Avenue, Suite 250 Baltimore, MD 21208 http://www.torah.org/ 
learn@torah.org (410) 602-1350 FAX: (410) 510-1053  
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Migdal Ohr 
Volume 18 – Issue 34 Parshas Bechukosai 5776  
W‰EwT ÊH QRP TWBA YQRP RYYA Z‰K YTQXB ÊP 
A publication dedicated to Harbotzas Torah 
Rosh Chodesh is Tuesday 
(DK:WK ARQYW) ı.OKYTAUX LE EBw YNA OG OKTA YTYKHW YRQB OKME YNA FA 
YTKLHWˆ 
“Then I, too, will behave with casualness towards you, and I will strike 
you, even I, seven ways for your sins.” (Leviticus 26:24) 
The purpose of reading the warnings in the Torah isn’t to strike fear into 
our hearts, but rather to help us put the world into perspective. There exist 
in the universe causes and effects, and unlimited numbers of 
interconnected actions and reactions. Here, HaShem is telling us that He 
will respond in kind. 
The concept of ‘keri,’ casualness, is that people find it easier to believe 
that there may be a Creator, but “surely He has better things to do with His 
time than be involved in my life moment to moment.” This is untrue as 
time doesn’t apply to HaShem and He is limitless. We who have trouble 
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multi-tasking find it hard to understand how He can be involved in 
everything all the time. 
When people think that things “just happen,” they are taking G-d out of 
the picture. They forget that He is always with us, and that everything that 
happens comes from Him. They tend to believe in their own power, 
wisdom, or prowess. They disconnect. 
Therefore, HaShem sends us punishments that identify our failings. The 
things that happen to us are supposed to be like guardrails that direct us to 
stay on the right path. But sometimes we are oblivious. In this case, the 
person is choosing to be so and when that happens, the mida k’neged mida 
aspect goes away. 
Then, as the Ohr HaChaim explains, seven types of suffering will descend 
on people but they will not be able to tie them back to a specific sin. There 
will be bloodshed and hunger and sickness that are of a general nature 
because we lost the right to the measure for measure messages when we 
assumed that HaShem was not involved. 
However, HaShem’s love for us is so boundless that even when we no 
longer deserve the special messages of measure for measure, He subtly 
conveys this message anyway. 
When we act as if things just “happen,” HaShem will send bad things to 
just “happen.” There will be no rhyme or reason for the suffering, and that 
itself will cause us to stop and think. Many times we ask ourselves, “What 
did I do to deserve such pain?” 
Deep in our hearts we understand that people’s actions have consequences 
and believe that there should be some sort of universal ‘justice.’ This is 
innate because it is true, and it clues us in to what’s really going on. 
When we see things happening for no apparent reason, the reason really is 
because we’ve behaved like there is no universal justice in the world; like 
HaShem isn’t paying attention. By responding to us with ‘random’ 
suffering, HaShem is lovingly highlighting our mistake so we can start 
working on repairing it. 
“Lenny” was having it rough. His business was giving him a lot of 
aggravation lately. Problems popped up and it seemed like he would be 
swallowed up by the sheer overwhelming nature of how things were going. 
But Lenny is a thinker. 
He’s honest with himself and he knows from where his successes and 
failures emanate. As he contemplated all that was going on, he looked 
heavenward and said: 
“HaShem – I’m sorry I made You do this to me.” 
Now You Know 
This week we read the Tochacha, HaShem’s admonishment that if we 
abandon the Torah or ignore His involvement in every aspect of our lives, 
we will suffer greatly. 
The fact that it is called tochacha, reproof, clarifies that HaShem doesn’t 
do this in order to ‘get back’ at us, but rather to get us back to Him. 
The punishments we get are measure for measure to our actions so we can 
figure out what we need to do to correct ourselves. 
HaShem is not trying to push us away at all because we are very precious 
to Him. It’s like a parent who must discipline a child for their own benefit, 
even if it hurts the parent to do so. 
There is another point which highlights this message as well. Just after the 
Tochacha, we read the portion of Erchin, values. 
If one promises to donate the value of a specific person to the Temple, the 
Torah gives a listing of values to be used. What this means is that even 
after all the rebelliousness, and all the punishments, HaShem still sees 
each of us a valuable and special. 
This underscores the love HaShem has for each of us. It is unending and 
unconditional. Yeah, that’s a pretty nice thought. 
Thought Of The Week: 
There can be no deep disappointment where there is not deep love. 
This issue sponsored H‰E ISYN ÊARsY IB LBYYP AGRw ÊR N‰EL (Uncle) Phil Itzkowitz z”l 
RYYA W‰K UYYCRAY He was a warm, caring man who made corny jokes, great fried 
chicken, and made people feel like a million dollars. 
Time is of the essence! Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com 
©2016 – J. Gewirtz  
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TorahLab 
Going Casual 
The Torah tells us in stark terms what the outcome will be if we do not 
live up to specific expectations. 
The recurring theme is that we must not do what is described as ‘going 
with G-d ‘b’keri’ or indifference - casualness. “If you will be indifferent to 
Me; I too will be indifferent.” 

This phrase is mentioned numerous times and seems to be the main cause 
of a negative response from G-d. Are we indifferent?  
There are three main events in the last hundred years which stand out as 
being unique in the long history of the Jewish people. Each is remarkable. 
They are the Holocaust, the mass return to Eretz Yisrael and the rise of the 
State of Israel, and massive assimilation despite a major teshuva 
movement. 
It would be quite possible to say that all this is part of a cycle, or a 
coalescence of historical factors, or that it’s just the way the cookie 
crumbles. But that would be to ignore the enormity of each of these events. 
How can we be indifferent to the massive return to Eretz Yisroel, quite 
possibly the most miraculous event in Jewish history since the exodus 
from Egypt?  
The Ramban writes that many nations tried to settle the land after we left, 
but not were successful. He himself came to Israel and famously found 
Jerusalem lacking even a minyan of men when he arrived. He writes that 
the Land of Israel is like a wife whose husband has left her, but she refuses 
to seek another husband, waiting for his return all the while. Rather than 
being depressed by the desolation around him, the Ramban chose to see 
the emptiness as a portent of a future when the Jewish people would 
return.  
One could understand G-d’s involvement in the world in a philosophical 
sense. Everything is programmed to work in a particular way and that G-d 
oversees all the details. 
However Rabbi Yaakov Emden, writing in his siddur, makes clear that the 
point is a two way relationship, comprising every detail, such that 
everything we do alters the way G-d responds to us.  
Going ‘b’keri’ means that we take events, even big events, as being just 
the way it is. 
The admonishment of Moshe is to behave as if everything we do matters 
and is part of a two way, responsive interaction. Recognize G-d’s hand in 
history and how that may be a reaction to our hand in toiling for G-d and 
the world. (Transcribed By Dr. Ben Bradley) 
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M'oray Ha'Aish 
Bechukotai - Irreplaceable Theology  
As the book of Vayikra moves towards its finale, several outstanding 
issues are clarified. A retrospective overview shows us that although it 
began as a book focused on Temple and ritual, it gradually turned to a 
discussion of other, more general types of holiness, emphasizing kosher 
food, “kosher” sexual relationships and, finally, other types of 
interpersonal relationships. The message seems clear: Ritual and Temple 
service are not replacements for decency. In order to create a holy society, 
we must concern ourselves both with the ritual and the interpersonal 
spheres. These two spheres must work in tandem, in harmony, if we are to 
create and sustain the society that it is our mandate to create. 
Despite our superficial impressions, then, Vayikra – “Leviticus” – has a 
few surprises: The discussion of the holidays in Parashat Emor was not 
what we might have expected: We might have anticipated that the aspect 
given most attention in the context of Vayikra would be the sacrifices 
associated with each festival – but, as we have seen, this is not the case. 
Instead, the focus is the aspect of holiness, coupled with emphasis of the 
agricultural identity of each holiday. The transition from this aspect of the 
holidays to a discussion of shmittah and Yovel becomes far more natural 
when considered in this light: The structure and flow of the book teaches 
us that any discussion of holiness must necessarily include the Land of 
Israel. Just as the holidays are points of holiness in one dimension, the 
Land of Israel is a point of holiness in another. 
Very subtly, then, the focus of Vayikra shifts to the Land of Israel – which 
is only natural, being that the Israelites were about to leave Mount Sinai 
and march to their homeland. Very soon, they would inherit the land - and 
as soon as the message of our ownership began to sink in, we were quickly 
reminded that God is the true owner; the laws of shmittah and Yovel force 
us to remember that our ownership is conditional. We are therefore 
commanded to relinquish our claims to the land one year out of every 
seven, to share God’s gifts with one and all, and to return the land to its 
ancestral custodians every 50 years. Slowly the message will sink in: Our 
ownership is limited. The land ultimately belongs to God, and, as a result, 
the land is holy. Parashat B’chukotai then goes on to teach us that if we are 
underserving of this holy land, we will be expelled; such are the 
consequences of holiness. 
Chapter 26 ends in what seems like a grand finale: 
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I will therefore remember the covenant with their ancestors … These are 
the decrees, laws and codes that God set between Himself and the 
Israelites at Mount Sinai through the hand of Moses. (Vayikra 26:45-46) 
And yet, despite the seeming finality, another chapter is tacked on, a 
chapter that seems anti-climactic, even “disappointing”. It contains 
discussions of vows, dedications and donations to the Temple… in short, 
details that somehow take the wind out of our sails after the resounding 
final notes at the end of the previous chapter. But then, among the details, 
one law catches our eye: 
If [the endowment] is an animal that can be offered as a sacrifice to God, 
then anything donated to God [automatically] becomes consecrated. One 
may neither exchange it nor offer a substitute for it, whether it be a better 
[animal] for a worse one, or a worse [animal] for a better one. If he 
replaces one animal with another, both [the original animal] and its 
replacement shall be consecrated. (27:9-10) 
These verses outline what may be regarded as a strange ‘theory of 
conservation of holiness:’ Once an object is dedicated to God, it cannot be 
replaced or “swapped out;” holiness, it seems, “sticks” to it – permanently. 
Any attempt to replace the consecrated object will only cause an additional 
object to be consecrated as well; more holiness can enter the world, but the 
original holiness can never disappear. 
The section that immediately follows discusses ancestral property (27:16). 
Seen in context, we begin to realize that this chapter is far from a random 
compilation of commandments: The laws enumerated in Chapter 27, the 
seemingly “anti-climactic” chapter that follows what we first thought was 
the closing chord of the book, reflect a deeper theological message: In the 
course of time, the Jewish People might sin, and thereby forfeit the 
privilege of living in the Promised Land – but the People, and the Land, 
once consecrated, are holy forever. They cannot be replaced. God will 
eventually allow us to return to the Land. 
The final section of the book of Vayikra focuses on the power of vows: 
Words, even human words, are imbued with power, perhaps beyond what 
we might have imagined. This power is reflection of the Divine Image: 
The power of speech defines us and sets us apart from the rest of creation, 
but it comes with tremendous responsibility. God’s speech creates reality, 
and human speech is its reflection. God keeps His vows, even though we 
may violate our part of the agreement, and we must do the same. The laws 
in this final chapter, then, contain an uplifting message: Once something is 
dedicated for holiness, it cannot be replaced. Even when we have sinned, 
God will honor His vow; He will return us to our land. Moreover, despite 
the claims made by newer religions, the Jewish People will never be 
exchanged for any other “chosen people.” “Replacement theology” is 
expressly rejected in the final verses of Vayikra. The people who stood at 
Sinai, despite their having subsequently strayed from a life of holiness, 
remain dedicated to God, and retain their holiness forever. With this 
message made clear, Vayikra can come to its completion, and now that we 
understand the message contained in the seemingly dry, anticlimactic laws 
of Chapter 27, the final verses of Vayikra are theologically breathtaking: 
No distinction may be made between better and worse animals, and no 
substitutions may be made. If a substitution is made, then both [the 
original animal] and its replacement shall be consecrated and not 
redeemable. These are the commandments that God gave Moses for the 
Israelites at Mount Sinai. (Vayikra 27:33,34) 
Vayikra, the “book of holiness,” ends with a clear message: The holiness 
of the Land of Israel, and the holiness of the Jewish People, are eternal. 
For more in depth study see: http://arikahn.blogspot.co.il/2016/05/audio-and-essays-parashat-
bchukotai.html 
This article can also be read at: http://www.aish.com/tp/i/moha/Irreplaceable-Theology.html Like what you read? As a non-profit organization, 
Aish.com relies on readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily 
inspiration to people like you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, 
c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Bechukosai: Six Questions 
June 2, 2016 
Summary 
Most of us do not like to think about what will happen after we pass away, 
and we live as if we are in this world forever. “Can anyone live forever not 
to see the grave? He sees wise men die, the fool and the boor perishing as 
well. And they leave their possessions for others …” Our sages instructed 
us to repent a day before we pass away, indicating that we never know 
when that day is, so we must repent every day. We will be asked six 
questions when we appear before the Heavenly Court. Both the seller and 
the purchaser must be honest regarding the price of an item. Rabbi 
Salanter responded to the Shochet in wonderment, “If you fear to take 

responsibility for slaughtering where you are only dealing with one 
prohibition, how do you dare to enter the business world that involves a 
host of prohibitions?” “Walking with My decrees” refers to in-depth Torah 
study. The ignorant cannot be pious. We will have to accept responsibility 
for our actions, and we should only rely on excuses that will be valid 
before the Heavenly Court. 
Not Live Forever 
We observe the forty-nine days between Pesach and Shavuous as days of 
mourning. This is because of the tragedy that happened to the 24,000 
students of the great Rabbi Akiva. The Talmud (Yevamot 62b) relates that 
they all passed away during this period due to a flaw in their mutual 
respect. This teaches us how we must take utmost care when we deal with 
each other. It further reminds us that our lives in this world are not eternal. 
One day we all have to face the Heavenly Court before entering the World 
to Come. Most of us do not like to think about what will happen after we 
pass away, and we live as if we are in this world forever. The Chofetz 
Chaim used to say that when people return from a funeral they sub-
consciously fool themselves and think that the deceased was part of the 
group of people who do not live forever, a group to which the people 
returning home do not belong. 
Psalm 49 
This is not a new issue. King David already addressed it when he said: 
(Tehillim 49) “Those who rely on their possessions, they praise themselves 
and their great wealth … Can anyone live forever not to see the grave? He 
sees wise men die, the fool and the boor perishing as well, leaving their 
possessions for others. [However] they imagine that their houses are 
forever and their dwellings for all generations … At his death he cannot 
take anything with him, his honour will not descend after him … Man is 
glorious but he does not understand.” 
Repent Every Day 
Our sages want us to live with a constant awareness of the World to Come. 
It says in Pirkei Avot (3:1): “Reflect upon three things and you will not 
come into the grip of sin. Know where you came from, where you are 
going and before Whom you will stand in judgment and reckoning … 
before the King of all kings, the Holy One, blessed be He.” They further 
instruct us (Ibid 2:15) “Repent a day before you pass away.” This indicates 
that since we cannot know when we will pass away, we must repent every 
day. 
Six Questions 
Our sages have even revealed to us the questions we will be asked when 
we appear before the Heavenly Court. The Talmud (Shabbos 31a) teaches 
that we will be confronted with six questions: “First, were you honest in 
your financial affairs? Second, did you fix time to study Torah? Third, did 
you involve yourself in reproduction? Fourth, were you longing for G-d’s 
salvation? Fifth and sixth, did you delve into the depths and wisdom of the 
Torah?” 
Financial Dealings 
In last week’s Parasha it says (Vayikra 25:14) “When you make a sale to 
your fellow, or you purchase from the hand of your fellow, don’t act 
unjustly one to another.” In last week’s Torah Attitude, we quoted the 
Talmud (Bava Metzia 51a) that learns from here how both the seller and 
the purchaser must be honest regarding the price of an item. Neither may 
utilize the ignorance of the other to either sell at too high a price or 
purchase below the value of an item. The Shulchan Aruch (Choshen 
Mishpat Chapter 227) outlines how to apply these laws in practical life. 
Later in the Parasha it says (ibid 35) “When your brother becomes poor … 
and you should strengthen him, a convert or a resident [this refers to a 
gentile who lives in accordance with the seven Noachide commandments] 
and he shall live with you. Do not collect interest from him … and your 
brother shall live with you.” The Talmud (Ibid 60-62) elaborates on the 
laws of the prohibition of both taking and giving interest and in many 
places discusses the obligations of supporting the poor, helping them to 
make a living, and providing them with their needs. There are different 
sections in Shulchan Aruch (Yoreh Deah) dealing with the intricate laws 
of these issues. The laws of giving charity and the laws of interest are 
relevant to all of us. Many people are not aware to what extent the laws of 
interest affect our business dealings. For example, there is an issue with 
the practices of reducing the price for early payment, or charging a penalty 
for a late payment. Almost every transaction and practice can be done in a 
permissible way, but if we do not consult a competent halachic authority 
we can easily transgress the prohibition of either accepting or giving 
interest. 
The Shochet 
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The Shochet (ritual slaughterer) of Salant, who was a great and G-d 
fearing scholar, once approached Rabbi Israel Salanter to inform him that 
he was planning to quit his job. He felt it was too large a responsibility to 
make sure that every animal was properly slaughtered and checked to 
guarantee that the meat was kosher. The Rabbi asked him, “So what are 
you planning to do for a living?” The Shochet answered that he was 
thinking of opening a store and go into business. The Rabbi responded in 
wonderment, “If you fear to take responsibility for slaughtering, where 
you are only dealing with one prohibition, how do you dare to enter the 
business world that involves a host of prohibitions?” A similar story is 
related about Rabbi Eliyahu Rogular from Kalish who was once visited by 
a disciple who came to tell him that he planned to go into business. The 
Rabbi asked his student if he was well prepared to enter the business 
world. The student answered that he had spoken to several business people 
and it did not seem to be so difficult. To this the Rabbi responded, “You 
do not understand, I meant to ask you whether you have studied all the 
relevant parts of Shulchan Aruch so that you will know all the laws 
pertaining to doing business.” 
Delving Into Torah 
This week’s parasha opens with the words (Vayikra 26:3) “If you walk 
with My decrees, and you keep My commandments, and you will perform 
them, and I will provide you with rain in its time and the land will bring 
forth its produce …” Rashi quotes from our sages who explain that 
“walking with My decrees” refers to in-depth Torah study. Later in the 
parasha it says (Ibid 14) what will happen if we do not listen and keep the 
commandments. Here again, our sages explain that the expression of “not 
listening” refers to in-depth Torah study. 
The Ignorant Cannot Be Pious 
It is obvious that studying Torah in depth is not sufficient, as our sages say 
(Pirkei Avot 1:17): “Studying is not the main priority but the fulfilling of 
the commandments.” On the other hand, fulfilling the commandments 
without Torah study is impossible. As our sages point out (Ibid 2:6):” The 
ignorant cannot be pious.” If a person does not constantly study, he cannot 
know and remember all the details. Even after studying, we may not know 
how to put it into practice, but at least we will know what to ask. 
Heavenly Court Excuses 
Nowadays, we are blessed with so many books in Hebrew and English that 
explain the mitzvot and their practical applications. No one has a valid 
excuse for being ignorant. The great Rosh Yeshiva of Yeshivas Ponivez, 
Rav Eliazar Schach, used to say to his students, “If you are in a situation 
and you come up with an excuse, analyze in your mind whether this 
excuse will be acceptable when you eventually will stand in front of the 
Heavenly Court.” This applies both to our financial dealings and our Torah 
study. We must always bear in mind that whatever we do, we will have to 
take the responsibility for our actions. Therefore, we shall only use 
excuses that are acceptable before the Heavenly Court. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Portion of Bechukosai 
1. Torah, the Fortress of Protection 
The Torah states, “If you will follow My Statutes and observe My 
Commandments and perform them…” The Midrash cites a verse in 
Eyov (Job), “It is stated in Eyov, ‘If His days are predetermined and 
the number of his months is with You and You have made his 
limits, which he cannot surpass.’ What is the meaning of ‘his days 
are predetermined?’ When G-d created the world, He determined the days 
of every individual (extent of one’s life)…The meaning of ‘You have 
made his limits, which he cannot surpass’ is - G-d said to the Jewish 
people, ‘If you will follow My Statutes (My Torah), then satan cannot 
touch you. As it is stated, ‘He cannot cross over.’ However if you do not 
fulfill My statutes, satan will be able to touch you.’ As the verse in 
Isaiah states, ‘When he crosses over he will take you.’ G-d said to King 
Solomon (the wisest man who ever lived), ‘When you asked Me to give 
you wisdom, I even bestowed upon you things that you did not ask for. 
I gave you wealth, glory, and honor. If you fulfill the Torah and its 
statutes, the angel of death cannot touch you.’ As it is stated, ‘If you 
walk in My way to keep My statutes and My mitzvos as your father 
David (King David), then I will lengthen your days.’ If Adam had 

followed the Torah with its statutes and mitzvos that I had given him, he 
would not have died.” From the moment one is conceived, G-d 
predetermines the lifespan of the individual. However, in order for one 
to merit the years that had been allotted to him, one must be fully 
dedicated to the Torah. 
Every human being is destined to pass away because Adam had eaten of 
the Tree of Knowledge. Due to this grave sin, G-d decreed death upon him 
and all existence. As the Gemara in Tractate Shabbos tells us, “There is 
no death without sin.” If so what is the meaning of “if you observe My 
statutes satan will not be able to touch you?” No one is immune from 
death regardless of one’s level of piety and devoutness? 
Rosh Hashanah is the “day of judgment” during which one’s spiritual 
record is scrutinized and audited in order to determine one’s spiritual 
classification. Every individual has a spiritual record. If so, why does 
G-d not audit and evaluate this record throughout the year? Why is the 
evaluation process reserved for Rosh Hashanah, the day of judgment? 
Ramchal explains that throughout the year, G-d does not allow satan to 
prosecute one’s spiritual record, although it may be flawed. It is due to G-
d’s Attribute of Mercy that satan is not permitted to prosecute. However, 
if one behaves in certain contexts irresponsibly or inappropriately, he 
will evoke upon himself the prosecution of satan even during the year. 
This is because the individual’s behavior causes him to be vulnerable 
to the Attribute of Justice. If satan is allowed to prosecute, the 
Attribute of Mercy is suspended. The Gemara in Tractate Berachos tells 
us, that if one feels that due to his exceptionally focused supplication to 
G-d he is deserving of G-d’s response, it will cause his record to be 
audited. This arouses the notice of satan. However, if one adheres to the 
statues of the Torah, G-d will not allow satan to prosecute one’s 
flawed record, regardless of the degree of spiritual failings. 
After one lives his life to the fullest, he will transition to the world to 
come. As the Mishnah in Ethics of Our Fathers tell us, “This world is 
only an anteroom to the next world.” This is because when one adheres 
to the Torah, one is in effect utilizing the physicality of the world to its 
spiritual end. G-d thus protects this individual from satan’s prosecution. 
In addition, the Prophet Jeremiah states, “If not for My covenant, which is 
in effect day and night, the statutes of heaven and earth would not be put 
in place.” The only reason existence is continuously Willed and 
maintained by G-d, is because the Jewish people are continuously engaged 
in Torah study. G-d wants the world to continue, for man to utilize it as a 
setting to perfect his spirituality. If the Jew adheres to the Torah and 
engages and toils in its study, he in effect becomes G-d’s partner in 
creation by maintaining existence. Despite the fact that satan wants to 
prosecute the individual’s record, G-d does not allow him to do so 
because of the importance of this individual who is maintaining existence 
through his Torah study. In contrast if one does not toil in Torah and 
is not G-d’s partner in maintaining existence, then his value is no longer 
critical to existence, and thus G-d will allow satan to “touch” that 
individual by scrutinizing his flawed record. 
The Gemara in Tractate Shabbos tells us that King David was informed 
by G-d that he would pass away on Shabbos. King David therefore 
invested every moment of the day to be fully engaged in Torah study. 
As a result of this, the angel of death was not able to take King David. It 
was only when he was able to distract King David from his Torah study, 
that he was able to take him from the world. 
Although there may be many claims against the individual due to his 
failings, if he is engaged in Torah he will be spared from the 
prosecution of satan. When one engages in Torah study, one becomes 
enlightened and motivated to be fully committed to adhere to and 
fulfill G-d’s statutes. As it states in the Gemara in Tractate Kiddushin, 
“Great is the study of Torah because it brings one to actualization (of the 
mitzvos).” 
2. The Spiritualization of the Jew 
The Torah states, “If you follow in My Statutes and observe My 
commandments and perform them; then I will provide you rains in 
their time…” The Midrash asks, “What is the meaning of ‘If you follow 
My Statutes’? Is it referring to the fulfillment of mitzvos? Rather, it 
means, ‘if you toil in My Torah.’ To what is ‘observe My 
commandments and perform them’ referring? When you toil in Torah 
it should not only be to retain it, but to toil in it for the purpose of 
actualize the Torah through the performance of mitzvos.” If the Jewish 
people toil in Torah for the sake of the fulfillment the mitzvos, they 
will merit unlimited material bounty. 
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Ohr HaChaim HaKadosh points out that a “Statute” is a law that cannot 
be understood within the context of the human intellect. The statute to 
merit unlimited material bounty is that one must toil in Torah because 
it is the Will of G-d. However, one can understand the reason toiling in 
Torah is a precondition to meriting material bounty differently. 
The Torah states in the portion of Ki Savo in the curses (tochacha) “all 
these curses will come upon you and overtake you…Because you did 
not serve Hashem, your G-d with joy and wholeheartedness…with an 
abundance of everything.” Although one may have observed all of the 
mitzvos meticulously, one is nevertheless deserving of the curses and 
tragedies that are delineated by the Torah, because he did not serve G-d 
with “joy and wholeheartedness.” If one would be able to internalize the 
fact that serving G-d through the performance of His commandments is the 
ultimate privilege and opportunity, one would naturally perform them with 
joy and wholeheartedness. If one does not sense this joy, it is a 
confirmation that he does not see his obligation as a Jew as a privilege, 
but rather as a burden and an infringement on his being. Thus, 
performing the mitzvos within this begrudging context will bring about 
the curses mentioned in the Torah. However, if one were to toil in Torah 
as the Midrash explains the verse, “If you follow in My Statutes…” then 
the Jew will become spiritualized to the degree that he will be able to 
sense the value and opportunity of fulfilling G-d’s mitzvos. In this 
context and state, the Jew will feel privileged and thus perform them 
with joy and wholeheartedness. 
Maharal of Prague in his work Nesivos Olam, writes in the segment 
(Path of Torah) that there are 248 positive commandments and the 
human being has 248 parts of the body (RAMACH). There is a 
correspondence between every positive commandment and a particular 
part of the body. When a Jew performs a mitzvah, he spiritualizes that 
aspect of his physicality. Man is naturally an intellectual animal who is 
driven and influenced by his physical needs and desires. However, 
when one spiritualizes his being through the performance of mitzvos, 
the animalistic aspect of his being ceases to function within that 
context and he will become inclined and receptive to spirituality. 
Depending one’s intent and quality of dedication when one performs a 
mitzvah, it will determine to what degree it will impact upon his 
physicality. If one for example were to fulfill a mitzvah for its own sake 
(l’shmah) then it will affect and impact upon his being to a greater 
degree, because he did not fulfill it out of self-interest which relates to 
one’s physicality. When one is spiritualized to a degree and toils in 
Torah, which is the equivalent of fulfilling all of the mitzvos combined 
(talmid Torah keneged kulom), then his entire being will transcend to 
another level of spiritualization to have the fullest capacity to appreciate 
the value of serving G-d. Thus, when this individual will perform the 
Will of G-d, he will do so with joy and wholeheartedness. In 
contrast, one who did not toil when he engaged in Torah study and 
consequently did not spiritualize himself, he will regard the mitzvos as a 
burden and an infringement on his life. 
The Torah tells us that in the fourth year of the Sabbatical Cycle, 
before the Passover Festival, one must make the confession of the 
Tithes. The Torah states, “You shall say before Hashem, your G-d, ‘I 
have removed the holy things from the house, and I have also given to 
the Levite, to the proselyte, to the orphan, and to the widow, 
according to whatever commandment You commanded me …Gaze 
down from your holy abode, from heaven, and bless Your people 
Israel, and the ground that You gave us, as You swore to our 
forefathers, a Land flowing with milk and honey.” Rashi cites Chazal 
who explain, “We have done all that You have decreed upon us. Now, 
You do what is incumbent upon You to do for us. You had said ‘If 
you will follow My Statutes and observe My Commandments and 
perform them; then I will provide for your rains in their time….’” 
Meaning, since the Jewish people have given all of the tithes that were 
incumbent upon them to give (including the new grains and fruits), G-
d will provide them with unlimited material bounty as He promised in 
the verse, “If you will follow My Statutes…” 
However, this seems contradictory to the Midrash at the beginning of 
Bechukosai cited by Rashi that explains that “If you will follow My 
Statutes and observe My Commandments and perform them; then I 
will provide for your rains in their time….” One will merit material 
bounty only when he toils in Torah. When one engages in Torah at a 
level that is considered to be “toiling,” the rains will come in their 
time and one will merit unlimited bounty. How do we reconcile the 

two interpretations of Chazal that are given to this verse? They seem to be 
unrelated. 
The individual who supplicates G-d to gaze upon the Jewish people and 
provide them blessing predicates his request by saying, “I have done all 
that you have commanded me…..” This is referring to the bringing of 
the new fruits and grains and the distribution of tithes that need to be 
given to various segments of the Jewish people. Rashi cites Chazal who 
explain this to mean, “I have rejoiced and have caused others to rejoice.” 
Meaning the individual who distributed the tithes and brought he bikurim 
rejoiced when he distributed the tithes and caused the recipients to 
rejoice. It is understood that the one who receives the tithes would 
rejoice, because he had received something of value which he did not 
have. However, how could the one who distributes a significant portion 
of his harvest experience joy when he has parted with a significant portion 
of his profits? It is only the individual who is sufficiently spiritualized 
who can appreciate the value of the distribution of tithes. It is 
because he had internalized the value of the mitzvah, which surpasses 
the material cost. 
One who has a sense of purpose as a Jew, which is to address his spiritual 
potential and destiny, understands that only through the performance of 
mitzvos can one achieve his spiritual objective and address his purpose 
in existence. One who senses this innate value will surely rejoice. He 
understands that the only value of the material is to facilitate the 
spiritual. This sense of purpose can only come about through toiling in 
Torah because the individual becomes spiritualized through this process 
and thus has the capacity to appreciate the value of a mitzvah. 
The individual who distributes his tithes and declares, “I have rejoiced 
and caused others to rejoice” is the one who is imbued with spirituality 
due to his toiling in Torah. Thus, the Chazal that is cited by Rashi is 
only a result and consequence of the interpretation of the Midrash cited by 
Rashi in the Portion of Bechukosai. Therefore, the individual supplicates 
G-d by saying, “Gaze down from your holy abode and bless us 
because we have done all You have decreed upon us. Now, do what 
is incumbent upon You because we have followed Your statutes.” 
3. The Single and Only Purpose of Creation 
The Midrash states, “ ‘If you follow in My Statutes I will provide you 
rains in their time; however if you do not follow My Statutes, the 
heavens shall be iron.’ It is because of you that the heavens withheld 
their dew and the earth withheld its yield. Even the nations of the world 
shall be smitten because of the sins of the Jewish people. Reb Yehoshua 
Ben Levy says, ‘If the nations of the world would understand that they 
are being smitten as a result of the sins of the Jewish people, they would 
appoint two sentries to guard every Jew so that he should observe the 
Torah and not sin. However, not only do they not do this, the nations of 
the world actually deny the Jew the ability to perform the mitzvos. 
Because of this the world is smitten.’ When the Jewish people sin, the 
entire world is punished…However, if the Jewish people do not sin, the 
entire world will be blessed with bounty. As it states, ‘G-d said to 
Yaakov, ‘through your progeny the nations shall be blessed...’” 
King David writes in Psalms, “The nations of the world will praise G-d 
because the Kindness of G-d has overwhelmed us.” The Gemara asks, 
“If the Kindness of G-d would overwhelm the nations of the world it is 
understandable that they would praise G-d; however, why would they do 
so if His Kindness overwhelms the Jewish people?” Rabbeinu Bachya in 
his commentary on the Portion of Lech Lecha explains that all blessing 
that comes upon existence is channeled through the Jewish people. 
When the Jewish people are worthy, because they adhere to the Torah, 
they will be the beneficiaries of abundant blessing, that will overflow 
into existence and provide for the nations of the world. However, if the 
Jewish people are not worthy because of their transgressions, then they 
will only be able to capture a minimal amount of blessing and a 
diminished amount will be provided to the nations of the world through 
them. Thus, when the Jewish people are overwhelmed with blessing, 
the nations of the world are greater beneficiaries of G-d’s kindness. 
Therefore, in this context, the nations of the world will sing G-d’s 
Praises, when the Jewish people are overwhelmed with blessing. As the 
Midrash cites the verse, “Through your progeny the nations shall be 
blessed…” Why should the nations of the world be smitten and denied 
blessing because of the sins of the Jewish people? 
The Torah states, “Bereishis bara Elokim- In the beginning G-d created 
…” Chazal explain that the opening words of the Torah mean, that for 
the sake of Torah, which is referred to as “reishis (first/choicest)” G-d 
created heaven and earth. In addition, the Jewish people are referred to 
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as “reishis (choicest).” Meaning, all existence was only created with the 
objective of the fulfillment of the Torah by the Jewish people. They are 
the only nation who is qualified to do so. If the Jewish people should 
transgress the dictates of the Torah, they are utilizing existence in a 
manner that is contrary to its purpose. Consequently, G-d withholds His 
blessing and the world will suffer and will is smitten. Existence was 
created and its bounty is provided to facilitate and assist the Jewish 
people regarding their spiritual objective, which is the fulfillment of the 
Torah. Thus, the value of the nations of the world in Creation is that 
they should assist the Jewish people to succeed in their objective. The 
focus of the Jew must be on the spiritual, while the responsibility of the 
nations of the world is to tend to the physicality that is needed to 
facilitate the spiritual. Just as G-d created a helpmate for Adam to attend 
to all of his physical needs so that he should be able to actualize his 
spiritual potential, so too the nations of the world are meant to be the 
attendants of the Jewish people to address their material needs to 
facilitate their fulfillment of the Torah. 
The Gemara in Tractate Berachos cites an argument between Reb 
Yishmael and Reb Shimon Bar Yochai regarding the understanding of the 
verse “that you may gather in your grain, your wine, and your 
oil…” Reb Shimon Bar Yochai’s position is that if the Jew adheres to the 
Will of G-d as he should, he will not need to engage in the material 
whatsoever to provide for himself. His material needs will be attended to 
and provided to him through others, the nations of the world. However, 
if the Jew does not adhere sufficiently to the Torah, then not only will 
others not provide him with his physical needs, he will need to tend to 
the needs of the nations of the world. 
The only reason bounty comes into existence is to facilitate the 
fulfillment of the Torah, which is the only objective of Creation. It is 
because of this that Torah states, “If you will follow My Statutes… I 
will provide for your rains in their time….” If the nations of the 
world would understand this fact, they would assist the Jewish people 
in their objective. 
The Gemara in Tractate Avodah Zorah tells us that at the end of time 
G-d will sit with a Torah Scroll in His lap and He will announce to the 
world, “Whoever has a share in this Torah, let him come and take his 
portion (reward)!” The first nation that will come to claim their reward 
will be the Romans (who destroyed the Second Temple). They will 
claim, “Whatever we accomplished in this world such as building market 
places, boulevards, bathhouses, and going to war to amass large 
amounts of wealth was all so that the Jewish people should be able to 
engage in Torah study. Therefore we deserve reward.” G-d will respond 
to them saying, “You fools! Everything that you did was for your own 
self-interest.” G-d will then dismiss them from His Presence and they 
will leave in a distraught state. All the nations of the world will 
come before G-d with a similar claim that all that they had accomplished 
was only to accommodate the Jewish people to study the Torah. All of 
them will be rejected on the same grounds as the Romans. Whatever 
they had accomplished was for their own sake and not for the sake of the 
Jewish people to study Torah. 
The Brisker Rav z’tl asks, “How is it possible that at the end of time, 
which is a time of Truth, that the nations of the world can come before G-
d and blatantly lie that all of their initiatives and successes were only to 
facilitate the study of Torah for the Jewish people?” He explains that at 
the end of time, truth will become known to all mankind and the nations 
of the world will realize that creation has only one purpose, which is to 
facilitate the Torah and the Jewish people who study it. They will realize 
in retrospect that all their successes and accomplishments were only to 
accommodate the Jewish people regarding their study of Torah. 
4. The Less is the Equivalent of the More 
The Torah tells us that on the seventh year of the Sabbatical Cycle 
(Shmita), all agricultural activities must cease. Since one is not 
permitted to plant his field in the seventh year, he will thus not have a 
crop to be harvested in the eighth year. The sowing of the eighth year, 
which is after the Sabbatical year, will only produce its bounty in the 
ninth year. Despite this fact the Torah tells us that one should not be 
concerned. As it states, “You shall perform My Decrees, and observe 
My Ordinances and perform…The land will give its fruit and you will 
eat to be sated...” Rashi cites Chazal who explain, “There will be 
blessing in one’s innards.” Meaning, although one will only eat a 
miniscule amount of produce, he will be nourished and fully sated. 
The Torah continues, “If you will say: What will we eat in the seventh 
year? -Behold! We will not sow and not gather in our crops! I will 

ordain My blessing for you in the sixth year and I will yield a crop 
sufficient for the three-year period.” Sforno explains, “If the Jewish 
people will not have faith in G-d and will question the fact that they will be 
sated with a lesser amount of food, then G-d will command His 
blessing to come upon the physical to provide a yield that will be the 
equivalent of three years.” If the Jewish people will be lacking in their 
faith in G-d, not being certain that eating less will be the equivalent of 
having more, then G-d will provide a quantity that they will see that 
they will have enough food for the three-year period. If they have faith in 
G-d then the less will be the equivalent of more; however, if they do not 
have sufficient faith, then G-d will give them quantitatively a three-year 
crop in the sixth year of the Sabbatical Cycle. 
The Midrash interprets the verse, “You shall perform My Decrees…” to 
mean if one toils in Torah he will merit unlimited bounty. It is through 
the study of Torah that one becomes spiritualized and is thus able to 
have sufficient faith in G-d that a miniscule amount of food will be 
sufficient to sustain him. If on the other hand, one is not immersed in 
Torah and spiritual advancement, then the blessing will manifest itself in 
a quantitative context and not qualitative. 
Initially when G-d created the world, everything was provided to 
Adam without any need for him to take a initiative. However after Adam 
had sinned by eating of the Tree of Knowledge of Good and Evil, G-d 
cursed man by saying, “By the sweat of your brow you shall eat 
bread…” From this moment onward, man needed to take initiative to 
provide for himself. Ramchal asks in his work Mesilas Yesharim (Path of 
the Just), if the Gemara tells us that one’s yearly allocation for 
livelihood is determined from Rosh Hashanah to Rosh Hashanah, why 
does one need to take an initiative in order receive his allocation? In order 
for one to receive his allocation, one must fulfill the prerequisite of the 
decree, which is “By the sweat of your brow you shall eat bread…” 
Thus, one must take a physical initiative to be the equivalent of“By the 
sweat of your brow…” to release the allocation that was made for him 
on Rosh Hashanah. 
If one lives his life with a material perspective and is motivated by the 
acquisition of glory and honor, then engaging in material pursuits for a 
minimal amount of time will not be sufficient to achieve and attain one’s 
allocation because it would not be considered “By the sweat of his 
brow…” This individual must therefore invest many hours of work in a 
day to receive his allocation. In contrast, if one is spiritually attuned whose 
perspective and ideal is to dedicate every moment of his life to G-d’s 
Will, then it would only be necessary for him to invest a minimal amount 
of effort in order to meet the prerequisite of “By the sweat of your 
brow…” It is because the spiritual person will be pained when he must 
interrupt his Torah study for the sake of the material. G-d will therefore 
provide him with everything that was intended for him with a minimal 
degree of effort. One’s mindset will determine to what extent he must 
invest in order to be worthy of the material allocation intended for him. 
If one lives according to the prescription of the Torah, “You shall 
perform My Decrees…” and is thus immersed in Torah study, he will 
understand that the material is only to facilitate his spiritual objective. He 
will internalize the fact that spiritual pursuit is the ultimate and the 
material does not have any innate value. Therefore, G-d will cause 
the less to be the equivalent of the more. However, the one who does 
not regard the material as a means to a spiritual end, will be driven to 
engage in the physical to a great extent. He will need to labor for endless 
hours in order to receive the material success that was allotted for 
him. 
5. Converting the Finite into the Infinite 
The Torah states regarding the four species one is obliged to take on the 
Festival of Succos, “You shall take for yourselves on the first day 
the fruit of the citron tree (esrog), the branches of date palms 
(lulav), twigs of myrtle (hadas), and brook willows (aravos)…” The 
Midrash explains, “G-d said, ‘And now I have commanded you to take for 
yourselves on the first day the fruit of the citron, the branches of date 
palms, twigs of a plaited tree and brook willows. For what do I need 
this? It is only to bring merit upon you. Why did G-d specifically 
choose these four species? Some of the species produce fruit while the 
others do not produce fruit. Two of the species produce fruit, the citron 
(esrog) and the palm, which represents the tzaddikim who produce good 
deeds. The other two species represent the ordinary class. G-d said, 
‘You shall make yourselves into one bond so that there should not be 
any impurity (psoles) among My children. If you do as I instruct you, I 
will elevate you…” If the Jewish people are united together as one entity, 
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then even the evil ones (rashaaim) will be purified from their sin. How is it 
possible that the evil ones will achieve atonement if they do not repent? 
The Gemara in Tractate Zevachim explains that the meaning of the 
word “Kippur” is derived from one of the vessels that was used in the 
service in the Temple. When the Kohen would finish sprinkling the 
blood of the offering, which had a consecrated status, he would cleanse 
his finger by running it along the edge of the gold vessel. Thus, the 
vessel that cleansed his finger was called “Kipurei (cleanse) Zahav 
(gold).” Just as the blood is cleansed from the finger of the Kohen, so 
too does Yom Kippur cleans and purify the Jewish people from sin. 
The liability of spiritual excision (koreis) is the cutting off of the soul 
of the individual from its connection to G-d. The Torah tells gives us many 
examples of transgressions that carry the liability of koreis. For example, if 
one violates Yom Kippur, eats chametz (leaven) on Pesach, or violates 
Shabbos and is not forewarned, one is liable for spiritual excision 
(koreis). Whenever the Torah mentions the liability of spiritual excision, it 
does not states, “this soul will be cut off from G-d,” but rather, it 
expresses itself by saying “this soul will be cut off from Israel” or 
“this soul will be cut off from its people”. It is clear that when one is 
cut off from the Jewish people he no longer has relevance to G-d, because 
one only can have a relationship with Him within the context of being 
part of the Jewish people. The Jewish people are the only people with 
whom G-d has a relationship. 
Ramchal (Reb Moshe Chaim Luzzatto) writes in his work The Way of G-
d, that regardless of how perfect an individual may be, he will still be 
finite. If so, how could one have relevance to the infinite? The Torah 
states, “But you who cling to Hashem, your G-d, you are all alive 
today (Vatem HaDevakim Ba’Shem Elokeichem Chayim Kulchem 
HaYom).” If the Jew cleaves to G-d he will live eternally because he 
becomes attached to the eternal and infinite Being. This is similar to one 
grafting a branch to a tree. If the graft is done properly, the branch 
becomes part of the ecosystem of the tree. So too the Jewish people 
become connected to the Infinite Being if they cleave to G-d. When 
the Jewish people are unified together as one group, they reflect the 
Unity of G-d and thus establish a commonality with Him. By assuming 
the characteristic of G-d’s Oneness, by uniting the devoutly righteous 
Jew and the ordinary Jew together, there will be no blemish among the 
Jewish people because when they assume the profile of unity, they become 
attached to G-d and will be thus purged of impurity. Through the unity of 
the various classifications of Jew, all impurity will be cleansed from the 
Jewish people because they become part of G-d’s pure and holy system. 
The Torah states that before the giving of the Torah at Sinai, “Israel 
camped (vayichan) there…” The word “vayichan” (camped) is written 
in the singular to indicate that the Jewish people were unified as one 
individual with “one heart.” In order to be qualified to receive the Torah 
and become G-d’s people, the Jewish people needed to reflect G-d’s 
Unity as His Holy nation. 
 

Rabbi Shlomo Katz 

HaMaayan 
The Month Has Arrived  
Volume 30, No. 33 27 Iyar 5776 June 4, 2016 
Daf Yomi: Bava Kamma 4 
This coming Tuesday is the first of Sivan, the day on which Bnei Yisrael 
arrived at Har Sinai. We read (Shmot 19:1), “Ba’chodesh / In the third 
month from the Exodus of Bnei Yisrael from Egypt, on this day, they 
arrived at the Wilderness of Sinai.” The midrash Pesikta D’Rav Kahana 
comments that “Ba’chodesh” (literally, “In the month”) also can be read as 
two words: “Ba chodesh” / “The month has arrived.” The midrash 
explains: When Hashem appeared to Moshe Rabbeinu at the Burning 
Bush, He told Moshe (Shmot 3:12), “This is the sign for you that I have 
sent you: When you take the people out of Egypt, you [plural] will serve 
Elokim on this mountain.” When the time came and Bnei Yisrael arrived 
at Har Sinai, Hashem said: “Ba chodesh” / “The month to which I have 
been looking forward has arrived.” [Until here from the midrash] 
R’ Tzaddok Hakohen z”l (1823-1900; chassidic rebbe of Lublin) asks: The 
Torah was not given until the sixth [some say, the seventh] of Sivan. Why 
does the midrash emphasize, “Ba chodesh” / “The month has arrived,” 
implying that something special happened starting with the beginning of 
the month? 
He explains: At the Burning Bush, say our Sages, Moshe asked Hashem, 
“What merit do Bnei Yisrael possess in which they can be redeemed from 
Egypt?” Moshe knew that Bnei Yisrael were destined to receive the Torah 

and that Hashem is able to uplift and purify the Jewish People so that they 
would be worthy of receiving the Torah. But Moshe asked: “What merit 
do Bnei Yisrael possess?” What will Bnei Yisrael do to make themselves 
worthy? Hashem answered: When you take the people out of Egypt, they 
will serve Me on this mountain. Hashem was not referring to receiving the 
Torah; rather, He was referring to the days before the Giving of the Torah–
the five days beginning with the arrival of Sivan, when Bnei Yisrael 
prepared themselves to receive the Torah. It is the preparation to receive 
the Torah which is man’s primary avodah / Divine service, and that is 
what made the arrival of the month of Sivan special. (Pri Tzaddik) 
“If you will follow My decrees and observe My commandments . . .” 
(26:3) 
Rashi writes that “If you will follow My decrees” refers to toiling in Torah 
study. If so, writes R’ Akiva Yosef Schlesinger z”l (Hungary and 
Yerushalayim; died 1922), we can understand why this verse follows 
immediately after the verse, “My Sabbaths you shall observe.” 
Specifically, the Midrash Tanna D’vei Eliyahu states that the primary time 
for Torah study is on Shabbat, when one is free from working. (Torat 
Yechiel) 
“I will cause wild beasts to withdraw from the Land . . .” (26:6) 
Our Sages disagree about the precise meaning of this verse: The Sage 
Rabbi Yehuda says that wild beasts will be completely eradicated from the 
world, while the Sage Rabbi Shimon says that it will be a greater praise of 
G-d if wild beasts will still exist but will cease to be dangerous, as the 
verse states (Yeshayah 11:6), “The wolf will live with the sheep and the 
leopard will lie down with the kid; and a calf, a lion cub, and a meri [will 
walk] together, and a young child will lead them.” 
What is the point of disagreement between these Sages? R’ Raphael 
Moshe Luria z”l (rosh yeshiva in several chassidic yeshivot in Israel; died 
2009) writes: 
The Gemara (Eruvin 13b) records a dispute between the Sages of Bet 
Shammai and of Bet Hillel, in which the former say that man would have 
been better off never having been created, while the latter say that man is 
fortunate that he was created. What does this mean? R’ Luria explains: 
Kabbalists teach that the soul is forced to come into this physical world 
only so that it can earn closeness to G-d in the World-to-Come. While G-d 
could have given the soul such closeness without its having to toil in this 
world, that would have given the soul the feeling of receiving charity, 
which would be embarrassing. It follows, argue the Sages of Bet Shammai, 
that being in this world is not an ideal state; it is a prerequisite to the ideal 
state. In the abstract, however, man would have been better off not having 
been created. 
Not so, say the Sages of Bet Hillel. Man was created for another reason 
also, i.e., because G-d wants to be revealed in this world. Since man has a 
purpose, i.e., to bring about G-d’s revelation in this world, his creation can 
be viewed as an ideal in its own right. 
Consistent with their respective opinions, we are told that the Sage 
Shammai always saved his best food for Shabbat, which represents the 
World-to-Come, while the Sage Hillel had the philosophy, “G-d is blessed 
every day.” 
This, writes R’ Luria, is the point of disagreement between Rabbi Yehuda 
and Rabbi Shimon as well. Rabbi Yehuda holds that our world is not an 
ideal state, and that G-d’s greatness will be revealed only by the 
elimination of all evil, represented here by the eradication of wild beasts. 
Rabbi Shimon, on the other hand, maintains that G-d wants to be revealed 
in this world through the harnessing of the forces of evil for good, 
represented here by all types of beasts living together in harmony. (Beit 
Genazai: Vayikra p.1060) 
“Then they will confess their sin and the sin of their forefathers . . . and 
also for having behaved toward Me with casualness. I, too, will behave 
toward them with casualness . . . perhaps then their uncircumcised 
hearts will be subdued, and then they will gain appeasement for their 
sin.” (26:40-41) 
Commentaries wonder why the apparent repentance in verse 40 will be 
rejected and why G-d will “behave toward them with casualness.” R’ 
Menachem Mendel Stern z”l (1759-1834; Sighet, Hungary) explains that 
this confession is inadequate because it blames our sins on the way our 
parents raised us (“their sin and the sin of their forefathers”), failing to 
recognize that our parents may have sinned, but they did not rebel against 
G-d. Only when the younger generation’s hearts–the seat of their 
rebellion–are subdued, will they gain atonement. (Derech Emunah) 
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“These are the decrees, the ordinances, and the teachings that Hashem 
gave, between Himself and Bnei Yisrael, at Har Sinai, through Moshe.” 
(26:46) 
R’ Avraham Saba z”l (Spain and Morocco; 1440-1508) writes: This verse 
teaches that these decrees, ordinances, and teachings , as well as the 
yisurim / trials and suffering described in the immediately preceding 
verses, are what maintain the connection between Hashem and the Jewish 
People. Similarly, immediately after the tochachah / rebuke in Sefer 
Devarim we read (Devarim 29:9), “You are standing today, all of you, 
before Hashem, your Elokim,” on which the midrash comments: “It is the 
yisurim that cause your continued existence.” Likewise, the sage Rabbi 
Shimon teaches (Berachot 5a), “Hashem gave Yisrael three great gifts, and 
each of them is acquired through yisurim: Torah, Eretz Yisrael and Olam 
Ha’ba.” 
R’ Saba continues: The next section of our parashah presents the laws of 
“arachin,” a vow that takes the form: “I dedicate my ‘erech’ / worth to the 
Bet Hamikdash.” This juxtaposition is meant to teach that, in order for a 
person to attain his share in Olam Ha’ba, he must appreciate his own worth 
and serve Hashem accordingly. (Tzror Ha’mor) 
Letters from Our Sages 
This letter was written by R’ Avraham Yitzchak Hakohen Kook z”l (1865-
1935), then Ashkenazic Chief Rabbi of Eretz Yisrael. It is addressed to 
“the Zionist leadership” and dated 29 Tevet 5682 [1922]. In the letter, R’ 
Kook responds to concerns that the establishment of a yeshiva for studying 
the laws of the korbanot / Temple offerings would be viewed by the world 
as a challenge to Arab control of the Temple Mount. 
In response to your honored letter, which came to me with a clipping from 
an English newspaper, regarding the establishment of a yeshiva named 
“Torat Kohanim,” I am honored to provide the following details: 
It is true that Yeshivat Torat Kohanim was established here with the goal 
that Kohanim who are Torah scholars will study the [Talmudic] Order of 
Kodashim, the source for clear knowledge of the Temple service. 
The institution is just starting out. Therefore, only a small number of 
scholarly Kohanim and Levi’im who are devoted to studying this subject 
are found in the yeshiva building at the set hours. Other members are 
dispersed in various places, each studying in his own location. The goal is 
to unite them at fixed times in order to glorify this great Torah subject. 
Despite the many secular manifestations [of the yearning to rebuild Eretz 
Yisrael], the revival of our nation necessarily must be founded on its holy 
source–i.e., the nation’s yearning to return and to be “built” with all the 
trappings of holiness. The eternal yearning for the rebuilding of the Bet 
Hamikdash speedily in our days must be expressed straightforwardly and 
with great faith, at all times, with no interruption or weakness. 
Our faith is strong that days will come when all nations will recognize that 
the place that Hashem chose for eternity, the place of our Temple, must 
return to its true owners, and that on it will be built a great and holy house, 
which, through us, will be a place of prayer for all nations, as Hashem has 
spoken. [See Yeshayahu 56:7] . . . 
Although this yeshiva is entirely a pure Torah-endeavor [and not meant to 
be political], it does send a message to the whole world that no nation 
should think that we have given up hope for even an instant of realizing 
our rights to our holy place, the cornerstone of all holy places–the place of 
our Temple. (Igrot Ha’Reiyah Vol. IV No. 1,127) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“And if you do not listen to Me, and do not do all of these commandments, 
and if My statutes disgust you, and if My laws repulse your souls, so that 
you do not do all of My commandments, [thereby] undoing My covenant” 
(Vayikra 26:14-15). “And I will set My [angry] face upon you” (26:17). 
The consequences for not following G-d’s commandments are severe, 
described at length, and in painful detail, here (26:14-44) and in D’varim 
(28:15-68). Ramban (Vayikra 26:16 and D’varim 28:42) says that the first 
“tochacha” (rebuke) refers to the destruction of the First Temple and its 
aftermath, while the second refers to the destruction of the Second Temple 
and its aftermath. Others (see Kli Chemda, Ki Savo 3:5 and Nitzavim 3) 
have it the opposite way, with the “tochacha” in Vayikra referring to what 
happened when the Second Temple was destroyed and the “tochacha” in 
D’varim referring to the destruction of the First Temple. Each opinion 
breaks down the verses of both “tochachos” to show how they refer to 
either one of the Temple’s destructions or the other. 

Aside from the need to explain how each verse used as “proof” for one or 
the other can be explained by the other opinion, there is another issue that 
I’d like to address. How can the Torah lay out two separate “tochachos,” 
each different enough that they could be said to refer to different eras? It’s 
one thing to warn us about what will happen if we stray from the covenant, 
but laying it out twice, with different consequences based on specific 
circumstances, is not as simple. A “tochacha” designed for what will 
happen after we have already broken the covenant once, re-established it, 
and then broke it a second time, with punishments precise enough to match 
the nature of the original break, the reconciliation that followed, and the 
specific sins that led to another break in the covenant, make it seem as if it 
is a fait accompli. Were there no other possibilities in the way we broke 
the covenant either time, or how we reconciled with G-d in between, that 
one of these sets of punishments would have to fit the second breakage? 
What about free will, not just regarding whether the covenant will be 
broken, but how it was broken? 
Previously (https://rabbidmk.wordpress.com/2013/09/25/parashas-
bereishis-5774/) I discussed the nature of a covenant, specifically the 
covenant between us and G-d (and how it parallels the covenant protocol 
of the Ancient Near East.) In short, a covenant consists of three parts; the 
background that led the parties to make the covenant, the actual agreement 
between the parties (what each is obligated to do), and the consequences of 
breaking the covenant. Obviously, the “tochacha” makes up the third part, 
the consequences (see Vayikra 26:25 and D’varim 28:69). And keeping 
the commandments are our obligation (with G-d’s obligation being to take 
care of us, to “be our G-d,” and to consider us His “treasured nation”). 
What about the first part, the historical overview that explains why we are 
obligating ourselves to keep the mitzvos (etc.)? Rashi (Sh’mos 24:4 and 
24:7) tells us that the “Book of the Covenant” that Moshe wrote down, and 
read to the nation, before they were asked whether they want to enter a 
covenant with G-d, consisted of the Torah “from B’reishis through the 
giving of the Torah, plus the mitzvos commanded at Marah.” This was the 
background against which the covenant was being enacted; G-d being the 
Creator of the world, the world’s history prior to His choosing the 
Patriarchs as the foundation for the nation that would carry out His 
mission, the relationship between G-d and the Patriarchs and their 
descendants and what happened to them, including the nation’s slavery in 
Egypt and His miraculously taking them out, and the commandments that 
were already in place. [Interestingly, another opinion regarding what the 
“Book of the Covenant” refers to (see Chizkuni on Sh’mos 24:7 and 
M’chilta Yisro 3) is the “tochacha” itself. Both were part of the covenant 
protocol; the only question is which part of the protocol constituted the 
“Book of the Covenant.”] 
When the covenant was restated on the Plains of Moav, these three 
elements were there as well, with Moshe repeating many of the laws that 
were part of our obligation (see Rashi on Vayikra 19:2) as well as 
concluding the process with another “tochacha.” Although the historical 
overview that Moshe gave at the beginning of Sefer D’varim could very 
well qualify as the first part of the covenant protocol, I would suggest that 
when Moshe gave this overview, including referring to the covenant 
enacted at Sinai (see D’varim 4:13, 4:23 and 5:2-3) he was adding the rest 
of Sefer Sh’mos, as well as Sefer Vayikra and Sefer Bamidbar, to the 
“historical background” of the covenant being enacted. True, the covenant 
was essentially the same as the one made at Sinai (with the addition of 
“arvus,” each member of the nation being responsible for the spiritual 
well-being of every other member of the nation -- see Sanhedrin 43b), but 
just as for the first enactment of the covenant the Torah up until that point 
was the focal point of the historic overview of what led to the covenant, 
for the restatement of the covenant on the Plains of Moav, the entire 
Torah, including what had transpired since Sinai, was the historic 
overview of what led to the reiteration of the covenant. 
With the entire Torah being the historic overview of what led to the 
covenant at the Plains of Moav, the covenant that had been enacted at 
Sinai (which was still in full effect, including the consequences for not 
keeping it) was part of that overview. Had the nation gone into the 
Promised Land shortly after leaving Sinai (which was the plan until the sin 
of the spies), the only consequences for violating the covenant would have 
been those given in Vayikra. [This included the concept of “arvus,” see 
Vayikra 26:37 and Sh’vuos 39a.] However, it would be decades until the 
nation would actually enter the Promised Land, and a lot happened in 
between, not the least of which was that it was the next generation that 
entered the Promised Land. These changes not only necessitated a 
reiteration of the covenant, but also a new set of consequences for not 
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keeping it. The original set of consequences were still valid, and would 
apply in situations where breaking the covenant more closely mimicked 
the covenant being broken had the nation entered the Promised Land right 
away (and were therefore included in the “overview” not just because it 
was part of the history that led to the covenant being reiterated, but 
because they could still happen). Nevertheless, additional consequences 
were now possible as well, and were therefore stated as the consequences 
for not being faithful to the covenant being enacted on the Plains of Moav. 
Whether the destruction of the First Temple (or Second Temple) more 
closely resembled the consequences described at the covenant at Sinai or 
those described at the covenant on the Plains of Moav (or there were 
aspects of each in both of them), the need for a second “tochacha” was not 
necessarily because two Temples would be destroyed, with one “tochacha” 
for each destruction, but because the reiteration of the covenant on the 
Plains of Moav needed its own set of consequences. And because things 
were not the same as they had been before the turmoil in the desert 
occurred, the consequences were not exactly the same as when the 
covenant was enacted at Sinai. That they were the consequences of the 
Sinai covenant were part of our history, and therefore included in the 
covenant made on the Plains of Moav. And unfortunately, they became 
part of our real history when they became actual consequences as a 
punishment for our sins. But two separate “tochachos” became necessary 
because there were two separate covenant ceremonies, each requiring a 
full covenant protocol, not because there were two separate destructions. 
It is appropriate that we read the "tochacha" from Vayikra shortly before 
the holiday at Shavuos, since it is "z'man matan Toraseinu," the time (of 
the year) that the Torah was given at Mt. Sinai, and this "tochacha" 
consists of the consequences of breaking the covenant made at Sinai. It is 
also appropriate that we read the "tochacha" in D'varim shortly before 
Rosh Hashana, when we are judged regarding how the forthcoming year 
will be, as these consequences were not part of an historical overview of 
what led to a reiteration of our covenant with G-d, but what would happen 
to us if we break the covenant. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Tapping Into Hashem’s Blessings 
Parshas Bechukosai begins with a list of blessings Hashem promises the 
Jewish People if they go in the ways of His statutes and mitzvos. These 
blessings are followed by a much longer list of curses if we reject 
Hashem’s ways.Why the imbalance? Why are the blessings finished after 
some 10 verses while the curses cover more than thirty? Furthermore, 
since Hashem loves us (Devarim 7:8), wouldn’t it be more logical to 
increase the blessings and keep the curses to a minimum? 
The Jewish People’s essence is spiritual. We are expected to do Hashem’s 
will, and the whole creation is designed to enable us to do this, showering 
us with blessing all the time. This is our natural state of affairs. If we 
deviate from what we are supposed to be, Hashem must change the 
world’s natural state as a result. This change is such an aberration that 
describing it takes up many verses. Whereas describing the normal state of 
creation, with Jews doing Hashem’s will and bringing blessing to the 
whole world — this is nothing out of the ordinary and can be summed up 
in a few short words. 
The Maharal (Netzach Yisrael 14, based on Vayikra Rabba 35:1) finds this 
idea expressed in a different way within the wording of the blessings and 
curses. He notes that the blessings begin with the letter alef (אם ְּבֻחֹּקַתי) and 
end with the letter tav (קֹוְמִמּיּות) — the first and last letters of the Hebrew 
alphabet, respectively — expressing that blessings encompass the entire 
creation from beginning to end. The curses, on the other hand, begin with 
the letter vov (ְוִאם לֹא ִתְׁשְמעּו ) and end with the letter heh (ְּבַיד ֹמֶׁשה), the 
preceding letter in the Hebrew alphabet. This shows that when Klal Yisrael 
ignores Hashem’s will this a disruption to the world’s natural order. 
The Maharal continues that with the above principle we can understand 
why it is that the Jewish People are at once Hashem’s beloved nation and 
yet subject to so much persecution. Our sins bring this state upon us. The 
norm for the Jewish People is to be a spiritual nation that seeks closeness 
to Hashem. If we do not realize our spiritual essence, we have no place in 
the world. 
This fact, that a Jew’s essence is to fulfill Hashem’s will, finds concrete 
expression in halacha. The Rambam (Laws of divorce 2:20) rules that if a 
Jew is forced to fulfill a mitzvah, it is viewed as if he willingly did the 
action. This rule applies even if a Jew is a known sinner who would not 
fulfill the mitzvah without coercion. This is because at root a Jew wants to 

fulfill Hashem’s commandments. Only, his yetzer hara is strong and has 
gotten the better of him. This Jew is in the grips of his yetzer hara, but his 
spiritual essence remains untouched. All coercion does is weaken the 
yetzer hara’s hold on him. Once that is done, his inner willingness to fulfill 
the mitzvos comes to the fore. Therefore, the mitzvah is considered as if he 
did it willfully. 
In his sefer Chayei Olam, the Steipler writes that all Jews, even those who 
openly espouse heretical ideas and even persecute their religious brethren, 
have an inner yearning to seek Hashem. Only, their yetzer hara channels 
this yearning elsewhere. What they are really looking for is spiritual 
satisfaction. They may turn to various ideals and isms, and when these fail 
to provide the satisfaction they yearn for, they turn elsewhere — to sports, 
theaters, restaurants, etc. — but they ultimately remain empty and 
unfulfilled. 
A Torah-observant Jew should never have such problems. Torah and 
mitzvos provide every Jew a tailor-made program for how to derive 
maximum spiritual satisfaction out of life, if he puts all his energy into 
avodas Hashem. 
When a Jew does not do this, he feels dissatisfied with himself. Deep 
down he feels that his spiritual strengths are not being used to the fullest. 
Even though he does devote some time to Torah and mitzvos, he begins 
looking elsewhere for other ways to get satisfaction in life. Pleasure trips 
abroad are just one notable example of how Jews invest time, energy and 
resources in the wrong direction. Instead of looking for new material 
pleasures, they should be trying to bring their spiritual essence to the fore. 
How does one do this? A Jew should always be looking for ways to 
develop himself and add to his avodas Hashem. In learning, he should see 
where he needs chizuk. Maybe he should add on a halacha seder. In 
Gemara, maybe he could add more depth to his learning. Maybe he can 
say a shiur. How is his Mussar seder? Does he analyze the Mussar sefarim 
with the same intensity as he analyzes Gemara? Maybe he should delve 
into the deeper writings of the Ramchal such as Derech Hashem and Daas 
Tevunos. In addition, before he begins learning, let him think for a few 
minutes about the importance of his learning, and that it should bring him 
closer to Hashem (Nefesh Hachaim 4:6). 
I once met with a frum doctor. He told me about his busy schedule, and his 
impressive success rate in his field. At one point I commented that he 
certainly must feel great satisfaction from his work. After all, he has 
helped so many people. His answer surprised me. 
“Satisfaction? Of course I feel some satisfaction, but you, the bnei Torah 
who are capable of learning Talmud and put all your energies into it — 
you are the ones who feel real satisfaction in life. What is greater than 
learning the Toras Hashem!” 
May we put all our energy into avodas Hashem! 
 

Rabbi Label Lam 

Dvar Torah 
It Tastes that Great 
If you will go in My statutes and guard My Mitzvos and do them… 
(Vayikra 26:3) 
If you will go in My statutes: That you should be toiling in Torah in order 
to guard and to fulfill them! –Rashi 
What does it mean to toil in Torah? Admittedly it sounds like a very 
uncomfortable exercise and not too inviting. Yet we are told this is a 
primary pursuit! Everything good depends on it! What is it then that is 
being demanded from us?! 
The Mishne in Pirke’ Avos (6:4) seems to makes what seems to be a 
strange statement, “This is the way of Torah: Bread with salt you will eat 
with a measure of water. On the ground you will sleep. A life of austerity 
you will live. And in the Torah you will toil. If you are doing do so, happy 
you will be and it will be good for you. Happy will you be in this world 
and it will be good for you in the next world!” 
Questions! 1) When was a vow of poverty instituted as prior requirement 
to learning Torah? Since when have we been an ascetic cult? 2) Why does 
the Mishne promise happiness in this world? We can imagine that 
somehow through self-denial a person can achieve a degree of good for 
himself in the next world but how does that match up with a promise of 
happiness in the here and now? 
Reb Simcha Zissel, the Alter from Kelm highlighted a key phrase that may 
just open this statement to its true intent. The words, “if you are doing so.” 
are critical. The Torah is not advocating poverty as a way of life. The 
Mishne is saying that the Torah has the ability to promote the most exalted 
happiness even under the most severe circumstances of life. 
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This can only be appreciated “if you are the one doing so”! A portrait of 
the inner life does not lend itself to the superficial gaze of the casual on 
looker. 
Finding it hard to keep my eyes open one very early morning I remarked 
to a study partner my amazement that the Vilna Gaon slept only two hours 
in a twenty-four period. How was that humanly possible? My friend 
corrected me and my misrepresentation of the facts, “It’s not true!” I 
insisted that I had seen it in an authenticated biography that he slept only 
two hours. My study partner repeated that it wasn’t true. I wondered how 
he dare dispute a known fact. We went back and forth like that a good few 
times until he clarified his point. It wasn’t that he slept only two hours. He 
learned Torah twenty two hours each day. He wasn’t into sleep 
deprivation. He was involved with learning Torah twenty-two hours in a 
day! The joy of Torah and Mitzvos filled up and expanded his waking 
hours.” 
If one is tired while driving there is good piece of advice to eat or drink 
something. Almost no one in history has fallen asleep while eating ice 
cream. The Vilna Gaon was as if eating ice cream all day, and this delight 
displaced the need for sleep. Now go and explain that to someone that 
never had that level of experience in learning. 
To the one peering in the window of the study hall, toiling in Torah does 
not seem so enticing. To the spectator at a fancy smorgasbord none of the 
food has flavor. The challenge of the Mishne is to develop an appetite! 
Learning Torah can excite the soul to the extent that the external and 
superficial are exactly that, external and superficial. Toiling in Torah 
therefore is not about learning ‘til it hurts. It’s about learning until it tastes 
that great! 
 

Rabbi Eli Mansour 
Weekly Perasha Insights 
Parashat Behukotai: The Misvot We Do Not Understand 
Parashat Behukotai begins by promising great rewards for observing 
Hashem’s commands. The introductory verse says, “If you follow My 
statutes [‘Hukotai’] and observe My commands and perform them.”  
The term “Hukim” refers to those Misvot whose logic eludes human 
comprehension, as we cannot understand their reasons. An example would 
be the laws of Kashrut. There is no reason that we can conceive for why 
we should not eat milk or dairy products within six hours of eating meat. 
This is a “Hok” – a law which we observe because Hashem commanded 
us, despite the fact that we do not understand its logic. Another example 
would be Sha’atnez – the prohibition against wearing a garment that 
contains both wool and linen. This Misva, too, does not seem to have any 
rational explanation that we can understand. We nevertheless obey these 
commanda because we firmly believe that they have reasons and that we 
are bound to obey G-d’s commands regardless of whether or not we 
understand them. 
The other category of Misvot, “Mishpatim,” consists of those Misvot 
which make sense to us. For example, we all intuitively understand that we 
should honor our parents. Similarly, it makes perfect sense to us that the 
Torah strictly forbids murder and theft. As opposed to the “Hukim,” which 
we must observe even though we do not understand their reasons, the 
reasons underlying “Mishpatim” are perfectly clear. 
Once we understand the difference between these two categories of 
Misvot, we can understand more clearly this opening verse of our Parasha. 
The Torah is telling us that if “Be’hukotai Telechu” – if we obey the 
“Hukim,” then we will receive reward for all our Misva observance. If a 
person observes only the “Mishpatim,” the laws of the Torah which make 
sense to him, but not those which he cannot understand, then he will not 
receive reward even for those. After all, if he only observes that which he 
understands, then he does not truly serve Hashem; he serves himself. 
Those who serve G-d obey Him unconditionally, while those who observe 
only the laws which make sense to them are not truly loyal servants. 
Therefore, the Torah tells us that our reward for Misvot depends on our 
observance of “Hukotai” – the Misvot whose reasons we do not 
understand. If we faithfully observe these Misvot, then we are considered 
loyal servants of Hashem and are thus worthy of reward for all our Misvot. 
Understanding the logic behind the Misvot must never be a precondition 
for our observance. We are to place our full trust in Hashem, and to 
believe that everything He commands us to do is the best thing for 
ourselves and for the world. 
I recall in high school being taught about the Misva of “Mayim Aharonim” 
– washing our hands before Birkat Ha’mazon. The reason for this Misva is 
the concern that one might have eaten food with strong salt which might 

still remain on his fingers, and if he does not wash his hands at the end of 
the meal, he might touch his eyes, which could be dangerous. My friends 
and I challenged the Rabbi and asked why Halacha would be concerned 
with such a far-fetched risk. How likely is it, we asked, that a person 
would damage his eyes in this way? Was it really necessary for the Sages 
to require washing at the end of the meal to guard against this risk? It did 
not make sense to us. 
That night, I ate pizza for dinner, and I decided that since the law of 
“Mayim Aharonim” did not make sense to me, I would not wash before 
Birkat Ha’mazon. Later, when I started taking out my contact lenses, I felt 
a sharp pain in my eye, and I was rushed to the doctor’s office. It turned 
out that there was some residual red pepper on my hands from the pizza I 
ate for dinner, and a particle of red pepper entered my eye and caused a 
severe irritation. From that day on, I have always ensured to wash “Mayim 
Aharonim.” 
Observing the Torah requires observing its laws unconditionally, 
regardless of whether or not we understand the reasons. Of course, great 
Rabbis have uncovered the reasons behind many of the Misvot, and we are 
certainly encouraged to learn and try to understand to the best of our 
ability the messages underlying the Misvot. At the same time, however, 
we must remember that we are bound by the “Hukim” as much as we are 
bound by the “Mishpatim,” and that, in fact, the true test of loyalty and 
faith is whether we are as careful to observe the laws which we do not 
understand as we are to observe those which we do understand. 
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Parshat Bechukotai - The Tochacha 
By Rabbi Mordechai Rhine 

Associate Member, Young Israel Council of Rabbis 
Parshat Bechukotai contains the Tochacha or Rebuke. It is one of the most 
difficult sections of reading in the Torah. In it, the Torah states that we 
would be sent into Exile because of our sins and deficiencies in our 
observance of mitzvoth. 
Lest one think that the deficiencies will be obvious and with great drama, 
the Torah explains the nature of the shortcomings. The Torah says, 
“Because you went with G-d too casually.” Technically, you may have 
performed the mitzvoth, but its performance was too cold, too haphazard, 
and did not create a relationship of warmth and love between you and your 
Creator. As the Torah expresses even more clearly in Chumash Devarim − 
“Because you did not serve HaShem with happiness.” 
It follows that during this week in which we read the Parsha of the 
Tochacha we should make an effort to infuse our mitzvoth with joy. At 
first thought this might seem an easy proposal. Who wouldn’t want to 
enjoy? But in reality it is a challenge. Often we are so successful 
performing mitzvoth that its observance becomes a habit, which actually 
can be our undoing. This can be especially true when it comes to prayer, 
which we are told is supposed to be a service of the heart, infused with 
warmth and meaning. 
The Satmar Rebbe was known for his distinctive way of leading the 
davening on Yomim Noraim (High Holidays). One time at a wedding, a 
young man, a badchan (wedding entertainer), asked the Rebbe for 
permission to imitate him. The Rebbe agreed, and the badchan proceeded 
to imitate the Rebbe’s every cry, sigh, gesture, and nuance with great 
precision. Suddenly he noticed that the Rebbe was crying. He quickly 
ended his jesting and approached the Rebbe to apologize. 
But when he got to where the Rebbe was sitting, the Rebbe motioned to 
him that there was nothing to apologize for. “But the Rebbe seems upset,” 
the man said. “No,” the Rebbe replied, “You did nothing wrong. It is just 
that when you imitated me so well, I realized that perhaps I am simply 
imitating my own heartfelt-sounding-cries year after year. I was most 
shaken by the possibility that my prayers are nothing more than an annual 
ritual.” 
The Satmar Rebbe relayed this message through a story. He said, “The 
toughest question anyone asked me came from a man who approached me 
with a rolled up sleeve, and Tefillin in hand. ‘Rebbe,’ he said, ‘I can’t 
remember if I am putting Tefillin on before davening, or if I am taking 
them off after davening… what should I do?’” 
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This brings to mind a conversation I had several years ago with graduates 
of a Hebrew Reading Crash Course by the National Jewish Outreach 
Program. A number of graduates described their ongoing challenge as they 
struggled to pronounce the letters properly. After assuring them that it 
would get easier with time, I decided to share a thought with them. I said, 
“We all have our point of struggle in serving HaShem. For you it is in 
pronouncing your words and, for me, it’s a different struggle. You see, I 
know the entire Siddur by heart and I find pronunciation easy. My 
challenge is that even though I can recite the prayers from memory, I still 
try to keep my eyes on the words in the Siddur. My challenge is to make 
sure I do not simply daven out of habit.” 
Sometimes, it is our success and diligence in mitzvah observance that 
creates the challenge. We are so good at it that we feel we can do it in our 
sleep. It takes strategy and creativity to ensure a sense of freshness in our 
relationship with HaShem. One helpful suggestion is to set aside some 
time to read the translation of the prayers. By examining the text more 
closely and by studying the commentaries, it will likely become easier to 
infuse our service with renewal. 
Another suggestion, from Rabbi Aryeh Kaplan z”l is to choose a specific 
section of teffilah (prayer) and say it slowly and with great fervor. When 
we slow down − even to a pace of five seconds per word − we will be able 
to savor the translation, meaning, connotation, and flavor of the words. 
Choose one section that seems especially meaningful, and experience the 
emotion and meaning of that particular prayer. 
The Tochacha reminds us to infuse our observance with joyfulness. Our 
mitzvoth are meant to be performed with gladness − most especially 
prayer, the opportunity to communicate with HaShem. Therefore, take the 
time to slow down and savor teffilot and the experience will result in the 
heartfelt and enjoyable communication with HaShem. Shabbat Shalom.  

The Weekly Sidra- "Stressed Out" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In today’s busy, harried, meta-chronic world of time tables, schedules, 
meetings, and a thousand other responsibilities, we seem always to be 
complaining about being rushed, always trying to keep up with the 
perennial ‘treadmill’ of life. The following statements seem to sum up our 
inordinately busy and rushed lives: 
“I wanted to figure out why I was so busy, but I couldn't find the time to 
do it.” 
“Have you noticed that even the busiest people are never too busy to take 
time to tell you how busy they are?” 
“Modern man is franticly trying to earn enough to buy things he’s too busy 
to enjoy.”  
“Time can be dissected easily: an hour can be cut up in many ways. 
Fifteen minutes on this memo, a five minute walk to another meeting, 
thirty minutes at that meeting, and ten minutes debriefing. Oh, and maybe 
a quick phone call on the walk to that meeting. The busy are expert at 
dissection: that’s how they make it all fit.” 
In this week’s Sidra, the Torah speaks of the curse G-d forbid, of tension 
and stress due to being overwhelmed with the responsibilities of life: 
“I also will do this to you; I will appoint over you stress, consumption, and 
fever, that shall consume the eyes, and cause sorrow of heart; and you 
shall sow your seed in vain, for your enemies shall eat it.” (Vayikra 26:16) 
Needless to say, such stress and tension do cause individuals not to devote 
the necessary time required for family, oneself, and Torah study, and can 
lead to a host of infirmities, physical and otherwise. In the text Oznayim 
LaTorah (Rav Zalman Sorotzkin 1881- 1966 of blessed memory), we are 
presented with the fact that HaKadosh Baruch Hu punishes ‘Mida K’neged 
Mida’ (measure for measure). And, since we do not have the patience to 
devote the proper time to Torah study and Mitzvos, our punishment is that 
to us, there continuously seems a lack of time due to our always being so 
busy and overwhelmed.  
But, in all truth, to bring out the full measure and significance of Rav 
Sorotzkin’s words necessitates that they be translated verbatim: 
“If we look at the fiery column of life today, we see that stress surrounds 
us from all sides. We have lost the power of patience, and are led to stress 
and tension in all that we do. Take for example, the topic of travel. No one 
journeys by wagons any more these days, (which would be intolerably too 
long). Even a journey by train or automobile is considered an 
inconvenience to us. And evening flying by airplane becomes an 
annoyance, for we have no patience for any of this. It is true that of all the 

efforts and thoughts of mankind, stress and tension can be found 
throughout…..”  
Elaborating on our loss of patience, Rav Sorotzkin continues: 
“….. And, don’t even let it enter your mind that the natural fruit of 
progress and development in a person’s intellect causes him to improve 
and enhance, and even to fashion ‘utensils being different one the 
other…..’” (Esther 1:7)  
That is, being busy to the point of stress and tension is incorrectly viewed 
as the natural development of the human mind. Rav Sorotzkin continues: 
“….. (And, don’t think either that) it is beneficial for man to do his work 
while under obsessive stress, as the sight of a (lightening) flash (rushing 
from one place to another). Nor should we take it upon ourselves that this 
phenomena (stress) is a blessing even though a man’s patience has expired, 
and through all his efforts he is placed into a life of stress and tension. Do 
not ever say such a thing….!” 
And, in conclusion, Rav Sorotzkin states: 
“….. The Torah reveals to us the (true) source and root of stress which 
surrounds our lives, which does not come through the natural development 
of the intellect, but rather, in the form of punishment for the transgression 
that we have sinned before the Blessed One, for Whose (study of) Torah 
and Mitzvos we had no patience (to perform correctly)…..” 
So conclude the words of the Oznayim LaTorah. And so, it becomes 
incumbent upon us to devote the necessary time to the study of Torah and 
the accomplishment of Mitzvos, instead of habitually rushing to conclude 
Torah obligations as quickly as possible. That is, the stress of life may be 
avoided if patience is applied to the performance of Mitzvos. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Dvar Torah - How Does the Torah Define the 
Jewish Nation? 

By Rabbi Dovid Sochet 
Associate Member, Young Israel Council of Rabbis 

This week we read the tochacha – words of rebuke- which record in great 
detail the catastrophic events that will heaven forbid come to pass upon the 
Children of Israel if they stray from the ways of the Torah. In the middle 
of this reading there is however a pasuk that seems to out of place in the 
context of the passage. The Torah saysוזכרתי את בריתי יעקוב ואף את בריתי 
 I (Hashem) will remember My covenant - 'יצחק ואף את בריתי אברהם אזכר וכו
with Yaakov, and also My covenant with Yitzchak, and also My covenant 
with Avraham. This verse appears to offer consolation to the children of 
Israel in the midst of describing the calamities that will befall them. 
The Sheloh HaKadosh notably answers that this pasuk in the middle of the 
rebuke is not meant as an amelioration of their suffering but rather to stress 
the depth of the depravity of rejection of Hashem's Torah and to explain 
why such a severe comeuppance is justified. The sin of a man whose father 
was righteous is more severe than that of an evil man whose father was 
also evil. The son of a father who was a tzadik should have learned from 
his father’s ways as opposed to the son of rasha – a wicked man- who did 
not have a proper role model. This is what the pasuk is coming to teach; 
Hashem rebukes Israel for the severity of their evil ways considering the 
enduring relationship between their forefathers and Hashem. He goes on to 
say: "I will take these things into account against you, that you are of the 
seed of holy patriarchs - Avraham, Yitzchak and Yaakov, and despite all 
that, you did not walk in the path of righteousness". 
On a different note, I would like to suggest an alternative understanding to 
this pasuk. The Maharal goes to great lengths to show that although our 
forefather Avraham was in himself worthy of receiving the Torah, this did 
not happen because the Torah could only be given to an entire nation. The 
Torah is not given to individuals; it must be given to a people. The primary 
justification for the existence of the Jewish people is as the Torah nation. 
Ultimately one cannot be a Jew on his own. A Jew can only study Torah, 
pray, and perform Hashem’s many other commandments as part of Bnei 
Yisroel, a nation which consists of people who together form one entity. 
The individuals within this nation are akin to the cells of one organism. 
With this understanding we can fully appreciate our connection to the 
Torah for after all, those generations who came after Sinai never 
physically said “נעשה ונשמע – “We will do and we will understand” . We 
never physically accepted the Torah personally. So what obligates us to 
fulfill it? What connects us to the Sinaitic experience? We are bound and 
committed to the Covenant only because we are part of a nation. It was 
necessary for the entire national commitment, and the unity of the people 
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was critical, as it is written: when Bnei Yisroel where preparing to receive 
the Torah: ויחן שם ישראל נגד ההר - “Yisroel camped at the foot of the 
mountain.” Rashi notes that the Hebrew verb used ‘vayichan’ – camped- is 
conjugated in the verse in singular connoting the unity of the people, that it 
was "כאיש אחד בלב אחד “ as one man with one heart” . This is the nation 
that said in unison at Har (Mount) Sinai, "We will do, and we will attend 
[hear/or understand]."  
Today, the Jewish People is still "one man." It exists today as a nation just 
as it did thousands of years ago. Individuals die, as do the cells of an 
organism, but the organism survives with new cells. Although the cells of 
the organism are different from the organism’s original cells, it is still the 
same organism. Hashem promised that the Jewish Nation will never 
perish. The Nation is eternal, and individuals are Jews only because they 
are part of this eternal Nation. Their serving and relating to Hashem is 
dependent upon their being part of this Nation. This principle above all, 
demands that Jews not isolate themselves from their People. They must 
share in the pain and joy of their fellow Jews, no matter where they are.  
What connects us all? The fact that we are all children of Avraham 
Yitzchak and Yaakov; this is what bonds us together. Chazal teach that a 
person must say מתי יגיע מעשי למעשי אבותי אברהם יצחק ויעקב - When will my 
actions approach the level of the actions of my forefathers Avraham, 
Yitzchak and Yaakov"? Did Chazal actually expect us to reach the 
spiritual levels of the forefathers? Reb Asher of Stolin answers that the 
word "yagiu" - approach has the same root as "negiah", the Hebrew word 
for “connection” or “touch.” The Medrash is not teaching us that we 
should aspire to reach the level of our forefathers. Each generation is 
different and we cannot compare the actions of one generation to the 
actions of another. Rather, we are taught that our actions must connect 
with and relate to the actions of our forefathers. We are connected with the 
Avos when we strive to emulate them. By connecting to our forefathers 
through our actions, we ultimately connect to the Source of life and draw 
Hashem’s light into the physical world. 
Reb Yissocher Ber of Zolynia took this a step further and proposed that, 
included in Rabbi Asher's words is that we must go beyond striving to 
connect to our forefathers through our actions. If our goal is that our 
actions and deeds promote the connection to our ancestors it should go 
without saying that those actions should not cause a מסך המבדיל - a curtain, 
if you will, that separates us from our forefathers. 
This could be the reason why the Torah inserts in the midst of His rebuke, 
the statement that Hashem will remember the covenant He made with our 
forefathers. It is indeed a consolation. We are reminded that we are 
sometimes required to endure hardship precisely because we are required 
to be connected with our forefathers. We are consoled because we are not 
selected as individuals to bear pain in solitude, but rather as the 
descendants of our illustrious ancestors, as part of the great nation of 
Israel. If, heaven forbid, Israel as a nation is going through hardship, it is 
so because we are all connected through our common heritage. Our 
common travails are indicative of the covenant Hashem made with 
Avrahom, Yitzchak, and Yaakov. 
By remarking upon His covenant with our ancestors in the midst of his 
rebuke, Hashem is advising us that he will always remember that we are 
His Torah nation. 
Perhaps this also provides a solution to the question that is addressed by 
several commentators. Why are of the forefathers mentioned in the rebuke 
passage listed in reverse chronological order? "I (Hashem) will remember 
My covenant with Yaakov, and also My covenant with Yitzchak, and also 
My covenant with Avraham"? One would expect that the listing would 
begin with Avraham and conclude with Yaakov. What is the significance 
of the Torah reporting the "Avos" in reverse order? Additionally, Rashi 
notes that this is one of the instances that the name Yaakov is spelled out 
fully יעקוב rather then יעקב as it is usually spelled (it has the seemingly 
superfluous letter vav). 
These two things may be interconnected. The fact that we are all 
descendants of Yaakov is what distinguishes us from the rest of the nations 
of the world. Avraham bore Yishmael as well as Yitzchock, and 
Yitzchock, too, had Esav in addition to Yaakov. The bond we share with 
all other Jews is essentially based on the fact that we are all children of 
Yaakov, a claim unique to the Jewish people. This is why the pasuk here 
begins the order backwards from Yaakov and also why Yaakov’s name is 
spelled fully, to emphasize that we are alone among nations and solely the 
children of Yaakov. This is the tie that binds us together. 
Rabbi Dovid Sochet is the son of the Stoliner Rebbe of Yerushalayim; he spent a considerable amount of his formative years in Los Angeles CA, and 
the 5 Towns in New York. He studied in the following Yeshivas: The Mesivtah of San Diego, Yeshiva Harbotzas Torah in Flatbush NY, and Yeshiva 
Gedola of Passaic. He currently is a Rabbi in Spring Valley New York where he resides with his wife and children. Rabbi Sochet is also certified 
Mohel. The National Council of Young Israel http://www.youngisrael.org  

Parshas Bechukosai: The Power of Words 
Мошиаха Bechukosai: Сила Слова 

By Rabbi Yisroel Yitzchok Silberberg 
Mara D’asra Young Israel of Mapleton Park, Brooklyn NY 
Существует известная аксиома, что дети учат в школе: "палки и 
камни могут сломать мои кости, но имена никогда не причинить мне 
боль". Идея этого поговорке, что ребенок, который является жертвой 
имя призвания должны игнорировать насмешки и оставаться 
спокойным и воздерживаться от физической возмездия. В то время 
как есть много заслуг в этом выражении и ребенка и взрослого 
должны прислушаться к этому советую, в иудаизме нас учат, что 
слова действительно можно и не повредит нам. 
В главе, на этой неделе Тора предостерегает нас от использования 
обидные слова друг против друга. Стих гласит: "И вы не должны 
использовать обидные слова против друга, как Я Бог твой. Раши 
объясняет, что этот запрет включает в себя предоставление 
неблагоприятное советуют другим и с помощью обидные слова, 
чтобы принизить кого-то. Мы все знаем, насколько чувствительны 
наши чувства могут быть и насколько мы уязвимы к словесных атак. 
Есть многочисленные истории в средствах массовой информации 
случаев были дети издеваются другими студентами. В некоторых 
случаях, эти порочные слова имеют привести жертву до конца своей 
жизни от безысходности. 
Часто мы не знаем, как выразить другим, как жаль, что мы, что они 
страдают, и мы в недоумении о том, как сделать кто-то чувствовать 
себя лучше. Это очень трудно, чтобы успокоить кого-то, кто борется 
финансово или эмоционально. Тем не менее, мы можем попытаться 
улучшить бремя другого человека с помощью других средств связи. 
Покупка что-то особенное для друга или знакомого или даже 
вдумчивый письма может сделать разницу. 
Тора помещает заповедь против использования обидные слова в 
разгар законов Shemitta. Это является сложной задачей для фермеров 
принять год отпуск от его источника дохода, и пусть земля остальное. 
На самом деле, сама Тора предсказывает, что человек будет 
сомневаться в его способности поддерживать свою семью во время 
Shemitta года. Как фермер набраться смелости, чтобы уповать на GD? 
Возможно, Тора намеренно поместил закон, имеющий 
чувствительность к другим, прилегающих к Законам Shemitta 
предложить нам, что, когда мы вдумчивый к потребностям других и 
позволяют другим иметь доверие в нас, так же Д. поможет нам 
построить доверие в наш Создатель. 
На протяжении Торы мы должны стремиться следовать по пути 
нашего создателя. Талмуд выводит из стиха "И вы должны следовать 
Его пути», что, как он полон сострадания, так мы тоже должны быть 
сострадательными к другим, и так, как Он делает актов хесед так же 
мы должны совершать акты хесед. Кроме того, в Мошиаха Кедошим 
Тора повелевает нам быть святыми Как Всевышний свят. На этой 
неделе в недельной главе Торы предупреждает евреев, что если они 
не строго следовать заповедям, Всевышний наказал их страшными 
проклятиями. Тем не менее, в то же время Тора запрещает нам 
проклиная еврею даже в качестве стимула для поощрения 
положительного поведения. Почему дихотомия? Кроме того, почему 
это необходимо для GD нанести такие суровые наказания на его 
избранных людей в случае, если они не следуют заповеди. Не удалось 
Б-г лечить свои обязательства по отношению к нему в качестве 
дополнительного кредита и лишь воздерживаться от даровав нам 
дополнительные благословения, если мы не придерживаемся 
заповедей? 
Чтобы лучше понять пути GD давайте рассмотрим смысл проклятия. 
В отличие от разговорной использования термина "проклятия", как со 
ссылкой на неподходящих выражений, истинный смысл проклятия 
выразил желание, что некоторые формы невзгоды постигнет другого 
человека. Например, выражая к другому, что они должны разработать 
некоторые формы заболевания, или что они должны терять деньги 
проклятие. 
Существует история о паре, которая chassidish в течение двадцати 
четырех лет не смогли иметь детей. После путешествия по всему 
миру ищет наиболее квалифицированных врачей и принимая 
многочисленные лекарства пару, почти достигнув возраста в 
пятьдесят, консультации с большим раввина, чтобы помочь им зачать 
ребенка. Раввин спросил их, чтобы попытаться вспомнить, если в их 
прошлом они вызвали кому-то боль и страдания. Сначала пара не 
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могла вспомнить, что любое событие оправданным такое наказание, 
как они были добросердечные и духовные люди. Тогда муж кричал, 
как будто только что произошло событие, и сказал: "Я думаю, что я 
знаю, что вызывает у нас такую боль". Давид рассказал жене и 
раввина, что случилось много лет назад. Когда он был молодой 
человек изучения старательно в ешиве Слоним, уборщица случайно 
принести ей маленьких детей. Дети создали много шума, и это 
мешало способности Давида для изучения. Дэвид вежливо заметил 
леди в угоду следить за своих детей. Дама обиделась от критики и 
ответил: "Я хочу, чтобы вы никогда не испытывали тяготы 
воспитание детей". В то время, произошло событие, Давид не был 
обеспокоен ее замечание, как он истолковал его, чтобы быть 
благословением. Он предположил, что она была желая, чтобы у него 
хорошо воспитанные дети. Теперь он понял, после не имеющих детей 
так долго, что, хотя намерения ее комментарий в основном 
благословение, но так как слова были сказаны в гневе был элемент 
проклятия, а также. Давид был в состоянии установить имя дамы и 
адрес и их удачи, она была еще жива и хорошо. После встречи с ней и 
просить прощения, счастливая пара была благословлена здорового 
мальчика девять месяцев спустя. 
Как видно в истории, когда человек оправдывается в своих чувствах и 
хочет другой вред не может быть болезненные последствия. Это 
причина, Тора запрещает нам проклинать другой, даже когда мы 
чувствуем себя вправе и больно. Да, мы позволили чувствовать себя 
обиженным и оскорбленным, но мы должны оставить его в наш 
создатель, чтобы доставить наказания. На этой неделе в недельной 
главе, Hahsem не проклиная еврейский народ. Скорее всего, он дает 
понять нам известно о последствиях наших действий. Как пишет 
Рамхаль в своей книге "Пути Всевышнего", для того, чтобы GD, 
чтобы вознаградить нас за наши добрые дела их должно быть 
наказание за несоблюдение заповедей. Так же, как тест не может 
быть составлен только из дополнительных кредитных вопросов тоже 
так испытание жизни, который является нашим заповеди, должна 
включать в себя обязательные задачи. 
Как родители, мы тоже оказываемся постоянно давая нашим детям 
стимулов для поощрения их добрые дела и в то же время мы делаем 
их осведомлены о последствиях, если они игнорируют наши просьбы. 
Может быть, мы все привилегированные прислушаться 
предупреждение о GD и позволяют нашим Творцом, чтобы даровать 
нам мир и благословения, как мы обращаемся к Всевышнему в наших 
молитвах ежедневно "Место мира, добра и благословение на нас". 
Хорошие Шаббат! 

Torah Insights - Firm, Fair and Friendly 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
During one of the earliest capital campaigns of the Lakewood Yeshiva, a 
brochure was prepared depicting what the new Yeshiva building would 
look like. When the Rosh Hayeshiva, Rav Aharon Kotler z”tl, saw the 
drawing, he insisted that it be modified because the rendering had some 
slight differences from the actual project. Although to most people the 
slight variation might have seemed insignificant, to Rav Aharon, complete 
honesty was so important that he would not sanction even the slightest 
misrepresentation nor utilize any means of fundraising that did not 
conform to the highest possible standards of integrity. 
One of the numerous commandments that relate to being honest in our 
business dealings is found in this week’s parsha. The Torah tells us “V’chi 
simkeru mimkar l’amisecha, al tonu ish es amiso – when selling 
merchandise, do not cheat your friend”. When buying or selling 
merchandise, one must make sure not to overcharge or underpay. While 
we intuitively recognize the importance of integrity and we try to impart 
its importance to our children, the following midrash places the 
importance of financial integrity on a higher level than most of us would 
have expected. It also gives us insight in how to impart this and other 
educational lessons in challenging circumstances. 
When Dovid Hamelech decided to build the first Beis Hamikdash, Hashem 
informed him that that privilege was reserved for his son, Shlomo 
Hamelech. After Dovid would die, his son Shlomo would build the Beis 
Hamikdash. There were some people who used this information to taunt 
Dovid. They would muse: “When will Dovid die so that we can finally 
have a Beis Hamikdash?” Dovid himself contemplated that perhaps it 
would be worthwhile for him to pass away early - after all why should one 
man’s life stand in the way of building the Beis Hamikdash? 

Hashem responded to Dovid: “I will absolutely not reduce your life even 
by a moment. The kindness and justice that you perform is more valuable 
to me than the many korbanos which will be sacrificed in the Beis 
Hamikdash.” In his role as king, Dovid adjudicated many financial 
lawsuits, and the justice that he produces was so valuable in Hashem’s 
eyes, that it surpassed the building of the Beis Hamikdash. 
The commentaries all wonder: What was unique about Dovid Hamelech’s 
acts of kindness and his performance as a judge? Certainly he ruled 
properly and was the cause of money being reinstated to victims of 
dishonesty. But there were many judges both before and after Dovid who 
did similar work. What was unique about the court of Dovid Hamelech? 
The Y’dei Moshe explains that whereas there were many tzadikim who did 
chesed, and many judges whose courtrooms upheld justice, Dovid 
combined kindness and justice into single acts - something not done by 
other judges. Dovid had a unique approach when ruling on a financial 
litigation. He would not simply issue his ruling and have his court officers 
enforce his decision. Instead he would spend time explaining his ruling to 
the litigants. He would be so persuasive in presenting to the guilty party 
why he should be honest and return the money, that by the time Dovid was 
done, the person felt that Dovid was doing him a favor by making him 
return the money. This was the simultaneous justice and chesed that Dovid 
performed that was so valuable in Hashem’s eyes. 
The singular challenge that Dovid faced in this accomplishment is familiar 
to parents and teachers who attempt to imparting important values while 
maintaining a loving relationship. Dovid Hamelech was a righteous man 
who abhorred dishonesty. His responsibility to maintain law and order was 
constantly challenged by those attempted to rob and cheat. When serving 
as a judge and identifying the guilty party, he must have felt disappointed 
and even repulsed by the actions of the thief. Nevertheless, rather than get 
angry at this Jew, Dovid tapped into another, equally important emotion – 
the love for every Jew regardless of his current religious state. Dovid made 
sure to not only enforce but to teach and inspire love for every Jew. That 
requires dedication, concern and love. Dovid was able to simultaneously 
merge his conflicting feelings – the revulsion together with the affection, 
the disappointment together with the love. In this way he was able to 
enforce justice while at the same time not only enforcing values, but 
teaching them, and inspiring people to grow in their honesty and strive to 
improve their level on integrity. 
As parents we often experience similar emotions. Our children may 
sometimes act in ways that are profoundly disappointing. So disappointing 
in fact that we take it personally, and struggle to separate ourselves 
emotionally from the child’s indiscretion. We struggle to maintain the 
absolute love and commitment we naturally have towards our children 
when they disappoint us so painfully. And sometimes our reactions belies 
that weakness, and sends our children the wrong message. We may 
criticize too sharply, or show our disapproval in a way that is more about 
the parent frustration than the ideal educational experience for the child. 
From this chazal we see our ability to simultaneously experience, nurture, 
and give expression to these opposite emotions. We can be extremely 
disappointed while at the same time remember the paramount importance 
of turning this inappropriate behavior into a learning experience. This does 
not mean sacrificing or even compromising proper educating, nor 
tolerating that which should not be tolerated. Just as Dovid did not 
sacrifice justice in order to be kind to one and all. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  

“Peace Does Not Come-It Is Made!” 
By Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
Our parasha begins by enumerating all the good things that are in store for 
us if we will observe the commandments of Gd, and perform them. Then 
Gd will provide rain to fall at the most convenient of times, the Land will 
give its produce and the trees of the field will give its fruit, etc. But the 
culminating Berachah, the Berachah of all Berachot will be that we will 
live securely in our Land and Hashem will provide SHALOM, peace in the 
Land. Says Rashi, in the name of the Torat Kohanim, that if there is no 
peace, there in nothing. [And I would add that if there is no security there 
will be no peace]. As long as Jews are living in exile under a foreign 
government (even if it is benevolent and democratic) there is no Shalom. 
Shalom is equivalent to everything, as we say in our Tefillot, “Oseh 
Shalom U’vorei et HaKol” –“He makes Shalom and Creates Everything.” 
And we are all familiar with the third and final Berachah of Birkat 
Kohanim, “Yisa HaShem Panav Eilicha Veyasem Lecha Shalom” 



!waaBtu!zurwIc!– trcdk trcd ihc                                                         21 
Without Shalom, -Shalom in a community, or Shalom in a family-Shalom 
between communities and between nations, nothing has any worth. This is 
a Mishna- the very last Mishna in our Talmud, [Uktzin3:12] “The Holy 
One, Blessed be He, found no vessel to hold Blessings for Israel other than 
the vessel of Peace”. Today, unfortunately, we suffer from a lack of 
Shalom among our very own people. And as long as we are lacking 
Shalom, we cannot fully appreciate the blessings that we do have. 
Rav Yissachar Frand relates, that in 1980, Rav Yaakov Kaminetsky 
traveled to the Knessiah Gedolah of Agudath Israel in Jerusalem. At this 
time of his life, R’ Yaakov’s health was fading and he felt extremely weak. 
Because of this, he did not travel around much, nor did he teach shiurim, 
while in Eretz Yisrael. R’ Yaakov said, “I want to visit one Yeshiva-I want 
to go to Yeshivat Kol Yaakov”. Rav Yaakov was taken to this Yeshiva and 
he got up to speak. Standing before a fully packed Bet Midrash, R’ 
Yaakov with tears in his eyes 
he told the students, “My entire life I wanted to greet the Moshi’ach. I 
know realize that I won’t have this merit; I don’t feel that I’ll live much 
longer. But if I can’t greet Moshi’ach, at least I want to be among a group 
of people that I know for sure, will be among those who will greet the 
Moshi’ach. I know that this Yeshiva will be among the first that will greet 
him.” 
What was so special about this Yeshiva? Were these boys more 
knowledgeable than from other Yeshivot? Did they study more 
enthusiastically? Not necessarily. This Yeshiva was so special because 
they make peace between Ashkenazic and Sepharadic students. It was the 
one Yeshiva that made a point of enrolling students of European-Russian 
descent and of Spanish-Turkish-North African descent. They made 
Shalom between these two (sometimes at odds) segments of the Jewish 
people. 
We can learn from this advice. Shalom will not be handed to us on a silver 
platter. We have to initiate it. When seeing strangers on a Shabbat or 
weekday we tend to greet them with a friendly smile if they are of our 
kind, and dress the way we do, but we ignore those who are to the right of 
our ideology or to the left. This can and must change. It’s only a small 
step, but a step in the right direction. 
“CHAZAK, CHAZAK, VENIT’CHAZEIK” –Let us “BE STRONG! BE 
STRONG! AND MAY WE BE STRENGTHENED!! Shabbat Shalom 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Bechukotai 5776  
GOOD MORNING! Where is God? Did you ever have the thought -- or 
meet someone who said -- "I've looked everywhere, but I've never seen 
God! How come we don't see His actions or hear from Him? There are 
many ways to answer this question. Below is a logical philosophical 
response by Rabbi David Fohrman followed by a Hassidic spiritual 
philosophical response. 
Rabbi Fohrman is the author of The Exodus You Almost Passed Over, a 
delightful and enlightening analysis and clarification of the Exodus story 
of the Jews leaving Egypt. Rabbi Fohrman is an original and creative 
scholar who looks for answers from the text. When he teaches, I find 
myself thinking, "Why didn't I ever ask that question?' or "Wow! That 
question always bothered me and I never understood it until now!' His 
website AlephBeta.org offers courses on topics dealing with life's biggest 
questions, achieving meaningful evidence-based answers that are 
intellectually and emotionally satisfying -- and relevant to everyday life. 
Writes Rabbi Fohrman: 
"A few years back, I was having a conversation with a friend of mine who 
proudly considered himself an atheist. He was making one of his favorite 
points: 'Where is God?' he wanted to know. 'If God really exists, how 
come you and I don't see more of Him?' 
"I told him he reminded me of Little Hat and Little Shoe, wondering about 
the whereabouts of Parker. 
"I was referring, of course, to tokens in 'Monopoly' - the real estate trading 
game made by Parker Brothers. If you've ever played the game, you know 
that there are all sorts of tokens by which a player can choose to represent 
him or herself. You can be the automobile, the thimble, the little hat, or the 
little shoe. Imagine a discussion between Little Hat and Little Shoe, who 
are faithfully going around the Monopoly board for the umpteenth time. 
"As Little Hat passes a hotel belonging to one of his opponents, he says to 
Little Shoe: 'Say ... do you believe in Parker?' 
"Little Shoe looks at him quizzically. Little Hat explains: 'You know - 
look over there, on the side of the board. It says in big black letters, made 

by Parker Brothers. So, do you believe in that? Do you believe in Parker?' 
"Little Shoe replies: 'Yes, I suppose I do. What about you?' 
"So Little Hat responds, with an air of weary frustration: 'Look, I've been 
around here a long time. Every week, I pass "GO," and I collect my $200. 
I've been to Tennessee Avenue, St. James Place, Boardwalk, you name it. 
I've seen it all. Heck, I've even been to jail. And I'll tell you something. I 
ain't never seen Parker. This whole time, I've just never bumped into him. 
So no, I don't believe in Parker. I'm a Parker atheist.' 
"If you could interject at this point in the conversation, what would you 
say to Little Hat? You'd say: 'My dear Little Hat, you're looking for Parker 
in all the wrong places. Parker doesn't live on the board. He made the 
board!' 
"The maker of a system doesn't live inside that system. As a creator, you 
can interact with the system you made: you can make the rules by which it 
functions. You can decree that every piece collects $200 on passing "GO", 
and that when a player picks the chance card that says "GO DIRECTLY 
TO JAIL," then yes, that player really has to go directly to jail. All that, a 
creator can do. But the creator doesn't live on the board. That's not his 
natural place. The board is the environment put in place for the created, 
not the Creator. 
"In the case of humankind, the board is the universe, the world of space 
and time in which we find ourselves. When we look around the universe 
demanding to touch, feel or see the Creator - we are looking in the wrong 
place; we are treating the Creator as if He were one of us. The universe is 
the place made for creatures; it's not the natural domicile of the Creator." 
(The Exodus You Almost Passed Over, pgs. 54-56) 
The Hassidic spiritual philosophical response: Reb Simcha Bunim of 
P'shis'che once asked Reb Mendel of Kotzk, "Young man, where is God?" 
Reb Mendel responded, "The entire world is full of His glory." Reb 
Simcha Bunim then asked the same question a second time. A bit puzzled, 
Reb Mendel said, "There is no place that is devoid of Him." The third time 
Reb Simcha Bunim asked the exact same question, Reb Mendel replied, 
"If my answers do not satisfy you, then please tell me." Reb Simcha 
Bunim answered, "God can be found wherever He is welcomed." 
Torah Portion Of The Week: Bechukosai 
The Torah portion sets forth the blessings that you will see in this world in 
response to your deeds. 
It then continues with the Tochachah, words of admonition, "If you will 
not listen to Me and will not perform all of these commandments..." There 
are seven series of seven punishments each. Understand that God does not 
punish for punishment's sake; He wants to get our attention so that we will 
introspect, recognize our errors and correct our ways. God does not wish to 
destroy us and will never annul His covenant with us. This is the 
Almighty's guarantee to the Jewish people: " ... I will not grow so 
disgusted with them nor so tired of them that I would destroy them and 
break My covenant with them, since I am the Lord their God." (Leviticus 
26:44-45) He wants to prevent us from becoming so assimilated that we 
disappear as a nation. I highly recommend reading Leviticus 26:14-45. 
Many religions place their basis of faith in far away promises. The Talmud 
teaches, "He who wishes to lie says his witnesses are far away." For 
example, "I have witnesses that I paid back the money I owed you, but 
they happen to be visiting Europe" -- or "Have faith in our religion and 
you will get Heaven." 
While Judaism believes in an Afterlife, a World to Come, the Torah makes 
no promises that are "far away." It makes definitive statements of 
consequences. This week's portion says, "If you will follow My decrees 
and observe My commandments and perform them; then I will provide 
your rains in their time, and the land will give its produce and the tree of 
the field will give its fruit. Your threshing will last until the vintage, and 
the vintage will last until the sowing; you will eat your bread to satiety and 
you will dwell securely in your land. I will provide peace in the land, and 
you will lie down with none to frighten you ... I will make you fruitful and 
increase you..." 
The portion ends with instructions regarding gifts to the temple, valuation 
and redemption of animals, houses, fields ... and lastly, the second tithe 
and tithing animals. And thus ends the Book of Leviticus! 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"If you will follow My decrees and observe My commandments and 
perform them" (Lev. 26:3). 
The literal translation of the verse is "If you will walk in my decrees." 
Rabbi Simcha Bunim of P'shis'che pointed out that whereas the heavenly 
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angels do not progress in holiness and remain forever in the state in which 
they were created, man should not remain static, but instead advance in 
spirituality every day of his life. This is what the prophet means: "If you 
walk in My ways and safeguard My charge, I shall permit you movement 
among these immobile (angels)" (Zechariah 3:7). God has enabled us to 
have "movement," i.e. to grow in spirituality in contrast to angels that 
remain stationary. 
The fact is that there is no standing in one place. If we are derelict in 
advancing ourselves spiritually, this failure sets us back and we regress 
spiritually. We are constantly in movement. If we do not move forward, 
we are slipping backward. The wording of the Torah is precise. It is not 
enough to simply observe the mitzvos (commandments). We must do so in 
a way that we progress in spirituality. 
Quote of the Week 
If you never admit that you are wrong, you are saying that you are no 
smarter now than you used to be... 
In Loving Memory of Our Son Yehuda Leon ben Myrna & Hanoj Perez  
In Loving Memory of My Father Shlomo ben Mordechai, Jeff Pasler 
In Loving Memory of Yizchok Yeruchim by his daughter  
In Loving Memory of Julius Sand 
This article can also be read at: http://www.aish.com/tp/ss/ssw/381242651.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Behar – Bechukosai: Proud to be Jewish 
Adapted from All for the Boss, p. 79. 
The story of Ruchoma Shain, the daughter of Rav Yaakov Yosef Herman 
Yom Tov Lipman attended New York University and majored in 
accounting. He, too, was well versed in the Talmud. His home was filled 
with an impressive library of religious books. 
Papa sent a close friend to talk to the Sterns about their son, Yom Tov 
Lipman, as a possible suitor for Esther. They were pleased with the 
proposition, having heard of Papa's reputation. 
After a few meetings, Esther was engaged to be married, the first in the 
Herman household. The wedding was scheduled for December 19, 1922, at 
the Beethoven Hall on East Fifth Street and Third Avenue in Manhattan. 
Every day I rushed home eagerly from public school to be part of all the 
excitement. Mama busied herself shopping for clothes for the bride, setting 
up Esther's new apartment, buying the rest of the family new outfits for the 
wedding, and greeting all the relatives and friends who came to offer their 
congratulations. 
Papa was occupied with the preparations for the wedding itself. The 
invitations he ordered were different from any Jewish invitations that had 
been printed before in those days in New York. 
"Mr. Herman, are you absolutely sure you want this added to the 
invitation?" The printer's voice trembled as he read what Papa had written: 
"Ladies, please come dressed according to Jewish law." 
"Print it just as it is. I want no change at all," Papa said decisively. "I also 
want separate cards printed with the following wording: 'Men and women 
are asked to dance separately.'" 
The printer shook his head disapprovingly. "People will laugh at you." 
"Let them laugh." Papa was unabashed. "I want to follow the Torah's 
commandments. And I also want to order a large cardboard sign," he went 
on, "with these words." Papa wrote the wording in bold capital letters: 
ALL THE FOOD BELONGS TO THE LORD; AFTER THE 
BERACHAH, TO YOU. 
From the printer, Papa proceeded to the caterer. "I want to kasher all the 
pots and pans before my daughter's wedding. I also want all the dishes to 
be new." 
"What's wrong with my pots and pans and dishes?" the caterer asked Papa 
in amazement. "AIl my religious customers have used them until now 
without any question." 
Papa placed a large bill in the caterer's hand. "This is just a deposit," Papa 
assured him. "It's your money, Mr. Herman. Everything will be done as 
you wish." 
A few days before the wedding, Papa contacted the caterer once again. "I 
want to be at the slaughterhouse when the chickens are being slaughtered." 
This time the caterer clucked his tongue with disapproval, without uttering 
a word. 
And so, the wedding day arrived - a cold, clear wintry day in December. 
Esther, at seventeen, was a glowing bride. Mama looked lovely, but jittery. 
I was prettied up in my pink, ruffled dress and new black patent-leather 

pumps, and my older sisters Frieda and Bessie and my brother Davie were 
also dressed up in their new finery. Papa was most impressive in his Prince 
Albert suit and stovepipe hat. 
As we rode to the wedding hall, Papa coached me on how to carry the 
large sign that would remind the guests to recite the proper blessings 
before the wedding dinner. 
We entered the hall with Papa striding ahead, prepared for battle. One of 
our relatives was stationed at the entrance with the shawls Papa had 
prepared for any woman coming improp-erly attired. Another relative 
handed each guest the card which requested men and women to dance 
separately. 
The invitations and cards caused an uproar among the hundreds of guests. 
The ladies stood in groups discussing the added requests, which were 
unheard of at that time. Some were openly hostile. "Where does he get the 
nerve to tell us what to wear?" one woman asked sarcastically. 
"I had to buy a special jacket to wear over my evening gown," another 
complained. The men's discussions were no less scathing. "Can you 
imagine? I can't dance with whomever I want!" 
Papa was not having an easy time of it. The soft music was inviting, and 
already some insolent couples were gliding on the polished floor. Papa 
marched over to each couple. "I must ask you to stop. The Torah prohibits 
men and women from dancing together." 
The sign I proudly displayed also caused some caustic remarks: "I do not 
have to be told to wash my hands before meals or make the blessing," an 
elderly man exclaimed. 
We came home from the wedding tired and sleepy, but Papa was elated. 
"You see, children, when one fulfills the commandments of the Torah, he 
must act proudly and without shame." 
Papa set the precedent, and what he insisted on then has become accepted 
procedure at religious weddings nowadays. 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
732-370-3344  
 

Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Growth Thru Galus 
“V’zacharti es brisi Yaakov, v’af es brisi Yitzchok, v’af es brisi Avraham 
ezkor, v’haaretz ezkor”.  
The names of the Avos in this pasuk represent not individuals, but 
examples of the way Hashem’s bris has manifested in our past. 
Each of the Avos has a unique bris. We, as their children, are promised 
that our destiny will also involve changes of fortune, but despite that, we 
will be the object of Hashem’s special hashgacha and guidance. Because 
we shine among the nations with our self-sacrifice and complete devotion 
to the mission of mankind, Hashem will transform the darkest night of 
exile to shining rays of guidance. And like our Avos, we will always 
remain faithful to G-d's covenant, whether our fate is like Avraham, 
Yitzchok, or Yaakov. 
The galus is destined to bring us to ultimate freedom, so, as the pasuk 
indicates, it will develop in reverse order. 
First is "Bris Yaakov," the years of servitude, in which Hashem’s promise 
sustains us through trials and tribulations. This stage is perhaps behind us. 
As Yaakov, we have proved ourselves, inscribing our loyalty to the Torah 
in blood on the pages of world history. 
Next comes the test of the second stage, Bris Yitzchok: to walk free and 
independent among the nations, not to fear being different and to remain 
undeterred by envy, to carry on the heritage of Avraham even without 
suffering, with complete trust that the bris of Hashem will protect us 
against envy and jealousy. 
During the Yaakov period, we endured the hatred of the nations. Now, like 
Yitzchok, we will suffer their envy. We must learn the second lesson of 
galus, which, given our nature, will not be easy. With growing prosperity, 
living among nations who waver between acceptance and jealousy, we will 
have to preserve our unique character. We will have to use all our 
resources, more than ever before, for a more perfect fulfillment of our 
unique mission in galus, disregarding the envy that isolates us from the 
rest of the world. 
When we have passed the second test and fulfilled the Torah even in 
prosperity, only then v’af es brisi Avraham: we can look forward to the 
last stage of galus, in which we will win the respect of the nations, not 
despite being Jews, but because we are Jews. 
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Ultimately, the nations will respect the Jews because we know and observe 
Hashem’s Torah. Just as Yaakov, who wrestled with the sar of Esav, 
received his blessing at the end of a long struggle, the children of Yaakov 
and Yitzchok—hated, tolerated and envied—will finally be greeted as the 
people of the G-d of Avraham: like Avraham, nasi Elokim, we will walk 
with pride among the nations. 
Have a wonderful Shabbos, 
Moshe Pogrow, 
Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav 
Shamshon Raphael Hirsch zt”l’s commentary on Chumash, with 
permission from the publisher. 
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Reward And Punishment 
“If you walk in My statutes and keep My mitzvos and do them, then I will 
give you the rains in their time...” Vayikra 26:3-4 
When the Torah discusses the negative consequences that will befall the 
Jews if they stray from the proper path, it describes seven levels of 
punishment. However, when the Torah enumerates the blessings that will 
be received for keeping the commandments, the Torah only mentions that 
the rains will be given in their proper time. Aren’t there various levels of 
rewards for doing mitzvos, depending upon the level of intent and 
performance? 
In Oznaim LaTorah, HaRav Zalman Sorotzkin notes that there are two 
possible answers to explain this. First, the Gemara (Kiddushin 39b) states 
that it is really impossible for a person to be rewarded in this world for 
fulfillment of mitzvos. There is nothing in this world whose value could 
approach the true measure of reward for even the smallest mitzvah. The 
fact that Hashem promises that as a result of fulfilling the mitzvos, the rain 
will come in the proper time is not a reward for doing mitzvos but rather a 
way of providing more opportunities to do mitzvos through the abundance 
of sustenance. However, Hashem does mete out punishment in this world 
in order to spare people from worse punishment in the World to Come. 
Secondly, the various levels of punishment exist in order to give a person a 
gradually more serious level of warning to do teshuva before the 
maximum penalty is handed out. Hopefully, a person will mend his ways 
after receiving a lighter punishment, and if not, the deeper he gets 
involved, a greater “wake-up call” is needed. However, when it comes to 
reward for fulfillment of the Torah, it is better for a person not to know in 
this world exactly where he is holding so that he will strive ever higher 
and not be trapped into feeling prideful and complacent over his spiritual 
accomplishments. 
Satisfaction And Contentment 
“And threshing will last until vintage for you, and the vintage will last 
until the sowing; and you will eat your bread until you have enough, and 
you will dwell securely in your land.” Vayikra 26:5 
This blessing is that one eats a little, and a blessing occurs within his belly 
and he is totally satisfied from it. – Rashi 
We might wonder what the need would be for such a blessing at this point. 
After all, the Torah guarantees a blessing of an abundance of produce and 
agricultural bounty, and that we will be lacking nothing. “The threshing 
will overtake the vintage, and the vintage will last until the time for 
sowing...” 
In Da’as Torah, HaRav Yerucham of Mir explains that we are 
sometimes accustomed to associating satisfaction with eating and 
consuming large amounts. Yet, experience shows us that this is not always 
true. There are those who eat great volumes of food, yet they are not 
satiated. There are also those who exercise restraint and do not eat much, 
yet when they do eat, they do so in moderation and with a sense of 
contentment. 
We see that it is not the food that satisfies, but it is rather the blessing from 
Hashem that is in the food that provides the satisfaction and contentment 
which is so essential. When there is no blessing from Hashem, then a 
person will never be fulfilled, even if he consumes large volumes of food. 
This, then, is why the Torah comes to offer its blessings even after 
promising the blessing of bounty. It is not the volume of food that satisfies, 
but rather it is the divine approval which smiles upon us that creates the 
sense of happiness and fortune. 

Our Own Connection 
“And I will turn to you, and I will make you fruitful and increase you; 
and I will establish My covenant with you.” Vayikra 26:9 
Sefer HaKesav V’Hakabalah points out that the message of this verse is 
that until this point, the blessings and promises of fortune and tranquility 
have been as a result of the covenant that Hashem had established with our 
forefathers, Avraham, Yitzchak and Yaakov. With our proper observance 
of the Torah and its mitzvos, and especially our delving into the study of 
Torah, we can anticipate that the blessings will now come without the 
covenant with our Avos needing to be mentioned. It will be in our merit 
that our own closeness with Hashem can be established, as the verse states, 
“And I will establish My covenant with you. 
Three Compounded Curses 
“When I break for you the staff of bread, ten women will bake your 
bread in one oven, and they will bring back your bread by weight; and 
you will eat and not be satisfied.” Vayikra 26:26 
“Ten women will bake your bread in one oven” - for lack of wood. “And 
they will bring back your bread by weight” - for the grain will rot, and it 
will become crumbly bread and break apart in the oven. And [the ten 
women] will sit and weigh the broken pieces to divide them among 
themselves. -- Rashi 
There are three curses enumerated in this verse, each connected with the 
others, and each compounded upon the others. 
The Ba’al HaHafla’ah notes that after the Torah reports that there will be 
a shortage of wood for fuel, we are immediately told that all the women 
will have to bake at the same time in order to pool their limited resources. 
The few sticks of wood would only suffice to heat the furnace once, so all 
baking would have to be done together. Yet, there is a consolation 
contained herein, for the Gemara (Beitza 17a) tells us that bread is baked 
better when it is done in a full oven. Bread which is well-baked is lighter 
than the dough which was originally placed into the oven. Accordingly, 
although the women would have to synchronize their timing to place all 
the dough in at the same time, the product should be a lighter, better 
quality bread. 
Nevertheless, the Torah continues by warning that “the bread will be 
brought back according to its weight”. Even after the baking, the weight of 
the bread will be the same as the dough which was placed in the oven. 
This is a curse in that it will not be baked well, which is an unnatural 
outcome. 
Finally, there is still one more possible hope. Bread which is not well-
baked can satiate more than fluffy, soft bread. It is harder to digest, and it 
lasts longer in one’s system. In fact, this was the strategy of the Egyptians 
in feeding matza to the Jewish slaves. They wanted the food to last longer 
and they would therefore not have to feed them so often. Accordingly, the 
poorly baked bread in our verse might at least be satisfying. Yet, the verse 
concludes by reporting that “you will eat, but you will not be satisfied”. 
Although it is natural for bread which is underbaked to be satiating, here 
even that will not be the case. The curse will be total, with no element of 
consolation. 
Lost And Sought After 
“And you shall perish among the nations, and the land of your enemies 
shall eat you up.” Vayikra 26:38 
Rav said: “I am worried about the verse ‘And you shall perish ("oTsctu") 
among the nations.’ ” Rav Pappa took exception to Rav’s fear, saying, 
“Perhaps the Torah means that the Jews will be as a lost article that is 
being searched for, rather than something that is destroyed, as it is written 
(Tehillim 119:176), “I have gone astray like a lost (sct) sheep; seek Your 
servant.” Rather, it was because of the latter portion of the verse, “and the 
land of your enemies shall eat you up”, that Rav was concerned, for it 
implied that Israel will perish in exile. -- Gemara Makkos 24a 
A person may lose an object, and while he may be searching for it, the 
object just sits passively, making no effort to be seen or found. There are 
items, however, which, after being lost, assist in the recovery effort by 
seeking out the owner. For example, a sheep which is lost from its flock 
may call out and look for its owner, just as the shepherd conducts a search 
and looks for it. Eventually, the two are reunited, and it is often due to the 
efforts of both of those involved. 
In Tehillim (119:176), the verse refers to the Jews as being lost, but it 
specifically compares them to the type of item which is sought by its 
owner just as it also attempts to be discovered. The chances are therefore 
great that the process will be successful, and that we will be found by our 
Master. This, then, is that which Rav Pappa answered to Rav. There is no 
need to be overly concerned about the curse with which we are threatened. 
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While the Jews in exile will be “lost among the nations”, this curse is 
muted by the fact that even under such dire conditions, we are as a lost 
sheep. Although we may wander and temporarily lose our bearing, both 
we and our Master are busy trying to be reunited. 
Halachic Corner 
Pirkei Avos: Chapter 5  
Rosh Chodesh Sivan will take place Tuesday - Yom Shlishi 
The rabbis have instituted certain prohibitions solely for the benefit of 
one’s health. For instance, we learn (Yoreh De’ah 116:2) that a person 
must be careful not to eat or cook meat and fish together, lest he fall victim 
to an illness. This halacha has modern-day implications. One must be 
careful, for instance, at a kiddush in shul, or at home, to use separate 
eating utensils (fork, plate, etc.) when eating fish and meat. For example, 
at a kiddush, one should not put herring and fleishig cholent on the same 
plate. The Rama (Y.D. 116:3) tells us that one should eat or drink 
something between fish and meat. In addition, one must be careful when 
cooking a meat dish that all ingredients used are made without fish. One 
should beware of certain cooking sauces - e.g. Worcestershire Sauce - 
which are certified kosher but contain fish. 
Questions for Thought and Study 
1. Which specific mitzvah is alluded to by the words "UfkT h,«ejC ot" (“if 
you will follow My decrees”)? See Ba’al HaTurim 26:3 
2. Why is the blessing of placing a Mishkan among Bnei Yisrael written 
after the blessing of grain listed in the previous pasuk? See Ba’al HaTurim 
26:11 
3. Which letters indicate the enormous blessings, in contrast to the lesser 
ones that Hashem outlines for Bnei Yisrael? See Rabbeinu Bachya 26:13 
4. Which blessing is directly affected by the curse of "ofhch«t Uvkftu" (“and 
your enemies will eat it.”)? See Rabbi Shamshon Raphael Hirsch to 26:16 
5. What is the difference between "chIt" and "tbIG", as both mean 
“enemy”? See Malbim 26:17 
6. Why are the laws of vows mentioned here following the laws of 
Shemitta and Yovel? See Ramban 27:1 
Answers: 
1. The words "UfkT h,«ejC ot" are numerically equal to "vrIT hrcs ohkng" 
(“laboring over words of Torah”), indicating that if one works hard 
regarding learning Torah, he will merit great blessings. 
2. This is to tell Bnei Yisrael that the blessing of grain and prosperity only 
come through the merit of the Temple. 
3. The blessings begin with an "t" and end with a ",", indicating the wide 
expansive blessings available to Bnei Yisrael - the complete Hebrew 
alphabet. The curses start with "u" and end with "v", indicating the small 
backwards direction that the curses would have on Bnei Yisrael. 
4. During the times of the Beis HaMikdash, Bnei Yisrael were blessed that 
their crops would be protected as they went up to Yerushalayim for the 
holidays. The curse that is alluded to is that their fields would not be 
protected and would be overrun by enemies. 
5. An chIt is someone who openly and outwardly acts as an enemy towards 
you. A tbIG only hates you in his heart. The curses indicate both “enemies” 
will attack Bnei Yisrael if they do not fulfill the will of Hashem. 
6. The laws of vows were also said on Mount Sinai, so they are placed 
here with other laws that were said on Mount Sinai, unlike most of Sefer 
Vayikra, which was given at Ohel Moed. 
Likutei Peshatim is endowed by Les & Ethel Sutker in loving memory of Max and Mary Sutker and Louis and Lillian Klein, d"r. May their memory 
be for a blessing. Prepared by Rabbi Ben-Zion Rand, Editor; Mrs. Naomi Samber, Managing Editor To sponsor Likutei Peshatim for a future 
Shabbos, call Naomi Samber, 847-982-2500, Fax 847-982-2507, email samber@htc.edu Details listed in the Sponsorship Section are the 
responsibility of the sponsors and not of Hebrew Theological College Please do not read Likutei Peshatim during the Torah reading or during the 
repetition of the Shmoneh Esrei Likutei Peshatim Has Torah Content - Please Treat It Respectfully A partner with the Jewish United Fund in serving 
our community  
 

Rabbi Mordechai Rhine 

Rabbi's Message 
Choose Your Blessings 
The rebuke, found in this week's Parsha and also in the book of Devorim, 
is associated as well with blessing. In conjunction with the statements of 
what bad will befall the Jewish people if they do not treasure their 
relationship with Hashem and His mitzvos, the Torah also articulates great 
blessing if they do the right things. In the Book of Devorim the blessing is 
expressed as one of tremendous wealth, while in this week's Parsha the 
blessing is expressed as "You will be blessed with serenity." What is the 
difference between these two blessings? 
Rabbi Chaim Kanievsky explains that the blessing in the Book of Devorim 
is for the general public of the nation. For them reward is expressed as 
being blessed with wealth. But in our Parsha we are dealing with someone 
who is "Going in the Law," in addition to observance. Rashi explains that 
this is referring to someone who toils in Torah. Such a person who is 

imbued with Torah values knows that the real goal is not wealth, but rather 
serenity. So when talking to him the Torah does not speak of wealth, but 
rather of serenity. 
Which prompts the question: Which blessing would you pick? The average 
person on the street has been trained to think that "another million 
wouldn't hurt." Or, "If only I won the lottery." But a person with a little 
life experience, a person imbued a bit with Torah and its ethical values, 
recognizes serenity as the real blessing to yearn for, and acts accordingly. 
When faced with a question of fighting for money, or treasuring serenity, 
one has the ability to make levelheaded decisions as appropriate and 
decide accordingly. 
The status of a Jew to be one who "toils in Torah" is available on some 
level to each and every one of us. Even if we can't dedicate long hours to 
Torah study, it is possible to set up a treasured learning session on your 
own, with a partner, or with a group, in which you truly stay "on track" 
and lose yourself blissfully for a short while in the wisdom of Torah. Such 
a session, when done daily or weekly, directs our attitude to prioritize 
well. We form a sense of fortitude and clarity, and when faced with 
decisions we can respond more accurately in accordance with our core 
values. Not always will money trump all. Sometimes the importance of 
making a positive impact in the world will be more important. 
When describing blessing, the Torah offers two expressions of blessing. 
Blessing can be expressed as financial blessing; blessing can be expressed 
as serenity. It is up to us to decide which method of expression is 
appropriate for us. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Bechukosai - Iyar, 5776 - Let Us Not Project Our Own Human Frailties 
And Shortcomings Onto Hashem. 
"I will place My sanctuary in your midst, and My soul shall not abhor you... 
(Vayikra 26:12)" 
The Torah speaks here about people who are toiling in Torah, fulfilling all of 
the Mitzvos and doing the will of Hashem. Hashem says that He will bless 
them with rains, fruitful bounties, peace, security, the Beis HaMikdash, and 
many, many other blessings. One of these other blessings is, "My soul will not 
abhor you." Rashi explains this in its plain meaning, "My soul will not despise 
you."  
The Ramban asks on Rashi: What is the meaning of blessing a people who are 
fulfilling all the Mitzvos and doing His will, with the blessing that He will not 
despise them? Is then the reward for being Tzaddikim and doing all of the 
Mitzvos, nothing more than the passive negative fact that Hashem will not 
despise them?  
Furthermore, the Ramban asks, even when the Bnai Yisroel transgress, 
Hashem promised them, "I shall not despise them, neither will I abhor them 
[Vayikra 26:44]." Surely, should not the reward for fulfilling the Mitzvos be 
more substantal than "My soul shall not despise you!" 
Rabbeinu Ovadya Bartenura wishes to give a new perspective on Rashi, 
thereby answering both of the above questions. The Bartenura states that, in 
fact, Rashi himself, in - between the lines means to ask the Ramban's 
questions. Rashi addresses himself to this and answers that, indeed, the 
meaning of "My soul shall not abhor you" is that Hashem shall not despise 
you, but with an entirely different focus. The Torah speaks in the language 
that people generally employ. It is common for a person who loves his friend 
dearly to eventually tire of him and despise him because of his constant 
proximity to him, for familiarity breeds contempt. Therefore, Hashem tells 
us that He will never despise us nor become tired of us. The Ramban's 
questions on Rashi are now beautifully answered, since the new meaning of 
"My soul shall not abhor you" is that Hashem is actually promising a positive 
reward for those who fulfill His Mitzvos. This reward is that His love for Klal 
Yisroel shall never wane nor erode, forever enduring with all its inherent 
vitality. 
Thus, according to Rabbeinu Ovadya MeBartenurah, Hashem is promising 
and assuring all those who toil in Torah and observe Hashem's Mitzvos that, 
"My Love for you shall never wane." Hashem is saying, "I am not like a 
human being, whose love for his friend wears off through frequency of 
interaction and acclimation. A human relationship can decline over time, and 
lose its vitality and vigor. Even the best of friends can tire of and become 
bored with each other with  
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the passage of time. By contrast, Hashem is confirming to us that His 
boundless Love for us will endure forever, never lessening nor eroding even 
one iota.  
It seems, from the fact that Hashem perceives a need to reinforce the 
realization that He is not like a human being, and His love shall endure 
forever, that the Klal Yisroel would have actually thought that Hashem's 
love for them would wane and erode, as is the case with a human being. 
This is mystifying. Are we not speaking here of a Klal Yisroel on a very high 
spiritual level, toiling in Torah study and observing all the Mitzvos? Can 
people of this noble level possibly conceive Hashem to be anything less than 
perfect? Would such tzaddikim liken Hashem to a human being whose love 
wanes with the passage of time? Do they not know that HaTzur Tamim Poalo, 
Hashem is absolutely perfect, with no deficiency whatsoever and not at all 
like a human being?  
We see from here some insight into the nature of a human being. A person, 
even a tzaddik, may tend to project his own human frailties and shortcomings 
even onto Hashem. Just as my love for my friend could wane and erode with 
the passage of time, so too can Hashem's love for me decline and subside with 
the course of time.  
In our journey through life, amidst all its trials and tribulations, challenges and 
difficulties, let us be on guard against any thoughts and attitudes that Hashem 
is "unfair" or "unjust." Just as we perceive that our friends have certain 
deficiencies, we may perceive Hashem to have these very imperfections. This, 
however, is entirely incorrect. Hashem's fairness and kindness are perfect. 
They are the essence of perfection.  
May we be Zoche to understand and implement this truth. Amen.  
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess is 
adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
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Covenant & Conversation 
A Sense of Direction (Bechukotai 5776) 
23 May 2016 
Smartphones can do amazing things – few more amazing than Waze, the 
Israeli-designed satellite navigation system acquired by Google in 2013. 
But there is one thing even Waze cannot do. It can tell you how to get 
there, but it cannot tell you where to go. That is something you must 
decide. 
The most important decision we can make in life is to choose where we 
want eventually to be. Without a sense of destiny and destination, our lives 
will be directionless. If we don’t know where we want to go, we will never 
get there no matter how fast we travel. Yet despite this, there are people 
who spend months planning a holiday, but not even a day planning a life. 
They simply let it happen. 
That is what our parsha is about, applied to a nation, not an individual. 
God, through Moses, set out the stark choice. “If you follow my statutes 
and carefully obey my commands, I will send you rain in its season and 
the ground will yield its crops and the trees their fruit … I will grant peace 
in the land, and you will lie down and no one will make you afraid.” 
If, on the other hand, “You do not listen to me, and do not keep all these 
commands…” then disaster will follow. The curses set out here at length 
are among the most frightening of all biblical texts – a portrait of national 
catastrophe, bleak and devastating. 
The entire passage, both the blessings and the curses, can be read 
supernaturally or naturally. Read the first way, Israel’s fate, at least in 
biblical times, was a direct result of its faithfulness or lack of it to the 
Torah. God was constantly intervening miraculously in history to reward 
the good and punish the bad. Every drought and famine, every bad harvest 
or military defeat, was the result of sin. Every peaceful and productive 
year was the result of obedience to God. That is how Israel’s prophets 
understood history. 
But there is also a more naturalistic reading, which says that Divine 
providence works through us, internally rather than externally. If you are 
the Israelites in the land of Israel, you will always be surrounded by 
empires and enemies bigger and stronger than you are. You will always be 
vulnerable to the hazards of rainfall and drought because Israel, unlike the 
Nile Delta or the Tigris-Euphrates valley, has no natural, reliable, 
predictable supply of water. You will always, therefore, find yourself 
looking up to the heavens. Even quite secular Jews often understand this – 
most famously David Ben Gurion when he said, “In Israel, in order to be a 
realist you have to believe in miracles.” 
On this reading, the way of life set out in the Torah is unique in ways that 
are natural rather than supernatural. It is indeed the word of God, but not 

God as a perpetual strategic intervener in history, but rather, God as guide 
as to how to live in such a way as to be blessed. The Torah is a set of 
instructions for life issued by the Designer of life. That is what the sages 
meant when they said that at the beginning of time, “God looked into the 
Torah and created the world.” Living according to the Torah means, on 
this view, aligning yourself with the forces that make for human 
flourishing, especially if you are a tiny people surrounded by enemies. 
What was unique about the society envisaged by the Torah is that in it 
every individual mattered. Justice was to be paramount. The rich could not 
buy special treatment and the poor were not left destitute. When it came to 
communal celebrations, everyone – especially the orphan, the widow, the 
stranger – was to be included. 
Everyone had at least some share in the harvest of grain and fruit. 
Employers were to treat employees with fairness and sensitivity. Even 
though there were still slaves, one day in seven they would enjoy the same 
freedom as their owners. This meant that everyone had a stake in society. 
Therefore they would defend it with their lives. The Israelites were not an 
army conscripted by a ruler for the purpose of his own self-
aggrandisement. That is why they were capable of defeating armies and 
nations many times their size. 
Above all, they were to have a sense of destiny and destination. That is the 
meaning of the keyword that runs like a refrain through the curses: keri, a 
word that appears seven times in our parsha and nowhere else in Tanakh. 
“If you walk with Me with keri … then I will walk with you with keri.” 
There are many interpretations of this word. Targum Onkelos reads it as 
“hard-heartedly”, Saadia as “rebelliously”, Rashi as “treating as a casual 
concern.” Others understood it as “harshly”, or “with hostility”. 
Maimonides, however (partially echoed by Rashi, Rashbam, Ibn Ezra, 
Chizkuni and others), understands it as related to the word mikreh, 
meaning “chance”. Hence the meaning of the passage according to 
Maimonides is: “If you believe that what happens to you is simply a matter 
of chance, then, says God, I will leave you to chance.” 
On this reading, the book of Vayikra ends as it began, with the fateful 
choice between mikra (with an aleph) and mikreh (with a heh): between 
seeing life as a call, a summons, a vocation, a destiny, and seeing it an 
accident, a random happening with no ultimate meaning whatsoever. 
So it is in the life of nations and individuals. If you see what happens to 
you as mere chance, your fate will be governed by mere chance. That is 
what the sages meant when they said, “Wherever [the Torah] says, ‘And it 
came to pass’, it is always a prelude to tragedy.” If you simply let things 
come to pass, you will find yourself exposed to the vagaries of fortune and 
the whims of others. But if you believe you are here for a purpose, your 
life will take on the directedness of that purpose. Your energies will be 
focused. A sense of mission will give you strength. You will do 
remarkable things. 
That was the special insight Jews brought to the world. They did not 
believe – as people did in ancient times and as atheists do today – that the 
universe is governed by mere chance. Was it mere chance that a random 
fluctuation in the quantum field produced the Big Bang that brought the 
universe into being? Or that the universe just happened to be regulated by 
precisely the six mathematical constants necessary for it to give rise to 
stars and planets and the chemical elements essential for the emergence of 
life? Was it mere chance that life did in fact emerge from inanimate 
matter? Or that among the hundred million life forms that have existed on 
earth, just one, Homo sapiens, was capable of asking the question “Why?” 
There is nothing self-contradictory about such a view. It is compatible 
with all the science we now know, perhaps with all the science we will 
ever know. That is the universe as keri. Many people think this way. They 
always did. On this view, there is no “Why,” not for nations, and not for 
individuals. Life just happens. We are here by accident. 
Jews believed otherwise. No one said it better than the Catholic historian 
Paul Johnson: 
No people has ever insisted more firmly than the Jews that history has a 
purpose and humanity a destiny. At a very early stage in their collective 
existence they believed they had detected a divine scheme for the human 
race, of which their own society was to be a pilot. They worked out their 
role in immense detail. They clung to it with heroic persistence in the face 
of savage suffering. Many of them believe it still. Others transmuted it into 
Promethean endeavours to raise our condition by purely human means. 
The Jewish vision became the prototype for many similar grand designs 
for humanity, both divine and man-made. The Jews therefore stand right at 
the centre of the perennial attempt to give human life the dignity of a 
purpose. 
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The people who change the world are those who believe that life has a 
purpose, a direction, a destiny. They know where they want to go and what 
they want to achieve. In the case of Judaism that purpose is clear: to show 
what it is to create a small clearing in the desert of humanity where 
freedom and order coexist, where justice prevails, the weak are cared for 
and those in need are given help, where we have the humility to attribute 
our successes to God and our failures to ourselves, where we cherish life 
as the gift of God and do all we can to make it holy. In other words: 
precisely the opposite of the violence and brutality that is today being 
perpetrated by some religious extremists in the name of God. 
To achieve this, though, we have to have a sense of collective purpose. 
That is the choice that Moses, speaking in the name of God, set before the 
Israelites. Mikra or mikreh? Does life just happen? Or is it a call from God 
to create moments of moral and spiritual beauty that redeem our humanity 
from the ruthless pursuit of power? “To give human life the dignity of a 
purpose.” That is what Jews are called on to show the world. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi Dovid Siegel 

Haftorah 
Parshas Bechukosai: Yirmiyahu 16:19 
This week's haftorah teaches us a profound lesson in trust and faith in 
Hashem. The prophet Yirmiyahu introduces the haftorah by proclaiming, 
"Hashem is my strength, my stronghold, my refuge in the day of trouble." 
Yirmiyahu proceeds and admonishes the Jewish people for pursuing 
foreign avenues and engaging in strange practices for security. He warns 
them that they are subject to forfeiting their wealth and possessions 
because of their public involvement in idolatry. 
He then delivers a crushing blow in the name of Hashem and says, "And 
you will forsake your land which you are to blame for mistreating the 
inheritance I gave you and you will be enslaved to your enemies in a 
foreign land."(17:4) This is the dreadful prophecy about their pending 
exile from their precious homeland, Eretz Yisroel. Yet, Yirmiyahu devotes 
his attention to one specific detail as the cause of their exile. He 
immediately follows with serious reprimand about trust and says, "Cursed 
is the person who trusts in man...and turns his heart away from Hashem... 
Blessed is the person who trusts in Hashem." The juxtaposition of these 
words suggests that the Jewish exile was caused by lack of trust. 
Apparently, the previous criticism of mistreating the land related to this 
fault. Rashi develops this and explains that the admonition referred to their 
failure to properly observe Shmita laws. Yirmiyahu chastised them for 
mistreating their inheritance by refusing to return it to its true owner 
during Shmita. 
This explanation requires serious reflection. Although the mitzvah of 
Shmita is undoubtedly significant, it seems to be treated with extreme 
severity. The prophet equates lack of Shmita observance with total lack of 
faith in Hashem. This suggests that one who does not properly adhere to 
Shmita laws has no trust and faith in Hashem!? This is difficult to digest 
after considering the severe demands of Shmita. During that year, one may 
not exert any effort towards his personal sustenance and livelihood. 
Hashem demands that one place his total faith and trust in Him. If one 
does not achieve this lofty level and fails to display total faith can he be 
compared to an agnostic possessing no faith? 
We can raise similar concern regarding the repercussions of profiting from 
Shmita fruit. In addition to Shmita's agricultural prohibition one is 
prohibited from engaging in any profitable transaction with fruit grown 
during the Shmita year. The Talmud predicts the severe hardships one will 
endure for violating this prohibition. His first repercussion will be his sale 
of all his fields and possessions. This process could continue and include 
the sale of his home and eventually even result in the sale of his daughter 
as a maid servant. (see Kiddushin 20a) These punishments seem extremely 
severe relative to their offense. There are many grave sins whose 
consequences are trivial in comparison to those of Shmita violations. What 
establishes Shmita so significant as to warrant these responses? 
We can shed light on this entire subject through the Malbim's classic 
commentary on this week's haftorah. He explains that the prophet 
discusses three approach to one's faith in Hashem. Yirmiyahu showers 
praise and blessing upon one who places his total trust in Hashem. 
Although this person undoubtedly involves himself in securing his 

sustenance he realizes that Hashem is ultimately his true provider. A 
second prevalent attitude comes from those of dual allegiance, who place 
their trust in Hashem and in their personal efforts. Although this is 
certainly not a supreme form of service and doesn't receive words of praise 
it is nonetheless acceptable. There exists yet a third attitude amongst some, 
one that is totally unacceptable and condemned by the prophet. Yirmiyahu 
curses one who places total trust in his personal involvement without even 
including Hashem as a factor in the equation. This person totally 
disregards Hashem's involvement and believes that he obtains success and 
fortune exclusively through personal efforts. 
These insightful words place the mitzvah of Shmita in its proper 
perspective. Every seventh year Hashem reminds us that He is constantly 
involved in our lives and sustenance. Hashem facilitates this recognition 
by restricting us from personal involvement in our livelihood for an entire 
year. One who adheres to Shmita's restrictions clearly demonstrates his 
total faith in Hashem as his provider. However, one who violates Shmita's 
laws shows his total belief and trust in his personal efforts. Hashem 
absolutely banned these efforts during that year and will undoubtedly have 
no part in helping them bear fruits. Such activity reflects a defiant attitude 
that Hashem need not be involved for one to succeed. He expresses to all 
that irrespective of Hashem's approval or involvement these efforts will 
nevertheless produce as usual. 
This totally unacceptable attitude inevitably engages Hashem in a clear 
demonstration that all sustenance and provisions are ultimately His doing. 
Hashem's response to such misguided individuals will be to gradually 
force them to sell their possessions in exchange for basic sustenance. This 
process helps them realize that all possessions come from Hashem and that 
He is their sole provider. A similar response will be given to the Jewish 
people when they display this defiant attitude. Hashem will remind them 
that He controls their lives and not themselves. Their failure to observe 
Shmita laws will cause them to forfeit their privilege of living in Eretz 
Yisroel, the land of Divine Providence. Conceivably whoever merits to 
live in Eretz Yisroel should sense Hashem's closeness and direct 
involvement in every step of their lives. If the entire nation fails to 
recognize this reality it truly has nothing to gain from dwelling in the 
king's palace. Hashem will therefore banish th e people from His presence 
until they recognize and learn to appreciate His active role in their lives. 
If we could only internalize this lesson our lives would be so much better. 
May we soon merit to return to our father's table with His full return to His 
people in the nearest future. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Torah promises prosperity for the Jewish People if they follow G-d's 
commandments. However, if they fail to live up to the responsibility of 
being the Chosen People, then chilling punishments will result. The Torah 
details the harsh historical process that will fall upon them when Divine 
protection is removed. These punishments, whose purpose is to bring the 
Jewish People to repent, will be in seven stages, each more severe than the 
last. Sefer Vayikra, the book of Leviticus, concludes with the details of 
erachin – the process by which someone vows to give the Beit Hamikdash 
the equivalent monetary value of a person, an animal or property. 
Insights 
Joe’s Horoscope 
"If you will follow My decrees..." (26:3) 
Joe Cohen is forty-two and a half years old. Joe is an extravagantly 
generous person. He makes the mitzvah of charity his special province. He 
neither neglects nor rejects any worthy cause. His house and his heart are 
open to all. 
If you were a stargazer and could look into Joe’s horoscope you would see 
that Joe was not destined for a long life. Joe’s “mazal” is anything but 
“tov”. In his mazal, in his horoscope, it says that Joe will die at the age of 
43 from a heart attack. However, seeing as our own individual horoscopes 
are not published in the papers, neither Joe nor anyone else has any idea 
about Joe’s imminent demise. Joe’s forty-third birthday passes with the 
usual birthday gifts, meaning large anonymous financial gifts that Joe 
gives to charity. Joe’s 44th birthday passes in much the same way. So does 
his 45th, his 46th and his 47th. In fact, not until his 90th birthday does Joe 
take his leave of this earthly stage, and is brought to the World of Truth. 
Simon Shmuzer loves to talk. Unfortunately the vast majority of what 
emanates from Simon’s mouth is putting down other people behind their 
backs. Simon has developed subtle, and not-so-subtle, character 



!waaBtu!zurwIc!– trcdk trcd ihc                                                         27 
assassination into a fine art. A look at Simon’s celestial horoscope would 
show that Simon is supposed to live to the ripe old age of 89. However, 
when he turns 47, suddenly Simon develops a malignant disease of the 
larynx and passes away quite suddenly. 
What happened to Joe’s and Simon’s horoscopes? Should they look for 
new astrologers? 
At the beginning of this weeks Torah portion the Torah gives a detailed 
picture of the bounty that awaits us if we keep the Torah: "rains in their 
time; the Land will give its produce the tree its fruit; You will lie down 
and none with frighten you; I will cause wild beasts to leave the Land, and 
a sword will not cross your Land; You will eat very old grain (which will 
remain fresh and improve with age) so that you will have to move it to 
make way for the new harvest…." 
If you look at all these promises, they all refer to this world. There is not 
one mention about the reward that we will get for keeping the Torah when 
we get to the World of Truth. 
Why not? 
The Torah doesn’t deal with the rewards and punishments of the Next 
World because it’s obvious that the proper place to receive the reward for 
our performance of spiritual tasks is in a world of spirituality. The next 
world is a totally spiritual world designed and constructed with the sole 
purpose of rewarding or punishing us. The Torah doesn’t need to stress the 
fact that we are recompensed there. Where else would we expect to receive 
the results of our spiritual actions if not in a world of spirituality? 
The surprise is that we are rewarded and punished for spiritual things here 
in this physical world too. Now that’s something we would never have 
known had the Torah not told us. 
However, we don’t see that we are rewarded and punished here in this 
world for our actions. It all looks perfectly natural. It all looks like the 
“way of the world”. 
No one saw anything miraculous about Simon’s demise, or Joe’s 
longevity. After all, many people die young and more when they are old. 
And yet both Joe and Simon experienced miracles. We would never know 
about those miracles had the Torah not spelled them out in this week 
Torah portion. 
Source: Ramban’s Commentary on the Chumash 
© 1995-2016 Ohr Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also 
encourage you to include this material in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that 
you contact us beforehand for permission in advance at ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
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Torah MiTzion 
Bechukosei 
"If despite this you do not heed Me, then I shall punish you further, seven 
ways for your sins" (Vayikra 26:18). Rashi explains that the seven 
punishments correspond to the seven sins mentioned earlier in the chapter. 
It is well known that Hashem deals with people "measure for measure." 
The person himself sets the tone, for better or for worse. It is none other 
than he who sets into motion the way Hashem behaves with him, and he 
reaps the fruit of his own labors. 
Before the great tzaddik Reb Zishe, ztvk"l, became renowned, he was 
considered by many to be just an average Torah learner and was 
nicknamed Reb Zishe Batlan. Consequently, he was considerably poor and 
served Hashem under difficult, trying conditions. Nevertheless, he was 
extremely devout, pious and happy. 
There was an innkeeper who would give charity with an open hand. His 
wife, who was very righteous and modest, noticed how poor Reb Zishe 
was and recommended to her husband that he give him a tzvantziger (lit. a 
twenty; an amount of money) every week. From then on, the innkeeper 
began to succeed in everything he put his hand to; much more than he 
should have naturally. As his wealth increased, so did his hospitality. He 
opened his house to the poor and always welcomed guests. 
One day he told his wife that he is flabbergasted at the unusual success he 
has been having. He couldn't attribute it to any specific improvement in his 
own Torah study or observance; yet he was obviously receiving an 
abundance of blessings from Heaven. His wife replied that she had noticed 
it too, and had come to the conclusion that it was in the merit of the 
support they had been giving to Reb Zishe. On the spot, they decided that 
they would designate a room of their home for Reb Zishe to live in and 
learn Torah and serve Hashem in tranquility. 
From that day on, the innkeeper's businesses boomed and he became one 
of the wealthiest people in his town. Simultaneously, he distributed large 
sums of charity to the poor and supported Torah institutions and projects; 
prominent rabbis and simple people were constant guests at his home since 

he knew, without doubt, that his sustenance was a reward from Hashem for 
supporting Reb Zishe. 
Several years later, the Maggid of Brod came to town. It went without 
saying that his place of lodging was with the innkeeper who catered to all 
of his needs with a big smile. During his visit, though, the Maggid heard a 
lot of noise coming from a side room. He asked the innkeeper what the 
commotion was all about and he answered that he is supporting a devout 
person, Reb Zishe Batlan, and he is convinced that Hashem has blessed 
him for it. The noise he heard, he explained, is Reb Zishe learning and 
praying. 
The Maggid replied that the innkeeper was surely doing a very 
commendable thing but he asked why waste so much money on a simple 
person? The Maggid said that he could send the great Rosh Yeshiva of 
Brod, who is a giant Torah personality, to live here, "and your investments 
will bring much bigger dividends." 
The innkeeper agreed to the proposal immediately and that very same day 
he called Reb Zisha and explained to him that after supporting him for 
several years, he now needed the place for a big talmid chacham (Torah 
scholar). Reb Zisha thanked the innkeeper for his years of hospitality and 
took his knapsack and returned to his previous life of wandering in 
poverty. However, a short while later people began to recognize his 
greatness and it did not take long before he was accepted as a prominent 
Chassidic Rebbe of many Chassidim. At the same time, though, the 
successes of the innkeeper reversed drastically from the day Reb Zisha left 
his home. Realizing that he had made a grave mistake, the innkeeper 
inquired as to the whereabouts of Reb Zisha Batlan, and was not too 
surprised to hear that he was now one of the prominent rabbis of the 
community who helped many people with his blessings and prayers for 
their welfare. He decided that, although he had embarrassed Reb Zisha by 
sending him away, nevertheless, he would go before him and remind him 
of all of the years he had supported him and ask for his help. Surely he 
would be kind to him. 
The innkeeper came before the Rebbe, Reb Zisha and poured out his heart 
to him. He asked his forgiveness and admitted that he had made a terrible 
mistake. Since he had left, he told him, his luck had changed radically and 
every day things got worse and worse. He begged the Rebbe to forgive 
him and to bless him that he be successful again. 
The Rebbe replied that he held no grievances against him but that, 
unfortunately, he could not help him. The innkeeper began to cry bitterly 
and then he argued that actually he had done the Rebbe a big favor by 
sending him away because only then were people able to recognize his 
true greatness and, as a result, he had became famous. 
But the Rebbe explained that his pleas were in vain because he did not 
understand what had actually transpired. "I am really not such a big 
tzaddik," said the Rebbe modestly, "but as long as you did not "check my 
credentials," Hashem did not check yours either and He repaid you for 
your kindness to me. But once you decided that you only wanted to 
support someone who is a real talmid chacham, Hashem decided that He 
too would grant His blessings to someone who not only gave charity but 
served Him properly in other ways too. Unfortunately, Hashem transferred 
your prosperity to someone else and I cannot do anything to get it back to 
you." 
Shema Yisrael Torah Network info@shemayisrael.com http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
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Between the Fish and the Soup 
Parashat Bechukotai 5776: D'var Torah 
The blessings G-d promises for those who observe the teachings of the 
Torah open with: 
If you follow My statutes, and observe My commandments and perform 
them… (26:3). 
"Following My statutes", according to Rashi, means putting dedicated and 
persistent effort into studying Torah. The purpose of constant commitment 
to learning is not for intellectual exercise, but to make "observing My 
commands and performing them" possible. Such genuinely motivated 
regular engagement in Torah learning leads to the observance and the 
fulfillment of the mitzvot, for which G-d promises the prosperity needed 
for success and accomplishment in Eretz Yisrael. 
The Sforno additionally explains that "observing My commandments and 
performing them" are two very distinct parts of mitzva observance. 
"Observing My commandments" means letting the learning sink into the 
mind; your own mind as an individual. It does not just mean knowing the 
mitzvot, but thinking about the Torah learnt. It is that constant reflection 
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that makes your learning become part of you, and fuses with your 
individuality and unique combination of previous experiences. Indeed, it 
also makes mitzva observance part of you, so that you naturally view G-d's 
requirements through a sense of being utterly at one with Him, leading to 
"Do His will as if it were your will" (Avot 2:4). In other words, the act of 
fulfilling the mitzvot makes you feel completely at home with the Creator. 
In contrast, mere Torah learning as part of impersonal rote and routine is 
of more limited value. As G-d exclaimed to Isaiah about the tribe of Judah: 
"These people have come to honor Me with their mouths and their lips, but 
their hearts are far away from Me. Their fear of Me is like the rote learning 
of human directives… Therefore the wisdom of its wise men will go to 
waste, and the understanding of its sages will go into hiding" (Isaiah 
29:13-14). Thus Rashi and Sforno give two complementary approaches to 
this fundamental danger of one's connection with our holy traditions losing 
their freshness and becoming routine. Both are based on the opening words 
of this Parasha. Rashi's interpretation focuses on Torah engagement, 
literally "toiling in Torah". The more effort one puts into it, the more it 
belongs to you, the more you are part of it. The Sforno's approach takes in 
the need for quiet reflection. The more you allow yourself to consider what 
you have learnt, the better it integrated into your understanding, and more 
it becomes part of you. Perhaps this allegorically fits into Shir Hashirim: "I 
am to my bride, and my bride it to me" (6:3). "I am to my bride" by being 
part of the Torah, following Rashi. "My bride is to me" by letting the 
Torah be part of me, following the Sforno. 
Parashat Bechukotai (Haftara) 5776 
(Jeremiah's prophecy to the Jews states) 'Through your own fault, you will 
lose the inheritance that I gave you, and I will make you serve your 
enemies in a land that you do not know.' (Jeremiah 17:4) 
Guided Tour… 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth century BCE, and he lived to witness the destruction of the First 
Temple in 586 BCE. He was active during the reigns of five different 
kings of Judah: Josiah, Jehoahaz, Jehoiakim, Jehoiachin, and Zedekiah - to 
four of whom he brought messages from G-d. 
From the text of his book, he appears to have had only one task, to which 
he applied himself single-mindedly. That was to warn the people that 
Judah would be destroyed unless they, the Jews, repented. 
Jeremiah was neither allowed to marry (16:1-2), nor to commiserate with 
his people. His dramatic conveyance of the Word of G-d to the Jews did 
not win him popularity, and he was reviled, beaten, and imprisoned. He 
was threatened with death more than once, and his would-be assassins 
almost succeeded. He survived, only living to see the Temple destroyed, 
the wealthier classes exiled to Babylon, and himself dragged over the 
border to Egypt, where he remained until his death. 
The text of the Haftara is an extremely powerfully worded rebuke and 
message of doom to the Jews, who reverted to idolatry after the death of 
King Josiah. He warns them of the dire consequences flowing from the 
imminent Babylonian invasion of the Holy Land, just before their first 
attack in 597 BCE. The scene to the Haftara is set some verses before its 
opening, in the passage where G-d commands Jeremiah not to take a wife. 
That is to demonstrate to the errant Jews the futility of bringing children 
into the world at such a time: 'They will not be lamented or buried, but 
they will be like dung upon the ground. They will perish by sword and 
famine, and their corpses will be food for the birds of the sky and the 
beasts on earth. … Great and small alike shall die in this land. They shall 
not be buried.' (16:4-6) 
The actual Haftara begins with a message to all humanity - that eventually 
nations will come to acknowledge the futility of idolatry and recognize 
that 'My name is indeed the L-rd.' (16:21) But that will be in the future. 
Evil was deeply enough ingrained in the Jewish people for Jeremiah's 
word from G-d to declare: 'Can an Ethiopian change his skin or a leopard 
his spots? You too (the Jews) are used to evil and cannot do good! 
Therefore I will scatter you like straw flying before the desert wind.' 
(13:23-4) 
The Haftara thunders in that spirit. The idolatry will cause 'perpetual fire 
to come from My nostrils' (17:4). Elsewhere the text relates the type of 
idolatry of the time - human sacrifices, practiced in the Valley of Ben 
Hinnom, on the western side of what today is the Old City of Jerusalem. 
They 'filled this place with innocent blood, they built shrines to Baal, to 
burn their sons in fire as burnt offerings to Baal.' (19:4-5) The word of G-d 
roars: against both the cult of idols, and the cult of Man - where he relies 
entirely on his own physical and mental prowess - even to the degree of 
unjustly exploiting others: 'Like a partridge which hatches eggs that it did 

not lay, so is one who amasses wealth unjustly.' (17:11) Man should not 
place his faith in his own efforts alone, but attach himself to the Eternal 
Source. That will make him 'like a tree planted by water, which sends its 
roots forth by a stream… its leaves are fresh… it has no care in a year of 
drought, and it does not stop producing fruit.' (17:8) Man's attaching 
himself to his Creator - his source - means he has built himself a pipeline 
through which His support can flow through to him, and on which he may 
always rely. 
The role of the last verse: 'Heal me G-d and I will be healed, help me and I 
will be helped, because You are my praise,' (17:14) is disputed between 
the commentaries. The Radak understands the use of the singular as 
referring to Jeremiah himself - he prays for being healed from the attacks 
of his enemies, related in detail later on in his book. Other commentators 
take the singular as a reference to the Jewish people as a whole. The prayer 
asks G-d to assist the people, who have sunk so deeply into idolatry and 
corruption, to repent and return to Him. As Jeremiah exclaims elsewhere: 
'Bring us back to you, O G-d, and we will return!' (Lam. 5:21) 
D'var Torah 
The text containing the opening words of Jeremiah's rebuke to the Jews 
within the Haftara seems to suddenly change person. 
It relates the treacheries of Judah in the grammatical third person: 'The 
guilt of Judah is inscribed with a stylus of iron… it is engraved on the 
tablets of their hearts and on the horns of their (idolatrous) altars' (17:1) 
Yet it shifts to the second person when stating the punishment in store for 
the Jewish people: 'I will hand over all your wealth, your treasures, and 
your shrines as loot, because of your sins throughout the land. Through 
your own fault, you will lose the inheritance that I gave you, and I will 
make you serve your enemies in a land that you do not know.' (17:3-4) 
Hirsch derives a fundamental value from the sudden move from the third 
person to the second person. The Prophet, writes Hirsch, is underlining 
that the Jews are not just being disloyal to G-d, but also acting despicably 
in the eyes of the idolatrous Babylonians. For though they practice 
paganism in their own societies, they know it to be wrong amongst the 
Jews, who are party to Divine Revelation, and in constant receipt of His 
guidance. Thus the guilt of Judah is visible on their Babylonian hearts, just 
as it is on your Judean shrines. They expect better from the Jews, and 
despise them for abandoning their own sacred traditions. Thus, ironically, 
G-d is using the Babylonians themselves as the instrument to punish Judah 
for copying the ways of - those very Babylonians. 
This, then, is the message that emerges. The prophet Jeremiah is 
impressing on the Jewish nation that the world does (and by implication, 
will) use double standards when looking at the Jews in the global situation. 
The Jews can only prosper within their Divine-determined role: as a 
'Kingdom of Priests and a Holy Nation' (Ex. 19:6). There is no room 
within the Creation for it to be a nation like all other nations. 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
http://www.shemayisrael.com/parsha/solomon/questions/ and on the material on the Haftara at http://www.shemayisrael.com/parsha/solomon/haftara/ 
. Written by Jacob Solomon. Tel 02 673 7998. E-mail: jacobsol@netvision.net.il for any points you wish to raise and/or to join those that receive this 
Parasha sheet every week. Parashiot from the First, Second, and Third Series may be viewed on the Shema Yisrael web-site: 
http://www.shemayisrael.com/parsha/solomon/archives/archives.htm This article is provided as part of Shema Yisrael Torah Network Permission is 
granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other 
Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Bechukosai 5776 - “Letters Of Fire” 
The Torah That Went From the Depths to the Heavens Lost With 
the Space Shuttle, a Holocaust Memento 
Debbi Wilgoren, Washington Post(1) 
Wednesday, Febuary19, 2003 
The bar mitzvah took place before dawn on a Monday in March, 
1944, inside a barracks at the Bergen Belsen concentration camp. 
Those men who were strong enough covered the windows and 
doors with blankets and stood watch to make sure that no SS 
guards were coming. 
Four candles, scrounged from somewhere, gave off enough 
flickering light for Rabbi Samuel Dasberg to unfurl this tiny Sefer 
Torah--the five books of Moses, handwritten by a scribe, on a 
parchment scroll that was just four and a half inches tall. 
Thirteen year old Joachim Joseph chanted the blessings just as the 
rabbi had taught him, and then he chanted aloud from the ancient 
scroll in the singsong Hebrew melody that has been passed down 
for hundreds of years. 
"There were people listening in the beds all around," Joachim 
Joseph, who is now a 71 year old Israeli physicist, recalls, 
describing the narrow triple-decker bunks where the Jewish men 
and boys slept. "Afterwards everybody congratulated me. 
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Somebody fished out a piece of a chocolate bar that he had been 
saving and gave it to me. And somebody else fished out a deck of 
playing cards for me too. Everybody told me, "Now you are a bar 
mitzvah, now you are an adult. We are so very proud of you. Mazel 
tov!" And I felt very good. 
"And then everything was quickly taken down, and we went out to 
roll call." 
Rabbi Dasberg also gave Joseph a gift that day. He gave him the 
miniature Torah scroll that they had used, covered in a red velvet 
wrapper and tucked into a small green box. 
He said: "This little Sefer Torah is yours to keep now, because I am 
pretty sure that I will not get out of this place alive, but maybe you 
will." "And you know how children are," Joachim Joseph said when 
the Washington Post interviewed him by long distance phone. "At 
first, I didn't want to take it, but he insisted. He convinced me. And 
the condition was; I had to promise that if I ever got out of there, that 
I must tell the story, the story of my bar mitzvah." 
The story of that Sefer Torah was told to the world on January 2lst, 
when Ilan Ramon, the first Israeli astronaut, held the scroll aloft 
during a live teleconference from aboard the space shuttle 
Columbia. 
"This Torah scroll was given by a rabbi to a young, scared, thin, 
thirteen year old boy in Bergen Belson," Ramon said from inside the 
space shuttle. "It represents more than anything the ability of the 
Jewish people to survive. It represents their ability to go from black 
days, from periods of darkness, to reach periods of hope and faith in 
the future." 
When the shuttle disintegrated as it reentered Earth's atmosphere 
11 days later, Ramon and the six other astronauts were killed, and 
the Torah was almost definitely destroyed. But the story of the tiny 
scroll was reborn. 
It is the story of a generation that experienced the worst humanity 
has to offer, a generation that, 60 years later, is rapidly dying off, 
leaving only its youngest survivors, museum exhibits and history 
books to give witness… 
Joseph says he has no regrets about sending the Torah into space. 
"I'm not sorry that it is gone," he says. "It did what it, perhaps, was 
destined to do." 
A number of years ago, Rabbi Chaim Stein zt”l, the late Rosh 
Yeshiva of the Telshe Yeshiva in Cleveland, Ohio, went to visit the 
original yeshiva building in the city of Telshe in Lithuania. Rabbi 
Stein himself had studied in that building before he escaped the 
Nazi onslaught in October 1940. As he stood with a few others in 
the abandoned dilapidated building where the passionate discourse 
of Torah study once resounded and the sounds of Talmudic debate 
once erupted from its hallowed walls, the eerie silence was palpable 
and painful. 
Rabbi Stein recounted the tragic story of the great sage, Rabbi 
Chanina ben Tradyon. After the Roman conquest of Yerushalayim 
and the destruction of the second Bais Hamikdash, the Romans 
forbid the study and teaching of Torah. 
The gemara(2) relates, “They found Rabbi Chanina ben Tradyon 
who was sitting engaged in Torah study, and convening gatherings 
in public, and a Torah scroll was resting on his lap. They brought 
him and wrapped him in a Torah scroll, encircled him with bundles 
of vine shoots and set them on fire. The Romans then brought tufts 
of wool, soaked them in water, and placed them over his heart, so 
that his soul would not depart quickly… 
[As the fire raged] his students asked him, “Rebbe, what do you 
see?” He answered them, “גוילין נשרפין ואותיות פורחות - the blank 
parchment is burning and the letters are taking flight.” 
Rabbi Stein explained that Rabbi Chanina’s words are legendary. 
The Nazis burned the building and decimated its students. But it 
was only the parchment that burned. ‘The letters’ of all the Torah 
that was studied and taught in the Telshe yeshiva ‘took flight’ and 
crossed the world until it was replanted in America.(3) 
So it is throughout the generations of our persecution in exile. Our 
enemies have destroyed us and burned numerous Torahs 
throughout the millennia. But it’s only the physical scroll, the 
parchment, that could be burned. The Torah itself however, is 
indestructible. As the parchment caught fire and began to burn, its 
letters ascended to heaven, many times returning in new scrolls in 
new locations. 

Klal Yisroel must never forget its exalted status. For along with the 
great privilege of being G-d’s Chosen Nation, comes tremendous 
responsibility. In its description of the Tochacha(4), the Torah warns 
that if we fail to live up to our responsibilities we will suffer dire 
punishments. 
The Torah describes the retribution that will befall us in explicitly 
unbearable detail. We have witnessed the veracity and tragic fruition 
of every word of those painfully foreboding predictions.  
Towards the end of the Torah’s account of the Tochacha G-d 
promises that despite all the horrors and travails that Klal Yisroel will 
be forced to endure they will never be destroyed. “But despite all 
this, while they will be in the land of their enemies, I will not have 
been revolted by them nor will I have rejected them to obliterate 
them, to annul My covenant with them – for I am Hashem, their G-
d(5).” 
The Meshech Chochma writes at length about the repeated pattern 
of the Jewish People in exile. He also prophetically forewarns that 
the time was ripe for a great tempest to brew in the Jewish world 
that would uproot their very roots because of, ‘those who think Berlin 
is Jerusalem’. 
He begins however, by declaring the miracle of our survival. “Behold 
from when Israel became a nation, throughout the many years, the 
multitudes of those who dwell on earth could not believe that they 
(the Jewish people) would endure in such wondrous fashion. It 
cannot be fathomed by any rational intelligent person who 
understands history and the patterns of thousands of years in 
regards to any weak and vulnerable nation. This alone is an 
incredible and great wonder, that a nation could endure for a 
Divinely ordained lofty purpose, which was prophesized about 
thousands of years before it occurred.” 
Our very existence is the greatest miracle of all. The fact that Torah 
is still being taught and that we still proudly adhere to its mitzvos 
and way of life, despite all we have survived and prospered defies 
logical explanation. 
The Torah scrolls of many communities have been consumed by 
the nefarious fires of our most heinous and implacable enemies. 
The scrolls of Babylonia, Spain, France, Germany, Poland, and 
Russia have been almost completely consumed. But the fires could 
not singe even one letter. The letters were transported to new lands 
and a new generation where it continues to be studied and 
promulgated in eternally cyclic tradition. 
The holiday of Lag Baomer celebrates the cessation of the deaths of 
Rabbi Akiva’s twenty-four thousand disciples. Pri Chodosh 
questions why that is reason for celebration. The Gemara states 
that as a result of their deaths, “the world became spiritually 
desolate”(6). Why should the fact that they ceased to die be reason 
to celebrate? 
He therefore suggests that the real cause for celebration is for what 
occurred after all of Rabbi Akiva’s students had died out. The 
gemara recounts(7), “Rabbi Akiva came to our Sages in the south 
and taught them: Rabbi Meir, Rabbi Yehuda, Rabbi Yosi, Rabbi 
Shimon [Bar Yochai], and Rabbi Elazar ben Shamua. It was they 
who preserved the Torah at that time.” There is a tradition(8) that 
Rabbi Akiva began teaching the five students on Lag Baomer. 
After Rabbi Akiva’s twenty-four thousand students died he was 
already an old man. Their tragic and untimely deaths surely weighed 
heavily on him and caused him untold pain and sorrow. A lesser 
man would have succumbed to despair. Yet Rabbi Akiva plunged 
ahead. With indomitable heart and spirit he cast aside his personal 
grief to ensure the continued dissemination of Torah to subsequent 
generations. 
Rabbi Gedalia Schorr zt’l explained(9), “Lag Baomer is a day on 
which one should strengthen himself in Torah study. Even if one has 
not learned properly, and has had periods of failure, on Lag Baomer 
he should strengthen himself and take a lesson from Rabbi Akiva… 
Just as Rabbi Akiva did not despair, so too, a Jew should not allow 
past failures and difficult situations to lead him to despair; rather, he 
should immerse himself in Torah with renewed strength.”  
The fires of Lag Baomer symbolize the eternal fire of Torah(10). In 
those flames also represents the fact that we are to be the light unto 
the nations, a guiding light in the morally depraved darkness. The 
fires of Lag Baomer stands in stark contradistinction with the fires 
our enemies have ignited to destroy and eradicate every scintilla of 



30                                                         waaBtu!zurwIc!– trcdk trcd ihc!
our being. Their fires have consumed nothing but parchment while 
our fires burn heavenward with the eternal light of the letters. 
The parchment may be destroyed----but the story will go on. The 
story will continue. The story will live on. 
“Despite all this, I will not annul My covenant with them.” 
“The blank parchment is burning and the letters are taking flight.” 
1. I had seen part of this article referenced in another article. When I 
contacted the author this week to ask her for the full article, she 
replied: “Sure -- here it is. I will never forget that story. Just 
yesterday, someone asked me what is my favorite story I ever 
wrote, and I cited this one. Thanks for writing, Debbi Wilgoren” 
2. Avoda Zara 18a 
3. Today there is a branch of the Telshe yeshiva in Cleveland, 
Chicago, and Riverdale. 
4. Literally – rebuke; the Torah writes the Tochacha twice - in 
Parshas Bechukosai (Vayikra 26:14-46) and in Parshas Ki Savo 
(Devorim, chapter 28) 
5. Vayikra 26:44 
6. Yevamos 62b 
7. Ibid. 
8. Kaf HaChaim (Oh’c 493:26) 
9. Ohr Gedalyahu (Lag Baomer) 
10. As personified by Rabbi Shimon bar Yochai and his illustrious 
teacher Rabbi Akiva who studied Torah despite the personal peril 
involved in doing so. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Bechukosai 
Pirkei Avos perek 5 – Mevorchim Chodesh Sivan 
26 Iyar 5776 (41st day of Omer)/ June 3, 2016 
As technology becomes increasingly faster and more convenient, 
we expect to be able to do more and have more in less space. But 
everything has its limits. 
A few months ago, I opened my email only to find that I had no more 
available space. They informed me that it was not a problem and for 
a mere $1.99 a month I could purchase ample additional space. 
My phone is also quite frustrating, as it seems to never have any 
available space. These days when phones are used more for 
pictures and videos, I have to constantly transfer data to my 
computer before deleting it from my phone. Even my trusty laptop, 
from which all of these brilliant articles emerge, constantly notifies 
me that it has no more available space. From it too I have to 
transfer pictures and videos to our home computer. I hope it will be 
some time before that computer too informs me that it has no more 
available space. 
As we only have a limited amount of space, we have to decide what 
we want to fill our space with. This is not only true about data and 
“stuff”, it’s true about our relationships as well. It’s up to us to show 
those we care about that they have ‘space’ in our lives.  
The Mishna (Avos 4:14) extols the greatness of the Jewish People 
by stating: “Yisroel is beloved because they are called sons to the 
“Makom – Omnipresent.” In Pirkei Avos, generally Hashem is 
referred to as Hakadosh Baruch Hu. Why here is He referred to as 
‘the Place’? 
Rabbi Dovid Orlofsky notes that in the post-Holocaust years there 
was an un-verbalized message conveyed to every child that he/she 
was vital to the Jewish cause. As a nation we had lost so much and 
had endured such utter devastation and destruction that every 
individual was crucial for our efforts to rebuild. In the decades since 
then we have witnessed incredible growth and unimagined success. 
The rebirth of Torah and Judaism is nothing short of a miracle. But 
our success has presented us with a great challenge. Often there is 
an underhanded message unwittingly conveyed which says, “We 
don’t need you! If you are not exactly what we are looking for than 
we could find five others who are better suited for us!” This is felt 
most acutely when our young students look for High Schools and 
Seminaries, and even very painfully when young women are ‘in 
shidduchim’. 
When we go on Chol Hamoed trips and have to wait some time 
before even getting in to the building because there are so many 
Jews who had the same idea as we did, we start to think that there 
are so many Jews out there. But the truth is that every Jew is vital 
and we have none to spare. Every adolescent on the streets, every 
soldier hurt or worse, G-d forbid, is an absolute tragedy.  

This is perhaps why the Mishna says that every Jew is precious to 
“Makom”, because every one of us has a place around G-d’s table, 
as it were. 
With our technological devices we can purchase more space, or get 
a better device, but with people we have to make sure that they 
know there is always space for them. We have to convey to 
everyone how valuable and vital his/her contribution is to our nation. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
 השבתי חיה רעה מן הארץ כו:וו
From this pasuk, the Raavad contests the Rambam’s statement that 
the world will continue to function according to natural law even 
once Mashiach comes, and the nevuos that describe miraculous 
things like wolves living with lambs, etc. is metaphorical expression 
(Hilchos Melachim 12:1). The Rambam explains that the idea of this 
allegory is that the Goyim, who are likened to wolves and leopards, 
will no longer pose a threat to Klal Yisrael. Rather, everyone will 
embrace the truth, and not steal, but eat only that which is 
permissible in a pleasant manner with Klal Yisrael. All the 
miraculous depictions, concludes the Rambam, are to be 
understood in this manner; and during the time of Melech 
Ha’Mashiach it will become known exactly what each mashal meant. 
The obvious question, which is pointed out by the Radvaz, is what 
exactly is the Raavad’s challenge?! What is it about this pasuk that 
poses any more of a difficulty on the Rambam than any other 
pasuk? It can also be understood as a mashal! 
I heard the following explanation from my uncle, Rav Aharon 
Soloveitchik z”l. In the back of Maseches Brachos is brought the “32 
methods of darshening the Torah” of Rabi Eliezer bno shel Rabi 
Yosi Ha’Glili. Number 26 is that, unlike Nach where many things are 
a mashal – a mashal means that there is no literal interpretation; 
rather, the straightforward understanding is the message being 
conveyed by the mashal - in Torah there are only three meshalim: 
1) al mishanto, 2) v’zarcha ha’shemesh alav, 3) u’farsu ha’simlah. 
So, the Raavad’s kashya on the Rambam is that v’hishbati chayah 
raah min ha’aretz is not one of those three! 
Regarding what it will be like during the time of Mashiach, it’s an 
explicit Gemara in Brachos (34b) that this is a machlokes whether 
the miraculous prophecies are referring to Olam Ha’Bah – and as 
far as the time of Mashiach is concerned, “ein bein yemos 
ha’Moshiach l’olam ha’zeh elah shibud malchiyos bilvad, the only 
difference will be the lack of being subjugated to the Goyim”, or if 
those prophecies are talking about the time of Mashiach and it will 
be totally different from the way the world functions now (and Olam 
Ha’Bah is “ayin lo raasah Elokim zulascha”). The Rambam paskens 
like Shmuel who holds that there won’t be any changes in the 
natural order of the world. There is a Gemara in Shabbos (30b) that 
says that Rabban Gamliel darshened that in the future women will 
give birth every day. By any standard, that would require a massive 
innovation for this world. According to the Rambam, it must be that 
Rabban Gamliel holds like the other opinion that the time of 
Mashiach will be totally different. 
The Gra holds that often, when there seems to be a machlokes, it is 
not really a machlokes; and that is how he explains this matter as 
well. He says - based on the Gemara that says the existence of the 
world is broken up into three groups of 2,000 years, and the last two 
thousand are called the era of Mashiach - that really Mashiach could 
have come in the year 4,000. From the year 4,000 until the year 
6,000 is part of the basic, assigned existence of the world as we 
know it. Therefore, had Mashiach come in the year 4,000, the 
remaining 2,000 years would have continued in the state of the 
world as it is - “ein bein yemos ha’Mashiach l’olam ha’zeh elah 
shibud malchiyos bilvad”. And that is what the shitah of Shmuel is 
referring to. However, if Mashiach winds up coming at the end of the 
6,000, then the time of Olam Ha’zeh is up and the nature of the 
world will completely change. And that is what the other shitah is 
referring to (Safra D’Tzniusa, pirkah kamah).  
 רש״י ...להיות עמלים בתורה כו:יד ואם לא תשמעו לי
This time of year leading up to the chag of Matan Torah is the time 
for engaging in a self-appraisal of where one is holding regarding 
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limud ha’Torah. Matan Torah was not just a one-time event. Every 
year we have another Matan Torah wherein the Ribbono shel Olam 
endows us with an outpouring, a surge of Torah. Because it’s a leap 
year, we get an extra week to engage in this introspection of where 
are we holding in terms of our preparation for Shavuos, and to look 
over the 48 kinyanei ha’Torah at the end of Pirkei Avos and do the 
best we can to improve in them. 
At first glance, it can sound like the Rashi on this pasuk is saying 
that if someone does not toil sufficiently in learning Torah, he is like 
Nimrod and the people of Sedom who purposely rebelled against 
Hashem. It is important to understand, though, what Rashi is really 
saying here. The fact that a person always finds room for 
improvement in his ameilus ba’Torah, both in quantity and quality, 
doesn’t chas v’shalom mean that he is a rebel just because he is not 
currently doing his utmost. The essential point is where the lack of 
toil is coming from.  
A person can stumble in the aveirah of bitul Torah. That is what we 
are all always doing our best to work on, day by day, hour by hour, 
minute by minute – and we need strategies to do this; to maximize 
our time, enhance our concentration, and so on - and we hope that 
each year we are doing better than last year. But being less-than-
perfect in this regard is not a rebellion against Hashem. However, 
someone who excuses himself from assiduous application to 
learning Torah because he views it as “just one more mitzvah 
amongst so many” - and all the more so if he totally dismisses Torah 
study - that is what Rashi is referring to. 
Every year we need to re-attune our ears to hearing this point well: 
ameilus ba’Torah is not some type of voluntary middas chasidus. It 
is the alef, the very first and most important thing. It’s the alef and 
the tav of the brachos and klalos.  
The most basic awareness to embed into our minds and hearts is 
that our essential duty as Jews is that when one has time – meaning 
there is no petur taking him away from learning - one learns Torah. 
Of course, it’s easier said than done, and it’s something that needs 
constant chizuk and that we struggle with. But that is the point: even 
when it happens that one is perhaps not doing at the particular 
moment what he essentially could and should be doing, he must at 
least be aware of what the mitzvah of learning Torah is all about. 
Talmud Torah k’neged kulam. And that mandates an ongoing 
attitude and endeavor of ameilus ba’Torah. 
Baruch Hashem, Bnei Torah and hopefully most of Klal Yisrael have 
this correct outlook. Unfortunately, though, there are some who look 
askance at those who devote themselves to Torah study and 
consider the lomdei Torah to be like parasites that drain society of 
its material resources and do not make any meaningful contribution. 
The Torah perspective is the exact opposite. Im lo brisi yomam 
va’laylah chukos shamayim va’aretz lo samti (Yirmiyahu 33:25) – it 
is only in the merit of Torah study that Hashem keeps the world 
going. Literally, the whole world is held up by the lomdei Torah. The 
most productive members of society, by far, are the lomdei Torah; 
and those that are involved primarily with material pursuit are being 
carried on their shoulders.  
It is crucial – no matter what station of life one finds oneself in – to 
not “turn the bowl on its face” and think that worldly endeavor 
comprises true productivity and thus spurn the lomdei Torah who 
are removed therefrom; for to do so would be to assume a stance of 
outright rebellion against Hashem, chalila. 
Practically speaking, when it comes to working on improving one’s 
ameilus ba’Torah, there are multiple facets. Vitality in learning is one 
area to work on - to increase the sense of excitement and joy in 
learning Torah. Immersion in Torah study as well, an expression of 
which is keeping your mind occupied with Torah even when you are 
not with a sefer. Bein gavra l’gavra, if you will. Depending on what 
time of year, place, and period of life, this can sometimes be a few 
minutes, sometimes a few hours. And each person and situation 
can call for a different approach. For some, delving into an involved 
sugya or sevara is the most effective approach, while other times 
reviewing Mishnayos and the like will work better. It is told about 
Rav Hirsch Michel Shapira zt”l – a great tzaddik of the yishuv 
yashan who was a talmid of Rav Yehoshua Leib Diskin – that he 
would visit kever Rachel once a month. Back then, transportation 
was a donkey ride. Someone once saw him get thrown off his 
donkey at some point along the way, and heard Rav Hirsch Michel 
mutter to himself, “Ok, no more iyun for the moment; now it’s time 
for bekius.” 
The main thing, though, is understanding Torah. To always strive for 
a better understanding of what one is learning. Many people have a 

mistaken notion of what iyun and bekius mean. Iyun means 
understanding and bekius means knowing. Whatever you’re 
learning – whether it’s a piece of Gemara, a Rashba, or Chumash 
with Rashi – you learn it b’iyun; meaning with an aim and effort to 
understand it to the best of your ability. And having a seder in 
bekius means to engage in studying what you already have learned 
and grasped in order to make sure that you’ll remember it and have 
it stored in your knowledge bank.  
Inextricably bound up in our efforts to improve our ameilus ba’Torah 
is to daven. It is no small endeavor and we can and need to ask for 
help. The Anshei Knesses Ha’Gedolah instituted teffilos of this 
nature, but we can and should also say our own personalized 
teffilos, as the Mishna Brurah (122:8) brings from the Chayei Adam. 
It’s important to realize that it’s not only when you have children that 
you start davening. Before you have children, you daven for 
yourself. And after you have children, you continue to daven for your 
own success in learning Torah along with theirs. In fact, Rabbeinu 
Yonah says that you can daven for your future children even before 
you are a father! On the pasuk, eitz chaim taavah baah (Mishlei 
13:12), the Gra explains that when one expresses a desire for 
worldly things by davening for it, there is no guarantee that he will 
be answered affirmatively. There is no question that it is the best 
way to try to bring about the desired outcome, but still, there is no 
guarantee. However, when one expresses a desire for eitz chaim – 
for Torah – that comes. When you daven for ruchniyus, you see 
results. 
 כז:ל וכל מעשר הארץ מזרע הארץ מפרי העץ לה׳ הוא קדש לה׳
Most Rishonim hold that the only things from which one is obligated 
min ha’Torah to separate terumos and maasros are dagan tirosh 
v’yitzhar – grain, wine, and oil. Accordingly, Rashi here explains that 
zera ha’aretz means grain and mi’pri ha’etz means wine and oil. 
According to the Raavad, though, there is an opinion in Toras 
Kohanim that holds pri ha’etz of this pasuk means all fruits, but that 
is only regarding the tithe that the pasuk is talking about, namely 
maaser sheini. What emerges, then, according to the Raavad, is 
that the d’Oraysa obligation to tithe all terumos and maasros applies 
only to grain, wine, and oil; and maaser sheini alone is d’Oraysa by 
all fruits. It’s a fascinating shitah. 
Now, there is an order to how one separates terumos and maasros. 
Terumah comes first, then maaser rishon, and maaser sheini comes 
last. If, for example, one has 100 bottles of wine, he separates 2 for 
terumah (assuming midah beinonis), 9.8 for maaser rishon, and 
8.82 for maaser sheini. The 2 bottles separated for terumah do not 
need to have maaser rishon or sheini separated from them, and the 
9.8 bottles separated for maaser rishon does not need to have 
maaser sheini separated from them. That is abundantly clear from 
many places. 
When it comes to all other fruits, though – according to the Raavad 
– there is only one d’Oraysa tithing obligation: maaser sheini. As 
such, if he has 100 oranges he should need to tithe 10 full oranges 
for maaser sheini. However, we have never heard nor seen such an 
opinion anywhere! There is a d’Rabbanan obligation to separate all 
terumos and maasros from all types of produce, and nowhere is 
there the slightest indication that the amount of maaser sheini 
needed to be tithed will be different by those fruits whose terumah 
and maaser rishon obligation is only d’Rabbanan from those whose 
obligation is d’Oraysa. But, according to the Raavad, how can that 
be?! If on the d’Oraysa level there is an obligation to separate a full 
10 oranges for maaser sheini, how can a d’Rabbanan obligation to 
separate terumah and maaser rishon beforehand change that?! 
The answer to this question is found in the Kaftor V’Ferach. He 
brings that the Raavad holds that, no matter what, the terumos and 
maasros that are separated have a full-fledged d’Oraysa status of 
terumah and maaser, despite the lack of a d’Oraysa obligation to 
tithe. Even before there was any takanah d’Rabbanan to separate 
terumah and maaser rishon from oranges (for example), if someone 
voluntarily did so, the terumah and maaser status of those fruits is 
min ha’Torah! In other words, the Raavad holds that one’s ability to 
effect a full-fledged chalos-sheim of terumah and maaser is not at 
all dependent on an obligation to do so. 
Now there is no kashya at all. Even though the obligation to 
separate terumah and maaser from all other fruits is only 
d’Rabbanan, the resultant terumah and maaser status thereof - 
once separated - is d’Oraysa. That is why it suffices even in those 
scenarios to separate 8.82 oranges (from what was originally 100) 
after separating the 2 for terumah and the 9.8 for maaser rishon. 
Although the obligation to separate those 2 and 9.8 was only 
d’Rabbanan, the chalos sheim thereof is d’Oraysa and that 
neutralizes any obligation to separate maaser sheini from them. 
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Quote of the Week 
“If you should, then you can.” 
Featured Story 
There was a famous din Torah in which Reb Chaim and the 
Rogatchover both served as dayanim. The din Torah took a long 
time, and brought about many spirited debates between these two 
giants of Torah. On one particular occasion, the Rogatchover 
arrived to the Beis Din and said, “I have eight sources from the 
Yerushalmi that prove my opinion in this matter!” The Rogatchover 
was known far and wide for his phenomenal bekius, his absolute 
fluency in every corner of Torah writings. Reb Chaim, on the other 
hand, was known primarily for his piercing insight and power of 
analysis. Nevertheless, Reb Chaim immediately responded by 
addressing each one of the Rogatchover’s sources from the 
Yerushalmi; and how, according to his understanding, those 
Yerushalmis did not carry relevance to this case. 
In reminiscing about this din Torah, Rav Chaim Ozer once said to 
my grandfather, “It is true that the Rogatchover’s mastery and 
fluency is simply untouchable. However, Reb Chaim’s analytical 
powers are such that he is able to deduce many fundamental 
conclusions from the words of the Rishonim that emerge because of 
the sheer depth and clarity of his iyun.” 
(Related by Rav Twersky as heard from his grandfather, Rav Yosef Dov Soloveitchik) 
Vayigdal Moshe: Sharing Divrei Torah and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d Copyright © 2016 All rights reserved.  
 

Rabbi Berel Wein 

Machers 
Because of the constantly creeping overreach of government into all 
areas of our lives, a new industry was created here in Israel – and 
certainly not only in Israel but in every other country and political 
system in the world. Here in Israel, people who are engaged full 
time in this industry are called “machers.” Loosely translated from 
the original Yiddish, the word connotes people who are doers and 
able to accomplish specific goals and tasks. 
In the Western world they are usually called lobbyists or, in a more 
derogatory fashion. influence peddlers. They are the people who 
know how to swim in the confusing tides of bureaucracy and who 
deal with governmental laws that always have unintended 
consequences. Usually the machers owe their success, in 
accomplishing the goals of their clients, to people whom they know 
who are working for the government in the overall bureaucratic 
system. 
As a lawyer in Chicago’s municipal court system eons ago, I learned 
that many times it was more important to be in the good graces of 
the lonely appointments clerk than attempting to become a favorite 
of the judge himself. Because of the maze of laws and regulations 
that govern every facet of our existence, here in Israel it is very hard 
to really get any major issue settled or that necessary permit or 
letter without resorting in one way or another to the services of a 
macher. Someone has to be able to help the poor ignorant frazzled 
citizen steer through the maze that he or she will encounter when 
having to deal with the government. 
Machers are not “fixers.” They do not do anything that is illegal or 
corrupt. They are merely expediters who know the ins and outs of a 
complicated society and its government. They have the patience 
and the expertise to deal with this cumbersome system until it 
produces positive results for the macher and his or her client. 
Depending on the circumstances, the macher may or may not 
charge for the services rendered. Always lurking in the background 
is the understanding that somehow a quid pro quo situation will 
arise. But it is usually never expressed in explicit terms and the 
dangerous shoals of bribery and corruption are expertly avoided. 
It is my experience and impression that machers enjoy their work. 
The thrill of the chase is oftentimes more rewarding than the actual 
accomplishment itself. The same is true for those who use this 
profession to raise funds for organizations and institutions. Only 
those who somehow viscerally enjoy the chase and the adventure of 
the challenge are the ones who are truly successful in this most 
difficult line of work. 
The secret always lies in the ability of the macher to successfully 
manipulate others to do his or her will – to grant the appointment, to 
waive the fee, to expedite the granting of the proper permit - all of 
which is legal but encrusted in the quagmire of governmental 
inefficiency and bureaucracy. 

It is my own learned observation, arrived at after nineteen years of 
living here permanently, that almost everyone in Israel is at the very 
least a macher of one type or another. Everyone knows someone 
who somehow can ease the path towards accomplishing the goal of 
dealing with the government. Even though we have a population of 
over eight million souls, we are still a small country made up of 
families and neighborhoods. As such, everyone really does know 
someone who can be of aid and assistance in times of need and 
challenge. 
Sometimes the macher is too overeager or overzealous in 
assistance. Do-gooders can oftentimes do more harm than good 
with their well-meaning intent and actions. Nevertheless, most of us 
find comfort and aid in the efforts of others to help us when we are 
in difficult and trying circumstances. Human nature, like physical 
nature itself, abhors a vacuum. No one wishes to be left alone to 
have to face the problems that life inevitably imposes upon us 
regularly. So there will always be room for machers of all types and 
stripes. 
In every election campaign here in Israel the politicians and 
candidates for office rail against the macherim and the way they 
play the system. However, since it is they who are responsible for 
the system and the necessary accompanying presence of the 
macher, their protests ring somewhat hollow. I imagine that the 
macher has been a permanent fixture in society from time 
immemorial. So I imagine that he or she will remain so in the future 
as well. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Bechukotai 
From a cursory review of this week’s Torah reading, one can easily 
come to the conclusion that God’s method for dealing with us is with 
earthly rewards and punishments. The blessings that appear in the 
reading are all physical, emotional and sometimes psychological. 
There is no mention of eternal life, the survival of the soul, and/or of 
the rewards in the World to Come.  
And the same is true relative to the punishments and disasters, 
which are predicted to happen to the Jewish people when they stray 
from the path of God and righteousness. All of those punishments 
and tragedies, described in great and graphic detail, are events of 
this world and of its physical nature. Again, there is no mention of an 
afterlife judgment or of the concept of the punishment of the soul in 
a different sphere of existence. 
All of this creates a great philosophical and theological conundrum 
of why good people oftentimes suffer greatly in their lifetime and 
why, in the reverse, evil people many times seem to prosper and are 
never held accountable for their nefarious deeds. Though there is a 
biblical book – Iyov – that deals almost exclusively with this issue, in 
its conclusion it really affords no answer to the great question that it 
has raised. 
It is only in the development of the Oral Law in Jewish tradition that 
the concept of the afterlife and of heavenly judgment of the soul is 
introduced. At the very least, this basic idea of Jewish faith is 
presented as a partial answer to the nagging question of why the 
righteous suffer in this world. Yet, it must be admitted that the literal 
written Torah speaks of reward and punishment as a purely physical 
matter that takes place in our actual physical world. 
All of the great scholars of Israel throughout the ages have grappled 
with this issue and followed varied paths in attempting to deal with 
the matter. There are many factors, known and unknown, which 
determine the fate of an individual and of the nation. In effect, that is 
really the answer that the Lord, so to speak, addresses to Iyov 
regarding his complaints pertaining to the unfairness of life. 
Heaven operates in this world on so many different levels that it is 
impossible for human beings to comprehend them all. The Torah 
presents reward and punishment in its simplest form and with the 
lowest common denominator possible. But it does not limit itself to 
our understanding of righteousness and evil. It simply sets forth that 
in this world, just as in the world of the afterlife and the spirit, the 
concept of reward and punishment governs. 
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We pray thrice daily to the kingdom of judgment. We live our lives 
based on the fact that we know that we are constantly being 
assessed and judged. Our ignorance of the details as to how this 
system functions, does not in any way belie our knowledge that it 
exists. It must be taken into account continually during our lives. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Bechukotai -  “The Walking Tour” 
I am the type of person who has always believed that the only way 
to learn about something important is to buy a book about it. For 
example, it has been my good fortune to have traveled widely in my 
life and to have visited many interesting cities. Invariably, I bought 
guidebooks before each such visit, with detailed itineraries 
describing the “not to be missed” sites in those cities. 
Eventually, I learned that there is a much better way to come to 
know a new city than to read a book about it. It is more interesting, 
more entertaining, and more inspiring to simply walk around the city 
aimlessly. I have even stopped buying those books which provide 
maps of walking tours around the city. Instead I just wander, and 
have never been disappointed in the process. 
The list of cities which I have aimlessly explored has grown quite 
long over the years. It includes my own native New York, the holy 
city of Jerusalem, numerous cities in the United States, and several 
in Europe such as London, Rome and Prague. 
Despite the diversity of these cities, I inevitably end up in one of two 
destinations: either a used bookstore, or a small park, usually one in 
which children are playing. 
The last time I had this experience, I was quite taken aback and 
muttered to myself, “I guess my feet take me where my heart wants 
me to go.” 
As soon as those words occurred to me, I realized that they were 
not my own words at all. Rather, I was preceded in that reaction by 
two very glorious figures in Jewish history: the great sage Hillel, and 
no one less than King David. That brings us to this week’s Torah 
portion, Parashat Bechukotai (Leviticus 26:3-27:34). 
The parasha begins: “If you follow My laws and faithfully observe My 
commandments, I will grant your rains in their season…” 
That is the standard translation of this opening verse. But a more 
literal translation would begin not, “If you follow My laws,” but rather, 
“If you walk in My laws.” Most translators understandably choose the 
word “follow” over the literal “walk” in this context. 
But the Midrash takes a different approach. It retains the literal 
“walk,” and links it to the phrase in Psalms 119:59 which reads, “I 
have considered my ways, and have turned my steps to Your 
decrees”. After linking the verse in our Torah portion with this verse 
from Psalms, the Midrash continues, putting these words into the 
mouth of King David: “Master of the universe, each and every day I 
would decide to go to such and such a place, or to such and such a 
dwelling, but my feet would bring me to synagogues and study halls, 
as it is written: ‘I have turned my steps to Your decrees.'” 
Long before this Midrash was composed, but long after the life of 
King David, the rabbinic sage Hillel is recorded by the Talmud to 
have said, “To the place which I love, that is where my feet guide 
me.” (Sukkah 53a) 
The lesson is clear. Our unconscious knows our authentic inner 
preferences very well. So much so that no matter what our 
conscious plans are, our feet take us to where we really want to be. 
To take myself as an example, I may have told myself when I visited 
some new city that I wanted to see its ancient ruins, its museums, 
its palaces and Houses of Parliament. But my inner self knew better 
and instructed my feet to direct me to the musty old bookstores 
where I could browse to my heart’s content. Or to off-the-beaten-
path, leafy parks where I could observe children at play. 
This Midrash understands the opening phrase of our parasha, “If 
you walk in my laws,” as indicating the Torah’s desire that we 
internalize God’s laws thoroughly so that they become our major 
purpose in life. Even if we initially define our life’s journey in terms of 
very different goals, God’s laws will hopefully become our ultimate 
destination. 

There are numerous other ways suggested by commentaries 
throughout the ages to understand the literal phrase, “If you walk in 
my ways.” Indeed, Rabbi Chaim ibn Atar, the great 18th century 
author of Ohr HaChaim, enumerates no less than 42 explanations of 
the phrase. 
Several of his explanations, while not identical to that of our 
Midrash, are consistent with it and help us understand it more 
deeply. 
For example, he suggests that by using the verb “walk,” the Torah is 
suggesting to us that it is sometimes important in religious life to 
leave one’s familiar environment. One must “walk,” embark on a 
journey to some distant place, in order to fully realize his or her 
religious mission. It is hard to be innovative, it is hard to change, in 
the presence of people who have known us all of our lives. 
Ohr HaChaim also leaves us with the following profound insight, 
which the author bases upon a passage in the sourcebook of the 
Kabbalah, the Zohar: 
“Animals do not change their nature. They are not ‘walkers.’ But 
humans are ‘walkers.’ We are always changing our habits, ‘walking 
away’ from base conduct to noble conduct, and from lower levels of 
behavior to higher ones. ‘Walking,’ progressing, is our very essence. 
‘Walking’ distinguishes us from the rest of God’s creatures.” 
The phrase “to walk” is thus a powerful metaphor for who we are. 
No wonder, then, that this final portion of the Book of Leviticus 
begins with such a choice of words. All of life is a journey, and 
despite our intentions, we somehow arrive at Bechukotai, “My laws,” 
so that we end our journey through this third book of the Bible with 
these words: 
“These are the commandments that the Lord gave Moses for the 
people of Israel on Mount Sinai.” 
 

Rabbi Mordechai Willig 

TorahWeb 
Torah, Emunah, and Beracha 
"If you will go in [the way of] My laws" (Vayikra 26:3), the opening 
phrase of parshas Bechukosai, is interpreted by Rashi, "she't'hi'yu 
ameilim baTorah - that you should be laboring in the Torah". 
Conversely, Rashi explains the opening phrase of the curses, "If you 
will not listen to Me" (26:14), as referring to not laboring in the 
Torah. 
The pivotal and critical distinction between the behavior of Am 
Yisrael which deserves blessing and the behavior which results in 
the horrific curses of the tochacha is whether we are ameilim 
baTorah or not. If we do labor in Torah, and, as a result, "observe 
My commandments and perform them" (26:3), we are blessed with 
bounty, peace, victory, fertility, and the spiritual rewards of the Bais 
Hamikdash and Gan Eden (26:4-12). 
The causes of the curses, according to Rashi (16:14), are "seven 
sins, the first brings on the second, and so forth until the seventh. 
They are the following: He did not study [i.e. labor intensely in the 
Torah], he did not perform [the mitzvos], he despises others who 
perform [the mitzvos], he hates the [Torah] scholars, he prevents 
others [from performing mitzvos], he denies the mitzvos, he denies 
Hashem". This progression, from bitul Torah to k'fira, from a failure 
to labor in Torah to outright atheism, has tragic consequences. But 
how does one lead to the other? 
Rav Eliyahu Dessler (Michtav Me'Eliyahu vol. 3, pg. 177) provides a 
crucial insight: inner faith comes as a result of learning Torah in 
depth, not by abstract speculation and philosophy. Human reason is 
"bribed" by all types of personal interests (negi'os); desire leads 
reason to wherever it wishes. Relying on one's own independent 
human reason is comparable to someone going to a judge that he 
bribed in order that the judge will rule for him as he wishes. As such, 
one who says "I will only accept what I understand" can never 
apprehend the truth because he is swayed by his desires. Instead of 
building on our own subjective and limited human reason, our faith 
must be firmly rooted in the Torah tradition (mesorah) received from 
previous generations, and on learning Torah and recognizing its 
greatness and the greatness of our Sages. Only one who is rooted 
in, and subservient to, the Torah, as explained by mesorah, can 
attempt to apprehend the fundamentals of faith rationally. 
This insight of Rav Dessler explains how a failure to learn Torah in 
depth can lead to heresy. Laboring in the Torah for its own sake 



34                                                         waaBtu!zurwIc!– trcdk trcd ihc!
yields clarity that Hashem gave the Torah at Sinai, and joy similar to 
when Torah was given at Sinai (ibid pg. 176, based on Talmud 
Yerushalmi, Chagiga 2:1). 
"Do not stray after your hearts" (Bamidbar 15:39) refers to heresy 
(Berachos 12b). Hashem implanted within man the quality of 
curiosity in order to drive us towards deep learning of Torah. 
However, we may not be curious to learn about heresy. Our evil 
inclination misuses our curiosity to lead us to heresy, and even 
idolatry, so that sexual immorality is permitted publically (Sanhedrin 
63b). To overcome this, one should reinforce one's simple faith 
based on tradition, and labor incessantly in Torah (pg. 178-9). 
Today we are witness to an exponential increase in the labor of 
Torah, in numbers unprecedented in the post-Talmudic era (see 
Rambam, introduction to Mishne Torah). We must constantly thank 
Hashem for this phenomenon, and the attendant blessings, relative 
to our recent past, of bounty, peace, victory, and fertility. 
At the same time, sadly, unprecedented numbers of Jews are being 
lost to assimilation and intermarriage, as the progression of the 
seven sins highlighted by Rashi continues to play out before our 
eyes. Even affiliated Jews, including even some who identify as 
Orthodox, are involved in some of the negative actions and attitudes 
which are listed amongst those sins, and are progressing down the 
destructive path towards assimilation and the concomitant curses. 
Simple, unquestioning emunah (faith) in the eternity and morality of 
the Torah is being derided, even among observant Jews, by 
proponents of the postmodern zeitgeist described and anticipated 
by Chazal in Sanhedrin (63b) and by Rav Dessler. 
It remains for the faithful to strengthen our faith and labor in Torah. 
May we thereby merit the continued and enhanced worldly brachos, 
and, ultimately, the eschatological ones as well. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'refuas Dovid Zelig Eliezer ben Breindel 
Sarah, b'soch shaar cholei Yisroel 
Parshas Bechukosai 
At the end of the tochacha, Hashem guarantees us, "I will remember 
My covenant with Yaakov and also My covenant with Yitzchak, and 
also my covenant with Avrahom will I remember" (Vayikra 26:42). 
Rashi points out that regarding the covenants of Avrahom and 
Yaakov Hashem states that He will remember them, while the word 
"remember" is not mentioned in conjunction with the covenant of 
Yitzchak. 
Rashi cites Chazal who explain that one only needs to use their 
memory to remember something which he does not presently see in 
front of him. Accordingly, Hashem does not need to recall and 
remember the covenant He created with Yitzchak, since He sees 
Yitzchak's ashes [from the Akeidah] piled up on the mizbeiach in 
front of Him. 
What does this mean, asks Rav Wolbe (Shiurei Chumash Parshas 
Vayeira 22:14)? We all know that Yitzchak was not actually 
sacrificed and burnt on the mizbeiach, and obviously no ashes were 
created. He answers that the Navi states, "And a book of 
remembrance was written before Him for those who fear Hashem 
and who give thought to His Name" (Malachi 3:16). Chazal ask 
(Kiddushin 40a) to whom is the pasuk referring when it mentions 
those who give thought to Hashem's Name? They answer that it 
refers to those who had a true desire to perform a mitzvah but 
circumstances that were out of their control prevented them from 
actually fulfilling their intention. Hashem considers their desire as if 
the mitzvah was performed, and thus the mitzvah is written down in 
the book of remembrance before Him. 
Indeed, Yitzchak was not actually burnt on the altar. Nevertheless, 
the intense and true desire that he had to perform the mitzvah was 
accredited to his account, exactly as if it had come to fruition. The 
most essential aspect of the mitzvah is the desire and therefore 
even if one is prevented from doing the mitzvah Hashem considers 
it as if the mitzvah took place. Rav Wolbe adds that understandably 
one who has a thought to do a mitzvah and does not perform it 
despite the lack of outside interference, does not fall into the above 
category. Had he truly had the desire to perform Hashem's will, he 
would have followed through and would have done it. 

This idea is an eye opener regarding the proper way to approach a 
mitzvah. It seems quite possible that a person who did not actually 
perform a mitzvah will receive more reward than his counterpart who 
actually performed that mitzvah but without a true desire! Our desire 
makes all the difference. Accordingly, one who truly wishes to spend 
more time learning, davening or performing chessed, but is 
precluded from doing so because of business or familial obligations, 
will merit books full of mitzvos to be accredited to his name in the 
World to Come! 
Maaseh Rav 
A bochur who had recently joined Lakewood East from America 
(when the Mashgiach was involved with the yeshiva), approached 
the Mashgiach z"l. The bochur was struggling to concentrate in his 
learning, something that he didn't have trouble with in the past. It 
was disturbing him very much, so he asked the Mashgiach for an 
eitzah. The Mashgiach looked at him and then said, "You're 
dehydrated from the dry climate in Eretz Yisroel, which your body 
isn't used to. Drink a tall glass of water every half hour!" The bochur 
followed the Mashgiach's advice and the problem was immediately 
resolved. 
Please share with us your personal experiences with the Mashgiach Rabbi Wolbe z"l, Thank 
you.  
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Jewish History Crash Course 
Crash Course in Jewish History Part 62 -Return to the Land of 
Israel 
by Rabbi Ken Spiro 
The re-birth of Israel is an unprecedented phenomenon in 
human history. 
The yearning for the land of Israel never left the Jewish people. 
• We see it in Tehillim that Jews constantly recited: "If I forget 
you, O Jerusalem ..." or "When the L-rd brings about our return to 
Zion, we will be like dreamers..." 
• In the statements of the rabbis, such this one by Rabbi 
Nachman of Breslav: "Wherever I go I'm always going to Israel." 
• We see it in Jewish poetry, such as that of Yehudah HaLevi: 
"My heart is in the East but I am in the most far West." 
• In holiday rituals: "Next year in Jerusalem." 
• And, of course, in countless blessings recited daily: "Have 
mercy, L-rd our G-d, on Israel your people, on Jerusalem, your city, 
on Zion... Rebuild Jerusalem, your holy city, speedily in our days, 
and bring us there to rejoice in its rebuilding..." 
In other words, the land of Israel was always a place in the minds of 
the Jews where the Jewish national potential could someday be 
fulfilled. 
But, as a practical reality, this did not begin to happen in a 
significant way until the birth of modern Zionism, not as a religious, 
but as a political movement. 
The re-birth of Israel is an unprecedented phenomenon in human 
history. That a people should go into exile, be dispersed, and yet 
survive for 2,000 years, that they should be a nation without a 
national homeland and come back again, that they should re-
establish that homeland is a miraculous, singular event. No one 
ever did such a thing. 
Brief Overview 
Before we discuss the Jews' return to their homeland, let us then 
look back at history and review briefly what had been happening in 
the Land of Israel from the time that the Beis HaMikdash was 
destroyed by the Romans in 70 CE, (See Parts 35 thru 37.) 
Subsequently, Jerusalem was leveled, rebuilt on the Roman model, 
and re-named Aeolia Capitolina. The land of Israel was re-named 
Palestine (after the extinct Phillistines, some of the worst enemies of 
the Jews in ancient times). 
From that time, Jews were barred from Jerusalem. The Byzantine 
Empire (the Constantinople-based Christian version of the Roman 
Empire) continued the earlier policy, and Jews were not allowed into 
Jerusalem until the Muslims conquered the Byzantines in 638 CE. 
(See Part 42.) 
Once the Muslims took over the Land of Israel, they held onto it with 
the brief exception of the period of the Crusades. (See Part 45.) 
The Turkish Ottoman Empire held onto power here the longest: from 
1518 to 1917. Yet, during all this time, the Muslims generally treated 
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the Holy Land as a backwater province. There was virtually no 
attempt to make Jerusalem, which was quite run-down, an important 
capital city nor to improve its infrastructure (save for the re-building 
of the walls of the city in 16th century during the reign of Sultan 
Suleiman the Magnificent.) Similarly, only limited building went on in 
the rest of the land, which was barren and not populated by many 
Arabs. The only major new city built was Ramleh, which served as 
the Ottoman administrative center. 
Mark Twain who visited Israel in 1867 described it like this in 
Innocents Abroad: 
We traversed some miles of desolate country whose soil is rich 
enough but is given wholly to weeds - a silent, mournful expanse... 
A desolation is here that not even imagination can grace with the 
pomp of life and action. We reached Tabor safely... We never saw a 
human being on the whole route. We pressed on toward the goal of 
our crusade, renowned Jerusalem. The further we went the hotter 
the sun got and the more rocky and bare, repulsive and dreary the 
landscape became... There was hardly a tree or a shrub anywhere. 
Even the olive and the cactus, those fast friends of a worthless soil, 
had almost deserted the country. No landscape exists that is more 
tiresome to the eye than that which bounds the approaches to 
Jerusalem... Jerusalem is mournful, dreary and lifeless. I would not 
desire to live here. It is a hopeless, dreary, heartbroken land... 
Palestine sits in sackcloth and ashes." 
Early Migrations 
During the time of the Muslims, life for the Jews here was for the 
most part easier than under the Christians. 
In 1210, following the demise of the Crusaders, several hundred 
rabbis, known as the Ba'alei Tosfos, re-settled in Israel. This 
marked the emergence of the first Ashkenazic European community 
in Israel. 
In 1263, the great philosopher Nachmanides also known as the 
Ramban, established a small Sephardic community on Mount Zion 
which was outside the walls. (See Part 47.) Later, in the 1400s, that 
community moved inside the walls and they established the 
Ramban Synagogue which still exists today. 
When Nachmanides came to Jerusalem there was already a vibrant 
Jewish community in Hebron, though the Muslims did not permit 
them entry into the Cave of the Machpelah (where the Jewish 
Patriarchs and Matriarchs are buried). Indeed, this ban continued 
until the 20th century. 
More Jews started to migrate to Israel following their expulsion from 
Spain in 1492. In the 16th century, large numbers of Jews migrated 
to the northern city of Tzefas (also known as Safed) and it became 
the center of Jewish mysticism -- the Kabbalah. 
In mid-1700s a student of the Ba'al Shem Tov by the name of 
Gershon Kitover started the first Hassidic community in Israel. This 
community was part of what was called Old Yishuv. (Today, when in 
the Old City of Jerusalem, you can visit the "Old Yishuv Court 
Museum" and learn some fascinating facts about it.) 
By 1880, there were about 40,000 Jews, living in the land of Israel 
among some 400,000 Muslims. 
One of the major figures of this time period was Moshe Montefiore 
(1784 to 1887) -- the first Jew to be knighted in Britain. 
Montefiore had made his fortune with the Rothschilds, who struck it 
rich in the Napoleonic Wars. They used carrier pigeons and they 
knew about the victory at Waterloo before anyone else; this is how 
they made a killing on the English stock market. 
With his fortune made by age 40, Montefiore embarked on a career 
in philanthropy, becoming a tireless worker for the Jewish 
community of Israel. 
At that time, most of the Jews then lived in what is now called the 
Old City of Jerusalem, specifically in what is now called the "Moslem 
Quarter." The main entrance to the city for the Jews was through 
Damascus Gate and of the many synagogues in Jerusalem, most of 
them were in the "Moslem Quarter" close to the site where the Beis 
HaMikdash stood on Mount Moriah. 
The city was hugely overcrowded and sanitary conditions were 
terrible, but due to the lawlessness of that time, people were afraid 
to built homes and live outside. 
Montefiore built the first settlement outside the walls of the Old City, 
called "Yemin Moshe" in 1858. He opened the door and more 
neighborhoods were built in the New City. One of the earliest ones, 

built in 1875, was Mea Shearim (which, contrary to popular opinion 
does not mean "Hundred Gates" but "Hundredfold" as in Bereishis 
26:12.) 
Besides Montefiore, another extremely important personality in this 
period of time was Baron Edmond de Rothschild (1845 to 1934). 
Rothschild was a man who more than anyone else, financially made 
the re-settlement of Jews in the land of Israel possible. During his 
lifetime he spent 70 million francs of his own money on various 
agricultural settlements and business enterprises such as the 
Carmel Winery for example. So important and generous was 
Rothschild that he was nicknamed HaNadiv HaYaduah, "The 
Famous Contributor." 
Although Rothschild was quite assimilated and disconnected from 
the Jewish yearning for the land, he was greatly influenced by Rabbi 
Shmuel Mohilever, who was one of the first religious Zionists from 
Poland. 
Mohilever converted Rothschild to his ideology and from that point 
on the rich banker began to look at Israel as an "investment." He 
made it possible for thousands of Jews to return to the land and 
survive here in those days. 
Early Political Zionism 
We do not see the appearance of political Zionism until late in the 
19th century as a reaction to the intolerable persecution of the Jews 
of Russia. 
The early political Zionists, being largely secular, did not feel a 
special yearning for Israel rooted in tradition or religion, rather they 
felt that the Land of Israel was the only place where Jews could 
create a national identity, regain their pride and productivity, and 
hopefully escape the horrible anti-Semitism of Czarist Russia and 
other places. 
One of the main organizations involved in early political Zionism was 
called Chibbas Tzion "the love of Zion" founded in 1870. (Its 
members were called Chovevei Tzion, "lovers of Zion.") 
A major personality among the Chovevi Tzion was Judah Leob 
Pinsker (1821-1891). A Polish doctor, Pinsker started out as one of 
the Maskilim, a group which wanted their fellow Jews to drop 
Judaism and merge with Russian culture in the hope that if Jews 
were socially accepted, then Russian anti-Semitism would 
disappear. (See Part 56.) But after the pogroms following the 
assassination of Czar Alexander in 1881, he and many other of the 
Maskilim came to the conclusion that their efforts were futile and 
anti-Semitism was never going to disappear. Like Theodor Herzl 
later, Pinsker was shocked at the depth of European anti-Semitism. 
The only solution, he came to believe, was for Jews to live in their 
own national homeland. 
Pinsker published his ideas in a pamphlet called "Auto-
Emancipation." In it he penned these memorable words: 
"We must reconcile ourselves to the idea that the other nations, by 
reason of their inherent natural antagonism, will forever reject us." 
First Aliyah 
In 1882, another important organization was formed in Russia. It 
was called Bilu, an acronym of the opening words from verse in 
Isaiah (2:5): Beis Yaacov lechu Venelech meaning, "House of 
Yaakov, come, let us go... 
Bilu was very active in the early settlement movement, what came to 
be called the "First Aliyah" -- the first large migration of Jews from 
Russia to the Land of Israel. 
Aliyah means "ascent." To migrate to Israel -- to make aliyah -- 
means to come from a low place and to "go up." 
The year 1882 marked the first such aliyah, when Jews began to 
arrive in the land of Israel in droves -- some 30,000 Jews came in 
two waves between 1882-1891 and founded 28 new settlements. 
(Among these new settlements was Chadera, which has been so 
much in the news lately as the repeated target of vicious terrorist 
attacks.) 
Hundreds of thousands of acres were purchased by these early 
Zionists from absentee Arab landowners who usually lived 
elsewhere in the Middle East. The majority of the lands purchased 
were in areas that were neglected and considered un-developable -- 
such as the sandy coastal plain or the swampy Hula Valley in the 
north. Amazingly, and with much effort, these early settlers made 
the barren land bloom again. 
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What drove many of these early immigrants was an idealism that 
was captured by Zev Dugnov, a member of Bilu: 
"My final purpose is to take possession of Palestine and to restore 
to the Jews the political independence for which they have now 
been denied for two thousand years. Don't laugh. It is not a mirage. 
It does not matter if that splendid day will come in 50-years' time or 
more. A period of 50 years is no more than a moment of time for 
such an undertaking." 
In fact, it would take 66 years. Meanwhile, Jews would continue to 
come, reclaim the land and build a strong political movement 
demanding back their ancient homeland. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
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is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #30 Be Loved By Others 
Sometimes we have the attitude of, "I don't need anybody else. I 
can do it alone!" 
Ahuv literally means "being beloved." Because whether with family 
relationships, business partners or friends, the human need to be 
loved is deep and natural. We need it like oxygen. 
Of course, that love has to be earned. King Solomon said: "As water 
reflects a face, so does a person's heart." In other words, if you 
project coldness, you will attract coldness; if you give out warmth, 
you will attract warmth. 
When people love you, they want to help you become wise and 
wealthy. They'll invite you to social functions, and patronize your 
business. They'll give you good advice -- and eagerly accept yours. 
You will succeed in all areas of life. 
What Do You Love About Others? 
Let's start with a definition of love: "Taking pleasure in another's 
virtues." Hence the expression "to know him is to love him." 
Make a list of the people you love. Study it and ask yourself: What 
about them do I take pleasure in? After you see the virtues, you 
have the basis for a true love relationship. 
In return, to be loved by others, you must become virtuous in their 
eyes. Do for them what you'd want them to do for you. This will 
identify you as a source of pleasure -- and everyone loves those 
who bring them pleasure! 
A general rule is to be happy and upbeat. It's a drain to be around 
people who mope and complain about every little thing. Be full of joy 
and vitality -- and you'll be well-loved! 
Communicating Love 
All parents love their children. So why is it that many children feel 
rejected? Because "feeling" love toward others is only a part of it. 
We also have to "communicate" that love. Many children only hear 
their parents' anger and criticisms -- and therefore get the wrong 
message. 
To communicate love, you have to show you understand, appreciate 
and take pleasure in the other person's essence. Stop and analyze 
the good they do, and stop focusing on their flaws. We often show 
more courtesy and attention to strangers! 
Push yourself to show people that you appreciate them. Practice 
saying: "I like what you said." "I'm glad you came." "You did that 
perfectly." 
But don't confuse compliments with flattery (i.e. insincere praise). 
Judaism forbids flattery because it is misleading and manipulative. 
Be sure you express honest appreciation, not just to get on the 
person's good side. 
Giving Is The Key 
The most effective way to be loved is to give to others. When you 
give physical, material, emotional, spiritual pleasure -- with no 
strings attached -- they will love you. 
In practice, how does someone become a "giver"? The answer is 
simple: Start giving. 
Some people say "I can only give to someone I love." This is 
incorrect. The Hebrew word for "give," hav, is the same root as 
ahava, meaning "love." The Jewish idea is that giving is what leads 
to love. When I give to you, I have invested a part of myself. You 
then become more precious to me and I love you. 

This is why parents love their children most of all. It is their greatest 
investment. 
Resolve in your mind, and your heart, that helping others will be part 
of your life's philosophy. 
A few suggestions: Visit patients at the local hospital. Invite friends 
to a Shabbos dinner. Volunteer to serve meals at a homeless 
shelter. Or do the dishes at home even when it's not your turn. 
Emulate HaShem and be a giver. Do it with zeal. And inspire those 
around you to do the same. 
Your Pleasure Is Their Pleasure 
Giving others pleasure provides us with a tremendous source of 
pleasure. Giving pleasure gives our life purpose and meaning, 
because we see the positive impact we can make. 
So why don't we do it all the time? 
Because we're too busy seeking our own pleasure, wrapped up in 
our narcissistic envelope. 
Get out of your own small universe. Reach out. A simple "hello" lifts 
a person's spirits, and shows that you care. Simple things can make 
a huge difference! 
Particularly in a marriage, giving is the foundation of the 
relationship. When two people are focused on giving to one another, 
the relationship flows in two directions -- connecting, linking and 
forging the bond. But when both are focused on taking, then the 
dynamic is pulling in opposite directions -- creating strain and 
tension. 
Unfortunately today, many people get married with the intention of 
taking more pleasure from life, not giving it. How long can a 
marriage survive like that? 
Love And Admiration 
Distinguish between "love" and "admiration." Being admired means 
to be respected for your accomplishments. But being loved means 
being appreciated for the essence of who you are -- blemishes 
included! 
Although achievements may gain you admiration, it's not going to 
gain you love. Anyone who seeks the admiration of others usually 
loses it. But being loved by others lasts a lifetime. 
Fear Of Intimacy 
A prerequisite to being loved is the inner decision to allow yourself 
to be loved. 
Why do people veer away from intimacy? 
1. A person may be afraid of getting hurt. (Once you lower 
your defenses, you are open to being hurt.)  
2. A person may be afraid of getting to know himself better. (If 
people get too close to us, they force issues to surface.)  
3. A person may simply want to be left alone. 
If you sense any of these issues, make it a priority to work them out. 
Until you do, you're pushing away the love of others. 
The Greatest Gift Of All 
The greatest gift you can give to someone is wisdom. A pair of 
socks is worn for a year, but the right insight can change someone's 
life forever. 
From now on, whenever you learn a piece of wisdom, think how you 
can apply it to give someone else pleasure. 
Don't forget to "gift wrap" the wisdom -- i.e. focus on the person to 
whom you are speaking and make it relevant to him. Don't bore 
people, aggravate them, or mutter the words straight and cold. Even 
if you're repeating an idea that's "old," convey it with the same 
freshness as the day you first heard it. 
At the very least, don't give other people pain. Don't criticize and 
say: "It's for your own good." Treat human beings as if they're real. 
Think of who they are and what they need. Be friendly. Help them 
out. Share their problems. 
The flip side of this is if you really want more wisdom for yourself, 
then be a good student. Pay attention and grow. This gives your 
teacher pleasure, and he/she will want to teach you more. 
Why Is "Being Loved" An Ingredient In Wisdom? 
• Giving others pleasure is your pleasure.  
• Seeing the virtues in others is one of the greatest virtues you 

can exhibit. If you love others this way, they will love you in 
return.  

• The first place to start showing appreciation is with your own 
family.  

• Love brings unity. And unity is power. 
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Parsha Encounters 
Parshas Behar - Lessons of Ribbis 
By Rabbi Yehuda Gordon 
19 Iyar 5776 / May 27, 2016 
A Project Of Chicago Community Kollel 
In this week's parshah we read about the issur prohibiting one to 
take interest when lending money to a fellow Jew. The Torah 
defines the issur as "neshech" and "marbis," due to the fact that one 
who lends with ribbis bites (neshech) the borrower to make him 
pay more than what he borrowed, and thereby the lender gains 
(marbis). 
R' Chaim Volozhiner (Ruach Chaim 1:2) raises the point that 
prior to the Torah’s prohibition against ribbis, the practice was 
considered a chesed, for one allowed another to use his money 
and establish a business for himself. However, after Matan 
Torah, taking interest became assur. Our definition of chesed 
changed based on the laws of the Torah. 
Indeed, the Gemara and Shulchan Aruch state that one who lends 
with ribbis is considered as one who denies yetzias Mitzrayim and 
Hashem. The Toras Kohanim in Parshas Behar states that 
leaving Mitzrayim was conditional, depending on whether or not we 
would keep the laws of ribbis. The Gemara says that one who 
lends with ribbis will not rise at techiyas hameisim (see Bris Yehuda 
Chapter 1). 
Why does violating the issur of ribbis warrant such harsh 
repercussions? 
Perhaps the wisdom of the Maharal can enlighten us as to the 
reason for the severity of this prohibition (Nesivos Olam, 
Tzedakah 6). Hashem created Klal Yisrael as echad,” one 
nation, as evident from the pasuk “Mi ke’amcha Yisrael goy 
echad ba'aretz.” How do we achieve this level of echad? By 
doing actions that show that we are one and unified together. 
We accomplish this by giving to one another, showing that 
others have a connection to what is ours. We then earn the 
status of echad since we act as if we are one wholesome unit. 
On the other hand who lends with ribbis does not reach the level of 
echad. His gain causes a loss to another, which is the antithesis 
of echad. 
The Maharal explains that our world is also echad. The day and 
night comprise a complete unit. They too lend and borrow from 
each other. During the summer the day borrows from the night, 
while in the winter the night borrows from the day. This reality 
shows the unity of the day and night, since they are not distinct 
and separate but rather share time with each other. One who lends 
ribbis lacks the basic understanding that we are one unit, for if he 
saw himself as part of a greater whole he would not lend with ribbis 
and cause a loss to his fellow Jew. 
This national unity was achieved at Matan Torah. At that time we 
were raised above the nations to be a nation of priests, not 
settling for mediocrity. One of those privileges was to view our 
fellow Jews as a part of ourselves; lending without ribbis reflects 
that privilege. 
We are at the crossroads between Lag Ba'omer and Shavuos. Lag 
Ba'omer marks the end of mourning for a lack in bein adam 
l’chaveiro while Shavuos commemorates the time when we 
received the Torah. As shown above, the Torah demands a 
high level of willingness to do chesed. May the lessons of Lag 
Ba'omer prepare us for a yom tov where if not for "that day (of 
Shavous) one would be an ordinary Joe(seph) in the marketplace" 
(Pesachim 68b). 
Rabbi Gordon is a full-time member of the kollel. 
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Halacha Encounters 
Hafrashas Challah Part 3 
Taking Challah 
By Rabbi Moshe Kaufman 
The Torah writes that one must separate challah once a dough 
has been formed. Taking challah while it is still flour is not valid. 
However, the Mishnah (Challah 2:5) states that as soon as the 
water is poured onto the flour, one should take challah, even 
before the mixture is (fully) kneaded together. The Shach 
(327:6) writes that today it is best to take challah only after it has 
already been kneaded into dough. If one does not take off while it 
is dough, he may take off challah after it is baked (SA OC 457, MB 
5, see Ketzos Hachoshen 243:8). 
There is a very important difference between challah taken in 
Eretz Yisroel and that which is taken in chutz la’Aretz (chu”l). In 
Eretz Yisrael it is forbidden to eat any bread from which challah 
has not been taken. However in chu”l, this is not the case. While 
it is certainly preferred that challah be taken before eating the 
bread, if necessary, one may eat the bread beforehand, leaving 
over some of the bread from which to separate challah. This 
means that the remaining bread should be large enough for 
challah to be taken, while still leaving a small piece (Rema YD 
323). The Poskim discuss whether one recites a brachah upon 
taking off challah in this manner. R. Shlomo Zalman Auerbach zt”l 
ruled that one should not make a brachah (SSK 42), while the 
Aruch Hashulchan (323:3) writes that one does make a brachah. 
Practically, a brachah can be made (see Derech Emunah 5:121, 
Imrei Shefer: Hil. Challah in the name of R. Shlomo Miller). 
This solution is very relevant to one who has bread on Shabbos 
from which challah had not been taken. Since one may not 
separate challah on Shabbos (SA OC 339:4, MB 26), one may 
eat from the bread, leaving over a bit from which to separate 
challah after Shabbos. 
This practice can only work if all of the dough was originally 
together in one batch. If one made two separate batches, and 
then combined them using the various methods (not discussed in 
this article), one would not be able to leave over from one batch 
for the other one. Rather, he would need to leave over some 
bread made from each individual batch (Mishnah Berurah 457:7, 
Kaf Hachaim ibid 49). 
How Much To Take Off 
The Shulchan Aruch (322:1) writes that the Torah obligation for 
challah can be satisfied by separating a minute amount. 
However, the Rabbanan instituted that one should to take off 1/24 
of the dough. If one is a baker, the amount is 1/48. This 
measurement was specified to guarantee that the Kohein 
receiving the challah will get a nice portion of dough (see however 
Noda B’Yehuda Tinyana YD 201). 
The Rama (ibid 5) writes that the minhag is to take off a k’zayis of 
dough for challah. The Acharonim explain that because today we 
are all tamei, challah is not given to the Kohanim. Rather it is 
burned, like the halachah of terumah that is tamei. Therefore, 
we take a k’zayis, for that is the amount that would require 
burning (Minchas Pitim). If one is not burning the dough (see 
below), the Minchas Yitzchok (4:13:12) recommends taking off less 
than a k’zayis. 
The Separation And Brachah 
One should preferably stand while doing the mitzvah (Pischei 
Teshuvah 328:2). If it is difficult to do so, one may sit (MA OC 8:1). 
There are different minhagim as to the wording of the brachah. 
The minhag is to say the words “Lehafrish challah.” Some add the 
words “min hasah” (as mentioned in the Rash, Challah 2:2). While 
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the Taz (328:1) just says that that addition is not necessary, 
others oppose saying it (Aruch Hashulchan ibid 1, Halichos 
Shlomo, Pesach 7:19). Certainly one who is taking off challah only 
after it was already baked need not add these words (Leket 
Haomer 10, note 19). 
Before reciting the brachah, one should take a piece of dough in 
his hand, making sure it is still partially attached to the larger 
dough. He should have in mind that the mitzvah should be 
completed only when the piece is pulled off entirely. After the 
brachah is recited, he pulls off the piece entirely. There is a minhag 
to then declare “Harei zu challah” (R. Akiva Eiger 328 from the 
Rishonim). Once the piece of challah has been separated, one 
may not put any part of it back into the rest of the dough. 
If one separates the challah without reciting a brachah, the 
action is valid, and he may no longer recite a brachah (Rambam Hil. 
Berachos 11:6). However, one who is careful to always say “Harei 
zu challah” after the separation, may recite the brachah even after 
the separation, for he is still in middle of the process of performing 
the mitzvah (see Derech Emunah 5:98). 
What To Do With The Challah 
It is forbidden for anyone who is not a Kohein to eat the challah. 
That prohibition extends to any Kohein who is tamei, and therefore 
applies to all Kohanim today. In addition, the challah itself is 
impure. There are situations where challah may be given to a 
minor Kohein. However, the Rema OC 457 and Shach (YD 
322:9) write that it is better not to give it to any Kohein. 
Therefore, the challah must be burned. The Gemara in Shabbos 
states that one must burn the challah all the way through until the 
entire thing is scorched. As an aside, the challah dough only 
becomes impure if made in part with the seven liquids that can 
facilitate tumah (water being the most common). If one would 
create a dough using only pure fruit juice, the challah would 
never become tamei, resulting in many problems, as one would 
not be allowed to ever dispose of it in any way. 
Because the dough is forbidden to eat, one should burn it in a way 
that will not render anything else non-kosher. Some people hold 
onto it, and burn it together with the chometz before Pesach. Many 
Poskim discourage this practice, for the main objective is to rid 
one’s home of any a non-kosher item, which should be done right 
away. The best option is to burn it on the stovetop. If one burns it 
in the oven, he should be sure to wrap it well on all sides, to 
ensure that it does not create a kashrus problem for the oven. 
On the other hand, doing so may make it difficult for the dough to 
get fully scorched. (One should not take off too much challah, 
thereby impeding the burning) If one did burn it in the oven 
without wrapping it well, a sheilah should be asked about the status 
of the oven. 
Many people do not burn the challah dough at all. Rather, they 
wrap it up and throw it straight into the garbage. The Poskim 
quote the Chazon Ish (Demai 15:1) who states that if it is difficult 
to burn it, one may throw it out. Therefore, if burning the 
dough as described above is too difficult, the Poskim allow 
disposal in this manner (Leket Haomer 2:12. Moadim U’z’manim 
7:174). 
These articles on Hafrashas Challah were greatly enhanced by the 
insights of Rabbi Dovid Cohen of the CRC. 
Rabbi Kaufman is a full-time member of the kollel. 
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Behar 5776-Questions 
In this week’s parsha Hashem instructs the Bnai Yisrael in the laws 
of Shemittah - the Sabbatical year, - where every seventh year the 
fields of Eretz Yisrael must lie fallow. Of course, observance of 
Shemittah means that no crops are grown during the seventh year 
(and the first half of the eighth) thus severely testing the faith of an 
agricultural society. And for those whose faith were not up to the 
challenge and would question how they would survive, Hashem 
promised a crop on the sixth year that would be miraculous in both 
its quantitative and qualitative capacities, lasting well into the eighth 
year.  
Take a gander if you will, at the the wording of this topic in the 
parsha and I believe we can gain an understanding into why there 

were those who just did not have the faith to implicitly trust that 
Hashem would have their backs during the Shemittah process and 
instead vocally questioned their future. Six times in reference to the 
Shemittah mitzva the word tevu’ah - edible produce - is mentioned 
(Vayikra, 25:3-22). By five of them Hashem is speaking, and when 
He uses the word He either says “hatevu’ah” or “tevu’asah” - “the 
produce” or “its produce”, the possessor being the earth. The 
remaining instance where the word is used is when the Torah 
quotes those questioning their survival. They say "Lo nizra velo 
ne’esof es tevu’asaynu” - “(What will we eat on the Seventh year if) 
we will not sow nor gather in our produce?” They do not say “the 
produce” or “the earth’s produce” but “tevu’asaynu” - “our produce”. 
This choice of wording reveals the root of the problem (weak pun 
intended). When man ignores Hashem’s overwhelming role in his 
constant survival and instead believes that the financial success 
and the food on the table is the result of his hard work, his acumen, 
and his prowess, to the point that he talks about it in a most 
possessive manner (“our” produce), then his lack of faith will be 
exposed during a mitzva such as Shemittah.  
And Hashem sees that the questioner needs a tutorial in this 
matter. He needs to be weaned off the mindset that things of the 
world are the handiwork of man when in reality they are G-d’s. And 
so, the three times in Hashem’s response to him (where He 
promises him miraculous crops) where He uses the word produce 
He removes the human possessive suffix from the word, instead 
using “the produce” or “its produce”, as if to say, “Work on this 
fallacy that the produce is yours, for it isn’t.” 
[It is also interesting that in Hashem’s response (that He will ensure 
there will be produce during the Shemittah year) He uses “the 
produce’ in reference to the miraculous years, and “its (the earth’s) 
produce” when discussing the return of the usual natural crop of the 
ninth year. This is perhaps to show that in a regular year where 
Hashem has programmed nature to produce a certain amount it is 
fair to call the produce the earth’s produce. But during the miracle 
years where the produce defies the boundaries of nature, even the 
earth cannot be given ownership of such a bumper crop. Therefore, 
Hashem refers to it merely as “hatevu’ah”- “the produce”.] 
Anyone who owns a black hat is familiar with the vital Jewish 
custom of affixing a label to the inside with either the name or the 
initials of its owner. I say vital because many black hats look the 
same, making it a near impossible task to identify which one is 
yours were it not for the identifying label. And that is why it is 
common to walk into a Shul or Yeshiva coatroom after davening 
and find grown men lifting each hat off the hat-rack, turning it over, 
and looking inside to check the legend on the label. I have a relative 
with a mischievous sense of humor who decided once to liven 
things up and bring a smile to people’s faces so on his hat label he 
wrote the legend “NOT YOURS”. Of course, this was a message to 
all non-owners of that hat. But it wouldn’t be a bad idea for all of us 
to have the same words attached to our hats as a reminder to 
ourselves that everything we have, be it the money in our checking 
account, the house in town, or the trilby rakishly perched on our 
heads is NOT YOURS. And we will find that with this message our 
faith shall improve and the many questions we thought until now 
valid will disappear into the bottomless pit that is trusting in 
Hashem. 
Have a great Shabbos, Rabbi Nosson Greenberg, 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Dedicated in memory of Leonard Goldstein, a"h R' Aryeh Leib ben 
Nochum Yecheskeil and Dr. Manfred R.Lehmann, a"h HaChaver Menashe 
Rafoel ben HaChaver Chaim 
Parsha Parables- Behar 5776 - But We'er Afraid To Ask! 
The Torah does not usually leave room for official questions of faith. 
It tells us, in no uncertain terms, what our responsibilities are and 
the commitment we must make to be observant Jews. Every 
mitzvah entails sacrifice. Sometimes it requires a monetary 
commitment, sometimes a commitment of time and morals. Not 
often does it consider the human trials one encounters in mitzvah 
performance. They are our problem and we must deal with them as 
human beings and as Jews. 
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Yet this week the Torah uncharacteristically provides leeway for 
those who may waver in their commitment and in their emunah and 
bitachon. . 
In Parshas Behar the Torah charges the Jewish people with the 
laws of shmittah. Every seventh year, we are told that the land of 
Eretz Yisrael is to lie fallow. No work is to be done with the earth. 
There is not to be a harvest, nor may the ground be sown or 
reaped. 
Observing shmittah is a true test of one's emnah in the Ribono Shel 
Olam. Imagine! One must not harvest his grain but instead rely on 
pure faith for his daily fare. Yet the Torah does not leave us with the 
austere command. It deals directly with the human emotion related 
to the issue, It deals with our fears. "And if you will say in your 
heart, 'what shall we eat in the seventh year, behold the land has 
not been sown nor has it been reaped?'" (Vayikra 25:20). 
Hashem reassures the people that His bounty will abound in the 
sixth year and they will live the seventh year in comfort. 
This is not the only time the Torah realizes human wariness. In 
reference to the command of conquering the Land of Canaan, the 
Torah states in Devarim 7:17: "Perhaps you shall say in your heart, 
'these nations are more numerous than me. How will I drive them 
out?'" Once again Hashem reassures His nation that He will not 
forsake them. 
The question is glaring. Why does the Torah answer to human 
psyche? Why doesn't the Torah just command us to let the land lie 
fallow, or conquer the Land of Canaan? If there are problems or 
fears in our hearts, they are our problems. Those fears should not 
be incorporated as part of the command.  
The Story 
Isidore would meet his friend Irving every other week while doing 
business. "How are you Irving?" Isidore would always ask. "How's 
the wife and kids?" Irv would always grunt back the perfunctory 
replies. "Fine." "A little under the weather." "My son Jack got a job." 
This one sided interrogation went on for years until one day Isidore 
exploded. "Irv," he said abruptly. "I don't understand. For six years I 
ask you about your wife, your kids, and your business. Not once 
mind you, not once did you ever ask me about my wife, my kids, or 
my business! 
Irv shrugged. "Sorry, Izzie. I was really selfish. So tell me," he 
continued, "how is your wife? How are your kids? How is your 
business?" 
Izzie let out a sigh of anguish and began to krechts. He put his 
hand gently on Irv's shoulder, tightened his lips, and shook his head 
slowly. "Don't ask!" 
The Message 
Reb Leible Eiger explains that there are many questions of faith that 
we may have. The faithful may in fact fear the fact that there is fear. 
"Is it a flaw in faith to worry?" "Am I committing heresy by fearing 
the enemy?" "Am I allowed to ask?" The Torah tells us in two 
places, "you will have these questions. You will ask, 'how am I 
going to sustain myself and family?' "You will worry," 'how will I 
conquer my enemies?' 'Will I be destroyed?'" The Torah reassures 
us that there is no lack of trust by asking those questions. We 
mustn't get down on ourselves and consider questions a breach of 
faith. Life and sustenance are mortal attributes. They warrant mortal 
fear. 
Adam Harishon, the first man was originally blessed with eternal life 
without having to worry for his livelihood. After sinning, he was 
cursed with death and was told that he would eat by the sweat of 
his brow. The Torah assures us that it is not only human but 
acceptable to worry about these two issues -- one's livelihood and 
survival. And we should not feel guilty about our original worries. 
After all a mentch is a mentch. But of course, Hashem reassures us 
and now that we're reassured, our job is to believe in the 
reassurances about those worries and act accordingly. 
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky 
 

Rabbi Label Lam 

Dvar Torah 
Your Genius for Helping  
And when you make a sale to your fellow Jew or make a 
purchase from the hand of your fellow Jew, you shall not 
wrong one another. (Vayikra 25:14) 

you shall not wrong: This means wronging through money- Rashi 
It is too tempting not to just transcribe excerpts from the Mesilas 
Yesharim’s words on this important subject of taking advantage of 
and damaging one’s fellow monetarily. 
“Consider the question of deceit. How easy it is for a person to 
deceive himself and fall prey to sin. On the surface it seems proper 
to him to attempt to make his wares attractive to people and to 
profit by his efforts, as it does to use “sales talk” on the prospective 
purchaser to render him more receptive… But if he does not 
analyze and weigh his actions carefully, he will bring forth thorns 
instead of wheat, for he will transgress and fall victim to the sin of 
deceit about which we have been warned, (Vayikra 25:14), “Let not 
a man deceive his fellow.”… Our Sages have said (Bava Metzia 
60a), “It is forbidden to paint old vessels to give them the 
appearance of new ones. It is forbidden to mix the fruits of one field 
with those of another, though the latter be just as fresh as the 
first…If you ask yourself, “How is it possible for us in our dealings 
not to attempt to favorably incline the prospective buyer towards the 
object to be sold and its worth?” know that there is a great 
distinction to be made. Whatever effort is made to show the 
purchaser the true worth and beauty of the object is fitting and 
proper, but whatever is done to conceal its imperfections, 
constitutes deceit, and is forbidden.” 
The Mesilas Yesharim seems to be tying the hands of the profiteer. 
At the same time he is offering a very practical clue for business 
success. Rabbi E. E. Dessler explains in his Essays on Kindliness 
that there is a big misunderstanding about how the entrepreneurial 
spirit truly works. Many tend to think that the way to accumulate 
wealth is to win even at another’s expense and to exploit people’s 
vulnerabilities. 
Sure this opportunistic approach can score big once in a while. 
People have gained fortunes going about their business like that. 
Sometimes, in the short run, it just might work that way. However it 
may be a case of “the operation was successful but the patient 
died”, or “he won all the battles but he lost the war”. The Mesilas 
Yesharim zeros in on just this point. What then is the long term plan 
for the ambitious man who wants to “make it big”? 
Rabbi E. E. Dessler spells out a simple formula. The way to fortune 
is by giving and being a giver! It is just the opposite of the common 
notion. He gives the example of the Chofetz Chaim who had a 
grocery store. He was careful to offer only quality products and he 
tilted the scale in favor of his customers, but not because it was a 
gimmick or a scheme but rather as a Torah duty. Of course 
everyone wanted to come to his store. He ended up limiting his 
hours so as not to infringe on other stores but people nevertheless 
waited for his store hours. Eventually he closed his store altogether 
so as not to harm other store owners. 
What was his unique brand of salesmanship? How was he able to 
attract people to his store? The only answer is that people trusted 
him and they knew that he was interested in giving them and 
servicing them honestly. It was not all about what the world calls the 
“bottom line”. The top line is providing a good and better service. 
If someone wants to be successful therefore as a Doctor, the best 
way is to be a good and caring doctor. There is always room for an 
extra honest car mechanic in the world. A good teacher makes 
certain the children are accomplishing and the parents are satisfied. 
That guarantees long term employment. Customers return again 
and again and recommend others when they feel benefited and 
they have a good experience. 
This is the tried and true way to build in business. Business is not 
an exercise in “the survival of the fittest”. Ultimately, only the good 
survive! Proper ambition, therefore, is to see how you can employ 
your genius for helping! 
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IMPORTANCE OF ....  
The Gemara (Berachos 16a) describes how workers manage to 
say Krias Shema while working, concluding that for the first 
Parsha, they must stop working, but while saying the second 
Parsha, they may resume their work. The Rambam (Krias Shema 
2:4) rules accordingly, stating that one must stop while reciting 
the first Parsha, u,ftknc exugu ufrsf tuv true rtavu – and the 
rest he recites in his way as he works. The Salmas Chaim (97) 
was asked if one may fold and put away his Talis and Tefillin 
while the Tzibur says the ouh ka rha, in light of the following: The 
Shulchan Aruch (j”ut 191:3) rules that workers may recite an 
abbreviated Birchas HaMazon when they interrupt their work to 
eat, but lrcn usugc vftkn ,uagk ruxt – one may not work while 
saying it. The TaZ notes that this prohibition is not limited to 
Birchas HaMazon but rather to all mitzvos which must be done 
with focus, and not with distraction, while doing something else. 
This may be derived from the Posuk: hrec hng ufk, otu – that 
even if one fulfills mitzvos (hng ufk, otu) but he does so 
coincidentally (hrec), then he runs the risk of the vjfu,. If so, 
how would the TaZ explain the Rambam allowing work to resume 
when reciting the second Parsha of Krias Shema ? R’ Yerucham 
Perla notes that the Shulchan Aruch (j”ut 183:12) had said earlier: 
u,ftknc exug tuvu lrck ruxt - almost the same thing regarding 
Birchas HaMazon while working, as is stated later (191:3). The 
difference is that one speaks of working while reciting and the 
other speaks of reciting while working. The TaZ is critical of one 
who while reciting, wishes to work, which makes his mitzvah 
hrec. However, if while working, he wishes to do a mitzvah, that 
intention is a credit to him, and as the Rambam states, if he stops 
work for the first Parsha of Krias Shema, or for Birchas 
HaMazon -  both t,hhruts, he may resume work for the rest.   

QUESTION OF THE WEEK:  
On which Erev Shabbos is it recommended  vfkvk that one make 
an “early” Shabbos ?    

ANSWER TO LAST WEEK:  
(Does one recite a brocho over an orange or banana with or w/o the peel ?)  
The Magen Avrohom (211:1) notes that it is preferable to recite a 
brocho over a complete fruit (oka). Sefer Chasidim allows that  
with nuts, the shell is inedible and the nut itself might be spoiled, 
so one may open it before saying the brocho. Shaarei Teshuva 
(202:1) considers the nut/fruit itself as oka if the peel is inedible. 
If there is little fear of spoilage, to say a brocho over an unpeeled 
orange would still cause a Hefsek while peeling it. But a banana 
can be peeled quickly, so the brocho should be said unpeeled.  

DIN'S CORNER:  
If one is attempting to purchase something on sale at a discounted 
price, if another tries to push him aside and get it for himself, he 
is not considered a gar, but a apb kgc should not do so. If the 
grabber is wealthy, then he is deemed a gar. (SMA n”uj 237:5) 

DID YOU KNOW THAT ....   
The Gemara (Arachin  19a) notes that when one expresses a vow 
to donate the “value of a person” to the Beis HaMikdash, the 
value associated with a man aged 20 to 60 is 50 Shekel; and for a 
woman, 30 Shekel. After age 60, the man’s value falls to 15 
Shekel and the woman’s value to 10 Shekel. The Meshech 
Chochmah points out that for the 20 to 60 period, the Posuk uses 
the word “otu” for a woman (thv vceb otu) but it does not use 
otu for a man. In the after 60 period, the Posuk does the opposite. 
The Meshech Chochmah suggests that according to the Gemara 
(Bava Basra 119b), if a woman marries before the age of 20, she 
can bear children until age 60. Thus, a woman during the period 
of 20 to 60 will potentially undergo many instances of childbirth, 
which theoretically are endangering. For that reason, the Posuk 
uses otu, because of her questionable survival. After 60, when she 
can no longer bear children, her survival rate rises, whereas the 
man’s begins to drop, which is why the Posuk says otu for a post-
60 man only. The Gemara asks, why does a man’s value drop 
70% at age 60, and a woman’s value drops only 66% ? The 
Gemara answers, by reference to a popular expression, t,hcc tcx 
- an old man in the house is viewed as something torn or broken, 
whereas t,hcc t,cx - an old woman in the house is seen as a 
treasure, who can still be productive. However, the Gemara 
(Shabbos 152a) states that as a Talmid Chochom ages, his wisdom 
increases. How then can the Gemara characterize an old man as 
broken ? The Mishnah Halachos notes that the Gemara uses the 
words t,hcc tcx which suggests that the old man is t,hcc (in the 
house) and not in the Beis HaMidrash, which is where a Talmid 
Chochom would presumably be after reaching a post-60 age, and 
where his wisdom would increase as he grows older. Also, use of 
the word tcx rather than iez, where iez refers to one who has 
been vnfj vbue (acquired wisdom) further distinguishes the 
“broken” old man from the Talmid Chochom.  

A Lesson Can Be Learned From:  
R’ Yaakov Galinsky was at a Chasunah where the Mechutanim had made 
clear that the Chupah would take place before the Shkiyah, for several 
reasons. The Shkiyah came and went, and the Rosh Yeshiva had still not 
arrived. Shortly after Rabbeinu Tam’s Zman had passed, the Rosh 
Yeshiva entered, smiling to everyone as he went to the front and took 
his seat. R’ Galinsky patiently waited until after the Chupah was over, 
and approached the Rosh Yeshiva with the following question: The 
Gemara (Succah 28a) says that Hillel had 80 students, some of whom 
were worthy that the Shechinah could rest on them like on Moshe, and 
some were worthy that the sun would immobilize in the sky like for 
Yehoshua. That the Shechinah would rest on someone is certainly a 
Madreigah. But what purpose would stopping the sun in the sky serve ? 
The Rosh Yeshiva agreed that it needed an explanation. R’ Galinsky 
continued: “Until today, I thought I had a good answer. Who could have 
been Mesader Kidushin for Bnei Yisroel in the Midbar ? Moshe had to 
be near the Ohel Moed at all times. He must have sent Yehoshua, who 
may have had hundreds of Chupahs each day. How could he do them all 
before the Shkiyah ? He had no choice but to immobilize the sun until all 
the Chupahs were done. But now that I see from the Rosh Yeshiva that 
a Chupah scheduled before the Shkiyah can still take place well after the 
Shkiyah, my question returns and I ask the Rosh Yeshiva for an answer”.  
P.S. Sholosh Seudos sponsored by the Sternberg family.  


